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Chapter XXXI: Emor (Lev. 21:1–24:23) 
 
Essay 9. Rosh Hashanah and the power of the individual 
 

רִים  וֹמָּה זוֹ וְכוּ' בְּנוֹהֵג שֶׁבְּעוֹלָם אָדָם יֵשׁ לוֹ דִּין לוֹבֵשׁ שְׁחוּמָּה כְּאוּ דְּראֹשׁ הַשָּׁנָה "כִּי מִי־גוֹי גָּדוֹל" וְכוּ' אֵיזוֹ א  יְרוּשַׁלְמִי

וְאוֹכְלִים   ,וּמְגַלְּחִים זְקָנָם  ,וּמִתְעַטְּפִים לְבָנִים  ,אֶלָּא לוֹבְשִׁים לְבָנִים  ,אֲבָל יִשְׂרָאֵל אֵינָן כֵּן  .וְכוּ' שֶׁאֵינוֹ יוֹדֵעַ הֵיאַ˂ דִּינוֹ יוֹצֵא
   וְשׁוֹתִים וּשְׂמֵחִים וְיוֹדְעִים שֶׁהקב"ה עוֹשֶׂה לָהֶם נִסִּים עכ"ל.

  
The Yerushalmi of tractate Rosh Hashanah states: 

“For what great nation is there that has a god so close at hand as is the 
L-rd our G-d, whenever we call?”1 One said, Which people is like this people? 
Usually in the world a person who knows that he will stand in trial dresses in 
black, wears black headdress, and lets his beard grow, since he does not know 
how his trial will end. But Israel are not so, but [in preparing for Rosh Hashanah] 
they wear white, wear white headdress, shave their beards, eat, and drink, and 
are happy. They know that the Holy One, praise to Him, will perform wonders 
for them. 

- Yerushalmi Rosh Hashana 1:3 
 

דְּיוֹמָא אָמְרוּ זַ"ל גְּדוֹלָה    'מּוֹת לְעִנְיָן זֶה, הַלּאֹ הָיָה דַּי לוֹמַר כַּמָּה חִבֵּב הקב"ה אֶת יִשְׂרָאֵל. וּבְפֶרֶק אוּלּוּק הָאיקָשֶׁה דְּמַה עִנְיֵן חִ 
א שֶׁהַיָּחִיד כְּשֶׁעוֹשֶׂה תְּשׁוּבָה יִמְחֲלוּ לְכָל הָעוֹלָם וְהוּא דָּבָר תֵּימַ   לּוּ יָחִיד שֶׁעָשָׂה תְּשׁוּבָה מוֹחֲלִין לוֹ וּלְכָל הָעוֹלָם.יתְּשׁוּבָה שֶׁאֲפִ 

 . סּוּרִין שֶׁל רַבִּי אֶלְעָזָר בֵּן ר' שִׁמְעוֹן וְשֶׁל רַבֵּינוּ הַקָּדוֹשׁ הָיָה רֶיוַח גָּדוֹל בְּעוֹלָםי יִ שְׁבִיל  שֶׁבִּ וְאַף שֶׁמָצִינוּ    וַהֲלאֹ מִדָּת הַדִּין לוֹקֶה,
 סּוּרִין שָׁאנֵי אֲבָל בִּתְשׁוּבָה לְחוֹדָא אֵין טַעַם וּסְבָרָא לָמָּה הוּא כָּ˂. י דִּילְמָא יִ 

 
A difficulty is what connection is the distinction of the nations to this matter? Isn’t it 

enough to say how much the Holy One, Blessed be He, loves Israel? Why reference others? 
Also, in the first chapter of tractate Yoma, the [rabbis] of blessed memory said: 

Repentance is great, that even if an individual repents, he is forgiven and the entire world is 
forgiven. 

This is something amazing, that if an individual repents, the entire world is forgiven, 
for is justice nullified? We even find that because of the sufferings of Rabbi Elazar ben Rabbi 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Deut. 4:7. 
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Shimon and those of Rabbeinu haKadosh, there was relief in the world.2 Perhaps sufferings 
are different, but repentance alone has no reason and explanation why this is so, i.e., why the 
repentance of one person would result in the entire world being forgiven. 

 
ף אֶחָד וְכָל אֶחָד מִיִּשְׂרָאֵל אֵבֶר אֶחָד, וּבְיַעֲקֹב קָרָא הַכָּתוּב וְכָל יִשְׂרָאֵל הֵם גּוּ  ,וְיֵשׁ לוֹמַר שֶׁיָּדוּעַ שֶׁיִּשְׂרָאֵל הֵם גּוֹי אֶחָד בָּאָרֶץ

נוּ ילְכָל הָעוֹלָם דְּהַיְ מוֹחֲלִין    ,ה"נֶפֶשׁ" וּבְעֵשָׂו "נְפָשׁוֹת", וְהוֹאִיל שֶׁכָּל אֶחָד מִיִּשְׂרָאֵל הוּא אֵבֶר אֶחָד לָכֶן כְּשֶׁהַיָּחִיד עֲשֵׂה תְּשׁוּבָ 
   ל.לְכָל יִשְׂרָאֵ 

 
It can be said that it’s known that Israel is one nation in the world, and all Israel is 

one body, and each one of Israel is one limb of that body. With Jacob, Scripture referred to 
his offspring as “a soul,”3 but with Esau, Scripture referred to his offspring as “souls.”4 That is 
because each one of Israel is one limb, therefore when an individual repents, the entire world 
is forgiven, which means all Israel. I.e., when the Gemara says the entire world, it means the 
entire Jewish world, and since the Jews are all one body, when one repents, it can have a profound 
effect on the entire body. 

 
עוֹלָה שֶׁנֶּאֱמַר כוּלָּהּ  שֶׁ ר' יוֹסִי וְר' שִׁמְעוֹן אוֹמְרִים מִנַּיִן לְאוֹמֵר רַגְלָהּ שֶׁל זוֹ עוֹלָה  אָמְרִינַן  דִּבְפֶרֶק קַמָּא דִּתְמוּרָה (דַּף י"א ע"ב)  

   "כֹּל אֲשֶׁר יִתֵּן מִמֶּנּוּ לַה' " כְּשֶׁהוּא אוֹמֵר "יִהְיֶה־קֹּדֶשׁ" לְרַבּוֹת אֶת כֻּלָּהּ עכ"ל.
 
In the first chapter of tractate Temura (page 11b), we read: 

But Rabbi Yossi and Rabbi Shimon say: From where [is it derived in the 
case of] one who says: The leg of this [animal] is a burnt offering, that all of it 
becomes a burnt offering [and not just that limb]? Since it is stated: “All that 
any man give of such to the Lord [shall be sacred].”5 When it says: “Shall be 
sacred,” [this phrase serves] to include all of [the animal, indicating that it all 
becomes sacred.] 

- Temura 11b 6 
 

וְלָא אִיפְּשִׁיטָא אִי אֲסִירָא כֻּלָּהּ   דְּאִי מַקְדִּישׁ אֵבֶר אֶחָד מִן הַבְּהֵמָה אִיבַּעְיָא  הָרַמְבָּ"ם    בְּגִיזָּהוְאָמְרִינַן הָתָם  וַעֲבוֹדָה, וּפָסְקָה 
 בְּפֶרֶק א' מֵהִלְכוֹת מֵעִלָּה לְחוּמְרָא.

 
They say there that if one limb of the animal was sanctified, a dilemma was raised 

and not resolved if all of [the animal] is forbidden from shearing and working it. The 

 
2 Bava Metzia 85a. 
3 Gen. 46:26, “Every soul belonging to Jacob who came to Egypt —his own issue, aside from the wives of Jacob’s 

sons—all these persons numbered 66.” 
4 Gen. 36:6, “Esau took his wives, his sons and daughters, and all the souls of his household, his cattle and all his 

livestock, and all the property that he had acquired in the land of Canaan, and went to another land because of his 
brother Jacob.” 

5 Lev. 27:9. 
6 This teaching also appears in Arachin 5a. 
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Rambam rules strictly in the first chapter of the Laws of Trespass, halacha 13, i.e., that one is 
forbidden.7 

 
בְּיִשְׂרָאֵל לְפִי ם לְהִתְקָרֵב עוֹד  וְאִם כֵּן כְּשֶׁהַיָּחִיד עָשָׂה תְּשׁוּבָה הַלּאֹ נִתְקַדֵּשׁ אֵבֶר אֶחָד מִכָּל הַגּוּף, וְהַמְּקַטְרְגִים אֵינָם יְכוֹלִי

לּוּ יָחִיד נֶחְשָׁב בְּעֵינָיו  יוּמִכָּל שֶׁכֵּן אִם נֶאֱמַר כְּמוֹ שֶׁאָמְרוּ זַ"ל עַל פָּסוּק "וְנָפַל מִמֶּנּוּ רָב" שֶׁאֲפִ .  שֶׁכָּל הַגּוּף אָסוּר בְּגִיזָּה וַעֲבוֹדָה
נִקְרָא אֵבֶר שֶׁ  וְיָחִיד  יָחִיד  דְּכוּלֵּי עָלְמָא פָּשְׁטָה הַקְּד.  הַנְּשָׁמָה תְּלוּיָה בּוֹרָב וְכוּ', שָׁאַף כָּאן כָּל  דְּאַלִּיבָּא  בְּכֻלָּהּ. וּוּבְוַדַּאי  שָּׁה 

מָּה שֶׁהִיא כֻּלָּהּ וּאמָּה זוֹ, מִפְּנֵי שֶׁזֶּה הַתּוֹעֶלֶת נִמְשַׁ˂ לָנוּ דַּוְקָא מֵחֲמַת הָ וּ מָּה כְּאוּוְהָשָׁתָא דָּיֵיק שַׁפִּיר הָיְרוּשַׁלְמִי לוֹמַר אֵיזוֹ א
 גּוֹי אֶחָד וְגוּף אֶחָד. 

 
If so, when the individual repents, isn’t one limb from each body sanctified, and the 

prosecuting angels can no longer approach Israel, because the entire body is forbidden for 
shearing and working. Even more so if it is said as the [rabbis] of blessed memory said in the 
Mechilta d’Rabbi Yishmael 19:21 on the verse, “lest many of them perish,”8 that even an 
individual is considered in his eyes as “many,” that even here each and every individual is 
considered a limb on which the soul depends. Certainly, according to the entire world, the 
holiness spreads throughout [the entire nations]. Now, the Yerushalmi was nicely precise to 
say, “Which people is like this people,” because this benefit is drawn to us precisely because 
of the nation, which is all one nation and one body. 

Thus we recognize the importance of the unity of the Jewish people, while also recognizing 
the importance of each individual. 

 
* * * 

 
7 Our text of the Mishneh Torah suggests that the Rambam actually takes a lenient view: “When one consecrates 

one limb of an animal—whether for the improvement of the Temple or for the altar—there is an unresolved doubt 
whether or not the entire animal is forbidden to be sheared or for work to be performed with it. Therefore, if one 
performs such an activity, he is not liable for lashes.” 

8 Ex. 19:21. 


