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Chapter XXXVI: Beha’alotecha (Num. 8:1-12:16)

Essay 6. One who is humble will merit resurrection
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“Miriam and Aaron spoke against Moses because of the Cushite woman he had taken [as a
wife]: He took a Cushite woman! They said, ‘Has the L-rd spoken only through Moses? Hasn’t He
also spoken through us?’ And the L-rd heard [this]. Now the man Moses was very humble, more
than any person who is upon the face of the earth.”!

It is difficult [to understand] what relevance this reference to Moses’ humility has here.
If it is to teach us that Moses did not respond at all to Aaron and Miriam because he was
humble and forbearing, this does not require him to be “very humble, more than any
person,” for even other humble people act likewise: they hear their disgrace and do not
respond.’
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It can be said that without this verse, one could ask how the hearts of Aaron and
Miriam could lead them to say about Moses, “Has the L-rd spoken only through Moses?
Hasn’t He also spoken through us,” for didn’t Moses merit to ascend to Heaven, something
that they had not merited. It needs to be said that they were of the opinion that the fact he
merited to ascend to Heaven was not because of personal merit, but rather because of the
merit of Israel, as he was their agent. Indeed, it is so that even another prophet who was an
agent of Israel would have been able to ascend to Heaven. This is as it is brought in chapter
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"'Num. 12:1-3.
2 Yoma 23a.




5 of tractate Berachot (33a), regarding the verse, “the L-rd spoke to Moses, ‘Go down, for your
people, whom you brought out of the land of Egypt, have acted basely.” > “What is [meant by]
‘Go down’? The Holy One, Blessed be He, said to Moses: ‘I only gave you greatness because
of Israel? Now that Israel has sinned, why do you need greatness?’ ”
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Because of this, their hearts led them to say about Moses, “Has the L-rd spoken only
through Moses?” Therefore, Scripture comes to teach us that this is not so; rather, that Moses
merited by his own merit to ascend to Heaven, because he “was very humble, more than any
person who is upon the face of the earth.” For this reason, he merited to be the agent between
Israel and the Omnipresent, for another who was not so humble would not have been able to
be an agent like him. As it is said in the first chapter of tractate Sotah regarding the verse, “For
thus says the High and Lofty One that inhabits eternity, whose name is Holy: I dwell in the high
and holy place, also with him that is of a contrite and humble spirit . . .” *:

Rav Huna and Rav Chisda [disagreed about this verse]. One says [that it
means]: I am [with] the contrite [and humble person]. [I.e., G-d, descends to be
with such a person.] And one says [that it means]: With Me is the contrite [and
humble person]. [L.e., G-d elevates such a person.]

- Sotah 5a
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The reason Aaron and Miriam were struck with leprosy is that they suspected Moses
of acting out of arrogance, and it is said in tractate Arakhin (16a) that afflictions come because
of arrogance. Therefore, they were afflicted with leprosy, as measure-for-measure punishment
for having wrongly suspected Moses of arrogance.

Regarding what is written, “more than any person [27X] [adam] who is upon the face
of the earth [777X] [adama],” one way of looking at the verse is that it is because the name
“person” teaches of the strength of the characteristic of arrogance, which is hard like the

3 Ex. 32:7.
4TIsaiah 57:15.



“earth.” But another way of looking at it, is that [the name “person”] hints at humility and
lowliness, like the “earth” that everyone tramples upon.

Therefore, it says that [Moses] was more humble than any person known to be upon
the face of the earth, because what is trampled is “upon the face of the earth.” In contrast,
one who exalts himself is compared to the hardness of the earth.

I.e., we know that the first man, Adam, which is a general term for “man,” is related to the
word for “earth,” as “the L-rd G-d formed the man [adam] of dust from the earth [adama], blowing
into his nostrils the breath of life: the man [adam] became a living being.”> Numbers 12:3 is thus
also being interpreted to give meaning to the appearance of both the words adam and adama in
the same verse.
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With this, the verse, “You shall keep My laws and My rules, which if a man do, he will
live; I am the L-rd”° can be explained. For we read in tractate Sotah: “Any person who has
arrogance, it is as if he had relations with all those who are forbidden [to him].”” “Rabbi
Yochanan said of his own [statement regarding one who has arrogance that it is] as he has denied
the fundamentals [of faith].”® Also, Rabbi Elazar said that “his dust will not be stirred [at the
resurrection of the dead].”® Also there in the adjoining section, Chizkiya said, “The prayers of
a person are heard only if he casts himself to be like flesh [by being free of arrogance].”!”

Rabbi Zeira said: [Concerning tzara 'at of] a person, [such as in Lev. 13:9,
“when a person has a scaly affection,”] it is not written regarding it, “and it is
healed.” [But concerning tzaraat of] the flesh, it is written regarding it, in Lev.
13:18, “When an inflammation appears on the flesh of one’s body and it heals.”

- Sotah 5a
Rashi explained: “[Regarding] one who is hard like the earth, there is no healing for his
afflictions. But [regarding] one who is soft and humble like flesh, he will be healed quickly.”

5 Gen. 2:7.

6 Lev. 18:5.
7 Sotah 4b.
8 Ibid.

? Sotah Sa.

10 Thid.
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Even though Rashi explains that the term “person” alludes to the strength of
arrogance, hard like the “earth,” nonetheless the truth is that the term “person” also hints,
from another angle, to humility and lowliness, like the earth that everyone tramples upon, as
mentioned above.

The verse comes to teach us that one who is humble won’t have forbidden relations,
and will come alive at the resurrection of the dead, and will not be a denier of the
fundamentals of faith. Therefore it says, “which if a man do, he will live,” as if to say, keep
the commandment regarding forbidden relations, which will be kept by the person known to
be humble, not one who is hard like the earth.

Because of this, the verse says, “and live by them,” meaning his dust will be stirred
for resurrection, and he will recognize that “I am the L-rd.” From the positive case, you
understand the negative case: that if he has arrogance, he will stumble in forbidden
relationships, his dust will not be stirred for the resurrection, and he will, Heaven forbid,
become a denier of the fundamentals of the faith.
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In this way, we can also explain the reason why have repetition of the verse from the
penultimate verse from the Shabbos Rosh Chodesh Haftorah, “And new moon after new moon,
and sabbath after sabbath, all flesh will come to bow down before Me, said the L-rd.”!' For the
Haftorah, the entirety of the final chapter of Isaiah, chapter 66, is read. The difficulty is on the
final verse, “They shall go out and gaze upon the corpses of the people who rebel against Me;
their worms will not die, nor their fire be quenched; they will be an abhorrence to all flesh.”!? The
tradition is to end on a positive note, rather than on a negative note, and thus after reading verse
66:24, verse 66:23 is repeated.

Regarding verse 66:24, doesn’t Scripture say, “And many of those that sleep in the dust
of the earth will awake, some to eternal life, others to reproaches, to everlasting abhorrence”?!?
If so, regarding those who will be subject “to reproaches, to everlasting abhorrence,” even
they will awaken. So why does it say that those who turn to G-d will gaze “upon the corpses of
the people” who rebelled against G-d, which means that they won’t have life, rather they will

11 Isaiah 66:23.
12 Isaiah 66:24.
3 Dan. 12:2.



be corpses and “an abhorrence to all flesh.” Now we understand why some won’t be resurrected:
because if one has arrogance, he will stumble in forbidden relationships, and “his dust will not be
stirred” for the resurrection.

Also, what is the punishment of “their worms will not die”?
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It can be said can say that “the people who rebel” are those who possess arrogance,
and regarding one who has arrogance, even the Shechinah is not significant in his eyes, and
he is as one who denies the fundamentals of faith, as discussed previously. This is the meaning of
“who rebel against Me.”

The verse is accurate to say, “And many of those who sleep in the dust of the earth will
awake,” and does not say “and all who sleep in the dust of the earth will awaken,” in order
to exclude those with arrogance. Because they did not make themselves like flesh, so as to act
with humility and lowliness, it is for this reason that “their worms will not die,” for the worm
consumes flesh, measure-for-measure. Because of this, “they will be an abhorrence to all
flesh,” corresponding to how they conducted themselves with dominance and superiority.
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Afterward, for the Haftorah for Shabbos Rosh Chodesh, [the penultimate verse, 66:23,]
is repeated again: “And new moon after new moon, and sabbath after sabbath, all flesh will
come to bow down before Me, said the L-rd.” According to the wording there:

But if he repents from [his arrogance], he is gathered [in death] at his
proper time. .., as it is stated: “Yea, they are brought low, they are gathered
in as all others.”'* [Le., the word “all” in the statement “all flesh will come to bow
down before Me means those who repent will be blessed] like Abraham, Isaac,
and Jacob, [who were also blessed with the term “all”] as it is written about them
[respectively,] “in all,”!> “of all,”'® “all.”!”

- Sotah 5a
Even he will come “to bow down before me, said the L-rd.”

14 Job 24:24.

15 Gen. 24:1: “And the L-rd had blessed Abraham in all things.”

16 Gen. 27:33: “Isaac was seized with very violent trembling. ‘Who was it then,” he demanded, ‘that hunted game
and brought it to me? Moreover, I ate of all before you came, and I blessed him; now he must remain blessed!” ”

17 Gen. 33:11: Jacob said: “Please accept my present which has been brought to you, for G-d has favored me and
I have all.”
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In this way will be understood the words of the rabbis, of blessed memory, in the first
chapter of tractate Megillah on the verses, “In that day, the L-rd of Hosts will become a crown of
beauty and a diadem of glory to the remnant of His people, and a spirit of judgment for the one
who sits in judgment and of valor for those who repel attacks at the gate.”!8

“In that day, the L-rd of Hosts will become a crown of beauty and a
diadem of glory.” [One] might [have thought that this extends] to all [such
individuals]. [Therefore,] the verse states: “To the remnant of His people,” to
whoever regards himself as a remnant [i.e., small and unimportant like residue.
But whoever holds himself in high esteem will not merit this.]

“And a spirit of judgment”—this is one who brings his [evil] inclination
to trial [and forces himself to repent]. “For the one who sits in judgment”—this
is one who judges an absolutely true judgment. “And of valor”—this is one
who triumphs over his [evil] inclination. “For those who repel attacks”—those
that give and take [in their discussion of halacha] in the battle of [understanding]
the Torah. “At the gate”—to the Torah scholars who arrive early and stay late
[at the darkened gates] of the synagogues and study halls.

- Megillah 15b
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The Gemara’s statement that “[one] might [have thought that this extends] to all [such
individuals]” is explained: It’s possible that everyone who is not arrogant will merit this
honor. Therefore, to clarify, Scripture says: “to the remnant of His people,” that only one who
is very humble and lowly, who makes himself like a remnant, will merit this.

The hint in these words is that one who does not make himself like a remnant cannot
merit these things. Therefore, the Scripture divides them, that in the first verse it only says
“to the remnant of His people,” that is, to one who makes himself like a remnant, for this is
the essence.

18 Isaiah 28:5-6.
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After this, it is written, “ ‘and a spirit of judgment for the one who sits in judgment’—
this is one who judges an absolutely true judgment,” as it is known that “G-d stands in the
Divine assembly; among the Divine beings He pronounces judgment.”'” In the first chapter of
Sotah (5a), we say that one who has arrogance pushes away the feet of the Shechinah, for the
Holy One, blessed be He, said: “He and I cannot dwell together in the world.” If so, if one is
not humble, he cannot judge an absolutely true judgment, for the Shechinah is not with him,
and he will not be able to reach the correct halachic ruling, for seven things are hidden from
people, and one of them is the depth of judgment.?’ Rashi explains: everyone errs in it.

Likewise, regarding David it is written: “And the L-rd was with him,”?' that the
halacha is in agreement with him in every area.’’ If one makes himself like a remnant, then
he can judge an absolutely true judgment.
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“<¢And of valor”—this is one who triumphs over his evil inclination.” One who is
humble can overcome his evil inclination, for 7"y [anavah] [“humility”’] has the same
Gematria, 131, as 2"'8»9 [Samael], the angel of death. Through humility, one subdues him, but
one who lacks humility is under the dominion of his evil inclination.

“‘For those who repel attacks”—those that give and take [in their discussion of
halacha] in the battle of [understanding] the Torah.” As it is said in the 5 chapter of tractate

»23 .e., “it will not be found among those who exalt themselves

Eruvin: “It is not in Heaven,
over it, like the sea,””* but rather if one makes himself like a garden bed, which everyone

tramples upon, etc.

19ps. 82:1.

20 Pesachim 54b.
21T Sam. 16:18.
22 Sanhedrin 93b.
2 Deut. 30:12.

24 Eruvin 55a.
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“ <At the gate>—to the Torah scholars who arrive early and stay late [at the darkened
gates] of the synagogues and study halls”—This is like what is stated in the Sifrei>> on the
verse, “So I took your tribal leaders, wise and experienced men, and appointed them heads over

you 9926
9

that the leader should enter last and leave first, so that he may be honored by them.
Rashi brings this in the parasha, i.c., on Deut. 1:15, however, the Rambam does not bring it
in the Mishneh Torah, Laws of Torah Study, on the laws of honoring one’s teacher or Torah
scholars. If so, when they come earlier than others, i.c., entering first, and when they leave
later, meaning they are the last to leave, it turns out they make themselves like remnants, and
flee from honor. One whose mind is lowly, his prayer is not despised, as it says in Sotah (5b)
on the verse, “You will not despise a contrite and crushed heart.”*’

We will also understand by this the duplication of “and a spirit of judgment for the
one who sits in judgment,” that “a spirt of judgment” is one who judges an absolutely true
judgment, and this is when the Shechinah is there. This is the meaning of “for the one who
sits in judgment,” for “G-d stands in the Divine assembly; among the Divine beings He

pronounces judgment.”
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%5 Sifrei Devarim 15:2, 15:3.
26 Deut. 1:15.
27 Ps. 51:17.



