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Chapter XXXI: Emor (Lev. 21:1–24:23) 
 
Essay 7. The shofar, Jacob, and the secret of the seventh month 
 
This essay discusses Psalms 81:4–8: “Sound the shofar on the month, on the new moon for 

our festival. For it is a law for Israel, a ruling of the God of Jacob—He appointed it in Joseph 
[Yehoseph] for a testimony, when He went forth against the land of Egypt, the speech of one that I 
did not know I heard. “I relieved his shoulder of the burden, his hands were freed from the basket. 
In distress you called and I rescued you; I answered you from the secret place of thunder I tested 
you at the Waters of Meribah. Selah.” 

 

 בַּכֵּסֶהתִּקְעוּ שׁוֹפָר  ", לאֹ הָיָה לוֹ לוֹמַר אֶלָּא  "בַחֹדֶשׁ"" וְכוּ'. יֵשׁ לְדַקְדֵּק לָמָּה הִזְכִּיר כָּאן תֵּיבַת  תִּקְעוּ בַחֹדֶשׁ שׁוֹפָר"  פָּסוּק

 הַבֵּי"ת.  פַּתָּחבְּהֶעְלֵם הַהֵ"א הַיְּדִיעָה הַנִּסְתֶּרֶת תַּחַת  "בַחֹדֶשׁ". וְעוֹד לָמָּה אָמַר "לְיוֹם חַגֵּנוּ
  

There is a verse: “Sound the shofar on the month, on the new moon for our festival.”1 
One should examine carefully why the word va’chodesh [ׁבַחֹדֶש] [“on the month”] is mentioned 
here—it should have said simply “Sound the shofar on the new moon for our festival.” 
Furthermore, why does it say va’chodesh [ׁבַחֹדֶש] with the definite article [heh ha’yediah] 
hidden beneath the patach vowel of the beit?  

In other words, why is it written ׁבַחֹדֶש [va’chodesh] instead of ׁבְהַחֹדֶש [be’ha’chodesh]? This 
contraction combining what would be a two-letter prefix of  ַבְה [“on the”] into a single-letter prefix 
 .reflects standard Hebrew grammar, but the author develops a homiletical interpretation from it בַ 

  
שֶׁיָּדוּעַ   נַפְ שֶׁ וְיֵשׁ לוֹמַר  אֶת  שֶׁיִּנָּצְלוּ  לָהֶם  לִרְמוֹז  הַשְּׁבִיעִי  בַּחֹדֶשׁ  מִצְוֹת  שֶׁבַע  לָהֶם  נָתַן  יִשְׂרָאֵל  אֶת  לְזַכּוֹת  כְּדֵי  שָׁם הקב"ה 

הַטּוּ וּמִשִּׁבְעָה שְׁמוֹת  גֵהִינָּם  מְדוֹרֵי  אוּמִשִּׁבְעָה  שִׁבְעִים  שֶׁל  שֶׁהֵם הַשּׁוֹרֶשׁ  הָרַע  לְיֵצֶר  שֶׁיֵּשׁ  לְשֶׁבַע  מְאָה  יִזְכּוּ  וְאַדְּרַבָּא  מּוֹת, 
מַנִּים  מָּנוֹת לַצַּדִּיקִים, וְלָכֵן בַּחֹדֶשׁ הַשְּׁבִיעִי דַּוְקָא צִוָּה לְיִשְׂרָאֵל עַל שְׁבִיתָתָם מִמְּלָאכָה בִּשְׁ˄שָׁה זְ פּוֹת הַמְּזוּשְׂמָחוֹת וּלְשׂבַע חוּ

כָּה לוּלָב וְעִינּוּי שֶׁל יוֹם הַכִּיפּוּרִים שֶׁבֵּין הַכֹּל הֵם  כּוֹת, וְעוֹד יֵשׁ בָּהֶם אַרְבַּע מִצְוֹת, שׁוֹפָר סוּהַשָּׁנָה כִּיפּוּר סוּ  דְּהַיְינוּ ראֹשׁ
 שִׁבְעָה.

 
One may say that it is well known that the Holy One, Blessed be He, to confer merit 

upon Israel, gave them seven commandments in the seventh month. This was to hint to them 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com 
1 Ps. 81:4. 
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that their souls would be saved from the seven chambers of Gehenna2 and from the seven 
names of impurity that the evil inclination possesses3—which are the root of the seventy 
nations. Rather, they would merit seven joys4 and seven wedding canopies prepared for the 
righteous,5 evoking the Sheva Brachot recited at a wedding, further linking the seventh month to 
a “wedding” between G-d and Israel. Therefore, specifically in the seventh month, He 
commanded Israel to rest from labor on three occasions, namely Rosh Hashanah, Yom 
Kippur, and Sukkot, and in addition there are four commandments among them: shofar, 
sukkah, lulav, and the affliction of Yom Kippur — making seven in total.  

In rabbinic and Kabbalistic literature, the number seven often signifies completeness within 
the natural or spiritual order (e.g., the seven days of creation). Seventy represents an expansion of 
that structure into multiplicity, most notably the seventy nations and seventy languages, 
symbolizing the full range of humanity. 

 
שֶׁהַקּוֹל כָּלוּל מֵאֵשׁ מַיִם וְרוּחַ וּמְעוֹרֵר אֶת יַעֲקֹב הַכָּלוּל    וְעִקַּר כַּוָּונַת הַשּׁוֹפָר הוּא לְעוֹרֵר זְכוּתוֹ שֶׁל יַעֲקֹב, כִּדְאִיתָא בַּזֹּהַר

 ים שֶׁהֵם בְּחִינַת יַעֲקֹב.מִשְּׁ˄שָׁה אָבוֹת אַבְרָהָם מַיִם יִצְחָק אֵשׁ וְיַעֲקֹב רוּחַ, וְהַקּוֹל עוֹלֶה עַד כִּסֵּא הַכָּבוֹד וּמְעוֹרְרִין רַחֲמִ 
 

The essential intention of the shofar is to awaken the merit of Jacob, as stated in the 
Zohar that the sound is composed of fire, water, and wind, and awakens Jacob who is 
composed of the three patriarchs — Abraham is water, Isaac is fire, and Jacob is wind. The 
sound rises to the Throne of Glory and arouses mercy, which is the aspect of Jacob.6  

 
וְעוֹד שֶׁזְּכוּתוֹ שֶׁל יַעֲקֹב חָבִיב לָן שֶׁהוֹאִיל שֶׁהָיָה    ."וַיֵּצֵא יַעֲקֹב מִבְּאֵר שָׁבַע"עוֹלֶה בְּגֵימַטְרְיָא ז' הֲוָיוֹת, וְזֶה סוֹד    ב"עֲקֹ יַּ שֶׁ וְיָדוּעַ  

דְתּוֹ לְמִצְרַיִם בְּשִׁבְעִים נֶפֶשׁ דַּוְקָא לוֹ צַעַר גִּידּוּל בָּנִים כַּמָּה טִרְחוֹת טָרַח לְתוֹעֶלֶת יִשְׂרָאֵל, עַד שֶׁכָּתַב הַשָּׁ"˂ שֶׁכַּוָּונַת יַעֲקֹב בְּרִ 
וּבֶאֱמֶת שֶׁאִם לאֹ הָיוּ חוֹטְאִים בָּעֵגֶל נִתְקְנוּ   . מּוֹת מֵחֲמַת הָרָעָבל הַגָּלוּיוֹת בְּגָלוּת מִצְרַיִם שֶׁבָּאוּ שָׁם שִׁבְעִים אוּ הָיְתָה לִכְלוֹל כָּ 

 לְגַמְרֵי וְהָיָה לָהֶם חֵירוּת גָּמוּר. 
 
It is well known that the name Jacob (יעקב) (Ya’akov) in Gematria is 182, which is 

equivalent to seven times the Gematria of the Tetragrammaton, 26, and this is the esoteric 
secret of the verse, “Jacob left Beer-sheba, and set out for Haran.”7 Be’er means a well or source, 
so the verse can be read as meaning “Jacob emerges from a source of seven.” 

Furthermore, the merit of Jacob is precious to us because he endured the anguish of 
raising children and took so many pains for the benefit of Israel, to the extent that the Shach 
(on the Torah in parashat Vayigash) wrote that Jacob’s intention in descending to Egypt with 
seventy souls specifically was to encompass all the exiles within the Egyptian exile, since the 

 
2 Sotah 10b; Eruvin 19a: “Rabbi Yehoshua ben Levi said: Gehenna has seven names, and they are as follows: 

She’ol, Avadon, Be’er Shachat, Bor Shaon, Tit HaYaven, Tzalmavet, and Eretz HaTachtit.” 
3 Sukkah 52a: Evil, uncircumcised, impure, enemy, stumbling block, stone, and hidden one. 
4 Arachin 13b says we should read Ps. 16:11 (“שֹׂבַע שְׂמָחוֹת”) (sovah smachot) (“fullness of joy”) as “ שֶׁבַע שְׂמָחוֹת” 

(sheva smachot) (“seven joys”). See also Lev. Rabbah 30:2 and Num. Rabbah 15:11. 
5 Bava Batra 75a. 
6 Zohar III:99b–100b. 
7 Gen. 28:10. 
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seventy nations had come there on account of the famine.8 In truth, had they not sinned with 
the Golden Calf, they would have been completely rectified and would have attained full 
freedom.9 

 
שֶׁכָּתַב   נֶפֶשׁ  עֲמוּהַמְגַלֶּה  וְזֶהוּ  לְשִׁבְעִים  נֶחֱלָק  שֶׁיַּעֲקֹב  שֶׁכְּשֵׁם  יַעֲקֹב  לְמַדְרִיגַת  בְּמַתַּן תּוֹרָה  זָכָה  י"ז) שֶׁמֹּשֶׁה  כֵּן  קּוֹת (אוֹפֶן 

רָצָה לוֹמַר כֹּה יִהְיֶה    "כֹּה תאֹמַר לְבֵית יַעֲקֹב"מּוֹת, וְזֶהוּ  נִתְפַּשֵּׁט קוֹלוֹ שֶׁל מֹשֶׁה בְּמַתַּן תּוֹרָה לְשִׁבְעִים נִיצוֹצוֹת שֶׁל שִׁבְעִים אוּ
 מּוֹת עכ"ל.יצוֹצִין שֶׁל שִׁבְעִים אוּאֲמִירָה שֶׁלְּ˃ שֶׁמִּתְפַּשֵּׁט הַקּוֹל לְבֵית יַעֲקֹב. שֶׁהָיוּ שִׁבְעִים נֶפֶשׁ וְכֵן יִתְפַּשֵּׁט עַתָּה לְשִׁבְעִים נִ 

 
This is what the Megaleh Amukot (Ofen 17) wrote, that Moses merited at the giving 

of the Torah the spiritual level of Jacob. Just as Jacob was divided into seventy souls, so too 
the voice of Moses at the giving of the Torah spread out into seventy sparks corresponding 
to the seventy nations. That is, for every “power” held by the seventy nations, there was a 
corresponding “spark” of holiness within the seventy souls of Israel. 

This is the meaning of “Thus shall you say to the house of Jacob,”10 meaning, thus 
shall your speech be, spreading out as a voice to the house of Jacob, which consisted of 
seventy souls, and so now it shall spread into seventy sparks of the seventy nations.11   

 
בְּפִרְקֵי דְּרַבִּי אֱלִיעֶזֶר (פֶּרֶק ל"ז)  סּוּרִין, דְּאִיתָאיאֲבָל עִם כָּל זֶה בְּשִׁגְגָתוֹ שֶׁל יַעֲקֹב גָּרַם לָנוּ הַגָּלוּת בָּעוֹלָם הַזֶּה וְהָעֲנִיּוּת וְהַיִּ 

וְרַב  "אֶלָּא שֶׁאָמַרְתִּי    ,אָמַר לוֹ הַקָּבָּ"ה לאֹ דַּיֶּיךָּ שֶׁעָשִׂיתָ אֶת עַצְמְ˃ קֹדֶשׁ חוֹל"  כֹּה אָמַר עַבְדְּ˃ יַעֲקֹב"כְּשֶׁאָמַר יַעֲקֹב לְעֵשָׂו  
, חַיֶּי˃ כִּדְבָרֶי˃ יִהְיֶה הוּא יִמְשׁוֹל עָלֶי˃ בָּעוֹלָם הַזֶּה וְאַתָּה תִּמְשׁוֹל עָלָיו בָּעוֹלָם הַבָּא "עַבְדְּ˃ יַעֲקֹב"וְאַתָּה אָמַרְתָּ  "יַעֲבֹד צָעִיר

 עכ"ל. 
 

However, with all this, it was through Jacob’s inadvertent error of calling himself 
Esau’s servant, and in appearing to bow before him, that he caused us exile in this world, poverty 
and suffering.12 For it is stated in Pirkei DeRabbi Eliezer (chapter 37) that: 

When Jacob said to Esau, “thus says your servant Jacob,”13 the Holy 
One, Blessed be He said to him: “Is it not enough for you that you have made 
profane that which is holy? I have said, ‘And the elder shall serve the 
younger,’14 but you said, ‘your servant Jacob.’ By your life, as you have spoken, 
so shall it be: he shall rule over you in this world, and you shall rule over him 
in the World-to-Come. 

 - Pirkei DeRabbi Eliezer, chapter 37 

 
8 Rabbi Shabtai ben Meir HaCohen (1621–62), European posek (decisor) and commentator on the Talmud, called 

“the Shach” after his work, Siftei Cohen (שפתי כהן), a famous commentary on the Yoreh De’ah section of the Shulchan 
Aruch. 

9 Avodah Zarah 5a. 
10 Ex. 19:3. 
11 Rabbi Natan Shapira (1585-1633), Polish rabbi and Kabbalist, Megaleh Amukot (1637). 
12 This portrayal of Jacob’s conduct as a “sin” reflects a Midrashic or Kabbalistic critique, rather than the plain 

meaning of the Biblical text. Such sources often attribute subtle shortcomings even to the patriarchs in order to explain 
later historical or spiritual consequences. 

13 Gen. 32:5. 
14 Gen. 25:23. 
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" וְכוּ', חַס וְשָׁלוֹם שֶׁיַּעֲקֹב הִשְׁתַּחֲוָה לְעֵשָׂו שֶׁהָיָה מַמָּשׁ כְּאֶל וְהוּא עָבַר לִפְנֵיהֶם וַיִּשְׁתַּחוּ אַרְצָה וְעוֹד אִיתָא בַּזּוֹהַר עַל פָּסוּק "

 ל.אַחֵר, אֶלָּא וְהוּא עָבַר קָאֵי עַל הַשְּׁכִינָה שֶׁעָבַר לִפְנֵיהֶם וְהִשְׁתַּחֲוָה יַעֲקֹב לַשְּׁכִינָה וְלאֹ לְעֵשָׂו עכ" 
 
It is further stated in the Zohar regarding the verse: 

“He passed before them and he bowed low to the ground seven times 
until he was near his brother”15—Heaven forbid that Jacob bowed to Esau, who 
was truly like another god, but rather “He passed” refers to the Shechinah 
which passed before them. Jacob bowed to the Shechinah and not to Esau. 

- Zohar I:171b, parashat Vayishlach 8:117–119. 
 

הַכָּתוּב   אָמַר  בַחֹדֶשׁ שׁוֹפָר"וְלָכֵן  הַנִּסְתֶּרֶת בַּ "תִּקְעוּ  בַּחֹדֶשׁ בְּהֵ"א הַיְּדִיעָה  וְכָתַב  בְּאֵיזֶה חֹדֶשׁ בַּחֹדֶשׁ    פַּתָּח,  הַבֵּי"ת, כְּלוֹמַר 
, וּבְמַה בַּשּׁוֹפָר שֶׁמְּעוֹרֵר זְכוּתוֹ שֶׁל יַעֲקֹב וּזְכוּת מּוֹת מִכְּלָלוּתָן וּבִפְרָטוּתָןהַשְּׁבִיעִי שֶׁסּוֹדוֹ לְהִנָּצֵל מִשִּׁבְעָה קְלִיפּוֹת וּמִשֶּׁבַע אוּ

 מּוֹת. שִׁבְעִים נֶפֶשׁ שֶׁהוֹרִיד לְמִצְרַיִם כְּדֵי לְהַחֲלִישׁ כֹּחַ שִׁבְעִים אוּ 
 
Therefore, the verse says “sound the shofar on the month,” writing “on the month” 

with the definite article hidden in the patach of the beit—meaning, which month? The seventh 
month, the one most saturated with holiness, whose secret is to be saved from the seven klipot 
and from the seven Canaanite nations in their totality and particularity, the spiritual root of 
the seventy nations of the world. With what? With the shofar, which awakens the merit of 
Jacob and the merit of the seventy souls he brought down to Egypt in order to weaken the 
power of the seventy nations.  

 
, עִם כָּל זֶה זֶה הַיּוֹם הוּא חַג לָנוּ מִפְּנֵי שֶׁלּאֹ גָּרַם לָנוּ "יַעֲקֹב  עַבְדְּ˃"וְאַף עַל פִּי שֶׁיַּעֲקֹב הִשְׁתַּחֲוָה לְעֵשָׂו וְגָרַם לָנוּ הַגָּלוּת בְּ 

תָה כָּ˂ בֶּאֱמֶת  לֶּה שֶׁל הָעוֹלָם הַזֶּה הַתָּלוּי בַּהֲנָאַת הַגּוּף, אֲבָל מָה שֶׁתָּלוּי בַּנֶּפֶשׁ דְּהַיְינוּ הַהִשְׁתַּחֲוָיָה לאֹ הָיְ אֶלָּא הַגָּלוּת הַמְגוּ
 שֶׁהֲרֵי בְּלִבּוֹ הָיְתָה לַשְּׁכִינָה. 

 
Even though Jacob apparently bowed to Esau and caused us exile, through his saying 

“your servant Jacob,” nevertheless this day is a festival for us, because he caused us only the 
revealed, external exile of this world, which pertains to bodily existence. But that which 
pertains to the soul, namely the bowing, was not truly so, for in his heart it was directed 
toward the Shechinah.  

 

 
15 Gen. 33:3. 
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סֶּה מֵהַבְּרִיּוֹת עַל כֵּן הוּא יוֹם חַגֵּנוּ, שֶׁיֵּשׁ לָנוּ שִׂמְחָה גְּדוֹלָה שֶׁזְּכוּתוֹ שֶׁל יַעֲקֹב יַעֲמוֹד לָנוּ בִּשְׁבִיל מַה שֶׁהָיָה מְכוּ "בַּכֵּסֶה"וְזֶהוּ 
לאֹ אָבַד שַׁלִּיטָתוֹ אֶלָּא בָּעוֹלָם הַזֶּה וְלאֹ   "עַבְדְּ˃ יַעֲקֹב"וְלָכֵן אָנוּ עוֹשִׂים יוֹם טוֹב לְשִׂמְחַת הַנֶּפֶשׁ, וְעוֹד שֶׁאֲפִילּוּ בַּמֶּה שֶׁאָמַר  

 דְּהַיְינוּ הָעוֹלָם הַבָּא שֶׁהוּא נִכְסֶה הוּא חַגֵּנוּ שֶׁאָנוּ נִשְׁלוֹט עֲלֵיהֶם. "בַּכֵּסֶה"בָּעוֹלָם הַבָּא, וְזֶהוּ הַשִּׂמְחָה 
 
We now turn to the end of the verse, “Sound the shofar on the month, on the new moon for 

our festival.” As a noun, the word כסה is understood in the context of this verse to mean “New 
Moon,” with many festivals occurring at mid-month.16 However, as a verb, it means “he covered” 
or “he concealed.”17 Zera Shimshon now analyzes the word based on this alternate meaning. 

This is the meaning of “at the concealment”—because of what was concealed from 
people, that Jacob’s bowing and language were only outward appearances, while his inner 
intention remained directed toward the Divine. Therefore it is the day of our festival, for we 
have great joy that the merit of Jacob shall stand by us, and therefore we celebrate a holiday 
for the joy of the soul. Furthermore, even in saying “your servant Jacob,” he lost his 
dominion only in this world and not in the World-to-Come. This is the joy of “at the 
concealment,” meaning the World-to-Come which is hidden, which is our festival, when we 
shall rule over them.  

 
ינָם צַדִּיקִים נִקְרָאִים בְּשֵׁם יַעֲקֹב. וְכָתַב הַכְּלִי יָקָר בְּפָרָשַׁת בָּלָק שֶׁהַחֲשׁוּבִים וְהַצַּדִּיקִים נִקְרָאִים בְּשֵׁם יִשְׂרָאֵל וְהַפְּחוּתִים וְשֶׁאֵ 

כְרָח וַאֲפִילּוּ הַצַּדִּיקִים אֵינָם יְכוֹלִים כְּלוֹמַר עַכְשָׁו שֶׁאָמַרְנוּ שֶׁהַגָּלוּת בָּעוֹלָם הַזֶּה הוּא מוּ" כִּי חֹק לְיִשְׂרָאֵל הוּא"וְעַל זֶה אָמַר 
דֵי חֲכָמִים פְּטוּרִים מִן הַמִּסִּים  לֵישֵׁב בְּשַׁלְוָה בָּעוֹלָם הַזֶּה, אִם כֵּן לְגַבֵּי דִּידְהוּ הוּא כְּמוֹ חֹק בְּלִי טַעַם שֶׁהֲרֵי מִן הַדִּין הֲתַלְמִי

", וְכֵן מִן הָרָאוּי הוּא שֶׁיִּהְיוּ פְּטוּרִין מִן הַגָּלוּת שֶׁהוּא כְּמוֹ מַס וּכְמוֹ שֶׁהָיוּ  נְדָּה בְלוֹ וַהֲלָ˂ לָא שַׁלִּיט לְמִרְמֵא עֲלֵיהֹםמִ כְּדִכְתִיב "
לֵוִי בְּמִצְרַיִם, וְעוֹד שֶׁאֵין לְ˃ בֵּין חוֹרִין אֶלָּא מִי שֶׁעוֹסֵק בַּתּוֹרָה, וְעוֹד שֶׁהַגָּלוּת הוּא בִּמְק כְּלָל וֹם הֲגָהִינָם וְלאֹ שַׁיָּי˂  שֵׁבֶט 

שְׂכָרָם לָעוֹלָם הַבָּא, אֲבָל גַּבֵּי אוֹתָם שֶׁאֵינָם צַדִּיקִים וְנִקְרָאִים בְּשֵׁם יַעֲקֹב מִן  בַּצַּדִּיקִים, אֶלָּא שֶׁכָּ˂ רְצוֹנוֹ שֶׁל הקב"ה לִכְפּוֹל 
 לוּת כְּדֵי לְהִנָּצֵל מְדִינָה שֶׁל גֵּהִינָּם, וְזֶהוּ מִשְׁפָּט לֵא˄הֵי יַעֲקֹב.הַדִּין הוּא שֶׁיִּסְבְּלוּ הַגָּ 

 
The Kli Yakar wrote in parashat Balak (23:14) that the distinguished and the righteous 

are called by the name Israel, while the lesser ones who are not righteous are called by the 
name Jacob. Regarding this, it says “for it is a statute for Israel, a ruling of the G-d of Jacob.”18 
That is, now that we have said that exile in this world is inevitable, and even the righteous 
cannot dwell in tranquility in this world, then for them it is like a statute without reason. That 
is because by rights Torah scholars are exempt from taxes as it is written, “We further inform 
you that for any priest, Levite, singer, gatekeeper, temple servant, or other servant of this House 
of G-d, you have no authority to impose tribute, poll tax, or land tax upon them.”19 Similarly, 
it would be fitting that they be exempt from exile, which is like a tax, as was the tribe of Levi 
in Egypt.  

 
16 Pesach starts on the 15th of Nissan, Sukkot begins on the 15th of Tishrei, Purim falls on the 14th of Adar. 
17 Used as a noun, the word כסה means “new moon,” while used as a verb, it means “to conceal.” At the beginning 

of each lunar month, the Moon passes directly between the Earth and Sun, placing the side illuminated by the Sun 
facing away from Earth. The unlit, dark side of the Moon faces Earth, and thus it is “concealed” in the solar glare. 

18 Ps. 81:5. 
19 Ezra 7:24; Yoreh De’ah 243:2. 
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Furthermore, there is no free person except one who engages in Torah,20 and 
moreover exile stands in place of Gehenna,21 which does not apply at all to the righteous. 
Rather, it is the will of the Holy One, Blessed be He, to double their reward in the World-to-
Come. But as for those who are not righteous, who are called by the name Jacob, it is by right 
that they endure exile in order to be saved from the judgment of Gehenna, and this is “a 
ruling of the G-d of Jacob.”  

 
וֹן הֲלאֹ הָיָה דַּי  שָׂמוֹ" אָמְרוּ זַ"ל בָּא גַּבְרִיאֵל וְלִימְּדוֹ שִׁבְעִים לָשׁוֹן, וְקָשֶׁה מַה צּוֹרֶ˂ הָיָה שֶׁיִּלְמְדוּ שִׁבְעִים לָשׁ  "עֵדוּת בִּיהוֹסֵף

",  וְשָׁם אִתָּנוּ נַעַר עִבְרִי שֶׁפֵּרֵשׁ רַשִׁ"י עַל פָּסוּק "שֶׁיְּלַמְּדֵהוּ הַלָּשׁוֹן מִצְרִי כְּדֵי שֶׁיְּדַבֵּר עִם פַּרְעֹה, שֶׁמִּתְּחִלָּה לאֹ הָיָה יוֹדֵעַ כְּמוֹ 
 אֲפִילּוּ לְשׁוֹנֵנוּ אֵינוֹ מַכִּיר וְכוּ'.

 
“He appointed it in Joseph [Yehoseph] [יְהוֹסֵף] for a testimony.”22 [The rabbis] of 

blessed memory said that Gabriel came and taught him seventy languages.23 The question is, 
what need was there to learn seventy languages? Would it not have sufficed to teach him the 
Egyptian language so that he could speak with Pharaoh. At first, he did not even know 
[Egyptian], as Rashi explained on the verse “A Hebrew youth was there with us,”24 “he did 
not even recognize our language.”25 

 
צְרַ˂ לִלְמוֹד כָּל הַשִּׁבְעִים לָשׁוֹן  , מִשּׁוּם הָכִי הוּכֻּלָּםמּוֹת כַּנַ"ל כְּדֵי שֶׁיּוֹסֵף יִשְׁלוֹט עַל  אֲבָל הוֹאִיל שֶׁבְּמִצְרַיִם הָיוּ כָּל שִׁבְעִים אוּ

סוֹד מְכִירַת יוֹסֵף הָיָה כְּדֵי    וּבָזֶה יָכוֹל לִהְיוֹת מוֹשֵׁל עַל כָּל אֶרֶץ מִצְרַיִם וּלְהַחֲלִישׁ כֹּחָם, כְּמוֹ שֶׁכָּתַב הָעֲשָׂרָה מַאֲמָרוֹת שֶׁכָּל
 מּוֹת. שֶׁיִּשְׂרָאֵל יִשְׁלְטוּ בָּאוּ 

 
But since all seventy nations were in Egypt, as mentioned above, so that Joseph could 

rule over all of them, therefore he needed to learn all seventy languages. That mastery of 
languages symbolizes dominion over nations. Thus, he could become ruler over all the land of 
Egypt and weaken their power, as the Asara Ma’amarot wrote,26 that the entire secret of the 
sale of Joseph was so that Israel would rule over the nations. 

 

 
20 Pirkei Avot 6:2. 
21 Rabbinic sources sometimes describe exile and suffering in this world as serving in place of punishment in 

Gehenna, allowing for atonement and purification to occur during one’s lifetime rather than in the afterlife. 
22 Ps. 81:6. 
23 Sotah 36b. 
24 Gen. 41:12. 
25 Rashi on Gen. 41:12. 
26 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. Asara Ma’amarot (“Ten Utterances”) was published in Venice in 1597. 
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כְתִיב וְכוּ', אֶלָּא לְפִי וּבָזֶה יוּבַן הַמִּדְרָשׁ עַל פָּסוּק "וַיְהִי מִקֵּץ" הֲדָא הוּא דִכְתִיב "קֵץ שָׂם לְחֹשֶׁ˂". וְקָשֶׁה מַהוּ הֲדָא הוּא דִ 
גָּלוּיוֹת שֶׁל יִשְׂרָאֵל, מִשּׁוּם הָכִי קָאָמַר הֲדָא הוּא שֶׁבָּזֶה הַחֲלוֹם הָיְתָה סִיבָּה לְיַעֲקֹב לֵירֵד לְמִצְרַיִם וְכַוָּונָתוֹ הָיְתָה לְבַטֵּל כָּל הַ 

יָה  " שֶׁזֶּה הַגָּלוּת הָיָה לוֹ לִהְיוֹת קֵץ שֶׁל הַחֹשֶׁ˂ שֶׁל כָּל הַגָּלוּיוֹת. וְעוֹד מַה שֶׁאָמְרוּ זַ"ל שֶׁיּוֹסֵף לאֹ הָ שָׂם לַחֹשֶׁ˂  קֵץדִכְתִיב "
 יָכוֹל לִלְמוֹד שִׁבְעִים לָשׁוֹן עַד שֶׁהוֹסִיפוּ לוֹ הַהֵ"א כְּדִכְתִיב "עֵדוּת בִּיהוֹסֵף". 

 
With this, one can understand the Midrash on the verse: 

“And it came to pass at the end of two years’ time, Pharaoh dreamed that 
he was standing by the Nile.”27 This is what is written: “He sets an end to 
darkness.”28 . . . He set a time for Joseph, how many years he would spend in the 
darkness in prison. When the end came, Pharaoh dreamed a dream.  

- Gen .Rabbah 89:1  
The difficulty is: what is the connection between the two verses, such that the Midrash says “this 
is what is written” after the first before introducing the second? 29 Rather, since through this 
dream there came about the reason for Jacob to descend to Egypt, and his intention was to 
nullify all the exiles of Israel, therefore it says “this is what is written: He set an end to 
darkness,” for this exile was meant to be the end of the darkness of all the exiles.  

Furthermore, regarding what the Sages said: 

Pharaoh’s astrologers said: Would you appoint a slave . . . to rule over us? 
He said to them: I perceive royal characteristics in him [that he was not born a 
slave]. They said to him: If so, [that he is a child of royalty], he should know the 
seventy languages [as all kings’ children learn them].  

[The angel] Gabriel then came and taught him the seventy languages, but 
he could not learn [all of them]. [Gabriel then] added one letter, [a heh, to Joseph’s 
name] from the name of the Holy One, Blessed be He, and then he learned, as it is 
stated: “He appointed it in Joseph [Yehoseph] for a testimony, when He went forth 
against the land of Egypt, the speech of one that I did not know I heard.” The next 
day, every language that Pharaoh spoke with him, he answered him. 

- Sotah 36b 
Thus, we learn that Joseph could not learn the seventy languages until the letter heh was 
added to [his name], as it is written “a testimony for Yehoseph.” I.e., while Joseph is typically 
spelled יוֹסֵף [pronounced Yoseph], in this verse it is spelled with a heh added, יְהוֹסֵף [Yehoseph].  

 

 
27 Gen. 41:1. 
28 Job 28:3. 
29 Our version of the Midrash has the second verse following immediately after the first, without the words “this 

is what is written.” 
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דַּוְקָא לָמָּה  כַּנּוֹדָע    קָשֶׁה  שְׁכִינָה  לְגָלוּת  רֶמֶז  הִיא  שֶׁהַהֵ"א  לְפִי  אֶלָּא  עֲטֶרֶת ראֹשֵׁנוּ"הַהֵ"א.  יוֹסֵף   נָפַל  "נָפְלָה  וִידִיעַת  הֵ"א, 
מּוֹת שֶׁהָיוּ בְּמִצְרַיִם כַּנַ"ל וּמַה תִּהְיֶה תְּקוּמָה לַהֵ"א שֶׁלּאֹ תִּפּוֹל עוֹד בִּגְלוּיוֹת  הַשִּׁבְעִים לְשׁוֹנוֹת הָיָה כְּדֵי שֶׁיִּשְׁלוֹט בְּשִׁבְעִים אוּ

 אֲחֵרוֹת.
 
The question is: why specifically the letter heh? Rather, because the heh alludes to the 

exile of the Shechinah, as is known (Pri Etz Chayyim, Gate of the Midnight Prayer, chapter 3), 
for the verse, “the crown has fallen from our head,”30 the feminine tense of the word “fallen,” 
הֵ"א נָפַל can be interpreted as ,נָפְלָה , the heh has fallen, with the final heh in the Tetragrammaton 
understood by Lurianic Kabballah to represent the Shechinah.31 Thus, the fallen heh represents the 
exile of the Shechinah. Joseph’s knowledge of the seventy languages was in order that he rule 
over the seventy nations that were in Egypt, as mentioned above, so that the heh would rise 
and not fall again in subsequent exiles.  

 
ה' יִרְאֶה", אָמַר רִבּוֹנוֹ שֶׁל עוֹלָם בְּשָׁעָה שֶׁאָמַרְתָּ לִי    וַיִּקְרָא אַבְרָהָם שֵׁם־הַמָּקוֹם הַהוּאוְעוֹד אִיתָא בַּמִּדְרָשׁ יַלְקוּט עַל פָּסוּק "

וַיְמָאֵןௗ וַיּאֹמֶר  עיי"ש עַל פָּסוּק "וְ   .הָיָה לִי לְהָשִׁיב וְכוּ' וְלאֹ עָשִׂיתִי כֵּן אֶלָּא כָּבַשְׁתִּי אֶת יִצְרִי אַף אַתָּה וְכוּ'"  קַח־נָא אֶת־בִּנְ˃"
הְיֶה אָמַר לָהּ יוֹסֵף לִמּוּד הוּא הקב"ה לִהְיוֹת בּוֹחֵר בְּבֵית אַבָּא לְעוֹלָה שֶׁמָּא אֶבְחַר לְעוֹלָה וְאִם אֶשְׁמַע לִי˂ אֶ   ,"אֶל־אֵשֶׁת אֲדֹנָיו

 .פָּסוּל לְקָרְבָּן ע"כ
 
It is further stated in the Midrash Yalkut Shimoni (parashat Vayera, remez 101) on the 

verse “And Abraham named that site ‘the L-rd will see,’ whence the present saying, “On the 
L-rd’s mount there is vision.”32 

[Abraham] said: “Master of the Universe, at the time that You said to 
me, ‘Take now your son,’33 I could have answered: ‘Yesterday You said to me, 
‷For through Isaac shall your offspring be named,‴34 and now You have said to me, 
‷Take now your son. ‴ ’ Yet I did not do so; instead, I suppressed my will. May 
it be Your will that when the children of Isaac come to [the point of] transgressions, 
You shall remember for them this service and be filled with mercy toward them.” 

- Yalkut Shimoni, parashat Vayera 101:7 
Also, see there, on the verse “And he refused and said to his master's wife”:  

Joseph said to her: It is the practice of the Holy One, Blessed be He to 
choose from my father’s house for a burnt offering. Perhaps I will be chosen 
as a burnt offering, and if I listen to you, I will be disqualified as a sacrifice. 

- Yalkut Shimoni, parashat Vayeshev 145:17 
  

 
30 Lam. 5:16. 
31 Chaim Vital, Pri Etz Chayyim, Gate of the Midnight Prayer, chapter 3. 
32 Gen. 22:14. 
33 Gen. 22:2. 
34 Gen. 21:12. 
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הקב"ה, שֶׁמָּא יִצְחָק לאֹ הָיָה נֶעֱקַד וְיוֹסֵף אוֹ לאֹ הָיָה לוֹ   לְמֵדִים שֶׁאִם אַבְרָהָם לאֹ הָיָה כּוֹבֵשׁ אֶת יִצְרוֹ וְהָיָה מֵשִׁיב לְ נִמְצֵינוּ
הוּא, וְשֶׁמָּא הָיָה חַס וְשָׁלוֹם חוֹטֵא וְאִילּוּ חָטָא לאֹ הָיוּ מוֹסִיפִין לוֹ אוֹת אַחַת מִשְּׁמוֹ   לִמּוּדפִּתְחוֹן פֶּה לְהָשִׁיב לְאֵשֶׁת פּוֹטִיפַר  

חַ  וְלאֹ הָיָה מַחֲלִישׁ כֹּ  שֶׁל הקב"ה, וְאִם לאֹ הָיוּ מוֹסִיפִין לוֹ אוֹת לאֹ הָיָה לוֹמֵד שִׁבְעִים לָשׁוֹן וְלאֹ הָיָה מוֹשֵׁל בְּכָל אֶרֶץ מִצְרָיִם 
 . הַסִּטְרָא אַחֲרָא

 
We thus learn that had Abraham not suppressed his inclination and had responded 

to the Holy One, Blessed be He, perhaps Isaac would not have been bound. Then Joseph 
would have had no opening to respond to Potiphar’s wife with the argument “it is the practice 
of the Holy One, Blessed be He to choose from my father’s house for a burnt offering,” and 
perhaps he would have, G-d forbid, sinned with Potiphar’s wife. Had he sinned, a letter would 
not have been added to him from the name of the Holy One, Blessed be He, and had they not 
added him a letter, he would not have learned the seventy languages, and would not have 
ruled over all the land of Egypt, and would not have weakened the power of the Sitra Achra, 
“the Other Side,” referring to the collective force of spiritual impurity.  

 
", עֲקֵידַת שָׂמוֹשֶׁבִּשְׁעַת תְּקִיעַת שׁוֹפָר הקב"ה זוֹכֵר לְאֵילוֹ שֶׁל יִצְחָק. וְאִם כֵּן אָמַר הַפָּסוּק "עֵדוּת בִּיהוֹסֵף    וְאִיתָא בַּמִּדְרָשׁ

הֲסִירוֹתִי "וְכוּ',    "בְּצֵאתוֹ עַל־אֶרֶץ מִצְרָיִם שְׂפַת לאֹ־יָדַעְתִּי אֶשְׁמָע"יִצְחָק הָיְתָה לְעֵדוּת לְיוֹסֵף לוֹמַר לַאֲדוֹנָתוֹ וְכוּ' וְעַל זֶה זָכָה  
ף לְאַחַר שֶׁחָטְאוּ  וְכוּ' שֶׁאִם לאֹ הָיוּ חוֹטְאִים בָּעֵגֶל הָיָה לָהֶם חֵירוּת לְגַמְרֵי כַּנַ"ל שֶׁהָיוּ מְסִירִים מֵהֶם עוֹל הַגָּלוּת, וְאַ   "מִסֵּבֶל

וְכוּ' דְּאִיתָא בַּמִּדְרָשׁ עֲתִידִין יִשְׂרָאֵל לִהְיוֹת נֶאֱחָזִין בַּסְּבַ˂ שֶׁל צָרוֹת אוּמוֹת הָעוֹלָם וְכוּ'    "בַּצָּרָה קָרָאתָ "וְחָזְרוּ לְהִתְחַיֵּיב גָּלוּת  
   .וְסוֹפָן לִיגָּאֵל וְכוּ'

 
Also, it is stated in the Midrash that at the time of the shofar sounding, the Holy One, 

Blessed be He remembers the ram of Isaac.35 If so, the verse says “He appointed it in Joseph 
for a testimony,” that the binding of Isaac served as a testimony for Joseph to respond to his 
mistress etc. Through this, he merited “when He went forth against the land of Egypt, the 
speech of one that I did not know I heard.” 

“I relieved his shoulder of the burden, his hands were freed from the basket.”36 For had 
they not sinned with the Golden Calf, they would have had complete freedom, as mentioned 
above, for they would have had the yoke of exile removed from them.  

Even after they sinned and became liable once more to exile, “In distress you called 
and I rescued you,”37 as the Midrash states: 

It teaches that the Holy One, Blessed be He showed Abraham our patriarch 
the ram freeing itself from one thicket and becoming entangled in another thicket. 
The Holy One, Blessed be He said to Abraham: ‘Thus your descendant Israel is 
destined to be caught in the thicket of the troubles of the nations of the world, 
and drawn from kingdom to kingdom: From Babylon to Media, from Media to 
Greece and from Greece to Edom. They will ultimately be redeemed by the horns 
of a ram.’  

- Lev. Rabbah 29:10 
* * * 

 
35 Lev. Rabbah 29:9. 
36 Ps. 81:7. 
37 Ps. 81:8. 


