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Chapter XXXIV: Bamidbar (Num. 1:1–4:20) 
 
Essay 3. The nations claimed that Israel was unworthy of the Torah 
 

מָה רָאוּ    .מּוֹת הָעוֹלָםוּשֶׁקִּבְּלוּ יִשְׂרָאֵל אֶת הַתּוֹרָה נִתְקַנְּאוּ בָּהֶם א  עַל "פָּסוּק וַידַבֵּר ה' אֶל־מֹשֶׁה" וְכוּ', בְּשָׁעָהיַלְקוּט    מִדְרָשׁ

"הָבוּ לַה' מִשְׁפְּחוֹת עַמִּים", כְּשֵׁם   .לָּכֶםאָמַר לָהֶם הֵבִיאוּ לִי סֵפֶר יוּחֲסִין שֶׁ   מּוֹת, סָתַם פִּיהֶם הקב"ה,וּלְהִתְקָרֵב יוֹתֵר מִן הָא
אֶת־מֹשֶׁה אֶל־בְּנֵי  ה'    אֵלֶּה הַמִּצְוֹת אֲשֶׁר צִוָּה"  ת,שֶׁבָּנַי מְבִיאִים "וַיִּתְיַלְדוּ עַל־מִשְׁפְּחֹתָם", לְכָ מְנָאָם בְּראֹשׁ הַסֵּפֶר אַחַר הַמִּצְוֹ

ל  וֹטּיאוּ אֶת־ראֹשׁ כָּל־עֲדַת בְּנֵי־יִשְׂרָאֵל", שֶׁלּאֹ זָכוּ לִ שְׂ "  . . .  "סִינִי  , וְאַחַר כָּ "וַיְדַבֵּר ה' אֶל־מֹשֶׁה בְּמִדְבַּר"יִשְׂרָאֵל בְּהַר סִינָי
 וּחֲסִין שֶׁלָּהֶם עכ"ל. יאֶת הַתּוֹרָה אֶלָּא בִּשְׁבִיל הַיּ

  
There is a Midrash, Yalkut Shimoni on the verse[s], “The L-rd spoke to Moses in the 

wilderness of Sinai, in the Tent of Meeting, on the first day of the second month, in the second 
year following the exodus from the land of Egypt, saying: Take a census of the whole Israelite 
company [of fighters] by the clans of their fathers’ houses, listing the names, every male, head by 
head.”1 The Midrash states: 

At the hour that Israel accepted the Torah, the nations of the world 
were jealous of them. [They asked:] What did they do to be brought closer [to 
G-d] than the [other] nations? The Holy One, Blessed be He, shut their mouths. 
He said to them, “Bring Me your book of genealogies, as it is said, “Ascribe to 
the L-rd, O families of the peoples,”2 just as my children bring “their pedigrees 
after their families.”3 

For this [reason], He counted them at the beginning of the book [of 
Numbers] after the [giving of the] commandments [in Leviticus]. [Thus, the Book 
of Leviticus ends,] “These are the commandments that the L-rd gave Moses for 
the Israelites at Mount Sinai,”4 and afterward, [the Book of Numbers begins,] 
“The L-rd spoke to Moses in the wilderness of Sinai . . . take a census of the 
whole Israelite company,” that they merited to take the Torah only because of 
their genealogies.  

- Yalkut Shimoni on Torah 684:1 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Num. 1:1–2. 
2 Ps. 96:7. 
3 Num. 1:18. 
4 Lev. 27:34. 
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  מּוֹת, שֶׁהֲרֵי הֵם לאֹ רָצוּהָ מִתְּחִלָּה כְּדִכְתִיב וּם הקב"ה פִּיהֶם אִם אֵין שׁוּם מַמָּשׁוּת בְּטַעֲנָתָם שֶׁל הָאוֹרֶ שֶׁיִּסְתּ וֹצָרִי עִיּוּן מַה צ

ה שֶׁלּאֹ רָצוּ מִתְּחִלָּה. וְעוֹד דְּאִם טְעַנְתֶּם  קִנְאָה בְּמָ יוְאֵי שַׁיָּ   ?תֻּתְמוּ  אַמַּאי קָאוְ   וְכוּ',  "וְזָרַח מִשֵּׂעִיר לָמוֹ הוֹפִיעַ מֵהַר פָּארָן"

 טַעֲנָה מַה סְתִימַת פֶּה הִיא זוֹ לְהָבִיא סֵפֶר יוּחֲסִין, וּמָה עִנְיָן זֶה עִם זֶה. 

 

Question 1: We need to investigate what is the need for the Holy One, Blessed be He, 

to shut their mouths, if there is nothing concrete to the claims of the nations, since they did 

not initially desire [the Torah]. As it is written “And shone upon them from Seir; [G-d] 

appeared from Mount Paran,”5 and Rashi explains this, that G-d first addressed Himself to the 

sons of Esau (the inhabitants of Seir), that they should accept the Torah, but they refused. He then 

addresses Himself to the sons of Ishmael (who dwelt in Paran), that they should accept the Torah, 

but they also refused. So why were they surprised when He appeared to Israel at Mount Sinai 

and offered them the Torah?  

Question 2: Also, if their claim is a legitimate claim, how does it shut their mouths to 

ask them to bring the book of genealogies, and what does one have to do with the other?  

 

מּוֹת טוֹעֲנִים כְּלוּם נָתַתָּ לָנוּ הַתּוֹרָה בִּכְפִיַּית הָהָר כְּיִשְׂרָאֵל וְלאֹ קִבַּלְנוּה,  וּשֶׁהָא  וְיֵשׁ לוֹמַר דְּגַרְסִינָן בְּפֶרֶק קַמָּא דְּעֲבוֹדָה זָרָה

וְהָכִי נָמֵי זוֹ הִיא טַעֲנָתָם, דְּהָא קוֹדֵם מַתָּן    וֹת בְּנֵי נֹחַ שֶׁנָּתַתִּי לָכֶם.לּאֹ שְׁמַרְתֶּם מִתְּחִלָּה הַשֶּׁבַע מִצְ וְהקב"ה מֵשִׁיב לָהֶם מִפְּנֵי שֶׁ 

וֹת כָּמוֹנוּ, וּמָה רָאוּ אֵלּוּ לְהִתְקָרֵב שֶׁהקב"ה יִכְפֶּה עֲלֵיהֶם אֶת  תּוֹרָה כֻּלָּנוּ הָיִינוּ בִּכְלָל בְּנֵי נֹחַ וְאַף יִשְׂרָאֵל לאֹ שָׁמְרוּ הַשֶּׁבַע מִצְ 

 נוּ.הָהָר יוֹתֵר מִמָּה שֶׁעָשָׂה לָ 

 

A first specific argument of the nations: All humanity was in the category of “Sons of Noah” 

It can be said that it’s brought in the first chapter of Avodah Zarah that the nations 

claimed, “You didn’t give us the Torah by overturning the mountain [over us] as [You did] 

with Israel,6 and we did not accept it.” The Holy One, Blessed be He, answered them, “It’s 

because you did not observe the seven commandments of the sons of Noah that I gave to 

you.” 

Indeed, this is their claim, that “Before the giving of the Torah at Sinai, we were all 

included in the category of the sons of Noah, and even Israel, like us, wasn’t observing the 

seven commandments. Thus, what did they do to be brought closer, that the Holy One, 

Blessed be He, overturned the mountain over them, which is more than He did for us?” 

 
5 Deut. 33:2. 
6 Shabbat 88a: “ ‘And Moses brought forth the people out of the camp to meet G-d; and they stood at the 

lowermost part of the mount’ (Ex. 19:17). Rabbi Avdimi bar Chama bar Chasa said: [the Jewish people actually stood 
beneath the mountain, and the verse] teaches that the Holy One, Blessed be He, overturned the mountain above them 
like a tub, and said to them: If you accept the Torah, excellent, and if not, there will be your burial.” I.e., the suggestion 
is that Israel did not accept the Torah willingly. 
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חוּסֵיכֶם וְתִרְאוּ שֶׁאַתֶּם לְבַדְּכֶם  יהֵבִיאוּ לִי סֵפֶר יִ   ,בְּנֵי נֹחַ וְאַף יִשְׂרָאֵל בִּכְלָל  שֶׁכֻּלְּכֶםמִיָּד סָתַם פִּיהֶם הקב"ה, אַתֶּם אוֹמְרִים  

דְרוּשׁ  נֵי נֹחַ, כְּמוֹ שֶׁהֶאֱרִי בְּזֶה הַפְרָשַׁת דְּרָכִים (בְּ שֶׁיָּצְאוּ מִכְּלָל בְּ   ,וְיַעֲקֹב  ,יִצְחַק  ,אֲבָל בָּנַי הֵם בְּנֵי אַבְרָהָם  ,קְרוּיִים בְּנֵי נֹחַ 
וֹת, שָׁאַף כְּשֶׁהָיוּ בְּמִצְרַיִם לאֹ פָּסְקָה יְשִׁיבָה  לְעוֹלָם הָיָה בֵּינֵיהֶם מִי שֶׁשָּׁמַר הַתּוֹרָה וְהַמִּצְ וְ וְאֵינָם עוֹד בִּגְלַלְכֶם    .א') וְעיי"ש

וְעַמְרָם  .  וֹת כְּגוֹן תְּפִלָּה, מַעֲשֵׂר, וְגִיד הַנָּשֶׁהתֵר מֵהַשֶּׁבַע מִצְ וֹת יוֹ, וְהָאָבוֹת הוֹסִיפוּ עֲלֵיהֶם מִצְ מֵהֵם כִּדְאָמְרִינַן בְּפֶרֶק ג' דְּיוֹמָא
מְלָכִים  שֶׁפָּסַקוֹת אֲחֵרוֹת כְּמוֹ  הוֹסִיף לָהֶם מִצְ  לֵוִי כָּתוּב עֲלֵיהֶם  הָרַמְבָּ"ם (בפ"ט מֵהִלְכוֹת  וְכָל שֵׁבֶט  רוּ אִמְרָתֶ  "כִּי שָׁמְ ), 
רוּף וְשִׁעְבּוּד בַּטְּלוּ יִשְׂרָאֵל בְּמִצְרַיִם הַמִּילָה אוֹ אַף י, וְאַף אִם מִתּוֹ טֵ וְאֶחָד מֵעִיר מְזַכֶּה כָּל הָעִיר  . בְּמִצְרַיִם  וּבְרִיתְ יִנְצֹרוּ" 

 דּוֹנִים כְּשׁוֹגְגִים. יוֹת עִם כָּל זֶה הֵם נִ הַשֶּׁבַע מִצְ 
 
G-d counters the first argument of the nations 
Immediately, the Holy One, Blessed be He, shut their mouths. “You say that you are 

all the sons of Noah, and even Israel is included. Bring Me your book of genealogies, and you 
will see that you alone are called ‘sons of Noah,’ but [as for] My children, they are the children 
of Abraham, Isaac, and Jacob, who left the category of ‘sons of Noah.’ ” This is as the 
Parashat Derachim expounded at length, in the first essay, and see there.7 “They are no longer 
in that category because of you, because among them there were always one who observed the 
Torah and commandments.” Even in Egypt they hadn’t stopped sitting and learning Torah in 
a yeshiva, as it is said in the third chapter of tractate Yoma.8 The patriarchs added more 
commandments for them, such as prayer, tithing, and the prohibition of eating the femoral 
nerve, and Amram added more commandments for them, as the Rambam ruled in the 
Mishneh Torah, in the 9th chapter of the Laws of Kings and Wars, halacha 1. “And regarding 
the entire tribe of Levi it is written, ‘They observed your words, and your covenant they 
maintained’9” in Egypt. “One from the city causes the entire city to benefit,”10 and even if 
with trouble and servitude in Egypt, Israel nullified circumcision or even the seven 
commandments, nevertheless, they will be judged as unintentional sinners. This is better than 
those who are judged as intentional sinners.  

 
רוֹ וְלאֹ ין נֹחַ שֶׁיָּדַע שֶׁהִיא אֵשֶׁת חֲבֵ ), בֶּ ל אַתֶּם שֶׁאַתֶּם בְּנֵי נֹחַ אֵין לָכֶם דִּין שׁוֹגֵג כְּמוֹ שֶׁפָּסַק הָרַמְבָּ"ם (בפ"י מֵהִלְּכוֹת הַנַּ"לאֲבָ 

הֲרֵי זֶה קָרוֹב לְמֵזִיד    ,לַהֲרוֹגן אִם הָרַג וְהוּא לאֹ יָדַע שֶׁאָסוּר  וְכֵ   ,תָּר לוֹוּאֶלָּא עָלָה עַל לִבּוֹ שֶׁדָּבָר זֶה מ  ,יָדַע שֶׁהִיא אֲסוּרָה עָלָיו
ד וְלאֹ לַמַּד עכ"ל. אֲבָל יִשְׂרָאֵל מַה שֶׁעָבְדוּ עֲבוֹדָה זָרָה בְּמִצְרַיִם יֵשׁ  וֹוְלאֹ תְּחַשֵּׁב זוֹ לָהֶם שְׁגָגָה מִפְּנֵי שֶׁהָיָה לוֹ לִלְמ  .וְנֶהֱרַג

דְּלאֹ עוֹבְדֵי עֲבוֹדָה זָרָה מַמָּשׁ הָיוּ דְּאִם כֵּן הָיוּ מְשׁוּמָּדִים   כְּמוֹ שֶׁכְּתָב הַיָּפֶה תֹּאַר עַל פָּסוּק "מִשְׁכוּ וּקְחוּ לָכֶם" וֹגֵג,לָהֶם דִּין שׁ
שֶׁהָיָה מַמָּשׁ בְּדָבָר שֶׁל עֲבוֹדָה זָרָה לִרְפוּאָה וְהָיוּ   בוֹלַחְשׁאֶלָּא טוֹעִים הָיוּ    חַס וְשָׁלוֹם וְלאֹ עָבֵיד רַחֲמָנָא נִיסָּא לִמְשׁוּמָּדִים,

  לּוּ עָבְדוּ גִּלּוּלֵי מִצְרַיִם עכ"ל.יעֲלֵיהֶם הַכָּתוּב כְּאִ  הַעֲלֵהמִתְרַפְּאִין בּוֹ כְּמוֹ שֶׁרָאוּ הַמִּצְרִיִים עוֹשִׂים, וְ 
 
“But you, who are sons of Noah, do not have a judgment of inadvertently violating a 

prohibition,” as the Rambam ruled in the tenth chapter of the above laws:  

 
7 Yehuda Rosanes (1657-1727), Rabbi of Constantinople, Perashat Derachim. 
8 Our version of Yoma 28b reads “לא  פרשה  ישיבה מהם”, but the version given by the Zera Shimshon appears in Ein 

Ya’akov and in the manuscripts MS Harley 5508 and MS Oxford 366. The meaning is the same, with פָּסְקָה meaning 
“ceased,” and פרשה meaning “separated.” 

9 Deut. 33:9. 
10 Sanhedrin 111a. 
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A son of Noah who knew that she was his fellow’s wife, but did not know 
that she was forbidden to him, or it occurred to him that this act was permitted, 
or one killed without knowing that it is forbidden to kill, he is considered close 
to having sinned intentionally and is executed. This is not considered as an 
inadvertent violation, because he should have learned [the obligations 
incumbent upon him] and did not learn. 

- Mishneh Torah, Kings and Wars, 10:1 
But Israel, who worshiped this idolatry in Egypt, they do have a judgment of inadvertently 
violating a prohibition, as the Yafeh To’ar11 wrote on the verse, “Go, pick out lambs for your 
families, and slaughter the Passover offering,”12 that they were not literally idol worshippers, 
for if so, they would have been apostates, G-d forbid, and does the Merciful One perform 
miracles for apostates?13 Rather, they erred to think that there was some efficacy in a type of 
idol worship for healing and they would be healed thereby, as they saw the Egyptians doing, 
but Scripture raised against them [a claim] as if they had worshipped idols of Egypt.  

 
"ד  תָּר לְבַטֵּל מִקְרִי שׁוֹגֵג, וְכֵן פָּסַק הַפְּרִי חָדָשׁ (יוּ) דְּטוֹעֶה בַּדִּין שֶׁכְּסָבוּר שֶׁמּוְכָתְבוּ הַתּוֹסָפוֹת בְּפֶרֶק ג' דִּבְכוֹרוֹת (דַּף כ"ג

תָּר  וּשֶׁמּ  ג וְעַמּוֹן וּמוֹאָבוֹתָּר לַהֲרוּסְבָרָתָם, שֶׁבְּנֵי עֵשָׂו חָשְׁבוּ שֶׁמּמּוֹת טָעוּ בִּ וּסִימָן צ"ט), וּמִכָּל שֶׁכֵּן שָׁאַף בִּשְׁעַת מַתָּן תּוֹרָה הָא
.וֹתָּר לִגְנ וּלִנְאֹף וְיִשְׁמָעֵאל שֶׁמּ   ב וְכוּ' כנ"ל בַּסָּמוּ

 
The Tosafists wrote in the third chapter of Bechorot (page 23a) that it was an error in 

the law when one was of the opinion that it was permitted to nullify accidental cases, and the 
Pri Chadash rules the same. Moreover, even at the time of the giving of the Torah, the nations 
were wrong in their interpretation, that the sons of Esau thought it was permissible to kill, 
and Ammon and Moab that it was permissible to commit adultery, and Ishmael that it was 
permissible to steal, etc. as discussed above. 

 

רָאֵל לְהִתְקָרֵב וְלוֹמַר "נַעֲשֶׂה וְנִשְׁמָע" כְּדֵי לְקַבֵּל הַתּוֹרָה יוֹתֵר מִשְּׁאַר מּוֹת מַתְמִיהִים מָה רָאוּ יִשְׂ וּשֶׁהָא  וְעוֹד יֵשׁ לוֹמַר

יְ וּהָא שֶׁהֵם  שֶׁכְּשֶׁרָאוּ  מִגַּאֲוָה  אֶלָּא  כֵן  עָשׂוּ  שֶׁלּאֹ  לוֹמַר  צָרִי  וַדַּאי  אֶלָּא  לְקַבָּלָה,  יָכְלוּ  שֶׁלּאֹ  וּשְׁפָלִים"  מּוֹת  "נִבְזִים  חִידִים 
עָשׂוּ בְּלֵב הוֹאִיל שֶׁמַה שֶׁעָשׂוּ לאֹ    םקַבְּלוּ הַתּוֹרָה כְּדֵי לְהַגְדִּיל עַצְמָן, וּמֵעַתָּה לאֹ הָיָה לוֹ לְהקב"ה לַקָּרְבָּ קָּטָן",  "יַעֲקֹב    כְתִיבכְּדִ 

  שָׁלֵם אֶלָּא לַהֲנָאַת עַצְמָם, וְזֶהוּ מָה רָאוּ לְהִתְקָרֵב וְכוּ'.
 
A second specific argument of the nations: Israel wanted to aggrandize itself 

It can also be said that the nations were astonished what Israel did to be brought 
closer [to G-d] than the [other] nations, and for Israel to say, “We will do and we will hear,” 

 
11 Rabbi Samuel ben Isaac Ashkenazi Jaffe (d. late 16th century), rabbi of the Ashkenazi community of 

Constantinople. Yafeh To’ar was his commentary to the Midrash Rabbah: Genesis (Venice, 1597–1606); Exodus 
(Venice, 1597); and Leviticus (Constantinople, 1648).  

12 Ex. 12:21.  
13 Cf. Berachot 58a: “Does the Merciful One perform miracles for liars?”  
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i.e., committing to observe the Torah even before they heard what it would require of them.14 They 
did this in order to receive the Torah, and it was more than the remaining nations, who were 
not able to accept it.  

Rather, the nations thought, it’s certainly necessary to say that [Israel] did so only out 
of pride, when they saw that they were “despicable and lowly”15 individuals, as it is said, 
“Jacob is insignificant [קָטָן] [katan, also meaning ‘small’ or ‘young’],” they received the Torah 
in order to aggrandize themselves.16  

Now, the Holy One, Blessed be He, didn’t have to bring them closer to Himself, 
because what they did wasn’t done from a whole heart, but for their own pleasure. That’s the 
meaning of “what did they do to be brought closer [to G-d] than the [other] nations.” 

 
, וְהָעַזּוֹת הוּא סִימָן שֶׁהֵם רָעִים בְּטִבְעָם,  ר מֵהֶםמּוֹת לְפִי שֶׁהֵם עַזִּים יוֹתֵ וּאִי נָמֵי שֶׁמַה שֶׁנִּתְרַצּוּ לְקַבֵּל הַתּוֹרָה יוֹתֵר מִשְּׁאַר הָא

 וְאִם כֵּן רְאוּיִים הֵם לְהִתְרַחֵק וְלאֹ לְהִתְקָרֵב.
 
A third specific argument of the nations: Israel was impudent, a bad trait 

Alternatively, the nations argued that [the Israelites] were willing to accept the Torah 
more than the other nations because they were more impudent than [the other nations].17 
This impudence is a sign that they have a bad nature, and if so, it is proper that they be 
distanced from G-d, and not brought closer to Him.  

 
פֶ סְבָרַתְכֶם, שֶׁהֲרֵי  חוּסֵיכֶם שֶׁמֵּהֵם יִתְבָּרֵר הַדָּבָר הֵ ימּוֹת, וְאָמַר לָהֶם הֵבִיאוּ לִי סִפְרִי יִ וּמָה עָשָׂה הקב"ה סָתַם פִּיהֶם שֶׁל הָא

וְעוֹד הֵם מְיוּחָסִים וְהֵם רְאוּיִים יוֹתֵר לְקַבֵּל הַתּוֹרָה,    בְּכוֹרָתוֹ לְיַעֲקֹב וְאִם כֵּן יַעֲקֹב הוּא הַגָּדוֹל וְעֵשָׂו הוּא הַקָּטָן.  עֵשָׂו מָכַר
כִּדְאָמַר לֵיהּ ר' יוֹחָנָן לְרֵישׁ לָקִישׁ חֵילֶ   וְצָרִי כֹּחַ גָּדוֹל לְהִתְעַסֵּק בָּהּ,  נִקְרֵאת תּוּשִׁיָּה, שֶׁמַּתֶּשֶׁת כֹּחוֹ שֶׁל אָדָםמִפְּנֵי שֶׁהַתּוֹרָה  

 .  שֶׁל חֲכָמִים םמִיּוֹם שֶׁנִּגְנַז סֵפֶר יוּחֲסִין תָּשַׁשׁ כֹּחָ  ס יֵשׁ לוֹ זֶה הַכֹּחַ, כִּדְאָמְרִינַן בִּפְסָחִים וּמִי שֶׁהוּא מְיוּחָ  ,לְאוֹרָיְיתָא
 
G-d counters the second argument of the nations 
What did the Holy One, Blessed be He, do? He shut the mouths of the nations, and 

He said to them, “Bring me your books of genealogies, for from them the matter will be 
clarified to the opposite of your opinion. For Esau sold his birthright to Jacob, and if so, 
Jacob is the elder [ הַגָּדוֹל] [ha’gadol, also meaning “larger” or “greater”], and Esau the younger 
 ”.[katan] [קָטָן]

Furthermore, they are privileged by their lineage, and they are more worthy to receive 
the Torah, because the Torah is called wisdom that exhausts a person’s strength,18 and thus a 
person needs great power to engage in it. This is as Rabbi Yochanan said to Reish Lakish, 

 
14 Ex. 24:7. 
15 Malachi 2:9. 
16 There’s no Scripture with this exact wording. In light of the next paragraph, it is likely a reference to Gen. 27:15 

בְּנָהּ הַקָּטָן)  where Rebekah had “her younger son, Jacob” put on his older brother’s clothing. But it could also ,(יַעֲקֹב 
come from Amos 7:2 or 7:5, in which Jacob is described as small in number. 

17 Beitzah 25b: “It is taught [in a Baraita] in the name of Rabbi Meir: For what reason was the Torah given to the 
Jewish people? [It is] because they are impudent [and Torah study will weaken and humble them].” 

18 Sanhedrin 26b, quoting Rabbi Chanan. 
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“Your strength is fit for Torah [study],”19 and one who is privileged by his lineage has such 
strength, as it is said in tractate Pesachim 62b, that Rami bar Rav Yuda said that Rav said, “From 
the day the Book of Genealogies was hidden  [and no longer available to the Sages], the strength 
of the Sages has been weakened, and the light of their eyes has been dimmed [as the book 
contained the reasons for many Torah laws and lists of genealogies that are now lost].” 

 
חַס וְשָׁלוֹם אֶלָּא אַדְרַבָּא סִימָן טוֹב שֶׁיְּכוֹלִים לְהוֹכִיחַ אֶחָד אֶת חֲבֵ   וּמַה סִימָן רַע לָהֶם  וְאֵינוֹ  ישֶׁהֵם עַזִּים אֵינוֹ  רוֹ בְּכָל כֹּחוֹ 

עָשׂוּ לְפִנְחָס הַרְאִיתֶם בֶּן פּוּטִי זֶה שֶׁפִּטֵּם אֲבִי אִמּוֹ סּוּל שֶׁיֵּשׁ בְּמִשְׁפַּחְתְּ כְּמוֹ שֶׁ ימִתְיָירֵא שֶׁיּאֹמַר לוֹ חָזוֹר לַאֲחוֹרֶי וְרָאָה הַפִּ 
יַחֲסוּתָא דְּבָבֶל שְׁתִיקוּתָא וְכוּ'. וְזֶהוּ שֶׁאָמַר הַכָּתוּב    דּוּשִׁין פֶּרֶק ד'יוְעוֹד שֶׁמִּי שֶׁהוּא מְיוּחָס הוּא אִישׁ שָׁלוֹם כִּדְאָמְרִינַן בְּקִ   .וְכוּ'
ז שֶׁלָּהֶם בָּא מֵחֲמַת הַיַּחַס שֶׁהוּא וֹז, וְהָעוֹיִתֵּן", לְפִי שֶׁהֵם עַזִּים כְּלוֹמַר שֶׁיֵּשׁ לָהֶם כֹּחַ נָתַן לָהֶם הַתּוֹרָה שֶׁהִיא עעֹז לְעַמּוֹ   "ה'

   סִימָן הַשָּׁלוֹם, וּמִשּׁוּם הָכִי סִיֵּים הַכָּתוּב "ה' יְבָרֵ אֶת־עַמּוֹ בַשָּׁלוֹם".
 
G-d counters the third argument of the nations 
As far as them being impudent, this is not a bad sign for them, G-d forbid, but to the 

contrary it is a good sign, that one is able to reprove his fellow with his entire might when he 
sees him doing something wrong. He is not afraid that [the fellow] will say to him, “Look 
behind you and see the defect in your family,” as they did to Pinchas, “Have you seen this 
grandson of Puti the father of whose mother used to fatten calves for idolatrous sacrifices.”20 

Also, one who is privileged by his lineage, is a man of peace, as it is said in tractate 
Kiddushin, chapter 4, “The lineage of Babylonia is silence.”21 This is what Scripture said, 
“May the L-rd grant strength to His people,”22 because they are impudent, as if to say that 
they have power given to them by the Torah, which is strength, and their strength comes 
because of their genealogy, which is a sign of peace, and because of this, the verse concludes, 
“may the L-rd bless His people with peace.”23 

 
בְּמַה שֶׁהִקְשׁוּ הַמְּפָרְשִׁים לָמָּה אָמַר    רַץיְתֹ וַ   דְּרָשָׁא זוֹ מִפָּסוּק הַזֶּה דְּסָמֵי עֲלֵיהּ.  .ן יֵשׁ לְדַקְדֵּק מֵהֵיכָא נָפְקָא לֵיהּ לְהַמִּדְרָשׁייִ וַעֲדַ 

וּמִמֵּילָא   .דְּדַי הָיָה שֶׁיּאֹמַר "וַיְדַבֵּר ה' אֶל־מֹשֶׁה בְּאֹהֶל מוֹעֵד בְּאֶחָד לַחֹדֶשׁ הַשֵּׁנִי בַּשָּׁנָה הַשֵּׁנִית" וְכוּ'.  הַכָּתוּב "בְּמִדְבַּר סִינַי"
"וַיְהִי בַּשָּׁנָה הַשֵּׁנִית" וְכוּ' "נַעֲלָה  שֶׁהֲרֵי לאֹ נָסְעוּ מִשָּׁם אֶלָּא בָּעֶשְׂרִים לַחֹדֶשׁ זֶה כְּדִכְתִיב    אָנוּ יוֹדְעִים שֶׁ"בְּמִדְבַּר סִינַי" הָיוּ,

שְׁנֵים עָשָׂר חֹדֶשׁ חָסֵר עֲשָׂרָה יָמִים עָשׂוּ בְחוֹרֵב, שֶׁהֲרֵי בְּראֹשׁ חֹדֶשׁ    אוֹמֵר,  נִמְצֵאתָ   רֵשׁ רַשִׁ"י,ל מִשְׁכַּן הָעֵדֻת". וּפֵ הֶעָנָן מֵעַ 
נִיתְּנָה  שֶׁ זָכוּ לַתּוֹרָה    יוּחָסִיםהָ אֶלָּא וַדַּאי קָא מַשְׁמַע לַן שֶׁבִּזְכוּת    .עכ"ל  ר לַשָּׁנָה הַבָּאָהיסִיוָן חָנוּ שָׁם וְלאֹ נָסְעוּ עַד עֶשְׂרִים בְּאִיָּ 

 בְּסִינַי. 
 
More on the relevance of lineage 
We still need to investigate from where does the Midrash derive this. It derives this 

from this verse that we rely uponּו, viz, Num. 1:1. This will be explained by what the 

 
19 Bava Metzia 84a. 
20 Rashi on Num. 25:11. 
21 Kiddushin 71b: “Rav says: The silence of Babylonia is its lineage. . . . Examine whether they become silent 

[when they quarrel] or [whether] they do not become silent.” 
22 Ps. 29:11. 
23 Ibid. 
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commentators have asked: Why does Scripture say, “In the Sinai wilderness”?24 For it would 
have been enough if it had said, “The L-rd spoke to Moses . . . in the Tent of Meeting, on the 
first day of the second month, in the second year following the Exodus from the land of Egypt.” 
By that alone, we would know that they were “in the Sinai wilderness,” for they traveled 
from there only on the twentieth of this month, as it is written, “In the second year, on the 
twentieth day of the second month, the cloud lifted from the Tabernacle of the Pact and the 
Israelites set out on their journeys from the wilderness of Sinai.”25 Rashi explained, 
“Consequently you must say that they spent twelve months less ten days at Choreb, since on 
the New Moon of Sivan (the third month) they encamped there [Ex. 19:1] and did not journey 
until the twentieth of Iyar of the following year.”26 Rather, certainly this is coming to tell us 
that in the merit of the lineage, they merited the Torah, which was given at Sinai. 

 
, וְקָשֶׁה דְּהָא עִקָּר תָם דַּוְקָא וְלאֹ לְבֵית אִמּוֹתָם, כְּמוֹ שֶׁאָמְרוּ חֲזַ"לוֹבֵית אֲבוְיוּבַן נָמֵי הַטַּעַם שֶׁל "לְמִשְׁפְּחֹתָם לְבֵית אֲבֹתָם", דִּלְ 

נֶגֶד מַה   "הָראוּבֵנִי" "הַשִּׁמְעֹנִי" וְכוּ'צְרַ הַכָּתוּב לְהָעִיד  וּכְּמוֹ שֶׁה  כַּשְׁרוּת הַיַּחַס בָּא מִצַּד הַנָּשִׁים שֶׁשָּׁמְרוּ פִּתְחֵיהֶן בְּמִצְרַיִם,
הָא הַנָּשִׁיםוּשֶׁאוֹמְרִים  נִדְּחוּ  וְלָמָּה  בִּנְשׁוֹתֵיהֶן,  שֶׁכֵּן  כָּל  הַמִּצְרִיִים  שָׁלְטוּ  בְּגוּפָם  אִם  נִ .  מּוֹת  שֶׁבַּאֲנָשִׁים  לְפִי  וְיָדוּעַ  יאֶלָּא  כַּר 

חֲסוּ הַמִּשְׁפָּחוֹת, שֶׁבַּנָּשִׁים  ייִתְיַ   לְבֵית אֲבֹתָם""כַּשְׁרוּת הַיַּחַס מִמַּה שֶׁיֵּשׁ שָׁלוֹם בֵּינֵיהֶם וְאֵינָם מִתְקוֹטְטִים וּמִשּׁוּם הָכִי דַּוְקָא  
   יתָהּ בִּיחִידוֹת "כָּל־כְּבוּדָּה בַת־מֶלֶ פְּנִימָה". זֶה שֶׁכָּל אַחַת יוֹשֶׁבֶת בְּבֵ ילאֹ שַׁיָּ 

 
Also understood will be the meaning of “by the clans of their fathers’ houses,” 

specifically their fathers’ houses, and not their mothers’ houses, as the wise men of blessed 
memory said.27 This is difficult, for the principle of fitness of the lineage comes from the side 
of the women, who guarded their openings in Egypt, i.e., not engaging in relations with men 
other than their husbands, as Scripture required the testimony of “the Reubenites [הָראוּבֵנִי] 
[ha’Reuven’i],”28 “the Simeonites [הַשִּׁמְעֹנִי] [ha’Shimon’i],”29 etc., each name sandwiched 
between a yod and a heh, the two letters forming one of the names of G-d, the significance being 
that G-d testifies that each is a legitimate son of his mother’s husband. This contrasted to what 
the nations said, “if the Egyptians ruled over their bodies, even more so [they must have 
ruled] over their wives.”30  

 
24 Num. 1:1. 
25 Num. 10:11–12. 
26 Rashi on Num. 10:11. 
27 Lev. Rabbah 32:3; Num. Rabbah 6:3. See also Bava Batra 109b. 
28 Num. 26:7. 
29 Num. 26:14. 
30 Rashi on Num. 26:5: “Because the nations degraded them, saying, ‘What is this lineage by [paternal] tribes? 

Do they think that the Egyptians did not rule their mothers? If they ruled over [the men’s] bodies, even more so over 
the women’s [bodies].’ Therefore, the Holy One, Blessed be He, set His name upon them: the letter ה on one side of 
their name and the letter י on the other side, to say, ‘I testify for them that they are their fathers’ sons.’ [Based on Shir 
haShirim Rabbah 4:12]. This it is what David explained: “the tribes of the L-rd (יה) are testimony for Israel” 
(Ps. 122:4). This [Divine] Name (יה) testifies for them about their tribes [i.e., that they rightly attach themselves to 
those tribes to which they claim to belong].” 
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Rather, it is because among men it is recognized and known that the fitness of the 
lineage is from the fact that there is peace between them, and they do not quarrel. Because 
of that, it is specifically “by their fathers’ houses” that the families establish their clans. This 
is not relevant for women, for each one sits in her house in solitude, “all glorious is the king’s 
daughter within.”31 

 
שֶׁבִּשְׁעַת מַתָּן תּוֹרָה שֶׁרָאוּ יִשְׂרָאֵל הַמַּלְאָכִים שֶׁהָיוּ עוֹשִׂים דְּגָלִים נִתְאַוּוּ לִדְגָלִים וְהקב"ה    וְזֶהוּ הַטַּעַם שֶׁאָמְרוּ בַּמִּדְרָשׁ הַנַּ"ל

"וְגַם כָּל־הָעָם הַזֶּה עַל־מְקֹמוֹ יָבאֹ בְשָׁלוֹם", וּכְשֶׁכָּל אֶחָד מַכִּיר   שֶׁהֲרֵי כְּתִיב  אָמַר לְמֹשֶׁה לֵ וַעֲשֵׂה אוֹתָם דְּגָלִים וְכוּ' וְעיי"ש,
   קֶת.וֹם הַשָּׁלוֹם וְאֵין מַחֲלי אֶת מְקוֹמוֹ מִתְקַיֵּ 

 
This is the reason they said in the above-mentioned Midrash that at the time of the 

giving of the Torah, that Israel saw the angels who had made banners, and [Israel] yearned 
for banners just like the angels, and the Holy One, Blessed be He, said to Moses, “Go and 
make them banners, etc.”32 I.e., “The L-rd spoke to Moses and Aaron, saying: Each man with 
his banner, as a sign, according to their fathers’ house, the Israelites shall camp around the Tent of 
Meeting.”33 Thus, the people could find the banners of their families, and stay together in that way. 
For it is written, “and all these people too will go to his place in peace.”34 When everyone 
knows his place, peace is maintained and there is no discord.  

 
בֵּינֵיהֶם, וּמַלְאָכֵי הַשָּׁרֵת שֶׁיֵּשׁ  כְּמוֹ שֶׁאָמְרוּ בְּמִדְרָשׁ " שֶׁעָשָׂה שָׁלוֹם  הִים בֵּין הָאוֹר וּבֵין הַחֹשֶׁ שָׁלוֹם    עַל פָּסוּק "וַיַּבְדֵּל אֱ

וְכֵן בִּלְעָם כְּשֶׁרָאָה אוֹתָם דְּגָלִים אָמַר מִי יוּכַל  .  ים כְּדֵי שֶׁיִּהְיֶה הַשָּׁלוֹם בֵּינֵיהֶםוְאַף יִשְׂרָאֵל נִתְאַוּוּ לִדְגָלִ   ,נַעֲשׂוּ דְּגָלִים  ,בֵּינֵיהֶם
  שֹׁרֶשׁ לְפִי מְקוֹמוֹ אֵין דָּבָר רַע פּוֹגֵעַ בָּהֶם, כִּי  דחָ בְדָּלִים כָּל אֶ וּ קֶת בֵּינֵיהֶם שֶׁעֲשׂוּיִים דְּגָלִים מוֹ לִיגָּע בְּאֵלּוּ, דְּהוֹאִיל שֶׁאֵין מַחֲל

  . , וְזֶהוּ שֶׁבִּשְׁעַת הָעֵגֶל בָּא שָׂטָן וְעִרְבֵּב הָעוֹלָם"אֵין שָׂטָן וְאֵין פֶּגַע רָע"וְ  וְהַשָּׁלוֹם הוּא כְּלִי מַחֲזִיק בְּרָכָה . הַשָּׂטָן הוּא מעִרְבּוּב
וְכֵן   רְבָּבִים, וְהַשָּׂטָן שׁוֹלֵט בָּהֶם.וּיִשְׂרָאֵל נְבֻכִים הֵם בָּאָרֶץ", כְּלוֹמַר מְע  "וְאָמַר פַּרְעֹה לִבְנֵי  נַת הַפָּסוּקווְאֶפְשָׁר שֶׁזּוֹ הָיְתָה כַּוָּ 

  הָיָה בַּמְּרַגְּלִים "וַתִּקְרְבוּן אֵלַי כֻּלְּכֶם" בְּעִרְבּוּבְיָא.
 
This is as they said in the Midrash about the verse, “And G-d distinguished between 

the light and the darkness,”35 that He made peace between them.36 The ministering angels, 
who have peace between them, were decked out with banners, and even Israel yearned for 
banners in order that there would be peace between them. 

Similarly, Balaam, when he saw these banners, said, “Who is able to touch these 
[people],”37 that since there is no argument between them, as they have made distinctive 
banners, each one according to his place, there is no bad thing that can harm them, because 
the root of Satan is confusion.38 Peace is the vessel that contains a blessing for Israel,39 and 

 
31 Ps. 45:14. 
32 Some of this appears in Yalkut Shimoni on Torah 684:5, but Num. Rabbah 2:3 is a closer match. 
33 Num. 2:1–2. 
34 Ex. 18:23. 
35 Gen. 1:4. 
36 Gen. Rabbah 3:6. 
37 Yalkut Shimoni on Torah 685:1; Yalkut Shimoni on Nach 992:27. 
38 Rashi on Ps. 75:5. 
39 Mishnah Oktzin 3:12. 
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“there is no Satan and no injury,”40 and this is at the time of the Golden Calf when Satan 
came and confused the world.41 It is possible that this was the intention of the verse, 
“Pharaoh will say of the Israelites, ‘They are astray in the land,’ ”42 as if to say, that they are 
confused, and Satan rules over them. Thus it was with the spies, “Then all of you came to 
me,”43 in confusion.44 

  
מָּה  וּ שֶׁאָמַר לוֹ הֶחֱלִיפָם בְּא  לְאַחַר "לֵ קַח־לְ אֵשֶׁת זְנוּנִים וְיַלְדֵי זְנוּנִים" וְכוּ'    וּבְדֶרֶ זֶה יוּבַן הַטַּעַם שֶׁהקב"ה צִוָּה לְהוֹשֵׁעַ 

מּוֹת שֶׁ"כֻּלָּם  וּאֶלָּא לְפִי שֶׁיִּשְׂרָאֵל לאֹ זָכוּ לְהִתְקָרֵב אֶלָּא מֵחֲמַת יַחַס שֶׁלָּהֶם מַה שֶׁאֵין כֵּן שְׁאַר הָא  .אַחֶרֶת, דְּמָה עִנְיָן זֶה לְזֶה
וּנִים" דּוּמְיָא דִּשְׁאַר זְנ   מְנָאֲפִים" וְאֵין לָהֶם יַחַס, מִשּׁוּם הָכִי כְּשֶׁאָמַר לוֹ הֶחֱלִיפָם בְּאוּמָּה אַחֶרֶת, אָמַר לוֹ "לֵ קַח־לְ אֵשֶׁת

  מּוֹת.וּהָא
 
In this way, the reason will be understood why the Holy One, Blessed be He, in this 

week’s Haftorah commanded Hosea, “Go, get yourself a wife of whoredom and children of 
whoredom,”45 after [Hosea] said to Him, “Exchange them for another nation.” That is: 

The Holy One, Blessed be He, said to Hosea: Your sons, [the Jewish 
people], have sinned. [Hosea] should have said: They are Your sons; they are the 
sons of Your beloved ones, sons of Abraham, Isaac, and Jacob. Extend Your mercy 
over them. Not only did he fail to say that, but he said before Him: Master of the 
Universe, the entire world is Yours; exchange them for another nation. 

- Pesachim 87a 
Rather, because Israel merited to be brought closer [to G-d] only because of their 

lineage, something that is not the case for the other nations, for “they all commit adultery”46 
and have no traceable lineage, because of this, when he said to Him, “exchange them for 
another nation,” He said to him, “Go, get yourself a wife of whoredom,” similar to the other 
nations. 

We can now understand the answers to Questions 1 and 2. G-d shut the mouths of the 
nations because they cast aspersions against the lineage of Israel, while G-d testified that Israel’s 
lineage was pure. Asking the nations to bring the books of their genealogies would show that by 
purchasing the birthright, Israel was not junior to Esau. It would also show that the nations suffered 
from a flawed lineage, something not true of Israel. 

* * * 

 
40 I Kings 5:18. 
41 Shabbat 89a: “When Moses ascended on High, he told the Jewish people: In forty days, at the beginning of six 

[hours], I will come. After forty days, Satan came and brought confusion to the world [by means of a storm, and it 
was impossible to ascertain the time]. He said to [the Jews]: Where is your teacher Moses? They said to him: He 
ascended on High. He said to them: Six [hours] have arrived [and he has not yet come.] And they paid him no attention. 
[He said to them: Moses] died. And they paid him no attention. He showed them an image of his [death]bed.” That is 
when they encouraged Aaron to construct the Golden Calf. 

42 Ex. 14:3. 
43 Deut. 1:22. 
44 Rashi on Deut. 1:22. 
45 Hosea 1:2. 
46 Hosea 7:4. 


