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Chapter XXXII: Behar (Lev. 25:1-26:2)

Essay 1. The connection between shemitah and Sinai
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There is a verse: “And the L-rd spoke to Moses at Mount Sinai, saying: Speak to the
Israelite people and say to them: When you enter the Land that I assign to you, the Land shall
observe a Sabbatical year of the L-rd.”"

Rashi explained:

What has the subject of shemitah [resting the soil in a Sabbatical year] to
do with Mount Sinai [i.e., why did Scripture need to say where it was
commanded]? Were not all commandments given on Sinai? Rather, just as
shemitah was said with its general rules, and its specific prescriptions, and its
minute details at Sinai, so too, all the remaining commandments with their
general rules, their specific prescriptions, and their minute details were said
at Sinai. Thus is taught in Torat Cohanim [i.e., Sifra, Behar, Section 1:1].

It seems to me that the following is the explanation of this: Since we do not
find [the law concerning] “resting the soil in the Sabbatical year” repeated in
Deuteronomy at “the plains of Moab” [cf. Deut. 34:1; where Moses repeated many
of the commandments contained in the other books of the Torah], we learn that all
its general rules and specific prescriptions were said at Sinai. Scripture comes and
teaches there every [Divine] command spoken to Moses, that all of them, their
general rules and minute details were from Sinai, and they were repeated again in

“the plains of Moab.”
- Rashi on Lev. 25:1

* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com
'Lev. 25:1-2.
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The world asks why the opposite isn’t stated: What has the subject of Mount Sinai to
do with shemitah? 1.e., Rashi asks, “What has shemitah to do with Mount Sinai,” as though the
Torah portion is otherwise discussing Sinai and suddenly interjects shemitah. But instead, the
Torah portion, Behar, is focusing on shemitah, which is only to be practiced in the Land of Israel.
It is the mention of Sinai that seems irrelevant.

Also, what is the reason that [Rashi| returned to say, “Were not all commandments
said at Sinai,” as this appears to be two different questions. Il.e., if Rashi first asks about a
connection between shemitah and Sinai, why is he now bringing up all commandments?

Despite the many questions of the Re’em,” the commentators also questioned why
Scripture revealed this with regard to shemitah more than the remaining commandments,
even if another commandment was not repeated in the plains of Moab. By [Scripture] stating
“at Mount Sinai,” we learned the matter itself.

I.e., many commandments were given at Sinai and repeated at Moab, and one might think
that some details of a particular commandment were taught at Sinai and other details at Moab. But
shemitah was learned only at Sinai, so we understand that all of the details of shemitah were taught
at Sinai. But there were other commandments besides shemitah that were mentioned at Sinai but
not at Moab, so why was shemitah mentioned?
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It can be said that it’s indeed so that this initial perception is properly, “what has the
subject of Mount Sinai to do with shemitah,” as if to say, why did Scripture reveal this
specifically for shemitah, as the questions of the commentators above. But indeed, the truth
is that even if [Scripture] had written a different commandment, we would have this
perception by itself, i.e., why is such-and-such a commandment being singled out here.

Because of this, we shouldn’t question further “what has the subject of Mount Sinai
to do with shemitah,” rather, we should ask, why is it that for shemitah, Scripture specifically
revealed this, and thus we especially have this perception, as Rashi stated, “what has the

2 Rabbi Elijah Mizrachi (c. 1455 — c. 1526) (“Re’em”), Talmudist, posek, and mathematician, best known for Sefer ha-Mizrachi, a
supercommentary on Rashi's commentary on the Torah.



subject of shemitah to do with Mount Sinai.” I.e., Rashi didn’t err in his wording. He recognized
that a number of commandments could have been mentioned, and one would still wonder how the
chosen commandment was relevant to Sinai. So he is asking how shemitah particularly relates to
Sinai on some deeper, hidden level.

[Rashi] added, “Were not all commandments given on Sinai,” as if to say, it would
have been better to take a different commandment from those that applied there in the
wilderness and at Mount Sinai and not shemitah, which does not apply at Mount Sinai at all,
rather specifically only in the Land of Israel. Understood this way, Rashi’s second point is not
really a separate question from his first point. Rather, it is connected, that there is something to
learn from the connection between shemitah and Sinai. But shemitah is observed only in the Land
of Israel, and not in the wilderness, so what is the connection?

[Rashi’s] solution as to why shemitah was said with its general rules, its specific
prescriptions, and minute details at Sinai, was as if to say that the general rules, the specific
prescriptions, and the minute details of shemitah are comparable to the general rules, the
specific prescriptions, and the minute details of Mount Sinai itself. This is not true for the
rest of the commandments.
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We don t know why “sevens’ are special, or why a particular mountain was chosen.

And in their explanation, here when we look closely at the reason of the shemitah as
to why it is in the seventh year, it is something that is hidden and concealed from our eyes,
especially according to the simple understanding of things. That’s the case even though the
commentators deepened and expanded their efforts to give many hints. Nevertheless, they still
weren’t sufficient in completely explaining the reason.

For it is brought in Midrash Rabbah, parashat Emor on the verse, “In the seventh
month, on the first day of the month, you shall observe a sacred occasion: you shall not work at
your occupations. You shall observe it as a day when the horn is sounded.”?

All the sevenths are always beloved. Above, the seventh is beloved:
Skies, skies of the skies, firmament, heavens, celestial realm, abode, and clouds, as
it is written, “extol Him who rides the clouds, the L-rd is His name.”* In the
lands, the seventh is beloved: Earth, ground, globe, valley, wilderness, oblivion,

3 Num. 29:1.
4Ps. 68:5.



and world, as it is written, “it is He who judges the world with righteousness, rules
the peoples with equity.”® In the generations, the seventh is beloved: Adam, Seth,
Enos, Kenan, Mahalalel, Jared, and Enoch, as it is written, “And Enoch walked
with G-d.”® In the forefathers, the seventh is beloved: Abraham, Isaac, Jacob,
Levi, Kehath, Amram, and Moses, as it is written, “And Moses ascended to
G-d.”” In sons, the seventh is beloved, as it is stated, “David [was] the seventh.”®
In Kkings, the seventh is beloved: Saul, Ish-boshet, David, Solomon, Rehoboam,
Abijah, and Asa, as it is written, “And Asa called out to the Lord.”® In years, the
seventh is beloved, as it is stated, “But in the seventh you shall let it rest and
lie fallow.”'? In Sabbatical years, the seventh is beloved, as it is stated, “And you
shall sanctify the fiftieth year.”!' In days, the seventh is beloved, as it is stated,
“And G-d blessed the seventh day.”'> In months, the seventh is beloved, as it is
stated, “In the seventh month, on the first day of the month, [you shall observe
complete rest, a sacred occasion commemorated with loud blasts].”!?

- Lev. Rabbah 29:11
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The Yafeh To’ar'* asks there what high standard there is to the sevens, and that if
Moses had not been seventh in line from Abraham, would he not have been more beloved than
the patriarchs? Likewise with the clouds: if they had not been seventh, would they not have
been more beloved than the other firmaments? Likewise with the remainder of elements cited
in the Midrash Rabbah.

His solution is that had the seventh not been beloved, G-d would not have made the
Sabbath day on the seventh day of Creation, that He was able to do everything in five days and

S Ps. 9:9.

¢ Gen. 5:24.

"Ex. 19:3.

81 Chron. 2:15.

11 Chron. 14:10.

0 Ex. 23:11.

"' Lev. 25:10.

12 Gen. 2:3

B Lev. 23:24.

!4 Rabbi Samuel ben Isaac Ashkenazi Jaffe (d. late 16th century), rabbi of the Ashkenazi community of Constantinople. Yafeh To’ar was his
commentary to the Midrash Rabbah: Genesis (Venice, 1597-1606); Exodus (Venice, 1597); and Leviticus (Constantinople, 1648).
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to rest on the sixth day, or to do all of His work in seven days and to rest on the eighth day,
or more than that. He could have given the merits of the Sabbath, as far as resting and the
remainder of the virtues it has, to whichever day He had rested. Similarly, He was able to
make six firmaments only, and it would be the sixth being greater would be the most beloved,
or He could have made eight firmaments and the eighth would be the most beloved. Similarly,
He was able to make the world with fewer or more than seven climates, and the Land of
Israel would not have been the seventh. Similarly, He was able to create Enoch prior to his
generation or after it, in a different generation. Similarly with Moses, and similarly with
David, etc., and see there in the Yafeh 7o ar.

From this, it seems that the virtue of the shemitah year was due to it being the seventh,
as all sevens are beloved. The reason was lost as to exactly why this was so, other than this
was the will of the Holy One, Blessed be He, at the time of the Creation of His world.

TRGR TN N AW aven ORT ,I0R 07 2Y D) 1D 17 O Ineow 1"apn nwnw oy wnn 0283 Ml oM
XY AT T RPYT A7) T3 0N 13 Ay X2 My awp aipn 221,01 "o°naa 007 N7 " 10372 007
7 7713y 1729 00737 22 2YW 097 010 102 7"2pR I02W 1033 TN 1572" PI09 9V 1271 NWRI3 RIRT DYLR
SN T3 1 200 0200 DY KPR A7 712y 00721y 10 X9 0ow 97 93000 ,a71 3712y 0w 172y XD 073 13 Y
Rk mz;tzm 01 ay a7 g a°1mn 5" ﬂ?;?st;i 1'73:9 n;’:t;;' DXQWU?H 7R '(33?_3:? a1 a1 D’?Wa ahigakl n?mﬂ?aty 7137]
N2 12 OX) 9"y A oY 7] 0RY (I3 AYh 21D 137 YR DYI7KT T3 98 TYR XY OF 1K) nURa2
PV RPIT P 7 DOYTY 2R PRY I0PIW oY AWaY 10 137 mpiT XN YWD mwa antae apnyn v

BT 79 T3 NPT2) APY N7 75D T 129 KpYT M) DA

So too, lost from us is the reason that the Holy One, Blessed be He, spread His
Shechinah over Mount Sinai and not over another mountain. For if is for the reason that it
was lower than other mountains, as is written, “Why so hostile, O high-peaked mountains,
toward the mountain G-d desired as His dwelling,”!> as we learned from the Gemara,'® in any
case, it is difficult to understand why He didn’t make another mountain low, and why
particularly it was this mountain that He selected.

A reason is brought in Gen. Rabbah (99:1) on the verse, “The blessings of your father
surpass the blessings of my ancestors,” that the Holy One, Blessed be He, chose Mount Sinai
because on all the other mountains, people worshipped idolatry, but on this mountain, they
did not worship idolatry. But this was because they worshipped idolatry on high mountains
only, and this mountain was low.

Furthermore, from the beginning of the Creation of the world, this mountain was
prepared for the giving of the Torah and the spreading out of the Shechinah. As the [rabbis]
of blessed memory said, they were prepared for each other from the six days of Creation, and
the same day that Moses came to the mountain of G-d, the mountain became emotional in
front of Moses, and they were happy with each other.!’

15 Ps. 68:17.
1 Megillah 29a.
17 Zohar IT:21a.



If so, the general rules of shemitah being in the seventh year is similar to Mount Sinai,
that [G-d] spread out his Shechinah there, and we don’t know why exactly the seventh items
were beloved and why this mountain specifically was prepared for the spreading out of the
Shechinah and to be lower than all of the mountains.
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For both shemitah and Sinai, man must accept imposed limitations.

The specific prescriptions of the shemitah were that we were forbidden to work the
soil in a way that is useful for the sprouting and growing of crops. But the commentators
wrote that He is the L-rd of the lords and has the ability in His hand to cancel all the power
and agency of the terrestrial beings. That is, the force that ordinarily makes the fields and
vineyards grow is in that shemitah year not able to grow as it would like, as Rabbi Akiva said,
“more than the calf wants to nurse, the cow wants to nurse.”'® Man must be content with
what grows on its own, and is not able to endeavor to increase this at all by the labor of his
hands.

So it was at Mount Sinai, that all the people were bound against the mountain, that
even though G-d descended before the eyes of all the people, and all the people would have
seen Him, they were not allowed to come any closer to enjoy more of His great light.
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For this reason, the Torah was given on Mount Sinai with fire, that just as the fire
warms and illuminates, but those who come too close to it are burned, so too the Torah. That
is, each and every person should be careful not to engage in hidden secrets if he is not worthy
of it.!” Rather, he should be happy with the portion that was given to him from Heaven, and
as it is written, “don’t act the wise man to excess, or you may be dumfounded.”*

Also, why does it initially say, “the words of the man concerning, ‘G-d is with me; yea,
G-d is with me, and I will prevail,” ! but afterward it says, “I am brutish, less than a man; I
lack common sense”???

'8 Pesachim 112a.

19 Chagigah 13a: “It is written in the book of Ben Sira: Seek not things concealed from you, nor search those hidden from you. Reflect on that
which is permitted to you; you have no business with secret matters.”

2 Eccl. 7:16.

2l Prov. 30:1, per Rashi’s interpretation.

2 Prov. 30:2.
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Sinai provided freedom from foreign servitude, which is also attained through shemitah.

Also, there are other details in the shemitah similar to Mount Sinai, that if they would
have kept the shemitah, they would not have been exiled from their Land, as they were for
the seventy years of exile in Babylon. This corresponded to seventy shemitah and Jubilee years
that they had nullified, per Rashi on Lev. 26:35.

When they approached Mount Sinai, they acquired freedom, as it is written,
“ <engraved [Mn] [charut] upon the tablets,’”® don’t read ‘charut,” rather ‘cheirut’ [n117]
[freedom], freedom from the Angel of death, and from foreign servitude.”** For even though
they had already exited to freedom from the first day of the holiday of Passover, when they
exited from Egypt, nevertheless they weren’t completely free men. For the nation of Israel
had not yet been purified completely from its spiritual impurity that it had received from
Egypt, and it needed to count seven clean [periods of time], analogous to the seven clean days
that a married woman counts every month following her menstrual period,>> and these were the
seven weeks of Sefirat HaOmer [the counting of the Omer], as is known among us,?® and thus
wrote the Alshich?’ on Lev. 23:9. On the fiftieth day, when they approached Mount Sinai,
then they were purified completely.
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Corresponding to this, Scripture wrote for us “at Mount Sinai” at Lev. 25:1 adjacent
to the verse discussing the observance of the shemitah—and the jubilee, which are fifty years
against those fifty days—and then they acquired eternal freedom and the highest freedom
and were cleansed of their pollution. This is as [the rabbis] of blessed memory said in the
Gemara, where Rabbi Yochanan said: “When the serpent came upon Eve [seducing her to have
sexual relations], he infected her with [moral] contamination [and this contamination remained in
all human beings]. When the Jewish people stood at Mount Sinai their contamination ceased,

3 Ex. 32:16.

24 Zohar Chadash, Midrash Ruth 394.

% Lev. 15:28.

26 Zohar 111:97b.

27 Rabbi Moshe Alshich (1508-1593), prominent rabbi, preacher, and biblical commentator. Born in 1508 in the Ottoman Empire, he later
moved to Safed where he became a student of Rabbi Joseph Caro.



[whereas with regard to] gentiles, who did not stand at Mount Sinai, their contamination never
ceased.””® That complete freedom came at Mount Sinai was because the root of the pollution
came from the ancient sin between the serpent and Eve, which created division and a defect in
the Supernal world.

There is a verse, “Having journeyed from Rephidim, they entered the wilderness of Sinai
and encamped in the wilderness; Israel encamped there in front of the mountain.”?® The first three
verbs, “journeyed,” “entered,” and the first occurrence of “encamped” are in the plural form, but
standing at Mount Sinai, it is written, “Israel encamped there,” in the singular form. [The
rabbis] of blessed memory said, “with one heart, like one man.”*° This was a unification as a
“great and populous [nation]”! of the more than 600,000 who were there and all the [Jewish)]
souls who will come in the future.

Therefore, regarding the commandments of the jubilee, it is written, “and you shall
hallow the fiftieth year. You shall proclaim liberty in the Land for all its inhabitants; it shall be
a jubilee for you: each of you shall return to your holding and each of you shall return to your
family.”>?

That is, when all her inhabitants are not there, the jubilee is not observed,* for the
jubilee is not like when they were standing at Mount Sinai, because for the jubilee they didn’t
always have a complete unification there.

Indeed, the shemitah is practiced even though not all the inhabitants are there,
because the contamination had not returned to its place, and to the contrary it had
completely ceased from Israel. Also, the shemitah is preparation for the holiness of the
jubilee, that the Temple will quickly be built and the diaspora will be gathered and they will
be able to sanctify the jubilee, “for we hope for Your salvation all day long.”>*
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In this way we will understand the Scripture: “For the Land shall be forsaken of them,
making up for its Sabbatical years by being desolate of them, while they atone for their
iniquity.”* Also, it is written, “Then shall the Land make up for its Sabbatical years
throughout the time that it is desolate and you are in the land of your enemies; then shall the
Land rest and make up for its Sabbatical years. Throughout the time that it is desolate, it
shall observe the rest that it did not observe in your Sabbatical years while you were dwelling
upon it.”*¢

28 Yevamot 103b; Shabbat 145b-146a; Avodah Zarah 22b.

¥ Ex. 19:2.

3% Rashi on Ex. 19:2, “As one man and with one mind, but all their other encampments were made in a murmuring spirit and in a spirit of
dissension.” [Based on Mekhilta d'Rabbi Yishmael 19:2.]

3! Gen. 18:18.

32 Lev. 25:10.

33 Arachin 32b: “As it is taught [in a Baraita]: From [the time] that the tribe of Reuben and the tribe of Gad and half the tribe of Manasseh
were exiled, [the counting of] Jubilee [years was] nullified, as it is stated: ‘And you shall proclaim liberty throughout the land to all its inhabitants;
[it shall be a Jubilee for you]” (Lev. 25:10), [indicating that the commandments of the Jubilee Year apply only] when all its inhabitants are in [the
Land of Israel], and not when some of them have been exiled.”

3% Amidah prayer, based on Gen. 49:18, “For Your salvation I hope, L-rd.”

3 Lev. 26:43.

¥ Lev. 26:34-35.
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A difficulty is that if Israel is exiled from their Land, then the Land will be delivered
into the hands of the enemies, and they will work the soil during shemitah and the jubilees,
and how will the Land have test and peace, as it is written, “then shall the Land rest.”

It can be said that it’s said in tractate Gittin, chapter 5:

[Concerning the verse:] “The Lord has swallowed up without pity all the
habitations of Jacob,”?” [it is related that] when Ravin came [from the Land of Israel
to Babylonia] he [said that] Rabbi Yochanan says: This [is referring to the] six
hundred thousand cities [that] King Yannai had in the King’s Mountain. . . .
and each of them [had a population as great] as [the number of] those who left
Egypt, except for three [of those cities, the population of which] was double [the
number of] those who left Egypt.

A certain heretic said to Rabbi Chanina: You’re telling a falsehood . . .
Ulla said: I myself saw that place, and it could not hold even six
hundred thousand reeds [all the more so, not that number of people].
[Zera Shimshon interrupts the Gemara, to add that Rashi explains the
Aramaic text “a falsehood”: That you said there were six hundred thousand
cities in the King’s Mountain, and it wouldn’t even hold six hundred thousand
reeds. |
Rabbi Chanina said to [the heretic]: With regard to [the Land of Israel] it
is written: “Land of the deer.”>® Just as the skin of a deer cannot hold its flesh,
[for after the animal is skinned, its hide shrinks,] so too, [with regard to] the Land
of Israel, when it is settled, it expands, but when it is not settled, it contracts.
- Gittin 57a
If so, when Israel is not in the Land, it is called a rest for the Land, because only a
“trifle part”® of it remains, and the rest disappears and is covered, and this is the complete
rest that she has. Furthermore, even the small part of the Land that remains will not produce
as much fruit as was produced in the time that Israel was in it.

3 Lam. 2:2

38 Cf. Jer. 3:19, “I gave you a desirable land, the fairest [*2%] [#zvi] heritage of all the nations.” Tzvi typically means “a deer,” though here it is
typically translated to mean “fairest.”

¥ Isaiah 10:25, 16:14, 29:17.
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Observing shemitah and learning Torah can each provide freedom from toil.

Also, there is another detail in the seventh year that is similar to Mount Sinai. That is,
in the seventh year, the blessing comes with the grain of the sixth year and makes “the grain
for the three years,”*’ and the man does not have to exert himself at all. That is, as Scripture
explains: “And should you ask, ‘What are we to eat in the seventh year, if we may neither sow nor
gather in our crops?’ I will ordain My blessing for you in the sixth year, so that it shall yield a crop
sufficient for three years. When you sow in the eighth year, you will still be eating old grain of
that crop; you will be eating the old until the ninth year, until its crops come in.”*!

So it will be in the age to come, as it says in the 13" chapter of Ketubot:

The World-to-Come is not like this world. [In] this world there is
suffering [involved] in picking [grapes] and [in] pressing [them. By contrast, in
the] World-to-Come [one will] bring one grape in a wagon or on a boat and set
it down in a corner of his house and supply from it enough [to fill] about [the
amount of] a large jug, and with its wood, one will kindle [a fire] under a cooked
dish. And every grape you have will produce no less [than] thirty full jugs of wine.

- Ketubot 111b
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So it was at the beginning of Creation in this way: Had it not been for Adam’s sin, as
the Maharsha*’ wrote on the 11" chapter of tractate Sanhedrin (page 99b), on the fact that
“man is born to do mischief.”*’

That the work will be done by itself, as it is said in tractate Berachot (page 32b), the
early [generations of]| pious [men] would devote nine hours a day to prayer, and asks “how is their
Torah preserved,” i.e., with so little time remaining to learn Torah, and also asks, “how was their
work accomplished,” before answering, that “because they were pious, [they merited that] their
Torah is preserved and their work is blessed.” That is because “their study of the Torah was
their craftsmanship.”*

What was the case for the early pious men could have been the case for all men. That is,
their work [would have been] done by itself, were it not for the sin of the first Adam, who was

40 Lev. 25:21.

4 Lev. 25:20-22.

42 Rabbi Shmuel Eliezer Eidels (“the Maharsha”) (1555-1631), Chiddushei Agadot.
4 Job 5:7.

4 Midrash Aggadah, Leviticus 5:1; Kuzari 3:65.
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as a result of his sin told, ‘By the sweat of your brow shall you get bread to eat,’* and see
there.

Also, in the 6™ chapter of tractate Berachot (35b), “In a time that Israel is doing the
will of the Omnipresent, their work is done by others, as it is said, “and strangers shall stand
and pasture your flocks.”*’ In a time that Israel is not doing the will of the Omnipresent,
their work is done by themselves, as it is written, “you shall gather in your new grain.”*’
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The Tosafists ask there:

[Shouldn’t] this verse, “you shall gather in your new grain,” be
speaking of when they are doing the will of the Omnipresent, and later, we
establish the case where Israel are not performing the will of the Omnipresent?
[Actually,] it is speaking where they are performing the will of the
Omnipresent, but not to the extent that they should, in which case they are not
completely righteous.”

- Tosafot on Berachot 35b
The Rif explains there in his commentary on Ein Ya’akov*® that when Israel do the will of the
Omnipresent, it is written, “I will grant you rain for your Land”* in the plural tense, that
the world is judged based on the majority, “seed for sowing and bread for eating,”*° and He
will call to the grain to accumulate.

Even if there is an individual who does not do the will of the Omnipresent, the Land
will not be forsaken of the people’! because of him, and it is not possible that the grain will
not appear at its time. But that same individual, even though he will merit grain, being
included with the majority, nevertheless he will have to gather it by his own hand. That is why
Scripture says “you shall gather in your new grain” in the singular tense. But the Scripture of
“and strangers shall stand and pasture your flocks” is written in the plural tense. Thus, the
majority who follow the will of G-d will not have to work, unlike the minority individuals who do
not follow His will.

4 Gen. 3:19.

4 Isaiah 61:5.

47 Deut. 11:14.

48 This is not the earlier and more famous “Rif” [Rabbi Isaac Alfasi (1013-1103)], but rather Rabbi Josiah ben Joseph Pinto (c. 1565-c. 1648),
Syrian rabbi and preacher, a disciple of Rabbi Chaim Vital. He wrote Me'or Enayim (Venice, 1643), a commentary on Rabbi Jacob ibn Habib's Ein
Yaakov.

“Deut. 11:14.

%0 Isaiah 55:10.

SICf. Lev. 26:43: “For the land shall be forsaken of them, making up for its Sabbatical years by being desolate of them, while they atone for
their iniquity; for the abundant reason that they rejected My rules and spurned My laws.”
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When Israel stood at Mount Sinai with one heart as one man, they all deserved to live
without trouble and without toil. About this, [the rabbis] say that the Torah was given only to
those who ate the manna.>> The minute details of shemitah are that anything that grows on
its own, such as the shoots and the fruits of the trees, will be ownerless.
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Torah from Sinai and produce from shemitah are both available to all.

It is brought in Yalkut Shimoni: “Why was the Torah given in the wilderness? To say
that the Torah is available to everyone.”>* Therefore, the Torah was written for us at Mount
Sinai with the commandments of shemitah, in order that we will learn that everything
commanded at Mount Sinai is an example of shemitah, that just as the produce of shemitah is
available to everyone, so too is the Torah available to everyone.
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Now it’s fine, this teaching of Rashi that, “just as shemitah was said with its general
rules, its specific prescriptions, and minute details at Sinai, so too, all the remaining
commandments with their general rules, and their specific prescriptions, and their minute
details were said at Sinai,” for all the commandments were given for human beings to attach
themselves to them. This is as it is brought in Gen. Rabbah (44:1) on the verse, “The word of
the L-rd came to Abram in a vision, ‘Fear not, Abram, I am a shield to you; your reward shall
be very great.” ”>* The midrash states: “ ‘Every word of G-d is pure, a shield to those who take
refuge in Him,”>’ for what difference does it make to the Holy One, Blessed be He, for a person
to slaughter from the nape or from the throat,” referring to the laws of slaughter of a bird
offering.¢

All of the commandments are the fulfillment of the word of the Holy One, Blessed be
He, and the reasons for the commandment was not revealed, as [the rabbis] of blessed

52 Tanchuma, Beshalach 20: “The Torah wasn’t given to expound, only to those who ate manna.”

33 Yalkut Shimoni, parashat Yitro, remez 275.

* Gen. 15:1.

3 Prov. 30:5.

3¢ Mishnah Chullin 1:4 explains that a valid offering can be prepared either by shechita (ordinary ritual slaughter using a knife) on the throat
of a fowl, or by melika (breaking a bird’s spine with one’s fingernail) at the back of the neck. A fowl killed by shechita at the nape or by melika at
the throat would be an invalid offering.
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memory said, “the reasons for two commandments were revealed, and the greatest in the
world, King Solomon, failed in them.>’
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Thus, the general rules of the commandments are similar to the general rules of the
Sabbatical years, that we do not arrive at the end of the reason. Regarding the specific
prescriptions of all of the commandments, they have a reward of “wealth, honor, and life,”>8
as it is written, “More than all that you guard, guard your mind, for it is the source of life.”’
Rather, a person cannot claim this reward, only what the Holy One, Blessed be He, gives to
him in His great kindness, just as in a Sabbatical year one cannot toil to multiply the grain
of his field. Regarding this, [the rabbis]| said, “do not make them a crown for self-exaltation,
nor a spade with which to dig.”®° Just as with shemitah they acquired the freedom, “for there
is no free man but one that occupies himself with the study of the Torah,”! and in
commandments, and in His blessed work.
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Also, their minute details [teach] that what is given to him from Heaven is not for him
to enjoy for the pleasure of his body, but for his sustenance only, as if the wealth that the
Omnipresent gives him is not his own. Thus, at the time of the death of our holy rabbi, Yehuda
haNasi:

He raised his ten fingers toward Heaven [and] said: Master of the
Universe, it is revealed and known before You that I toiled with my ten fingers in
the Torah, and I have not derived any benefit [from the world] even with [my]
small finger. May it be Your will that there be peace in my repose.

- Ketubot 104a

57 Sanhedrin 21b: “Rabbi Yitchak says: Why were the rationales of Torah [commandments] not revealed? Because the rationales of two verses
were revealed, [and] the greatest in the world, [King Solomon], failed in [those matters]. It is written [with regard to a king]: ‘He shall not add
many wives for himself [that his heart should not turn away]’ (Deut. 17:17). Solomon said: I will add many, but I will not turn away [as he thought
he would not stray]. And [later], it is written: ‘For it came to pass, when Solomon was old, that his wives turned away his heart after other gods’
(IKings 11:4). And it is [also] written: ‘He shall not accumulate many horses for himself [nor return the people to Egypt for the sake of accumulating
horses]’ (Deut. 17:16), and Solomon said: I will accumulate many, but I will not return. And it is written: ‘And a chariot [came up] and went out
of Egypt for six [hundred shekels of silver]” (I Kings 10:29) [teaching that Solomon failed in applying the rationale given for these commandments.
This demonstrates the wisdom in the Torah’s usual silence as to the rationale for its commandments.]”

38 Prov. 4:23.

% Prov. 22:4.

% Pirkei Avot 4:7, quoting Rabbi Tzadok.

¢! Pirkei Avot 6:3, quoting Rabbi Yehoshua ben Levi.
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According to the commandments of shemitah, these subjects are found in fact, in
detail, and in appearance, which is not the case in the other commandments. Because of this,
[Scripture] wrote it here at Mount Sinai to teach about the rest. Therefore, it was not
repeated at the plains of Moab, in order to teach about other commandments that were not
repeated at the plains of Moab, as the Re’em of blessed memory wrote.
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In this way, the difficulty of the commentators will be explained as to why the
Scripture begins in the plural tense, “When you enter the Land that I give to you, the Land
will rest, a Sabbath of the L-rd,”®? with both “enter” and “to you” being in the plural tense, but
afterwards it says, “six years you may sow your field and six years you may prune your vineyard
and gather in the grain” in the singular tense, with “sow,” “your field,” “prune,” and “your
vineyard,” and “gather” all being in the singular tense.

Also, it appears from Scripture that he will be compelled and commanded to sow and
to prune for six years, whereas above we cited Berachot 35b that “In a time that Israel is doing
the will of the Omnipresent, their work is done by others, as it is said, ‘and strangers shall stand
and pasture your flocks.”
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In our wayj, this is fine, that if everyone were righteous, then “the Land will rest,” that
their work would be done by itself, and there would be no need to work the soil and as it will
be in the future, and then it will rest forever, that Israel will not need to work it at all.

Indeed, if there is any individual among them who is not righteous, he is not allowed
to exempt himself from the work of the soil, because he is not worthy for them to perform a
miracle for him. Also, he is not allowed to impose himself on the community, rather to the
contrary, he is compelled to toil and to strive. This is as we said above on the text, “you shall
gather in your new grain,” that he must do his work in six years, and in any case, “but in the
seventh year the land shall have a Sabbath of complete rest, a Sabbath of the L-rd, you shall not

sow your field or prune your vineyard.”?
k ok sk

2 Lev. 25:2.
% Lev. 25:4.
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