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Chapter XXXV: Naso (Num. 4:21–7:89) 
 
Essay 10. The peace of the righteous 
 

וְאֵין־לָמוֹ מִכְשׁוֹל"  פָּסוּק לְאֹהֲבֵי תוֹרָתֶ˃  לָהֶם מִכְשׁוֹל.  "שָׁלוֹם רָב  יִהְיֶה  , מִילְּתָא דִּפְשִׁיטָא הִיא שֶׁאִם יֵשׁ לָהֶם שָׁלוֹם לאֹ 

תָּר לְכַתְּחִלָּה לִשְׁאוֹל בִּשְׁלוֹם הַקּוֹרֵא  בְּשֵׁם הָרַשְׁבָּ"א שֶׁמּוּ  ]ס"ו ס"ק ב'[סִימָן    ,לְחָן עָרוּ˂ אוֹרַח חַיִּיםוְכָתַב הַמָּגֵן אַבְרָהָם בְּשׁוּ

יִּרְצוּ כָּל הָאוֹהֲבִים אֶת הַתּוֹרָה,  אֶת שְׁמַע אַף עַל פִּי שֶׁיּוֹדֵעַ שֶׁיִּצְטָרֵ˂ לַהֲשִׁיבוֹ. וְהָשְׁתָּא אָמַר הַכָּתוּב יִתְּנוּ שָׁלוֹם זֶה לָזֶה מַה שֶׁ 

כִּי הַכָּתוּב מַבְטִיחָם שֶׁלּאֹ יִהְיֶה  " ר לאֹ תִתֵּן מִכְשֹׁללִפְנֵי עִוֵּ "ת שְׁמַע אַל יִדְאַג פֶּן יִהְיֶה עוֹבֵר עַל וַאֲפִילּוּ אִם חֲבֵירוֹ קוֹרֵא קְרִיאַ 

 לָהֶם שׁוּם חֵטְא וְעָוֹן.

 

There is a verse: “Great peace have those who love Your Torah, and they have no 

stumbling block.”1 It is an obvious matter that if they have peace, they will have no stumbling 

block. So why is the verse saying that?  

The Magen Avraham2 wrote in Shulchan Aruch, siman [66, se’if katan 2] in the name 

of the Rashba3 that it is permitted to greet one who is reciting the Shema. 

Why would one think that is a problem? Because if one greets his friend, he may expect an 

answer in response, which would mean that the man is interrupting his recitation of the Shema to 

answer. Thus, by initiating the greeting, is he causing his friend to sin? The halacha is that it is 

permitted to greet one who is reciting the Shema, even though he knows that the latter will need 

to respond to him. Now the verse is saying, let all who love the Torah greet each other (lit, 

“give peace to one another”) as much as they wish, and even if his fellow is reciting the Shema, 

let him not worry lest he transgress “before the blind you shall not place a stumbling block,”4 

for the verse assures them that they shall have no sin or iniquity whatsoever. 

  

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ps. 119:165. 
2 Rabbi Abraham Abele Gombiner (c.ௗ1635–82), Polish Talmudist, author of Magen Avraham, one of the most 

important commentaries on Shulchan Aruch, Orach Hayyim. 
3 Rabbi Shlomo ben Aderet (1235–1310), Spanish Talmudist. 
4 Lev. 19:14. 
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יִצְרְ˃ , רַבִּי חֲנִינָא בַּר פָּפָּא אָמַר אִם בָּא  "שָׁלוֹם כִּי בְ˃ בָּטוּחַ ௗௗיֵצֶר סָמוּ˂ תִּצֹּר שָׁלוֹם"אִי נָמֵי דְּאִיתָא בַּמִּדְרָשׁ יַלְקוּט עַל פָּסוּק  

ר' סִימוֹן אָמַר כְּאִילּוּ בָּרָאתָ שְׁנֵי   .לְהַשְׁחִיקְ˃ סַמְּכֵהוּ בְּדִבְרֵי תּוֹרָה, וְאִם עָשִׂיתָ כֵּן מַעֲלֶה אֲנִי עָלֶי˃ כְּאִילּוּ בָּרָאתָ אֶת הַשָּׁלוֹם

שָׁלוֹם רָב לְאֹהֲבֵי  "ע"כ. וְעִנְיַן בְּרִיאָה זוֹ הִיא שֶׁיִּתְחַדֵּשׁ וְיִתְרַבֶּה תָּמִיד, וְזֶה שֶׁאָמַר הַכָּתוּב    "שָׁלוֹם שָׁלוֹם"עוֹלָמוֹת שֶׁנֶּאֱמַר  

 . "מִכְשׁוֹל"יֵצֶר הָרַע הַנִּקְרָא " אֵין־לָמוֹ"כוּת הַתּוֹרָה יִבָּרֵא רִיבּוּי הַשָּׁלוֹם, וּבָזֶה בִּזְ " תוֹרָתֶ˃

 

Alternatively, as it is stated in the Yalkut Shimoni on the verse “Those of steadfast 

mind You keep in perfect peace [literally “peace peace”], because they trust in You”:5 Rabbi 

Chanina bar Pappa said: if your evil inclination comes to wear you down, support it with 

words of Torah, and if you do so, I account it to you as though you created peace. Rabbi 

Simon said: as though you created two worlds, as it says “peace, peace.”6 

The meaning of this creation is that it should continually be renewed and multiplied. 

Thus, the verse says: “Great peace have those who love Your Torah” — through the merit of 

the Torah, an abundance of peace shall be created, and thereby “they have no” evil 

inclination, which is called “a stumbling block.” 

 

', שֶׁהַנִּיב שְׂפָתַיִם דְּהַיְינוּ לִימּוּד הוּא בּוֹרֵא שָׁלוֹם שְׁלוֹם  וְכוּ  "שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב ௗௗבּוֹרֵא (נוב) [נִיב] שְׂפָתָיִם שָׁלוֹם" וְזֶהוּ  

, כְּלוֹמַר הַשָּׁלוֹם  יָבוֹא שָׁלוֹם"ר' סִימוֹן. וְזֶה שֶׁאָמַר הַכָּתוּב  עוֹלָם הַזֶּה וְעוֹלָם הַבָּא, לָרָחוֹק הָעוֹלָם הַבָּא וְלַקָּרוֹב הָעוֹלָם הַזֶּה כְּ 

  " יְבָרֵ˂ מִשְׁכְּבוֹתָם בְּשָׁלוֹם ", אוֹ  "יְהִי־שָׁלוֹם בְּחֵילֵ˂"כְּמוֹ    "יְהִי־שָׁלוֹם "שֶׁכְּבָר זִימֵּן וּבָרָא הוּא לְעַצְמוֹ, וּמִשּׁוּם הָכִי לאֹ אָמַר  

 כְּמוֹ שֶׁהִקְשׁוּ הַמְפָרְשִׁים. 

 

This is the meaning of: “creating fruit of the lips of perfect peace [literally “peace 

peace”] to those who are far and near, said the L-rd, and I will heal them,”7 that the fruit of the 

lips, namely Torah study, creates peace—peace [in] this world and [in] the World-to-Come. 

“To the far” means the World-to-Come, and “to the near” means this world, in accordance 

with Rabbi Simon.  

This is the meaning of what the verse says: “Peace shall come, they shall rest upon their 

couches, each one that walks uprightly.”8 That is to say, the peace which he already prepared 

and created for himself. For this reason, it does not say “May there be peace,” as in “May 

there be peace within your walls,”9 or “may He bless their couches with peace,” as the 

commentators questioned. 

  

 
5 Isaiah 26:3. 
6 Yalkut Shimoni on Nach 429:2. 
7 Isaiah 57:19. 
8 Isaiah 57:2. 
9 Ps. 122:7. 



3 
 

בִּכְתוּ אָמְרִינַן  הַשָּׁלוֹם  זֶה  שֶׁל  וּלְהָבִין מַהוּת  כִּתּוֹת  הָעוֹלָם שְׁ˄שָׁה  מִן  נִפְטָר  שֶׁהַצַּדִּיק  בְּשָׁעָה  אֶלְעָזָר  אָמַר ר'  פֶּרֶק י"ב  בּוֹת 
יָבוֹא שָׁלוֹם יָנוּחוּ עַל־"וְאַחַת " הֹלֵ˂ נְכֹחוֹ"וְאַחַת אוֹמֶרֶת לוֹ " יָבוֹא שָׁלוֹם"מַלְאֲכֵי הַשָּׁרֵת יוֹצְאוֹת לִקְרָאתוֹ, אַחַת אוֹמֶרֶת לוֹ 

לִּין פֶּרֶק גִּיד הַנָּשֶׁה שְׁ˄שָׁה כִּתּוֹת שֶׁל מַלְאֲכֵי הַשָּׁרֵת ע"כ. וְיֵשׁ לְדַקְדֵּק אַמַּאי אִצְטְרִיכוּ שְׁ˄שָׁה כִּתּוֹת. וְהָכִי נָמֵי בְּחוּ  "מִשְׁכְּבוֹתָם
  " קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ"וְאַחַת אוֹמֶרֶת    "קָדוֹשׁ קָדוֹשׁ"וְאַחַת אוֹמֶרֶת    "קָדוֹשׁ"לִפְנֵי הקב"ה אַחַת אוֹמֶרֶת    אוֹמְרוֹת שִׁירָה בְּכָל יוֹם

 ."בְּרׇב־עָם הַדְרַת־מֶלֶ˂"וְכוּ'. וְלָמָּה אֵינָם מִתְאַסְּפִים יַחַד כֻּלָּם עַל דֶּרֶ˂ 
 

To understand the nature of this peace, we say in Ketubot chapter 12:  

Rabbi Elazar said: at the time when the righteous man departs from 
the world, three groups of ministering angels go out towards him. One says to 
him, “Peace shall come,” another says to him, “He walks uprightly,” and 
another says, “Peace shall come, they shall rest upon their couches.”  

- Ketubot 104a 
One must analyze why three groups were needed. Likewise, in Chullin chapter 7, entitled Gid 
HaNasheh (91b): three groups of ministering angels recite song each day before the Holy 
One, Blessed be He. One says “Holy,” another says “Holy, holy,” and another says “Holy, 
holy, holy,is the L-rd of Hosts, Whose glory fills the entire world.”10  Why do they not all 
assemble together, in the manner of “in a multitude of people is the king’s glory”?11  

  
כְּשֶׁמּוֹצִיאוֹת ראֹשָׁן מִתַּחַת הָרָקִיעַ הַנָּטוּי לְמַעְלָה מֵהֶן נִרְתָּעוֹת   "וְהַחַיּוֹת רָצוֹא וָשׁוֹב"וְיוּבַן בַּמֶּה שֶׁפֵּרֵשׁ רַשִׁ"י ע"ה עַל פָּסוּק 

אוֹרַח חַיִּים (סִימָן    יםוְעַיֵּין פֵּירוּשׁ דְּבָרָיו בְּבַעַל הַלְּבוּשִׁ   .מִפְּנֵי הַשְּׁכִינָה שֶׁלְּמַעְלָה מִן הָרָקִיעַ וּמְמַהֲרוֹת לְהָשִׁיב אֶת ראֹשָׁן עכ"ל
לֵיהּ שֶׁהַכַּת הָרִאשׁוֹנָה אֵינָהּ יְכוֹלָה לוֹמַר אֶלָּא קָדוֹשׁ שֶׁאֵינָהּ   לִּין סְבִירָאגְיָא דְּהָתָם בְּחוּעיי"ש. וְאַף אָנוּ נאֹמַר דְּהַסּוּקכ"ה) וְ 

א שְׁתֵּי פְּעָמִים קָדוֹשׁ אַף עַל פִּי כָּל כָּ˂ גְּדוֹלָה בְּמַעֲלָה וּמִיָּד נִרְתַּעַת לַאֲחוֹרֶיהָ, וְהַכַּת הַשֵּׁנִית גַּם הִיא אֵינָהּ יְכוֹלָה לוֹמַר אֶלָּ 
 לָּם אוֹמֶרֶת הַכֹּל. דוֹלָה מִן הָרִאשׁוֹנָה עַל דֶּרֶ˂ מַעֲלִין בַּקֹּדֶשׁ וְכוּ', אַ˂ הַשְּׁלִישִׁית שֶׁהִיא גְּדוֹלָה מִכֻּ שֶׁהִיא גְּ 

 
This may be understood from what Rashi, of blessed memory, explained on the verse 

“And the living creatures ran to and fro”:12 when they extend their heads from beneath the 
firmament stretched above them, they recoil because of the Shechinah that is above the 
firmament, and they hasten to withdraw their heads.13  

See the explanation of his words in the Baal HaLevushim on Shulchan Aruch (siman 
125), and see there, explaining that angels have a singular focal point of spiritual capacity. When 
the lowest group of angels says “Holy” once, the overwhelming light of the Shechinah causes them 
to instinctively shrink back to protect their existence.14  

We too may say that the topic there in Chullin holds that the first group can only say 
“Holy,” because it is not so great in stature, and immediately recoils backward. The second 
group also can only say “Holy” twice, although it is greater than the first, according to the 
principle of “ascending in holiness,” etc.15 But the third, which is greater than all of them, 
says the entire phrase. 

  

 
10 Isaiah 6:3. 
11 Prov. 14:28. 
12 Ezek. 1:14. 
13 Rashi on Ezek. 1:14. 
14 Mordechai Yoffe (c. 1530–1612), Levush Malkhus. 
15 A rabbinic principle that in matters of sanctity, one always ascends rather than descends (Shabbat 21b). 
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צְמָם אֱ˄הוּת כְּמוֹ שֶׁפֵּירֵשׁ כִּי הַצַּדִּיקִים בְּמִיתָתָם מִתְדַּבְּקִים בַּשְּׁכִינָה בְּסוֹד אִתְדַּבְּקוּתָא דְּרוּחָא בְּרוּחָא, וְעוֹד קוֹנִים לְעַ   וְנוֹדַע
שֶׁכָּל אָדָם עוֹלֶה אוֹ לְמַעֲלַת הָעוֹשֶׁר אוֹ לְאֵיזוֹ מַעֲלָה אַחֶרֶת אָמְנָם מֹשֶׁה עָלָה לְמַדְרֵגַת    "וּמֹשֶׁה עָלָה אֶל־הָאֱ˄הִים"בַּזּוֹהַר חָדָשׁ  

בְּמִיתָתָם זוֹכִים  הַצַּדִּיקִים  שֶׁשְּׁאָר  בַּמֶּה  בַּחַיִּים  זָכָה  וְהוּא  כִּי   .אֱ˄הוּת  הַצַּדִּיקִים  אֶל  לְהִתְקָרֵב  יְכוֹלִים  אֵינָם  הַמַּלְאָכִים  וְלָכֵן 
,  " וְרֵוֵהּ דִּי (רביעיא) [רְבִיעָאָה] דָּמֵה לְבַר־אֱלָהִין"הֶם אֲפִילּוּ בְּחַיֵּיהֶם, כְּהַהִיא דְּאָמְרִינַן בְּחֵלֶק עַל פָּסוּק  הַצַּדִּיקִים גְּדוֹלִים מֵ 

רֵת  ר' בֶּרֶכְיָה בִּירוּשַׁלְמִי דְּשַׁבָּת דְּאָמַר עָתִיד הקב"ה לַעֲשׂוֹת מְחִיצָּה לַצַּדִּיקִים לִפְנִים מִמַּלְאֲכֵי הַשָּׁ וּמִכָּל שֶׁכֵּן לְאַחַר מִיתָה כְּ 
דִּבּוּ  וּלְהַאֲרִי˂  לְהִתְקָרֵב  יְכוֹלִים  וְאֵינָם  לַאֲחוֹרֵיהֶם  נִרְתָּעִים  כִּי  כִּתּוֹת  שָׁ˄שׁ  הֵם  נָמֵי  וְהָכִי  לָהֶם  רָ וְכוּ',  שֶׁרוֹמְזִים  נָמֵי  אִי  ם, 

 לְקוּ לִשְׁ˄שָׁה. שֶׁגְּדוֹלִים הַצַּדִּיקִים מֵהֶם וּבִשְׁבִיל זֶה נֶחְ 
 

It is known that the righteous, in their death, cleave to the Shechinah in the mystical 
sense of the cleaving of spirit to spirit. Moreover, they ascend to the level of the Divine16 for 
themselves, as explained in the Zohar Chadash on “And Moses ascended to G-d”:17 every 
person ascends either to the level of wealth or to some other level; however, Moses ascended 
to the level of divinity, and he merited in life that which the other righteous merit in their 
death. Therefore, the angels are unable to approach the righteous, for the righteous are 
greater than they even during their lifetimes, like that which we say in Sanhedrin, the 11th 
chapter entitled Chelek (95b), on the verse “and the appearance of the fourth is like Divine 
being.”18 All the more so after death, as Rabbi Berekhiah said in the Jerusalem Talmud of 
Shabbat (chapter 6, halakhah 9): in the future the Holy One, Blessed be He, will make a 
partition for the righteous inside that of the ministering angels, etc.  

Thus, too, they are divided into three groups, and when they go out to welcome the soul 
of a departed righteous man, they recoil backward and are unable to approach and prolong 
their speech. they are forced to approach him in separate, short, staggered shifts. They aren’t 
trying to match his holiness; they are recoiling from the raw intensity of the righteous man’s soul, 
which is radiating a blinding Divine light that outranks their own celestial capacities. 

Alternatively, they hint to them that the righteous are greater than they, and for this 
reason they divided into three. 

  
מִמֶּנּוּ, וְזֶהוּ לְדוֹרוֹ אוֹתוֹ הַשָּׁלוֹם שֶׁבָּרָא הַצַּדִּיק בִּשְׁבִיל הָעוֹלָם הַזֶּה וְלאֹ נֶהֱנֶה מִמֶּנּוּ שָׁם יָבאֹ עַתָּה לְכָאן וְיֵהָנֶה    לוֹוְאוֹמְרִים  

 אָבַד שֶׁהַשָּׁלוֹם שֶׁהָיָה כָּאן נִפְטַר וְהָלַ˂ לוֹ. 
  

When the righteous man dies, they say to him—the first group: “Peace shall come”—that 
peace which the righteous man created for the sake of this world and from which he did not 
benefit there, shall now come here and he shall benefit from it. This is the meaning of “the 
righteous man is lost—to his generation he is lost,”19 for the peace that was here departed 
and went away. 

 
16 The text literally says “the acquire Divinity,” but that certainly does not imply that the righteous literally become 

Divine. Rather, in Kabbalistic thought, the righteous ascend to a level of profound devekut (cleaving) with the 
Shechinah. 

17 Ex. 19:3. 
18 Dan. 3:25. 
19 Megillah 15a. 
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, הַשָּׁלוֹם שֶׁבָּרָא בִּשְׁבִיל הָעוֹלָם הַבָּא כְּדַעַת ר' סִימוֹן יָבאֹ לְנֶגְדּוֹ, וְזֶה נִקְרֵאת הוֹסָפָה עַל "הֹלֵ˂ נְכֹחוֹ"וְהַכַּת הַשֵּׁנִית אוֹמֶרֶת  

, אֶלָּא  "הֹלֵ˂ נְכֹחוֹ  . . .  יָבוֹא שָׁלוֹם"הַכַּת הָרִאשׁוֹן לְפִי שֶׁגַּם ר' סִימוֹן מוֹדֶה בְּהַשָּׁלוֹם שֶׁל עוֹלָם הַזֶּה וַהֲרֵי הוּא כְּאִילּוּ אוֹמְרִים  
 שֶׁאֵין צוֹרֶ˂ לוֹמַר יָבאֹ שָׁלוֹם הוֹאִיל שֶׁכְּבָר בָּא בְּדִבְרֵי הַכַּת הָרִאשׁוֹנָה. 

 
The second group says: “He walks uprightly”—the peace which he created for the 

sake of the World-to-Come, according to the view of Rabbi Simon, shall come opposite him.20 
This is called an addition upon the first group, for Rabbi Simon also agrees regarding the 
peace of this world, so it is as though they are saying: “Peace shall come; he walks uprightly.” 
However, there is no need to say “Peace shall come,” since it was already stated by the first 
group. 

 
הקב"ה יוֹסִיף לָהֶם שָׁלוֹם, דְּשָׁם בַּיַּלְקוּט שֶׁ , כְּלוֹמַר  "יָנוּחוּ עַל־מִשְׁכְּבוֹתָם"וְהַשְּׁלִישִׁית אוֹמֶרֶת יָבאֹ הקב"ה שֶׁנִּקְרָא שָׁלוֹם וְאָז  

וַהֲלאֹ הֵ  נָתְנוּ  וּמִי  וְקָשֶׁה  צַדִּיקִים,  שֶׁל  בְּחֶלְקָן  שֶׁנִּיתַּן  הַשָּׁלוֹם  גָּדוֹל  קָאָמַר  זֶה  לְמִדְרַשׁ  וַדַּאי בְּסָמוּ˂  אֶלָּא  בְּרָאוּהוּ  עַצְמָם  ם 
 הקב"ה מוֹסִיף לָהֶם מִשֶּׁלּוֹ וְהַיְינוּ הַשְׁרָאַת שְׁכִינָתוֹ עֲלֵיהֶם שֶׁשְּׁמוֹ שֶׁל הקב"ה שָׁלוֹם.  שֶׁ 
 

The third says: may the Holy One, Blessed be He, who is called “Peace,” come, and 
then “they shall rest upon their couches.” That is to say, that the Holy One, Blessed be He, 
shall add peace to them. For there in the Yalkut Shimoni, adjacent to this midrash,21 it says: 
great is peace, which was given as the portion of the righteous. This is difficult: who gave it? 
Did they not themselves create it? Rather, certainly the Holy One, Blessed be He, adds from 
His own to them, and this is the indwelling of His Presence upon them, for the name of the 
Holy One, Blessed be He, is Peace. 

 
רַמֶּה וּמְאַנֶּה אֶת חֲבֵירוֹ לְעוֹלָם  וְעוֹד יֵשׁ לוֹמַר טַעַם אַחֵר עַל שְׁ˄שָׁה לְשׁוֹנוֹת הַלָּלוּ, לְפִי שֶׁהָרְשָׁעִים מְלֵאִים אָוֶן וּמִרְמָה, וּמִי שֶׁמְּ 

וּלְהֵפֶ˂ לְפִי שֶׁהַצַּדִּיקִים מִתְיָירְאִים לִהְיוֹת   .רַק מַסָּה וּמְרִיבָה  "אֵין שָׁלוֹם אָמַר ה' לָרְשָׁעִים"הוּא בְּרִיב וּמַחֲלוֹקֶת, וּלְפִי זֶה  
, וּלְפִי שֶׁלְּאָדָם טוֹב אֵין מַרְאִין לוֹ חֲלוֹם טוֹב וְכָל שְׁנוֹתָיו "יָבוֹא שָׁלוֹם "נֶהֱנִים מִיִּצְרָם וּמִתַּעֲנוּגֵי הָעוֹלָם הַזֶּה לְאַחַר מִיתָתָם  

 . "יָנוּחוּ עַל־מִשְׁכְּבוֹתָם"ב, כְּנֶגֶד זֶה שֶׁל דָּוִד, לאֹ רָאָה חֲלוֹם טוֹ
 

One may further give another reason for these three expressions. Since the wicked are 
full of iniquity and deceit, and one who deceives and oppresses his fellow is always involved 
in strife and dispute, accordingly “there is no peace, says the L-rd, for the wicked,”22 only 
Massah and Merivah — the Biblical sites of strife,23 invoked here as bywords for contention. 
Conversely, because the righteous fear to derive enjoyment from their inclination and from 
the pleasures of this world, after their death “peace shall come.” Since a good man is not 
shown a good dream, and throughout all the years of David he never saw a good dream,24 
corresponding to this: “they shall rest upon their couches.” 

 
20 Yalkut Shimoni on Nach 429. 
21 Yalkut Shimoni on Nach 487. 
22 Isaiah 48:22. 
23 Ex. 17:7. 
24 Berachot 55b. 
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יָנוּחוּ  ", וְאַף עַל פִּי שֶׁהַכָּתוּב אוֹמֵר  "הֹלֵ˂ נְכֹחוֹ"וּלְפִי שֶׁהַצַּדִּיק שָׁיֵיף עָיֵיל שָׁיֵיף נָפֵיק וְעוֹצֵם עֵינָיו מֵרְאוֹת בְּרָע, לָכֵן עַתָּה  

, סְבִירָא לֵיהּ לְהַשַּׁ"ס דְּאִי אֶפְשָׁר לוֹמַר כֵּן, שֶׁכֵּיוָן שֶׁנָּחוּ עַל מִשְׁכְּבוֹתָם לאֹ שַׁיָּי˂ לוֹמַר  "הֹלֵ˂ נְכֹחוֹ"קוֹדֶם    "עַל־מִשְׁכְּבוֹתָם
יָנוּחוּ עַל־"קוֹדֶם לְ   "הֹלֵ˂ נְכֹחוֹ"ח, אֶלָּא וַדַּאי שֶׁ אֶלָּא הָיָה לוֹ לוֹמַר יִשְׁכּוֹן נְכוֹחוֹ וּמַהוּ הוֹלֵ˂ אִם הַצַּדִּיק כְּבָר נָ "  הֹלֵ˂ נְכֹחוֹ"

מִשְׁכָּבוֹ"הָיָה לוֹ לוֹמַר  וְעוֹד שֶׁ   ".מִשְׁכְּבוֹתָם וְעַל כָּרְחֲ˃ צָרִי˂ לוֹמַר שֶׁהַכָּתוּב לאֹ אָמַר    "יָנוּחַ עַל  יָחִיד,  יָנוּחוּ עַל־ "בִּלְשׁוֹן 
 הָרִי"ף זַ"ל.  עַל הַצַּדִּיק הַנִּפְטָר אֶלָּא עַל שְׁאָר הַצַּדִּיקִים, שֶׁכְּשֶׁהַצַּדִּיק נִפְטַר בָּאִים לִקְרָאתוֹ כְּמוֹ שֶׁפֵּירֵשׁ  "מִשְׁכְּבוֹתָם

 
Because the righteous man “stoops as he enters, stoops as he exits,”25 and shuts his 

eyes from seeing evil, therefore now “he walks uprightly.”26 Although the verse says “they 
shall rest upon their couches” before “he walks uprightly,” the Talmud holds that it is 
impossible to say so, for once they have rested upon their couches, it is no longer applicable 
to say “he walks uprightly.” That is, “rested upon their couches” means that they have died. 
Rather, it should have said “he shall dwell uprightly.” What is “walks,” if the righteous man 
has already rested, i.e., died? Rather, certainly “he walks uprightly” precedes “they shall rest 
upon their couches.” Furthermore, it should have said “he shall rest upon his couch” in the 
singular. Therefore, you are forced to say that the verse did not say “they shall rest upon 
their couches” regarding the righteous man who departed, but regarding the other righteous, 
who come out to greet him when the righteous man departs, as the Rif, Rabbi Yoshiyahu Pinto, 
explained.27 

  
וּבָא הַשָּׁלוֹם לְצַדִּיק זֶה הַנִּפְטָר, הֵם מַנִּיחִים אוֹתוֹ עִם הַשָּׁלוֹם וְחוֹזְרִים לָנוּחַ עַל    "יָבוֹא שָׁלוֹם  " וּלְאַחַר שֶׁהַכַּת רִאשׁוֹנָה אָמְרָה  

בַּעַל מַעֲבַר יַבֹּק   בְּמַאֲמָר ב' פֶּרֶק כ'מִשְׁכְּבוֹתָם, שֶׁעֲדַיִין יֵשׁ לוֹ לֵילֵ˂ בְּגַן עֵדֶן קוֹדֶם שֶׁיַּגִּיעַ לִמְקוֹמוֹ הָרָאוּי לוֹ, כְּמוֹ שֶׁכָּתַב  
א לִקְרָאתוֹ כַּנַ"ל, אָמְנָם אַחַר שֶׁיַּגִּיעַ לִמְקוֹמוֹ גַּם  וֹוְאָז הַכַּת הַשֵּׁנִית שֶׁל הַמַּלְאָכִים מְלַוִּים אוֹתוֹ וְאוֹמְרִים לְשָׁלוֹם שֶׁיָּב .עיי"שוְ 

 ." יָנוּחוּ עַל־מִשְׁכְּבוֹתָם"כְּמוֹ שְׁאָר הַצַּדִּיקִים, וּמִשּׁוּם הָכִי כַּת שְׁלִישִׁית אוֹמֶרֶת לוֹ  הוּא הוֹלֵ˂ לָנוּחַ 
 

After the first group said, “Peace shall come,” and that peace comes to this departed 
righteous man, they leave him with the peace and return to rest upon their couches. For he 
still must traverse the Garden of Eden before reaching the place fitting for him, as the author 
of Ma’avar Yabbok wrote (article 2, chapter 20), and see there.28  

Then the second group of angels accompanies him and declares regarding that peace, 
“He walks uprightly,” that it should come toward him, as above. 

However, after he reaches his place, he too goes to rest like the other righteous, and 
for this reason, the third group says to him: “they shall rest upon their couches.” 

 
* * * 

 
25 Sanhedrin 98b. 
26 An expression denoting humility and self-effacement. 
27 Rabbi Yoshiyahu Pinto (1565–1648), Meor Einayim on Ketubot 104a. 
28 Aharon Berekhiah ben Moshe of Modena, Ma’avor Yabok (Mantua 1626). This Kabbalistic work on burial 

practices includes a discussion of the soul’s passage after death, explaining that the righteous must traverse the Garden 
of Eden before reaching their final place. 


