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Chapter XXXIII: Bechukotai (Lev. 26:3—27:34)

Essay 2. Blessings and curses

The Torah has two sections of Tochachot, “admonitions” [which also include blessings].
One Tochacha is in this week’s parasha, while the other is in parashat Ki Tavo, in Deuteronomy.
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Also there in the Midrash, we read:

Rabbi Abba, son of Rabbi Chiya, said in the name of Rabbi Yonatan: I
considered blessings, I considered curses; the blessings are from alef through
tav [representing the entire alphabet], the curses are from vav through heh [only
one letter apart]. Moreover, they are reversed [i.c., from vav to heh is in reverse
alphabetical order].

Rabbi Avin said: “[G-d says:] If you merit, I will reverse [i.e., transform]
the curses into blessings for you. When will this be? When you observe My
Torah.” That is [the meaning of] what is written: “If you follow My statutes.”!

- Lev. Rabbah 35:1

In making sense of this Midrash, commentaries first try to understand which verses are
implicated. The Midrash is placed in Leviticus Rabbah, and it cites Lev. 26:3 from this parashah.
Thus, it appears obvious that in discussing the blessings, it is speaking of the blessings of this
parashah of the Book of Leviticus (also referred to as Torat Kohanim). The first blessing, in Lev.
26:3, begins with alef, "12%n *npn2-aR" [“If you follow My statutes™], and the last blessing, in Lev.
26:13, ends with a tav, "n¥nnip 0onR 721%)" [“And made you walk erect”].

However, in speaking of the curses, it is harder to understand the Midrash. The first curse,
in Lev. 26:14, begins with vav, "% wnwn X7 ox)" [“But if you do not listen to Me”’]. But the last
curse, in Lev. 26:43, does not end with a heh. Thus, the Yefeh To ar, discussed below, assumes that
the Midrash’s discussion of the curses instead refers to those of parashat Ki Tavo of the Book of
Deuteronomy (also referred to as Mishneh Torah). The Yefeh To’ar questions why the Midrash
isn’t contrasting the blessings and curses of Torat Kohanim to each other, or for that matter,
contrasting the blessings and curses of Mishneh Torah to each other.

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com
'Lev. 26:3.
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The Yefeh To’ar raised a difficulty:

Why did [the author of the Midrash] consider the blessings of Torat
Kohanim [i.e., the Book of Leviticus], which are from alef to tav, but consider
the curses of Mishneh Torah [i.c., the Book of Deuteronomy], which are from
vav to heh? [The first curse, in Deut. 28:16, begins with vav, "ynwn Xo-ox mm" {“If
you do not listen”}, and the last curse, in Deut. 28:68, ends with a heh, "73p 1XY"
{*“but none will buy”}.]

[Since he was considering the blessings of Torah Kohanim,] why didn’t he
consider the curses of Torat Kohanim, which are from vay to mem, as we say in
the 5 chapter of Bava Batra, entitled HaSefinah, “And He cursed them with eight
[letters], from [the letter vav that begins the verse]: ‘And if you shall reject My
statutes’? ["oxnn "npn2-ax)"], until: ‘And My statutes were abhorred by their
soul”® ["ayn1 moys *npnnR1"] [which ends with the letter mem]. [From vav through
mem are eight letters.]”*

Alternatively, [if he was going to consider the curses of Mishneh Torah,
why not consider] the blessings of Mishneh Torah, which are only from vav to
mem. [The first blessing, in Deut. 28:1, begins with vav, "ving-ox mm" {“If you
listen”}, and the last blessing, in Deut. 28:14, ends with a mem, "0723%" {“to
worship them”}.] [L.e., why contrast the blessings of one section with the curses of
the other?]

- Yefeh To’ar on Lev. Rabbah 35:1
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But first, one must understand the reason for the change in the Scripture, that in Torat
Kohanim, the blessings are from alef to tav, and the curses from vav to mem, i.c., both in
alphabetical order, while in Mishneh Torah it is the opposite, the curses are from vay to heh, in
reverse alphabetical order.

Question 1: Why compare the blessings of Leviticus to the curses of Deuteronomy?

Question 2: Why are the curses of Deuteronomy reversed [i.e., the beginning and ending
letters are in reverse alphabetical order]?

Question 3: What is the significance of the /seh or the mem being the ends of the curses
or blessings?

2 Lev. 26:15.
3 Lev. 26:43.
4 Bava Batra 88b.
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We find in Isaiah 9:6 that the mem of the word “lemarbeh” [n271% (727 0%)] in the phrase,
“in token of abundant authority,” is closed in the middle of the word.’

Also, in Nehemiah 2:13, for the phrase, “the walls of Jerusalem that were breached,”
there is an open mem at the end of the word o77.°

There is a homiletic interpretation of these verses, that when the walls of Jerusalem
will be sealed—i.c., those which have been broken open throughout the exile—at the time of
salvation these breaches will be sealed, then, the authority will be opened up, that which has
been closed until the coming of the King Messiah.” We learn from this that the mem is a sign
of redemption.
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The heh is a sign of repentance, as it is stated in chapter 3 of Menachot:

And for what was this world created with [the letter] heh? Because it is
similar to a porch [which is open on one side], where anyone who wishes to leave
may leave [i.c., one has free will to sin. And what is the reason [that the left] leg
of the heh is suspended [i.e., is not joined to the roof of the letter]? Because if one
repents, he is brought in [through the top opening].

- Menachot 29b
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And it is stated in the Zohar, Parashat Ki Tisa (188b):

If Israel were to wish to now be aroused in repentance, all of them
together, they would not be able. Why can they not? Because it is written,
“When all these things befall you, the blessing and the curse that I have set
before you, and you take them to heart amidst the various nations to which the L-rd,
your G-d, has banished you, and you return to the L-rd, your G-d . . . then the L-rd,
your G-d, will turn thy captivity, and have compassion upon thee, and will return
and gather you from all the peoples where the L-rd, your G-d, has scattered you. If

3 Ie., according to the Masoretic tradition, it is read and interpreted as one word, 72727, but it is written as though
it is two words, 727 0%, with a mem sofit.

6 Le., according to the Masoretic tradition, it is read and interpreted as two words, %119 17, but it is written as
though it is one word, 0 X197, with a regular mem.

7 Rabbeinu Bachya, Parashat Vayechi 47:28.



any of yours that are dispersed be in the uttermost parts of Heaven, from there will
the L-rd, your G-d, gather you.”® Until all those things are fulfilled, they are not
able to be aroused in repentance.

Said R. Chiya: “How many paths and ways you have closed off from all
the people of the world, and you have not left them any opening to say
[anything].”

- Zohar 11:188b (parashat Ki Tisa 6:22-23)°
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According to this, one can say that the curses of Torat Kohanim are from vav to mem,
implying that there is no rectification until the mem is rectified, that is, until the Messiah
comes.

But our teacher Moses, peace be upon him, who in Mishneh Torah was advocating for
the merit of Israel, ended the curses with a heh, which is a sign of repentance, to indicate that
when they engage in complete repentance, they will be redeemed, even if all the rebukes have
not yet been fulfilled.

Thus, to answer Question 3, as to what difference it makes whether the curses end with
mem or heh, we see that mem is indicative of a strict judgment, while 4eh is indicative of a more
lenient judgment, where redemption can come through repentance, even before the coming of the
Messiah.

This also answers Question 1, as to why the Midrash compares the blessings of Leviticus
to the curses of Deuteronomy. By ending with &eh, the curses of Deuteronomy are indicative of a
milder judgment compared to those of Leviticus, which end with mem.
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Question 4: Having explained why the curses of Deuteronomy are to be used, why compare
them to the blessings of Leviticus, which begin with alef'and end with tav, instead of the blessings
of Deuteronomy, which begin with vav and end with mem?

The answer is that the blessings of Torat Kohanim are from alef to tav, for in truth the
blessings have no end and include all 22 letters of the Torah, that is, they encompass all the
worlds that were created with the 22 letters of the Torah, for the Torah was the tool of the
Holy One, Blessed be He,'” as it is written, “Then I was by Him, as a craftsman.”'

8 Deut. 30:1-4.

% In our text of the Zohar, it is the first paragraph that is said by Rabbi Chiya, and the second paragraph is said by
Rabbi Yosei.

10 Gen. Rabbah 1:1.

1 Prov. 8:30.
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Therefore, the implication of this is that these blessings cannot all be fulfilled in this
world, as it is written, “And I will walk among you,”'? and Rashi explains: “I will stroll with
you in the Garden of Eden as though I were one of yourselves and you will not be frightened of
Me.” Likewise, he interprets, “And I will maintain My covenant with you”!®> as “a new
covenant that will not be broken, as it is said, ‘And I will make a covenant with the house of
Israel and the House of Judah, a new covenant; not like the covenant I made with their
ancestors.” !4

Also, in the Midrash Yalkut Shimoni:

“And the earth shall yield its produce”'>—not in the manner it does
now, but as it did in the days of Adam the first man, when the field would be
sown and bear fruit on the same day. “And the tree of the field shall yield its
fruit”—not as it does now, but as it did in the days of Adam the first man, when
one would plant a tree and it would bear fruit that very day, etc. Even barren
trees will in the future bear fruit, as it was in the days of Adam the first man,
as it is written, “And the tree of the field shall yield its fruit.”

- Yalkut Shimoni, Behuchotai, remez 672
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Therefore, they are from alef to tav, to hint at the blessings that existed in the early
days of the creation of the world, when everything was perfected; even barren trees bore
fruit, as they will in the future. This is the hint in the alef, which is the first of the letters, to
the end of the world after the days of the Messiah, like the zav, which is the last of the letters.

Since these blessings from G-d in Leviticus are from alef to tav, we hear that they will
only be fulfilled when the world is completely rectified, for that which was in the beginning
is what shall be at the end.

2 Lev. 26:12.

13 Lev. 26:9.

14 Jer. 31:31-32.
15 Lev. 26:4.
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Question 5: If the blessings of Leviticus, which begin with alef and end with fav, are
superior, being all encompassing, why did Moses present the blessings in Deuteronomy in a more
limited manner, beginning with vav and end with mem?

The answer is that because of this implication that the blessings of Leviticus could only
come about during the time of the Messiah, our teacher Moses, peace be upon him, began the
blessings in Deuteronomy from vav to mem, to hint that even when the world is not yet
rectified, there will still be blessings in the world. Therefore, all the blessings that Moses
spoke in Deuteronomy can be fulfilled in this world, if you examine them closely.

The reason the vav teaches about the time when the world is not yet rectified, as it
says in Gen. Rabbah on the verse, “These are the generations [ni77in] [foledot] of the heavens
and the earth”'®:

Rabbi Shmuel, son of Rabbi Nachman said: All [instances of the word]
toledot that are said in Scripture are [written] deficient [i.e., missing one or both
of the vavs], except for two: “These are the generations of Peretz”!” and this
one, Gen. 2:4. Why are the others deficient? Rabbi Yudan said: Corresponding
to six things that were taken from the first Adam: his radiance, his life, his
stature, the fruit of the earth, the fruit of the trees, and the luminaries. They
will not return to their original state until the son of Peretz [i.e., the Messiah]
comes.

- Gen. Rabbah 12:6
Therefore, the vay is lacking in the world, and the blessings begin from vay, that is, from the
deficiency of the vav. Furthermore, they go until the mem, that is, until the Messiah comes, as
mentioned above for the curses, where we explained that mem referred to the redemption of the
coming of the Messiah.
Thus, the blessings of Deuteronomy are achievable now, even during this period of
deficiency until the coming of the Messiah.

16 Gen. 2:4.
17 Ruth 4:18.
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Now we will come to a full understanding of the Midrash. He is saying: I considered
the blessings, I considered the curses, and I saw in both a change and a difference between
those written in Torat Kohanim and those written in Mishneh Torah. The most elevated and
beneficial blessings for us are those that are from alef to tav, which indicate that the Holy
One, Blessed be He, promises us the merit of the rectification of the world, as it was at the
beginning of creation. The curses that are easier for us are those from vav to heh, which teach
that we have the power to repent and repair the world.
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This brings us to another point, a challenge to the Zohar’s teaching that we are limited in
our power of repentance, and have to wait for the Messiah to come.

Not only does Moses promise us in the Torah [that we have the power to repent and
repair the world], rather you must necessarily say so, since [the curses] are inverted.

But how can that be, for the Holy One, Blessed be He, is the Master of all mercy, and
it is impossible that a human should be more merciful than He. As it is said in the third
chapter of Moed Katan (27b): the Holy One, Blessed be He, said, “Do not be more merciful
with [someone] than I am.”

Surely one must say that even the Holy One, Blessed be He, agrees to this? On the
contrary, the curses in 7orat Kohanim conclude with the letter mem, which is a sign of
redemption, to say that even if they do not repent, they will be redeemed, as it is written, “In
its time I will hasten it,”'® “if they are worthy, I will hasten it; if they are not worthy, it will
come in its time.”!’
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Our teacher Moses, peace be upon him, who concluded the curses with the letter heh,
which is a sign of repentance, did not intend to be more merciful to us than the Holy One.
Rather, he came to explain to us the words of the Omnipresent, that even though He
concluded with a mem, it is not as the Zohar holds, that if Israel wanted to awaken to
repentance, they would not be able. Rather, there is always the ability in their hands to
awaken repentance, and immediately the rectification of the world would come.

18 Isaiah 60:22.
19 Sanhedrin 38a.
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This is what is meant when it said, “I have considered my ways, and I have turned back
my feet to Your decrees.”?® That is, “I have considered blessings and curses,” as mentioned
above, “and I turned away from the initial reasoning that everything depends on the coming
of the Messiah.” For if that were so, one would have to wait “until feet will meet feet,” a
Kabbalistic concept of spiritual rectification, as it says in the Zohar, Parashat Pekudei (page
258a),’! and until the verse is fulfilled, “and His feet shall stand on that day on the Mount of
Olives,”?? and see there, where Zechariah prophesies about the end of days, when “the L-rd will
be sovereign over the entire world.”

Rather, the truth is that everything depends on repentance and good deeds. Therefore,
“I have turned back my feet”—specifically “my feet”—“to Your testimonies,” in order to
hasten the rectification of the world.
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Afterward, Rabbi Avin came and added: “If you merit, I will transform the curses
into blessings for you.”

Question 6: This is very difficult to understand, for what is the need for this
transformation? After all, it is explicitly written that blessings are given to those who listen
to the voice of G-d. The Yefeh To’ar also raised this difficulty there; see there.
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It can be said that there are curses which require transformation, such as “How could
one chase a thousand, or two put ten thousand to flight, unless their Rock had sold them, the L-rd
had given them up?”?* which is speaking of one from the nations chasing a thousand of Israel.
Whereas in the blessings we only find, “And five of you will chase a hundred.”?*

For this reason, it says that if they merit, He will transform the curses into blessings.
Similarly, we find that this was fulfilled in the days of David, when [each of David’s soldiers]
kill a thousand, but David would Kkill eight hundred by himself, because of the sin of Uriah

20 ps. 119:59.

21 Zohar 11:258a (Pekudei 51:740).
22 Zech. 14:4.

2 Deut. 32:30.

% Lev. 26:8.



the Hittite.”® I.e., Il Sam. 23:8 says that David’s chief officer was Adino the Eznite, and that he
killed eight hundred enemies on one occasion. Moed Katan 16b says that Adino was David himself,
and that he had expected the threat that “how could one chase one thousand” would be transformed
into a blessing, and he was therefore upset that he could only kill eight hundred, the deficiency of
two hundred being due to his sin with Uriah.

See chapter 3 of Moed Katan in the Maharsha there.

SRYDI WK OIXLOTIIN I LONNID WK CIN,"07 NRITARYR CIRTAR" P10D DY 2°135 NN ROOKT T W T
;257 0¥ 07 AYR 1T LNNT AP ,"WNI I CAYLITIWE NXY 0 I IPIRTIWR " MR 23N27 17) WIRY IR
199y *on" MR 23027 12 0717 *19%n NRYT 7Y77 PR NN A0 027n" 027,210 DY 0200y 0 DI ey

YY) 0IPD22 X2 9OV "aiwd) nivg Ren KD

Furthermore, it can be said, as it is taught in Sefer Torat Kohanim, i.c., the Midrash on
Leviticus also known as the Sifra, on the verse that introduces the curses, that if we reject G-d’s
laws, “Even [7x] [af] I in turn will do this to you”?S:

It is ‘I’ who built; ‘I’ will destroy. ‘I’ who planted; ‘I’ will uproot. Thus
the Scripture says, “What I have built, I am going to destroy, and what I have
planted, I will uproot.””” I will do this. This is harder for you than anything,
that My great Name becomes to you like a creditor. “This is from your hand;”?®
evil never goes forth from before Me. Similarly, the verse says “From the
mouth of the Most High does not come evil and good.”?’

- Sifra, Bechukotai, chapter 4
It is also brought in the Yalkut Shimoni (Bechukotai, remez 673), and see there.
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This midrash of the Sifra is perplexing, and furthermore, it seems that the beginning
has no ending, and the ending has no beginning: for initially it says that the builder Himself
wishes to be the One who demolishes and abandons, and then it concludes that evil never
issues from Him at all.

The Korban Aharon, a commentary on the Sifra, stated that the word af|*“even”] [AX] seems
to be unnecessary, and led the author of the Sifra to conclude that it implies severity or anger, and
emphasizes that one should not view the curses that occur as coming from nature, but from G-d’s
decree of purposeful judgment. “I, the One Who blessed you, will also be the One to bring
misfortune.”*® What the Korban Aharon answered is not only a forced explanation, but the
question still remains for anyone who examines the matter closely.

25 Moed Katan 16b.

26 Lev. 26:16.

27 Jer. 45:4.

28 Malachi 1:9.

2 Lam. 3:38

30 Aharon Ibn Hayyim (1545-1632), Korban Aharon (Venice, 1609-11) is a commentary on the Sifi-a.

9
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It is well understood from what is known to Kabbalists, that according to the good
deeds of people, great rectifications are made and enlightenment spreads in the upper worlds,
and the power of holiness increases and the abundance and blessing are also increased in this
world. But when they sin, G-d forbid, the opposite occurs. One whose beginning was good
but later strayed, his punishment is more severe. That is because he causes a desecration of
all the holiness that was increased on his behalf, as all that added holiness becomes desecrated
and, G-d forbid, gives more strength to the external forces. Even the blessing that was sent
into the world is withdrawn, which is not the case for one who did not merit from the
beginning, for he does not cause as much damage.
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This is the intent of the Midrash of the Sifra: “That which I have planted, I will
uproot,” as if to say: “All the abundance and blessing that I sent into the world because of
your deeds, I will uproot and destroy. The world had already merited it from the moment it
received it; but now that you are causing Me to withdraw and destroy it, the punishment
upon you is doubled because of your earlier deeds, just as it says, ‘One who studied and then
turned away is worse than all others.”*'

“This is harder for you than anything,” as if to say that “besides the damage you
caused through your sins, you are also liable for having corrupted what you had already
rectified. Therefore, My great Name becomes to you like a creditor, for when abundance
increases in the world, it is a sign that there is a unification above in the letters of the Name;
and when it diminishes, so to speak, there is separation,” G-d forbid.

Thus, His great Name specifically becomes like a creditor.

31 pesachim 49b.
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Afterward, He again said: “This is from your hand; for evil never goes forth from
before Me.” For until now, He had spoken about the damage caused by one who corrupted
what had already been rectified. It is indeed so, after the Holy One, Blessed be He, returns
to take from the world the abundance that He had bestowed because of that person, He does
not bring any further harm Himself; rather, the person is left to the natural occurrences in
the world.

Thus, the Zera Shimshon disagrees with the analysis of the Korban Aharon cited above,
who said that one should not view the curses that occur as coming from nature, but from G-d’s
decree of purposeful judgment. Consequently, the curse and “misfortune come naturally upon
those who do evil, and goodness comes to those who do good,” as it is stated in the Midrash
on parashat Re’eh.*?

Also on the verse, “You shall not have in your pouch alternate weights, larger and
smaller,”*? we learn that “the blessings bless their owners, and the curses curse their
owners.”**
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With this, we can come to answer the world’s question on the verse describing a curse
upon Israel, “How could one chase a thousand.” Why, in the blessing of Israel, does it say
only, “And five of you will chase a hundred”? It should have said, “One shall chase a
thousand,” as it says in the context of punishment.
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As far as the solution with the words of Rashi, may he rest in peace, who explained on
the verse, “And five of you will chase a hundred” that this is “of the weakest among you, but
the mighty ones, it is indeed so that one will chase a thousand”—this is a forced explanation.

Firstly, because when Israel does the will of the Omnipresent, they should all be good
and healthy, as it is written: “If you will listen diligently to the voice of the L-rd, your G-d,
doing what is upright in His eyes, and listening to His commandments and keeping all His statutes,

32 Deut. Rabbah 4:3.
3 Deut. 25:13.
34 Lev. Rabbah 15:7.
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then I will not bring upon you any of the diseases that I brought upon the Egyptians, for I the
L-rd am your healer.”*

Furthermore, since these blessings are entirely beyond nature and occur only
through miracles and the divine abundance increased in the world by the Holy One, Blessed
be He, it is not relevant to distinguish between the mighty and the weak by their natural
strength, if the verse states, “But those who hope in the L-rd shall renew their strength.”>¢

Also, there is still the question: Why does the Torah write the reward of the weak, but not
that of the mighty?
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According to our approach, this is fine: indeed, no evil or good comes directly from
the Most High; rather, goodness naturally comes to those who do good, and blessings bless
their owners. The blessings in this parasha come on their own to generation that merits them,
even though they are somewhat beyond nature and occur through miracles, and will not be
fully realized until the end of days, as stated above. Nevertheless, they are still close to the
natural order established by the Holy One, Blessed be He: with blessings that will bless their
owners. Therefore, it only says, “And five of you will chase a hundred,” and not “one shall
chase a thousand.”
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Indeed, in the Song of Moses in parashat Ha’azinu, it speaks of those who sinned after
having merited, as it begins, “Is this how you repay the L-rd, O foolish and senseless people? Is
not this the Father who created you, fashioned you and made you endure!”>” “[Meaning,] He
has acquired you, or He has placed you in a nest of rocks and in strong ground, or He has
provided you with everything that will benefit you.”*® See the midrashim, and so Rashi
explained the words, “Is this how you repay the L-rd” as “an expression of astonishment: Do
you mean to grieve Him Who has the power to punish you, and Who has bestowed all these
favors upon you?”** When they sinned, it came to the principal of the Sifra, “what I have
planted, I will uproot,” that after He acquired and established them, He goes back and sells
them, as [the verse] concludes, “How could one chase a thousand, or two put ten thousand to
flight, unless their Rock had sold them, the L rd had given them up?”

35 Ex. 15:26.

36 Tsaiah 40:31.

37 Deut. 32:6.

38 Rashi on Deut. 32:6.
3 Ibid.
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The verse expresses astonishment: Is it possible that one would chase a thousand?
After all, isn’t “the measure of good is always greater than the measure of punishment,”*
and yet for the measure of good, it is written, “Five of you will chase a hundred,” and not
more.

This is as Tosafot asked in Sotah, page 11a, on “the measure of good is always greater
than the measure of punishment,” and they answered that this curse of “how could one chase a
thousand” is not in the same category in the rest of the rebukes, but rather in the category of
“that which I have planted, I will uproot,” which is the meaning of, “their Rock had sold
them, the L-rd had given them up.” They receive a double punishment because they
corrupted what they had already merited, and this evil comes directly from the Holy One,
Blessed be He, Who takes back what He had already given to us.

However, after He redeems them and the entire world is rectified, when death will be
swallowed up forever and “On that day the L-rd will be One and His Name One,”*! then He
will transform the curse into a blessing. Then He will once again acquire them, and He
Himself will be their shepherd, as it is written, “I Myself will graze My flock, and I Myself
will let them lie down.”*?
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To summarize the answer to Question 6, this is the explanation of our Midrash: “If you
are worthy, I will transform the curses into blessings for you.” That is, even the curses that
come upon the sinners directly from the hand of the Holy One, Blessed be He—as it is written,
“That which I have planted, I will uproot,” etc.—will be transformed into blessings, as it is
written, “I Myself will graze My flock,” etc.

40 Sotah 11a.
41 Zech. 14:9.
42 Ezek. 34:15.
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Afterward, [Rabbi Avin] asked, “When will this be?” and answered, “When you keep
My Torah.” This too seems puzzling, for it is obvious and requires neither question nor
answer. Rather, the intent is that this will be specifically in the future, when they will keep
His Torah without any flaw. It is fine that this was fulfilled to some extent even in this world,
in the generation of David, whose mighty men would pursue a thousand—because David
himself will be our king in the future, as it is written: “And My servant David shall be king
over them.”* For this reason, they were granted a taste of the World-to-Come.
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Indeed, it is also true that for other righteous individuals who merit that they have a
taste of the World-to-Come, such as the Patriarchs, He will fulfill this blessing even for them.
We find that the verse, “And five of you will chase a hundred,” is not the end of the matter
of blessing, but rather it is a blessing that by itself accompanies the generation that merits it.
But the principal of the blessing is that “one will chase a thousand,” and this is when the
Holy One, Blessed be He, Himself provides assistance. Therefore, this curse of “how could one
chase a thousand” is written among the curses, because His intention is to ultimately
transform the curses into blessings.
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Additionally, it can be said in explanation of the words of Torat Kohanim mentioned
above, “That which I have planted, I will uproot,” etc., that “My great Name is upon you like
that of a creditor,” etc., “evil never goes forth from before Me,” etc.

It is known to Kabbalists that there are two types of Divine flows of blessing. The first
is to the lower realms, which is dependent on the actions of those below: if they improve their
ways or worsen them, this Divine flow increases or decreases. The second is a Divine flow
that emanates from Him, blessed be He, for the sustenance of the ten sefirot themselves. This
flow is not dependent at all on the actions of those below, but rather always “streamed forth

43 Ezek. 37:24.
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before Him”**

without interruption for eternity. Nevertheless, a Torah scholar in times of
exile does not wish to receive that flow, in order to share in the suffering of Israel. This is the
meaning of “In all their suffering, He suffered,”* to the vav, there is suffering, i.e., the Sefirah
of Tiferes suffers the pain of the lower worlds, much like the heart suffers when the body is in
distress.

See also Galanti*® on the verse, “And it is bitter to her.”*’
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This is the meaning of what He said, “That which I have built, I will destroy, and that
which I have planted, I will uproot,” for the Holy One, Blessed be He, swore that He would
not enter the heavenly Jerusalem until He can enter the earthly Jerusalem, i.e., when we make
it holy.*® Nevertheless, My great Name is upon you like that of a creditor, that on your account
He is compelled to do so, even though He does so willingly, to suffer in your suffering.

Regarding the other Divine flow, which is to bestow upon the lower realms, it says:
“This is from your hand,” meaning that if they had performed many good deeds, it would
have increased, and when they sinned, it diminished on its own.

4 Dan. 7:10.

4 Isaiah 63:9.

46 Rabbi Avraham Galanti, a student of Rabbi Moshe Cordovero (“the Ramak™), was the author of Sefer Kol
Bochim (Venice 1589), a Kabbalistic commentary on Lamentations.

4 Lam. 1:4.

48 Ta’anit 5a.
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