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Chapter XXXVI: Beha’alotecha (Num. 8:1–12:16) 
 
Essay 6. One who is humble will merit resurrection 
 

ם לְפִי שֶׁהָיָה עָנָו  מֹשֶׁה עָנָו מְאֹד" וְכוּ'. קָשֶׁה מָה עִנְיָן זֶה לְכָאן, אִם לְלַמְּדֵנוּ שֶׁמֹּשֶׁה לאֹ הֵשִׁיב כְּלוּם לְאַהֲרֹן וּמִרְיָ   "וְהָאִישׁ

הָעֲנָוִ  שְׁאַר  שֶׁהָרֵי אַף  הָאָדָם",  מִכֹּל  מְאֹד  "עָנָו  שֶׁיִּהְיֶה  צָרִי˂  אֵין  לְזֶה  וְאֵינָם וְסַבְלָן, הַלּאֹ  חֶרְפָּתָם  כֵן שֶׁשּׁוֹמְעִים  ים עוֹשִׂים 
 .מְשִׁיבִין

 
“Miriam and Aaron spoke against Moses because of the Cushite woman he had taken [as a 

wife]: He took a Cushite woman! They said, ‘Has the L-rd spoken only through Moses? Hasn’t He 
also spoken through us?’ And the L-rd heard [this]. Now the man Moses was very humble, more 
than any person who is upon the face of the earth.”1 

It is difficult [to understand] what relevance this reference to Moses’ humility has here. 
If it is to teach us that Moses did not respond at all to Aaron and Miriam because he was 
humble and forbearing, this does not require him to be “very humble, more than any 
person,” for even other humble people act likewise: they hear their disgrace and do not 
respond.2 

  
בָּם לוֹמַר לְמֹשֶׁה "הֲרַק אַ˂־בְּמֹשֶׁה דִּבֶּר ה' הֲלאֹ גַּם־בָּנוּ  יוְיֵשׁ לוֹמַר שֶׁבְּלאֹ זֶה יֵשׁ לְהַקְשׁוֹת עַל אַהֲרֹן וּמִרְיָם דְּאֵי˂ מִילֵּא לִ 

וְצָרִי˂ לוֹמַר שֶׁהֵם הָיוּ סְבוּרִים שֶׁמַה שֶׁזָּכָה לַעֲלוֹת לַשָּׁמַיִם לאֹ הָיָה    .דִבֵּר", וְהַלּאֹ מֹשֶׁה זָכָה לַעֲלוֹת לָרָקִיעַ מַה שֶׁלּאֹ זָכוּ הֵם
שֶׁל יִשְׂרָאֵל    ןשִׁילוּחָ חֵר שֶׁהָיָה  בִּשְׁבִיל זְכוּת עַצְמוֹ אֶלָּא בִּשְׁבִיל זְכוּת יִשְׂרָאֵל שֶׁהָיָה שָׁלִיחַ שֶׁלָּהֶם. וִאֵין הָכִי נָמֵי שָׁאַף נָבִיא אַ 

כִּדְאָמְרִינַן בְּפֶרֶק ה' דִּבְרָכוֹת "לֶ˂־רֵד״. מַאי ״לֶ˂־רֵד״? אָמַר לוֹ הקב"ה לְמֹשֶׁה כְּלוּם נָתַתִּי לְ˃    .מַיִםהָיָה יָכוֹל לַעֲלוֹת לַשָּׁ 
   .גְּדוּלָּה אֶלָּא בִּשְׁבִיל יִשְׂרָאֵל. עַכְשָׁו שֶׁיִּשְׂרָאֵל חָטְאוּ, לָמָּה לְ˃ גְּדוּלָּה ע"כ

 
It can be said that without this verse, one could ask how the hearts of Aaron and 

Miriam could lead them to say about Moses, “Has the L-rd spoken only through Moses? 
Hasn’t He also spoken through us,” for didn’t Moses merit to ascend to Heaven, something 
that they had not merited. It needs to be said that they were of the opinion that the fact he 
merited to ascend to Heaven was not because of personal merit, but rather because of the 
merit of Israel, as he was their agent. Indeed, it is so that even another prophet who was an 
agent of Israel would have been able to ascend to Heaven. This is as it is brought in chapter 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Num. 12:1–3. 
2 Yoma 23a. 
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5 of tractate Berachot (33a), regarding the verse, “the L-rd spoke to Moses, ‘Go down, for your 
people, whom you brought out of the land of Egypt, have acted basely.’ ”3 “What is [meant by] 
‘Go down’? The Holy One, Blessed be He, said to Moses: ‘I only gave you greatness because 
of Israel? Now that Israel has sinned, why do you need greatness?’ ”  

 
זָכָה בִּזְכוּת   בָּם לוֹמַר לְמֹשֶׁה "הֲרַק אַ˂־בְּמֹשֶׁה" וְכוּ', וְלָכֵן בָּא הַכָּתוּב לְהוֹרוֹת לָנוּ שֶׁאֵינוֹ כָּ˂, אֶלָּא שֶׁמֹּשֶׁהילֵּא לִ יוּמִשּׁוּם הָכִי מִ 

וּמִטַּעַם זֶה זָכָה לִהְיוֹת שָׁלִיחַ בֵּין יִשְׂרָאֵל לַמָּקוֹם, הָא אַחֵר שֶׁאֵינוֹ    . הָאָדָםעַצְמוֹ לַעֲלוֹת לָרָקִיעַ מִפְּנֵי שֶׁהָיָה עָנָו מְאֹד יוֹתֵר מִכֹּל  
   .אִתִּי דַּכָּא , וְחַד אָמַר:אֲנִי אֶת דַּכָּאכָּל כָּ˂ עָנָו לאֹ הָיָה יָכוֹל לִהְיוֹת שָׁלִיחַ כָּמוֹהוּ, כִּדְאָמְרִינַן בְּסוֹטֶה פֶּרֶק קַמָּא חַד אָמַר: 

 
Because of this, their hearts led them to say about Moses, “Has the L-rd spoken only 

through Moses?” Therefore, Scripture comes to teach us that this is not so; rather, that Moses 
merited by his own merit to ascend to Heaven, because he “was very humble, more than any 
person who is upon the face of the earth.” For this reason, he merited to be the agent between 
Israel and the Omnipresent, for another who was not so humble would not have been able to 
be an agent like him. As it is said in the first chapter of tractate Sotah regarding the verse, “For 
thus says the High and Lofty One that inhabits eternity, whose name is Holy: I dwell in the high 
and holy place, also with him that is of a contrite and humble spirit . . .” 4: 

Rav Huna and Rav Chisda [disagreed about this verse]. One says [that it 
means]: I am [with] the contrite [and humble person]. [I.e., G-d, descends to be 
with such a person.] And one says [that it means]: With Me is the contrite [and 
humble person]. [I.e., G-d elevates such a person.] 

- Sotah 5a  
 

זֶה מִשּׁוּם גַּסּוּת הָרוּחַ וְאָמְרִינַן בַּעֲרָכִין דְּנֶגַעִים בָּאִים עַל    שֶׁיַּעֲשֶׂהוְהַטַּעַם שֶׁלָּקוּ אַהֲרֹן וּמִרְיָם בְּצָרַעַת, לְפִי שֶׁחָשְׁדוּ לְמֹשֶׁה  
וּמַה שֶׁכָּתוּב "מִכֹּל הָאָדָם אֲשֶׁר עַל־פְּנֵי הָאֲדָמָה", לְפִי שֶׁשֵּׁם "אָדָם"    גַּסּוּת הָרוּחַ, מִשּׁוּם הָכִי לָקוּ בְּנֶגַעִים מִדָּה כְּנֶגֶד מִדָּה.

וּמִשּׁוּם הָכִי אָמַר    .כַּאֲדָמָה, וּמִצַּד אַחֵר רוֹמֵז אֶל הָעֲנָוָה וְהַשְׁפָּלוֹת כְּמוֹ הָאֲדָמָה שֶׁהַכֹּל דָּשִׁים בָּהּ  הקָשֶׁ זֶק הַגַּאֲוָה  וֹ מוֹרֶה עַל ח
א מִתְגָּאֶה הוּא דּוֹמֶה  וֹתֵר מִכָּל הָאָדָם הַיָּדוּעַ אֲשֶׁר עַל פְּנֵי הָאֲדָמָה, שֶׁמַּה שֶׁהַכֹּל דָּשִׁים הוּא עַל פְּנֵי הָאֲדָמָה וּמִי שֶׁהוּשֶׁהָיָה עָנָו י

  .שִׁי גּוּף הָאֲדָמָהוֹלְק
 
The reason Aaron and Miriam were struck with leprosy is that they suspected Moses 

of acting out of arrogance, and it is said in tractate Arakhin (16a) that afflictions come because 
of arrogance. Therefore, they were afflicted with leprosy, as measure-for-measure punishment 
for having wrongly suspected Moses of arrogance.  

Regarding what is written, “more than any person [אָדָם] [adam] who is upon the face 
of the earth [אֲדָמָה] [adama],” one way of looking at the verse is that it is because the name 
“person” teaches of the strength of the characteristic of arrogance, which is hard like the 

 
3 Ex. 32:7. 
4 Isaiah 57:15. 
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“earth.” But another way of looking at it, is that [the name “person”] hints at humility and 
lowliness, like the “earth” that everyone tramples upon.  

Therefore, it says that [Moses] was more humble than any person known to be upon 
the face of the earth, because what is trampled is “upon the face of the earth.” In contrast, 
one who exalts himself is compared to the hardness of the earth.  

I.e., we know that the first man, Adam, which is a general term for “man,” is related to the 
word for “earth,” as “the L-rd G-d formed the man [adam] of dust from the earth [adama], blowing 
into his nostrils the breath of life: the man [adam] became a living being.”5 Numbers 12:3 is thus 
also being interpreted to give meaning to the appearance of both the words adam and adama in 
the same verse. 

  
", דְּגַרְסִינַן בְּסוֹטָה כָּל אָדָם  וּבְזֶה יְבוֹאַר הַכָּתוּב "וּשְׁמַרְתֶּם אֶת־חֻקֹּתַי וְאֶת־מִשְׁפָּטַי אֲשֶׁר יַעֲשֶׂה אֹתָם הָאָדָם וָחַי בָּהֶם אֲנִי ה'  

עִקָּר וְכוּ'. וְאֵין עֲפָרוֹ נִנְעָר.  בָּ לּוּ כּוֹפֵר  יוְרַבִּי יוֹחָנָן דִּידֵיהּ אָמַר כְּאִ   .לָּם וְכוּ'וּלּוּ בָּא עַל כָּל הָעֲרָיוֹת כּישֶׁיֵּשׁ בּוֹ גַּסּוּת הָרוּחַ כְּאִ 
  אָמַר ר' זֵירָא אָדָם לאֹ כְּתִיב בֵּיהּ ״וְנִרְפָּא״.   כְּבָשָׂר.  וְעוֹד שָׁם בְּסָמוּ˂ אֵין תְּפִלָּתוֹ שֶׁל אָדָם נִשְׁמַעַת אֶלָּא אִם כֵּן מֵשִׂים עָצְמוֹ

כְּבַשַּׂר יִתְרַפֵּא   בֵּיהּ ״וְנִרְפָּא״. וּפֵרֵשׁ רַשִׁ"י מִי שֶׁהוּא קָשֶׁה כַּאֲדָמָה אֵין רְפוּאָה לְמַכּוֹתָיו אֲבָל מִי שֶׁהוּא רַ˂ וְעָנָותִיב  כְּ   בָשָׂר
   .מַהֵר עכ"ל

 
With this, the verse, “You shall keep My laws and My rules, which if a man do, he will 

live; I am the L-rd”6 can be explained. For we read in tractate Sotah: “Any person who has 
arrogance, it is as if he had relations with all those who are forbidden [to him].”7  “Rabbi 
Yochanan said of his own [statement regarding one who has arrogance that it is] as he has denied 
the fundamentals [of faith].”8 Also, Rabbi Elazar said that “his dust will not be stirred [at the 
resurrection of the dead].”9 Also there in the adjoining section, Chizkiya said, “The prayers of 
a person are heard only if he casts himself to be like flesh [by being free of arrogance].”10 

Rabbi Zeira said: [Concerning tzara’at of] a person, [such as in Lev. 13:9, 
“when a person has a scaly affection,”] it is not written regarding it, “and it is 
healed.” [But concerning tzara’at of] the flesh, it is written regarding it, in Lev. 
13:18, “When an inflammation appears on the flesh of one’s body and it heals.” 

- Sotah 5a 
Rashi explained: “[Regarding] one who is hard like the earth, there is no healing for his 
afflictions. But [regarding] one who is soft and humble like flesh, he will be healed quickly.” 

 
   

 
5 Gen. 2:7. 
6 Lev. 18:5. 
7 Sotah 4b. 
8 Ibid. 
9 Sotah 5a. 
10 Ibid. 
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ז גַּם כֵן מִצַּד  וֹזֶק הַגַּאֲוָה קָשָׁה כַּאֲדָמָה, מִכָּל מְקוֹם הָאֱמֶת הוּא שֶׁשֵּׁם אָדָם יִרְמוֹ וְאַף עַל פִּי שֶׁפֵּרֵשׁ רַשִׁ"י שֶׁשֵּׁם אָדָם רוֹמֵז אֶל ח
וְהַפָּסוּק בָּא לְלַמְּדֵנוּ שֶׁמִּי שֶׁיִּהְיֶה עָנָו לאֹ יָבאֹ עַל הָעֲרָיוֹת    דָּשִׁים עָלָיו כנ"ל.אַחֵר אֶל הָעֲנָוָה וְהַשְׁפָּלוֹת כְּמוֹ הָאֲדָמָה שֶׁהַכֹּל  

לִתְחִיַּ  בָּעִ יוְיִחְיֶה  יִהְיֶה כּוֹפֵר  וְלאֹ  הַמֵּתִים  הָעֲרָיוֹת אֲשֶׁר  ית  מִצְוַת  שָׁמְרוּ  הָאָדָם", כְּלוֹמַר  יַעֲשֶׂה אֹתָם  אָמַר "אֲשֶׁר  וְלָכֵן  קָּר, 
  . נוּ עֲפָרוֹ נִנְעָר וְיַכִּיר כִּי אֲנִי ה' יוּבִשְׁבִיל זֶה "וָחַי בָּהֶם" דְּהַיְ   .ר אוֹתָם הָאָדָם הַיָּדוּעַ שֶׁהוּא עָנָו לאֹ מִי שֶׁהוּא חָזָק כַּאֲדָמָהוֹיִשְׁמ

   .ר חַס וְשָׁלוֹם בָּעִקָּרוֹבָּעֲרָיוֹת וְאֵין עֲפָרוֹ נִנְעָר וְיִכְפּ שֶׁאִם יִהְיֶה בּוֹ גַּסּוּת הָרוּחַ יִכָּשֵׁל ,וּמִכְּלָל הֵן אַתָּה שׁוֹמֵעַ לָאו
 
Even though Rashi explains that the term “person” alludes to the strength of 

arrogance, hard like the “earth,” nonetheless the truth is that the term “person” also hints, 
from another angle, to humility and lowliness, like the earth that everyone tramples upon, as 
mentioned above.  

The verse comes to teach us that one who is humble won’t have forbidden relations, 
and will come alive at the resurrection of the dead, and will not be a denier of the 
fundamentals of faith. Therefore it says, “which if a man do, he will live,” as if to say, keep 
the commandment regarding forbidden relations, which will be kept by the person known to 
be humble, not one who is hard like the earth. 

 Because of this, the verse says, “and live by them,” meaning his dust will be stirred 
for resurrection, and he will recognize that “I am the L-rd.” From the positive case, you 
understand the negative case: that if he has arrogance, he will stumble in forbidden 
relationships, his dust will not be stirred for the resurrection, and he will, Heaven forbid, 
become a denier of the fundamentals of the faith. 

  
סוּק "וְיָצְאוּ וְרָאוּ" וְכוּ' וְהַלּאֹ  וְעַל דֶּרֶ˂ זֶה יְבוֹאַר הַטַּעַם לָמָּה אָנוּ מְכֻפָּלִים פָּסוּק "וְהָיָה מִדֵּי־חֹדֶשׁ בְּחׇדְשׁוֹ", דְּקָשֶׁה עַל הַפָּ 

וְאִם כֵּן אוֹתָם שֶׁיִּהְיוּ "לַחֲרָפוֹת לְדִרְאוֹן עוֹלָם" אַף הֵם יָקִיצוּ וְלָמָּה  הַכָּתוּב אוֹמֵר "וְרַבִּים מִיְּשֵׁנֵי אַדְמַת־עָפָר יָקִיצוּ" וְכוּ'.  
נֶשׁ שֶׁל "כִּי תוֹלַעְתָּם  וֹ, וּמַהוּ הָע"דֵרָאוֹן לְכׇל־בָּשָׂר"בְּפִגְרֵי הָאֲנָשִׁים" דְּמַשְׁמָע שֶׁלּאֹ יֵשׁ לָהֶם לִחְיוֹת אֶלָּא יִהְיוּ פְּגָרִים וְ " אָמַר

  לאֹ תָמוּת".
 
In this way, we can also explain the reason why have repetition of the verse from the 

penultimate verse from the Shabbos Rosh Chodesh Haftorah, “And new moon after new moon, 
and sabbath after sabbath, all flesh will come to bow down before Me, said the L-rd.”11 For the 
Haftorah, the entirety of the final chapter of Isaiah, chapter 66, is read. The difficulty is on the 
final verse, “They shall go out and gaze upon the corpses of the people who rebel against Me; 
their worms will not die, nor their fire be quenched; they will be an abhorrence to all flesh.”12 The 
tradition is to end on a positive note, rather than on a negative note, and thus after reading verse 
66:24, verse 66:23 is repeated. 

Regarding verse 66:24, doesn’t Scripture say, “And many of those that sleep in the dust 
of the earth will awake, some to eternal life, others to reproaches, to everlasting abhorrence”?13 
If so, regarding those who will be subject “to reproaches, to everlasting abhorrence,” even 
they will awaken. So why does it say that those who turn to G-d will gaze “upon the corpses of 
the people” who rebelled against G-d, which means that they won’t have life, rather they will 

 
11 Isaiah 66:23. 
12 Isaiah 66:24. 
13 Dan. 12:2. 
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be corpses and “an abhorrence to all flesh.” Now we understand why some won’t be resurrected: 
because if one has arrogance, he will stumble in forbidden relationships, and “his dust will not be 
stirred” for the resurrection. 

Also, what is the punishment of “their worms will not die”? 
 

לּוּ שְׁכִינָה אֵינָהּ חֲשׁוּבָה  ירוּחַ אֲפִ וְיֵשׁ לוֹמַר שֶׁאֵלּוּ "הָאֲנָשִׁים הַפֹּשְׁעִים" הֵם אוֹתָם שֶׁיֵּשׁ לָהֶם גַּסּוּת הָרוּחַ, וּמִי שֶׁיֵּשׁ בּוֹ גַּסּוּת הָ 
וּת  וְדָּיֵיק קְרָא לוֹמַר "וְרַבִּים מִיְּשֵׁנֵי" וְכוּ' וְלאֹ אָמַר וְכָל יְּשֵׁינֵי "אַדְמַת־עָפָר יָקִיצוּ", לְאַפּוֹקֵי גַּסּ.  כְּנֶגְדּוֹ, וְזֶהוּ "הַפֹּשְׁעִים בִּי"

כִּי הַתּוֹלַעַת אוֹכֶלֶת הַבָּשָׂר מִדָּה   הָרוּחַ. וּמִפְּנֵי שֶׁלּאֹ עָשׂוּ עַצְמָם כְּבָשָׂר בָּעֲנָוָה וּבְשִׁפְלוּת בִּשְׁבִיל זֶה "תוֹלַעְתָּם לאֹ תָמוּת",
 .מִדָּה. וּמִשּׁוּם הָכִי נָמֵי "וְהָיוּ דֵרָאוֹן לְכׇל־בָּשָׂר" כְּנֶגֶד מַה שֶׁהִנְהִיגוּ עַצְמָם בִשְׂרָרָה וּבָרַבָּנוּת  כְּנֶגֶד

 
It can be said can say that “the people who rebel” are those who possess arrogance, 

and regarding one who has arrogance, even the Shechinah is not significant in his eyes, and 
he is as one who denies the fundamentals of faith, as discussed previously. This is the meaning of 
“who rebel against Me.” 

The verse is accurate to say, “And many of those who sleep in the dust of the earth will 
awake,” and does not say “and all who sleep in the dust of the earth will awaken,” in order 
to exclude those with arrogance. Because they did not make themselves like flesh, so as to act 
with humility and lowliness, it is for this reason that “their worms will not die,” for the worm 
consumes flesh, measure-for-measure. Because of this, “they will be an abhorrence to all 
flesh,” corresponding to how they conducted themselves with dominance and superiority.  

 
חוֹזֵר בּוֹ נֵאָסֵף מִן הָעוֹלָם בִּזְמַנּוֹ שֶׁנֶּאֱמַר   לוֹמַר "וְהָיָה מִדֵּי־חֹדֶשׁ" וְכוּ' "יָבוֹא כׇל־בָּשָׂר" וְכוּ' כְּדִגַּרְסִינַן שָׁם וְאִם    כָּפַלוְאַחַר כָּ˂  

  א "לְהִשְׁתַּחֲוֹת לְפָנַי אָמַר ה' "."וְהֻמְּכוּ כַּכֹּל יִקָּפְצוּן", כְּאַבְרָהָם יִצְחַק וְיַעֲקֹב דִּכְתִיב בָּהוּ ״בַּכֹּל״, ״מִכֹּל״, ״כֹּל״. וְאַף הוּא יָבֹ 
 
Afterward, for the Haftorah for Shabbos Rosh Chodesh, [the penultimate verse, 66:23,] 

is repeated again: “And new moon after new moon, and sabbath after sabbath, all flesh will 
come to bow down before Me, said the L-rd.” According to the wording there: 

But if he repents from [his arrogance], he is gathered [in death] at his 
proper time . . . , as it is stated: “Yea, they are brought low, they are gathered 
in as all others.”14 [I.e., the word “all” in the statement “all flesh will come to bow 
down before Me means those who repent will be blessed] like Abraham, Isaac, 
and Jacob, [who were also blessed with the term “all”] as it is written about them 
[respectively,] “in all,”15 “of all,”16 “all.”17 

- Sotah 5a 
Even he will come “to bow down before me, said the L-rd.” 

 
14 Job 24:24. 
15 Gen. 24:1: “And the L-rd had blessed Abraham in all things.” 
16 Gen. 27:33: “Isaac was seized with very violent trembling. ‘Who was it then,’ he demanded, ‘that hunted game 

and brought it to me? Moreover, I ate of all before you came, and I blessed him; now he must remain blessed!’ ” 
17 Gen. 33:11: Jacob said: “Please accept my present which has been brought to you, for G-d has favored me and 

I have all.”  
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דִּמְגִ  קַמָּא  בְּפֶרֶק  רָזַ"ל  דִּבְרֵי  יְבוֹאַרוּ  זֶה  תַּלְמוּד לוֹמַר יוּבְדֶרֶ˂  לְכָל  יָכוֹל  וְכוּ',  צְבִי"  "לַעֲטֶרֶת  וְכוּ'  יִהְיֶה"  הַהוּא  "בַּיּוֹם  לָּה 

תּוֹ. "וְלִגְבוּרָה" זֶה הַמְּתַגְבֵּר  יזֶה הַדָּן דִּין אֱמֶת לַאֲמִ   ",לַיּוֹשֵׁב עַל־הַמִּשְׁפָּט  הַמֵּשִׂים עַצְמוֹ כְּשִׁרַיִים "וּלְרוּחַ מִשְׁפָּט  "לִשְׁאָר עַמּוֹ"
שֶׁמַּשְׁכִּימִין וּמַעֲרִיבִין ידֵי חֲכָמִים  עַל יִצְרוֹ. "מְשִׁיבֵי מִלְחָמָה" אֵלּוּ שֶׁנּוֹשְׂאִין וְנוֹתְנִין בְּמִלְחַמְתָּהּ שֶׁל תּוֹרָה. "שָׁעְרָה" אֵלּוּ תַּלְמִ 

    .בְּבָתֵּי כְנֵסִיּוֹת וּבְבָתֵּי מִדְרָשׁוֹת ע"כ בַּגְּמָרָא
 
In this way will be understood the words of the rabbis, of blessed memory, in the first 

chapter of tractate Megillah on the verses, “In that day, the L-rd of Hosts will become a crown of 
beauty and a diadem of glory to the remnant of His people, and a spirit of judgment for the one 
who sits in judgment and of valor for those who repel attacks at the gate.”18 

“In that day, the L-rd of Hosts will become a crown of beauty and a 
diadem of glory.” [One] might [have thought that this extends] to all [such 
individuals]. [Therefore,] the verse states: “To the remnant of His people,” to 
whoever regards himself as a remnant [i.e., small and unimportant like residue. 
But whoever holds himself in high esteem will not merit this.] 

“And a spirit of judgment”—this is one who brings his [evil] inclination 
to trial [and forces himself to repent]. “For the one who sits in judgment”—this 
is one who judges an absolutely true judgment. “And of valor”—this is one 
who triumphs over his [evil] inclination. “For those who repel attacks”—those 
that give and take [in their discussion of halacha] in the battle of [understanding] 
the Torah. “At the gate”—to the Torah scholars who arrive early and stay late 
[at the darkened gates] of the synagogues and study halls. 

- Megillah 15b  
 

נוֹ זוֹכֶה  רוּשׁוֹ, יָכוֹל שֶׁלְּכָל מִי שֶׁאֵינוֹ גַּס רוּחַ יִזְכֶּה לְזֶה הַכָּבוֹד, תַּלְמוּד לוֹמַר "לִשְׁאָר עַמּוֹ" וְכוּ' שֶׁאֵייוְהַאי יָכוֹל לְכָל הָכִי פֵּ 
כְּשִׁירַיִים  עַצְמוֹ  שֶׁמֵּשִׂים  בְּיוֹתֵר  וּשְׁפַל  עָנָו  שֶׁהוּא  מִי  אֶלָּא  עַצְמוֹ    .לְזֶה  מֵשִׂים  שֶׁאֵינוֹ  שֶׁמִּי  הוּא  הָאֵלֶּה  הַדְּבָרִים  שֶׁל  וְהָרֶמֶז 

 ֹ א אָמַר אֶלָּא "לִשְׁאָר עַמּוֹ" דְּהַיְינוּ כְּשִׁירַיִם אֵינוֹ יָכוֹל לִזְכּוֹת בִּדְבָרִים הַלָּלוּ, וּמִשּׁוּם הָכִי פַּלְגִינְהוּ הַכָּתוּב, שֶׁבְּפָסוּק רִאשׁוֹן ל
   .מוֹ כְּשִׁירַיִם שֶׁזֶּה הוּא הָעִקָּרעַצְ  שֶׁמֵּשִׂים

 
The Gemara’s statement that “[one] might [have thought that this extends] to all [such 

individuals]” is explained: It’s possible that everyone who is not arrogant will merit this 
honor. Therefore, to clarify, Scripture says: “to the remnant of His people,” that only one who 
is very humble and lowly, who makes himself like a remnant, will merit this. 

The hint in these words is that one who does not make himself like a remnant cannot 
merit these things. Therefore, the Scripture divides them, that in the first verse it only says 
“to the remnant of His people,” that is, to one who makes himself like a remnant, for this is 
the essence.  

 

 
18 Isaiah 28:5–6. 
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וּבְפֶרֶק קַמָּא דְּסוֹטָה אָמְרִינַן שֶׁמִּי  .  תּוֹ, כְּנוֹדָע שֶׁ"אֱ˄הִים נִצָּב בַּעֲדַת־אֵל"יזֶה כָּתַב "וּלְרוּחַ מִשְׁפָּט" זֶה הַדָּן דִּין אֱמֶת לַאֲמִ וְאַחַר  
לאֹ  עָנָווְאִם כֵּן אִם לאֹ יִהְיֶה  .הַשְּׁכִינָה שֶׁאָמַר הקב"ה אֵין אֲנִי וָהוּא יְכוֹלִין לָדוּר בָּעוֹלָםשֶׁיֵּשׁ בּוֹ גַּסּוּת הָרוּחַ הוּא דּוֹחֶה רַגְלֵי 

סִּים מִבְּנֵי אָדָם וְחַד מִינַּיְיהוּ  וּ תּוֹ שֶׁהֲרֵי אֵין הִשְׁכִּינָה עִמּוֹ וְלאֹ יְכַוֵּין אַלִּיבָּא דְהִלְכְתָא, דְּשִׁבְעָה דְּבָרִים מְכייִהְיֶה דָּן דִּין אֱמֶת לַאֲמִ 
וְהָכִי נָמֵי בְּדָוִד כְּתִיב ״וַה׳ עִמּוֹ״ שֶׁהֲלָכָה כְּמוֹתוֹ בְּכׇל מָקוֹם, אֲבָל אִם יָשִׂים עַצְמוֹ    .מֶק הַדִּין, וּפֵרֵשׁ רַשִׁ"י שֶׁהַכֹּל טוֹעִים בּוֹוֹע

  .כְּשִׁירַיִים אָז יָכוֹל לָדוּן דִּין אֱמֶת לַאֲמִתּוֹ
 
After this, it is written, “ ‘and a spirit of judgment for the one who sits in judgment’—

this is one who judges an absolutely true judgment,” as it is known that “G-d stands in the 
Divine assembly; among the Divine beings He pronounces judgment.”19 In the first chapter of 
Sotah (5a), we say that one who has arrogance pushes away the feet of the Shechinah, for the 
Holy One, blessed be He, said: “He and I cannot dwell together in the world.” If so, if one is 
not humble, he cannot judge an absolutely true judgment, for the Shechinah is not with him, 
and he will not be able to reach the correct halachic ruling, for seven things are hidden from 
people, and one of them is the depth of judgment.20 Rashi explains: everyone errs in it. 

Likewise, regarding David it is written: “And the L-rd was with him,”21 that the 
halacha is in agreement with him in every area.22 If one makes himself like a remnant, then 
he can judge an absolutely true judgment.  

 
בַּגִּי יִצְרוֹ, שֶׁהֲרֵי עֲנָוָ"ה  יִצְרוֹ. מִי שֶׁהוּא עָנָו יָכוֹל לְהִתְגַּבֵּר עַל  הַמִּתְגַּבֵּר עַל  מַטְרִיָּא סָמָאֵ"ל, וּבָעֲנָוָה כּוֹפָה "וְלִגְבוּרָה", זֶה 

"מְשִׁיבֵי מִלְחָמָה" אֵלּוּ שֶׁנּוֹשְׂאִין וְנוֹתְנִין בְּמִלְחַמְתָּהּ שֶׁל תּוֹרָה, דְּאָמְרִינַן   אוֹתוֹ, וּמִי שֶׁאֵין לוֹ עֲנָוָה הוּא תַּחַת מֶמְשֶׁלֶת יִצְרוֹ.
כֹּל דָּשִׁים  דָם עַצְמוֹ כַּעֲרוּגָה שֶׁהַ בְּפֶרֶק ה' דְּעֵירוּבִין "לאֹ בַשָּׁמַיִם הִוא" לאֹ תִּמָּצֵא בְּמִי שֶׁמַּגְבִּיהַּ דַּעְתּוֹ עָלֶיהָ וְכוּ', אִם מֵשִׂים אָ 

  '.בָּהּ וְכוּ
 
“ ‘And of valor”—this is one who triumphs over his evil inclination.” One who is 

humble can overcome his evil inclination, for עֲנָוָ"ה [anavah] [“humility”] has the same 
Gematria, 131, as סָמָאֵ"ל [Samael], the angel of death. Through humility, one subdues him, but 
one who lacks humility is under the dominion of his evil inclination. 

“ ‘For those who repel attacks”—those that give and take [in their discussion of 
halacha] in the battle of [understanding] the Torah.” As it is said in the 5th chapter of tractate 
Eruvin: “It is not in Heaven,”23 i.e., “it will not be found among those who exalt themselves 
over it, like the sea,”24 but rather if one makes himself like a garden bed, which everyone 
tramples upon, etc.  

 

 
19 Ps. 82:1. 
20 Pesachim 54b. 
21 I Sam. 16:18. 
22 Sanhedrin 93b. 
23 Deut. 30:12. 
24 Eruvin 55a. 
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אֶתֵּן שֶׁמַּשְׁכִּימִין וּמַעֲרִיבִין בְּבָתֵּי כְנֵסִיּוֹת וּבְבָתֵּי מִדְרָשׁוֹת, וְהָיִינוּ דְּאִיתָא בְּסִפְרֵי עַל פָּסוּק "וָ "שָׁעְרָה" אֵלּוּ תַּלְמִידֵי חֲכָמִים  
לאֹ    "םבַּ מְ רַ הָ וְהֵבִיאוּ רַשִׁ"י בַּפָּרָשָׁה, אָמְנָם    .בָּדִים עֲלֵיהֶםוּאוֹתָם רָאשִׁים עֲלֵיכֶם" נִכְנָס אַחֲרוֹן וְיוֹצֵא רִאשׁוֹן כְּדֵי שֶׁיִּהְיוּ מְכ
דֶם הָאֲחֵרִים וּמַעֲרִיבִים דְּהַיְינוּ  וֹוְאִם כֵּן כְּשֶׁהֵם מַשְׁכִּימִים ק . הֵבִיאוּ בְּהִלְכוֹת תַּלְמוּד תּוֹרָה בְּדִינֵי כָּבוֹד רַבּוֹ וְתַלְמִידִים חֲכָמִים

וּמִי שֶׁדַּעְתּוֹ שְׁפֵלָה אֵין תְּפִלָּתוֹ נִמְאֶסֶת שֶׁנֶּאֱמַר   .צְמָם כְּשִׁירַיִם וּבוֹרְחִים מִן הַכָּבוֹדשֶׁיּוֹצְאִים בָּאַחֲרוֹנָה נִמְצָא שֶׁהֵם עוֹשִׂים עַ 
זֶה    "לְרוּחַ מִשְׁפָּט"דִּ מִּשְׁפָּט",  "לֵב־נִשְׁבָּר וְנִדְכֶּה אֱ˄הִים לאֹ תִבְזֶה". וְיוּבַן נָמֵי לְפִי זֶה הַכֶּפֶל שֶׁל "וּלְרוּחַ מִשְׁפָּט לַיּוֹשֵׁב עַל־הַ 

 ים נִצָּב בַּעֲדַת־אֵל".הַדָּן דִּין אֱמֶת לַאֲמִתּוֹ וְזֶה יִהְיֶה כְּשֶׁיֵּשׁ שָׁם הִשְׁכִּינָה, וְזֶהוּ "לַיּוֹשֵׁב עַל־הַמִּשְׁפָּט" כִּי "אֱ˄הִ 
 
“ ‘At the gate’—to the Torah scholars who arrive early and stay late [at the darkened 

gates] of the synagogues and study halls”—This is like what is stated in the Sifrei25 on the 
verse, “So I took your tribal leaders, wise and experienced men, and appointed them heads over 
you,”26 that the leader should enter last and leave first, so that he may be honored by them. 
Rashi brings this in the parasha, i.e., on Deut. 1:15, however, the Rambam does not bring it 
in the Mishneh Torah, Laws of Torah Study, on the laws of honoring one’s teacher or Torah 
scholars. If so, when they come earlier than others, i.e., entering first, and when they leave 
later, meaning they are the last to leave, it turns out they make themselves like remnants, and 
flee from honor. One whose mind is lowly, his prayer is not despised, as it says in Sotah (5b) 
on the verse, “You will not despise a contrite and crushed heart.”27 

We will also understand by this the duplication of “and a spirit of judgment for the 
one who sits in judgment,” that “a spirt of judgment” is one who judges an absolutely true 
judgment, and this is when the Shechinah is there. This is the meaning of “for the one who 
sits in judgment,” for “G-d stands in the Divine assembly; among the Divine beings He 
pronounces judgment.” 

 
* * * 

 
25 Sifrei Devarim 15:2, 15:3. 
26 Deut. 1:15. 
27 Ps. 51:17. 


