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Chapter XXXIV: Bamidbar (Num. 1:1–4:20) 
 
Essay 4. The love of Israel and the love of Torah 
 

"מַיִם רַבִּים לאֹ יוּכְלוּ לְכַבּוֹת אֶת־הָאַהֲבָה" וְכוּ',    הֲדָא הוּא דִכְתִיב  "וְהָיָה מִסְפַּר"עַל פָּסוּק הַנַּ"ל, דָּבָר אַחֵר    רַבָּה  מִדְרָשׁ
  ןתָ בְּאַהֲבָ ראֹשׁוֹ מְדַבֵּר    .נַחְמָן בִּשְׁתֵּי אֲהָבוֹת הַכָּתוּב מְדַבֵּר  בַּר, אָמַר ר' שְׁמוּאֵל  "אִם־יִתֵּן אִישׁ אֶת־כׇּל־הוֹן בֵּיתוֹ בָּאַהֲבָה"וְאוֹמֵר  

ל הָאַהֲבָה שֶׁבֵּינוֹ לְבֵין יִשְׂרָאֵל אֵינָם יְכוֹלִים, שֶׁנֶּאֱמַר "מַיִם רַבִּים לאֹ יוּכְלוּ לְכַבּוֹת  וֹטֹּ י מּוֹת לִ וּשֶׁל יִשְׂרָאֵל שֶׁאִם יִתְכַּנְּסוּ כָּל הָא 
מּוֹת וְאוֹמְרִים  וּוְסוֹפוֹ מְדַבֵּר בְּאַהֲבָתָהּ שֶׁל תּוֹרָה שֶׁאִם מִתְכַּנְּסִים כָּל הָא  .מּוֹת הָעוֹלָם וְכוּ'וּאֶת־הָאַהֲבָה" וְאֵין מַיִם רַבִּים אֶלָּא א

לּוּ אַתֶּם מוֹכְרִים מָמוֹנְכֶם לִקְנוֹת הַתּוֹרָה בִּזָּיוֹן יאָנוּ מוֹכְרִים כָּל מָמוֹנֵנוּ וְעוֹשִׂים אֶת הַתּוֹרָה וְאֶת הַמִּצְוֹת אֹמַר לָהֶם הקב"ה אֲפִ 
וְכוּ' עכ"ל לוֹ"  יָבוּזוּ  בּוֹז  בָּאַהֲבָה  בֵּיתוֹ  אֶת־כׇּל־הוֹן  אִישׁ  "אִם־יִתֵּן  לָכֶם,  שֶׁיּוּכְלוּ  .  הוּא  הַדַּעַת  עַל  יַעֲלֶה  דְּאֵי˂  תֵּימַא  וְהוּא 

 .ן לְעֵיל סוֹף פָּרָשַׁת וַיַּקְהֵלימּוֹת לְבַטֵּל הָאַהֲבָה שֶׁבֵּין הקב"ה לְיִשְׂרָאֵל, וְעַיֵּ וּהָא
  

There is a Midrash Rabbah on the verse discussed in the above Essay, Num. 1:1–2. 

Another explanation: “The number of the people of Israel shall be like 
that of the sands of the sea, which cannot be measured or counted; and instead of 
being told, ‘You are Not-My-People,’ they shall be called ‘Children of the Living 
G-d.’ ”1 This is as it is written: “Vast floods cannot quench love, nor rivers 
drown it.”2 And it says, “if a man offered all his wealth for love, they would 
utterly scorn him.”3 

Rabbi Shmuel bar Nachman said: The verse speaks of two kinds of love. 
its beginning is referring to the love of Israel. Were all the nations of the world 
to assemble, to uproot the love that is between [G-d] and Israel, they would be 
unable, as it is stated: “Many waters cannot extinguish the love.” “Many 
waters” is nothing other than the nations of the world . . . . 

The end speaks of the love for Torah. Were all the nations to come and 
say, “We will sell all our possessions to fulfill the Torah and the 
commandments,” the Holy One, Blessed be He, would say to them: “Even if 
you sell all your possessions to acquire the Torah, it is disgraceful to you, as it 
is written, “If a man offered all his wealth for love, they would utterly scorn 
him.” 

- Num. Rabbah 2:17 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Hosea 2:1. 
2 Song of Songs 8:7. 
3 Ibid. 
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This is astonishing: how could one even imagine that the nations could nullify the love 
between the Holy One, Blessed be He, and Israel? See above at the end of Chapter XXII, 
parashat Vayakhel, essay 9, where we also discuss this question. 

  
רַשִׁ"י    פֵרֵשׁמּוֹת, כֶּלֶב בַּחַיּוֹת, וְכוּ', וּוּאהֵם: יִשְׂרָאֵל בָּ   םאָמַר ר' שִׁמְעוֹן בֵּן לָקִישׁ שְׁלוֹשָׁה עַזִּי  וְיֵשׁ לוֹמַר דִּבְפֶרֶק ג' דְּיוֹם טוֹב 

וְהקב"ה אֵינוֹ מַשְׁרֶה שְׁכִינָתוֹ אֶלָּא עַל הָעִנּוּיִם, כְּדִכְתִיב  .  שֶׁלּאֹ יָשׁוּבוּ מִפְּנֵי כָּל כְּמוֹ כֶּלֶב בַּחַיּוֹת עכ"ל  לְנַצֵּחַ קָשִׁים    הַרְשָׁ"אמַ ]וּ[
מּוֹת לְהַקְשׁוֹת לְהקב"ה לָמָּה אוֹהֵב אֶת יִשְׂרָאֵל אִם הֵם עַזִּים וּ הָעַזִּים, וְאִם יִתְכַּנְּסוּ כָּל הָא"וְאֶת־דַּכָּא וּשְׁפַל־רוּחַ", וְלאֹ עַל  

דִּכְתִיב "מַיִם רַבִּים לאֹ יוּכְלוּ לְכַבּוֹת אֶת־הָאַהֲבָה". וְהַטַּעַם הוּא לְפִי שֶׁאַדְרַבָּא הָעַזּוֹת שֶׁלָּהֶם    ,וְלאֹ עִנּוּיִם, לאֹ יוֹעִילוּ כְּלוּם
רֵשׁ מַהַרְשָׁ"א מִפְּנֵי שֶׁהֵם עַזִּים יוּפֵ   .תְּנָה תּוֹרָה לְיִשְׂרָאֵל, מִפְּנֵי שֶׁהֵם עַזִּיםילָמָּה נִ   זוֹכִים לְקַבֵּל הַתּוֹרָה, כִּדְאָמְרִינַן הַתָּםעֲשָׂאָם  

הַפִּלְפּוּל וְהַהֲלָכָה וְקַיְימָא    דמּוּי לִ רוּצִים הָיִינוּ  ישִׁיוֹת וְתֵ וּקּוּנָהּ שֶׁהֲרֵי "וְלאֹ הַבַּיְשָׁן לָמֵד" עכ"ל. וּכְשֶׁיֵּשׁ קיוְיִלְמְדוּ הַתּוֹרָה כְּתִ 
וּכְשֶׁיֵּשׁ חָכְמָה יֵשׁ יִרְאָה וּמִמֵּילָא בָּאִים לִידֵי עֲנָוָה,  .  נִים בַּהֲלָכָהייָּ וּוְעוֹד אוֹהֵב ה' שַׁעֲרִי צִיּוּן הַמְּצ  .לַן חָדֵי קב"ה בְּפִלְפּוּלָא

"וּבַעֲבוּר תִּהְיֶה יִרְאָתוֹ עַל־פְּנֵיכֶם" זֶה הַבּוּשָׁה כִּדְאָמְרִינַן   וּכְתִיב  ." "עֵקֶב עֲנָוָה יִרְאַת ה'  שֶׁהַיִּרְאָה מְבִיאָה לִידֵי עֲנָוָה כְּדִכְתִיב
 . וְעיי"ש בְּפֶרֶק ד' דִּנְדָרִים

 
One can say that in chapter 3 of tractate Yom Tov, i.e., Beitzah 25b, we read: “Rabbi 

Shimon ben Lakish said: There are three who are brazen: The Jewish people among the 
nations; [the] dog among animals; [and the] rooster among birds.”  

Rashi and the Maharsha explain: they are difficult to subdue and do not retreat before 
anyone, like a dog among animals. The Holy One, Blessed be He, only spreads out His 
Shechinah upon the humble, “with the contrite and lowly of spirit,”4 and not upon the 
brazen. Thus, because G-d prefers the humble, while Israel is apparently brazen, the nations might 
think that they can nullify the love between G-d and Israel. 

However, even if all the nations were to gather and challenge the Holy One, Blessed 
be He, “Why do You love Israel, who are brazen and not humble,” it would not avail them at 
all, as it is written, “Many waters cannot extinguish the love.”  

The reason is that to the contrary, their very brazenness made them worthy to receive 
the Torah, as it is said there in Beitzah 25b, “Why was the Torah given to Israel? Because they 
are brazen!” The Maharsha explains: Because they are brazen, and they will learn the Torah 
as it is intended, for “a timid person cannot learn.”5  

When there are questions and solutions, this is the study of dialectics and halachah, 
and we hold that “the Holy One, Bless be He, rejoices in dialectics.”6 Also, G-d loves the gates 
of Zion, which are distinguished in the study of halacha.7 Also, when there is wisdom, there is 
fear of Heaven, which brings humility, for the fear of Heaven brings humility, as it is written, 
“The effect of humility is fear of the L-rd.”8 Also, it is written, “in order that the fear of [G-d] 
may be ever with you”9—this is shame, as it is said in chapter 4 of tractate Nedarim (20a), and 
see there.  

 

 
4 Isaiah 57:15. 
5 Pirkei Avot 2:5. 
6 Judah ben Samuel Rosanes (1657-1727), Parshat Derachim 23:29 (Constantinople, 1727). 
7 Berachot 8a. 
8 Prov. 22:4. 
9 Ex. 20:17. 
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ת הַמִּצְוֹת מֵשִׁיב לָהֶם הקב"ה  וְסוֹפוֹ מְדַבֵּר בְּאַהֲבָתָהּ שֶׁל תּוֹרָה שֶׁאִם מִתְכַּנְּסִים וְכוּ' אָנוּ מוֹכְרִים וְכוּ' וְעוֹשִׂים אֶת הַתּוֹרָה וְאֶ 
˂ כָּאן הַלּאֹ גַּם הֵם  ילּוּ שַׁיָּ יוְלִכְאוֹרָה קָשֶׁה דְּמַה תְּשׁוּבָה הִיא זוֹ, וּמַאי אֲפִ   . לּוּ אַתֶּם מוֹכְרִים כָּל מָמוֹנְכֶם לִקְנוֹת הַתּוֹרָה וְכוּ'יאֲפִ 

לָהֶם אֲפִ   ר כָּל מָמוֹנָם וְכוּ'.וֹאָמְרוּ לִמְכּ אָנוּ וְעוֹשִׂים הַתּוֹרָה וְהקב"ה מֵשִׁיב  לּוּ אַתֶּם  יאָמְנָם כְּשֶׁנְּדַקְדֵּק שֶׁהֵם אָמְרוּ מוֹכְרִים 
"הִנֵּה צְרַפְתִּי˃ וְלאֹ בְכָסֶף בְּחַרְתִּי˃ בְּכוּר    מַאי דִּכְתִיבמוֹכְרִים לִקְנוֹת הַתּוֹרָה, יוּבַן הָעִנְיָן שַׁפִּיר, דְּאִיתָא בְּפֶרֶק קַמָּא דְּחֲגִיגָה  

נָשֵׁי: יָאָה עַנְיוּתָא י אִ מְלַמֵּד שֶׁחָזַר הקב"ה עַל כֹּל מִדּוֹת טוֹבוֹת וְלאֹ מָצָא מִדָּה טוֹבָה לְיִשְׂרָאֵל אֶלָּא הָעֲנִיּוֹת, הָיִינוּ דְּאָמְרִ ,  עֹנִי"
פֶ˂ הָעֲשִׁירוֹת רֵשׁ מַהַרְשָׁ"א שֶׁקָּרָא לַעֲנִיּוֹת מִדָּה טוֹבָה שֶׁמַּחֲזִירָן לְמוּטָב, וּבְהֵ יוּפֵ   .רָאווָּ חִ לְיִשְׂרָאֵל כְּוַורְדָּא סוּמָקָא לְסוּסְיָא  

 . "וְכֶסֶף הִרְבֵּיתִי לָהּ וְזָהָב" וְכוּ' עכ"ל דִּכְתִיב
 
Reviewing the end of our Midrash: “The end speaks of the love for Torah. Were all the 

nations to come and say, ‘We will sell all our possessions to fulfill the Torah and the 
commandments,’ the Holy One, Blessed be He, responded to them: ‘Even if you sell all your 
possessions to acquire the Torah, it is disgraceful to you.’ ” 

Apparently, this is difficult to understand, for what kind of answer is this? Why does 
it say “even if,” as though G-d were suggesting that, for hadn’t [the nations themselves] said 
that, when they said that they would sell all their wealth?  

However, when we check that they said, “We will sell all our possessions and fulfill the 
Torah,” and the Holy One, Blessed be He, responded to them, “Even if you sell all your 
possessions to acquire the Torah,” the matter is understood well, for it is brought in the first 
chapter of tractate Chagigah:  

What is the meaning of that which is written, “See, I refine you, but not 
as silver; I test you in the furnace of affliction.”10 This teaches that the Holy One, 
Blessed be He, sought after all good character traits, and He found only 
poverty to give to Israel . . . , which is as people say: Poverty is good for the 
Jewish people like a red bridle [is attractive] for a white horse. 

- Chagigah 9b 
The Maharsha explained that poverty is called a good quality because it brings a person back 
to proper conduct, and conversely, wealth leads one astray, as it is written, “I increased their 
silver and gold, which they used for Ba’al.”11 

  
שֶׁר מְעַכֵּב לְקַבֵּל הַתּוֹרָה הֲרֵי אָנוּ מוֹכְרִים כָּל מָמוֹנֵנוּ וּבְזֶה יוֹעִיל לָנוּ לַעֲשׂוֹת תּוֹרָה  וֹמּוֹת אוֹמְרִים הוֹאִיל שֶׁהָעוּוְאִם כֵּן הָא

וְהֵשִׁיב לָהֶם הקב"ה לאֹ דַּי שֶׁאֵין אַתֶּם יְכוֹלִים לִזְכּוֹת בַּתּוֹרָה מֵאַחֵר שֶׁפְּסַלְתֶּם אוֹתָהּ מִתְּחִלָּה   .נִיוֹוּמִצְוֹת שֶׁיִּהְיֶה לָנוּ הַכּוּר ע
וְגוֹי שֶׁעָסַק בַּתּוֹרָה    ,"תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב", מוֹרָשָׁה הִיא לָנוּ וָלאֹ לָהֶם  וּכְבָר זָכוּ בָּהּ יִשְׂרָאֵל, וּכְתִיב

ן לָהֶם לּוּ אַתֶּם מוֹכְרִים כְּדֵי לִקְנוֹת אֶת הַתּוֹרָה כְּלוֹמַר שֶׁתִּהְיוּ רוֹצִים לִזְכּוֹת בְּתוֹרָתָם שֶׁל יִשְׂרָאֵל לִיתֵּ יאֶלָּא אֲפִ   .ב מִיתָהי חַיָּ 
הִלֵּל וְשֶׁבְנָא אַחֵי הֲווֹ.    , בְּזִיּוּן הוּא לָכֶם כִּדְאָמְרִינַן בְּפֶרֶק ג' דְּסוֹטָהעַל דֶּרֶ˂ "עֵץ־חַיִּים הִיא לַמַּחֲזִיקִים בָּהּ",  שֶׁר שֶׁלָּכֶםוֹהָע

פְלוֹג! יָצְתָה בַּת קוֹל וְאָמְרָה: ״אִם־יִתֵּן אִישׁ אֶת־כׇּל־הוֹן  סְקָא. לְסוֹף, אֲמַר לֵיהּ: תָּא נַעֲרוֹב וְלִ הִלֵּל עֲסַק בַּתּוֹרָה, שֶׁבְנָא עֲבַד עִ 
    .בֵּיתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ", לְפִי שֶׁהָיָה לוֹ לַעֲשׂוֹת כֵּן מִתְּחִלָּה

 
If so, the nations are saying: “Since wealth is an obstacle to receiving the Torah, we 

will sell all our possessions, and in this way, it will enable us to fulfill the Torah and 
commandments, as this will be the “furnace of affliction” for us.  

 
10 Isaiah 48:10. 
11 Hosea 2:10. 
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The Holy One, Blessed be He, responded to them: “It’s not enough, for you are not 
able to merit the Torah after you initially rejected it, and Israel has already merited it.” This 
is as it is written, “Moses charged us with the Teaching as the heritage of the congregation of 
Jacob”12—it is our heritage and not theirs, and a gentile who engages in the Torah is liable 
to death.13 Rather, “even if you sell your possessions in order to acquire the Torah”—as if to 
say, that you want to merit the Torah of Israel by giving them your wealth, in the way that it 
says, “She is a tree of life to those who grasp her, and whoever holds on to her is enriched”14—
it is disgraceful to you. 

As it is said in chapter 3 of tractate Sotah: 

Hillel and Shevna were brothers; Hillel engaged in Torah; Shevna 
entered into a business. In the end, [Shevna] said to [Hillel]: Come, let us join 
[our wealth] together and divide it. [I.e., Hillel would gain half of Shevna’s 
material wealth, and Shevna would gain half of Hillel’s spiritual wealth.] A Divine 
Voice issued forth and said: “If a man offered all his wealth for love, they 
would utterly scorn him.”  

- Sotah 21a  
 

 תֵּירֵץ חָד בָּעוֹלָם הַזֶּה וְחָד בָּעוֹלָם הַבָּא עכ"ל.  מַהוּ הַכֶּפֶל שֶׁל "בּוֹז יָבוּזוּ לוֹ", וּמַהַרְשָׁ"א  גוּפְיָאן יֵשׁ לְדַקְדֵּק בְּהַאי קְרָא  יוַעֲדַיִ 
הוֹעִיל לַעֲזַרְיָה תּוֹרָתוֹ שֶׁל שִׁמְעוֹן לְפִי שֶׁאִם לאֹ הָיָה מַסְפִּיק לוֹ כָּל צָרְכוֹ שֶׁמָּא לאֹ   וְעוֹד יֵשׁ לוֹמַר דְּדַוְקָא בְּשִׁמְעוֹן אָחִי עֲזַרְיָה

ד עַל כֹּל  וֹנַת הִלֵּל הָיְתָה לִלְמולְפִי שֶׁכַּוָּ ,  לּוּ מִתְּחִלָּה לאֹ הָיָה מוֹעִיל כְּלוּםיהָיָה שִׁמְעוֹן לוֹמֵד, אֲבָל בְּשֶׁבְנָא וְהִלֵּל אֶפְשָׁר שֶׁאֲפִ 
וּמִשּׁוּם הָכִי אָמַר "בּוֹז יָבוּזוּ    קָה,פָּנִים כְּמוֹ שֶׁבֶּאֱמֶת עָשָׂה, וּבְהַסְפָּקַת הַמְּזוֹנוֹת לאֹ הָיָה לוֹמֵד יוֹתֵר מִמָּה שֶׁהָיָה עוֹשֶׂה בְּלאֹ הַסְפָּ 

   .עַל פָּסוּק "אָח לאֹ־פָדֹה יִפְדֶּה אִישׁ" וְכוּ' ן עוֹד לְקַמָּן בְּשִׁיר הַשִּׁירִיםילוֹ" בִּמְכַל שֶׁכֵּן שֶׁהִמְתִּין עַד שֶׁהִלֵּל נִתְחַכֵּם. וְעַיֵּ 
 
We still need to check the verse itself, “they would utterly scorn him.” What is the intent 

of the duplication ּבּוֹז יָבוּזו [boz yavuzu]? When verbs are duplicated, the traditional interpretation 
is that it is for emphasis, and thus we have translated, “utterly scorn.” The Maharsha, in Sotah 
21a, explained: “One [verb] refers to [scorn] in this world, and one [verb] to [scorn] in the 
World-to-Come.” 

Also, it can be said that certainly with Shimon, brother of Azarya, also discussed in 
Sotah 21a, the Torah learning of Shimon helped Azaria, since if he had not supported all his 
needs, it’s possible that Shimon would not have been able to learn. But with Sheva and Hillel, 
it’s possible that even from the outset, it would not have availed [Sheva] to support Hillel, as 
Hillel’s intention was to study Torah regardless, as indeed he did. Even with financial 
support, he would not have studied more than he already did without it. For this reason, it 
said, “they would utterly scorn him,” since in any case [Shevna] waited until Hillel had 
already become wise. 

See also later, in Chapter LV: Shir haShirim, Essay 17, on the verse, “A brother cannot 
redeem a man, or pay his ransom to G-d.”15 

  

 
12 Deut. 33:4. 
13 Sanhedrin 59a. 
14 Prov. 3:18. 
15 Ps. 49:8. 
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זֶהוּ בְּמִי שֶׁעוֹשֶׂה זֶה    .וְכָל הַמְּהַנֶּה חָכָם מִנְּכָסָיו וְכוּ'  בִּכּוּרִיםלּוּ הִקְרִיב  יכָּל הַמֵּבִיא דּוֹרוֹן לַתַּלְמִיד חָכָם כְּאִ וּמַה שֶׁאָמְרוּ זַ"ל  
ר שֶׁאֵינוֹ עוֹשֶׂה לְשֵׁם שֶׁמַּיִם אֶלָּא  בְּלִי שׁוּם תְּנָאַי, אֲבָל מִי שֶׁעוֹשֶׂה תְּנַאי לִזְכּוֹת בְּתוֹרָתוֹ, בְּזִיּוּן וּגְנַאי הוּא לוֹ, שֶׁמּוֹכִיחַ הַדָּבָ 

שֶׁר שֶׁלָּהֶם הָיוּ וֹמּוֹת הָעוֹלָם עִם יִשְׂרָאֵל וּבִתְשׁוּבַת הקב"ה לָהֶם, לְפִי שֶׁבָּעוּאוְכֵן הוּא הָעִנְיָן בְּ   .לְתִקְוַת פְּרָס וּ"בּוֹז יָבוּזוּ לוֹ"
  . הוֹאִיל שֶׁכְּבָר אֵינָם יְכוֹלִים לִזְכּוֹת בְּתוֹרָה עָצְמָה לְפִי שֶׁפְּסָלוּהָ מִתְּחִלָּה   שְׂכַר הַתּוֹרָה שֶׁל יִשְׂרָאֵל,  מֵחֵלֶקרוֹצִים לִקְנוֹת מְעַט  

כִּדְאָמְרִינַן בְּפֶרֶק קַמָּא    מּוֹת אִם הָיוּ מַחֲזִיקִים בְּיָד יִשְׂרָאֵל כְּדֵי שֶׁיַּעַסְקוּ בַּתּוֹרָה הָיָה לָהֶם שָׂכָר,וּאֲבָל אִין הָכִי נָמֵי שֶׁאַף הָא
זָרָה וְאִם    דַּעֲבוֹדָה  יַעַסְקוּ בַּתּוֹרָה,  אֶלָּא כְּדֵי שֶׁיִּשְׂרָאֵל  גָּשַׁרְנוּ וְכוּ' וְלאֹ עָשִׂינוּ  הָיָה הָאֱמֶת כָּ˂ הָיוּ שֶׁאוֹמְרִים הַרְבֵּה גְּשָׁרִים 

 . נִיצּוֹלִים וְעיי"ש
 
As for what the [rabbis] of blessed memory said, “Whoever brings a gift to a Torah 

scholar, it is as though he has presented first fruits,”16 “and one who benefits Torah scholars 
with his property, [it is as though] he is cleaving to the Shechinah.”17 This is one who does so 
without condition, but regarding one who does so with the condition to acquire [the scholar’s] 
Torah, it is disgraceful and shameful for him. This proves that he is not doing so for the sake 
of Heaven, but in hope of reward, and “they would utterly scorn him.” 

This applies for the nations of the world with Israel, and in the answer of the Holy 
One, Blessed be He, to them. For with their wealth, they wished to purchase a bit of the 
portion of the reward for the Torah of Israel, since they were not able to merit the Torah 
itself, having initially rejected it. However, indeed, even if the nations had supported Israel 
so they could engage in Torah, they would have received reward, as it is said in the 1st chapter 
of Avodah Zarah (2b), where the nations say: “We have built many bridges, we have 
conquered many cities, we have fought many wars, and we only did this so that Israel would 
engage in Torah [study].” If it had been the truth, they would have been saved. 

 
שֶׁנִּמְשְׁלוּ    רָשָׁה זוֹרוּשׁ זֶה עִם הַפָּסוּק "וְהָיָה מִסְפַּר" וְכוּ', לְפִי שֶׁבְּכָאן הִמְשִׁילָם הַכָּתוּב לְחוֹל, וְאָמְרִינַן בְּמִדְרָשׁ פָּ []וְסָמַ˂ דְּ 

עֳמוֹ שֶׁהוּא מַקְּהֶה אֶת  []לְטָ   יָכוֹלבְּרִיָּה  סָּה אוֹ לְתוֹ˂ הַתַּבְשִׁיל אֵין  ימְצוֹ וְנוֹתֵן לָעִ וּלְחוֹל שֶׁכְּמוֹ שֶׁהַחוֹל אָדָם נוֹטֵל מִמֶּנּוּ מְלאֹ ק
בָּעוֹלָם הַזֶּה, הוּא מַקְּהֶה אֶת שִׁ ישִׁ  יִשְׂרָאֵל, כָּל מִי שֶׁהוּא גּוֹזְלָן אוֹ בּוֹזְזָן  נִרְאֶה    נָּיו לֶעָתִיד לָבוֹא עכ"ל.ינָּיו, כָּ˂ הֵם  שֶׁמִּזֶּה 

וְעוֹד שֶׁהַחוֹל הוּא   .מּוֹתוּל הָאשֶׁיִּשְׂרָאֵל אֵינָם עַזִּים אֶלָּא אַדְרַבָּא הַכֹּל שׁוֹלְלִים וּבּוֹזְזִים אוֹתָם וְנִמְצָא שֶׁהֵם שְׁפָלִים יוֹתֵר מִכָּ 
וְהָיָה "בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לאֹ־עַמִּי    ם הַכָּתוּביוְזֶהוּ שֶׁסִּיֵּ  . "מַיִם רַבִּים"  ,עֲלֵיהֶםמּוֹת שֶׁמְּקַטְרְגִים וּנוּ הָאידְּהַיְ   ,יִםמַּ לַיָּם וּלַ 

   ."יֵאָמֵר לָהֶם בְּנֵי אֵל־חָיאַתֶּם", לְפִי שֶׁהֵם עַזִּים שֶׁאֵינָם רְאוּיִים לִהְיוֹת לוֹ לָעַם, "
 
This interpretation relies on the verse, “The number of the people of Israel shall be like 

that of the sands of the sea, which cannot be measured or counted; and instead of being told, ‘You 
are Not-My-People,’ they shall be called ‘Children of the Living G-d.’ ” This is because there the 
verse compares [Israel] to sand, and it is said in the Midrash for this parashah: 

They are compared to sand, for just as when a person takes a handful 
of sand and places it into dough or a cooked food, no creature can taste it 
because it dulls the teeth, so too are Israel: anyone who robs or scorns them in 
this world will have his teeth dulled in the World-to-Come. 

- Num. Rabbah 2:13 

 
16 Ketubot 105b. 
17 Ketubot 111b. 
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From this, it seems that Israel are not brazen, but on the contrary, all others overpower and 
plunder them, and thus they are lower than all the nations. Also, sand is against the sea and 
water, which is that the water represents the nations who oppose the sand, representing [Israel], 
as [the nations] are referred to as “many waters,” thus, “Many waters cannot extinguish the 
love.” This is what the verse concludes, “and instead of being told, ‘You are Not-My-
People,’ ” because they are brazen and unworthy to be His people, “it shall be said to them: 
‘You are children of the living G-d.’ ”  

 
  ק.וֹבִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לאֹ־עַמִּי אַתֶּם" וְכוּ' שֶׁנִּרְאֶה נֶגֶד הַדִּין וְיֵשׁ מָקוֹם לְבַעַל דִּין לַחֲלוְהָיָה  "וּבִפְשָׁט הַפָּסוּק יֵשׁ לְדַקְדֵּק  

וְכֵיוָן    .אִם כֵּן הַגָּלוּת הוּא פְּרִיעַת חוֹבוֹ שֶׁל הקב"ה  ,רֵר לָנוּ הַמַּלְכֻיּוֹת כְּדֵי שֶׁלּאֹ נֵלֵ˂ לִגְהִינָםיוְיֵשׁ לוֹמַר הוֹאִיל שֶׁהקב"ה בֵּ 
"אֶל־דֶּרֶ˂ הַגּוֹיִם אַל־תִּלְמָדוּ" וְכוּ' "כִּי־חֻקּוֹת הָעַמִּים    וּמִשּׁוּם הָכִי יִרְמְיָהוּ הַנָּבִיא מַזְהִיר אֶת יִשְׂרָאֵל,  שֶׁלָּקָה הֲרֵי הוּא כְּאָחִי˃

  .הֶבֶל הוּא" וְכוּ'
 
We should also check the plain meaning of the verse, “and instead of being told, ‘You 

are Not-My-People,’ they shall be called Children of the Living G-d,” for this appears contrary 
to justice, and there is room for a litigant to protest. It can be said that since the Holy One, 
Blessed be He, selected the kingdoms for us as oppressors in order to spare us from Gehenna,18 
if so, the Exile is payment of the debt of the Holy One, Blessed be He. “Once one has been 
flogged, he is like your brother,”19 and because of this, the prophet Jeremiah warned Israel, 
“Do not learn to go the way of the nations, and do not be dismayed by portents in the sky; let 
the nations be dismayed by them! For the laws of the nations are delusions . . . .”20 

  
בוֹדָה  עַל פָּסוּק "מָשְׁכוּ וּקְחוּ לָכֶם צאֹן", אַתָּה מוֹצֵא אַרְבַּע פְּעָמִים בְּדַף אֶחָד הֶרְאָה יִרְמְיָה גְּנוּתָהּ שֶׁל עֲ   וְאִיתָא בְּמִדְרָשׁ רַבָּה

"כִּי־חֻקּוֹת הָעַמִּים הֶבֶל הוּא" וְכוּ', שְׁמַעְתֶּם גְּנוּתָהּ שֶׁל עֲבוֹדָה זָרָה בּוֹאוּ וְשִׁמְעוּ שִׁבְחוֹ שֶׁל    שֶׁנֶּאֱמַר  זָרָה וְשִׁבְחוֹ שֶׁל מְקוֹם,
   " וְכוּ', שְׁמַעְתֶּם שִׁבְחוֹ וְכוּ' בּוֹאוּ וְשִׁמְעוּ וְכוּ'. מְקוֹם, "מֵאֵין כָּמוֹ˃ ה'

 
It is brought in Midrash Rabbah on the verse, “Moses then summoned all the elders of 

Israel and said to them, ‘Draw out and take for yourselves lambs for your families, and slaughter 
the Passover offering’ ”21 : 

You find four times on one page that Jeremiah demonstrated the 
denigration of idol worship and praise of the Omnipresent, as it is said, “For 
the laws of the nations are delusions.” You have heard the denigration of idol 
worship; come and hear the praise of the Omnipresent, “There is none like 
You, L-rd.”22 You have heard the praise of the Omnipresent, come and hear the 
denigration of idol worship, etc. 

- Ex Rabbah 16:2 

 
18 Ex. Rabbah 51:7. 
19 Megillah 7b. 
20 Jer. 10:2–3. 
21 Ex. 12:21. 
22 Jer. 10:6. 
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דִּכְתִיב "וְשַׁחֲטוּ   הַפָּסַח", דְּבִשְׁלָמָא בַּפְּסוּקִים  וְהַטַּעַם שֶׁהַמִּדְרָשׁ סָמַ˂ זֶה הָעִנְיָן עִם פָּסוּק "מִשְׁכוּ וּקְחוּ לָכֶם", הָיִינוּ מִשּׁוּם 

דְּהַיְ  בְּפָרָשַׁת "הַחֹדֶשׁ הַזֶּה לָכֶם" לאֹ צִוָּה אֶלָּא שֶׁיִּקְחוּ  יהַקּוֹדְמִים  תָמִים זָכָר בֶּן־שָׁנָה"נוּ  פָּסַח    שָׁם וְלאֹ קָרָא לוֹ  ,  וְכוּ'  "שֶׂה 
וְהַשְּׁחִיטָה עֲדַיִ .   .  .  שֶׁהֲרֵי שֵׁם הַפֶּסַח הוּא עַל "אֲשֶׁר פָּסַח עַל־בָּתֵּי בְנֵי־יִשְׂרָאֵל וּבִשְׁעַת הַלְּקִיחָה  ן לאֹ יבְּנׇגְפּוֹ אֶת־מִצְרַיִם" 

וְאִם כֵּן שַׁפִּיר אָמַר    .הָיָה מַמָּשׁ בְּשָׁעָה שֶׁהָיוּ אוֹכְלִים אוֹתוֹ  וְהַפִּיסוּחַ לּוּג  יאֶלָּא שֶׁבָּאֲכִילָה קָרְאוּ פֶּסַח מִפְּנֵי שֶׁהַדִּ   .˂ שֵׁם זֶהישַׁיָּ 
וּקְחוּ לָכֶם" קָשֶׁה דְּאֵי˂ קָאָמַר "וְשַׁחֲטוּ הַפָּסַח" וְהַלּאֹ בִּשְׁעַת שְׁחִיטָה  מָשְׁכוּ  "אָמְנָם בְּפָסוּק    .קְרָא "וַאֲכַלְתֶּם אֹתוֹ בְּחִפָּזוֹן" וְכוּ'

וְאֵי˂ שַׁיָּ   הַפָּסַח""וּמִכָּל שֶׁכֵּן שֶׁכָּתַב    .ן אֵינוֹ מִן הָרָאוּי לִקְרוֹת לוֹ שֵׁם זֶהיעֲדַיִ  וְקָשֶׁה  הַיְּדִיעָה בְּ יבְּהֵ"א הַיְּדִיעָה  דָּבָר  ˂ הֵ"א 
  .ן לאֹ בָּא לָעוֹלָםישֶׁעֲדַיִ 

 
The reason why the Midrash relies upon the verse, “Draw out and take for yourselves 

lambs” for this matter condemning idolatry, is because it is written at the end of the verse, “and 
slaughter the Passover offering.”  

Granted, in the earlier verses, when G-d was instructed Moses, that is, in the section, 
“This month shall mark for you the beginning of the months; it shall be the first of the months 
of the year for you,”23 He only commanded that we take a “lamb shall be without blemish, a 
yearling male,”24 and there he did not call it a Passover offering. For the name of the Passover 
offering relates to “who passed over the houses of the Israelites in Egypt when smiting the 
Egyptians,”25 and at the hour of taking the lambs and slaughtering them, this name was not 
yet relevant. Rather, it was only during the eating of it that it was properly called a Passover 
offering, because the skipping and passing over the houses of the Israelites was precisely at the 
time they were eating it. If so, it’s fine that Scripture said, “and you shall eat it in haste; it is 
a Passover offering, for that night I will go through the land of Egypt and strike down every [male] 
first-born in the land of Egypt.”26 

However, in the later verse, when Moses was instructing the elders, and said, “Draw out 
and take for yourselves lambs,” it is difficult: how can he say “and slaughter the Passover 
offering,” for as we saw when G-d was instructing him, at the time of slaughtering, it was still 
not appropriate to call it by that name? 

Even more so, it says “the Passover offering,” with the definite article heh, and it is 
difficult to understand: how is it appropriate to use the definite article for something that has 
not yet come into being? 

  
"מָשְׁכוּ תִיב  נַת מֹשֶׁה הָיְתָה לְצַוּוֹת לְיִשְׂרָאֵל שֶׁיִּמְשְׁכוּ יְדֵיהֶם מֵהָעֲבוֹדָה זָרָה וְיִקְחוּ לָהֶם צאֹן שֶׁל מִצְוָה כְּדִכְ ולָכֵן תֵּירֵץ שֶׁכַּוָּ 

ה  וֶ וֹלאֹ בַּה עָבָר לאֹ בֶּעָתִידבֶּ וּכְדֵי שֶׁיַּעֲשׂוּ זֶה בְּלֵב שָׁלֵם הֶרְאָה לָהֶם גְּנוּתָהּ שֶׁל עֲבוֹדָה זָרָה שֶׁאֵין לָהּ כֹּחַ לאֹ  וּקְחוּ לָכֶם" וְכוּ',
בַּסָּמוּ˂. הַצִּ   כְּדִלְקַמָּן  זֶה  שֶׁיְּדַבְּרוּ  רָצָה  הַטַּעַם שֶׁהקב"ה  שֶׁזֶּהוּ  נָמֵי  הַשֶּׂה  יוְאֶפְשָׁר  וְיִקְחוּ  חֹדֶשׁ  בְּראֹשׁ  לְעַם  כְּדֵי  בְּעָשׂוֹרוּוּי   ,

בּוּר הָיָה בְּראֹשׁ חֹדֶשׁ  ישֶׁהָרֵי הַדִּ ,  דֶם הַזְּמַן וְלאֹ בַּזְּמַן מַמָּשׁ וְלאֹ אַחֲרֵי כֵּןוֹשֶׁיִּרְאוּ יִשְׂרָאֵל שֶׁהָעֲבוֹדָה זָרָה אֵין לָהּ כֹּחַ לאֹ ק
לּוּ כְּבָר נַעֲשֶׂה שֶׁהֲרֵי לְזֶה  יא אַחֲרֵי כֵּן הוּא כְּאִ וְהַלְּקִיחָה בְּעָשׂוֹר וּזְמַן הַשְּׁחִיטָה בי"ד וְהַפִּיסוּחַ בְּט"ו, וַאֲפִלּוּ הָכִי הַפִּיסוּחַ שֶׁיָּבֹ 

   .הַשֶּׂה כְּבָר מַקְדִּים וְקוֹרֵא אוֹתוֹ פֶּסַח
 
Therefore, [the author of the Midrash] explained that Moses’ intent was to command 

Israel to withdraw their hands from idolatry and to take for themselves sheep for a mitzvah, 

 
23 Ex. 12:2. 
24 Ex. 12:5. 
25 Ex. 12:27. 
26 Ex. 12:11–12. 
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as it is written, “Draw out and take for yourselves.” In order that they do this wholeheartedly, 
he showed them the disgrace of idolatry, that it has no power, not in the past, not in the future, 
not in the present, as will be explained shortly. It is also possible that this is the reason why 
that Holy One, Blessed be He, wanted this command to be spoken to the people on Rosh 
Chodesh, while the taking of the lamb would happen on the tenth of the month, so that Israel 
would observe that the idol has no power: not before the time, not at the actual time, and not 
afterward. For the speech occurred on Rosh Chodesh, the taking of the lambs was on the 
tenth, the slaughtering was on the fourteenth, and the passing over of the Israelites’ homes 
was on the fifteenth. Even so, the passing over that would occur later was already considered 
as if it had happened, since even now as Moses instructed the elders, the lamb was already 
called a Passover offering. 

  
 ֹ   נָתוֹ הָיְתָה לְהַרְאוֹת לְיִשְׂרָאֵל טְעָמִים נְכוֹחִים כְּדֵי שֶׁיִּמְאֲסוּ בַּעֲבוֹדָה זָרָה וִיבַטְּחוּ בְּהקב"ה, וא לְדִבְרֵי יִרְמְיָה שֶׁכַּוָּ וּמֵעַתָּה נָב

 ה אֵין שׁוּם זְמַן שֶׁיִּהְיֶה לָהּ כֹּחַ, וְהֶרְאָה לָהֶם שֶׁבַּעֲבוֹדָה זָרָה לאֹ הָיָה בָּהּ מֵעוֹלָם שׁוּם כֹּחַ וְלאֹ אֶפְשָׁר שֶׁיִּהְיֶה בָּהּ לֶעָתִיד וְגַם עַתָּ 
שּׁוּפִים יֵשׁ לָהֶם קְצָת כֹּחַ, זֶה אֵינוֹ אֶלָּא עַד שֶׁהקב"ה מִתִּרְצָה, כְּגוֹן יוֶה, וְאַף אִם תּאֹמַר שֶׁהַכִּ וֹנוּ כָּל הַזְּמַנִּים עָבַר עָתִיד וְהידְּהַיְ 

   .נוּ כְּשֶׁיִּשְׂרָאֵל זוֹכִים אָז מִיָּד בָּטֵל כֹּחָםישֶׁאֵין זְכוּת לְיִשְׂרָאֵל, אָמְנָם כְּשֶׁאֵינוֹ רוֹצֶה דְּהַיְ 
 
Now we return to the words of Jeremiah, whose intention was to show Israel 

compelling reasons to despise idolatry and place their trust in the Holy One, Blessed be He. 
He showed them that idolatry never had any power, and it’s impossible that it will have any 
in the future, and also now there is no time that it will have power, that is, in all times, past, 
future, and present, it has no power. Even if one were to say that sorcerers have some power, 
this is only as long as the Holy One, Blessed be He, desires it, such as when Israel has no 
merit. But when He does not desire it, that is, when Israel is meritorious, then their power is 
immediately nullified.  

 
 וְלָכֵן אָמַר   .דּוּשׁוֹיהַּ עֲלֵיכֶם אַחֵר שֶׁרְאִיתֶם מוֹלַדְתּוֹ וְחִ וֹיִהְיֶה אֱל  שְׁמִי שֶׁבָּא לָעוֹלָם אַחֲרֵיכֶםתאֹמְרוּ  וּתְחִלָּה אָמַר לָהֶם אֵי˂  

וְהָיָה  הַּ  וֹאֱלוְאַתֶּם בְּעַצְמְכֶם רְאִיתֶם שֶׁמִּתְּחִלָּה לאֹ הָיָה    ."כִּי־חֻקּוֹת הָעַמִּים הֶבֶל הוּא כִּי־עֵץ מִיַּעַר כְּרָתוֹ מַעֲשֵׂה יְדֵי־חָרָשׁ" וְכוּ'
וְאֵי˂ תּאֹמְרוּ עַתָּה שֶׁהוּא   דִּכְתִיב בֵּיהּ "אֲנִי רִאשׁוֹן" וְכוּ'  .הַּ וֹאֱלעֵץ  "מֵאֵין כָּמוֹ˃ ה' גָּדוֹל אַתָּה    וּלְזֶה אָמַר  .וְלאֹ כֵּן הקב"ה 

וְכוּ' גְּד,  וְגָדוֹל שִׁמְ˃"  וְזֶהוּ  הַאֵלוֹקוֹתוּשֶׁהָיִיתָ רִאשׁוֹן  שֶׁהָיִיתָ רִאשׁוֹן לְכָל  אַחֲרָיו    .לָּתְ˃  הַנּוֹלָדִים  שֶׁמִּי שֶׁנּוֹלַד רִאשׁוֹן  וּכְשֵׁם 
ה שֶׁאֵין כֵּן בַּעֲבוֹדָה זָרָה מַ ,  הַּ וֹאֱלם לְעוֹלָם צָרִי˂ לוֹמַר שֶׁהוּא  יוְעוֹד לְפִי שֶׁהוּא קִיֵּ   .צָרִי˂ שֶׁיְּכַבְּדוּהוּ כֵּן כֻּלָּם צְרִיכִים לְכַבֵּד לוֹ

וְנִפְסָד וְלאֹ    הכָּלֶ וְנִפְסָדִים כֵּן כָּל מַעֲשֶׂה הָאֲנָשִׁים    לִיםכָּ שֶׁ"בְאַחַת יִבְעֲרוּ וְיִכְסָלוּ" וְכוּ' "מַעֲשֵׂה חֲכָמִים כֻּלָּם", וּכְשֵׁם שֶׁהֵם  
  לְהִשְׁתַּבֵּר, וְלאֹ כֵּן הקב"ה שֶׁהוּא אַחֲרוֹן.  לִיםהַכֵּ ם, כִּי סוֹף ייִתְקַיֵּ 

 
Initially, [Jeremiah] said to them: How can you say that someone who came into the 

world after you is your god, after you yourselves witnessed its birth and creation? So he said:  

For the laws of the nations are delusions: For it is the work of a 
craftsman’s hands. He cuts down a tree in the forest with an ax, he adorns it 
with silver and gold, he fastens it with nails and hammer, so that it does not totter. 
They are like a scarecrow in a cucumber patch, they cannot speak. They have to be 
carried, for they cannot walk. Be not afraid of them, for they can do no harm; nor 
is it in them to do any good. 

- Jer. 10:3–5 
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But you yourselves saw that initially it was not a god, but rather a tree, so how can you now 
say that it is a god? But not so is the Holy One, Blessed be He, as it is written regarding him, 
“I am the first and I am the last, and there is no god but Me.”27 For this reason, [Jeremiah] said, 
“There is none like You, L-rd, You are great and Your Name is great in power,” for You were 
the first, and that is Your greatness, that You were first among all the gods. Just as one who 
is born first should be honored by those born after him, so too, all must honor Him. Also, 
since He exists forever, it must be said that He is G-d, which is not the case with idolatry, for 
they are “both dull and foolish,”28 etc., “made by skilled workers,”29 and just as [the workers] 
will wear out and perish, so too the works of man will wear out and perish and not endure, 
for all vessels eventually break. But not so the Holy One, Blessed be He, Who is “the last.” 

  
לּוּ אִם לאֹ תִּהְיֶה עֲבוֹדָה זָרָה לאֹ רִאשׁוֹן וְלאֹ אַחֲרוֹן רַק יִהְיֶה בָּהּ יוְזֶהוּ "וַה' אֱ˄הִים אֱמֶת הוּא־אֱ˄הִים חַיִּים וּמֶלֶ˂ עוֹלָם", וַאֲפִ 

אֲבָל גַּם זֶה אֵינוֹ, וְלָכֵן   .אֱ˄הֵינוּ שֶׁבָּרָא שָׁמַיִם וָאָרֶץ הָיָה נִמְצָא בּוֹ אֵיזֶה מַמָּשׁ  כֹּחַ לַעֲשׂוֹת שָׁמַיִם וָאָרֶץ חֲדָשִׁים כְּמוֹ שֶׁעָשָׂה
  "כִּדְנָה תֵּאמְרוּן לְהוֹם אֱלָהַיָּא דִּי־שְׁמַיָּא וְאַרְקָא לָא עֲבַדוּ יֵאבַדוּ מֵאַרְעָא" וְכוּ'.

 
This is the meaning of: “But the L-rd G-d is the true G-d, He is the living G-d, and 

the everlasting King.”30 Even if idolatry had neither a beginning or an end, but had the power 
to make new heavens and earth, like our G-d who ex nihilo created heaven and earth, then 
it would have some substance. But even this is not so, and therefore, “Thus shall you say to 
them: Let the gods, who did not make heaven and earth, perish from the earth and from under 
these heavens.”31 

  
לוּם רַק יֵשׁ בּוֹ כֹּחַ אָמְנָם הקב"ה "עֹשֵׂה אֶרֶץ בְּכֹחוֹ מֵכִין תֵּבֵל בְּחׇכְמָתוֹ" וְכוּ', וְאַף אִם לאֹ עָשָׂה שָׁמַיִם וָאָרֶץ וְלאֹ עָשָׂה כְּ 

"כִּי שֶׁקֶר נִסְכּוֹ וְלאֹ־רוּחַ בָּם", אָמְנָם  ,  אֶלָּא שֶׁאַף זֶה אֵינוֹ שֶׁאֵינוֹ רָאוּי לִכְלוּם  .לִטְעוֹתלַעֲשׂוֹת אֵיזֶה נֵס הָיָה בּוֹ אֵיזֶה מָקוֹם  
"אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן וּמִבַּלְעָדַי אֵין אֱ˄הִים", דְּמַשְׁמָע וּכְמוֹ שֶׁאָמַר הַכָּתוּב    ."לאֹ־כְאֵלֶּה חֵלֶק יַעֲקֹב", כִּי הוּא תַּקִּיף וְיָכוֹל

   .לּוּ כְּשָׁפִיםיאֲפִ 
 
However, the Holy One, Blessed be He, “made the earth by might, established the 

world by wisdom, and with understanding stretched out the skies,”32 and even if He had not 
created the heavens and the earth, and had done nothing else, but merely possessed the power 
to perform some miracle, there would still be some room for error to question His Divinity. 
But even this is not the case with idols: they are not fit for anything, for “their molten images 
are falsehood, and there is no breath in them.”33 However, “not like these is the Portion of 
Jacob,”34 for He is mighty and capable. As Scripture said, “I am the first and I am the last, 
and there is no god but Me,” which means not even sorcery. 

 
27 Isaiah 44:6. 
28 Jer. 10:8. 
29 Jer. 10:9. 
30 Jer. 10:10. 
31 Jer. 10:11. 
32 Jer. 10:12. 
33 Jer. 10:14. 
34 Jer. 10:16. 
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עַל פָּסוּק "לְכוּ   מּוֹת, כִּדְאִיתָא בְּיַלְקוּטוּאָמַר "אָנֹכִי ה' אֱ˄הֶי˃", שֶׁ"אֱ˄הֵי יִשְׂרָאֵל" נִקְרָא וְלאֹ אֱ˄הֵי הָא  וְכֵן בִּתְחִלַּת הַדִּבְּרוֹת

רָא, הָוֵי כִּי "עָלֶי˃ בְּרִית יִכְרֹתוּ"  וְנַכְחִידֵם מִגּוֹי", כָּל זְמַן שֶׁיִּשְׂרָאֵל קַיְימִין נִקְרָא "אֱ˄הֵי יִשְׂרָאֵל", נְעַקֵּר יִשְׂרָאֵל אֱ˄הֵי מִי נִקְ 
"אֵין עוֹד מִלְּבַדּוֹ" אָמַר  וְאָמַר "אֲשֶׁר הוֹצֵאתִי˃" דְּאָמְרִינַן בְּפֶרֶק קַמָּא דְּחוּלִין    .כָּל מַה שֶׁהֵם מִתְרַגְּשִׁים עָלֵינוּ בִּשְׁבִילְ˃ עכ"ל

אֲמַר לַהּ שְׁקוּלִי לָא מִסְתַּיְּיעָא ,  דְּרַבִּי חֲנִינָא  הלּוּ כְּשָׁפִים, הַהִיא אִיתְּתָא דַּהֲוָת קָא מְהַדְּרָא לְמִשְׁקַל עַפְרָא מִתּוּתֵיירַבִּי חֲנִינָא אֲפִ 
א שֶׁל מַעְלָה, שָׁאנֵי רַבִּי חֲנִינָא  ישֶׁמַּכְחִישִׁין פָּמַלְיָ   ,מִילְּתִי˂ "אֵין עוֹד מִלְבַדּוֹ" כְּתִיב, וְהָאָמַר רַבִּי יוֹחָנָן לָמָּה נִקְרָא שְׁמָם כְּשָׁפִים

  .דִּנְפִישׁ זְכוּתֵיהּ
 
Similarly, at the beginning of the Ten Commandments, “I the L-rd am your G-d, Who 

brought you out of the land of Egypt,”35 that He is called “the G-d of Israel” and not “the G-d 
of the nations.” As it is brought in the Yalkut Shimoni on the verse, “Let us wipe them out as 
a nation,”36 “As long as Israel exists, He is called ‘the G-d of Israel.’ If Israel were uprooted, 
whose G-d would He be called? For if ‘they have made an alliance against You,’37 everything 
they stir up against us is because of You.”38 

He said, “Who brought you out of the land of Egypt,” as it is said in the first chapter 
of tractate Chullin: 

“There is none other beside Him.”39 Rabbi Chanina says: And even 
sorcery [is not comparable]. A certain woman would try to take dust from 
beneath the feet of Rabbi Chanina [to perform sorcery and harm him]. He said 
to her: Take it; the matter will be ineffective for you. It is written: “There is 
none other beside Him.”  

But doesn’t Rabbi Yochanan say: Why is [sorcery] called כְּשָׁפִים 
[keshafim]? [It is an acronym for] שמכחישין  פמליא של  מעלה [“that they diminish the 
Heavenly entourage”] [i.e., they function against the will of G-d].  

Rabbi Chanina is different, as his merit is great [so sorcery has no effect 
on him].  

- Chullin 7b 
 

שֶׁהֲרֵי "הוֹצֵאתִי˃   "וּמִבַּלְעָדַי אֵין אֱ˄הִים.   . .  אֲנִי רִאשׁוֹן  "וְעַל זֶה אָמַר "אָנֹכִי ה' אֱ˄הֶי˃ אֲשֶׁר הוֹצֵאתִי˃" וְכוּ' הֲרֵי לְ˃ רְאָיָה שֶׁ 
לּוּ  ישְׁמַע מִינַּהּ שֶׁ"מִבַּלְעָדַי אֵין אֱ˄הִים" וַאֲפִ   .מֵאֶרֶץ מִצְרַיִם", וְהַלּאֹ מִצְרַיִם הָיְתָה מְלֵאָה כְּשָׁפִים וְאַף עַל פִּי כֵן הוֹצֵאתִי˃ מִשָּׁם

א שֶׁל מַעְלָה, לָכֵן אָמַר הַכָּתוּב "אָנֹכִי ה' יוְאִם תּאֹמַר וְהַלּאֹ אָמַר ר' יוֹחָנָן לָמָּה נִקְרָא שְׁמָם כְּשָׁפִים שֶׁמַּכְחִישִׁין פָּמַלְיָ  .כְּשָׁפִים
הְיֶה רַב , כְּלוֹמַר בִּשְׁבִיל שֶׁאֲנִי אֱ˄הֶי˃ שֶׁאֲנִי אוֹהֵב אוֹתְ˃ בְּיוֹתֵר לְפִי שֶׁאַתֶּם עָתִידִין לְקַבֵּל הַתּוֹרָה וְיִ "אֱ˄הִים"וְלאֹ  ,  אֱ˄הֶי˃"

   .שּׁוּפִיםיזְכוּתְכֶם לָכֵן הִצַּלְתִּי אֶתְכֶם אַף נֶגֶד הַכִּ 
 
About this, He said, “I am the L-rd your G-d who took you out of the land of Egypt,” 

this is proof that “I am the first and I am the last, and there is no god but Me,” for I took you 

 
35 Ex. 20:2. 
36 Ps. 83:5. 
37 Ps. 83:6. 
38 Yalkut Shimoni, Psalms, remez 832:3. 
39 Deut. 4:35. 
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out of the land of Egypt.” For wasn’t Egypt full of sorcery, yet I took you out from there. 
From here you learn that “there is no god but Me,” not even sorcery. 

Perhaps you’ll say, doesn’t Rabbi Yochanan say: Why is [sorcery] called כְּשָׁפִים 
[keshafim]? [It is an acronym for] שמכחישין  פמליא של  מעלה [“that they diminish the Heavenly 
entourage”] [i.e., they function against the will of G-d]. Therefore, Scripture said, “I am the 
L-rd your G-d,” and did not say “I am the L-rd, G-d,” as if to say, “because I am your G-d, 
that I love you more—because you are destined to receive the Torah, and your merit will be 
great—therefore, I saved you even in opposition to the sorcery. 
 

לּוּ  יבָּם נִזְכַּר בָּהֶם יְצִיאַת מִצְרַיִם, כְּלוֹמַר הוֹאִיל שֶׁהוֹצֵאתִי אֶתְכֶם מֵאֶרֶץ מִצְרַיִם וְחָשַׁבְתִּי כְּאִ וּ וְזֶהוּ הַטַּעַם שֶׁבְּכָל הַמִּצְוֹת אוֹ ר 
בִים אַתֶּם  י מִשּׁוּם הָכִי חַיָּ ,  שּׁוּפִים בִּשְׁבִיל שֶׁעָתִידִים אַתֶּם לְקַבֵּל תּוֹרָה וּמִצְוֹתירָב זְכוּתְכֶם וּרְאוּיִים אַתֶּם לְהִנָּצֵל אַף מִן הַכִּ 

בְּיָד חֲזָקָה וּבִזְרֹעַ נְטוּיָה" הֵפֵ˂ הַמִּנְהָג שֶׁנִּקְרְאוּ כְּשָׁפִים  "מִשָּׁם  ד בִּי כְּלָל וְעִקָּר, כִּי עַל מְנַת כֵּן הוֹצֵאתִי˃  וֹלְקַבֵּל מִצְוֹתַי וְלאֹ לִמְר
  .וְכוּ'

 
This is the reason why for all the commandments, or most of them, the Exodus from 

Egypt is mentioned, as if to say: Since I took you out of the land of Egypt, and I considered 
your merit as great, and deemed you worthy to be saved even from sorceries, because you 
are destined to receive the Torah and commandments, because of this, you are obligated to 
accept my commandments, and not to rebel against Me. For it was on this condition that I 
took you out from there “with a mighty hand and an outstretched arm,”40 opposite the 
natural order which is represented by sorceries.  

 

עַל פָּסוּק הַנַּ"ל וְזַ"ל, דָּבָר אַחֵר "אָנֹכִי ה' אֱ˄הֶי˃" הָדָא הוּא דִכְתִיב "אָנֹכִי הִגַּדְתִּי וְהוֹשַׁעְתִּי נָבִין מִדְרָשׁ תָּמוּהַּ    וּבְדֶרֶ˂ זֶה
ר "וַיּגַֻּד לְמֶלֶ˂ מִצְרַיִם כִּי "אָנֹכִי הִגַּדְתִּי" לְמִצְרַיִם שֶׁבְּרַחְתֶּם כְּדֵי שֶׁיִּשְׁמְעוּ וְיִרְדְּפוּ אַחֲרֵיכֶם וְיִטְבְּעוּ בַּיָּם שֶׁנֶּאֱמַ   .וְהִשְׁמַעְתִּי"

מּוֹת הָעוֹלָם שֶׁנֶּאֱמַר  וּ"וְהִשְׁמַעְתִּי" לְא  ל מִיַּד מִצְרָיִם",בָרַח הָעָם". "וְהוֹשַׁעְתִּי" אֶתְכֶם דִּכְתִיב "וַיּוֹשַׁע ה' בַּיּוֹם הַהוּא אֶת־יִשְׂרָאֵ 
רַשׁ  וְאֵי˂ דָּרַשׁ דְּ  נוּ ילְלַמְּדֵ א "שָׁמְעוּ עַמִּים יִרְגָּזוּן". "וְאֵין בָּכֶם זָר" שֶׁנֶּאֱמַר "וַיְשַׁלַּח מֹשֶׁה אֶת־חֹתְנוֹ" וְכוּ' עכ"ל, דְּקָשֶׁה מַה בָּ 

  .זֶה עַל פָּסוּק זֶה
 
In this way, we can also understand a puzzling Midrash on the above verse: 

Another explanation: “I am the L-rd your G-d”—this is as it is written: 
“I have foretold, I have saved, and I have announced, and no stranger was 
among you. So you are My witnesses—declares the L-rd—and I am G-d.”41  

“I have foretold” to Egypt that you had fled, so they would hear and 
pursue after you and be drowned in the sea, as it says: “It was told to the king 
of Egypt that the people had fled.”42 

“I have saved, as it is written: “The L-rd saved Israel on that day from 
the hand of Egypt.”43 

 
40 Deut. 4:34, 5:15, 26:8; Jer. 21:5; Ezek. 20:33, 20:34; Ps. 136:12. 
41 Isaiah 43:12. 
42 Ex. 14:5. 
43 Ex. 14:30. 
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“I have announced”  to the nations of the world, as it says: ‘The peoples 
heard, they trembled.” 44 

“And no stranger was among you,” as it is written: “And Moses sent 
away his father-in-law.”45 

- Ex. Rabbah 29:8 
This seems difficult; what is the Midrash trying to teach, and how did it derive this 
interpretation from this verse? 

  
נַת הקב"ה הָיְתָה לְהוֹדִיעַ לְיִשְׂרָאֵל שֶׁמִּתּוֹ˂ שֶׁהוֹצִיאָם מִמִּצְרַיִם עַל כָּרְחֲ˃ צָרִי˂ לוֹמַר שֶׁכֹּחוֹ ווּבְמָה שֶׁהִקְדַּמְנוּ אָתֵי שַׁפִּיר, כִּי כַּוָּ 

, וְהַלּאֹ  וְהַמִּדְרָשׁ הִרְגִּישׁ קוּשְׁיָא אֵחָרֵת עַל פָּסוּק זֶה, אֵי˂ תָּלָה הַכָּתוּב כָּל הַשֶּׁבַח עַל יְצִיאָתָם מִמִּצְרַיִם  .שּׁוּפִיםיגָּדוֹל אַף עַל הַכִּ 
שֶׁהֲרֵי בִּקְרִיעַת יָם סוֹף נֶאֱמַר "וַיּוֹשַׁע ה' בַּיּוֹם הַהוּא אֶת־יִשְׂרָאֵל" וְכוּ' וּמַשְׁמָע "בַּיּוֹם    ן נִקְרְאוּ תַּחַת מֶמְשֶׁלֶת מִצְרַיִם,יעֲדַיִ 

וּמִשּׁוּם הָכִי הֵבִיאוּ הַדְּרָש שֶׁל "אָנֹכִי הִגַּדְתִּי" כְּדֵי לְהוֹדִיעַ שֶׁהַכֹּל הוּא עִנְיָן אֶחָד,    .דֶםוֹצּוּלוֹ מִמִּצְרַיִם וְלאֹ קיהַהוּא" דַּוְקָא נִ 
   .קָּר וְהַטָּפֵל נִגְרָר אַחֲרֶיהָ יוְאִין הָכִי נָמֵי שֶׁהַהוֹצָאָה מִמִּצְרַיִם הִיא הָעִ 

 
Regarding what we presented earlier, it now fits well. For the intent of the Holy One, 

Blessed be He, was to inform Israel that since He took them out of Egypt, one must conclude 
that His power is greater even than sorcery. The Midrash sensed a different difficulty in this 
verse: How can the verse attribute all the praise to their Exodus from Egypt, when they were 
still technically under Egypt’s dominion? For at the splitting of the Sea it says, The L-rd 
saved Israel on that day from the hand of Egypt,” and the meaning is “on that day” precisely 
they were saved from Egypt, and not beforehand. Because of that, [the Midrash] brought the 
explanation of “I have foretold,” to indicate that it is all one matter. Indeed, the Exodus from 
Egypt is the essential event, and the subsidiary matters follow after it. 

 
נִינִים וְלָמָּה  []שּׁוּפִים וְאִצְטַגְ יה כִּ 'אָנֹכִי הִגַּדְתִּי' לְמִצְרַיִם שֶׁבְּרַחְתֶּם כְּדֵי שֶׁיִּשְׁמְעוּ וְיִרְדְּפוּ" וְכוּ' וְהַלּאֹ מִצְרַיִם הָיְתָה מְלֵאָ  וְאָמַר "

וַדַּאי צָרִי˂ לוֹמַר שֶׁהקב"ה סִימֵּא  אֶלָּא    .בּוֹרְחִים וְשֶׁהֲלִיכָתָם שֶׁל מִצְרַיִם הָיְתָה לַמִּיתָה  נָּםי]הִ [  שֶׁיִּשְׂרָאֵללאֹ הִגִּידוּ לָהֶם הָאֱמֶת  
לְפָנַי  א שֶׁל מַעְלָה, לְפִי שֶׁהֱיִיתֶם חֲבִיבִים  יאַף עַל פִּי שֶׁמַּכְחִישִׁין פָּמַלְיָ   "אֶתְכֶם  'וְהוֹשַׁעְתִּי' "  ."לאֹ יָדְעוּ וְלאֹ יָבִינוּ"עֵינֵיהֶם וְ 

מּוֹת הָעוֹלָם הָיִיתִי אוֹמֵר  וּמּוֹת הָעוֹלָם", שֶׁאִם לאֹ הָיָה מַשְׁמִיעַ לְאוּ'וְהִשְׁמַעְתִּי' לְא וְעוֹד "  .וּמִזֶּה תִּרְאוּ שֶׁ"אֵין עוֹד מִלְּבַדּוֹ" 
  הַּ אַחֵר כָּזֶה, אֲבָל עַתָּה שֶׁהוֹדִיעָם זֶה הַנֵּס וְ"שָׁמְעוּ עַמִּים יִרְגָּזוּן" וְכוּ' שְׁמַע מִינַּהּ שֶׁ"אֵין עוֹד וֹ מּוֹת יֵשׁ לָהֶם אֱלוּשֶׁמָּא אַף הָא

   .מִלְּבַדּוֹ"
 
[The Midrash] said: “ ‘I have foretold’ to Egypt that you had fled, so they would hear 

and pursue after you and be drowned in the sea.” But wasn’t Egypt full of sorcerers and 
astrologers? Why not tell them the truth, that Israel was fleeing, and that the Egyptians’ 
pursuit would be to their death? Rather, it’s certainly necessary to say that the Holy One, 
Blessed be He, blinded their eyes, so they “neither knew nor understood.”46 “ ‘And I saved’ 

 
44 Ex. 15:14. 
45 Ex. 18:27. 
46 Isaiah 44:18. 
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you,” even though [the Egyptians] diminish the Heavenly entourage, because you were 
beloved before Me, and from this, you can see that “there is none other beside Him.” 

Also, “ ‘I have announced’ to the nations of the world,” for if He had not made it 
known to the nations of the world, one might have said: perhaps the nations, too, have a god 
like this one. But now that He publicized this miracle and “the peoples heard, they trembled,” 
we hear from this that “there is none other besides Him.” 

  
ר מִצְוֹתַי, שֶׁבְּשָׁעָה שֶׁקִּדַּשְׁתִּי אֶתְכֶם בְּמַעֲמַד הַר סִינַי שֶׁאָז הָיוּ  וֹבִים לִשְׁמי וְעוֹד "וְאֵין בָּכֶם זָר", כְּלוֹמַר עַל כָּרְחֲכֶם אַתֶּם חַיָּ 

שֶׁכְּתַב ,  דּוּשִׁין בְּטֵלִיןיקִּ כְּכַלָּה לְחָתָן לאֹ הָיָה בָּכֶם זָר שֶׁאֵינוֹ רָאוּי לְהָעִיד, שֶׁאִלְמָלֵא הָיָה שָׁם זָר הָיָה לָכֶם מָקוֹם לוֹמַר שֶׁהַ 
) עֵדִים רַבִּים שֶׁנִּמְצָא אַחֵד מֵהֶם קָרוֹב אוֹ פָּסוּל עֵדוּתָם בְּטֵלָה וּבִפְרָט אִם בָּאוּ לְהָעִיד  הַשֻּׁלְחָן עָרוּ˂, חֹשֶׁן מִשְׁפָּט (סִימָן ל"ו

לּוּ  יוַאֲפִ   .נִים לְהָעִיד עַל כְּבוֹדוֹ שֶׁל הקב"ה שֶׁעָשָׂה עִם יִשְׂרָאֵל וְהָיָה נִפְסָל כָּל הָעֵדוּת כֻּלָּהּווְאִם הָיוּ שָׁם, הָיוּ מְכַוְּ   .וְכוּ' וְעיי"ש
פָּרָשַׁת    בְּשָׁ"˂ן  יוְעַיֵּ   .וְדָבָר זֶה קַבָּלָה בְּיָדֵינוּ  .הָעֶרֶב רַב שֶׁהָיָה עִמָּהֶם לאֹ שָׁמְעוּ קוֹלוֹ שֶׁל הקב"ה בְּסִינַי וְלאֹ רָאוּ אֶת כְּבוֹדוֹ

  .דַּוְקָא "וְתַגֵּיד לִבְנֵי יִשְׂרָאֵל" וְלאֹ זוּלַת "כֹּה תאֹמַר לְבֵית יַעֲקֹב"וְלאֹ הָעֶרֶב רַב,  "אַתֶּם רְאִיתֶם "יִתְרוֹ 
 
And furthermore, “and no stranger was among you,” as if to say, by necessity, you 

are obligated to observe My commandments. For at the time that I sanctified you standing 
at Mount Sinai, when you were like a bride to a groom, there was no stranger among you 
who was unfit to testify as witnesses to the marriage. For if there had been a stranger present, 
you could have claimed that the marriage was invalid. As the Shulchan Aruch, Choshen 
Mishpat (siman 36, se’if 1) writes: “If there were numerous witnesses and one was discovered 
to be a relative or otherwise disqualified, the entire testimony is void,” and especially if they 
came to testify [together], and see there. 

If [such strangers] had been there at Sinai; they would have intended to testify about 
the glory of the Holy One, Blessed be He, that He performed with Israel, but then despite their 
good intentions, the entire testimony would have been invalidated. Even the mixed multitude 
who were with them did not hear the voice of the Holy One, Blessed be He, at Sinai, nor did 
they see His glory. This is a tradition we have received. 

See in the commentary of the Shach on parashat Yitro: “ ‘The L-rd said to Moses: Thus 
shall you say to the Israelites: You saw that I spoke to you from the very heavens.’47 ‘You saw,’ 
and not the mixed multitude. ‘So shall you say to the house of Jacob,’48 specifically, and ‘tell 
the children of Israel,’49 and not to others.” 

  
* * * 

 
47 Ex. 20:19. 
48 Ex. 19:3. 
49 Ibid. 


