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Chapter XXXV: Naso (Num. 4:21–7:89) 
 
Essay 2. The importance of tithing 
 

בְנֵי־  "וְאִישׁ לְכׇל־קׇדְשֵׁי  אָמַר "וְכׇל־תְּרוּמָה  וּלְמַעֲלָה  יִהְיֶה",  לַכֹּהֵן לוֹ  יִהְיוּ אִישׁ אֲשֶׁר־יִתֵּן  יִשְׂרָאֵל אֲשֶׁר־ אֶת־קֳדָשָׁיו לוֹ 

 יַקְרִיבוּ לַכֹּהֵן לוֹ יִהְיֶה", מַהוּ שְׁלוֹשָׁה פְּעָמִים "לוֹ יִהְיוּ", "לוֹ יִהְיֶה", "לוֹ יִהְיֶה". 

  

Topic 1: There is a verse: “And every man’s sacred donations shall be his: whatsoever 

any man gives the priest, it shall be his [i.e., the priest’s].”1 And above, it said, “And every 

heave-offering of all the holy things of the children of Israel, which they present unto the 

priest, shall be his.”2  

What is the reason for the three-fold text “shall be his”? 

  

יִשְׂרָאֵל בִּלְבַד,  בִין מִן הַתּוֹרָה לְהַפְרִישׁ תְּרוּמָה אֶלָּא בְּאֶרֶץ  ימְהִלְכוֹת תְּרוּמוֹת) אֵין חַיָּ   'אפֶּרֶק  (בְּהָרַמְבַּ"ם  וְיֵשׁ לוֹמַר דְּאִיתָא  

ן שָׁם, וַחֲכָמִים הָרִאשׁוֹנִים הִתְקִינוּ אַף בְּאֶרֶץ מִצְרַיִם וּבְעַמּוֹן י יָּ וּב יִשְׂרָאֵל הָיוּ מְצוֹוּנְבִיאִים תִּקְּנוּהָ אַף בְּאֶרֶץ שִׁנְעָר מִפְּנֵי שֶׁר

מָמוֹן הַרְבֵּה בְּהַפְרָשַׁת כֹּל אֵלּוּ הַשְּׁלוֹשָׁה    "לּוֹ יִהְיֶה"ז שֶׁ וֹוּמוֹאָב מִפְּנֵי שֶׁהֵם סְבִיבוֹת אֶרֶץ יִשְׂרָאֵל עכ"ל. וְהַתּוֹרָה רָצְתָה לִרְמ

   .תְּרוּמוֹת, שֶׁלּאֹ יאֹמַר לאֹ יִהְיֶה מָמוֹן הַרְבֵּה אֶלָּא בְּאוֹתָהּ שֶׁל אֶרֶץ יִשְׂרָאֵל בִּלְבַד

 

It may be said, as stated in the Rambam (Mishneh Torah, chapter 1, halacha 1, from 

Laws of Terumot): “One is only obligated by Torah law to separate terumah in the Land of 

Israel. The prophets instituted it also in the land of Shinar [i.e., Babylonia], because the 

majority of Israel resided there. The early sages instituted it also in Egypt, Ammon, and 

Moab, because they surround the Land of Israel.”3  

The Torah wished to hint that “it shall be his” refers to substantial wealth that will 

result from separating any of these three types of terumah, so that one should not say that 

wealth comes only from [the terumah] of the Land of Israel.  

 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Num. 5:10. 
2 Num. 5:9. 
3 This is a paraphrase of the Mishneh Torah. 
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דְּר' זְעִירָא אָכֵיל לוֹן דְּלָא  וּבְירוּשָׁלְמִי דִּשְׁקָלִים אִיתָא ר' יִרְמְיָה שְׁלַח לְר' זְעִירָא חַד קַרְטֵיל דִּתְאֵנִין, ר' יִרְמְיָה אָמַר אֶפְשָׁר  
קָשֶׁה דְּאֵי˂    הוּ ע"כ.ידֵּין לְדֵין אִתְאַכְלוּן תְּאֵנִים בְּטִבְלַיְ   מִתְתַּקְּנָן. ר' זְעֵירָא אָמַר אֶפְשָׁר דְּר' יִרְמְיָה מְשַׁלַּח לוֹן דְּלאֹ מְתַקְּנָן. בֵּין

   אֶפְשָׁר דְּגַּבְרֵי סְמִיכִי כְּווֹתַיְיהוּ טָעוּ וּסְמִיכִי דָּא לְדָא.
 
Topic 2: In the Jerusalem Talmud of tractate Shekalim [sic],4 it is brought:  

Rabbi Yirmiyah once sent a basket of figs to Rabbi Ze’eira. Rabbi 
Yirmiyah said: Is it possible that Rabbi Ze’eira would eat them without tithing 
them? Rabbi Ze’eira said: Is it possible that Rabbi Yirmiyah would send them 
without tithing? Between this and that, the figs were eaten untithed. 

The next day, Rabbi Yirmiyah met Rabbi Ze’eira. He [Rabbi Ze’eira] said 
to him: Did you tithe those figs? He said to him: No. Rabbi Abba bar Yemina said 
to Rabbi Ze’eira: If the people of early generations were likened to angels, we are 
likened to human beings. If they were likened to people, we are likened to donkeys. 
And [if we are likened to donkeys] we are not likened to the donkey of Rabbi 
Pinchas ben Yair, [but to an ordinary donkey]. When the donkey of Rabbi Pinchas 
ben Yair was given untithed food it would not eat it, but we ate untithed figs. 

- Gen. Rabbah 60:8 
It is difficult to understand how such prominent sages could err and rely on each other in 
this way.  

 
עַל חָבֵר שֶׁאֵינוֹ מוֹצִיא    דְּחֲזָקָהלַן  וְיֵשׁ לוֹמַר דְּר' יִרְמְיָה הָיָה מַכִּיר בְּזֶה הַשָּׁלִיחַ שֶׁלּאֹ הָיָה בְּחֶזְקַת נְאַמֵּן, וְאַף עַל גַּב דְּקַיְימָא  

מְת שֶׁאֵינוֹ  דָּבָר  יָדוֹ  לְצוּמִתַּחַת  שֶׁלּאֹ  וְהוֹצָאָה  דְּטִרְחָה  סָבוּר  הָיָה  זוֹוֹקָּן,  הִיא  בָּעֵי  ,  רֶ˂  הֲוָה  זְעִירָא  ר'  מָקוֹם  דְּמִכָּל  הוֹאִיל 
נְדָּקִית, מְעַשֵּׂר אֶת שֶׁהוּא נוֹתֵן לָהּ, וְאֶת שֶׁהוּא נוֹטֵל מִמֶּנָּה, אָמַר ר' יוֹסִי  וּלְכֻלֵּי עָלְמָא, דְּהָא תְּנַן בִּדְמַאי הַנּוֹתֵן לְפ  לְמַעַשְׂרִינְהוּ

נְדָּקִית שֶׁאֶפְשָׁר דִּלְטוֹבָה  וּוְעַד כָּאן לָא פְּלִיגִי אֶלָּא בְּפ  ין לָרַמָּאִין, אֵינוֹ מְעַשֵּׂר אֶלָּא מַה שֶּׁהוּא נוֹטֵל מִמֶּנָּה בִּלְבָד.אֵין אָנוּ אַחֲרָאִ 
ל בְּזֶה אֵין אָנוּ אַחֲרָאִין לָרַמָּאִין אַף לְרַבָּנָן, כְּמוֹ  וֹלִגְזדִּמְכַוֶּנֶת  מִתְכַּוֶּנֶת וּמִשּׁוּם הָכִי פְּלִיגִי רַבָּנָן עַל ר' יוֹסִי, אֲבָל אִי יַדְעִינָן  

   .יוֹם טוֹב וְכֵן הַדִּין בְּכָל הַחֲשׁוּדִים פוֹתוְהַתּוֹסְ שֶׁכָּתַב שָׁם הָרַב רְבִי עֹבַדְיָה בַּרְטְנוֹרָא 
 
It may be said that Rabbi Yirmiyah knew this particular messenger was not presumed 

to be trustworthy. Even though we hold that there is a presumption that a scholar does not 
release from his hand something untithed,5 he thought that the extra effort and cost were 
unnecessary, since in any case Rabbi Ze’eira would tithe them to satisfy all opinions. For we 
learned in Demai:  

One who gives [produce] to an innkeeper [to prepare], he must tithe what 
he gives to her and what he takes back from her, because she is suspected of 

 
4 Shekalim 5:1 only has the line of Rabbi Ze’eira saying, “If the earlier generations were angels, we are men; if 

they were men, we are donkeys.” Demai 1:3 has a fuller account, but Gen. Rabbah 60:8 has the closest wording to the 
Zera Shimshon’s text. 

5 Pesachim 9a. 
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exchanging it [with other produce]. [I.e., according to this view, the guest should 
tithe the produce before giving it to the innkeeper, so that she won’t eat untithed 
produce.] 

Rabbi Yose [disagreed and] said: We are not responsible for deceivers; 
rather, he must tithe only that which he takes from her. 

- Mishnah Demai 3:5 
Even there, the disagreement is only regarding an innkeeper, where it is possible that she acts 
in good faith, such as replacing the guest’s produce with better quality produce. Thus, the Rabbis 
disagree with Rabbi Yose, and believe that at least in the case of an innkeeper, one should tithe 
the produce before giving it to her.  

However, if it is known that her intent is to steal, then even the Rabbis agree that “we 
are not responsible for frauds,” as Rabbi Ovadiah of Bartenura and the Tosefot Yom Tov 
explain. Such is the rule with all those who are suspected. Unlike the case of an innkeeper, who 
might possibly upgrade a guest’s produce as a service to the guest, Rabbi Yirmiyah’s messenger 
has no valid reason to exchange the figs: if he were to take even one of them, it would be theft.  

  
כְּלָל, לָרַמָּאִין  לְשׁוֹלְחָם לוֹ עַל יָדוֹ, וַהֲוָה סְבִירָא לֵיהּ דְּאֵין אָנוּ אַחֲרָאִין  נֶאֱמָן  וְר' יִרְמְיָה אֶפְשָׁר שֶׁלּאֹ הָיָה לוֹ בְּאוֹתָהּ שָׁעָה אִישׁ  

ר' וְ   ,עַשְּׂרִינְהוּדְּהַלְעִיטֵהוּ לָרָשָׁע וְיָמוּת, וּמִשּׁוּם הָכִי לאֹ    )דְּמַסֶּכֶת מַעֲשֵׂר שֵׁנִי  'הפֶּרֶק  וּכְרַבָּן שִׁמְעוֹן בֶּן גַּמְלִיאֵל נָמֵי דָּרֵישׁ (
יִרְמְיָ  לִי ר'  כָּרְחֲ˃ זֶה הַשָּׁלִיחַ שֶׁשָּׁלַח  חָבֵר שֶׁאֵינוֹ מוֹצִיא וְכוּ', עַל  דְּחֲזָקָה עַל  נֶאֱמָן וּבְוַדַּאי זְעִירָא סָבַר הוֹאִיל  ה הוּא אִישׁ 

   .שָּׁלִיחַ דְּפֵירוֹת מְעוּשָּׂרִין הֵם וְאֹכְלִינְהוּ מִשּׁוּם דְּר' זְעִירָא לאֹ הָיָה מַכִּיר הַ 
 
It is possible that at that time Rabbi Yirmiyah had no trustworthy person to send the 

figs through, and he held that we are not responsible at all for protecting a fraud from eating 
terumah, in line with Rabban Shimon ben Gamliel, who taught (chapter 5 of tractate Ma’aser 
Sheni, Mishnah 1): “Feed it to the wicked man and let him die.” Therefore, he did not tithe 
them.  

But Rabbi Ze’eira held that since there is a presumption that a scholar does not 
release something untithed, it must be that the messenger whom Rabbi Yirmiyah sent was 
trustworthy, and therefore he ate the figs, for Rabbi Ze’eira did not know the messenger.  

 
צַדִּיקִים יָדָם  עַל  תַּקָּלָה  מֵבִיא  הקב"ה  אֵין  צַדִּיקִים  שֶׁל  בְּהֶמְתָּן  אָמְרִינַן  ה')  (דַּף  דְּחוּלִין  קַמָּא  שֶׁכֵּן  וּבְפֶרֶק  כָּל  לאֹ    .עַצְמָן 

דְּדַוְקָא   הֶעֱלוּ  עַצְמָם)  צַדִּיקִים  וְתִ   ידִ יבְּמִ וְהַתּוֹסָפוֹת שָׁם (ד"ה  וְהִקְשׁוּ מֵהַאי עוֹבָדָא  הָכִי  אָמְרִינַן  הָכִי  ידַּאֲכִילָה  דְּמִשּׁוּם  רְצוּ 
ן הַקוּשְׁיָא בִּמְקוֹמָהּ עוֹמֶדֶת אֵי˂ בָּאָה תַּקָּלָה זוֹ לְיָדָם יעָלָה ר' זֵירָא אִם הָרִאשׁוֹנִים כִּבְנֵי אֱינִישׁ אָנוּ כַּחֲמוּרִים וְכוּ'. וַעֲדַיִ   קָאָמַר

   .וְהַלּאֹ צַדִּיקִים הָיוּ
 
In the first chapter of Chullin (page 5b), it says: “[Regarding] the animals of the 

righteous—the Holy One, Blessed be He, does not bring a mishap through them; the 
righteous themselves—how much more so.”  
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The Tosafot there (at the words, “righteous themselves”) conclude that this protection 
of the righteous by G-d is said specifically regarding matters of eating. They raise a difficulty 
from this story and answer that this is why Rabbi Ze’eira said about it, “If the people of early 
generations . . . were likened to people, we are likened to donkeys,” etc. I.e., according to the 
Tosafot, Rabbi Ze’eira was saying that this happened because they weren’t righteous, and didn’t 
merit G-d’s protection. 

Yet the question remains: how could such a mishap occur through them, for they were 
righteous? 

  
גְּמוּ הֵם שׁוֹגְגִים  שֶׁהַצַּדִּיקִים  בְּמַה  דַּוְקָא  הָיִינוּ  תַּקָּלָה  מֵבִיא  שֶׁאֵין הקב"ה  אָמְרִינַן  דְּכִי  לָהֶם שׁוּם  וְיֵשׁ לוֹמַר  יֵשׁ  שֶׁלּאֹ  רִים, 

מַצִּי אֵין הקב"ה  פְּשִׁיעָה  אֵיזוֹ  כְּשֶׁהֵם עוֹשִׂים  אֲבָל  עֵינֵיהֶם,  מֵאִיר  אָז הקב"ה  הֵם וּבְכֻלְּהוּ    .לָםפְּשִׁיעָה  הָתָם  דְּאַיְיתוֹ  עוֹבְדֵי 
, וְעוֹד שֶׁלּאֹ  נֶאֱמָןעַל יְדֵי אִישׁ  שׁוֹגְגִים גְּמוּרִים אֲבָל בְּהַאי עוֹבָדָא יֵשׁ לָהֶם אֵיזוֹ פְּשִׁיעָה, שֶׁר' יִרְמְיָה הָיָה לוֹ לְהַמְתִּין לְשׁוֹלְחָם  

  שָׁלַח לוֹמַר לוֹ שֶׁיְעַשְּׂרָם, וְר' זְעִירָא לאֹ שָׁאַל אִם זֶה הַשָּׁלִיחַ נֶאֱמָן אוֹ לָאו.
 
It can be said that when we say the Holy One, Blessed be He, does not bring mishap 

through the righteous, that applies only when they are complete unintentional offenders; 
when they have no negligence whatsoever, then the Holy One, Blessed be He, enlightens their 
eyes. But if they are in any way negligent, the Holy One, Blessed be He, does not save them.  

In all the incidents brought there, the individuals were complete unintentional 
offenders, but in this incident, there was some degree of negligence. Rabbi Yirmiyah should 
have waited to send [the figs] through a trustworthy person, and he also did not send 
instructions to say to him to tithe them. Rabbi Ze’eira did not ask whether the messenger was 
trustworthy or not. 

 
  . הָתָם אִם הָרִאשׁוֹנִים בְּנֵי נַשׁ אָנוּ כַּחֲמוּרִים וְכוּ' עֲלָהּ  רְצוּ הַתּוֹסָפוֹת דְּחוּלִין בַּמַּאי דְּקָאָמַר  ין יֵשׁ לְדַקְדֵּק בְּמַה שֶׁתִּ יאָמְנָם עֲדַיִ 

˂   ,מֵעָלְמָא  שָׁקְלוּוְכִי צַדִּיקֵי   וְעוֹד דְּאִי הָכִי הֲוָה לֵיהּ לוֹמַר בְּהֶמְתָּן שֶׁל צַדִּיקִים   .שֶׁאֵין עוֹד צַדִּיקִים בָּעוֹלָם  וְאֵי˂ סָלְקָא דַּעְתָּ
   .הָרִאשׁוֹנִים צַדִּיקִים הָרִאשׁוֹנִים עַצְמָם לאֹ כָּל שֶׁכֵּן

 
Indeed, there is still room to question the answer of Tosafot in Chullin, regarding the 

comment, “If the people of early generations . . . were likened to people, we are likened to 
donkeys.” Were the righteous taken from the world? How could one think there are no more 
righteous people in the world? Furthermore, if so, he should have said: “[Regarding] the 
animals of the early righteous—the Holy One, Blessed be He, does not bring a mishap through 
them; the early righteous themselves—how much more so.” That would have clarified that it 
was only the righteous of the early generations who deserved such protection, and not the righteous 
of later generations. 
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חֲסִידִים הִיא זוֹ    מִשְּׁנַתנָתָם הִיא לוֹמַר שֶׁהֲגַם שֶׁמִּן הַדִּין קַיְימָא לַן הַלְעִיטֵהוּ לָרָשָׁע וְיָמוּת, מִכָּל מָקוֹם לָאו  ווְיֵשׁ לוֹמַר דְּכַוָּ 
  ' חבְּפֶרֶק  הָרַ"שׁ  אַף עַל פִּי שֶׁעָשָׂה כְּדָת וּכְדִין כְּמוֹ שֶׁכָּתַב    כִּדְאָמַר לֵיהּ אֵלִיָּהוּ לְרַבִּי יְהוֹשֻׁעַ בֵּן לֵוִי וְכִי וְלִמְסוֹרוֹת אֲנִי נִגְלָה,

שֶׁהָיוּ עוֹשִׂים יוֹתֵר מֵחוֹבָתָם, שֶׁהָיוּ מוֹסְרִים עַצְמָם  .דִּתְרוּמוֹת מִפְּנֵי  נִיסָּא לְהוּ  מִתְרְחִישׁ  עַל קִדּוּשׁ ה'    וּבֶאֱמֶת שֶׁקַמַּאי הֲוָה 
   .כִּדְאָמְרִינַן בְּבִרְכוֹת פֶּרֶק קַמָּא, וְכֵן אָמַר הַכָּתוּב "רַגְלֵי חֲסִידָו יִשְׁמֹר"

 
One may say that their intent is this: Even though, by strict law, we follow the ruling, 

“Feed it to the wicked man and let him die,”6 nonetheless, this is not the teaching of the pious. 
This is as Elijah said to Rabbi Yehoshua ben Levi, “Have I appeared to you to report 
informers,”7 even though he had acted fully in accordance with the law, as Rabbi Shimshon 
of Sens8 explains in chapter 8, Mishnah 12, of Terumot. 

Indeed, in earlier generations, miracles would occur for them because they acted 
beyond their obligation and would give themselves over for the sanctification of G-d’s Name. 
This is as it says in Berakhot, first chapter (19a), and as the verse says: “He guards the steps 
of His pious ones.”9 

 
הַשָּׁלִיחַ מֵהַחֵטְא כָּ˂ לאֹ הִקְפִּידוּ מִן הַשָּׁמַיִם לַהַצִּילוֹ שֶׁלּאֹ יָבאֹ קִלְקוּל מֵחֲמָתוֹ,  וּמֵעַתָּה כְּשֵׁם שֶׁר' יִרְמְיָה לאֹ הִקְפִּיד לְהַצִּיל אֶת  

מִשּׁוּם  ,  ל עַד שֶׁיִּשְׁאַל לְר' יִרְמְיָה לאֹ זָכָה שֶׁיִּשְׁמְרוּהוּ מִן הַחֵטְאוֹוְר' זְעִירָא נָמֵי שֶׁלּאֹ הִקְפִּיד לְהַחְמִּיר עַל עַצְמוֹ וּלְהַמְתִּין לֶאֱכ
וְלָכֵן סָמִי˂ לֵיהּ אִם הָרִאשׁ וֹנִים מַלְאָכִים, אָנוּ אֲנָשִׁים,  דְּ"רַגְלֵי חֲסִידָו יִשְׁמֹר" דַּוְקָא כְּתִיב, וְאֵלֶּה לאֹ נָהֲגוּ עַצְמָן כַּחֲסִידִים, 

  .וְאִם הֵם אֲנָשִׁים, אָנוּ וְכוּ'
 
From this, we understand: Just as Rabbi Yirmiyah did not concern himself with 

protecting the messenger from sin, so too Heaven did not concern itself with protecting him 
from causing a mishap. And Rabbi Ze’eira likewise, who did not take care to be strict with 
himself and wait to eat until he asked Rabbi Yirmiyah, did not merit divine protection from 
sin, because “He guards the steps of His pious ones” is specifically written, and these did not 
conduct themselves as pious individuals in that incident. Therefore, he followed by saying: “If 
the earlier ones were like angels, we are like people; and if they were like people, we are like 
donkeys,” etc. 

 
* * * 

 
6 Rambam, Mishneh Torah, Laws of Ma’aser Sheni, 9:7. 
7 Jerusalem Talmud, Terumot 8:10. 
8 Rabbi Samson ben Abraham of Sens (c. 1150– c. 1230) (“the Rash”), leading French Tosafist. 
9 I Sam. 2:9. 


