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Chapter XXXIII: Bechukotai (Lev. 26:3–27:34) 
 
Essay 3. Loving the commandments and hating transgressions 
 

שָׁה לְשׁוֹנוֹת בִּבְרָכוֹת, "בְּחֻקֹּתַי תֵּלֵכוּ"  פֶל שֶׁל שְׁ. יֵשׁ לְדַקְדֵּק מַהוּ הַכֶּ "אִם־בְּחֻקֹּתַי תֵּלֵכוּ", "וְאִם־בְּחֻקֹּתַי תִּמְאָסוּ"פָּסוּק  

פֵ "אִם־בְּחֻקֹּתַי לאֹ תֵּלֵכוּ" וְכוּ',  וּבַתּוֹכֵחוֹת לאֹ אָמַר לְהֶ .  תִּשְׁמְרוּ" וְאַחַר כָּ "וַעֲשִׂיתֶם אֹתָם" אִם הַכֹּל עִנְיָן אֶחָד  "וְאֶת־מִצְוֹתַי
 לָשׁוֹן.  ]כֶּפֶל["וְאִם־לאֹ תִשְׁמְעוּ לִי" וְאַף שָׁם יֵשׁ  וּמַאי שְׁנָא שֶׁהִתְחִיל ?וּמַהוּ "תִּמְאָסוּ" דְּנָקַט

  
There are verse[s]: “If you will follow My laws and you will guard My commandments 

and you will fulfill them” (Lev. 26:3), “and if you will reject My laws and spurn My rules, so 
that you do not observe all My commandments and you break My covenant” (Lev. 26:15). We 
need to examine the duplication of the three terms of blessing, “If you will follow My laws,” 
“and you will guard My commandments,”1 and afterward it says “and you will fulfill them,” 
if it is all one matter. And in the first group of tochachot [“rebukes”], i.e., the 49 curses threatened 
in Lev. 26:14–46 if Israel were not to follow G-d’s commandments,2 it does not say the opposite, 
viz, “if you will not follow My laws,” but rather “if you will reject My laws,” and what is the 
precise implication of this word “if you will reject” that is used? Also, what is the distinction 
that begins, “But if you will not listen to Me and will not fulfill all these commandments” (Lev. 
26:14), and even there is [duplicative] language, i.e., “if you will not listen to Me” and “[if you] 
will not fulfill.” 

 
  , וֹתא אֶת הָעֲבֵירוֹת, שְׁמִי שֶׁאֵין לוֹ אַהֲבָה קְשׁוּרָה בְּלִבּוֹ עִם הַמִּצְ וֹנ וֹת וְלִשְׂ ב הַמִּצְ וֹטֶּלֶת עַל הָאָדָם לֶאֱהוּוְיֵשׁ לוֹמַר שֶׁהַחוֹבָה הַמּ

ֹ וְאִי אֶפְשָׁר    ,הַמִּצְוֹת  בְּקִיּוּםעִם כֹּל זֶה לאֹ יִהְיֶה לוֹ זְרִיזוּת הַמִּצְטָרֵ    ,אַף אִם לאֹ יְחַטֵּא מִי שֶׁאֵין   ,פֵוּלְהֶ   .לִידֵי נְקִיוֹתא  שֶׁיָּב
 ל בְּחֵטְא.וֹאָה תְּקוּעָה בְּלִבּוֹ עִם הָעֲבֵירוֹת אֶפְשָׁר שֶׁאֵיזֶה פַּעַם יִפּשִׂנְ 

 
It can be said that the duty is imposed on man to love the commandments and to hate 

the transgressions, for he who has no love bound in his heart for the commandments, even if 
he does not sin, nevertheless, he won’t have the alacrity needed to fulfil the commandments, 
and it’s impossible for him to achieve cleanliness of the soul. And conversely, he who does not 
have hatred stuck in his heart toward the transgressions may sometime fall into sin.   

 
* English translation: Copyright © 2021 by Charles S. Stein. 
1 The first edition and the Rabbi Wagschal edition incorrectly reads “ּתִּשְׁמְרו  and you will guard My“] ”וּמִשְׁפָּטַי 

laws”], which appears only in Ezek. 36:27. The translator has corrected the Hebrew and English text to follow Lev. 
 .[”and you will guard My commandments“] "וְאֶת־מִצְוֹתַי תִּשְׁמְרוּ" ,26:15

2 The second and longer group of tochachot, which appear in Deut. 28:15–68, will be discussed later in this essay. 
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ה גְּמוּרָה עִם הָעֲבֵירוֹת, וְעוֹד שֶׁתִּקְשְׁרוּ אַהֲבָה נוּ שֶׁיִּהְיֶה לָכֶם שִׂנְאָ יהַמִּצְוֹת אָמַר הַכָּתוּב "אִם־בְּחֻקֹּתַי תֵּלֵכוּ", דְּהַיְ   בְּקִיּוּםוְלָכֵן  
ב אַהֲבַתְכֶם תִּזְדָּרְזוּ לָלֶכֶת לִקְרַאת הַמִּצְוֹת  וֹ שֶׁמֵּר  .גְּמוּרָה עִם הַמִּצְוֹת "וְאֶת־מִצְוֹתַי תִּשְׁמְרוּ" מִלָּשׁוֹן "וְאָבִיו שָׁמַר אֶת־הַדָּבָר"

ב וֹפֵ בַּקְּלָלוֹת אָמַר "וְאִם־לאֹ תִשְׁמְעוּ לִי" לֶאֱהלְהֶ וּ  .מְבִיאָה לִידֵי נְקִיּוּת  שֶׁזְּרִיזוּת  ", אָז בְּוַדַּאי "וַעֲשִׂיתֶם אֹתָםף אַחֲרֵיהֶםוֹוְלִרְדּ
וְאַדְרַבָּא "אִם־בְּחֻקֹּתַי תִּמְאָסוּ" שֶׁמְּאַסְתֶּם    .א הָעֲבֵירוֹת שֶׁזֶּה גָּרַם לָכֶם שֶׁ"וְלאֹ תַעֲשׂוּ אֵת כָּל־הַמִּצְוֹת הָאֵלֶּה"וֹהַמִּצְוֹת וְלִשְׂנ 

ם  י לּוּ לאֹ נִכְתְּבוּ, רְאוּיִים הֵם לְהִתְקַיֵּ ישֶׁאֲפִ הַדֶּרֶ הַטּוֹבָה וְהַמִּצְוֹת וְאַף "אֶת־מִשְׁפָּטַי תִּגְעַל נַפְשְׁכֶם", שֶׁהַמִּשְׁפָּטִים הֵם דְּבָרִים  
עַל פָּסוּק "אֶת־מִשְׁפָּטַי תַּעֲשׂוּ וְאֶת־חֻקֹּתַי תִּשְׁמְרוּ" וְכוּ',  רֵשׁ רַשִׁ"י בְּפָרָשַׁת אַחֲרֵי מוֹתכְּמוֹ שֶׁפֵּ  הָעוֹלָם,  שּׁוּבייִ  הַטֶּבַע וְ מִדֶּרֶ 

 . נָא אֶתְכֶם כְּדֵי שֶׁלּאֹ לְהֵיטִיב לָכֶם כְּלָל וּכְלָל"אַף־אֲנִי אֶעֱשֶׂה־זּאֹת לָכֶם" אֶשְׂ 
 
Therefore, in the fulfillment of the commandments, Scripture said “If you will follow 

My laws,” which is that you will have a complete hatred for transgressions, and further, that 
you will bind in your hearts a complete love for the commandments “and you will guard My 
commandments,” from the language of the verse following Joseph’s telling his father and 
brother of his dreams, “So his brothers were wrought up at him, and his father kept in mind the 
matter” (Gen. 37:11). I.e., both “guard My commandments” of Lev. 26:3 and “kept in mind” of 
Gen. 37:11 use the verb with the root רמש . For from your great love you will hurry towards the 
commandments and to chase after them, so certainly “you will fulfill them,” for “alactrity 
brings one to cleanliness of the soul.”3 Conversely, in the curses of the tochacha it says, “But 
if you will not listen to Me” to love the commandments and to hate the transgressions, for 
this leads you so that “you will not fulfill all these commandments.” To the contrary, “if you 
will reject My laws,” [means] that you reject the good path and the commandments, and even 
“spurn my rules,” that the rules are things that are not even written, but were worthy of being 
established from the way of nature and the settlement of the world. This is as Rashi 
interpreted in the parsha Acharei Mot on the verse, “My rules you shall fulfill, and my laws 
you shall guard, to follow them: I the L-rd am your G-d” (Lev. 18:4), that if you reject the 
commandments and spurn my rules, “I in turn will do this to you” (Lev. 26:16), i.e., I will hate 
you in order not to do you any good at all.4 

  
כֹּהֲנִים הֵם מ"ט וּבֶ  נִכְנְסוּ בִּכְלָל  וְהַטַּעַם שֶׁהַקְּלָלוֹת בְּתוֹרַת  דְּהַיְינוּ לְהִתְחַיֵּיב  הָעֲרֵבוּתכִּי־תָבוֹא הֵם צ"ח, לְפִי שֶׁבֶּכִּי־תָבוֹא   ,

חֲבֵ  עַל  כְּמוֹ    רוֹ.יאֶחָד  כֹּהֲנִים  תּוֹרַת  שֶׁל  כְּאוֹתָם  רַבִּים  בְּלָשׁוֹן  וְלאֹ  יָחִיד  בְּלָשׁוֹן  הַתּוֹכֵחוֹת  מֹשֶׁה  אָמַר  זֶה  שֶׁכָּתְבוּ  דְּמִטַּעַם 
  רוֹ.  יהַמְּפָרְשִׁים לוֹמַר שֶׁיְּקַבֵּל עַל עַצְמוֹ אַף עַל חֲבֵ 

 
And the reason that the curses in the Torat Kohanim [“the teachings of the priests”], 

viz, the tochachot of the Book of Leviticus, are 49 and in parshat Ki Tavo in Deut. 28:15–68 they 
are exactly double, 98, is because in Ki Tavo they entered into the rule of the guarantorship,5 
that is, for one to be obligated on behalf of his fellow. For this reason, Moses pronounced the 

 
3 Avodah Zarah 20b. 
4 The translator does not find any such Rashi. 
5 Lev. 19:16, “You shall not stand idly by the blood of another.” Sanhedrin 27b: “All [Jews are considered] 

guarantors [i.e., responsible] for one another.” Rosh Hashana 29a: “Ahava son of Rabbi Zeira taught: [Regarding] all 
of the blessings, even though a person has already discharged his [own] obligation, he can [still] discharge another’s 
obligation [by saying the blessing on behalf of the other].” 
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tochachot in Deut. 28:15–68 in the singular language and not in the plural language like those 
of Torat Kohanim, viz, Lev. 26:14–46, as the commentators wrote to say that he would accept 
upon himself even that [punishment] of his fellow. 

  
הֲלוֹא־מְשַׂנְאֶי ה' אֶשְׂנָא", שֶׁכָּתַב הָרַבֵּינוּ יוֹנָה "  עִם הַפָּסוּק הַקּוֹדֵםיוּבַן הַקֶּשֶׁר שֶׁל הַפָּסוּק "חָקְרֵנִי אֵל וְדַע לְבָבִי"    וֹזוּבְדֶרֶ  

, בְּיֵצֶר הַטּוֹב וּבְיֵצֶר הָרַע  בִּבְרָכוֹת , בַּשֵּׁנִי יְצָרֶי ד הַבּוֹרֵא בְּיֵצֶר  וֹנוּ לַעֲביא אֶת הָרְשָׁעִים הַיְ וֹדְּלִשְׂנ   ,עַל מַתְנִיתִין בְּכָל לְבָבֵ
וְאַף כָּאן אָמַר כְּשֶׁאֲנִי שׂוֹנֵא אֶת הָרְשָׁעִים   הָרַע מִשּׁוּם שֶׁהַשִּׂנְאָה וְהִתְחָרוּת נִּפְעֶלֶת מִיֵּצֶר הָרַע וְהָאַהֲבָה תְּלוּיָה בְּיֵצֶר הַטּוֹב, 

  .נִי בֵּיתִי"ן דְּרוֹמֵז לְיֵצֶר הַטּוֹב וּלְיֵצֶר הָרַעהָרַע, אִם כֵּן אָז דַּע לְבָבִי בַּשֵּׁ בְּיֵצֶר בְדֶּ אַף וֹוְאֵת הָעֲבֵירוֹת, אֲנִי ע
 
In this way will be understood the connection between the verse “Examine me, O G-d, 

and know my heart [לְבָבִי] [levavi]; probe me and know my thoughts” (Ps. 139:23), and the 
earlier verse, “Those who hate You, O L-rd, I will hate, and your adversaries I will loathe” (Ps. 
139:21). For we can consider what Rabbeinu Yona6 wrote in tractate Berachot on our mishnah 
that says: “ ‘And you shall love the L-rd your G-d with all your heart [  with all ,[levav’cha] [לְבָבְ
your soul, and with all your might’ (Deut. 6:5). ‘With all your heart’ [means] with your two 
inclinations, with your good inclination and your evil inclination [both of which must be 
subjugated to the love of G-d].”7 In other words, Deut. 6:5 could have said “with your heart,” 
instead of “with all your heart,” and the interpretation is that the extra word signifies something 
else, viz, with one’s good inclination and evil inclination. 

Rabbeinu Yona wrote that to hate the wicked was to serve the Creator with the evil 
inclination, because the hatred and the rivalry8 falls from the evil inclination, while the love 
for one’s fellow Jew depends upon the good inclination. Even here he said, “When I hate the 
wicked and the transgressions, I serve you even with the evil inclination.9 If so, “know my 
heart” with the two appearances of the letter bet in the words  ְלְבָב of Deut. 7:6 and לְבָבִי of Ps. 
139:23, which hint at the good inclination and the evil inclination. In other words, the word 
“heart” is typically written with two letters, as  but it is instead written with a doubled ,[lev]   לֵב 
letter bet in Deut. 6:5 and in Ps. 139:23, as לְבָב [levav]. This is also taken to represent the good 
inclination and the evil inclination. 

 
* * * 

 
6 Rabbi Jonah ben Abraham Gerondi (d. 1264), Catalan rabbi and Talmudist, a cousin of the Ramban.  
7 Mishnah Berachot 9:5; Berachot 54a.  
8 The term “וְהִתְחָרוּת  .appears in Sefer haBahir 42, and in Radak on Gen [”the hatred and the rivalry“] ”הַשִּׂנְאָה 

15:10.  
9 Rabbeinu Yona: “The job of the good inclination is the fulfilment of the mitzvot, and the job of the evil 

inclination is to conquer the [evil] inclination, that he should overcome it, and this is its job. How can a man further 
serve the Creator with the evil inclination? We are able to say that the good inclination is the characteristic of mercy 
and the like, and the evil inclination was created for cruelty. When a man does not have mercy on the wicked and he 
is cruel to them, it’s found that he fulfils a great mitzvah and service of G-d with the evil inclination.” 


