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Chapter XXXII: Behar (Lev. 25:1–26:2) 
 
Essay 3. Sin and repentance 
 

לְשׁוֹן רְשָׁעִים, וְכָאן לאֹ יִתָּכֵן לָשׁוֹן תְּשׁוּבָה   "שׁוּבוּ בָנִים שׁוֹבָבִים". מִלַּת "שׁוֹבָבִים" מַשְׁמָע לְשׁוֹן תְּשׁוּבָה וּמַשְׁמָע  פָּסוּק

רוּשׁוֹ לְשׁוֹן רְשָׁעִים גַּם זֶה קָשֶׁה  ימַר שֶׁפֵּ וְאִם נֶאֱ  .מַה צוֹרֵ לוֹמַר "שׁוּבוּ" וְכוּ' ,שֶׁאִם כְּבָר הֵם שׁוֹבָבִים דְּהַיְינוּ שֶׁעָשׂוּ תְּשׁוּבָה
  לָמָּה קָרָא אוֹתָם בַּלָּשׁוֹן הַזֶּה וְלאֹ אָמַר "רְשָׁעִים". 

 
There is a verse, “Turn back, rebellious [shovavim] [שׁוֹבָבִים] children.”1 The word 

“shovavim” has two meanings, the meaning of the language of repentance, and the meaning 
of the language of wicked. Here, the language of repentance does not fit, for if they have 
already repented, that is, that they have turned back from sin, then what need is there to say 
“turn back” in the verse? But if it is said that the explanation of the language is wicked, this 
is also difficult, for why did it refer to them by this language of shovavim and not plainly say 
“wicked”? 

  
בְּפֶרֶק ד' דְּגִיטִין מִנַּיִן לְנָכְרִי שֶׁקּוֹנֶה  מְרִינָן  לְנָכְרִי לְמַעֲשֶׂה יָדָיו, שֶׁנֶּאֱמַר "וְגַם מִבְּנֵי הַתּוֹשָׁבִים הַגָּרִים עִמָּכֶם מֵהֶם    אֶלָּא דְאָֽ

ל לאֹ יִקְנוּ זֶה אֶת זֶה לְמַעֲשֶׂה יָדָיו אָמְרַתְּ קַל  וֹיָכ  זֶּה לְגוּפוֹ,לְ תִּקְנוּ" אַתֶּם קוֹנִים מֵהֶם וְלאֹ הֵם קוֹנִים מִכֶּם וְלאֹ הֵם קוֹנִים זֶה  
ֹ וָ  אָמַר ר' פָּפָּא עַמּוֹן וּמוֹאָב טָהֲרוּ    .אחֹמֶר נָכְרִי יִשְׂרָאֵל קוֹנֶה, נָכְרִי בְּנָכְרִי לאֹ כָּל שֶׁכֵּן, וְאֵימָא הָנֵי מִילֵּי בְּכַסְפָּא אֲבָל בַּחֲזָקָה ל

   שְׁבְּ מִמֶּנּוּ שֶׁבִי" ע"כ."וַיִּ  דִּכְתִיבבְּסִיחוֹן, אַשְׁכְּחַן נָכְרִי נָכְרִי, נָכְרִי יִשְׂרָאֵל מִנַּיִן, 
 
Rather, we say in the fourth chapter of tractate Gittin: 

Reish Lakish says: From where [is it derived] that a foreigner can acquire 
[another] foreigner [as a slave] with regard to his labor? As it is stated: 
“Moreover, of the children of the strangers who sojourn among you, of them 
you may acquire.”2 [This indicates that] you, [Jews, can] acquire [slaves] from 
them, but the foreigners cannot acquire one of you, as they do not have the ability 
to acquire a Jew as a slave, and they cannot acquire each other as slaves. . . . 

[In addition to not being able to acquire each other completely, one] might 
[have thought that] they shall not [be able to] acquire each other [even] for [the 
rights to] his labor. You can say by a fortiori: If a foreigner [can] acquire a Jew 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Jer. 3:14.  
2 Lev. 25:45.  



2 
 

[for the rights to his labor, as stated explicitly in the Torah],3 all the more so [is it] 
not [clear that] a foreigner [can acquire] a foreigner? 

But I [could] say [that] this [halacha, that a foreigner can acquire a 
foreigner as a slave for the rights to his labor,] applies [only to acquisition] via 
money. However, via [an act of] possession, [by taking him captive, he does] not 
[acquire him]. Rav Pappa says [in response:] Ammon and Moab became 
purified through [the conquest of] Sichon. [I.e., initially, the Israelites were 
forbidden from conquering Ammon and Moab, until after Sichon conquered them. 
Then they were considered to belong to Sichon and became permitted for the 
Israelites to conquer. Similarly, a foreigner can acquire a slave by taking possession 
of him as a captive.] 

We found [a source for] a foreigner [acquiring] a foreigner [through 
conquest], [which is an act of taking possession]; from where do we [derive that] 
a foreigner [can also acquire] a Jew [through the act of possession such as 
conquest]? As it is written: “And the Canaanites, who dwelt in the South, heard 
tell that Israel came by the way of Atharim; and he fought against Israel, and took 
of them captive.”4 [Thus, a Jew is acquired by a foreigner through the act of 
possession, such as conquest in war.] 

- Gittin 37b–38a 
 

אֵיזֶהוּ "אֵל זָר" שֶׁהוּא   בְ אֵל זָר וְלאֹ תִשְׁתַּחֲוֶה לְאֵל נֵכָר", וְאָמְרוּ זַ"ל  וְנוֹדָע שֶׁיֵּצֶר הָרַע נִקְרָא נָכְרִי שֶׁהֲרֵי כְּתִיב "לאֹ־יִהְיֶה
ל  וּכְשֵׁם שֶׁנָּכְרִי קוֹנֶה יִשְׂרָאֵל לְמַעֲשֶׂה יָדָיו כָּ הַיֵּצֶר הָרַע שֶׁנִּקְרָא נָכְרִי קוֹנֶה יִשְׂרָאֵ  יֵצֶר הָרָע.זֶה בְּגוּפוֹ שֶׁל אָדָם? הֱוֵי אוֹמֵר 

הוּתְּרָה   ,ת הָעוֹלָם הַזֶּה וְהַחֲזָקָה כֵּיוָן שֶׁעָבָר אָדָם עֲבֵירָה וְשָׁנָה בָּהּולְמַעֲשֶׂה יָדָיו בֵּין בְּכֶסֶף בֵּין בַּחֲזָקָה, וְהַכֶּסֶף הַיְינוּ כָּל תַּאֲוַ 
  .לוֹ
 

It is known that the evil inclination is called “a foreigner,” for it is written, “There 
shall not be a strange god within you, and you shall not bow to a foreign god.”5 [The rabbis,] 
of blessed memory, said, “What is the strange god within a man’s body? The evil 
inclination.”6 Just as a foreigner can acquire a Jew for the rights to his labor, so too can the 
evil inclination, which is called “a foreigner,” acquire a Jew for the rights to his labor, either 
via money or via an act of possession. “The money” by which the evil inclination acquires a 
Jewish soul means all the lust of this world, and “the act of possession” by which the evil 
inclination acquires a Jewish soul means that, as Rav Huna said, “When a person commits a 
transgression and repeats it, it is [in his mind] as though it is permitted to him.”7 

  

 
3 Lev. 25:47.  
4 Num. 21:1.  
5 Ps. 81:10.  
6 Shabbat 105b.  
7 Yoma 86b, 87a; Moed Katan 27b; Sotah 22a; Kiddushin 20a, 40a; Arakhin 30b.  
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א, אֲבָל אֵינוֹ קוֹנֶה אוֹתוֹ אֶלָּא לְמַעֲשֶׂה יָדָיו, שֶׁהָאָדָם עַל כָּרְחוֹ צָרִי  וֹשׁוֹפְטָן שֶׁמּוּחְזָקִים הֵם לַחֲט  יִצְרָןזַ"ל רְשָׁעִים    וְעוֹד אָמְרוּ
הקב"ה. הַמְּלָכִים  מַלְכֵי  מֶלֶ  לִפְנֵי  וְחֶשְׁבּוֹן  דִּין  "  לִיתֵן  הַכָּתוּב  שֶׁאָמַר  עָבֶד", וְזֶה  מִמְכֶּרֶת  יִמָּכְרוּ  "לאֹ  וְכוּ'  הֵם"  כִּי־עֲבָדַי 

מוֹ שַׁבַּאי כְּדִכְתִיב "וַיִּשְׁבְּ  מִמֶּנּוּ שהקב"ה אֵינוֹ רוֹצֶה שֶׁהַנָּכְרִי יִקְנֶה יִשְׂרָאֵל לְגוּפוֹ שֶׁהֲרֵי עַבְדּוֹ הוּא, וְאַף הַיֵּצֶר הָרַע אֵינוֹ אֶלָּא כְּ 
  ". שֶׁבִי

 
Also, [the rabbis] of blessed memory said the wicked are governed by their evil 

inclination, that they are compelled to sin.8 But [the evil inclination] only acquires [the 
wicked man] for the rights to his labor, for the man necessarily needs to give an account and 
a reckoning before the supreme King of kings, the Holy One, Blessed be He. This is why 
Scripture said, “For they are My servants, whom I freed from the land of Egypt; they may not 
give themselves over into servitude,”9 for the Holy One, Blessed be He, does not want the 
foreigner to acquire a Jew for his body, as he is His servant. Even the evil inclination is only 
like a captor, as it is written, “and he fought against Israel and took of them captive.”10 

 
הְיוֹת חַס וְשָׁלוֹם  הַכָּתוּב "שׁוּבוּ בָנִים שׁוֹבָבִים" כְּלוֹמַר אַל תַּחְשְׁבוּ לִהְיוֹת קְנוּיִים בַּיָּד הַיֵּצֶר הָרַע קִנְיָן עוֹלָם וְלִ  וְשַׁפִּיר קָאָמַר

אֵינוֹ שֶׁזֶּה  בְּיָדוֹ,  שֶׁבִ   מְטוּמְּעִים  מִמֶּנּוּ  "וַיִּשְׁבְּ  מִלָּשׁוֹן  שְׁבוּיִים  כְּמוֹ  אַתֶּם  נָא אֶלָּא  חוּשׁוֹ  וְלָכֵן  דְּנָקַט,  לָשׁוֹן שׁוֹבָבִים  וְזֶהוּ  י", 
 . עוּ אֶתְכֶם מִן הַשָּׁמַיִם וְתוּכְלוּ לְהִנָּצֵל מִמֶּנּוּ וְלְּהִגָּאֵלילְעַצְמְכֶם לִפְדּוֹת עַצְמְכֶם מִיָּד שׂוֹנֵא כִּי הַבָּא לִיטָהֵר מְסַיְּיעִין אוֹתוֹ, וִיסַיְּ 

 
It’s fine that Scripture says, “Turn back, rebellious children,” as if to say, don’t think 

to be acquired by the hand of the evil inclination as an eternal purchase and to be, G-d forbid, 
assimilated within it. For this is nothing other than you being captives, according to the 
language “and took of them captive,” and this the language of “shovavim” that was used, i.e., 
the meaning of wicked, and therefore please feel free to redeem yourselves from the hand of 
the foe. For “if he comes [in order] to become purified, [not only is he allowed to do so, but] 
they, [in Heaven], assist him.”11 They will assist them from Heaven, and they will be able to 
be saved from [the evil inclination] and to be redeemed. 

 
  ". פַּעֲמַיִם שָׁלוֹשׁ עִם־גָּבֶר", וְקָשֶׁה מַהוּ "יִפְעַל־אֵל", וְעוֹד לָמָּה דַּוְקָא "פַּעֲמַיִם שָׁלוֹשׁ וְעוֹד כְּתִיב "הֶן־כָּל־אֵלֶּה יִפְעַל־אֵל

 
It is also written, “Truly, G-d works [yifal El] [יִפְעַל־אֵל] all these things two or three 

times to a man, to bring him back from the Pit, that he may bask in the light of life.”12  It is 
difficult to understand what is this “yifal El,” and also why does it specifically say “two or three 
times”? 

 
8 Berachot 61b: “It was taught [in a Baraita that] Rabbi Yosei haGalili says: The good inclination rules the 

righteous, as it is stated: ‘And my heart is dead within me’ (Ps. 109:22); [i.e., the evil inclination has been completely 
banished from his heart]. The evil inclination rules the wicked, as it is stated: ‘Transgression speaks to the wicked, 
there is no fear of G-d before his eyes’ (Ps. 36:2). Middling people are ruled by both [the good and evil inclinations], 
as it is stated: ‘Because He stands at the right hand of the needy, to save him from them that rule his soul’ (Ps. 109:31).”  

9 Lev. 25:42.  
10 Num. 21:1.  
11 Shabbat 104a.  
12 Job 33:29.  
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 וְאֶת בָּנָיו לַגּוֹי אֵין פּוֹדִין אוֹתוֹ, וּבַגְּמָרָא אָמַר ר' אַסִּי וְהוּא שֶׁמָּכַר וְשָׁנָה וְשִׁלֵּשׁ.מִשּׁוּם דְּאָמְרִינַן בְּפֶרֶק ד' דְּגִיטִין הַמּוֹכֵר עַצְמוֹ  

שָׁה פְּעָמִים לאֹ יְסַ  שָׁה פְּעָמִים מִן הַשָּׁמַיִם יְסַיְּיעוּהוּ לִפְדּוֹת עַצְמוֹ אֲבָל לְאַחַר שְׁ מַיִם עַד שֶׁיַּעֲשֶׂה יְּיעוּהוּ מִן הַשָּׁ וְאִם כֵּן עַד שְׁ
  .מָהיכָּל מַאֲמַצֵּי כֹּחוֹ לָשׁוּב בִּתְשׁוּבָה שְׁלֵ 

 
This is because, as it says in the fourth chapter of tractate Gittin, regarding one who 

sells himself and his son to a gentile, we do not redeem him. In the Gemara, Rav Asi says that 
this halacha applies only when he sold [himself for a first time and was redeemed], and repeated 
[his action by selling himself] a second time [and was redeemed], and repeated [his action by 
selling himself] a third time.13 If so, until three times, they will assist him from Heaven to 
redeem himself, but after three times, they won’t assist him from Heaven until he will make 
“the utmost efforts”14 to return in complete repentance. 

 
The Zera Shimshon now interprets Ex. 21:7–11 in light of one who succumbs to the evil 

inclination and then repents. 
  

שֶׁכְּתַב הַזּ נִשְׁמָתוֹ כְּמוֹ  נְשָׁמָה הָזוֹ וֹוּמִכָּל מָקוֹם "לאֹ תֵצֵא כְּצֵאת הָעֲבָדִים" וְכוּ', זֶה שֶׁמָּכַר  תֵצֵא מִן הָעוֹלָם    הַר הַקָּדוֹשׁ לאֹ 
  . רוּתיק צָרִי לִפְדּוֹתָהּ וּלְהוֹצִיאָהּ לַחֵ כְּצֵאת הָעֲבָדִים שֶׁל אֵל זָר בָּר מִינָן, רַ 

 
In any case, “When a parent sells a daughter as a slave, she shall not go free as other 

slaves do.”15 This is referring to one who sells his soul, as the holy Zohar writes.16 This soul 
will not leave the world, as slaves of a strange god outside of us leave. It is only necessary to 
redeem it and set it free.  

 
ו שֶׁכְּבָר חָטָא הַרְבֵּה וְנָפַל בִּדְיוֹטָא אָמְנָם "אִם־רָעָה בְּעֵינֵי אֲדֹנֶיהָ אֲשֶׁר־לא [לוֹ] יְעָדָהּ וְהֶפְדָּהּ", כְּלוֹמַר שֶׁנֶּחְשֶׁבֶת רָעָה בְּעֵינָי

  .חַלְתּוֹוֹוְתּסִבְרוֹ הַתַּחְתּוֹנָה עַד שֶׁאֵין תְּקוּמָה לְמַפַּלְתּוֹ וְחוֹשֵׁב שֶׁאָבַד  
 
Indeed, “If she proves to be displeasing to her master, who designated her for himself, 

he must let her be redeemed; he shall not have the right to sell her to outsiders, since he broke 
faith with her.”17 This is as if to say that she is considered bad in his eyes, that he already 
sinned much and fell to the lowest floor, such that there is no recovery to his downfall, and 
he thinks he has lost his hope and aspiration. 

 
  

 
13 Gittin 46b.  
14 Cf. Job 36:19.  
15 Ex. 21:7.  
16 Zohar II:94b.  
17 Ex. 21:8.  
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בְּבִגְדוֹ־בָהּ"" לְמָכְרָהּ  נָכְרִי לאֹ־יִמְשֹׁל  בָּאלְעַם  לְהִדָּבֵק  רֶשַׁע  וְזָדוֹן עַל  פֶּשַׁע  עַל  חֵטְא  יוֹסִיף  כְּמַעֲשֵׂיהֶם, וּ, לאֹ  וְלַעֲשׂוֹת  מּוֹת 
 . רכְּבָ  חָטָאבִּשְׁבִיל שֶׁבָּגַד בָּהּ שֶׁ 

 
“He shall not have the right to sell her to outsiders, since he broke faith with her.” He 

shall not add a chet, an unintentional sin, to a pesha, an intentional rebellious act, and a zadon, 
a premeditated conscious sin, to resha, wickedness, in order to cling to nations and to act as they 
do, for he has betrayed her in that he has already sinned.  

 
יִּהְיֶה לוֹ בֵּן עוֹסֵק בַּתּוֹרָה וּבְּרָא  מִשּׁוּם שֶׁ"אִם־לִבְנוֹ יִיעָדֶנָּה כְּמִשְׁפַּט הַבָּנוֹת יַעֲשֶׂה־לָּהּ", שֶׁאִם יַתְחִיל לָשׁוּב בִּתְשׁוּבָה אֶפְשָׁר שֶׁ 

  .מָה רַק כְּמוֹ בַּתמֵזָכֵּי אַבָּא וְ"גִּיל יָגִיל אֲבִי צַדִּיק" וְכוּ', שֶׁלּאֹ תִּהְיֶה עוֹד כְּמוֹ אָ 
  

Because “if the master designated her for a son, he shall deal with her as is the practice 
with free maidens.”18 The meaning is that if he will begin to turn in repentance, it is possible 
that he will have a son who engages in Torah, and “the son confers merit upon the father,”19 
and “the father of a righteous man will exult; he who begets a wise son will rejoice in him,”20   
for she will no longer be as a maidservant, but as a daughter.  

 
לְתַקֵּן אַף הָרִאשׁוֹנָה, "שְׁאֵרָהּ  יִזָּהֵר  מָה וְיִקַּח לוֹ נְשָׁמָה אַחֶרֶת קְדוֹשָׁה וּטְהוֹרָה  יבִּתְשׁוּבָה שְׁלֵ , וְאִם יָשׁוּב  ֹ" אִם־אַחֶרֶת יִקַּח־לו"

הוּא הַלָּבוּשׁ, שֶׁמִּתְלַבֵּשׁ    "כְּסוּתָהּ"  ."שְׁאֵרָהּ" הַיְינוּ מָזוֹן הַנֶּפֶשׁ, שֶׁהוּא תַּלְמוּד תּוֹרָה וּמַעֲשִׂים טוֹבִים.  כְּסוּתָהּ וְעֹנָתָהּ לאֹ יִגְרָע"
דְּרַבָּנָן יִשָּׁאֵר בּוֹ    וְעֹנָתָהּ" לִקְבֹּעַ עָצְמוֹ"  .בּוֹ הָאָדָם בַּסּוֹד חֲלוּקָא  בִּקְבִיעוֹת גָּמוּר בַּדֶּרֶ הַטּוֹבָה כְּדֵי לְתַקֵּן אֵת הַמַעְווֹת וְלאֹ 

  . פָּנִיםוְקִלְקוּל, וְלאֹ יִגְרָע מֵאֵלּוּ עַל כֹּל  גְרִיעוּת
 
“If he takes another [into the household as his wife],”21 and if he will turn in complete 

repentance and will take another holy and pure soul for himself, he will be careful to correct 
even the first soul, for “her food, her clothing, and her conjugal rights, he must not 
withhold.”22 “Her food”—this is the food of the soul, which is the study of Torah and good 
deeds. “Her clothing”—this is the clothing, with which a man dresses in the esoteric secret of 
the “robe of the sages” which is worn in the World of Truth.23 And “her conjugal rights”—this 
is to establish himself permanently in the good path, in order to repair the distortions and 
not to leave within himself inferiority or spoilage, and in any case, not to detract from these 
things. 

 
   

 
18 Ex. 21:9.  
19 Sanhedrin 104a.  
20 Prov. 23:24.  
21 Ex. 21:10.  
22 Ibid.  
23 Zohar I:66a.  
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לְסַייְעוֹ    לאֹ יַעֲשֶׂה לָהּ", שֶׁלּאֹ הָיָה לוֹ בֵּן תַּלְמִיד חָכָם וְצַדִּיק וְגַם לאֹ זָכָה שֶׁתָּבאֹ לוֹ נְשָׁמָה אַחֶרֶת קְדוֹשָׁה  "וְאִם־שְׁלָשׁ־אֵלֶּה
שֶׁהִגִּיעַ קִ וְהִגִּיעוּ הַסִּימָנִים שֶׁצָּרִי לָצֵאת מִן הָע  וְגַם לאֹ קָבַע עַצְמוֹ בַּדֶּרֶ הַטּוֹבָה בִּקְבִיעוּת גָּמוּר, צּוֹ אוֹ שְׁנַת הַיּוֹבֵל יוֹלָם 

  . שֶׁהוּא סוֹף הָעוֹלָם וְאֵין בְּיָדוֹ אֶלָּא תְּשׁוּבָה בִּלְבַד
 
“If he fails her in these three ways, she shall go free, without payment.”24 “If he fails her 

in these three ways,” means that he did not have a son who was a wise and righteous Torah 
scholar, and he did not merit for another holy soul to come and assist him, and he did not 
establish himself permanently in the good path. These things did not happen, and the signs of 
have arrived that the soul needs to leave the world, for the end has arrived, or the Jubilee 
year, which is the end of the world, and he has no other [remedy] at hand other than 
repentance alone. 

  
א, וְזֶהוּ  יעָלְמִין דְּכִיסּוּפָא דְּיָרְתִין צַדִּיקַיָּ   אַרְבַּע מֵאוֹתא שֶׁלּאֹ יִהְיוּ לוֹ  עִם כֹּל זֶה תּוֹעִיל תְּשׁוּבָתוֹ שֶׁתֵּצֵא חִנָּם מִדִּין גֵּהִינָּם, אֶלָּ 

  ".""וְיָצְאָה חִנָּם אֵין כָּסֶף
 
Despite all this, his repentance will avail him, such that he will go free, without 

payment, from the judgment of Gehenna, rather he won’t receive the four hundred worlds 
of reward that the righteous will inherit in the World to Come,25 and this is the meaning of “she 
shall go free, without payment.” 

 
 

* * * 

 
24 Ex. 21:11.  
25 Zohar I:123b.  


