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Chapter XXXII: Behar (Lev. 25:1–26:2) 
 
Essay 1. The connection between shemitah and Sinai 
 

הַר סִינַי? וַהֲלאֹ כָל הַמִּצְוֹת נֶאֶמְרוּ בְּסִּינַי?  טָּה אֵצֶל  י"וַיְדַבֵּר ה' אֶל־מֹשֶׁה בְּהַר סִינַי לֵאמֹר", פֵּרֵשׁ רַשִׁ"י, מָה עִנְיַן שְׁמִ   פָּסוּק

אַף כָּל שְׁאַר הַמִּצְוֹת נֶאֶמְרוּ כְלָלוֹתֵיהֶן וּפְרָטוֹתֵיהֶן וְדִקְדּוּקֵיהֶן   ,טָּה נֶאֶמְרוּ כְלָלוֹתֶיהָ וּפְרָטוֹתֶיהָ וְדִקְדּוּקֶיהָ מִסִּינַייאֶלָּא מַה שְּׁמִ 

    בְּתוֹרַת כֹּהֲנִים.מִסִּינַי, כָּ˂ שְׁנוּיָה 

  

There is a verse: “And the L-rd spoke to Moses at Mount Sinai, saying: Speak to the 

Israelite people and say to them: When you enter the Land that I assign to you, the Land shall 

observe a Sabbatical year of the L-rd.”1 

Rashi explained:  

What has the subject of shemitah [resting the soil in a Sabbatical year] to 

do with Mount Sinai [i.e., why did Scripture need to say where it was 

commanded]? Were not all commandments given on Sinai? Rather, just as 

shemitah was said with its general rules, and its specific prescriptions, and its 

minute details at Sinai, so too, all the remaining commandments with their 

general rules, their specific prescriptions, and their minute details were said 

at Sinai. Thus is taught in Torat Cohanim [i.e., Sifra, Behar, Section 1:1]. 

It seems to me that the following is the explanation of this: Since we do not 

find [the law concerning] “resting the soil in the Sabbatical year” repeated in 

Deuteronomy at “the plains of Moab” [cf. Deut. 34:1; where Moses repeated many 

of the commandments contained in the other books of the Torah], we learn that all 

its general rules and specific prescriptions were said at Sinai. Scripture comes and 

teaches there every [Divine] command spoken to Moses, that all of them, their 

general rules and minute details were from Sinai, and they were repeated again in 

“the plains of Moab.” 

- Rashi on Lev. 25:1  

  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Lev. 25:1–2.  
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וְעוֹד מַהוּ שֶׁחָזַר לוֹמַר וַהֲלאֹ כֹּל הַמִּצְוֹת נֶאֶמְרוּ מִסִּינַי טָּה,  יאֵצֶל שְׁמִ סִינַי  הַר    עִנְיַןמַקְשִׁים הָעוֹלָם דְּאִיפְּכָא מִיבְּעֵי לֵיהּ מָה  
טָּה  י"ם עוֹד הִקְשׁוּ הַמְּפָרְשִׁים לָמָּה גִּלָה הַכָּתוּב דָּבָר זֶה בִּשְׁמִ אֵ רְ וּמִלְּבַד מַה שֶׁהִרְבָּה לְהַקְשׁוֹת הָ   שִׁיוֹת.וּשֶׁנִּרְאֶה שֶׁהֵם שְׁתֵּי ק

    לָמַדְנוּ הַדָּבָר בְּעַצְמוֹ. "בְּהַר סִינַי" מִּצְוֹת, שֶׁגַּם אִם מִצְוָה אַחֶרֶת לאֹ הָיְתָה נִּשְׁנֵית בְּעַרְבוֹת מוֹאָב. וְיאֹמַר בָּהּ יוֹתֵר מִשְּׁאַר הַ 
 

The world asks why the opposite isn’t stated: What has the subject of Mount Sinai to 
do with shemitah? I.e., Rashi asks, “What has shemitah to do with Mount Sinai,” as though the 
Torah portion is otherwise discussing Sinai and suddenly interjects shemitah. But instead, the 
Torah portion, Behar, is focusing on shemitah, which is only to be practiced in the Land of Israel. 
It is the mention of Sinai that seems irrelevant.  

Also, what is the reason that [Rashi] returned to say, “Were not all commandments 
said at Sinai,” as this appears to be two different questions. I.e., if Rashi first asks about a 
connection between shemitah and Sinai, why is he now bringing up all commandments? 

Despite the many questions of the Re’em,2 the commentators also questioned why 
Scripture revealed this with regard to shemitah more than the remaining commandments, 
even if another commandment was not repeated in the plains of Moab. By [Scripture] stating 
“at Mount Sinai,” we learned the matter itself. 

I.e., many commandments were given at Sinai and repeated at Moab, and one might think 
that some details of a particular commandment were taught at Sinai and other details at Moab. But 
shemitah was learned only at Sinai, so we understand that all of the details of shemitah were taught 
at Sinai. But there were other commandments besides shemitah that were mentioned at Sinai but 
not at Moab, so why was shemitah mentioned?  

  
טָּה דַּוְקָא י כְּלוֹמַר לָמָּה גִּילָה הַכָּתוּב דָּבָר זֶה בִּשְׁמִ טָּה,  יאֵצֶל שְׁמִ סִינַי  הַר    עִנְיַןוְיֵשׁ לוֹמַר שֶׁאִין הָכִי נָמֵי שֶׁהַהֶרְגֵּשׁ הוּא מָה  

אֵין אָמְנָם הָאֱמֶת הוּא שֶׁגַּם אִם הָיָה כּוֹתְבוֹ בְּמִצְוָה אַחֶרֶת הָיָה לָנוּ זֶה הַהֶרְגֵּשׁ בְּעַצְמוֹ, וּמִשּׁוּם הָכִי    קּוּשִׁיוֹת הַמְּפָרְשִׁים הַנַּ"ל,כְּ 
טָּה  יטָּה גִּילָה הַכָּתוּב זֶה, וְהָיִינוּ מַמָּשׁ הַהֶרְגֵּשׁ מָה עִנְיַן שְׁמִ יטָּה אֶלָּא מַהוּ שֶׁדַּוְקָא בִּשְׁמִ יה עִנְיַן הַר סִינַי אֵצֶל שְׁמִ לְהַקְשׁוֹת עוֹד מָ 
ח מִצְוָה אַחֶרֶת מֵאוֹתָן שֶׁהָיוּ נוֹהֲגוֹת שָׁם בְּמִדְבָּר  וְעוֹד הוֹסִיף וַהֲלאֹ כֹּל הַמִּצְוֹת וְכוּ', כְּלוֹמַר וְיוֹתֵר טוֹב הָיָה לִיקַּ   אֵצֶל הַר סִינַי.

טָּה נֶאֶמְרוּ כְלָלוֹתֶיהָ וְכוּ', כְּלוֹמַר יירֵץ מַה שְּׁמִ וְתֵּ   טָּה שֶׁאֵינָהּ נוֹהֶגֶת בְּהַר סִינַי כְּלָל אֶלָּא בָּאָרֶץ דַּוְקָא.יוּבְהַר סִינַי וְלאֹ הַשְּׁמִ 
טָּה הֵם דּוֹמֶה בְּדוֹמֶה לִכְלָלוֹת וּפְרָטִים וְדִקְדּוּקִים שֶׁל הַר סִינַי מַה שֶׁאֵין כֵּן שְׁאַר ישֶׁהַכְלָלוֹת וְהַפְּרָטִים וְהַדִקְדּוּקִים שֶׁל הַשְּׁמִ 

 הַמִּצְוֹת.
 
It can be said that it’s indeed so that this initial perception is properly, “what has the 

subject of Mount Sinai to do with shemitah,” as if to say, why did Scripture reveal this 
specifically for shemitah, as the questions of the commentators above. But indeed, the truth 
is that even if [Scripture] had written a different commandment, we would have this 
perception by itself, i.e., why is such-and-such a commandment being singled out here.  

Because of this, we shouldn’t question further “what has the subject of Mount Sinai 
to do with shemitah,” rather, we should ask, why is it that for shemitah, Scripture specifically 
revealed this, and thus we especially have this perception, as Rashi stated, “what has the 

 
2 Rabbi Elijah Mizrachi (c. 1455 – c. 1526) (“Re’em”), Talmudist, posek, and mathematician, best known for Sefer ha-Mizrachi, a 

supercommentary on Rashi's commentary on the Torah. 
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subject of shemitah to do with Mount Sinai.” I.e., Rashi didn’t err in his wording. He recognized 
that a number of commandments could have been mentioned, and one would still wonder how the 
chosen commandment was relevant to Sinai. So he is asking how shemitah particularly relates to 
Sinai on some deeper, hidden level. 

[Rashi] added, “Were not all commandments given on Sinai,” as if to say, it would 
have been better to take a different commandment from those that applied there in the 
wilderness and at Mount Sinai and not shemitah, which does not apply at Mount Sinai at all, 
rather specifically only in the Land of Israel. Understood this way, Rashi’s second point is not 
really a separate question from his first point. Rather, it is connected, that there is something to 
learn from the connection between shemitah and Sinai. But shemitah is observed only in the Land 
of Israel, and not in the wilderness, so what is the connection?  

[Rashi’s] solution as to why shemitah was said with its general rules, its specific 
prescriptions, and minute details at Sinai, was as if to say that the general rules, the specific 
prescriptions, and the minute details of shemitah are comparable to the general rules, the 
specific prescriptions, and the minute details of Mount Sinai itself. This is not true for the 
rest of the commandments. 

 
ה הַשְּׁבִיעִית דַּוְקָא, הוּא דָּבָר נֶעֱלָם וְנִסְתָּר מִנֶּגֶד עֵינֵינוּ, וּבִפְרָט  וְזֶה בֵּיאוּרָם, הִנֵּה כְּשֶׁנְּדַקְדֵּק בְּטַעַם הַשְּׁמִיטָּה לָמָּה הִיא בַּשָּׁנָ 

דְּאִיתָא בְּמִדְרָשׁ    ין לאֹ הִסְפִּיקוּ.לְפִי פָּשׁוּטַן שֶׁל דְּבָרִים, וְהֲגַם שֶׁהַמְּפָרְשִׁים הֶעֱמִיקוּ וְהִרְחִיבוּ לָתֵת רְמָזִים הַרְבֵּה עִם כָּל זֶה עֲדַיִ 
הַשְּׁבִיעִי חָבִיב וְכוּ' דִּכְתִיב "סֹלּוּ    ,לַמַּעֲלֶה  .", כָּל הַשְּׁבִיעִין חֲבִיבִין לְעוֹלָםוּבַחֹדֶשׁ הַשְּׁבִיעִי בְּאֶחָד לַחֹדֶשׁרַבָּה פָּרָשַׁת אֱמֹר "

בָּאָבוֹת הַשְׁבִיעִי חָבִיב: אַבְרָהָם, יִצְחָק יַעֲקֹב,    .הַשְׁבִיעִי חָבִיב וְכוּ'  ,בַּדּוֹרוֹת.  בִיעִית חֲבִיבָה וְכוּ'הַשְּׁ בָּאֲרָצוֹת,    .לָרֹכֵב בָּעֲרָבוֹת"
  , בַּשָּׁנִים.  וְכוּ'  ,. בַּמְּלָכִים"דָּוִיד הַשְּׁבִעִי" הַשְּׁבִיעִי חָבִיב,    ,. בְּבָנִים"ה עָלָה אֶל־הָאֱ˄הִיםוּמֹשֶׁ "  וּכְתִיב   .לֵוִי, קְהָת, עַמְרָם, משֶׁה

בַּיָּמִים  ,. בַּשְּׁמִיטִּין"וְהַשְּׁבִיעִת תִּשְׁמְטֶנָּה וּנְטַשְׁתָּהּ"   דִּכְתִיבשְׁבִיעִי חָבִיב,  הַ  וַיְבָרֶ˂  "הַשְׁבִיעִי חָבִיב, שֶׁנֶּאֱמַר    ,הַשְׁבִיעִי חָבִיב. 
 . וְכוּ'שְׁבִיעִי חָבִיב  ,. בֶּחֳדָשִׁים"אֱ˄הִים אֶת־יוֹם הַשְּׁבִיעִי

 
We don’t know why “sevens” are special, or why a particular mountain was chosen. 
And in their explanation, here when we look closely at the reason of the shemitah as 

to why it is in the seventh year, it is something that is hidden and concealed from our eyes, 
especially according to the simple understanding of things. That’s the case even though the 
commentators deepened and expanded their efforts to give many hints. Nevertheless, they still 
weren’t sufficient in completely explaining the reason.  

For it is brought in Midrash Rabbah, parashat Emor on the verse, “In the seventh 
month, on the first day of the month, you shall observe a sacred occasion: you shall not work at 
your occupations. You shall observe it as a day when the horn is sounded.”3 

All the sevenths are always beloved. Above, the seventh is beloved: 
Skies, skies of the skies, firmament, heavens, celestial realm, abode, and clouds, as 
it is written, “extol Him who rides the clouds, the L-rd is His name.”4 In the 
lands, the seventh is beloved: Earth, ground, globe, valley, wilderness, oblivion, 

 
3 Num. 29:1. 
4 Ps. 68:5. 
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and world, as it is written, “it is He who judges the world with righteousness, rules 
the peoples with equity.”5 In the generations, the seventh is beloved: Adam, Seth, 
Enos, Kenan, Mahalalel, Jared, and Enoch, as it is written, “And Enoch walked 
with G-d.”6 In the forefathers, the seventh is beloved: Abraham, Isaac, Jacob, 
Levi, Kehath, Amram, and Moses, as it is written, “And Moses ascended to 
G-d.”7 In sons, the seventh is beloved, as it is stated, “David [was] the seventh.”8 
In kings, the seventh is beloved: Saul, Ish-boshet, David, Solomon, Rehoboam, 
Abijah, and Asa, as it is written, “And Asa called out to the Lord.”9 In years, the 
seventh is beloved, as it is stated, “But in the seventh you shall let it rest and 
lie fallow.”10 In Sabbatical years, the seventh is beloved, as it is stated, “And you 
shall sanctify the fiftieth year.”11 In days, the seventh is beloved, as it is stated, 
“And G-d blessed the seventh day.”12 In months, the seventh is beloved, as it is 
stated, “In the seventh month, on the first day of the month, [you shall observe 
complete rest, a sacred occasion commemorated with loud blasts].”13 

- Lev. Rabbah 29:11 
 

לִשְׁבִיעִיּוֹת זוֹ  מַעְלָה הִיא  דְּמַה  תֹאַר  הַיָּפֶה  פִּי כֵּ י וְכִי אִ   ,וְהִקְשָׁה שָׁם  הָיָה אַף עַל  שְׁבִיעִי לאֹ  מֹשֶׁה  הָיָה  יוֹתֵר  לּוּ לאֹ  חָבִיב  ן 
דְּלוּלֵי הַשְּׁבִיעִי חָבִיב  וְתֵּירֵץ שָׁם  לּוּ לאֹ הָיָה שְׁבִיעִי לאֹ הָיָה חָבִיב יוֹתֵר מִשְּׁאָר הָרְקִיעִים וְכֵן הַשְּׁאָר.יאִ  עֲרָבוֹת וְכֵן  .מֵהָאָבוֹת

שִּׁי, אוֹ הָיָה עוֹשֶׂה מְלַאכְתּוֹ בְּשִׁבְעָה ילאֹ הָיָה עוֹשֶׂה ה' אֶת יוֹם הַשַּׁבָּת בַּשְּׁבִיעִי, שֶׁהָיָה יָכוֹל לַעֲשׂוֹת בַּחֲמִשָּׁה יָמִים וְלִשְׁבּוֹת בַּשִּׁ 
לוֹת אַשֵּׁר בּוֹ לְאוֹתוֹ יוֹם שֶׁהָיָה  וּוְהָיָה נוֹתֵן מַעֲלוֹת הַשַּׁבָּת שֶׁמִּצַּד הַשְּׁבִיתָה וּשְׁאָר הַסְּג. ת בַּשְּׁמִינִי אוֹ בְּיוֹתֵר מִכָּאןוֹיָמִים וְיִשְׁב

שׂוֹת שְׁמוֹנָה רְקִיעִים ל לַעֲ , וְכֵן הָיָה יָכוֹל לַעֲשׂוֹת שִׁשָּׁה רְקִיעִים לְבַד וְיִהְיֶה הַשִּׁשִּׁי שֶׁהוּא יוֹתֵר גָּדוֹל הֶחָבִיב, אוֹ הָיָה יָכוֹשָׁבַת
  . וְכֵן הָיָה יָכוֹל לַעֲשׂוֹת הָעוֹלָם פָּחוּת אוֹ יוֹתֵר מִשְּׁבַע אַקְלִימִים וְלאֹ הָיְתָה אֶרֶץ יִשְׂרָאֵל שְׁבִיעִית.  וְיִהְיֶה הַשְּׁמִינִי הַיּוֹתֵר חָבִיב

וּמִכָּאן נִרְאֶה    וְכֵן מֹשֶׁה וְכֵן דָּוִד וְכוּ' עכ"ל וְעיי"ש.  .לְדוֹרוֹ אוֹ לְאַחֲרוֹ לְדוֹר אַחֵרא אֶת חֲנוֹ˂ בְּדוֹר קוֹדֵם  וֹוְכֵן הָיָה יָכוֹל לִבְר
נּוּ לָמָּה דַּוְקָא הוּא כָּ˂, אֶלָּא שֶׁכָּ˂  שֶׁהַמַּעֲלָה שֶׁל שְׁנַת הַשְּׁמִיטָּה הַמַּגִּיעַ לָהּ בֶּהֱיוֹתָהּ שְׁבִיעִית שֶׁכֹּל הַשְּׁבִיעִין חָבִיבִין, נֶעֱלָם מִמֶּ 

 .עֵת בְּרִיאַת עוֹלָמוֹמֵ הָיְתָה רְצוֹנוֹ שֶׁל הקב"ה 
 
The Yafeh To’ar14 asks there what high standard there is to the sevens, and that if 

Moses had not been seventh in line from Abraham, would he not have been more beloved than 
the patriarchs? Likewise with the clouds: if they had not been seventh, would they not have 
been more beloved than the other firmaments? Likewise with the remainder of elements cited 
in the Midrash Rabbah. 

His solution is that had the seventh not been beloved, G-d would not have made the 
Sabbath day on the seventh day of Creation, that He was able to do everything in five days and 

 
5 Ps. 9:9. 
6 Gen. 5:24. 
7 Ex. 19:3. 
8 I Chron. 2:15. 
9 II Chron. 14:10. 
10 Ex. 23:11. 
11 Lev. 25:10. 
12 Gen. 2:3 
13 Lev. 23:24. 
14 Rabbi Samuel ben Isaac Ashkenazi Jaffe (d. late 16th century), rabbi of the Ashkenazi community of Constantinople. Yafeh To’ar was his 

commentary to the Midrash Rabbah: Genesis (Venice, 1597–1606); Exodus (Venice, 1597); and Leviticus (Constantinople, 1648).  
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to rest on the sixth day, or to do all of His work in seven days and to rest on the eighth day, 
or more than that. He could have given the merits of the Sabbath, as far as resting and the 
remainder of the virtues it has, to whichever day He had rested. Similarly, He was able to 
make six firmaments only, and it would be the sixth being greater would be the most beloved, 
or He could have made eight firmaments and the eighth would be the most beloved. Similarly, 
He was able to make the world with fewer or more than seven climates, and the Land of 
Israel would not have been the seventh. Similarly, He was able to create Enoch prior to his 
generation or after it, in a different generation. Similarly with Moses, and similarly with 
David, etc., and see there in the Yafeh To’ar.  

From this, it seems that the virtue of the shemitah year was due to it being the seventh, 
as all sevens are beloved. The reason was lost as to exactly why this was so, other than this 
was the will of the Holy One, Blessed be He, at the time of the Creation of His world. 

  
סִינַי וְלאֹ עַל הַר אַחַר, דְּאִי מִטַּעַם שֶׁ  הָיָה יוֹתֵר נָמוּ˂ מִשְּׁאָר  וְהָכִי נָמֵי נֶעֱלָם מִמֶּנּוּ הַטַּעַם שֶׁהִשְׁרָה הקב"ה שְׁכִינָתוֹ עַל הַר 

 ֹ אַף  וְ   א עָשָׂה הַר אַחֵר נָמוּ˂ וְלָמָּה דַּוְקָא הָיָה זֶה.הָרִים כְּדִכְתִיב "לָמָּה תְּרַצְּדוּן הָרִים גַּבְננִֻּים" וְכוּ', מִכָּל מָקוֹם קָשֶׁה לָמָּה ל
ל הֶהָרִים עָבְדוּ עֲבוֹדָה זָרָה  מִטַּעַם דְּאִיתָא בִּבְרֵאשִׁית רַבָּה עַל פָּסוּק "בִּרְכֹת אָבִי˃ גָּבְרוּ" שֶׁבָּחַר הקב"ה בְּהַר סִינַי לְפִי שֶׁעַל כָּ 

. מִים וְזֶה הָיָה נָמוּ˂הַר הַזֶּה לאֹ עָבְדוּ שׁוּם עֲבוֹדָה זָרָה, הַיְינוּ הַ˂ שֶׁהֵם לאֹ הָיוּ עוֹבְדִים עֲבוֹדָה זָרָה אֶלָּא עַל הֶהָרִים הָרָ   וְעַל
 שֶׁאָמְרוּ זַ"ל מוּכָנִים הָיוּ זֶה עִם זֶה מִשֵּׁשֶׁת יְמֵי  וְעוֹד שֶׁמִּתְּחִלַּת בְּרִיאַת הָעוֹלָם הוּכַן הַר זֶה לְמַתָּן תּוֹרָה וּלְהַשְׁרָאַת שְׁכִינָה כְּמוֹ
הַכְלָלוֹת  וְאִם כֵּן    יוּ שְׂמֵחִים זֶה עִם זֶה עכ"ל.[]בְּרֵאשִׁית וְאוֹתוֹ יוֹם שֶׁבָּא מֹשֶׁה אֶל הַר הָאֱ˄הִים נִתְרַגֵּשׁ הָהָר לְמוּל מֹשֶׁה וְהָ 

ה הָיוּ דַּוְקָא הַשְּׁבִיעִין  טָּה בֶּהֱיוֹתָהּ בַּשָּׁנָה הַשְּׁבִיעִית הוּא דּוֹמֶה לְהַר סִינַי שֶׁהִשְׁרָה שָׁם שְׁכִינָתוֹ וְאֵין אָנוּ יוֹדְעִים לָמָּ ישֶׁל הַשְּׁמִ 
 הְיוֹת נָמוּ˂ מִכָּל הֶהָרִים.חָבִיבִין וְלָמָּה דַּוְקָא הוּכַן הָהָר הַזֶּה לְהַשְׁרָאַת שְׁכִינָה וְלִ 

 
So too, lost from us is the reason that the Holy One, Blessed be He, spread His 

Shechinah over Mount Sinai and not over another mountain. For if is for the reason that it 
was lower than other mountains, as is written, “Why so hostile, O high-peaked mountains, 
toward the mountain G-d desired as His dwelling,”15 as we learned from the Gemara,16 in any 
case, it is difficult to understand why He didn’t make another mountain low, and why 
particularly it was this mountain that He selected. 

A reason is brought in Gen. Rabbah (99:1) on the verse, “The blessings of your father 
surpass the blessings of my ancestors,” that the Holy One, Blessed be He, chose Mount Sinai 
because on all the other mountains, people worshipped idolatry, but on this mountain, they 
did not worship idolatry. But this was because they worshipped idolatry on high mountains 
only, and this mountain was low. 

Furthermore, from the beginning of the Creation of the world, this mountain was 
prepared for the giving of the Torah and the spreading out of the Shechinah. As the [rabbis] 
of blessed memory said, they were prepared for each other from the six days of Creation, and 
the same day that Moses came to the mountain of G-d, the mountain became emotional in 
front of Moses, and they were happy with each other.17  

 
15 Ps. 68:17.  
16 Megillah 29a.  
17 Zohar II:21a.  
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If so, the general rules of shemitah being in the seventh year is similar to Mount Sinai, 
that [G-d] spread out his Shechinah there, and we don’t know why exactly the seventh items 
were beloved and why this mountain specifically was prepared for the spreading out of the 
Shechinah and to be lower than all of the mountains.  

 
ים לְפִי שֶׁהוּא וְלַגָּדֵל גִּידּוּלִין, וְכָתְבוּ הַמְּפָרְשִׁ   וּפְרָטוֹתֶיהָ שֶׁל הַשְּׁמִיטָּה הָיִינוּ שֶׁנֶּאֱסַר לָנוּ עֲבוֹדַת הַקַּרְקַע בְּמָה שֶׁמּוֹעִיל לְהַצְמִיחַ 

שֶׁזֶּה הַכֹּחַ שֶׁמַּצְמִיחַ הַשָּׂדוֹת וְהַכְּרָמִים אֵינוֹ יָכוֹל   אֲדוֹן הָאֲדוֹנִים וְיֵשׁ יְכוֹלֶת בְּיָדוֹ לְבַטֵּל כָּל הַכֹּחַ וְהַמֶּמְשָׁלָה שֶׁל הַתַּחְתּוֹנִים,
˂ יוֹתֵר מִמָּה שֶׁהָעֵגֶל רוֹצֶה לִינֹק פָּרָה רוֹצָה לְהֵינִיק, וְהָאָדָם דַּי לוֹ לְהִסְתַּפֵּק  לְהַצְמִיחַ בְּאוֹתָהּ הַשָּׁנָה כְּמוֹ שֶׁהָיָה רוֹצֶה, עַל דֶּרֶ 

וְכֵן הָיָה בְּהַר סִינַי שֶׁהָיוּ נִגְבַּלִים כָּל הָעָם נֶגֶד הָהָר שָׁאַף   בִּיגִיעַ כַּפָּיו. בְּמָה שֶׁצּוֹמֵחַ מֵאֵלָיו וְאֵינוֹ יָכוֹל לְהִשְׁתַּדֵּל לְהַרְבּוֹת כְּלָל
  הָנוֹת יוֹתֵר מֵאוֹרוֹ הַגָּדוֹל.יב יוֹתֵר כְּדֵי לֵ לאֹ הָיוּ רַשָּׁאִים לְהִתְקָרֵ  ,עַל פִּי שֶׁיָּרַד ה' לְעֵינֵי כָּל הָעָם וְכָל הָעָם הָיוּ רוֹאִים אוֹתוֹ

 
For both shemitah and Sinai, man must accept imposed limitations. 
The specific prescriptions of the shemitah were that we were forbidden to work the 

soil in a way that is useful for the sprouting and growing of crops. But the commentators 
wrote that He is the L-rd of the lords and has the ability in His hand to cancel all the power 
and agency of the terrestrial beings. That is, the force that ordinarily makes the fields and 
vineyards grow is in that shemitah year not able to grow as it would like, as Rabbi Akiva said, 
“more than the calf wants to nurse, the cow wants to nurse.”18 Man must be content with 
what grows on its own, and is not able to endeavor to increase this at all by the labor of his 
hands. 

So it was at Mount Sinai, that all the people were bound against the mountain, that 
even though G-d descended before the eyes of all the people, and all the people would have 
seen Him, they were not allowed to come any closer to enjoy more of His great light.  

 
רַף, כָּ˂ הַתּוֹרָה כֹּל  יוֹתֵר נִשְׂ וּמִטַּעַם זֶה נִיתְּנָה הַתּוֹרָה עַל הַר סִינַי בָּאֵשׁ שֶׁכְּמוֹ שֶׁהָאֵשׁ מְחַמֵּם וּמֵאִיר אַ˂ מִי שֶׁמִּתְקָרֵב אֶצְלוֹ

לְכָ˂ אֵינוֹ רָאוּי  בַּנִּסְתָּרוֹת אִם  עֵסֶק  יִהְיֶה לוֹ  לְיִזְהָר שֶׁלּאֹ  צָרִי˂  וְאֶחָד  הַשָּׁמַיִם    .אֶחָד  מִן  שֶׁנָּתְנוּ לוֹ  בְּחֶלְקוֹ  שָׂמֵחַ  יִהְיֶה  אֶלָּא 
 חִלָּה אָמַר "נְאֻם הַגֶּבֶר לְאִיתִיאֵל" וְאַחַר כָּ˂ "כִּי בַעַר אָנֹכִי" וְכוּ'. וּכְדִּכְתִיב "וְאַל־תִּתְחַכַּם יוֹתֵר", וְכֵן שֶׁלָמָּה מִתְּ 

 
For this reason, the Torah was given on Mount Sinai with fire, that just as the fire 

warms and illuminates, but those who come too close to it are burned, so too the Torah. That 
is, each and every person should be careful not to engage in hidden secrets if he is not worthy 
of it.19 Rather, he should be happy with the portion that was given to him from Heaven, and 
as it is written, “don’t act the wise man to excess, or you may be dumfounded.”20  

Also, why does it initially say, “the words of the man concerning, ‘G-d is with me; yea, 
G-d is with me, and I will prevail,’ ”21 but afterward it says, “I am brutish, less than a man; I 
lack common sense”?22  

  

 
18 Pesachim 112a.  
19 Chagigah 13a: “It is written in the book of Ben Sira: Seek not things concealed from you, nor search those hidden from you. Reflect on that 

which is permitted to you; you have no business with secret matters.” 
20 Eccl. 7:16. 
21 Prov. 30:1, per Rashi’s interpretation. 
22 Prov. 30:2. 
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טָּה לאֹ יִהְיוּ גּוֹלִים מֵאַרְצָם כְּמוֹ שֶׁהָיוּ הַשִּׁבְעִים שָׁנָה י טָּה דּוֹמִים לְהַר סִינַי, שֶׁאִם יִשְׁמְרוּ הַשְּׁמִ יפְּרָטִים אֲחֵרִים בִּשְׁמִ וְעוֹד יֵשׁ  
רוּת מִשִּׁעְבּוּד  ירוּת כְּדִכְתִיב "חָרוּת עַל־הַלֻּחֹת" חֵ יוּכְשֶׁקָּרְבוּ לְהַר סִינַי קָנוּ הַחֵ .  טּוֹת שֶׁבִּטְּלוּי שֶׁל גָּלוּת בָּבֶל נֶגֶד שִׁבְעִים שְׁמִ 

עִם כָּל זֶה לאֹ הָיוּ בְּנֵי חוֹרִין גְּמוּרִים    רוּת מִיּוֹם טוֹב הָרִאשׁוֹן שֶׁל פֶּסַח שֶׁיָּצְאוּ מִמִּצְרִים,ימַלְכִיּוֹת, שָׁאַף עַל פִּי שֶׁכְּבָר יָצְאוּ לַחֵ 
וְהֵם שְׁבַע שְׁבוּעוֹת   מְאָתָהּ שֶׁקִּבְּלָה מִמִּצְרַיִם, וְהָיְתָה צְרִיכָה לִמְנוֹת שִׁבְעָה נְקִיִּים,וּנִטְהֲרָה כְּנֶסֶת יִשְׂרָאֵל לְגַמְרֵי מִטּן לאֹ  ישֶׁעָדִי

  רְבוּ אֵצֶל הַר סִינַי אָז נִטְהֲרוּ לְגַמְרֵי. מֶר כְּנוֹדָע אֶצְלֵנוּ, וְכֵן כָּתַב הָאַלְשֵׁי˂, וּבַיּוֹם הַחֲמִשִּׁים שֶׁנִתְקָ וֹשֶׁל סְפִירַת הָע
 
Sinai provided freedom from foreign servitude, which is also attained through shemitah. 
Also, there are other details in the shemitah similar to Mount Sinai, that if they would 

have kept the shemitah, they would not have been exiled from their Land, as they were for 
the seventy years of exile in Babylon. This corresponded to seventy shemitah and Jubilee years 
that they had nullified, per Rashi on Lev. 26:35.  

When they approached Mount Sinai, they acquired freedom, as it is written, 
“ ‘engraved [חָרוּת] [charut] upon the tablets,’23 don’t read ‘charut,’ rather ‘cheirut’ [חֵירוּת] 
[freedom], freedom from the Angel of death, and from foreign servitude.”24 For even though 
they had already exited to freedom from the first day of the holiday of Passover, when they 
exited from Egypt, nevertheless they weren’t completely free men. For the nation of Israel 
had not yet been purified completely from its spiritual impurity that it had received from 
Egypt, and it needed to count seven clean [periods of time], analogous to the seven clean days 
that a married woman counts every month following her menstrual period,25 and these were the 
seven weeks of Sefirat HaOmer [the counting of the Omer], as is known among us,26 and thus 
wrote the Alshich27 on Lev. 23:9. On the fiftieth day, when they approached Mount Sinai, 
then they were purified completely. 

 
רוּת עוֹלָם  ישִּׁים שָׁנָה נֶגֶד אוֹתָם הַחֲמִשִּׁים יוֹם וְאָז קָנוּ הַחֵ יוְהַיּוֹבֵל שֶׁהֵם חֲמִ   ,טָּהיאֵצֶל הַשְּׁמִ   " בְּהַר סִינַי"וּכְנֶגֶד זֶה כָּתַב לָנוּ  

לְפִי שֶׁעִקָּר הַזוּהֲמָא בָּאָה מֵחֵטְא  פָּסְקָה זוּהֲמָתָן,    , מוֹ שֶׁאָמְרוּ זַ"ל יִשְׂרָאֵל שֶׁעָמְדוּ עַל סִינַיכְּ   רוּת עֶלְיוֹן וְנִטְהֲרוּ מִזּוּהַמְתָּם,יוְהַחֵ 
זֶה וְ אֶחָד כְּאִישׁ אֶחָד,    בְּלֵב  וּבְמַעֲמַד הַר סִינַי כְּתִיב "וַיִּחַן־שָׁם יִשְׂרָאֵל" וְאָמְרוּ זַ"ל.  הַקָּדוּם שֶׁעָשָׂה פֵּרוּד וּפָגַם בָּעוֹלָם הָעֶלְיוֹן

ת הַיּוֹבֵל כְּתִיב "דְּרוֹר בָּאָרֶץ לְכָל־ וְלָכֵן בַּמִּצְוֹ  חוּד גָּדוֹל וְעָצוּם מִשִּׁשִּׁים רִבּוֹא שֶׁהָיוּ שָׁם וּמִכָּל הַנְּשָׁמוֹת הָעֲתִידוֹת לָבאֹ,יהָיָה יִ 
חוּד גָּמוּר, אָמְנָם  ישֶׁאֵינוֹ כְּמוֹ שֶׁהָיָה בְּמַעֲמַד הַר סִינַי לְפִי שֶׁאֵין שָׁם יִ   אֵין הַיּוֹבֵל נוֹהֵג,יֹשְׁבֶיהָ", שֶׁכְּשֶׁאֵין כָּל יוֹשְׁבֶיהָ עָלֶיהָ  

וְעוֹד  .  רֵי מִיִּשְׂרָאֵללְגַמְ   טָּה נוֹהֶגֶת אַף עַל פִּי שֶׁאֵין כָּל יוֹשְׁבֶיהָ עָלֶיהָ לְפִי שֶׁהַזוּהֲמָא לאֹ חָזְרָה לִמְקוֹמָהּ וְאַדְרַבָּא פָּסְקָהיהַשְּׁמִ 
י לִישׁוּעָתְ˃  שַּׁת הַיּוֹבֵל דִּמְהֵרָה יִבְנֶה בֵּית הַמִּקְדָּשׁ וַיִּתְקַבְּצוּ הַגָּלֻיּוֹת וְיִהְיוּ יְכוֹלִים לְקַדֵּשׁ הַיּוֹבֵל "כִּ וּטָּה הִיא הָכֵנָּה לִקְדישֶׁהַשְּׁמִ 

 קִוִּינוּ כָּל הַיּוֹם".
 
Corresponding to this, Scripture wrote for us “at Mount Sinai” at Lev. 25:1 adjacent 

to the verse discussing the observance of the shemitah—and the jubilee, which are fifty years 
against those fifty days—and then they acquired eternal freedom and the highest freedom 
and were cleansed of their pollution. This is as [the rabbis] of blessed memory said in the 
Gemara, where Rabbi Yochanan said: “When the serpent came upon Eve [seducing her to have 
sexual relations], he infected her with [moral] contamination [and this contamination remained in 
all human beings]. When the Jewish people stood at Mount Sinai their contamination ceased, 

 
23 Ex. 32:16. 
24 Zohar Chadash, Midrash Ruth 394. 
25 Lev. 15:28. 
26 Zohar III:97b. 
27 Rabbi Moshe Alshich (1508–1593), prominent rabbi, preacher, and biblical commentator. Born in 1508 in the Ottoman Empire, he later 

moved to Safed where he became a student of Rabbi Joseph Caro. 
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[whereas with regard to] gentiles, who did not stand at Mount Sinai, their contamination never 
ceased.”28 That complete freedom came at Mount Sinai was because the root of the pollution 
came from the ancient sin between the serpent and Eve, which created division and a defect in 
the Supernal world.  

There is a verse, “Having journeyed from Rephidim, they entered the wilderness of Sinai 
and encamped in the wilderness; Israel encamped there in front of the mountain.”29 The first three 
verbs, “journeyed,” “entered,” and the first occurrence of “encamped” are in the plural form, but 
standing at Mount Sinai, it is written, “Israel encamped there,” in the singular form. [The 
rabbis] of blessed memory said, “with one heart, like one man.”30 This was a unification as a 
“great and populous [nation]”31 of the more than 600,000 who were there and all the [Jewish] 
souls who will come in the future.  

Therefore, regarding the commandments of the jubilee, it is written, “and you shall 
hallow the fiftieth year. You shall proclaim liberty in the Land for all its inhabitants; it shall be 
a jubilee for you: each of you shall return to your holding and each of you shall return to your 
family.”32  

That is, when all her inhabitants are not there, the jubilee is not observed,33 for the 
jubilee is not like when they were standing at Mount Sinai, because for the jubilee they didn’t 
always have a complete unification there. 

Indeed, the shemitah is practiced even though not all the inhabitants are there, 
because the contamination had not returned to its place, and to the contrary it had 
completely ceased from Israel. Also, the shemitah is preparation for the holiness of the 
jubilee, that the Temple will quickly be built and the diaspora will be gathered and they will 
be able to sanctify the jubilee, “for we hope for Your salvation all day long.”34 

 

רֶץ תֵּעָזֵב מֵהֶם וְתִרֶץ אֶת־שַׁבְּתֹתֶיהָ בָּהְשַׁמָּה מֵהֶם וְהֵם יִרְצוּ אֶת־עֲוֹנָם", וְעוֹד כְּתִיב "אָז תִּרְצֶה  יוּבַן הַכָּתוּב "וְהָאָ   וּבְדֶרֶ˂ זֶה
בֹּת אֵת אֲשֶׁר לאֹ־שָׁבְתָה מָּה תִּשְׁ הָאָרֶץ אֶת־שַׁבְּתֹתֶיהָ כֹּל יְמֵי הֳשַׁמָּה" וְכוּ' "אָז תִּשְׁבַּת הָאָרֶץ וְהִרְצָת אֶת־שַׁבְּתֹתֶיהָ: כָּל־יְמֵי הָשַּׁ 

   בְּשַׁבְּתֹתֵיכֶם בְּשִׁבְתְּכֶם עָלֶיהָ".
 
In this way we will understand the Scripture: “For the Land shall be forsaken of them, 

making up for its Sabbatical years by being desolate of them, while they atone for their 
iniquity.”35 Also, it is written, “Then shall the Land make up for its Sabbatical years 
throughout the time that it is desolate and you are in the land of your enemies; then shall the 
Land rest and make up for its Sabbatical years. Throughout the time that it is desolate, it 
shall observe the rest that it did not observe in your Sabbatical years while you were dwelling 
upon it.”36 

 
28 Yevamot 103b; Shabbat 145b-146a; Avodah Zarah 22b. 
29 Ex. 19:2. 
30 Rashi on Ex. 19:2, “As one man and with one mind, but all their other encampments were made in a murmuring spirit and in a spirit of 

dissension.” [Based on Mekhilta d'Rabbi Yishmael 19:2.] 
31 Gen. 18:18. 
32 Lev. 25:10. 
33 Arachin 32b: “As it is taught [in a Baraita]: From [the time] that the tribe of Reuben and the tribe of Gad and half the tribe of Manasseh 

were exiled, [the counting of] Jubilee [years was] nullified, as it is stated: ‘And you shall proclaim liberty throughout the land to all its inhabitants; 
[it shall be a Jubilee for you]” (Lev. 25:10), [indicating that the commandments of the Jubilee Year apply only] when all its inhabitants are in [the 
Land of Israel], and not when some of them have been exiled.” 

34 Amidah prayer, based on Gen. 49:18, “For Your salvation I hope, L-rd.” 
35 Lev. 26:43. 
36 Lev. 26:34–35. 
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וְאֵי˂ תִּהְיֶה וּבַיּוֹבְלוֹת  טִּין  יבְּיַד הָאוֹיְבִים וְהֵם יְעַבְּדוּ הַקַּרְקַע בִּשְׁמִ מְסוּרָה  וְקָשֶׁה וַהֲלאֹ אִם יִגְלוּ יִשְׂרָאֵל מֵאַרְצָם תִּהְיֶה הָאָרֶץ  

פֶּרֶק ה' שִׁשִּׁים רִבּוֹא עֲיָירוֹת שֶׁהָיוּ לוֹ לְיַנַּאי    וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּגִיטִּין  וְשַׁבָּת כְּדִכְתִיב "אָז תִּשְׁבַּת הָאָרֶץ".   מְנוּחָהלָאָרֶץ  
וְאָמַר לֵיהּ הַהוּא   .ם כְּיוֹצְאֵי מִצְרַיִםהַמֶּלֶ˂ בְּהַר הַמֶּלֶ˂, וְכָל אַחַת וְאַחַת הָיוּ בָּהּ כְּיוֹצְאֵי מִצְרַיִם חוּץ מִשְּׁ˄שָׁה שֶׁהָיוּ בָּהֶן כִּפְלַיִ 

רֵשׁ רַשִׁ"י  יוּפֵ   וְאָמַר עוּלָּא לְדִידִי חֲזֵי לִי הָהוּא אַתְרָא וַאֲפִילּוּ שִׁיתִּין רִבְּווֹתָא קְנֵי לָא מַחְזֵיק. .  קֻּרֵי מְשַׁקְּרִיתוּשַׁ מִינָא לְר' חֲנִינָא  
לּוּ שִׁשִּׁים רִבּוֹא קָנִים  יוְהוּא אֵינוֹ מַחֲזִיק אֲפִ   דְּאָמְרִיתוּ שִׁשִּׁים רִבּוֹא עֲיָירוֹת הָיוּ בְּהַר הַמֶּלֶ˂  ,הַהוּא אַתְרָא הַר הַמֶּלֶ˂, מְשַׁקְּרִיתוּ

ה צְבִי זֶה אֵין עוֹרוֹ מַחֲזִיק אֶת בְּשָׂרוֹ אַף אֶרֶץ יִשְׂרָאֵל בִּזְמַן שֶׁיּוֹשְׁבִים עָלֶיהָ רָוְוחָא אֵין  אָמַר לֵיהּ כְּתִיב בָּהּ אֶרֶץ צְבִי מַ   עכ"ל.
גָּמְדָא ע"כ בַּגְּ  מִמֶּנָּה אֶלָּא חֵלֶק    מָרָא.יוֹשְׁבִין עָלֶיהָ  נִשְׁאַר  נִקְרֵאתָ שְׁבִיתָה לָאָרֶץ, שֶׁהֲרֵי לאֹ  בָּאָרֶץ  יִשְׂרָאֵל  וְאִם כֵּן כְּשֶׁאֵין 

אָר אֵינוֹ מוֹצִיא כָּל  הַקָּטָן הַנִּשְׁ "מְעַט מִזְעָר" וְהַשְּׁאָר נֶעֱלֶמֶת וְנִתְכַּסֵּית, וְזוֹ הִיא הַשְּׁבִיתָה גְּמוּרָה שֶׁיֵּשׁ לָהּ, וְעוֹד שֶׁאַף הַחֵלֶק  
  רוֹת כְּמוֹ שֶׁהָיָה מוֹצִיא בִּזְמַן שֶׁהָיוּ יִשְׂרָאֵל עָלֶיהָ.יכָּ˂ פֵּ 

 
A difficulty is that if Israel is exiled from their Land, then the Land will be delivered 

into the hands of the enemies, and they will work the soil during shemitah and the jubilees, 
and how will the Land have test and peace, as it is written, “then shall the Land rest.” 

It can be said that it’s said in tractate Gittin, chapter 5: 

[Concerning the verse:] “The Lord has swallowed up without pity all the 
habitations of Jacob,”37 [it is related that] when Ravin came [from the Land of Israel 
to Babylonia] he [said that] Rabbi Yochanan says: This [is referring to the] six 
hundred thousand cities [that] King Yannai had in the King’s Mountain. . . . 
and each of them [had a population as great] as [the number of] those who left 
Egypt, except for three [of those cities, the population of which] was double [the 
number of] those who left Egypt. 

. . . 
A certain heretic said to Rabbi Chanina: You’re telling a falsehood . . .  
Ulla said: I myself saw that place, and it could not hold even six 

hundred thousand reeds [all the more so, not that number of people]. 
[Zera Shimshon interrupts the Gemara, to add that Rashi explains the 

Aramaic text “a falsehood”: That you said there were six hundred thousand 
cities in the King’s Mountain, and it wouldn’t even hold six hundred thousand 
reeds.] 

Rabbi Chanina said to [the heretic]: With regard to [the Land of Israel] it 
is written: “Land of the deer.”38 Just as the skin of a deer cannot hold its flesh, 
[for after the animal is skinned, its hide shrinks,] so too, [with regard to] the Land 
of Israel, when it is settled, it expands, but when it is not settled, it contracts.  

- Gittin 57a 
If so, when Israel is not in the Land, it is called a rest for the Land, because only a 

“trifle part”39 of it remains, and the rest disappears and is covered, and this is the complete 
rest that she has. Furthermore, even the small part of the Land that remains will not produce 
as much fruit as was produced in the time that Israel was in it.  

 

 
37 Lam. 2:2 
38 Cf. Jer. 3:19, “I gave you a desirable land, the fairest [צְבִי] [tzvi] heritage of all the nations.” Tzvi typically means “a deer,” though here it is 

typically translated to mean “fairest.”  
39 Isaiah 10:25, 16:14, 29:17. 
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סִינַי אֶת־הַתְּבוּאָה  "שִּׁית וְעוֹשֶׂה  ישֶׁהֲרֵי בַּשְּׁבִיעִית בָּאָה הַבְּרָכָה בַּתְּבוּאָה שֶׁל הַשִּׁ   וְעוֹד יֵשׁ פְּרָט אַחֵר בִּשְׁבִיעִית דּוֹמֶה לְהַר 
וֹלָם הַבָּא, וְכֵן יִהְיֶה לֶעָתִיד לָבאֹ כִּדְאָמְרִינַן בְּפֶרֶק י"ג דִּכְתוּבּוֹת לאֹ כְּהָעוֹלָם הַזֶּה הָע  .וְהָאָדָם אֵינוֹ טוֹרֵחַ כְּלוּם  "לִשְׁ˄שׁ הַשָּׁנִים

  ה אַחַת בַּקָּרוֹן אוֹ בִּסְפִינָה וְכוּ'.בָ ר, הָעוֹלָם הַבָּא אָדָם מֵבִיא עֲנָ וֹהָעוֹלָם הַזֶּה. יֵשׁ בּוֹ צַעַר לִדְרוֹ˂ וְלִבְצ
 
Observing shemitah and learning Torah can each provide freedom from toil. 
Also, there is another detail in the seventh year that is similar to Mount Sinai. That is, 

in the seventh year, the blessing comes with the grain of the sixth year and makes “the grain 
for the three years,”40 and the man does not have to exert himself at all. That is, as Scripture 
explains: “And should you ask, ‘What are we to eat in the seventh year, if we may neither sow nor 
gather in our crops?’ I will ordain My blessing for you in the sixth year, so that it shall yield a crop 
sufficient for three years. When you sow in the eighth year, you will still be eating old grain of 
that crop; you will be eating the old until the ninth year, until its crops come in.”41 

So it will be in the age to come, as it says in the 13th chapter of Ketubot: 

The World-to-Come is not like this world. [In] this world there is 
suffering [involved] in picking [grapes] and [in] pressing [them. By contrast, in 
the] World-to-Come [one will] bring one grape in a wagon or on a boat and set 
it down in a corner of his house and supply from it enough [to fill] about [the 
amount of] a large jug, and with its wood, one will kindle [a fire] under a cooked 
dish. And every grape you have will produce no less [than] thirty full jugs of wine. 

- Ketubot 111b 
 

יא דְּ"אָדָם הַבְּרִיאָה עַל דֶּרֶ˂ זוֹ, לוּלֵי חֵטְא אָדַם כְּמוֹ שֶׁכָּתַב מַהַרְשָׁ"א בְּפֶרֶק י"א דְּסַנְהֶדְרִין (דַּף צ"ט) עַל הַהִ  וְכֵן הָיָה תְּחִלַּת 
  תָם , וּמַלְאָכְ אוּמָנוּתָםשֶׁהָיְתָה תּוֹרָתָם  הָרִאשׁוֹנִים    חֲסִידִיםבְּ שֶׁהַמְּלָאכָה תִּהְיֶה נַעֲשֵׂית מֵאֵלֶיהָ כִּדְאָמְרִינַן בִּבְרָכוֹת    ",לְעָמָל יוּלָּד

וּבְפֶרֶק ו' דִּבְרָכוֹת בִּזְמַן שֶׁיִּשְׂרָאֵל   נַעֲשֵׂית מֵאֵלֶיהָ לוּלֵי חֵטְא אָדָם הָרִאשׁוֹן שֶׁנֶּאֱמַר לוֹ "בְּזֵעַת אַפֶּי˃ תּאֹכַל לֶחֶם" עכ"ל וְעיי"ש.
שֵׂית עַל יְדֵי אֲחֵרִים שֶׁנֶּאֱמַר "וְעָמְדוּ זָרִים וְרָעוּ צאֹנְכֶם", וּבִזְמַן שֶׁאֵין עוֹשִׂים רְצוֹנוֹ שֶׁל  עוֹשִׂים רְצוֹנוֹ שֶׁל מָקוֹם מְלַאכְתָּן נַעֲ 

  מָקוֹם מְלַאכְתָּן נַעֲשֵׂית עַל יְדֵי עַצְמָן דִּכְתִיב "וְאָסַפְתָּ דְגָנֶ˃" וְכוּ'.
 
So it was at the beginning of Creation in this way: Had it not been for Adam’s sin, as 

the Maharsha42 wrote on the 11th chapter of tractate Sanhedrin (page 99b), on the fact that 
“man is born to do mischief.”43 

That the work will be done by itself, as it is said in tractate Berachot (page 32b), the 
early [generations of] pious [men] would devote nine hours a day to prayer, and asks “how is their 
Torah preserved,” i.e., with so little time remaining to learn Torah, and also asks, “how was their 
work accomplished,” before answering, that “because they were pious, [they merited that] their 
Torah is preserved and their work is blessed.” That is because “their study of the Torah was 
their craftsmanship.”44 

What was the case for the early pious men could have been the case for all men. That is, 
their work [would have been] done by itself, were it not for the sin of the first Adam, who was 

 
40 Lev. 25:21. 
41 Lev. 25:20–22. 
42 Rabbi Shmuel Eliezer Eidels (“the Maharsha”) (1555–1631), Chiddushei Agadot. 
43 Job 5:7. 
44 Midrash Aggadah, Leviticus 5:1; Kuzari 3:65. 
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as a result of his sin told, ‘By the sweat of your brow shall you get bread to eat,’45 and see 
there. 

Also, in the 6th chapter of tractate Berachot (35b), “In a time that Israel is doing the 
will of the Omnipresent, their work is done by others, as it is said, “and strangers shall stand 
and pasture your flocks.”46 In a time that Israel is not doing the will of the Omnipresent, 
their work is done by themselves, as it is written, “you shall gather in your new grain.”47 

  
וַדַּאי בָּעוֹשִׂים רְצוֹנוֹ    רְצוּ דְּמַיְירֵייקָא מַיְירֵי, וְתִ   וְהִקְשׁוּ שָׁם בַּתּוֹסָפוֹת וְהָא קְרָא דִּ"וְאָסַפְתָּ דְגָנֶ˃" בָּעוֹשִׂים רְצוֹנוֹ שֶׁל מָקוֹם

וּפֵירֵשׁ הָרִי"ף שָׁם שֶׁכְּשֶׁיִּשְׂרָאֵל עוֹשִׂים רְצוֹנוֹ שֶׁל מְקוֹם    שֶׁל מָקוֹם אֲבָל אֵין עוֹשִׂים רְצוֹנוֹ כָּל כָּ˂ שֶׁאֵינָם צַדִּיקִים גְּמוּרִים.
, לְהַרְבּוֹתוֹוְיִקְרָא אֶל הַדָּגָן    ,דּוֹן אַחַר רוּבּוֹ "וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל"ינִ   כְּתִיב "וְנָתַתִּי מְטַר־אַרְצְכֶם" בִּלְשׁוֹן רַבִּים שֶׁהָעוֹלָם

יָּחִיד אַף עַל  אֲבָל אוֹתוֹ הַ  הָאָרֶץ וְלאֹ יִתָּכֵן שֶׁלּאֹ יִהְיֶה הַדָּגָן בְּעִתּוֹ,תֵּעָזֵב וְאִם יֵשׁ יָחִיד שֶׁלּאֹ עָשָׂה רְצוֹנוֹ שֶׁל מָקוֹם לְמַעֲנוֹ לאֹ 
שׁוֹן יָחִיד, אֲבָל קְרָא דִּ"וְעָמְדוּ זָרִים  פִּי שֶׁיִּזְכֶּה לְדָגָן בִּכְלָל הַמְּרוּבִּים מִכָּל מְקוֹם יֶאֱסוֹף הוּא עַל יָדוֹ וְהַיְינוּ "וְאָסַפְתָּ דְגָנֶ˃" בִּלְ 

 וְרָעוּ צאֹנְכֶם" נִכְתָּב בִּלְשׁוֹן רַבִּים עכ"ל.
 
The Tosafists ask there: 

[Shouldn’t] this verse, “you shall gather in your new grain,” be 
speaking of when they are doing the will of the Omnipresent, and later, we 
establish the case where Israel are not performing the will of the Omnipresent? 
[Actually,] it is speaking where they are performing the will of the 
Omnipresent, but not to the extent that they should, in which case they are not 
completely righteous.” 

- Tosafot on Berachot 35b 
The Rif explains there in his commentary on Ein Ya’akov48 that when Israel do the will of the 
Omnipresent, it is written, “I will grant you rain for your Land”49 in the plural tense, that 
the world is judged based on the majority, “seed for sowing and bread for eating,”50 and He 
will call to the grain to accumulate. 

Even if there is an individual who does not do the will of the Omnipresent, the Land 
will not be forsaken of the people51 because of him, and it is not possible that the grain will 
not appear at its time. But that same individual, even though he will merit grain, being 
included with the majority, nevertheless he will have to gather it by his own hand. That is why 
Scripture says “you shall gather in your new grain” in the singular tense. But the Scripture of 
“and strangers shall stand and pasture your flocks” is written in the plural tense. Thus, the 
majority who follow the will of G-d will not have to work, unlike the minority individuals who do 
not follow His will.  

 

 
45 Gen. 3:19. 
46 Isaiah 61:5. 
47 Deut. 11:14. 
48 This is not the earlier and more famous “Rif” [Rabbi Isaac Alfasi (1013-1103)], but rather Rabbi Josiah ben Joseph Pinto (c. 1565–c. 1648), 

Syrian rabbi and preacher, a disciple of Rabbi Chaim Vital. He wrote Me'or Enayim (Venice, 1643), a commentary on Rabbi Jacob ibn Habib's Ein 
Yaakov.  

49 Deut. 11:14.  
50 Isaiah 55:10.  
51 Cf. Lev. 26:43: “For the land shall be forsaken of them, making up for its Sabbatical years by being desolate of them, while they atone for 

their iniquity; for the abundant reason that they rejected My rules and spurned My laws.” 
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רְאוּיִים לְכָ˂ לִחְיוֹת בְּלִי טוֹרֵחַ וּבְלִי עָמַל, וְעַל זֶה אָמְרוּ לאֹ  כֻּלָּם  וּכְשֶׁעָמְדוּ יִשְׂרָאֵל עַל הַר סִינַי בְּלֵב אֶחָד כְּאִישׁ אֶחָד הָיוּ  
  רוֹת הָאִילָן יִהְיוּ הֶפְקֵר.ייתֶּר מֵעַצְמוֹ כְּגוֹן הַסְּפִיחִים וּפֵ טָּה שָׁאַף מַה שֶׁגָּדַל בְּהֵ יאֶלָּא לְאוֹכְלֵי הָמָן. וְדִּקְדּוּקֵי שְׁמִ תְּנָה תּוֹרָה ינִ 

 
When Israel stood at Mount Sinai with one heart as one man, they all deserved to live 

without trouble and without toil. About this, [the rabbis] say that the Torah was given only to 
those who ate the manna.52 The minute details of shemitah are that anything that grows on 
its own, such as the shoots and the fruits of the trees, will be ownerless.  

 
נִ  בְּיַלְקוּט לָמָּה  וְלָכֵן הַתּוֹרָה כָּתְבָה לָנוּ בְּהַר  יוְאִיתָא  בַּמִּדְבָּר, לוֹמַר שֶׁהַתּוֹרָה הִיא מוּפְקֶרֶת לְכָל.  בְּמִצְוֹת  תְּנָה הַתּוֹרָה  סִינַי 

גְמָא דִּשְּׁמִיטָּה, דִּכְשֵׁם שֶׁשְּׁבִיעִית הֶפְקֵר לְכָל הִיא כָּ˂ הַתּוֹרָה הִיא  וּהַשְּׁמִיטָּה כְּדֵי שֶׁנִלְמוֹד שֶׁכָּל מַה שֶׁצִּוָּה בְּהַר סִינַי הוּא דּ
 . הֶפְקֵר לְכָל

 
Torah from Sinai and produce from shemitah are both available to all. 
It is brought in Yalkut Shimoni: “Why was the Torah given in the wilderness? To say 

that the Torah is available to everyone.”53 Therefore, the Torah was written for us at Mount 
Sinai with the commandments of shemitah, in order that we will learn that everything 
commanded at Mount Sinai is an example of shemitah, that just as the produce of shemitah is 
available to everyone, so too is the Torah available to everyone.  

 
הַלִּ  שַׁפִּיר  אָתֵי  וּפְרָטוֹתֶיהָ יוּמֵעַתָּה  כְלָלוֹתֶיהָ  נֶאֶמְרוּ  שְׁמִיטָּה  מַה  כְלָלוֹתֵיהֶן  מּוּד  נֶאֶמְרוּ  הַמִּצְוֹת  כָּל  כָּ˂  מִסִּינַי  וְדִקְדּוּקֶיהָ   

"הָיָה דְבַר־ה' אֶל־   כִּדְאִיתָא בִּבְרֵאשִׁית רַבָּה עַל פָּסוּק  תְּנוּ לְצָרֵף בָּהֶם אֵת הַבְּרִיּוֹת,יוּפְרָטוֹתֵיהֶן מִסִּינַי, שֶׁהָרֵי כָּל הַמִּצְוֹת נִ 
בַּמַּחֲזֶה" וְ  וְכִי מַאי אִ אַבְרָם  וְכָל    רֶף אוֹ מִן הַצַּוָּאר וְכוּ'.וֹט מִן הָעוֹכְפַּת לֵיהּ לְהקב"ה לִשְׁחיכוּ', "כׇּל־אִמְרַת אֱלוֹהַּ צְרוּפָה" 

גַּלּוּ טַעֲמָם וְנִכְשַׁל בָּהֶם גְּדוֹל  הַמִּצְוֹת הֵן קִיּוּם דְּבָרוֹ שֶׁל הקב"ה, וְלאֹ נִתְגַּלֶּו טַעֲמָם שֶׁל מִצְוֹת, כִּדְאָמְרִינַן זַ"ל שְׁתֵּי מִצְוֹת נִתְ 
 הָעוֹלָם שְׁ˄מֹה הַמֶּלֶ˂ ע"ה. 

 
Now it’s fine, this teaching of Rashi that, “just as shemitah was said with its general 

rules, its specific prescriptions, and minute details at Sinai, so too, all the remaining 
commandments with their general rules, and their specific prescriptions, and their minute 
details were said at Sinai,” for all the commandments were given for human beings to attach 
themselves to them. This is as it is brought in Gen. Rabbah (44:1) on the verse, “The word of 
the L-rd came to Abram in a vision, ‘Fear not, Abram, I am a shield to you; your reward shall 
be very great.’ ”54 The midrash states: “ ‘Every word of G-d is pure, a shield to those who take 
refuge in Him,”55 for what difference does it make to the Holy One, Blessed be He, for a person 
to slaughter from the nape or from the throat,” referring to the laws of slaughter of a bird 
offering.56  

All of the commandments are the fulfillment of the word of the Holy One, Blessed be 
He, and the reasons for the commandment was not revealed, as [the rabbis] of blessed 

 
52 Tanchuma, Beshalach 20: “The Torah wasn’t given to expound, only to those who ate manna.” 
53 Yalkut Shimoni, parashat Yitro, remez 275. 
54 Gen. 15:1. 
55 Prov. 30:5. 
56 Mishnah Chullin 1:4 explains that a valid offering can be prepared either by shechita (ordinary ritual slaughter using a knife) on the throat 

of a fowl, or by melika (breaking a bird’s spine with one’s fingernail) at the back of the neck. A fowl killed by shechita at the nape or by melika at 
the throat would be an invalid offering. 
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memory said, “the reasons for two commandments were revealed, and the greatest in the 
world, King Solomon, failed in them.57  

 
מִּצְוֹת יֵשׁ לָהֶם ן שֶׁל מִצְוֹת דּוֹמֶה לִכְלָלוֹת שֶׁל הַשְּׁבִיעִיּוֹת שֶׁאֵין אָנוּ מַגִּיעִים לְסוֹף הַטַּעַם, וּפְרָטוֹתֵיהֶן שֶׁכָּל הַ וְזֶהוּ כְלָלוֹתֵיהֶ 

עַ  וֹאֶלָּא שֶׁהָאָדָם אֵינוֹ יָכוֹל לִתְבּ.  חַיִּים"  מַתַּן שָׂכָר "עֹשֶׁר וְכָבוֹד וְחַיִּים", כְּדִכְתִיב "מִכָּל־מִשְׁמָר נְצֹר לִבֶּ˃ כִּי־מִמֶּנּוּ תּוֹצְאוֹת
עַל זֶה אָמְרוּ וְ   .חַ לְהַרְבּוֹת תְּבוּאַת שָׂדֵהוּוֹשָׂכָר זֶה אֶלָּא מַה שֶׁהקב"ה נוֹתֵן לוֹ בְּחַסְדוֹ הַגָּדוֹל, כְּמוֹ שֶׁבִּשְׁבִיעִית אֵינוֹ יָכוֹל לִטְר

ן חוֹרִין אֶלָּא מִי שֶׁעוֹסֵק רוּת כָּ˂ אֵין לְ˃ בֶּ יהֶם, וְלאֹ קַרְדֹּם לַחְפֹּר בָּהֶם." וּכְשֵׁם שֶׁבִּשְׁמִטָּה קָנוּ הַחֵ "אַל תַּעֲשֵׂם עֲטָרָה לְהִתְגַּדֵּל בָּ 
 בְּתוֹרָה וּמִצְוֹת וּמְלַאכְתּוֹ מִתְבָּרֶכֶת.

 
Thus, the general rules of the commandments are similar to the general rules of the 

Sabbatical years, that we do not arrive at the end of the reason. Regarding the specific 
prescriptions of all of the commandments, they have a reward of “wealth, honor, and life,”58 
as it is written, “More than all that you guard, guard your mind, for it is the source of life.”59 
Rather, a person cannot claim this reward, only what the Holy One, Blessed be He, gives to 
him in His great kindness, just as in a Sabbatical year one cannot toil to multiply the grain 
of his field. Regarding this, [the rabbis] said, “do not make them a crown for self-exaltation, 
nor a spade with which to dig.”60 Just as with shemitah they acquired the freedom, “for there 
is no free man but one that occupies himself with the study of the Torah,”61 and in 
commandments, and in His blessed work. 

  
שֶׁר שֶׁנּוֹתֵן וֹלּוּ הָעיהָנוֹת לַהֲנָאַת גּוּפוֹ אֶלָּא כְּדֵי מְחִיָיתו בִּלְבַד, כְּאִ יוְעוֹד דִּקְדּוּקֵיהֶן שָׁאַף בְּמָה שֶׁזּוֹכִים לוֹ מִן הַשָּׁמַיִם אֵין לוֹ לֵ 

 לּוּ בְּאֶצְבַּע קָטְנָה וְכוּ'.ינוּ הַקָּדוֹשׁ זָקַף בִּשְׁעַת מִיתָתוֹ עֶשֶׂר אֶצְבְּעוֹתָיו וְכוּ' לאֹ נֶהֱנֵיתִי אֲפִ ילוֹ הַמָּקוֹם אֵינוֹ שֶׁלּוֹ, וְכָ˂ רַבֵּ 
 
Also, their minute details [teach] that what is given to him from Heaven is not for him 

to enjoy for the pleasure of his body, but for his sustenance only, as if the wealth that the 
Omnipresent gives him is not his own. Thus, at the time of the death of our holy rabbi, Yehuda 
haNasi: 

He raised his ten fingers toward Heaven [and] said: Master of the 
Universe, it is revealed and known before You that I toiled with my ten fingers in 
the Torah, and I have not derived any benefit [from the world] even with [my] 
small finger. May it be Your will that there be peace in my repose. 

- Ketubot 104a  
 

 
57 Sanhedrin 21b: “Rabbi Yitchak says: Why were the rationales of Torah [commandments] not revealed? Because the rationales of two verses 

were revealed, [and] the greatest in the world, [King Solomon], failed in [those matters]. It is written [with regard to a king]: ‘He shall not add 
many wives for himself [that his heart should not turn away]’ (Deut. 17:17). Solomon said: I will add many, but I will not turn away [as he thought 
he would not stray]. And [later], it is written: ‘For it came to pass, when Solomon was old, that his wives turned away his heart after other gods’ 
(I Kings 11:4). And it is [also] written: ‘He shall not accumulate many horses for himself [nor return the people to Egypt for the sake of accumulating 
horses]’ (Deut. 17:16), and Solomon said: I will accumulate many, but I will not return. And it is written: ‘And a chariot [came up] and went out 
of Egypt for six [hundred shekels of silver]’ (I Kings 10:29) [teaching that Solomon failed in applying the rationale given for these commandments. 
This demonstrates the wisdom in the Torah’s usual silence as to the rationale for its commandments.]” 

58 Prov. 4:23. 
59 Prov. 22:4. 
60 Pirkei Avot 4:7, quoting Rabbi Tzadok. 
61 Pirkei Avot 6:3, quoting Rabbi Yehoshua ben Levi. 
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בְּעֶצֶם וּבִּפְרָטוֹת וּבְמַרְאִית הָעַיִן מַה שֶׁאֵין כֵּן בִּשְׁאַר הַמִּצְוֹת, מִשּׁוּם הָכִי כָּתַב    טָּה נִמְצְאוּ אֵלּוּ הָעִנְיָנִיםיוּלְפִי שֶׁבְּמִצְוֹת הַשְּׁמִ 
רְבוֹת מוֹאָב  ת שֶׁלּאֹ נִשְׁנוּ בְּעַ כָּאן בְּהַר סִינַי כְּדֵי לְלַמֵד עַל הַשְּׁאָר, וְלָכֵן לאֹ נִשְׁנֵית בְּעַרְבוֹת מוֹאָב כְּדֵי לְלַמֵּד עַל מִצְוֹת אֲחֵרוֹ

   כְּמוֹ שֶׁכָּתַב הָרְאֵ"ם זַ"ל.
 
According to the commandments of shemitah, these subjects are found in fact, in 

detail, and in appearance, which is not the case in the other commandments. Because of this, 
[Scripture] wrote it here at Mount Sinai to teach about the rest. Therefore, it was not 
repeated at the plains of Moab, in order to teach about other commandments that were not 
repeated at the plains of Moab, as the Re’em of blessed memory wrote.  

 

לָכֶם" וְכוּ',    יְתוֹרַץ קוּשִׁיַּית הַמְּפָרְשִׁים לָמָּה מַתְחִיל הַכָּתוּב בִּלְשׁוֹן רַבִּים "כִּי תָבֹאוּ אֶל־הָאָרֶץ אֲשֶׁר אֲנִי נֹתֵן   וּבְדֶרֶ˂ זֶה
   לִזְמוֹר בְּשֵׁשׁ הַשָּׁנִים.וְ עַ וֹזְרוֶה לִ וּכְרָח וּמְצוּוְעוֹד שֶׁנִּרְאֶה שֶׁהוּא מ .וְאַחַר כָּ˂ "שֵׁשׁ שָׁנִים תִּזְרַע שָׂדֶ˃" בִּלְשׁוֹן יָחִיד

 
In this way, the difficulty of the commentators will be explained as to why the 

Scripture begins in the plural tense, “When you enter the Land that I give to you, the Land 
will rest, a Sabbath of the L-rd,”62 with both “enter” and “to you” being in the plural tense, but 
afterwards it says, “six years you may sow your field and six years you may prune your vineyard 
and gather in the grain” in the singular tense, with “sow,” “your field,” “prune,” and “your 
vineyard,” and “gather” all being in the singular tense. 

Also, it appears from Scripture that he will be compelled and commanded to sow and 
to prune for six years, whereas above we cited Berachot 35b that “In a time that Israel is doing 
the will of the Omnipresent, their work is done by others, as it is said, ‘and strangers shall stand 
and pasture your flocks.’ ” 

 
ד אֶת הַקַּרְקַע  וֹלַעֲבוְאֵין צוֹרֵ˂    וּלְדַרְכֵּנוּ אָתֵי שַׁפִּיר, שֶׁאִם יִהְיוּ כֻּלָּם צַדִּיקִים אָז "וְשָׁבְתָה הָאָרֶץ" שֶׁמְּלַאכְתָּן נַעֲשֵׂית מֵאֵלֶיהָ 

אָמְנָם אִם יִהְיֶה בָּהֶם אֵיזֶה יָחִיד שֶׁאֵינוֹ זוֹכֶה,  .  ת תָּמִיד שֶׁלּאֹ יַעֲשׂוּ בָּהּ יִשְׂרָאֵל מְלָאכָה כְּלָלוֹ וּכְמוֹ שֶׁיִּהְיֶה לְעָתִיד, וְאָז תִּשְׁב
וּי שֶׁיַּעֲשׂוּ לוֹ נֵס, וְגַם אֵינוֹ רַשַּׁאי לְהַטִּיל עָצְמוֹ עַל הַצִּבּוּר אֶלָּא אַדְרַבָּא  אֵינוֹ רַשַּׁאי לִיבָּטֵל מֵעֲבוֹדַת הַקַּרְקַע שֶׁהֲרֵי אֵינוֹ רָא

ל מָקוֹם כְּמוֹ שֶׁאָמַרְנוּ בְּסָמוּ˂ עַל "וְאָסַפְתָּ דְגָנֶ˃" שֶׁיֵּשׁ לוֹ לַעֲשׂוֹת מְלַאכְתּוֹ בַּשֵּׁשׁ הַשָּׁנִים, וּמִכָּ   ל,וֹחַ וְלַעֲמוֹהוּא מוּכְרָח לִטְר
 "וּבַשָּׁנָה הַשְּׁבִיעִית שַׁבַּת שַׁבָּתוֹן יִהְיֶה לָאָרֶץ" וְכוּ'.

 
In our way, this is fine, that if everyone were righteous, then “the Land will rest,” that 

their work would be done by itself, and there would be no need to work the soil and as it will 
be in the future, and then it will rest forever, that Israel will not need to work it at all.  

Indeed, if there is any individual among them who is not righteous, he is not allowed 
to exempt himself from the work of the soil, because he is not worthy for them to perform a 
miracle for him. Also, he is not allowed to impose himself on the community, rather to the 
contrary, he is compelled to toil and to strive. This is as we said above on the text, “you shall 
gather in your new grain,” that he must do his work in six years, and in any case, “but in the 
seventh year the land shall have a Sabbath of complete rest, a Sabbath of the L-rd, you shall not 
sow your field or prune your vineyard.”63  

* * * 

 
62 Lev. 25:2. 
63 Lev. 25:4. 


