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Chapter XXXIII: Bechukotai (Lev. 26:3–27:34) 
 
Essay 2. Blessings and curses 
 
The Torah has two sections of Tochachot, “admonitions” [which also include blessings]. 

One Tochacha is in this week’s parasha, while the other is in parashat Ki Tavo, in Deuteronomy. 
 

ן וָא"ו עַד הֵ"א, ר' אַבָּא בְּשֵׁם ר' יוֹחָנָן אָמַר חָשַׁבְתִּי בְּרָכוֹת חָשַׁבְתִּי קְלָלוֹת, בְּרָכוֹת מֵאָלֶ"ף וְעַד תָי"ו, וּקְלָלוֹת מִ   שָׁם,  עוֹד
כְּשֶׁתְּשַׁמְּרוּ אֶת תּוֹרָתִי הֲדָא   נִי הוֹפֵ˂ לָכֶם הַקְּלָלוֹת לִבְרָכוֹת אֵימָתָי אָמַר ר' אָבִין אִם זְכִיתֶם הֲרֵ   .הֲפוּכוֹת  ןוְלאֹ עוֹד אֶלָּא שֶׁהֵ 

  . הוּא דִכְתִיב "אִם־בְּחֻקֹּתַי תֵּלֵכוּ" עכ"ל
  

Also there in the Midrash, we read:  

Rabbi Abba, son of Rabbi Chiya, said in the name of Rabbi Yonatan: I 
considered blessings, I considered curses; the blessings are from alef through 
tav [representing the entire alphabet], the curses are from vav through heh [only 
one letter apart]. Moreover, they are reversed [i.e., from vav to heh is in reverse 
alphabetical order]. 

Rabbi Avin said: “[G-d says:] If you merit, I will reverse [i.e., transform] 
the curses into blessings for you. When will this be? When you observe My 
Torah.” That is [the meaning of] what is written: “If you follow My statutes.”1 

 - Lev. Rabbah 35:1 
In making sense of this Midrash, commentaries first try to understand which verses are 

implicated. The Midrash is placed in Leviticus Rabbah, and it cites Lev. 26:3 from this parashah. 
Thus, it appears obvious that in discussing the blessings, it is speaking of the blessings of this 
parashah of the Book of Leviticus (also referred to as Torat Kohanim). The first blessing, in Lev. 
26:3, begins with alef, " ם־בְּחֻקֹּתַי תֵּלֵכוּאִ  " [“If you follow My statutes”], and the last blessing, in Lev. 
26:13, ends with a tav, " תוָאוֹלֵ˂ אֶתְכֶם קוֹמְמִיּוּ " [“And made you walk erect”]. 

However, in speaking of the curses, it is harder to understand the Midrash. The first curse, 
in Lev. 26:14, begins with vav, " אִם לאֹ תִשְׁמְעוּ לִיוְ  " [“But if you do not listen to Me”]. But the last 
curse, in Lev. 26:43, does not end with a heh. Thus, the Yefeh To’ar, discussed below, assumes that 
the Midrash’s discussion of the curses instead refers to those of parashat Ki Tavo of the Book of 
Deuteronomy (also referred to as Mishneh Torah). The Yefeh To’ar questions why the Midrash 
isn’t contrasting the blessings and curses of Torat Kohanim to each other, or for that matter, 
contrasting the blessings and curses of Mishneh Torah to each other.  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Lev. 26:3.  
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 .וָא"ו עַד הֵ"א תֹּאַר דְּאַמַּאי חָשֵׁיב בְּרָכוֹת דְּתּוֹרַת כֹּהֲנִים שֶׁהֵן מֵאָלֶ"ף עַד תָי"ו, וּקְלָלוֹת דְּמִשְׁנָה תּוֹרָה שֶׁהֵן מִן יְפֵהוְהִקְשָׁה הַ 

וְאֶת־ "עַד  "וְאִם־בְּחֻקֹּתַי תִּמְאָסוּ"מִ כִּדְאָמְרִינַן בְּפֶרֶק הַסְּפִינָה ,  וְאַמַּאי לאֹ חָשֵׁיב קְלָלוֹת דְּתּוֹרַת כֹּהֲנִים דְּהֲווֹ מִן וָא"ו עַד מֵ"ם
 . א"ו עַד מֵ"ם עכ"ל]וַ [הַמִּשְׁנָה תּוֹרָה דְּלאֹ הֲווֹ אֶלָּא מֵ  בְּרָכוֹתאִי נָמֵי  ."חֻקֹּתַי גָּעֲלָה נַפְשָׁם

 
The Yefeh To’ar raised a difficulty:  

Why did [the author of the Midrash] consider the blessings of Torat 
Kohanim [i.e., the Book of Leviticus], which are from alef to tav, but consider 
the curses of Mishneh Torah [i.e., the Book of Deuteronomy], which are from 
vav to heh? [The first curse, in Deut. 28:16, begins with vav, " הָיָה אִם־לאֹ תִשְׁמַעוְ  " {“If 
you do not listen”}, and the last curse, in Deut. 28:68, ends with a heh, " הוְאֵין קֹנֶ  " 
{“but none will buy”}.] 

[Since he was considering the blessings of Torah Kohanim,] why didn’t he 
consider the curses of Torat Kohanim, which are from vav to mem, as we say in 
the 5th chapter of Bava Batra, entitled HaSefinah, “And He cursed them with eight 
[letters], from [the letter vav that begins the verse]: ‘And if you shall reject My 
statutes’2 ["ּוְאִם־בְּחֻקֹּתַי תִּמְאָסו"], until: ‘And My statutes were abhorred by their 
soul’3 ["וְאֶת־חֻקֹּתַי גָּעֲלָה נַפְשָׁם"] [which ends with the letter mem]. [From vav through 
mem are eight letters.]”4  

Alternatively, [if he was going to consider the curses of Mishneh Torah, 
why not consider] the blessings of Mishneh Torah, which are only from vav to 
mem. [The first blessing, in Deut. 28:1, begins with vav, " ַוְהָיָה אִם־שָׁמוֹע" {“If you 
listen”}, and the last blessing, in Deut. 28:14, ends with a mem, "לְעׇבְדָם" {“to 
worship them”}.] [I.e., why contrast the blessings of one section with the curses of 
the other?] 

- Yefeh To’ar on Lev. Rabbah 35:1 
 

לְהָבִין הַטַּעַם שֶׁל שִׁ  מִתְּחִלָּה צָרִי˂  וְהַקְּלָלוֹת מֵוָא"ו עַד יאֲבָל  וְעַד תָי"ו  הַבְּרָכוֹת הֵן מֵאָלֶ"ף  נּוּי הַכְּתוּבִים שֶׁבְּתוֹרַת כֹּהֲנִים 
 . פֵ˂ וְהַקְּלָלוֹת מֵוָא"ו עַד הֵ"א, וּמָה עִנְיָן הַהֵ"א וְהַמֵ"ם לִהְיוֹת סוֹפָן שֶׁל הַקְּלָלוֹת אוֹ הַבְּרָכוֹתוּבְמִשְׁנֶה תּוֹרָה הֵם לְהֶ  ,ם"מֵ 

 
But first, one must understand the reason for the change in the Scripture, that in Torat 
Kohanim, the blessings are from alef to tav, and the curses from vav to mem, i.e., both in 
alphabetical order, while in Mishneh Torah it is the opposite, the curses are from vav to heh, in 
reverse alphabetical order.  

Question 1: Why compare the blessings of Leviticus to the curses of Deuteronomy? 
Question 2: Why are the curses of Deuteronomy reversed [i.e., the beginning and ending 

letters are in reverse alphabetical order]? 
Question 3: What is the significance of the heh or the mem being the ends of the curses 

or blessings? 
 

 
2 Lev. 26:15.  
3 Lev. 26:43.  
4 Bava Batra 88b.  
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בִּישַׁעְיָה תֵּ   וּמָצָאנוּ  בְּאֶמְצַע  סְתוּמָה  הַמִּשְׂרָה"  [לְמַרְבֵּה]  רבה)  "(לם  שֶׁל  וּבִנְחֶמְיָהי מֵ"ם  אֲשֶׁר־   בָה,  יְרוּשָׁלַםִ  "בְּחוֹמֹת 
אֲשֶׁר הֵם פְּרוּצִים כָּל    ,שֶׁכַּאֲשֶׁר יִסְתְּמוּ חוֹמוֹת יְרוּשָׁלַיִם  וְיֵשׁ בּוֹ דָּרַשׁ.  בָהי", מֵ"ם פְּתוּחָה בַּסּוֹף תֵּ [הֵםௗௗפְּרוּצִים]  (המפרוצים)

נִמְצֵינוּ לְמֵדִים שֶׁהַמֵ"ם    .הַמִּשְׂרָה שֶׁהִיא סְתוּמָה עַד מֶלֶ˂ הַמָּשִׁיחַ עכ"ל  תִּפָּתַחוְאָז    ,וְלָעֵת הַיְּשׁוּעָה יִסְתְּמוּ הַפְּרוּצִים  ,זְמַן הַגָּלוּת
 לָּה. וּהוּא סִימָן לַגְּא

 
We find in Isaiah 9:6 that the mem of the word “lemarbeh” [ לְמַרְבֵּה(לם רבה)   ] in the phrase, 

“in token of abundant authority,” is closed in the middle of the word.5  
Also, in Nehemiah 2:13, for the phrase, “the walls of Jerusalem that were breached,” 

there is an open mem at the end of the word 6.הֵם 
There is a homiletic interpretation of these verses, that when the walls of Jerusalem 

will be sealed—i.e., those which have been broken open throughout the exile—at the time of 
salvation these breaches will be sealed, then, the authority will be opened up, that which has 
been closed until the coming of the King Messiah.7 We learn from this that the mem is a sign 
of redemption. 

 
בְּפֶרֶק ג' דִּמְנָחוֹת   סִימָן לִתְשׁוּבָה דְּאִיתָא  מִפְּנֵי שֶׁדּוֹמֶה לְאַכְסַדְרָה שֶׁכָּל הָרוֹצֶה  וְהַהֵ"א הוּא  נִבְרָא הָעוֹלָם בְּהֵ"א  וּמִפְּנֵי מָה 

  .לֵי לֵיהּ ע"כילָצֵאת יָצָא, וּמַאי טַעֲמָא תְּלִי כַּרְעֵיהּ דְּהֵ"א דְּאִי הָדַר בִּתְשׁוּבָה מְעַיְ 
 
The heh is a sign of repentance, as it is stated in chapter 3 of Menachot:  

And for what was this world created with [the letter] heh? Because it is 
similar to a porch [which is open on one side], where anyone who wishes to leave 
may leave [i.e., one has free will to sin. And what is the reason [that the left] leg 
of the heh is suspended [i.e., is not joined to the roof of the letter]? Because if one 
repents, he is brought in [through the top opening].  

- Menachot 29b 
  

מַאי טַעְמָא    .לָא יַכְלִין  ,בִּתְשׁוּבָה כֻּלְּהוּ כַּחֲדָא  תְעֲרָא הַשְׁתָּאיהַר פָּרָשַׁת כִּי תִּשָּׂא (דַּף קפ"ח ע"ב) אִי בָּעוּ יִשְׂרָאֵל לְאִ וֹוְאִיתָא בְּז
וְעַד דְּכָל אִינוּן דְּבָרִים יִתְקַיְּימוּן לָא , "וְהָיָה כִי־יָבֹאוּ עָלֶי˃ כׇּל־הַדְּבָרִים הָאֵלֶּה הַבְּרָכָה וְהַקְּלָלָה" וְכוּ'בְּגִין דִּכְתִּיב,  ,לָא יַכְלִין

    .וְלָא שַׁבְקַת לוֹן פִּתְחוֹן פֶּה עכ"ל  יַכְלִין לְאַתְעֲרָא בִּתְשׁוּבָה וְכוּ'. אָמַר ר' חִיָּיא כַּמָּה סַתָמְתְּ כָּל אָרְחִין וּשְׁבִילִין מִכָּל בְּנֵי עָלְמָא
 
And it is stated in the Zohar, Parashat Ki Tisa (188b):  

If Israel were to wish to now be aroused in repentance, all of them 
together, they would not be able. Why can they not? Because it is written, 
“When all these things befall you, the blessing and the curse that I have set 
before you, and you take them to heart amidst the various nations to which the L-rd, 
your G-d, has banished you, and you return to the L-rd, your G-d . . . then the L-rd, 
your G-d, will turn thy captivity, and have compassion upon thee, and will return 
and gather you from all the peoples where the L-rd, your G-d, has scattered you. If 

 
5 I.e., according to the Masoretic tradition, it is read and interpreted as one word, לְמַרְבֵּה, but it is written as though 

it is two words, לם רבה, with a mem sofit. 
6 I.e., according to the Masoretic tradition, it is read and interpreted as two words, פְּרוּצִיםௗௗהֵם, but it is written as 

though it is one word, המפרוצים, with a regular mem. 
7 Rabbeinu Bachya, Parashat Vayechi 47:28.  
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any of yours that are dispersed be in the uttermost parts of Heaven, from there will 
the L-rd, your G-d, gather you.”8 Until all those things are fulfilled, they are not 
able to be aroused in repentance. 

Said R. Chiya: “How many paths and ways you have closed off from all 
the people of the world, and you have not left them any opening to say 
[anything].” 

- Zohar II:188b (parashat Ki Tisa 6:22–23)9 
 

נוּ  יקַּן הַמֵ"ם דְּהַיְ וּקּוּן אֶלָּא עַד שֶׁיְּתיוּלְפִי זֶה יֵשׁ לוֹמַר שֶׁהַקְּלָלוֹת שֶׁל תּוֹרַת כֹּהֲנִים הֵם מִוָא"ו עַד מֵ"ם דְּמַשְׁמָע שֶׁאֵין שׁוּם תִּ 
 ֹ סִימָן הַתְּשׁוּבָה   א מָשִׁיחַ, וּמֹשֶׁה רַבֵּנוּ עָלָיו השְׁלָוּם שֶׁהָיָה דּוֹרֵשׁעַד שֶׁיָּב יִשְׂרָאֵל הִפְסִיק הַקְּלָלוֹת בְּהֵ"א שֶׁהִיא  לִזְכוּתָן שֶׁל 

  .הַתּוֹכָחוֹתמוּ כָּל ילוֹמַר שֶׁכְּשֶׁיַּעֲשׂוּ תְּשׁוּבָה גְּמוּרָה יִהְיוּ נִגְאָלִים אַף שֶׁלּאֹ יִתְקַיְּ 
 
According to this, one can say that the curses of Torat Kohanim are from vav to mem, 

implying that there is no rectification until the mem is rectified, that is, until the Messiah 
comes.  

But our teacher Moses, peace be upon him, who in Mishneh Torah was advocating for 
the merit of Israel, ended the curses with a heh, which is a sign of repentance, to indicate that 
when they engage in complete repentance, they will be redeemed, even if all the rebukes have 
not yet been fulfilled.  

Thus, to answer Question 3, as to what difference it makes whether the curses end with 
mem or heh, we see that mem is indicative of a strict judgment, while heh is indicative of a more 
lenient judgment, where redemption can come through repentance, even before the coming of the 
Messiah.  

This also answers Question 1, as to why the Midrash compares the blessings of Leviticus 
to the curses of Deuteronomy. By ending with heh, the curses of Deuteronomy are indicative of a 
milder judgment compared to those of Leviticus, which end with mem.  

  
נוּ  יכ"ב אוֹתִיּוֹת הַתּוֹרָה דְּהַיְ וְהַבְּרָכוֹת שֶׁל תּוֹרַת כֹּהֲנִים הֵם מֵאָלֶ"ף וְעַד תָי"ו שֶׁכֵּן הָאֱמֶת שֶׁהַבְּרָכוֹת אֵין לָהֶם קֵץ וְכוֹלְלוֹת כֹּל  

  ."וָאֶהְיֶה אֶצְלוֹ אָמוֹן" מָּנוּתוֹ שֶׁל הקב"הוּכּוֹלְלוֹת כָּל הָעוֹלָמוֹת שֶׁנִּבְרְאוּ בְּכ"ב אוֹתִיּוֹת הַתּוֹרָה, שֶׁהַתּוֹרָה הָיְתָה כְּלִי א
 
Question 4: Having explained why the curses of Deuteronomy are to be used, why compare 

them to the blessings of Leviticus, which begin with alef and end with tav, instead of the blessings 
of Deuteronomy, which begin with vav and end with mem?  

The answer is that the blessings of Torat Kohanim are from alef to tav, for in truth the 
blessings have no end and include all 22 letters of the Torah, that is, they encompass all the 
worlds that were created with the 22 letters of the Torah, for the Torah was the tool of the 
Holy One, Blessed be He,10 as it is written, “Then I was by Him, as a craftsman.”11  

 

 
8 Deut. 30:1–4.  
9 In our text of the Zohar, it is the first paragraph that is said by Rabbi Chiya, and the second paragraph is said by 

Rabbi Yosei. 
10 Gen. Rabbah 1:1.  
11 Prov. 8:30.  
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ל עִמָּכֶם  י"וְהִתְהַלַּכְתִּי בְּתוֹכְכֶם" וּפֵרֵשׁ רַשִׁ"י אֲטַיֵּ   ם כֻּלָּם בָּעוֹלָם הַזֶּה, שֶׁהֲרֵי כָּתוּביוּלְפִיכָ˂ אֵלּוּ הַבְּרָכוֹת אִי אֶפְשָׁר לְהִתְקַיֵּ 
וְכָרַתִּי אֶת־בֵּית יִשְׂרָאֵל" וְכוּ' "  "וַהֲקִימֹתִי אֶת־בְּרִיתִי אִתְּכֶם", בְּרִית חֲדָשָׁה שֶׁלּאֹ תּוּפַר שֶׁנֶּאֱמַר   רֵשׁ עַליוְכֵן פֵּ   בְּגַן עֵדֶן וְכוּ',

ו אֶלָּא כְּדֶרֶ˂ שֶׁעָשְׂתָה  י"וְנָתְנָה הָאָרֶץ יְבוּלָהּ" לאֹ כְּדֶרֶ˂ שֶׁעוֹשֶׂה עַכְשָׁ   וְכֵן בְּמִדְרָשׁ יַלְקוּט  "בְּרִית חֲדָשָׁה׃ לאֹ כַבְּרִית" וְכוּ'.
נִזְרַעַת  שֶׁתְּהֵאבִּימֵי אָדָם הָרִאשׁוֹן   יִתֵּן פִּרְיוֹ"  .רוֹת בַּת יוֹמָהּיוְעוֹשֶׂה פֵּ   הַשָּׂדֶה  ו אֶלָּא ילאֹ כְּדֶרֶ˂ שֶׁעוֹשֶׂה עַכְשָׁ "  וְעֵץ הַשָּׂדֶה 

רוֹת כְּמוֹ  יוְאַף אִילָנֵי סְרַק עֲתִידִים לַעֲשׂוֹת פֵּ   .רוֹת בּוֹ בְּיוֹם וְכוּ'ישֶׁעָשָׂה בִּימֵי אָדַם הָרִאשׁוֹן שֶׁהָיָה נוֹטֵעַ אִילָן וְעוֹשֶׂה פֵּ כְּדֶרֶ˂  
  .עכ"ל "וְעֵץ הַשָּׂדֶה יִתֵּן פִּרְיוֹ" שֶׁהָיָה בִּימֵי אָדַם הָרִאשׁוֹן דִּכְתִיב

 
Therefore, the implication of this is that these blessings cannot all be fulfilled in this 

world, as it is written, “And I will walk among you,”12 and Rashi explains: “I will stroll with 
you in the Garden of Eden as though I were one of yourselves and you will not be frightened of 
Me.” Likewise, he interprets, “And I will maintain My covenant with you”13 as “a new 
covenant that will not be broken, as it is said, ‘And I will make a covenant with the house of 
Israel and the House of Judah, a new covenant; not like the covenant I made with their 
ancestors.”14 

Also, in the Midrash Yalkut Shimoni: 

“And the earth shall yield its produce”15—not in the manner it does 
now, but as it did in the days of Adam the first man, when the field would be 
sown and bear fruit on the same day. “And the tree of the field shall yield its 
fruit”—not as it does now, but as it did in the days of Adam the first man, when 
one would plant a tree and it would bear fruit that very day, etc. Even barren 
trees will in the future bear fruit, as it was in the days of Adam the first man, 
as it is written, “And the tree of the field shall yield its fruit.”  

- Yalkut Shimoni, Behuchotai, remez 672 
  

לּוּ אִילָנֵי יקָּן וַאֲפִ וּז הַבְּרָכוֹת שֶׁהָיוּ בְּיָמִים הָרִאשׁוֹנִים שֶׁל בְּרִיאַת הָעוֹלָם שֶׁאָז הָיָה הַכֹּל מְתוֹי"ו לִרְמוְלָכֵן הֵן מֵאָלֶ"ף וְעַד תָ 
זַהוּ רֶמֶז הָאָלֶ"ף שֶׁהִיא רִאשׁוֹנָה לְאוֹתִיּוֹת עַד סוֹף הָעוֹלָם לְאַחֵר יְמוֹת הַמָּשִׁיחַ כְּמוֹ    רוֹת כְּמוֹ שֶׁיִּהְיוּ לֶעָתִיד,יסְרַק הָיוּ עוֹשִׂים פֵּ 

קָּן וּמוּ אֶלָּא כְּשֶׁהָעוֹלָם מְתיוְהוֹאִיל שֶׁאֵלּוּ הַבְּרָכוֹת הֵן מֵאָלֶ"ף וְעַד תָי"ו יֵשׁ במַשְׁמָע שֶׁלּאֹ יִתְקַיְּ   י"ו שֶׁהִיא סוֹף הָאוֹתִיּוֹת.הַתָ 
 . לְגַמְרֵי, דְּמַה שֶׁהָיָה מִתְּחִלָּה הוּא שֶׁיִּהְיֶה בְּסוֹף

 
Therefore, they are from alef to tav, to hint at the blessings that existed in the early 

days of the creation of the world, when everything was perfected; even barren trees bore 
fruit, as they will in the future. This is the hint in the alef, which is the first of the letters, to 
the end of the world after the days of the Messiah, like the tav, which is the last of the letters. 

Since these blessings from G-d in Leviticus are from alef to tav, we hear that they will 
only be fulfilled when the world is completely rectified, for that which was in the beginning 
is what shall be at the end. 

 
12 Lev. 26:12.  
13 Lev. 26:9.  
14 Jer. 31:31–32.  
15 Lev. 26:4. 
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יִהְיוּ בְּרָכוֹת בָּעוֹלָם. קָּן  וּמְתז שֶׁאַף כְּשֶׁהָעוֹלָם אֵינוֹ  וֹוּלְפִיכָ˂ בָּא מֹשֶׁה רַבֵּינוּ עָלָיו הַשָּׁלוֹם וְהִתְחִיל הַבְּרָכוֹת בְּוָא"ו עַד מֵ"ם לִרְמ

וְהַטַּעַם שֶׁהַוָא"ו מוֹרֶה עַל הַזְּמַן שֶׁהָעוֹלָם אֵינוֹ   .ן בָּהֶםים בָּעוֹלָם הַזֶּה אִם תְּעַיֵּ יוְלָכֵן כָּל הַבְּרָכוֹת שֶׁאָמַר מֹשֶׁה יְכוֹלוֹת לְהִתְקַיֵּ 
כֹּל תוֹלְדוֹת שֶׁנֶּאֶמְרוּ   שְׁמוּאֵל בַּר נַחְמָן"אֵלֶּה תוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ", אָמַר ר'    עַל פָּסוּק  , דְּאָמְרִינַן בִּבְרֵאשִׁית רַבָּהקָּןוּמְת

טְּלוּ  י"וְאֵלֶּה תּוֹלְדוֹת פָּרֶץ" וְהַדֵּין. וּמִפְּנֵי מָה אִינוּן חֲסֵרִין, ר' יוּדָן אָמַר כְּנֶגֶד שִׁשָּׁה דְּבָרִים שֶׁנִּ   חֲסֵרִין בַּר מִן תְּרֵין,  בַּמִּקְרָא
ֹ יוְשׁוּב אֵינָם חוֹזְרִים לְתִ   רוֹת הָאִילָן, וּמֵאוֹרוֹת.יוֹ, חַיָּיו, וְקוֹמָתוֹ, וּפְרִי הָאֶרֶץ, וּפֵ מֵאָדָם הָרִאשׁוֹן וְאֵלּוּ הֵם: זִי א קּוּנָם עַד שֶׁיָּב

ֹ ינוּ מֵחִסָּרוֹן הַוָא"ו עַד הַמֵ"ם דְּהַיְ יבֶּן פֶּרֶץ עכ"ל. וְאִם כֵּן הַוָא"ו חֲסֵרָה בָּעוֹלָם וְהַבְּרָכוֹת יִהְיוּ מֵוָא"ו דְּהַיְ  א מָשִׁיחַ  נוּ עַד שֶׁיָּב
    .כְּנֶאֱמָר לְעֵיל

 
Question 5: If the blessings of Leviticus, which begin with alef and end with tav, are 

superior, being all encompassing, why did Moses present the blessings in Deuteronomy in a more 
limited manner, beginning with vav and end with mem?  

The answer is that because of this implication that the blessings of Leviticus could only 
come about during the time of the Messiah, our teacher Moses, peace be upon him, began the 
blessings in Deuteronomy from vav to mem, to hint that even when the world is not yet 
rectified, there will still be blessings in the world. Therefore, all the blessings that Moses 
spoke in Deuteronomy can be fulfilled in this world, if you examine them closely.  

The reason the vav teaches about the time when the world is not yet rectified, as it 
says in Gen. Rabbah on the verse, “These are the generations [תוֹלְדוֹת] [toledot] of the heavens 
and the earth”16: 

Rabbi Shmuel, son of Rabbi Nachman said: All [instances of the word] 
toledot that are said in Scripture are [written] deficient [i.e., missing one or both 
of the vavs], except for two: “These are the generations of Peretz”17 and this 
one, Gen. 2:4. Why are the others deficient? Rabbi Yudan said: Corresponding 
to six things that were taken from the first Adam: his radiance, his life, his 
stature, the fruit of the earth, the fruit of the trees, and the luminaries. They 
will not return to their original state until the son of Peretz [i.e., the Messiah] 
comes.  

- Gen. Rabbah 12:6 
Therefore, the vav is lacking in the world, and the blessings begin from vav, that is, from the 
deficiency of the vav. Furthermore, they go until the mem, that is, until the Messiah comes, as 
mentioned above for the curses, where we explained that mem referred to the redemption of the 
coming of the Messiah.  

Thus, the blessings of Deuteronomy are achievable now, even during this period of 
deficiency until the coming of the Messiah. 

  

 
16 Gen. 2:4. 
17 Ruth 4:18. 
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 ֹ ת בְּתוֹרַת כֹּהֲנִים  אוּר הַמִּדְרָשׁ, חָשַׁבְתִּי בְּרָכוֹת חָשַׁבְתִּי קְלָלוֹת וְרָאִיתִי בִּשְׁנֵיהֶם שִׁנּוּי וְהֶפְרֵשׁ מֵאוֹתָן הַכְּתוּבוֹיא לְבֵ וּמֵעַתָּה נָב
בְּמִשְׁנֶה תּוֹרָה,   הַכְּתוּבוֹת  תָי"ו שֶׁמּוֹרוֹת שֶׁהקב"ה  לְאוֹתָן  וְעַד  מֵאָלֶ"ף  שֶׁהֵן  הֵן אוֹתָן  לָנוּ  וְטוֹבוֹת  הַיּוֹתֵר מֵעוֹלוֹת  וְהַבְּרָכוֹת 

בְּתִ   מַבְטִיחֵנוּ הַבְּרִיאָהילִזְכוּתֵנוּ  בִּתְחִלַּת  שֶׁהָיָה  שֶׁמֵוָא"ו עַד הֵ"א    . קּוּן הָעוֹלָם כְּמוֹ  הֵן אוֹתָן  לָנוּ  יוֹתֵר קַלּוֹת  שֶׁהֵן  וְהַקְּלָלוֹת 
 . שֶׁמּוֹרוֹת שֶׁיֵּשׁ בְּיָדֵינוּ כֹּחַ לַעֲשׂוֹת תְּשׁוּבָה וּלְתַקֵּן הָעוֹלָם

 
Now we will come to a full understanding of the Midrash. He is saying: I considered 

the blessings, I considered the curses, and I saw in both a change and a difference between 
those written in Torat Kohanim and those written in Mishneh Torah. The most elevated and 
beneficial blessings for us are those that are from alef to tav, which indicate that the Holy 
One, Blessed be He, promises us the merit of the rectification of the world, as it was at the 
beginning of creation. The curses that are easier for us are those from vav to heh, which teach 
that we have the power to repent and repair the world. 

  
שֶׁהקב"ה הוּא בַּעַל הָרַחֲמִים כֻּלָּם  ,  צָרִי˂ לוֹמַר כֵן לְפִי שֶׁהֵן הֲפוּכוֹת  אֶלָּא שֶׁעַל כָּרְחֲ˃  ,מֹשֶׁה בַּתּוֹרָה  מַבְטִיחֵנוּוְלאֹ דַּי שֶׁכָּ˂  

אָמַר הקב"ה אֵין אַתֶּם מְרַחֲמִין עָלָיו יוֹתֵר מִמֶּנִּי,    פֶרֶק ג' דְּמוֹעֵד קָטָןוְכִדְאָמְרִינַן    וְאִי אֶפְשָׁר שֶׁהָאָדָם יִהְיֶה רַחְמָן יוֹתֵר מִמְּנוּ, 
מַסְכִּים בְּכָ˂ סִיֵּ ,  וּבְוַדַּאי צָרִי˂ לוֹמַר שֶׁאַף הקב"ה  סִימָן הַגְּאיוְאַדְרַבָּא  לָּה לוֹמַר  וּם הַקְּלָלוֹת שֶׁבְּתוֹרַת כֹּהֲנִים בְמֵ"ם שֶׁהִיא 

  .זָכוּ, בְּעִתָּהּ שָׁאַף עַל פִּי שֶׁלּאֹ יַעֲשׂוּ תְּשׁוּבָה יִהְיוּ נִגְאָלִים כְּדִכְתִיב "בְּעִתָּהּ אֲחִישֶׁנָּה" זָכוּ, אֲחִישֶׁנָּה, לאֹ
 
This brings us to another point, a challenge to the Zohar’s teaching that we are limited in 

our power of repentance, and have to wait for the Messiah to come.  
Not only does Moses promise us in the Torah [that we have the power to repent and 

repair the world], rather you must necessarily say so, since [the curses] are inverted.  
But how can that be, for the Holy One, Blessed be He, is the Master of all mercy, and 

it is impossible that a human should be more merciful than He. As it is said in the third 
chapter of Moed Katan (27b): the Holy One, Blessed be He, said, “Do not be more merciful 
with [someone] than I am.”  

Surely one must say that even the Holy One, Blessed be He, agrees to this? On the 
contrary, the curses in Torat Kohanim conclude with the letter mem, which is a sign of 
redemption, to say that even if they do not repent, they will be redeemed, as it is written, “In 
its time I will hasten it,”18 “if they are worthy, I will hasten it; if they are not worthy, it will 
come in its time.”19 

  
לְרַחֵם עָלֵינוּ יוֹתֵר מֵהקב"ה אֶלָּא בָּא לְפָרֵשׁ    נִתְכַּוֵּון ם הַקְּלָלוֹת בְּהֵ"א שֶׁהִיא סִימָן הַתְּשׁוּבָה לאֹ  י עָלָיו הַשָּׁלוֹם שֶׁסִּיֵּ   רַבֵּינוּוּמֹשֶׁה  

תְעֲרָא בִּתְשׁוּבָה לָא יַכְלִין, אֶלָּא יבְּמֵ"ם אֵינוֹ כְּפִי סְבַרָת הַזֹּהַר דְּאִי בָּעוּ יִשְׂרָאֵל לְאִ ם ישֶׁסִּיֵּ שָׁאַף עַל פִּי    לָנוּ דְבָרָיו שֶׁל מְקוֹם,
   .קּוּן הָעוֹלָםילֶת בְּיָדָם לְעוֹרֵר הַתְּשׁוּבָה וּמִיָּד הָיָה בָּא תִּ וֹשֶׁלְּעוֹלָם יֵשׁ יְכ

 
Our teacher Moses, peace be upon him, who concluded the curses with the letter heh, 

which is a sign of repentance, did not intend to be more merciful to us than the Holy One. 
Rather, he came to explain to us the words of the Omnipresent, that even though He 
concluded with a mem, it is not as the Zohar holds, that if Israel wanted to awaken to 
repentance, they would not be able. Rather, there is always the ability in their hands to 
awaken repentance, and immediately the rectification of the world would come.  

 
18 Isaiah 60:22. 
19 Sanhedrin 38a. 
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,  נוּ בְּרָכוֹת וּקְלָלוֹת כְּנֶאֱמָר לְעֵיל וְחָזַרְתִּי מֵהַסְבַרָה הָרִאשׁוֹנָה שֶׁיִּהְיֶה הַכֹּל תָּלוּי בְּבִיאַת מָשִׁיחַ ידְּהַיְ "  חִשַּׁבְתִּי דְרָכָי"וְזֶהוּ שֶׁאָמַר  

ם הַכָּתוּב  יהַר פָּרָשַׁת פִּקּוּדֵי (דַּף רנ"ח ע"א) וְעַד שֶׁיִּתְקַיֵּ וֹשֶׁאִם הָיָה כָּ˂ הָיָה צָרִי˂ לְהַמְתִּין עַד דְּמָטוּ רַגְלִין בְּרַגְלִין כִּדְאִיתָא בְּז
וְעיי"ש בַּיּוֹם־הַהוּא"  רַגְלָיו  רַגְלַי"  ."וְעָמְדוּ  וְלָכֵן "וָאָשִׁיבָה  וּמַעֲשִׂים טוֹבִים,  בִּתְשׁוּבָה  שֶׁהַכֹּל תָּלוּי  הָאֱמֶת הוּא  רַגְלַי  -אֶלָּא 

   .קּוּן הָעוֹלָםי"אֶל־עֵדֹתֶי˃" כְּדֵי לַמַּהֵר תִּ -דַּוְקָא
 
This is what is meant when it said, “I have considered my ways, and I have turned back 

my feet to Your decrees.”20 That is, “I have considered blessings and curses,” as mentioned 
above, “and I turned away from the initial reasoning that everything depends on the coming 
of the Messiah.” For if that were so, one would have to wait “until feet will meet feet,” a 
Kabbalistic concept of spiritual rectification, as it says in the Zohar, Parashat Pekudei (page 
258a),21 and until the verse is fulfilled, “and His feet shall stand on that day on the Mount of 
Olives,”22 and see there, where Zechariah prophesies about the end of days, when “the L-rd will 
be sovereign over the entire world.”  

Rather, the truth is that everything depends on repentance and good deeds. Therefore, 
“I have turned back my feet”—specifically “my feet”—“to Your testimonies,” in order to 
hasten the rectification of the world.  

 
טוּבָא מַה צוֹרֵ˂ וְקָשֶׁה  לִבְרָכוֹת.  הַקְּלָלוֹת  לָכֶם  הֲרֵינִי הוֹפֵ˂  זְכִיתֶם  וְהוֹסִיף אִם  אָבִין  בָּא ר'  כָּ˂  לִי    הִיפּוּ˂לַ   וְאַחַר  דְּתִיפּוֹק 

   .בְּקוֹל ה', וְכֵן הִקְשָׁה שָׁם הַיָּפֶה תֹּאַר וְעיי"ש  לִשְׁמוֹעַ בְּרָכוֹת   כְּתִיבוּדִּבְהֶדְיָא 
 
Afterward, Rabbi Avin came and added: “If you merit, I will transform the curses 

into blessings for you.”  
Question 6: This is very difficult to understand, for what is the need for this 

transformation? After all, it is explicitly written that blessings are given to those who listen 
to the voice of G-d. The Yefeh To’ar also raised this difficulty there; see there.  

 
דְּ  לוֹמַר  יִרְדּ   שׁ יֵ וְיֵשׁ  הַנָּכְרִים  מִן  שֶׁאֶחָד  וְהָיִינוּ  אֶלֶף"  אֶחָד  יִרְדֹּף  "אֵיכָה  כְּגוֹן  הֲפִיכָה  שֶׁצְּרִיכִים  מִיִּשְׂרָאֵל,    אֶלֶףף  וֹקְלָלוֹת 

  ˂ לָהֶם הַקְּלָלוֹת לִבְרָכָה, וְכֵן מִצִּינוּ וֹוּמִשּׁוּם הָכִי קָאָמַר שֶׁאִם יִזְכּוּ יַהֲפ  וּבַבְּרָכוֹת לאֹ מִצִּינוּ אֶלָּא "וְרָדְפוּ מִכֶּם חֲמִשָּׁה מֵאָה".
ן פֶּרֶק ג' דְּמוֹעֵד  יי, וְעַיֵּ ם בִּימֵי דָּוִד שֶׁהָיוּ הוֹרְגִים אֶלֶף וְדָוִד הָיָה הוֹרֵג שְׁמוֹנֶה מֵאוֹת לְבַד בִּשְׁבִיל הַחֵטְא שֶׁל אוּרִיָּה הַחִתִּ ישֶׁנִּתְקַיֵּ 

  . שָׁם בָּמַּהַרְשָׁ"אקָטָן 
 
It can be said that there are curses which require transformation, such as “How could 

one chase a thousand, or two put ten thousand to flight, unless their Rock had sold them, the L-rd 
had given them up?”23 which is speaking of one from the nations chasing a thousand of Israel. 
Whereas in the blessings we only find, “And five of you will chase a hundred.”24 

For this reason, it says that if they merit, He will transform the curses into blessings. 
Similarly, we find that this was fulfilled in the days of David, when [each of David’s soldiers] 
kill a thousand, but David would kill eight hundred by himself, because of the sin of Uriah 

 
20 Ps. 119:59. 
21 Zohar II:258a (Pekudei 51:740). 
22 Zech. 14:4. 
23 Deut. 32:30. 
24 Lev. 26:8. 
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the Hittite.25 I.e., II Sam. 23:8 says that David’s chief officer was Adino the Eznite, and that he 
killed eight hundred enemies on one occasion. Moed Katan 16b says that Adino was David himself, 
and that he had expected the threat that “how could one chase one thousand” would be transformed 
into a blessing, and he was therefore upset that he could only kill eight hundred, the deficiency of 
two hundred being due to his sin with Uriah. 

See chapter 3 of Moed Katan in the Maharsha there.  
 

ס, אֲנִי אֲשֶׁר נָטַעְתִּי,  וֹ"אַף־אֲנִי אֶעֱשֶׂה־זּאֹת לָכֶם", אֲנִי אֲשֶׁר בָּנִיתִי, אֲנִי אֶהֱר  עַל פָּסוּק  וְעוֹד יֵשׁ לוֹמַר דְּאִיתָא בְּתוֹרַת כֹּהֲנִים
"הִנֵּה אֲשֶׁר־בָּנִיתִי אֲנִי הֹרֵס וְאֵת אֲשֶׁר־נָטַעְתִּי אֲנִי נֹתֵשׁ", אֶעֱשֶׂה זאֹת, זוֹ קָשֶׁה לָכֶם יוֹתֵר מִכֹּל,  וְכֵן הַכָּתוּב אוֹמֵר .אֶתּוֹשׁ אֲנִי

"מִפִּי עֶלְיוֹן   וְכֵן הַכָּתוּב אוֹמֵר  .אֵין הָרָעָה יוֹצֵאת מִלְּפָנַי לְעוֹלָם  "מִיֶּדְכֶם הָיְתָה זּאֹת"לָכֶם   ,שֶׁשְּׁמִי הַגָּדוֹל הָוֵי עֲלֵיכֶם כִּבְעַל חוֹב
   .וְעיי"ש לאֹ תֵצֵא הָרָעוֹת וְהַטּוֹב" עכ"ל. וְהוּבָא בְּיַלְקוּט

 
Furthermore, it can be said, as it is taught in Sefer Torat Kohanim, i.e., the Midrash on 

Leviticus also known as the Sifra, on the verse that introduces the curses, that if we reject G-d’s 
laws, “Even [אַף] [af] I in turn will do this to you”26: 

It is ‘I’ who built; ‘I’ will destroy. ‘I’ who planted; ‘I’ will uproot. Thus 
the Scripture says, “What I have built, I am going to destroy, and what I have 
planted, I will uproot.”27 I will do this. This is harder for you than anything, 
that My great Name becomes to you like a creditor. “This is from your hand;”28 
evil never goes forth from before Me. Similarly, the verse says “From the 
mouth of the Most High does not come evil and good.”29 

- Sifra, Bechukotai, chapter 4 
It is also brought in the Yalkut Shimoni (Bechukotai, remez 673), and see there. 

 
קָאָמַר שֶׁרוֹצֶה הוּא הַבּוֹנֶה לִהְיוֹת הוּא    קָּרָאוְהַמִּדְרָשׁ הַזֶּה תָּמוּהַּ, וְעוֹד דְּלִכְאוֹרָה לאֹ רֵישֵׁיהּ סֵיפֵיהּ וְלאֹ סֵיפֵיהּ רֵישֵׁיהּ, דְּמֵעִ 

ם שֶׁאֵין הָרָעָה יוֹצֵאת מִלְּפָנָיו לְעוֹלָם. וּמַה שֶׁתֵּירֵץ הַקָּרְבָּן אַהֲרֹן מִלְּבַד שֶׁהוּא דּוֹחֵק יבְּעַצְמוֹ הַסּוֹתֵר וְהַנּוֹטֵשׁ, וְאַחַר כָּ˂ מְסַיֵּ 
 ן הַקוּשְׁיָא בִּמְקוֹמָהּ עוֹמֶדֶת לִמְדַקְדֵּק שָׁם.יעֲדַיִ 

  
This midrash of the Sifra is perplexing, and furthermore, it seems that the beginning 

has no ending, and the ending has no beginning: for initially it says that the builder Himself 
wishes to be the One who demolishes and abandons, and then it concludes that evil never 
issues from Him at all.  

The Korban Aharon, a commentary on the Sifra, stated that the word af [“even”] [אַף] seems 
to be unnecessary, and led the author of the Sifra to conclude that it implies severity or anger, and 
emphasizes that one should not view the curses that occur as coming from nature, but from G-d’s 
decree of purposeful judgment. “I, the One Who blessed you, will also be the One to bring 
misfortune.”30 What the Korban Aharon answered is not only a forced explanation, but the 
question still remains for anyone who examines the matter closely.  

 
25 Moed Katan 16b. 
26 Lev. 26:16. 
27 Jer. 45:4. 
28 Malachi 1:9.  
29 Lam. 3:38 
30 Aharon Ibn Hayyim (1545–1632), Korban Aharon (Venice, 1609–11) is a commentary on the Sifra. 
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קּוּנִים גְּדוֹלִים וְנִמְשָׁכִים הֶאָרוֹת בָּעוֹלָמוֹת הָעֶלְיוֹנִים,  יוְיוּבַן שַׁפִּיר בְּמַה שֶׁנּוֹדָע שֶׁלְּפִי הַמַּעֲשִׂים טוֹבִים שֶׁל בְּנֵי אָדָם נַעֲשִׂים תִּ 

פֵ˂, וּמִי שֶׁתְּחִלָּתוֹ  וּכְשֶׁהֵם חַס וְשָׁלוֹם חוֹטְאִים הוּא לְהֶ  .שָּׁה הוֹלֵ˂ וּמִתְרַבֶּה וְנִתְרַבֶּה הַשֶּׁפַע וְהַבְּרָכָה אַף בָּעוֹלָם הַזֶּהוּוְכֹחַ הַקְּד
שָּׁה  וּאוֹתוֹ תּוֹסֶפֶת קְד  שֶׁכָּל  שֶׁנִתְרַבְּתָה בִּשְׁבִילוֹ, שָּׁה  וּהַקְּדוּל לְכָל  לּיהָיָה טוֹב וְאַחַר כָּ˂ סֶרַח יוֹתֵר קְשֵׁה עָנְשׁוֹ לְפִי שֶׁגּוֹרֵם חִ 

וְאַף הַבְּרָכָה שֶׁנִּשְׁתַּלְּחָה לָעוֹלָם מִסְתַּלֶּקֶת, מַה שֶׁאֵין כֵּן מִי שֶׁלּאֹ זָכָה מִתְּחִלָּתוֹ    .נִתְחַלֵּל וְנוֹתֵן יוֹתֵר כֹּחַ לַחִיצוֹנִים חַס וְשָׁלוֹם
  .שֶׁאֵינוֹ עוֹשֶׂה כֹּל כָּ˂ פָּגַם

 
It is well understood from what is known to Kabbalists, that according to the good 

deeds of people, great rectifications are made and enlightenment spreads in the upper worlds, 
and the power of holiness increases and the abundance and blessing are also increased in this 
world. But when they sin, G-d forbid, the opposite occurs. One whose beginning was good 
but later strayed, his punishment is more severe. That is because he causes a desecration of 
all the holiness that was increased on his behalf, as all that added holiness becomes desecrated 
and, G-d forbid, gives more strength to the external forces. Even the blessing that was sent 
into the world is withdrawn, which is not the case for one who did not merit from the 
beginning, for he does not cause as much damage.  

  
  אֶתּוֹשׁ עֲשֵׂיכֶם, אֲנִי  נַת הַמִּדְרָשׁ, אֲשֶׁר נָטַעְתִּי אֲנִי הוֹרֵס, כְּלוֹמַר כָּל הַשֶּׁפַע וְהַבְּרָכָה שֶׁשָּׁלַחְתִּי לְעוֹלָם בִּשְׁבִיל מַ ווְזוֹ הִיא כַּוָּ 

לְסָלְקוֹ   לִי  גּוֹרְמִים  שֶׁאַתֶּם  וּמֵעַתָּה  שֶׁקִּבְּלוּ,  מִשָּׁעָה  הָעוֹלָם בּוֹ  זָכָה  וּכְבָר  הָעוּלְאַבְּדוֹוַאֲנִי הוֹרֵס.  מֵחֲמַת  וֹ,  עֲלֵיכֶם  כָּפוּל  נֶשׁ 
נֹתֵיכֶם עוֹד  ווְזוֹ קָשֶׁה לָכֶם מִן הַכֹּל שֶׁמִּלְּבַד הַפְּגָם שֶׁפְּגַמְתֶּם בַּעֲוֹ   .מַעֲשֵׂיכֶם הָרִאשׁוֹנִים, כְּמוֹ שֶׁאָמְרוּ שָׁנָה וּפָרָשׁ קָשֶׁה מִכֻּלָּם

מִּתְרַבֶּה הַשֶּׁפַע בָּעוֹלָם בִים שֶׁקִּלְקַלְתֶּם בְּמַה שֶׁכְּבָר תִּקַּנְתֶּם. וְעַל כֵן שְׁמִי הַגָּדוֹל נַעֲשֶׂה לָכֶם כִּבְעַל חוֹב, שֶׁהֲרֵי כְּשֶׁ יאַתֶּם חַיָּ 
יֵשׁ פֵּירוּד חַס וְשָׁלוֹם. לָכֵן שְׁמוֹ הַגָּדוֹל דַּוְקָא הוּא כִּבְעַל    חוּד לְמַעְלָה בָּאוֹתִיּוֹת הַשֵּׁם, וּכְּשֶׁמִּתְמַעֵט כִּבְיָכוֹליהוּא סִימָן שֶׁיֵּשׁ יִ 

 . חוֹב
 
This is the intent of the Midrash of the Sifra: “That which I have planted, I will 

uproot,” as if to say: “All the abundance and blessing that I sent into the world because of 
your deeds, I will uproot and destroy. The world had already merited it from the moment it 
received it; but now that you are causing Me to withdraw and destroy it, the punishment 
upon you is doubled because of your earlier deeds, just as it says, ‘One who studied and then 
turned away is worse than all others.’31 ” 

“This is harder for you than anything,” as if to say that “besides the damage you 
caused through your sins, you are also liable for having corrupted what you had already 
rectified. Therefore, My great Name becomes to you like a creditor, for when abundance 
increases in the world, it is a sign that there is a unification above in the letters of the Name; 
and when it diminishes, so to speak, there is separation,” G-d forbid.  

Thus, His great Name specifically becomes like a creditor.  
 

 
31 Pesachim 49b. 
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שֶׁאֵין הָרָעָה יוֹצֵאת מִלְּפָנַי לְעוֹלָם, לְפִי שֶׁעַד עַתָּה דִּבֵּר בְּהַקִּלְקוּל שֶׁגָּרַם בְּמַה   "מִיֶּדְכֶם הָיְתָה זּאֹת"וְאַחַר כָּ˂ חָזַר לוֹמַר לָכֶם 
עַצְמוֹ שׁוּם רָעָה וְאִין הָכִי נָמֵי שֶׁלְּאַחֵר שֶׁחָזַר הקב"ה לִיקַּח מֵהָעוֹלָם הַשֶּׁפַע שֶׁהִשְׁפִּיעַ בִּשְׁבִילוֹ אֵינוֹ מוֹסִיף לוֹ בְּ קֵּן,  ישֶׁכְּבָר תִּ 

הָרָ  עוֹשֵׂי  עַל  בָּאָה  וְהָרָעָה  הַקְּלָלָה  שֶׁמִּמֵּילָא  בָּעוֹלָם,  הַמִּתְהַוִּים  לַמִּקְרִים  נִשְׁאַר  הַטּוֹבָה,   עָה,אֶלָּא  עוֹשֶׂה  עַל  בָּאָה  וְהַטּוֹבָה 
הַבְּרָכוֹת מְבָרְכוֹת אֶת בַּעֲלֵיהֶן כִּדְאָמְרִינַן בְּמִדְרָשׁ פָּרָשַׁת "רְאֵה אָנֹכִי" וְכוּ', וְעוֹד עַל "לאֹ־יִהְיֶה לְ˃ בְּכִיסְ˃ אֶבֶן וָאָבֶן" וְכוּ',  

    .וְהַקְּלָלוֹת מְקַלְּלוֹת אֶת בַּעֲלֵיהֶן
 
Afterward, He again said: “This is from your hand; for evil never goes forth from 

before Me.” For until now, He had spoken about the damage caused by one who corrupted 
what had already been rectified. It is indeed so, after the Holy One, Blessed be He, returns 
to take from the world the abundance that He had bestowed because of that person, He does 
not bring any further harm Himself; rather, the person is left to the natural occurrences in 
the world.  

Thus, the Zera Shimshon disagrees with the analysis of the Korban Aharon cited above, 
who said that one should not view the curses that occur as coming from nature, but from G-d’s 
decree of purposeful judgment. Consequently, the curse and “misfortune come naturally upon 
those who do evil, and goodness comes to those who do good,” as it is stated in the Midrash 
on parashat Re’eh.32 

Also on the verse, “You shall not have in your pouch alternate weights, larger and 
smaller,”33 we learn that “the blessings bless their owners, and the curses curse their 
owners.”34 

 
 ֹ א "וְרָדְפוּ מִכֶּם  א לְתָרֵץ קוּשִׁייַּת הָעוֹלָם עַל פָּסוּק "אֵיכָה יִרְדֹּף אֶחָד אֶלֶף", לָמָּה בְּבִרְכָתָם שֶׁל יִשְׂרָאֵל לאֹ אָמַר אֶלָּ וּבְזֶה נָב

  .חֲמִשָּׁה מֵאָה" וְהָיָה לוֹ לוֹמַר שֶׁ"אֶחָד יִרְדֹּף אֶלֶף"
 
With this, we can come to answer the world’s question on the verse describing a curse 

upon Israel, “How could one chase a thousand.” Why, in the blessing of Israel, does it say 
only, “And five of you will chase a hundred”? It should have said, “One shall chase a 
thousand,” as it says in the context of punishment. 

  
בּוֹרִים אִין הָכִי נָמֵי שֶׁאֶחָד  ירֵשׁ עַל "וְרָדְפוּ מִכֶּם" מִן הַחַלָּשִׁים שֶׁבָּכֶם אֲבָל הַגִּ ישֶׁפֵּ   רְצוּ עִם דִּבְרֵי רַשִׁ"י עָלָיו הַשָּׁלוֹםיוּמָה שֶׁתִּ 

"אִם־שָׁמוֹעַ תִּשְׁמַע"    שֶׁכְּשֶׁיִּשְׂרָאֵל עוֹשִׂים רְצוֹנוֹ שֶׁל מְקוֹם יִהְיוּ כֻּלָּם טוֹבִים וּבְרִיאִים, כְּדִכְתִיב  חֲדָא  .ף אֶלֶף, הוּא דּוֹחֵקוֹיִרְדּ
וְכוּ'. בְמִצְרַיִם"  וּמִשֶּׁפַע    וְכוּ' "כׇּל־הַמַּחֲלָה אֲשֶׁר־שַׂמְתִּי  נֵס  יְדֵי  וְרַק עַל  מֵהַטֶּבַע  כֻּלָּן חוּץ  הֵן  הַבְּרָכוֹת  שֶׁאֵלּוּ  וְעוֹד שֶׁהוֹאִיל 

"וְקוֹיֵ ה' יַחֲלִיפוּ כֹחַ",  בּוֹרִים אוֹ הַחַלָּשִׁים בְּטִבְעָם, אִם הַכָּתוּב אוֹמֵר  יבֵּין הַגִּ   לְהַפְרִישׁ˂  יהקב"ה שֶׁנִּתְרַבֶּה בְּעוֹלָם, אֵין שַׁיָּ 
   .בּוֹרִיםי ן קְשֵׁה לְמָה כָּתַב שְׂכַר הַחַלָּשִׁים וְלאֹ כָּתַב שְׂכַר הַגִּ ידְּעֲדַיִ  וְעוֹד

  
As far as the solution with the words of Rashi, may he rest in peace, who explained on 

the verse, “And five of you will chase a hundred” that this is “of the weakest among you, but 
the mighty ones, it is indeed so that one will chase a thousand”—this is a forced explanation. 

Firstly, because when Israel does the will of the Omnipresent, they should all be good 
and healthy, as it is written: “If you will listen diligently to the voice of the L-rd, your G-d, 
doing what is upright in His eyes, and listening to His commandments and keeping all His statutes, 

 
32 Deut. Rabbah 4:3. 
33 Deut. 25:13. 
34 Lev. Rabbah 15:7. 
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then I will not bring upon you any of the diseases that I brought upon the Egyptians, for I the 
L-rd am your healer.”35 

 Furthermore, since these blessings are entirely beyond nature and occur only 
through miracles and the divine abundance increased in the world by the Holy One, Blessed 
be He, it is not relevant to distinguish between the mighty and the weak by their natural 
strength, if the verse states, “But those who hope in the L-rd shall renew their strength.”36 

Also, there is still the question: Why does the Torah write the reward of the weak, but not 
that of the mighty? 

  
שֶׁמִּמֵּילָא אֶלָּא  וְהַטּוֹב  הָרָעוֹת  תֵּצֵא  לאֹ  עֶלְיוֹן  דְּמִפִּי  נָמֵי  הָכִי  דְּאִין  שַׁפִּיר,  אָתֵי  דַּרְכֵּנוּ  הַטּוֹבָה    וּלְפִי  עוֹשֵׂי  עַל  בָּאָה  הַטּוֹבָה 

וְהַבְּרָכוֹת שֶׁל פָּרָשָׁה זוֹ הֵן בָּאוֹת בְּעַצְמָן עַל דּוֹר הַזּוֹכֶה, שָׁאַף עַל פִּי שֶׁהֵן קְצָת רְחוֹקוֹת מִן    .וְהַבְּרָכוֹת מְבָרְכוֹת אֶת בַּעֲלֵיהֶן
עִם כֹּל זֶה הֵן קְרוֹבוֹת אֶל הַטֶּבַע שֶׁהִטְבִּיעַ הקב"ה בְּבִרְכוֹת    הַטֶּבַע וְעַל יְדֵי נֵס וְלאֹ יִתְקַיְּמוּ לְגַמְרֵי עַד סוֹף הָעוֹלָם כְּנֶאֱמָר לְעֵיל,

 . שֶׁתִּהְיֶינָה מְבָרְכוֹת אֶת בַּעֲלֵיהֶן, וּלְזֶה לאֹ אָמַר אֶלָּא "וְרָדְפוּ מִכֶּם חֲמִשָּׁה מֵאָה"
 
According to our approach, this is fine: indeed, no evil or good comes directly from 

the Most High; rather, goodness naturally comes to those who do good, and blessings bless 
their owners. The blessings in this parasha come on their own to generation that merits them, 
even though they are somewhat beyond nature and occur through miracles, and will not be 
fully realized until the end of days, as stated above. Nevertheless, they are still close to the 
natural order established by the Holy One, Blessed be He: with blessings that will bless their 
owners. Therefore, it only says, “And five of you will chase a hundred,” and not “one shall 
chase a thousand.” 

  
וַיְכֹנְנֶ˃" שֶׁקְּנָאֲ˃, שֶׁקִּנֶּנְ˃   מַיְירֵי שֶׁחָטְאוּ לְאַחֵר שֶׁזָּכוּ כְּמוֹ שֶׁהִתְחִיל "הֲלוֹא־הוּא אָבִי˃ קָּנֶ˃  הַאֲזִינוּאָמְנָם בְּשִׁירַת   הוּא עָשְׂ˃ 

מִכֶּם    לִיפָּרַעלָשׁוֹן תֵּימָא וְכִי לְפָנָיו אַתֶּם מַעֲצִיבִים שֶׁיֵּשׁ בְּיָדוֹ  ,  "הַלְה' תִּגְמְלוּ־זאֹת"  "ישִׁ ן בַּמִּדְרָשִׁים, וְכֵן פֵּרֵשׁ רַ יוְכוּ', וְעַיֵּ 
נָם חוֹזֵר וּמוֹכֵר ]יָ [וְקִנְ  נָאָםוְשֶׁהֵטִיב לָכֶם בְּכָל הַטּוֹבוֹת עב"ל. וּכְשֶׁחָטְאוּ בָּאוּ לִכְלָל "אֵת אֲשֶׁר־נָטַעְתִּי אֲנִי נֹתֵשׁ" שֶׁלְּאַחֵר שֶׁקְּ 

  . "אִם־לאֹ כִּי־צוּרָם מְכָרָם וַה' הִסְגִּירָם" םיכְּמוֹ שֶׁסִּיֵּ  ,אוֹתָם
 
Indeed, in the Song of Moses in parashat Ha’azinu, it speaks of those who sinned after 

having merited, as it begins, “Is this how you repay the L-rd, O foolish and senseless people? Is 
not this the Father who created you, fashioned you and made you endure!”37 “[Meaning,] He 
has acquired you, or He has placed you in a nest of rocks and in strong ground, or He has 
provided you with everything that will benefit you.”38 See the midrashim, and so Rashi 
explained the words, “Is this how you repay the L-rd” as “an expression of astonishment: Do 
you mean to grieve Him Who has the power to punish you, and Who has bestowed all these 
favors upon you?”39 When they sinned, it came to the principal of the Sifra, “what I have 
planted, I will uproot,” that after He acquired and established them, He goes back and sells 
them, as [the verse] concludes, “How could one chase a thousand, or two put ten thousand to 
flight, unless their Rock had sold them, the L rd had given them up?” 

 
35 Ex. 15:26. 
36 Isaiah 40:31. 
37 Deut. 32:6. 
38 Rashi on Deut. 32:6. 
39 Ibid. 



13 
 

  
וּבְמִדָּה טוֹבָה כְּתִיב "וְרָדְפוּ    "מִדָּה טוֹבָה מְרֻבָּה מִמִּדַּת פֻּרְעָנוּת"וַהֲלאֹ    ,ף אֶחָד אֶלֶףוֹוְהַכָּתוּב הוּא כְּמַתְמִיַהּ וְכִי אֶפְשָׁר שֶׁיִּרְדּ

בָּה), וְתֵּירֵץ שֶׁאֵינָם  וּוּכְמוֹ שֶׁהִקְשׁוּ הַתּוֹסָפוֹת בְּסוֹטָה (דַּף י"א ע"א ד"ה וּלְעוֹלָם מִדָּה טוֹבָה מְר  ,מִכֶּם חֲמִשָּׁה מֵאָה" וְתוּ לָא
נֶשׁ וֹוְזֶהוּ "אִם־לאֹ כִּי־צוּרָם מְכָרָם וַה' הִסְגִּירָם", שֶׁיֵּשׁ לָהֶם ע  בִּכְלָל שְׁאַר הַתּוֹכָחוֹת אֶלָּא בִּכְלָל "אֵת אֲשֶׁר־נָטַעְתִּי אֲנִי נֹתֵשׁ",

שֶׁלּוֹ שֶׁכְּ  אֶת  וְנוֹטֵל  שֶׁחוֹזֵר  מִיָּד הקב"ה  בָּאָה  זוֹ  וְהָרָעָה  זָכוּ,  שֶׁכְּבָר  בְּמַה  שֶׁקִּלְקְלוּ  לָנוּכָּפוּל הוֹאִיל  נָתַן  לְאַחֵר    .בָר  אָמְנָם 
˂ לָהֶם הַקְּלָלָה לִבְרָכָה וֹה' אֶחָד וּשְׁמוֹ אֶחָד", אָז יַהֲפ  הַהוּא יִהְיֶה  וּ"בַּיּוֹםקָּן שֶׁבָּלַע הַמָּוֶת לְנֶצַח  וּשֶׁיִּגְאָלֵם וְיִהְיֶה כָּל הָעוֹלָם מְת

 "אֲנִי אֶרְעֶה צאֹנִי וַאֲנִי" וְכוּ'.  וְהוּא עַצְמוֹ יִהְיֶה הָרוֹעֶה שֶׁלָּהֶם, כְּדִכְתִיב וְיִקְנֵםשֶׁיַּחֲזוֹר 
 
The verse expresses astonishment: Is it possible that one would chase a thousand? 

After all, isn’t “the measure of good is always greater than the measure of punishment,”40 
and yet for the measure of good, it is written, “Five of you will chase a hundred,” and not 
more.  

This is as Tosafot asked in Sotah, page 11a, on “the measure of good is always greater 
than the measure of punishment,” and they answered that this curse of “how could one chase a 
thousand” is not in the same category in the rest of the rebukes, but rather in the category of 
“that which I have planted, I will uproot,” which is the meaning of, “their Rock had sold 
them, the L-rd had given them up.” They receive a double punishment because they 
corrupted what they had already merited, and this evil comes directly from the Holy One, 
Blessed be He, Who takes back what He had already given to us.  

However, after He redeems them and the entire world is rectified, when death will be 
swallowed up forever and “On that day the L-rd will be One and His Name One,”41 then He 
will transform the curse into a blessing. Then He will once again acquire them, and He 
Himself will be their shepherd, as it is written, “I Myself will graze My flock, and I Myself 
will let them lie down.”42  

  
בֵּ  דְּהַיְ יוְזֶהוּ  לִבְרָכוֹת,  הַקְּלָלוֹת  לָכֶם  הֲרֵינִי הוֹפֵ˂  זְכִיתֶם  אִם  מִדְרָשֵׁנוּ  שֶׁל  יאוּר  מִיָּדוֹ  הַחוֹטְאִים  עַל  שֶׁבָּאוֹת  הַקְּלָלוֹת  אַף  נוּ 

  וְכוּ'.הקב"ה מַמָּשׁ כְּדִכְתִיב "אֲשֶׁר־נָטַעְתִּי אֲנִי נֹתֵשׁ" וְכוּ' יִתְהַפְּכוּ לִבְרָכוֹת כְּדִכְתִיב "אֲנִי אֶרְעֶה צאֹנִי" 
 
To summarize the answer to Question 6, this is the explanation of our Midrash: “If you 

are worthy, I will transform the curses into blessings for you.” That is, even the curses that 
come upon the sinners directly from the hand of the Holy One, Blessed be He—as it is written, 
“That which I have planted, I will uproot,” etc.—will be transformed into blessings, as it is 
written, “I Myself will graze My flock,” etc.  

  

 
40 Sotah 11a. 
41 Zech. 14:9. 
42 Ezek. 34:15. 
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רוּץ.  יהִיא וְאֵין צוֹרֵ˂ לאֹ לַקוּשְׁיָא וְלאֹ לַתֵּ   וְאַחַר כָּ˂ שָׁאַל אֵימָתַי וְתֵּירֵץ כְּשֶׁתְּשַׁמְּרוּ אֶת תּוֹרָתִי, וְגַם זֶה תֵּימָא דְמַלְיָתָא דִּפְשִׁיטָא
ם קְצָת אַף בָּעוֹלָם הַזֶּה בְּדוֹרוֹ יוְנִיחָא שַׁפִּיר שֶׁנִּתְקַיֵּ   .פִיוֹאֶלָּא הַכַּוָּנָה הִיא שֶׁזֶּה הָיָה דַּוְקָא לֶעָתִיד שֶׁיְּשַׁמְּרוּ תּוֹרָתוֹ בְּלִי שׁוּם דּ

, וּמִשּׁוּם הָכִי י דָוִד מֶלֶ˂ עֲלֵיהֶם"שֶׁל דָּוִד שֶׁהַגִּבּוֹרִים שֶׁלּוֹ הָיוּ רוֹדְפִים אֶלֶף לְפִי שֶׁדָּוִד עַצְמוֹ יִהְיֶה מָלַכְנוּ לֶעָתִיד לָבוֹא "וְעַבְדִּ 
   .מֵעֵין הָעוֹלָם הַבָּאהִטְעִימוֹ 

 
Afterward, [Rabbi Avin] asked, “When will this be?” and answered, “When you keep 

My Torah.” This too seems puzzling, for it is obvious and requires neither question nor 
answer. Rather, the intent is that this will be specifically in the future, when they will keep 
His Torah without any flaw. It is fine that this was fulfilled to some extent even in this world, 
in the generation of David, whose mighty men would pursue a thousand—because David 
himself will be our king in the future, as it is written: “And My servant David shall be king 
over them.”43 For this reason, they were granted a taste of the World-to-Come.  

 
וְנִמְצָא שֶׁהַפָּסוּק   .ם אַף בָּהֶם בְּרָכָה זוֹימֵעֵין הָעוֹלָם הַבָּא כְּמוֹ הָאָבוֹת, יִתְקַיֵּ   שֶׁיַּטְעִימֵםוְאִין הָכִי נָמֵי שֶׁגַּם לִשְׁאָר צַדִּיקִים שֶׁיִּזְכּוּ  

אֲבָל עִקָּר הַבְּרָכָה    .הַזּוֹכֶה  דּוֹר  בְּרָכָה הַנִּגְרֶרֶת מֵעַצְמָהּ עַלבְּרָכָה אֶלָּא הִיא  הַ שֶׁל "וְרָדְפוּ מִכֶּם חֲמִשָּׁה מֵאָה" אֵינָהּ סוֹף עִנְיָן  
˂ הַקְּלָלוֹת וֹנָתוֹ הִיא לַהֲפווּמִשּׁוּם הָכִי כָּתְבָה בַּקְּלָלוֹת לְפִי שֶׁכַּוָּ   . עַ הקב"ה בְּעַצְמוֹיוְזוֹ הִיא כְּשֶׁיְּסַיֵּ "  יִרְדֹּף אֶחָד אֶלֶף"הִיא שֶׁ 

 לִבְרָכוֹת.
   

Indeed, it is also true that for other righteous individuals who merit that they have a 
taste of the World-to-Come, such as the Patriarchs, He will fulfill this blessing even for them. 
We find that the verse, “And five of you will chase a hundred,” is not the end of the matter 
of blessing, but rather it is a blessing that by itself accompanies the generation that merits it. 
But the principal of the blessing is that “one will chase a thousand,” and this is when the 
Holy One, Blessed be He, Himself provides assistance. Therefore, this curse of “how could one 
chase a thousand” is written among the curses, because His intention is to ultimately 
transform the curses into blessings. 

  

ם כִּבְעַל כֶ אוּר דִּבְרֵי תּוֹרַת כֹּהֲנִים הַנִּזְכָּר לְעֵיל "אֵת אֲשֶׁר־נָטַעְתִּי אֲנִי" וְכוּ' שֶׁשְּׁמִי הַגָּדוֹל הָוֵי עֲלֵייבְּבֵ   וְעוֹד יֵשׁ לוֹמַר
שֶׁיֵּשׁ שְׁתֵּי מִינֵי שֶׁפַע, הָאֶחָד לְהַשְׁפִּיעַ לְתַחְתּוֹנִים וְזֶהוּ כְּפִי מַעֲשֶׂה הַתַּחְתּוֹנִים אִם    לְפִי שֶׁנּוֹדַע . חוֹב וְכוּ' אֵין הָרָעָה יוֹצֵאת וְכוּ'

יִתְבָּרֵ˂ לְפַרְנָסַת עַצְמָן שֶׁל עֶשֶׂר סְפִירוֹת,    הַנִּשְׁפַּעַת מֵאִתּוֹהַשֵּׁנִי הַשְׁפָּעָה    .אוֹ יְמַעֲטוּ בַּשֶּׁפַע הַהוּא  יִרְבּוּ   ,יָּרֵעוּיֵיטִיבוּ דַּרְכֵיהֶם אוֹ  
וּמִכָּל מְקוֹם הַתַּלְמִיד חָכָם   .לְמִיןוְזוֹ אֵינָהּ תְּלוּיָה כְּלָל בַּמַּעֲשֶׂה הַתַּחְתּוֹנִים אֶלָּא לְעוֹלָם "נָגֵד וְנָפֵק מִן־קֳדָמוֹהִי" דְּלָא פָּסִיק לְעָ 

לְוָא"ו צַר,    "(לא) [לוֹ] צָר  בְּכׇל־צָרָתָם"בִּזְמַן הַגָּלוּת אֵינוֹ רוֹצֶה לְקַבֵּל אוֹתָהּ הַשְׁפָּעָה כְּדֵי שֶׁיִּצְטַעֵר בְּצָרָתָן שֶׁל יִשְׂרָאֵל, וְזֶהוּ  
   .ן בְּגַאלַנְטִי עַל פָּסוּק "וְהִיא מַר־לָהּ"יוְעַיֵּ 

 
Additionally, it can be said in explanation of the words of Torat Kohanim mentioned 

above, “That which I have planted, I will uproot,” etc., that “My great Name is upon you like 
that of a creditor,” etc., “evil never goes forth from before Me,” etc.  

It is known to Kabbalists that there are two types of Divine flows of blessing. The first 
is to the lower realms, which is dependent on the actions of those below: if they improve their 
ways or worsen them, this Divine flow increases or decreases. The second is a Divine flow 
that emanates from Him, blessed be He, for the sustenance of the ten sefirot themselves. This 
flow is not dependent at all on the actions of those below, but rather always “streamed forth 

 
43 Ezek. 37:24. 
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before Him”44 without interruption for eternity. Nevertheless, a Torah scholar in times of 
exile does not wish to receive that flow, in order to share in the suffering of Israel. This is the 
meaning of “In all their suffering, He suffered,”45 to the vav, there is suffering, i.e., the Sefirah 
of Tiferes suffers the pain of the lower worlds, much like the heart suffers when the body is in 
distress.  

See also Galanti46 on the verse, “And it is bitter to her.”47 
 

אֲנִי אֶהֱר בָּנִיתִי,  אָמַר אֲשֶׁר  מַעֲלֵה עַד וֹוּלְזֶה  בִּירוּשָׁלַיִם שֶׁל  יִכָּנֵס  נִשְׁבָּע הקב"ה שֶׁלּאֹ  שֶׁהֲרֵי  נֹתֵשׁ",  אֲנִי  וַ"אֲשֶׁר־נָטַעְתִּי  ס 
וּמִכָּל מָקוֹם שְׁמִי הַגָּדוֹל הוּא לָכֶם כִּבְעַל חוֹב שֶׁבִּשְׁבִילְכֶם הוּכְרַח לְכָ˂ אַף עַל פִּי שֶׁעוֹשֶׂה זֶה   ,שֶׁיִּכָּנֵס בִּירוּשָׁלַיִם שֶׁל מַטָּה
ים וְעַל הַשֶּׁפַע הָאַחֵר שֶׁהוּא לְהַשְׁפִּיעַ לַתַּחְתּוֹנִים אָמַר "מִיֶּדְכֶם הָיְתָה זּאֹת", שֶׁאִם הָיוּ עוֹשִׂים מַעֲשִׂ   .מֵרְצוֹנוֹ לְהִצְטַעֵר בְּצָרַתְכֶם

 . טוֹבִים רַבִּים הָיָה מִתְרַבֶּה וּכְשֶׁחֶטְאוֹ מִתְמַעֵט מֵעַצְמוֹ
 
This is the meaning of what He said, “That which I have built, I will destroy, and that 

which I have planted, I will uproot,” for the Holy One, Blessed be He, swore that He would 
not enter the heavenly Jerusalem until He can enter the earthly Jerusalem, i.e., when we make 
it holy.48 Nevertheless, My great Name is upon you like that of a creditor, that on your account 
He is compelled to do so, even though He does so willingly, to suffer in your suffering.  

Regarding the other Divine flow, which is to bestow upon the lower realms, it says: 
“This is from your hand,” meaning that if they had performed many good deeds, it would 
have increased, and when they sinned, it diminished on its own.  

 
* * * 

 
44 Dan. 7:10. 
45 Isaiah 63:9. 
46 Rabbi Avraham Galanti, a student of Rabbi Moshe Cordovero (“the Ramak”), was the author of Sefer Kol 

Bochim (Venice 1589), a Kabbalistic commentary on Lamentations.  
47 Lam. 1:4. 
48 Ta’anit 5a.  


