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Chapter XXXVI: Beha’alotecha (Num. 8:1–12:16) 
 
Essay 4. Seventy-two candidates for the seventy Elders 
 

וְכוּ',    "בַּמַּחֲנֶהௗௗשְׁנֵי־אֲנָשִׁיםוַיִּשָּׁאֲרוּ  "פֶּרֶק קַמָּא,    סַנְהֶדְרִין נִשְׁתַּיְּירוּ  בַּקַּלְפִּי  מִזִּקְנֵי "יֵשׁ אוֹמְרִים  שִׁבְעִים אִישׁ  אֶסְפָה־לִּי 

ם וּנְתָנָם בַּקַּלְפִּי  בְּלָלָ וּשְׁתַּיִם הִנִּיחַ חָלָק    "זָקֵן" , אָמַר מֹשֶׁה כֵּיצַד אֶעֱשֶׂה וְכוּ' וְהֵבִיא ע"ב פְּתָקִין וְכָתַב עַל שִׁבְעִים  "יִשְׂרָאֵל
 וְכוּ', ר' שִׁמְעוֹן אוֹמֵר בַּמַּחֲנֶה נִשְׁתַּיְּירוּ וְכוּ'.  

  
Sanhedrin, first chapter: 

[Regarding the appointment of the Elders, who would help Moses govern 
and judge the people, there were seventy-two candidates for Elder but only seventy 
were needed.] “And two men remained in the camp; the name of one was Eldad 
and the name of the other Medad, and the spirit rested upon them, and they were 
among those [seventy-two] who were written [as candidates for the seventy 
positions] but who did not go out to the tent, and they prophesied in the camp.”1 
[Where did they remain?] Some say [this means] they [i.e., their names,] remained 
[excluded from those selected from the lots] in the box. At the time that the Holy 
One, Blessed be He, said to Moses: “Gather for Me seventy men of the Elders of 
Israel,”2 Moses said: How shall I do this? [If] I select six from each and every 
tribe, there will be [a total of seventy-two, which will be] two extra. [But if] I select 
five from each and every tribe, there will be [a total of sixty,] lacking ten. [And if] 
I select six from this tribe and five from that tribe, I will bring about envy between 
the tribes [as those with fewer representatives will resent the others]. 

What did he do? He selected six from every tribe and he brought seventy-
two slips. On seventy [of them] he wrote: Elder, and he left two [of them] blank. 
He mixed them and placed them in the box. He said to [the seventy-two chosen 
candidates]: Come and draw your slips. Everyone whose hand drew up [a slip that 
said]: Elder, he said [to him]: Heaven has already sanctified you. [And] everyone 
whose hand drew up a blank [slip], he said [to him]: The Omnipresent does not 
desire you; what can I do for you? 

. . .  

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Num. 11:26. 
2 Num. 11:16. 
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Rabbi Shimon says: [Eldad and Medad] remained in the camp, [as they 
did not want to come to the lottery for the Elders]. At the time that the Holy One, 
Blessed be He, said to Moses: Gather for me seventy Elders, Eldad and Medad said: 
We are not fitting for that [level of] greatness; [we are not worthy of being 
appointed among the Elders]. The Holy One, Blessed be He, said: Since you have 
made yourselves humble, I will add greatness to your greatness. And what is [the] 
greatness He added to them? That all of the prophets, [meaning the other Elders, 
who were given prophecy,] prophesied [for a time] and [then] stopped 
[prophesying], but they prophesied and did not stop. 

And what prophecy did they prophesy? They said: Moses will die, and 
Joshua will bring the Jewish people into the Land. . . .  

Rav Nachman says: They were prophesying about the matter of Gog and 
Magog. 

- Sanhedrin 17a 
 

, הָיָה לוֹ לְהַנִּיחַ שִׁבְעִים חָלָק וּשְׁתַּיִם כְּתוּבִים וּמִי שֶׁיַּעֲלֶה בְּיָדוֹ פֶּתֶק חָלָק מַקְשִׁים לָמָּה לוֹ לְמֹשֶׁה לִכְתּוֹב עַל שִׁבְעִים פְּתָקִין
 יִהְיֶה נִמְנֶה לַזָּקֵן וּמִי שֶׁיַּעֲלֶה בְּיָדוֹ שֶׁאֵינוֹ חָלָק יִהְיֶה שֶׁלּאֹ מִן הַמְּנוּיִים שֶׁבַּזְּקֵנִים.

 
Question 1: [The commentators] ask: Why did Moses need to write on seventy slips? 

He should have left seventy blank and written on only two, and whoever drew a blank slip 
would be counted among the Elders, while whoever drew a slip that was not blank would be 
among those not appointed as Elders. 

  
מִּים שֶׁצָּרִי˂ לִבְחוֹן וּלְבָרֵר  שְׁיָא כְּלָל, שֶׁהַגּוֹרָל הַזֶּה שֶׁהָיָה נַעֲשֶׂה בְּסִיּוּעַ הַשְּׁכִינָה הָיָה לוֹ לִהְיוֹת כְּמוֹ בְּאוּרִים וְתוּוְזוֹ אֵינָהּ קוּ

מִּים שֶׁמְּאִירִים וּמַשְׁלִימִים אֶת דִּבְרֵיהֶם, וּבְפִלֶגֶשׁ בַּגִּבְעָה שֶׁלּאֹ פֵּירְשׁוּ דִּבְרֵיהֶם  הַשְּׁאֵלָה, כִּדְאָמְרִינַן בְּפֶרֶק ז' דְּיוֹמָא אוּרִים וְתוּ 
  כָּרָאוּי לאֹ נַעֲנוּ כְּחֶפְצָם וּרְצוֹנָם.

 
The answer to Question 1 is that this is no difficulty at all, for this lottery, which was 

conducted with the assistance of the Shechinah, had to function like the Urim and Thummim, 
where one must examine and clarify the question. The author’s point becomes clear below: the 
lottery was not merely a mechanism for random selection. Like the Urim and Thummim, it served 
as an instrument for revealing Divine will and drawing down the appropriate spiritual influence 
upon each recipient. As we say in chapter seven of Yoma (73b), the Urim and Thummim are 
called so because they illuminate and complete their words. Just as the Urim and Thummim 
required that the inquiry be precisely formulated in order for the Divine response to be fully 
articulated, so too the lottery slips needed to explicitly state “Elder” so that the Divine will could 
be expressed through the lottery’s act of declaration. 

In the matter of the Concubine at Gibeah, since they did not formulate their inquiry 
properly, they were not answered according to their desire and will. 
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This refers to an incident in Judges chapters 19–21. A concubine of an unnamed Levite 
was abused and killed when they stayed the night in Gibeah. The Levite sent pieces of her body to 
the other tribes calling for revenge. The Benjaminites refused to turn over the killers. The tribes 
went to the tabernacle at Bethel to inquire of G-d, which means that the Urim and Thummim were 
consulted. They asked who should go to fight the Benjamites first. The oracle selected the Tribe 
of Judah, but on day 1, Israel lost 22,000 men. On day 2 they asked if they should fight again, and 
this time 18,000 men were lost. They were confused by the staggering losses, and on day 3 asked 
if they should fight or stop. They were promised victory and the tribe of Benjamin was nearly 
wiped out. The Rabbis, in Sanhedrin 103b, said that the inquiry was formulated improperly: instead 
of first asking “should we fight our brothers,” they only asked “who should go first” and “should 
we go out again.” Because Israel took it for granted that civil war was the correct choice, they 
never asked for Divine permission. 

 
קַּת הָאָרֶץ וְכֵן הַשֵּׁנִי שָּׁה, כְּמוֹ שֶׁמָּצִינוּ בְּגוֹרָל שֶׁל חֲלוּוְיִגְזוֹר אוֹמֵר וְיִמָּשֵׁי˂ הַקְּדוּ  "זָקֵן"וְעוֹד דְּבָעֵינַן שֶׁהַגּוֹרָל בְּעַצְמוֹ יאֹמַר  

כְּתוּבִים   הַכִּיפּוּרִים  יוֹם  שֶׁל  אֶחָד  וְלָא    "לַעֲזָאזֵל"וְגַם    " לָה'"שְׂעִירִים  יִכְתּוֹב  כְּדֵי    " לָה'"אָמְרִינַן  וַדַּאי  אֶלָּא  חָלָק,  וְאַחַר 
 שָּׁה וְזֶה לְהַכְנִיעַ הַקְּלִיפָּה. לְהַמְשִׁי˂ הַאי לְכִדְאִיתֵיהּ וְהַאי לְכִדְאִיתֵיהּ, זֶה לְהַמְשִׁי˂ הַקְּדוּ

 
Furthermore, we require that the lottery itself declare “Elder,” pronounce its decree, 

and draw down holiness. Thus, we find regarding the lottery for the division of the Land,3 
and likewise the two goats of Yom Kippur, where the lots were inscribed “for the Lord” and 
“for Azazel.”4 We do not say that one lot should be inscribed “for the Lord” and the other 
left blank. Rather, certainly this was in order to draw each one according to its proper 
designation: this one to draw down holiness, and that one to subdue the kelipah, the force of 
spiritual impurity or concealment that opposes holiness. 

 
זְקֵנִים הַיּוֹתֵר רְאוּיִים מִכָּל   אֶלָּא אִי קַשְׁיָא הָא קַשְׁיָא מַה צּוֹרֶ˂ הָיָה לְמֹשֶׁה לִבְרוֹר מִכָּל שֵׁבֶט בְּשָׁוֶה הָיָה לוֹ לִבְרוֹר הַשִּׁבְעִים

הֶדְרִין, וּכְמוֹ שֶׁבְּמִצְרַיִם הָיוּ שִׁבְעִים זְקֵנִים כְּמוֹ שֶׁכָּתַב הַבְּחַיַּי  יִשְׂרָאֵל יִהְיוּ מֵאֵיזֶה שֵׁבֶט שֶׁיִּהְיוּ, וּכְמוֹ שֶׁהָיוּ נוֹהֲגִים בְּמִינּוּי הַסַּנְ 
 שֶׁמֵּעוֹלָם לאֹ נִפְסַק מִנְיָן זֶה מִיִּשְׂרָאֵל נֶגֶד הַשִּׁבְעִים נֶפֶשׁ שֶׁיָּרְדוּ לְמִצְרַיִם. 

 
Question 2: Rather, if there is a difficulty, this is the difficulty: Why was it necessary 

for Moses to select an equal number from every tribe? He should have selected the seventy 
most worthy Elders from all Israel, regardless of tribe, just as they were accustomed to do 
when appointing members of the Sanhedrin. Likewise, in Egypt there were seventy Elders, 
as Rabbeinu Bechaye wrote, that this number never ceased among Israel, corresponding to 
the seventy souls who descended to Egypt.5  

  

 
3 Num. 26:55–56; Num. 34:13–29; Joshua 18:10. 
4 Lev. 16:7–10. 
5 See Rabbeinu Bechaye on Num. 11:16. 
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עיי"ש, וְכֵן דִּבְרֵיהֶם וְהֶחֱזִיק דְּבָרָיו גַּם מָהַרְשָׁ"ל בְּחָכְמַת שְׁ˄מֹה וְ הָרְאֵ"ם  וְעוֹד יֵשׁ לְדַקְדֵּק דִּלְדַעַת יֵשׁ אוֹמְרִים כְּמוֹ שֶׁפֵּירֵשׁ  
סַנְהֶדְרִין] דְּקָאָמַר כַּמָּה צַדִּיקִים הָיוּ שָׁם מֹשֶׁה אַהֲרֹן יְהוֹשֻׁעַ אֶלְדָּד וּמֵידָד וְשִׁבְעִים זְקֵנִים דְּ מִפְּשָׁטָא דְּתַלְמוּדָא בְּפֶרֶק קַמָּא [

וּ כָּל הע"ב נְבִיאִים  ה שֶׁיִּהְי וְכוּ', הָכִי מַשְׁמַע שֶׁאֶלְדָּד וּמֵידָד הָיוּ אוֹתָם שֶׁעָלָה בְּיָדָם פֶּתֶק חָלָק, קָשֶׁה טוּבָא אִם רְצוֹנוֹ שֶׁל הקב"
הקב"ה וְאִילּוּ הַשִּׁבְעִים  ם מִתְּחִילָּה בְּלאֹ שׁוּם גּוֹרָל, וְעוֹד לָמָּה אַדְּרַבָּא זָכוּ אֵלּוּ הַשְּׁנַיִם שֶׁקִּבְּלוּ נְבוּאָתָם מֵ לָמָּה לאֹ בֵּירְרָם כֻּלָּ 

  מֹשֶׁה בִּלְבַד וּכְמוֹ שֶׁכָּתַב שָׁם מָהַרְשָׁ"א. שֶׁלנֶאֶצְלָה עֲלֵיהֶם הָרוּחַ מִנְּבוּאָתוֹ 
 
Question 3: There is another point requiring examination. According to the view of 

“some say,” as explained by the Re’em, Rabbi Elijah Mizrachi,6 whose explanation was also 
upheld by the Maharshal in Chochmat Shlomo (see there),7 and likewise according to the 
plain meaning of the Talmud in the first chapter [Sanhedrin] (17a), which says: “How many 
righteous men were there? Moses, Aaron, Joshua, Eldad and Medad, and seventy Elders,” 
etc., it appears that Eldad and Medad were those who drew the blank slips. This presents a 
great difficulty. If it was the will of the Holy One, Blessed be He, that all seventy-two should 
be prophets, why did He not select all of them from the outset without any lottery?  

Question 4: Furthermore, why did these two in particular merit to receive their 
prophecy directly from the Holy One, blessed be He, whereas the seventy received an 
emanation of spirit only from the prophecy of Moses, as the Maharsha writes there?8  

 
שִׁבְעִים אוּ וְנִכְבָּד כְּמוֹ שֶׁאָמְרוּ זַ"ל שֶׁיֵּשׁ  מִסְפָּר חָשׁוּב  הַשִּׁבְעִים הוּא  שֶׁמְּסַפֵּר  לְפִי  וְשִׁבְעִים  וְיֵשׁ לוֹמַר  וְשִׁבְעִים שָׂרִים  מּוֹת 

יוֹנִים, וּבְשִׁבְעִים נֶפֶשׁ יָרְדוּ  מַלְאָכִים הַסּוֹבְבִים אֶת כִּסֵּא הַכָּבוֹד וְהֵם שֶׁבַע כָּל אֶחָד כָּלוּל מֵעֶשֶׂר שֶׁהוּא כְּלָלוּת כָּל הַכֹּחוֹת הָעֶלְ 
י"ב שְׁבָטִים הֵם נֶגֶד י"ב מַזָּלוֹת וי"ב צֵירוּפֵי הַשֵּׁם  שְׂרָאֵל בִּזְמַן הַגָּלוּת, וְאַף מִסְפַּר הָ מִצְרַיִם נֶגֶד שִׁבְעִים שָׂרִים אֲשֶׁר שָׁלְטוּ בְּיִ 

 גְמַת הי"ב צִינּוֹרוֹת שֶׁל מַעְלָה. , דּוּ"כׇּל־אֵלֶּה שִׁבְטֵי יִשְׂרָאֵל שְׁנֵים עָשָׂר"אוֹמֵר חָד, וְהַכָּתוּב הַמְיוּ
 
Question 2 asked why it was it necessary for Moses to select an equal number from every 

tribe. As an answer, it may be said that the number seventy is a distinguished and honored 
number, as our sages said,9 there are seventy nations, seventy ministering princes, and 
seventy angels surrounding the Throne of Glory.10 They are seven, each one comprising ten, 
which encompasses all the supernal powers. The seventy souls descended to Egypt 
corresponding to the seventy princes who ruled over Israel during the exile. Likewise, the 
number of the twelve tribes corresponds to the twelve zodiacal constellations and the twelve 
permutations of the Divine Name. Thus, Scripture says, “All these are the twelve tribes of 
Israel,”11 corresponding to the twelve channels above. 

 
6 Rabbi Eliyahu Mizrachi (“Re’em”) (c. 1455 – 1525), Sefer haMizrachi, a supercommentary on Rashi’s Torah 

commentary. 
7 Rabbi Solomon Luria (“Maharshal”) (c. 1510–1573), preeminent Polish rabbi and Ashkenazic halachic 

authority. His work Chochmat Shlomo (“The Wisdom of Solomon”) consists of critical gloss notes and textual 
emendations on the Talmud. 

8 Shmuel Eidels (1555 – 1631), Chiddushei Aggadot. 
9 See, e.g., Ramban on Num. 11:16. 
10 The author is drawing on a broader rabbinic and kabbalistic symbolism in which seventy represents the totality 

of created powers, corresponding to the seventy nations and their heavenly ministers. 
11 Gen. 49:28. 
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שֶׁהוּא צִינּוֹר שֶׁל מַעְלָה כֵּן בֵּירַ˂ אוֹתָם לְמַטָּה, מִשּׁוּם הָכִי עַתָּה שֶׁהָיוּ   כָהיבְּרֵ , לְשׁוֹן  "אִישׁ אֲשֶׁר כְּבִרְכָתוֹ בֵּרַ˂ אֹתָם"וְזֶהוּ  

דַּוְקָ  שֶׁלּוֹ  מֵהַצִּינּוֹר  הַשְׁפָּעָתוֹ  יְקַבֵּל  אֶחָד  שֶׁכָּל  רָצָה  וְהַנְּבוּאָה  קְדוֹשָׁה  הַשְׁפָּעָה  לְקַבֵּל  וּלְ בָּאִים  בְּשָׁוֶה,  מִכָּל שֵׁבֶט  וְלָקַח  פִי א 
 ע"ב. ר הָ פַּ ע"ב שֵׁמוֹת, בֵּירֵר גַּם הוּא מִסְ שֶׁבַּחוֹשֶׁן הָיוּ י"ב אֲבָנִים וְעַל כָּל אֶחָד שֵׁשׁ אוֹתִיּוֹת שֶׁבֵּין הַכֹּל הֵם סוֹד הָ 

 
This is the meaning of “each according to his blessing he blessed them.”12 The word 

berachah (“blessing”) is in the language of bereichah [בְּרִיכָה], which is a channel conveying 
water from above. Thus, he drew down blessing from above to them below. 

Therefore, now that they were about to receive holy influence and prophecy, he 
wished each one to receive his influence specifically through his own channel, and so he took 
an equal number from each tribe. Since the breastplate contained twelve stones, and upon 
each were six letters, amounting in total to the esoteric secret of the seventy-two Names,13 he 
likewise selected the number seventy-two. 

 
חָשׁוּב אֲבָל מִסְפַּר  שֶׁסּוֹד הַסַּנְהֶדְרִין הֵם שִׁבְעִים וְהוּא  וְיֵשׁ לוֹמַר  ע"ב.  אִם כֵּן לָמָּה לאֹ הָיוּ הַזְּקֵנִים נָמֵי מְסַפֵּר הְ תּאֹמַר   םאִ וְ 

הקב"ה עַל מֹשֶׁה וְעַל כֻּלָּם, וְנִמְצָא שֶׁעוֹלִים בֵּין הַכֹּל שֵׁם הַגָּדוֹל שֶׁל ע"ב, וְזֶה סוֹד  הָיָה מֹשֶׁה עַל גַּבֵּיהֶם שֶׁהֵם שִׁבְעִים וְאֶחָד, וְ 
הֶדְרִין , וְלָכֵן מִסְפַּר הָעַיִ"ן קִבְּלוּ נְבוּאָתָם מִמֹּשֶׁה מִמַּה שֶׁנֶּאֱצַל מֵרוּחוֹ עֲלֵיהֶם, שֶׁהֲרֵי הַגָּדוֹל שֶׁבַּסַּנְ "נִצָּב עַל־חוֹמַת אֲנָ˂  'הוְהִנֵּה  "

א כְּנֶגְדּוֹ  ם כֻּלָּם טְפֵלִים לוֹ, אֲבָל אוֹתָם הַשְׁתַּיִם הַנִּשְׁאָרִים אִי אֶפְשָׁר שֶׁמֹּשֶׁה יַאֲצִיל אֲלֵיהֶם, שֶׁהֲרֵי אֶחָד הוּמְלַמֵּד אֶת כֻּלָּם וְהֵ 
 יהֶם, וְגַם זֶה אִי אֶפְשָׁר שֶׁמֹּשֶׁה יַאֲצִיל עָלָיו. שֶׁהוּא הַגָּדוֹל שֶׁבַּדַּיָּינִים וְאֵי˂ יַעֲשֵׂהוּ כְּמוֹתוֹ, וְהַשֵּׁנִי הוּא נֶגֶד הַשְּׁכִינָה הַשּׁוֹרָה עֲלֵ 

 
Question 5: If you ask: If so, why were the Elders themselves not also seventy-two in 

number?  
Answer to Question 5: One may answer that the esoteric secret of the Sanhedrin is 

seventy, and this is an important number. Moses stood above them, making seventy-one, and 
the Holy One, Blessed be He, was above Moses and all of them. Thus, altogether they amount 
to the Great Name of seventy-two. This is the esoteric secret of “Behold, the Lord was 
standing upon a wall made with a plumbline [˂ָאֲנ] [anach].”14 Anach has a Gematria of seventy-
one, and if an additional one is added for the word itself, that brings the total to seventy-two. This 
corresponds to Moses standing above the seventy Elders (seventy-one total), with G-d above all 
equaling seventy-two. 

Question 4 asked why Eldad and Medad merited to receive their prophecy directly from 
G-d, whereas the seventy received an emanation of spirit only from the prophecy of Moses. The 
answer is that therefore, the seventy received their prophecy from Moses, from that which 

 
12 Ibid. 
13 The seventy-two-letter Divine Name (Shem Ben Ayin-Bet) is derived from three consecutive verses in Exodus 

(14:19–21), each containing seventy-two letters. When combined in a specific pattern, they yield seventy-two three-
letter combinations, each considered a component of the Divine Name. This Name figures prominently in Kabbalistic 
literature, particularly in Lurianic Kabbalah. Zera Shimshon associates the twelve tribal stones of the High Priest’s 
breastplate with the seventy-two-letter Divine Name. Since each tribe contributes six representatives (12 × 6 = 72), 
Moses’ selection of seventy-two candidates mirrors the symbolic structure of the breastplate and the seventy-two-
letter Name. 

14 Amos 7:7. 
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was emanated from his spirit upon them. For the greatest member of the Sanhedrin teaches 
all of them, and they are all subordinate to him. But as for the two who remained, it was 
impossible for Moses to emanate to them, since one corresponded to [Moses] himself, he 
being the greatest among the judges; how could he make another equal to himself? The 
second corresponded to the Divine Presence resting upon them, and this too Moses could not 
emanate upon. 

 
סְפָה לִּי  צְרַ˂ שֶׁיַּאֲצִיל עֲלֵיהֶם הקב"ה וּלְפִיכָ˂ הָיוּ יוֹתֵר חֲשׁוּבִים מִכָּל הַשִּׁבְעִים, וּכְשֶׁאָמַר לוֹ הקב"ה לְמֹשֶׁה אֶ וּמִשּׁוּם הָכִי הוּ

, וְאִין הָכִי נָמֵי  "וְאָצַלְתִּי מִן־הָרוּחַ אֲשֶׁר עָלֶי˃ וְשַׂמְתִּי עֲלֵיהֶם"שִׁבְעִים אִישׁ הַיְינוּ שֶׁאֵלּוּ דַּוְקָא יִהְיוּ נֶאֱצָלִים מִמֹּשֶׁה כְּדִכְתִיב  
אִם יַשְׁפִּיעַ הקב"ה עֲלֵיהֶם הַנְּבוּאָה  שֶׁהָיָה רוֹצֶה שֶׁיִּהְיוּ ע"ב וְלִיתֵּן אֶת רוּחוֹ עַל הַשְּׁנַיִם הַיְּתֵירִים, וּמֹשֶׁה שֶׁלּאֹ הָיָה יוֹדֵעַ בְּוַדַּאי  

 ר לוֹ הַמָּקוֹם לאֹ חָפֵץ בְּ˃ אֲנִי מָה אֶעֱשֶׂה לְ˃, כְּלוֹמַר אֲנִי אֵין לִי כֹּחַ לְהַאֲצִיל אֶלָּא עַל שִׁבְעִים.כָּתַב חָלַק, וְאָמַ 
 
Therefore it was necessary that the Holy One, Blessed be He, emanate upon them, 

and consequently they were more important than all seventy.  
Question 3 had asked: If G-d had wanted seventy-two prophets, why did He not select them 

all from the outset, without any lottery? The answer is that when the Holy One, Blessed be He, 
said to Moses, “Gather for Me seventy men,” this meant that these specifically would receive 
their emanation from Moses, as it is written, “I will take of the spirit that is upon you and 
place it upon them.”15 Eldad and Medad occupied a different spiritual position, and could not 
receive prophecy from Moses. Indeed, [G-d] desired that there be seventy-two and desired to 
bestow His spirit upon the additional two. But the lottery was necessary because Moses himself 
did not know beforehand which two would receive this separate, direct prophetic endowment. 
Moses, not knowing with certainty whether the Holy One, Blessed be He, would bestow 
prophecy upon them, [left two] “blank,” and [Moses] said to [the candidate]: “The 
Omnipresent does not desire you —what shall I do for you?” That is, “I” — Moses — “have 
power to emanate only upon seventy.” 

 
עוֹד נִתְנַבְּאוּ עַל עִנְיַן גּוֹג וּמָגוֹג שֶׁאָז   וְנִיחָא הַשְׁתָּא שֶׁתֵּכֶף וּמִיָּד נִתְנַבְּאוּ מֵעִנְיַן מִיתָתוֹ שֶׁל מֹשֶׁה, שֶׁהֲרֵי אֶחָד מֵהֶם הָיָה כְּנֶגְדּוֹ, וְ 

, וּכְתִיב  ג"וּמָגוֹ ג"גּוֹמּוֹת כְּמִנְיַן , וְגוֹג וּמָגוֹג הֵם שִׁבְעִים שָׂרֵי אוּ"אֶחָד וּשְׁמוֹ אֶחָדה'  יִהְיֶה . .  .לְמֶלֶ˂ עַל־כׇּל־הָאָרֶץ ה'  וְהָיָה"
וַיִּשָּׁאֲרוּ  "וְכוּ', וְאֵלּוּ הַשְּׁנַיִם זָכוּ לַחֲמִשָּׁה דְּבָרִים יוֹתֵר מֵהַשִּׁבְעִים זְקֵנִים כִּדְאִיתָא בְּיַלְקוּט עַל פָּסוּק  "  וְהִתְגַּדִּלְתִּי וְהִתְקַדִּשְׁתִּי"

מַה שֶּׁעָתִיד  , נִמְצְאוּ יְתֵירִים עַל הַזְּקֵנִים בַּחֲמִשָּׁה דְּבָרִים, הַזְּקֵנִים לאֹ נִתְנַבְּאוּ אֶלָּא לְמָחָר וְהֵם נִתְנַבְּאוּ  "בַּמַּחֲנֶהௗௗשְׁנֵי־אֲנָשִׁים
נִים אָתָם וְאֵלּוּ לאֹ פָּסְקָה נְבוּאָתָם, הַזְּקֵ לִהְיוֹת וְכוּ', הַזְּקֵנִים לאֹ נִתְפָּרְשׁוּ שְׁמוֹתָם וְאֵלּוּ נִתְפָּרְשׁוּ שְׁמוֹתָם, הַזְּקֵנִים פָּסְקָה נְבוּ

 הקב"ה, הַזְּקֵנִים לאֹ נִכְנְסוּ לָאָרֶץ וְאֵלּוּ נִכְנְסוּ לָאָרֶץ עכ"ל. נְבוּאָתָם הָיְתָה מִשֶּׁל מֹשֶׁה אֲבָל אֵלּוּ הָיְתָה מֵ 
 
This explains why they immediately prophesied concerning the death of Moses, for 

one of them corresponded to him. They also prophesied concerning Gog and Magog, for at 
that time “the L-rd shall be King over all the earth; on that day the L-rd shall be One and His 
Name One.”16 Gog and Magog correspond to the seventy ministering princes of the nations, 

 
15 Num. 11:17. 
16 Zech. 14:9. 
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according to the numerical value of “Gog and Magog,” which equals seventy.17 It is written, 
“Thus will I manifest My greatness and My holiness, and make Myself known in the sight of 
many nations. And they shall know that I am the L-rd.”18 

These two merited five things more than the seventy Elders, as stated in Yalkut 
Shimoni on the verse “And two men remained in the camp.”  

Because they humbled themselves and said, “We are not worthy to be 
among the number of the Elders,” they were found superior to the Elders in five 
respects. 

1) The Elders prophesied only concerning the morrow, as it is stated, 
“And to the people you shall say . . .” but these prophesied what 
would occur in the future, at the end of forty years. 

2) The names of the Elders were not specified, whereas the names of 
these were specified. 

3) The prophecy of the Elders ceased, whereas theirs did not cease. 
4) The prophecy of the Elders was derived from that of Moses, . . . but 

their prophecy was from the Holy One, Blessed be He . . . 
5) The Elders did not enter the Land, whereas these entered the Land. 

- Yalkut Shimoni 737 
  

לָק לִשְׁתֵּי חֲלָקִים, א"ל מִיָּמִין וְהַטַּעַם שֶׁהָיוּ יְתֵירִים מִכָּל הַזְּקֵנִים חֲמִשָּׁה דְּבָרִים יוּבַן בְּסוֹד אֶלְדָּד וּמֵידָד, כִּי שֵׁם אֱ˄הִים נֶחֱ 
שֶׁהוּ  דְּתַמָּן הַלֵּב  בְּאֶמְצַע סוֹד  הָעוֹמֶדֶת  אֱ˄הִים  שֶׁל  וְהֵ"א  הַשְּׂמאֹל,  יְנִיקַת  דְּתַמָּן  מִשְּׂמאֹל  הַחֶסֶד, מ"י  כְּמוֹ  יְנִיקַת  בְּאֶמְצַע  א 

שֶׁהָיוּ צִינּוֹרוֹת לְהַמְשִׁי˂ הַשֶּׁפַע וּמִשּׁוּם הָכִי נִקְרְאוּ בְּשֵׁם   זִכְרוֹנוֹ לְחַיֵּי הָעוֹלָם הַבָּאבָּלִים, וְעוֹד בְּכִתְבֵי הָאֲרִ"י  שֶׁכָּתְבוּ הַמְקוּ
 דַּד כְּמִין שְׁנֵי דַּדִּים שֶׁבָּאִשָּׁה יָמִין וּשְׂמאֹל.

  
Question 6: Why did Eldad and Medad surpass the seventy Elders in these five specific 

respects? 
Answer to Question 6: The reason they surpassed all the Elders in these five respects 

can be understood through the esoteric secret of Eldad and Medad. The Divine Name 
“Elohim” is divided into two parts:  א"ל on the right, from which kindness draws sustenance, 
and מ"י on the left, from which the left side draws sustenance. The heh of Elohim standing 
in the middle is the esoteric secret of the heart, which stands in the middle, as the Kabbalists 
wrote.19 Furthermore, in the writings of the Ari, may he be remembered for life in the World-
to-Come, they are channels through which influence is drawn down. Therefore, [El-dad and 
Me-dad] were called by the name dad, like the two breasts [dadim] of a woman, right and 
left. Thus, El-dad is formed with the right-hand side of the Name Elohim, “El”, as a prefix, and 
“dad” as a suffix. Me-dad is formed with the left-hand side of the Name Elohim, “Me”, as a prefix, 
and “dad” as a suffix. 

 
17 If one includes the conjunctive, then the Gematria 70 = 3 + 6 + 3 + 40 + 6 + 3 + 6 + 3 = גוג ומגוג. 
18 Ezek. 38:23. 
19 Moses Cordovero (“Ramak”) (1522–70), Pardes Rimonim (Safed 1548), Sha’ar HaShemot, ch. 8, sec. 9. 
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דְּהַיְינוּ חֲצִי מִיָּמִין וַחֲצִי  "  אֱ˄הִים נִצָּב בַּעֲדַת־אֵל"שֶׁנִּבְרָא בְּהֵ"א, לָזֶה    הָעוֹלָם הַזֶּה וְעוֹד יֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁהַדִּין הוּא קִיּוּם  

וְהַלָּלוּ מַשְׂמִאלִים לְחוֹבָה, לְפִי הַהֶאָרָה הַנִּמְשֶׁ  וְעִקַּר מִשְּׂמאֹל, שֶׁכֵּן הַסַּנְהֶדְרִין הַלָּלוּ מֵימִינִים לִזְכוּת  כֶת לָהֶם מִשֵּׁם אֱ˄הִים, 
, " נִצָּב בַּעֲדַת־אֵל". וְדִיֵּיק לוֹמַר  "אֱ˄הִים יִשְׁפֹּט"דְּהַיְינוּ בְּאֶמְצַע    "בְּקֶרֶב" לָם וְזֶהוּ  הַדִּין הוּא הַהֵ"א שֶׁבָּאֶמְצַע דְּהַיְינוּ קִיּוּם הָעוֹ

, וְעוֹד שֶׁאִם הַנִּדּוֹן יוֹצֵא מִבֵּית דִּין  "וְהִצִּילוּ הָעֵדָה"שֶׁאַל הוּא חֶסֶד וְעִקַּר כַּוָּונַת הַדַּיָּינִים לִפְתּוֹחַ בִּזְכוּת בְּדִינֵי נְפָשׁוֹת כְּדִכְתִיב 
 עיי"ש. וְ וְכוּ' " וְנָקִי וְצַדִּיק אַל־תַּהֲרֹג"זַכַּאי אֵין מַחֲזִירִין אוֹתוֹ כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י עַל פָּסוּק 

 
The author offers a further Kabbalistic elaboration. 
It may also be said that since judgment is the sustaining force of this world, which 

was created with the letter heh, therefore “G-d stands in the Divine assembly, in the midst 
G-d will judge”20 — that is, half on the right and half on the left. Thus, these members of the 
Sanhedrin incline to acquittal and those incline to liability, according to the illumination 
drawn to them from the Name Elohim. The essence of judgment is the heh in the middle, 
which is the sustaining force of the world. This is the meaning of “in the midst”—that is, in 
the middle—“G-d will judge.” He was precise in saying, “G-d stands in the Divine assembly 
 for El denotes kindness, and the primary intention of judges in capital ”,[be’adat El] [בַּעֲדַת־אֵל]
cases is to begin with arguments for acquittal, as it is written, “The assembly shall save the 
manslayer from the blood-avenger.”21 Furthermore, if the defendant leaves the court 
acquitted, he is not brought back, as Rashi explained on the verse, “Do not slay the innocent 
and the righteous,”22 etc.; see there. 

Thus, the structure of Eldad and Medad’s names — embodying the two flanking aspects of 
the Name Elohim, with the heh of judgment at the center — reflects their unique role in sustaining 
and expressing the Divine presence within the camp, beyond what the seventy Elders could achieve 
through the emanation of Moses alone. 

 
* * * 

 
20 Ps. 82:1. 
21 Num. 35:25. 
22 Ex. 23:7. 


