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Chapter XXXVI: Beha’alotecha (Num. 8:1–12:16) 
 
Essay 7. Moses’ prayer for Miriam 
 

, וּפֵרֵשׁ רַשִׁ"י "אֵל נָא" בָּא הַכָּתוּב לְלַמֶּדְ דֶּרֶ אֶרֶץ שֶׁהַשּׁוֹאֵל דָּבָר  אֵל נָא רְפָא נָא לָהּ"  מֹשֶׁה אֶל־יְהוָה לֵאמֹר  "וַיִּצְעַק

שָׁה דִבְרֵי תַּחֲנוּנִים וְאַחַר כָּ יְפָרֵשׁ שְׁאֵלוֹתָיוימֵחֲבֵ  , הֲשִׁיבֵנִי  "לֵאמֹר"וֹמַר  "לֵאמֹר", מַה תַּלְמוּד ל.  רוֹ צָרִי לוֹמַר שְׁנַיִם אוֹ שְׁ

 בְּשֵׁם הַסִפְרֵי.  אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו עַד שֶׁהֱשִׁיבוֹ וְכוּ' עכ"ל. וְכֵן הוּא הַלָּשׁוֹן בְּיַלְקוּט

 

Miriam contracted the skin disease tzara'at, “So Moses cried out the L-rd, saying, 

“Please G-d [אֵל נָא] [El na], heal her, now [ נָא] [na].”1 The word na appears twice in this verse, 

and could be understood to mean “please” or “now.” The verse is typically understood such that 

the first “na” means “please,” and the second “na” means “now.”  

Rashi explained, “[Regarding the words] ‘Please G-d [El na],’ Scripture comes to 

teach you proper behavior [derech eretz], that one asking for something from his friend needs 

to say two or three words of supplication and afterward explain his requests.”  

Rashi continues his analysis: “[Regarding the word] ‘Saying,’ what is it teaching us by 

stating the word, ‘saying’? [It’s teaching that Moses said more to G-d. He said,] ‘Answer me 

whether you are going to heal her or not,’ until He replied: ‘If her father spat in her face, would 

she not bear her shame for seven days? Let her be shut out of camp for seven days, and then let 

her be readmitted.’2 ”  

This comment of Rashi’s is brought from the language of the Yalkut Shimoni (742:2) in 

the name of the Sifrei. 

 

  רְפָא" וְכוּ'.  וְהָעוֹלָם מַקְשִׁים לָמָּה הָפַ הַסֵּדֶר, דִּתְחִלָּה הָיָה לוֹ לְרַשִׁ"י לְפָרֵשׁ מִלַּת "לֵאמֹר" וְאַחַר כָּ "אֵל נָא 

  

Question 1: Everyone asks why [Rashi] reversed the order in analyzing the verse, that 

at the beginning Rashi should have explained the word “saying,” and afterward he should 

have explained the words, “Please G-d, heal.”  

 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Num. 12:13. 
2 Num. 12:14. 
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טָה דִּקְרָא הוּא שֶׁמִלָת "נָא" רָצָה לוֹמַר "מִיָּד בְּשָׁעָה זוֹ" וְשָׁנָה מֹשֶׁה שֻׁ דִּפְ   ה רֵישֵׁיהּ דִּקְרָא אָסֵיפֵיהּ,ר דְּמִתְּחִלָּה קָשָׁ וְיֵשׁ לוֹמַ 

  שָׁנָה עָלָיו הַכָּתוּב לְעַכֵּב,  כִּדְאָמְרִינַן בְּעָלְמָא  לוֹמַר שְׁתֵּי פְּעָמִים "נָא", "אֵל נָא רְפָא נָא", כְּדֵי שֶׁהקב"ה יַעֲשֶׂה מִיָּד בַּקָּשָׁתוֹ,

הֲלאֹ  וּלְפִי זֶה אֵין מָקוֹם לְמִלַּת "לֵאמֹר" דְּמַאי אֲמִירָה שַׁיָּי כָּאן,    .וּכְהַהוּא דְּכׇל הַמִּתְאַמֵּץ בִּתְפִלָּתוֹ אֵין תְּפִלָּתוֹ חוֹזֶרֶת רֵיקָם

ת "אֵל נָא" אֵינוֹ רָצָה לוֹמַר מִיָּד בְּשָׁעָה  רֶ כָּלַל לָאֲמִירָה.וֹתְּפִלָּתוֹ שֶׁל מֹשֶׁה הָיְתָה שֶׁיִרְפָּאֵנָהּ מִיָּד וְאֵין צ לָכֵן צָרִי לוֹמַר דְּמִ

זּוּק בַּתְּפִלָּה זוֹ אֶלָּא בָּא לְלַמֵּד דֶּרֶ אֶרֶץ יא", אֶלָּא הוּא לָשׁוֹן תַּחֲנוּנִים כְּמוֹ "אַנָּה", וְאֵין כָּאן לאֹ כֶּפֶל וְלאֹ חִ זוֹ כְּמוֹ "רְפָא נָ 

 '. לְפָרֵשׁ "אֵל נָא" וְכוּ רוּשׁ זֶה מִשּׁוּם הָכִי הִקְדִּיםירוֹ וְכוּ', וּלְפִי שִׂמְלַת "לֵאמֹר" מֻכְרַחַת פֵּ ישֶׁהַשּׁוֹאֵל דָּבָר מֵחֲבֵ 

 

Answer to Question 1: It can be said that initially there’s a problem with the first part 

of the verse and the last part. For the plain meaning is that the word “na” means 

“immediately, at this time,” i.e., “now.” Moses taught [us] to say “na” two times, i.e., if instead 

of interpreting the first “na” to mean “please,” we also interpret it to mean “now,” the verse would 

have meant, “Now G-d, heal her, now,” in order that the Holy One, Blessed be he, would 

immediately fulfill his request. As it is said generally, “the verse repeated it to make [this 

requirement] indispensable.”3 Like the case that [regarding] everyone who exerts himself in 

his prayers, his prayer will not return unanswered.4  

Because of this, there’s no room for the word “saying,” for how is a statement relevant 

here? I.e., above we explained that the word “saying” hints that Moses added a statement, “Answer 

me whether you are going to heal her or not.” But if Moses’ prayer was that He should heal her 

immediately, then either his prayer would have been answered in the affirmative, meaning 

Miriam would have been healed immediately, or it would have been answered in the negative, 

meaning that Miriam would not have been healed immediately. Thus, there is no need at all for 

a statement asking G-d to notify him whether he would agree or not to heal Miriam. 

Therefore, it’s necessary to say that the words “El na” do not have the intent of 

“immediately, at this time” as do the words “heal her, na.” Rather, this first occurrence of the 

word na is the language of supplication, like the word ana [אַנָּה] [“please”], and thus, despite 

the two uses of the word na, there is no duplication here and no strengthening of this prayer. 

Rather, the first “na” means “please,” and the second “na” means “now.” [The first “na”] comes 

to teach proper behavior, “that one asking for something from his friend needs to say two or 

three words of supplication and afterward explain his request.” Because the word “saying” 

requires this explanation, because of this, [Rashi] first explained “Please G-d [אֵל נָא] [El na].” 

 

 
3 Pesachim 61a. 
4 Berachot 32b: “Rabbi Chanin said that Rabbi Chanina said: Anyone who prolongs his prayer is assured that his 

prayer does not return unanswered.” 
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נוּ הֲשִׁיבֵינִי עַל דְּבָרַי אִם אַתָּה מְרַפֵּא וְכוּ', וְכִי זוֹ מִדָּת דֶּרֶ  י , יֵשׁ לוֹמַר דְּקָשֶׁה עַל מֹשֶׁה מַאי קָאָמַר "לֵאמֹר" דְּהַיְ אִי נָמֵי

כָּל "ל  וְיֵשׁ לוֹמַר דְּיֵשׁ מַקְשִׁים הֵיאַ צָעַק מֹשֶׁה בִּתְפִלָּתוֹ וַהֲרֵי אָמְרוּ חֲזַ   אֶרֶץ שֶׁהקב"ה יָשִׁיב לָאָדָם אִם יְקַבֵּל תְּפִלָּתוֹ אִם לָאו.

רַח  וֹלְחָן עָרוּ אוּוּלְפִי דַּעְתֵּנוּ קוּשְׁיָא מֵעִיקָּרָא לֵיתָא, דְּאִיתָא בַּטּוּר וּבְהַגָּהַת שׁ  הַמֵּרִים קוֹלוֹ בִּתְפִלָּתוֹ הֲרֵי זֶה מִנְּבִיאֵי הַשֶּׁקֶר.

אַף כָּאן מֹשֶׁה הוּצְרַ לוֹמַר בְּקוֹל כְּדֵי שֶׁיִּלְמְדוּ  וְ   תָּר.וּ), וְאִם מַשְׁמִיעַ קוֹלוֹ כְּדֵי שֶׁיִּלְמְדוּ מִמֶּנּוּ בְּנֵי בֵּיתוֹ, מחַיִּים (סִימָן ק"א

 '.רוֹ וְכוּייִשְׂרָאֵל הַדֶּרֶ אֶרֶץ שֶׁהַשּׁוֹאֵל דָּבָר מֵחֲבֵ 

 

Alternatively, it can be said that one can question Moses why he said “saying,” which 

is “Answer me regarding my words, it you are going to heal her or not.”  

Question 2: Is this proper behavior for Moses, [to ask] that the Holy One, Blessed Be 

He, answer a man if he will accept his prayer or not?  

Question 3: It can also be said that there are those who question how Moses “cried 

out” [literally, “yelled”] in his prayer, for the wise men of blessed memory said, “One who 

raises his voice during prayer is [considered to be] among the false prophets [as they too were 

wont to cry out and shout to their gods].”5  

Answer to Question 3: In our opinion, there’s no problem initially with this second 

question, for it’s brought by the Tur and by the Rema’s annotation of the Shulchan Aruch, 

Orach Chaim (siman 101, se’if 2), “And if he makes his voice heard so that the members of 

his household will learn from him, it is permissible.”6 Here, too, Moses needed to speak loudly 

in order that Israel would learn proper behavior that “one requesting something from his 

fellow needs to say two or three words of supplication and afterward explain his request.” 

 

    הַתְּפִלּוֹת שֶׁהִתְפַּלֵּל.בִּשְׁאַר אֶלָּא דְּקָשֶׁה לָמָּה דַּוְקָא בַּפַּעַם הַזּאֹת חָשַׁב מֹשֶׁה לְלַמֵּד לְיִשְׂרָאֵל דָּבָר זֶה וְלאֹ 

 

Question 4: But it’s difficult to understand why especially at this time, in the incident 

with Miriam, Moses thought to teach Israel this thing, and not at the other prayers that he 

prayed. 

 
   

 
5 Berachot 24b. 
6 Shulchan Aruch, Orach Chaim, siman 101, se’if 2: “And one should not only pray in one’s heart, but one must 

actually enunciate the words with one lips and let them be heard in a whisper tone by one’s own ears; [however] one 
should not let one’s voice be heard [fully during the Amidah]. [However,] if one is unable to direct one’s intention [to 
the Amidah] while in a whisper tone, one is allowed to raise one’s voice. And this is [only] when one is praying 
privately, but [if one is praying] with the congregation, it is forbidden, as this is a nuisance for the congregation.” The 
Rema adds, quoting the Tur: “If one is letting one’s voice be heard in one’s home when praying, so that the members 
of one’s household will learn from him, it is permitted.” 
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שֶׁהִיא אֲחוֹתוֹ הוּא  בִּשְׁבִיל  מִפְּנֵי מַה לאֹ הֶאֱרִי מֹשֶׁה בִּתְפִלָּתוֹ כְּדֵי שֶׁלּאֹ יִהְיוּ יִשְׂרָאֵל אוֹמְרִים    וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּיַלְקוּט
כְרָח לְהִתְפַּלֵּל בַּלַּחַשׁ כְּדִין חוֹבַת הַתְּפִלָּה, וְאִם הָיָה מִתְפַּלֵּל פַּעַם אַחַת בְּקוֹל  וּוּמֵעַתָּה בִּשְׁאַר הַפְּעָמִים הָיָה מ   .רִי עכ"למַאֲ 

שָׁה דְּבָרִים שֶׁל תַּחֲנוּנִים,  כְּדֵי שֶׁיִּלְמְדוּ יִשְׂרָאֵל הַדֶּרֶ אֶרֶץ שֶׁצָּרִי לוֹמַר קוֹדֵם הַתְּפִלָּה שְׁנַיִם שֶׁמָּא הָיוּ לוֹמְדִים מִמֶּנּוּ    אוֹ שְׁ
כְּדֵי שֶׁלּאֹ יִהְיוּ יִשְׂרָאֵל  תָּר לְהִתְפַּלֵּל בְּקוֹל רָם. אָמְנָם עַתָּה בַּפַּעַם הַזּאֹת שֶׁהוּכְרַח לְהִתְפַּלֵּל בְּקוֹל רָם מֵחֲמַת עִנְיָן אַחֵר,וּנָמֵי שֶׁמּ

שֶׁ  בִּשְׁבִיל  שֶׁמּאוֹמְרִים  לוֹמַר  יִשְׂרָאֵל  שֶׁיִּטְעוּ  חָשַׁשׁ  וְלאֹ  אֶרֶץ  הַדֶּרֶ  לְלַמֵּד  חָשַׁב  הָכִי  מִשּׁוּם   , מַאֲרִי אֲחוֹתוֹ הוּא  תָּר  וּ הִיא 
  . לְהִתְפַּלֵּל בְּקוֹל רָם, דְּשָׁאנֵי הָכָא דְּאִיכָּא טַעֲמָא דְּחֲשָׁד

 
Answer to Question 4: It can be said that it says in the Yalkut Shimoni (remez 742), 

“Why didn’t Moses extend the length of his prayer at this instance? Why did he only say five 
words? So that Israel would not say that because [Miriam] was his sister, he was extending 
his prayer. 

Now, for the other times that he prayed, besides this incident with Miriam, he was 
compelled to pray in a whisper, according to the law of the obligation of prayer. If he would 
pray one time loudly, in order to teach Israel proper behavior that it’s necessary prior to 
prayer to say two or three words of supplication, perhaps they would learn from him also 
that it is permissible to prayer with a loud voice.  

However, now at this time, when Miriam was sick, he was compelled to pray loudly 
because of another matter, viz, in order that Israel wouldn’t say that it was because it was 
his sister that he extended his prayer. That is, if he had prayed silently, as he always did at other 
times, the people would not have known how much time he was devoting to praying on behalf of 
Miriam, and may have said that he was devoting much of his silent prayer on her behalf, because 
of nepotism. By instead praying out loud, and only saying five words, they would have understood 
that he was not extending his prayer on Miriam’s behalf.  

Because of this fact that he decided to pray out loud for that purpose, he thought to also 
simultaneously teach proper behavior, and he wasn’t afraid that Israel would err and would 
think that it’s acceptable to pray out loud, because it was different in this case, as there was 
a sense of suspicion. I.e., the people would understand that Moses was praying out loud in this 
case, not to teach that it was acceptable, but to show that he was only devoting five words of his 
prayer to Miriam, and he wasn’t engaging in nepotism. 

 
וְאָ  הַחֲשָׁד  טַעַם  יָבִינוּ  לאֹ  יִשְׂרָאֵל  דִילְמָא  תּאֹמַר  שֶׁמּוְאִם  לְמִיטְעֵי  וְאָמַר וּתוּ  מֹשֶׁה  נִתְחַכֵּם  הָכִי  מִשּׁוּם  בְּקוֹל,  לְהִתְפַּלֵּל  תָּר 

כְּלוֹמַר אֲנִי יוֹדֵעַ שֶׁהִתְפַּלַּלְתִּי שֶׁלּאֹ כָּרָאוּי לְפִי שֶׁהִתְפַּלַּלְתִּי בְּקוֹל, אֲבָל סָבוּר   לְהקב"ה הֲשִׁיבֵנִי אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו,
ר וְאֶתְפַּלֵּל בַּלַּחַשׁ כְּדִין חוֹבַת וֹפְּנֵי הַחֲשָׁד, וְאִם טָעִיתִי הֲשִׁיבֵנִי אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו, שֶׁאָז אֶחְזתַּר לִי מִ וּהָיִיתִי שֶׁה

ב רַשִׁ"י זַ"ל, שֶׁהֲרֵי  וּמִשּׁוּם הָכִי נִיחָא שַׁפִּיר לַהֲפוֹ הַסֵּדֶר לְפָרֵשׁ מִלַּת "לֵאמֹר" אַחַר "אֵל נָא רְפָא נָא" וְכוּ' כְּמוֹ שֶׁכָּתַ   הַתְּפִלָּה.
  צּוּלוֹ יִשְׂרָאֵל מִן הַטָּעוּת וְלָמְדוּ הַדֶּרֶ אֶרֶץ הַנַּ"ל.יבְּמִלַּת "לֵאמֹר" נִ 

 
Answer to Question 2: We noted above that the rabbis interpreted the word “saying” as 

meaning that Moses directly asked G-d if He would answer Moses’ prayer or not, and we asked if 
it was appropriate of Moses to question G-d in this way. This can be understood as follows: You 
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may say that perhaps Israel didn’t understand the sense of the suspicion, i.e., that Moses was 
praying loudly at this time so that Israel would understand he wasn’t extending his prayer for 
Miriam out of nepotism. If Israel didn’t understand this, it may have erred that it was permissible 
to pray loudly. Because of this, Moses was wise and said to the Holy One, Blessed be He, 
“Answer me if you are healing her or not.” This is as if to say, “I know that I prayed 
inappropriately because I prayed loudly, but I was of the opinion that this was permitted to 
me because of suspicion. If I erred, answer me if you are healing her or not, for then I will go 
back and pray in a whisper according to the law of the obligation of prayer.” 

Thus, Moses was not being rude, G-d forbid, but was sincerely asking whether his analysis 
and action was proper or not. 

 Because of this, it is nicely convenient for Rashi to reverse the order, and to explain 
the word “saying” after explaining the words “Please G-d, heal her, now,” as Rashi of blessed 
memory wrote, for by the word “saying,” Israel was saved from the error and learned proper 
behavior. 

  
הַר שְׁמוֹת (דַּף י"ט  וֹבּוֹ, דְּאִיתָא בְּזילֵּל בְּקוֹל רָם, רַק שֶׁהִתְפַּלֵּל מִקִּירוֹת לִ וְאֶפְשָׁר נָמֵי שֶׁמִלַּת "וַיִּצְעַק" לאֹ בָּאָה לוֹמַר שֶׁהִתְפַּ 

 .וְעָתִי הַאֲזִינָה"וְשַׁ שִׁמְעָה־תְפִלָּתִי ה'  "  אָמַר ר' יִצְחַק שַׁוְעָה הִיא בִּתְפִלָּה דַּוְקָא כְּדִכְתִיב  ?ע"ב) צְעָקָה וְשַׁוְעָה בְּמַאי מִתְפַּרְשָׁן
"צָעַק לִבָּם    לָּן שֶׁהַצְּעָקָה הִיא בְּלֵב. הֲדָא הוּא דִכְתִיבוּאָמַר ר' יְהוּדָה הִלְכָ גְּדוֹלָה צְעָקָה מִכּ  .צְעָקָה שֶׁצּוֹעֵק וְאֵינוֹ אוֹמֵר כְּלוּם

 .ר כָּ הִתְפַּלֵּל וּבְזֶה הַכֹּל נִיחָאאֶל־ה'" וְעיי"ש. וּלְפִי זֶה יֵשׁ לוֹמַר שֶׁמִּתְּחִלָּה צָעַק מֹשֶׁה בְּלִבּוֹ אֶל ה' וְאַחַ 
 

It’s also possible that the word “And he cried out” didn’t come to say that he prayed 
with a loud voice, only that he prayed from the depths of his heart, as is brought in the Zohar 
on parsha Shemot (page 19b),7 “What is the distinction between tze’aka [צְעָקָה] and shav’ah 
 two words that can be translated as ‘shouting’? Rabbi Yitzchak said, Shav’ah is ,[שַׁוְעָה]
specifically words of prayer, as is written, ‘Hear my prayer, O L-rd; give ear to my cry.’8 
Tze’aka is that he shouts but doesn’t say anything, i.e., it’s sound without words. Rabbi Yehuda 
said, the greatest shout of all is tze’aka, the shout of the heart. This is what is written, ‘Their 
heart cried out to the L-rd,’9 and see there. Because of this, we can say that initially, the cry 
of Moses was from his heart to the L-rd, i.e., it was a loud cry of pain over his sister’s condition. 
But there were no words in the cry, so he was not acting against the halacha. Afterward he prayed, 
and in this way of interpretation everything is fine. 

 

* * * 

 
7 Zohar II:20a. 
8 Ps. 39:13. 
9 Lam. 2:18. 
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Chapter XXXVI: Beha’alotecha (Num. 8:1–12:16) 
 
Essay 7. Moses’ prayer for Miriam 
 

, וּפֵרֵשׁ רַשִׁ"י "אֵל נָא" בָּא הַכָּתוּב לְלַמֶּדְ דֶּרֶ אֶרֶץ שֶׁהַשּׁוֹאֵל דָּבָר  אֵל נָא רְפָא נָא לָהּ"  מֹשֶׁה אֶל־יְהוָה לֵאמֹר  "וַיִּצְעַק

שָׁה דִבְרֵי תַּחֲנוּנִים וְאַחַר כָּ יְפָרֵשׁ שְׁאֵלוֹתָיוימֵחֲבֵ  , הֲשִׁיבֵנִי  "לֵאמֹר"וֹמַר  "לֵאמֹר", מַה תַּלְמוּד ל.  רוֹ צָרִי לוֹמַר שְׁנַיִם אוֹ שְׁ

 בְּשֵׁם הַסִפְרֵי.  אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו עַד שֶׁהֱשִׁיבוֹ וְכוּ' עכ"ל. וְכֵן הוּא הַלָּשׁוֹן בְּיַלְקוּט

 

Miriam contracted the skin disease tzara'at, “So Moses cried out the L-rd, saying, 

“Please G-d [אֵל נָא] [El na], heal her, now [ נָא] [na].”1 The word na appears twice in this verse, 

and could be understood to mean “please” or “now.” The verse is typically understood such that 

the first “na” means “please,” and the second “na” means “now.”  

Rashi explained, “[Regarding the words] ‘Please G-d [El na],’ Scripture comes to 

teach you proper behavior [derech eretz], that one asking for something from his friend needs 

to say two or three words of supplication and afterward explain his requests.”  

Rashi continues his analysis: “[Regarding the word] ‘Saying,’ what is it teaching us by 

stating the word, ‘saying’? [It’s teaching that Moses said more to G-d. He said,] ‘Answer me 

whether you are going to heal her or not,’ until He replied: ‘If her father spat in her face, would 

she not bear her shame for seven days? Let her be shut out of camp for seven days, and then let 

her be readmitted.’2 ”  

This comment of Rashi’s is brought from the language of the Yalkut Shimoni (742:2) in 

the name of the Sifrei. 

 

  רְפָא" וְכוּ'.  וְהָעוֹלָם מַקְשִׁים לָמָּה הָפַ הַסֵּדֶר, דִּתְחִלָּה הָיָה לוֹ לְרַשִׁ"י לְפָרֵשׁ מִלַּת "לֵאמֹר" וְאַחַר כָּ "אֵל נָא 

  

Question 1: Everyone asks why [Rashi] reversed the order in analyzing the verse, that 

at the beginning Rashi should have explained the word “saying,” and afterward he should 

have explained the words, “Please G-d, heal.”  

 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Num. 12:13. 
2 Num. 12:14. 
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טָה דִּקְרָא הוּא שֶׁמִלָת "נָא" רָצָה לוֹמַר "מִיָּד בְּשָׁעָה זוֹ" וְשָׁנָה מֹשֶׁה שֻׁ דִּפְ   ה רֵישֵׁיהּ דִּקְרָא אָסֵיפֵיהּ,ר דְּמִתְּחִלָּה קָשָׁ וְיֵשׁ לוֹמַ 

  שָׁנָה עָלָיו הַכָּתוּב לְעַכֵּב,  כִּדְאָמְרִינַן בְּעָלְמָא  לוֹמַר שְׁתֵּי פְּעָמִים "נָא", "אֵל נָא רְפָא נָא", כְּדֵי שֶׁהקב"ה יַעֲשֶׂה מִיָּד בַּקָּשָׁתוֹ,

הֲלאֹ  וּלְפִי זֶה אֵין מָקוֹם לְמִלַּת "לֵאמֹר" דְּמַאי אֲמִירָה שַׁיָּי כָּאן,    .וּכְהַהוּא דְּכׇל הַמִּתְאַמֵּץ בִּתְפִלָּתוֹ אֵין תְּפִלָּתוֹ חוֹזֶרֶת רֵיקָם

ת "אֵל נָא" אֵינוֹ רָצָה לוֹמַר מִיָּד בְּשָׁעָה  רֶ כָּלַל לָאֲמִירָה.וֹתְּפִלָּתוֹ שֶׁל מֹשֶׁה הָיְתָה שֶׁיִרְפָּאֵנָהּ מִיָּד וְאֵין צ לָכֵן צָרִי לוֹמַר דְּמִ

זּוּק בַּתְּפִלָּה זוֹ אֶלָּא בָּא לְלַמֵּד דֶּרֶ אֶרֶץ יא", אֶלָּא הוּא לָשׁוֹן תַּחֲנוּנִים כְּמוֹ "אַנָּה", וְאֵין כָּאן לאֹ כֶּפֶל וְלאֹ חִ זוֹ כְּמוֹ "רְפָא נָ 

 '. לְפָרֵשׁ "אֵל נָא" וְכוּ רוּשׁ זֶה מִשּׁוּם הָכִי הִקְדִּיםירוֹ וְכוּ', וּלְפִי שִׂמְלַת "לֵאמֹר" מֻכְרַחַת פֵּ ישֶׁהַשּׁוֹאֵל דָּבָר מֵחֲבֵ 

 

Answer to Question 1: It can be said that initially there’s a problem with the first part 

of the verse and the last part. For the plain meaning is that the word “na” means 

“immediately, at this time,” i.e., “now.” Moses taught [us] to say “na” two times, i.e., if instead 

of interpreting the first “na” to mean “please,” we also interpret it to mean “now,” the verse would 

have meant, “Now G-d, heal her, now,” in order that the Holy One, Blessed be he, would 

immediately fulfill his request. As it is said generally, “the verse repeated it to make [this 

requirement] indispensable.”3 Like the case that [regarding] everyone who exerts himself in 

his prayers, his prayer will not return unanswered.4  

Because of this, there’s no room for the word “saying,” for how is a statement relevant 

here? I.e., above we explained that the word “saying” hints that Moses added a statement, “Answer 

me whether you are going to heal her or not.” But if Moses’ prayer was that He should heal her 

immediately, then either his prayer would have been answered in the affirmative, meaning 

Miriam would have been healed immediately, or it would have been answered in the negative, 

meaning that Miriam would not have been healed immediately. Thus, there is no need at all for 

a statement asking G-d to notify him whether he would agree or not to heal Miriam. 

Therefore, it’s necessary to say that the words “El na” do not have the intent of 

“immediately, at this time” as do the words “heal her, na.” Rather, this first occurrence of the 

word na is the language of supplication, like the word ana [אַנָּה] [“please”], and thus, despite 

the two uses of the word na, there is no duplication here and no strengthening of this prayer. 

Rather, the first “na” means “please,” and the second “na” means “now.” [The first “na”] comes 

to teach proper behavior, “that one asking for something from his friend needs to say two or 

three words of supplication and afterward explain his request.” Because the word “saying” 

requires this explanation, because of this, [Rashi] first explained “Please G-d [אֵל נָא] [El na].” 

 

 
3 Pesachim 61a. 
4 Berachot 32b: “Rabbi Chanin said that Rabbi Chanina said: Anyone who prolongs his prayer is assured that his 

prayer does not return unanswered.” 
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נוּ הֲשִׁיבֵינִי עַל דְּבָרַי אִם אַתָּה מְרַפֵּא וְכוּ', וְכִי זוֹ מִדָּת דֶּרֶ  י , יֵשׁ לוֹמַר דְּקָשֶׁה עַל מֹשֶׁה מַאי קָאָמַר "לֵאמֹר" דְּהַיְ אִי נָמֵי

כָּל "ל  וְיֵשׁ לוֹמַר דְּיֵשׁ מַקְשִׁים הֵיאַ צָעַק מֹשֶׁה בִּתְפִלָּתוֹ וַהֲרֵי אָמְרוּ חֲזַ   אֶרֶץ שֶׁהקב"ה יָשִׁיב לָאָדָם אִם יְקַבֵּל תְּפִלָּתוֹ אִם לָאו.

רַח  וֹלְחָן עָרוּ אוּוּלְפִי דַּעְתֵּנוּ קוּשְׁיָא מֵעִיקָּרָא לֵיתָא, דְּאִיתָא בַּטּוּר וּבְהַגָּהַת שׁ  הַמֵּרִים קוֹלוֹ בִּתְפִלָּתוֹ הֲרֵי זֶה מִנְּבִיאֵי הַשֶּׁקֶר.

אַף כָּאן מֹשֶׁה הוּצְרַ לוֹמַר בְּקוֹל כְּדֵי שֶׁיִּלְמְדוּ  וְ   תָּר.וּ), וְאִם מַשְׁמִיעַ קוֹלוֹ כְּדֵי שֶׁיִּלְמְדוּ מִמֶּנּוּ בְּנֵי בֵּיתוֹ, מחַיִּים (סִימָן ק"א

 '.רוֹ וְכוּייִשְׂרָאֵל הַדֶּרֶ אֶרֶץ שֶׁהַשּׁוֹאֵל דָּבָר מֵחֲבֵ 

 

Alternatively, it can be said that one can question Moses why he said “saying,” which 

is “Answer me regarding my words, it you are going to heal her or not.”  

Question 2: Is this proper behavior for Moses, [to ask] that the Holy One, Blessed Be 

He, answer a man if he will accept his prayer or not?  

Question 3: It can also be said that there are those who question how Moses “cried 

out” [literally, “yelled”] in his prayer, for the wise men of blessed memory said, “One who 

raises his voice during prayer is [considered to be] among the false prophets [as they too were 

wont to cry out and shout to their gods].”5  

Answer to Question 3: In our opinion, there’s no problem initially with this second 

question, for it’s brought by the Tur and by the Rema’s annotation of the Shulchan Aruch, 

Orach Chaim (siman 101, se’if 2), “And if he makes his voice heard so that the members of 

his household will learn from him, it is permissible.”6 Here, too, Moses needed to speak loudly 

in order that Israel would learn proper behavior that “one requesting something from his 

fellow needs to say two or three words of supplication and afterward explain his request.” 

 

    הַתְּפִלּוֹת שֶׁהִתְפַּלֵּל.בִּשְׁאַר אֶלָּא דְּקָשֶׁה לָמָּה דַּוְקָא בַּפַּעַם הַזּאֹת חָשַׁב מֹשֶׁה לְלַמֵּד לְיִשְׂרָאֵל דָּבָר זֶה וְלאֹ 

 

Question 4: But it’s difficult to understand why especially at this time, in the incident 

with Miriam, Moses thought to teach Israel this thing, and not at the other prayers that he 

prayed. 

 
   

 
5 Berachot 24b. 
6 Shulchan Aruch, Orach Chaim, siman 101, se’if 2: “And one should not only pray in one’s heart, but one must 

actually enunciate the words with one lips and let them be heard in a whisper tone by one’s own ears; [however] one 
should not let one’s voice be heard [fully during the Amidah]. [However,] if one is unable to direct one’s intention [to 
the Amidah] while in a whisper tone, one is allowed to raise one’s voice. And this is [only] when one is praying 
privately, but [if one is praying] with the congregation, it is forbidden, as this is a nuisance for the congregation.” The 
Rema adds, quoting the Tur: “If one is letting one’s voice be heard in one’s home when praying, so that the members 
of one’s household will learn from him, it is permitted.” 
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שֶׁהִיא אֲחוֹתוֹ הוּא  בִּשְׁבִיל  מִפְּנֵי מַה לאֹ הֶאֱרִי מֹשֶׁה בִּתְפִלָּתוֹ כְּדֵי שֶׁלּאֹ יִהְיוּ יִשְׂרָאֵל אוֹמְרִים    וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּיַלְקוּט
כְרָח לְהִתְפַּלֵּל בַּלַּחַשׁ כְּדִין חוֹבַת הַתְּפִלָּה, וְאִם הָיָה מִתְפַּלֵּל פַּעַם אַחַת בְּקוֹל  וּוּמֵעַתָּה בִּשְׁאַר הַפְּעָמִים הָיָה מ   .רִי עכ"למַאֲ 

שָׁה דְּבָרִים שֶׁל תַּחֲנוּנִים,  כְּדֵי שֶׁיִּלְמְדוּ יִשְׂרָאֵל הַדֶּרֶ אֶרֶץ שֶׁצָּרִי לוֹמַר קוֹדֵם הַתְּפִלָּה שְׁנַיִם שֶׁמָּא הָיוּ לוֹמְדִים מִמֶּנּוּ    אוֹ שְׁ
כְּדֵי שֶׁלּאֹ יִהְיוּ יִשְׂרָאֵל  תָּר לְהִתְפַּלֵּל בְּקוֹל רָם. אָמְנָם עַתָּה בַּפַּעַם הַזּאֹת שֶׁהוּכְרַח לְהִתְפַּלֵּל בְּקוֹל רָם מֵחֲמַת עִנְיָן אַחֵר,וּנָמֵי שֶׁמּ

שֶׁ  בִּשְׁבִיל  שֶׁמּאוֹמְרִים  לוֹמַר  יִשְׂרָאֵל  שֶׁיִּטְעוּ  חָשַׁשׁ  וְלאֹ  אֶרֶץ  הַדֶּרֶ  לְלַמֵּד  חָשַׁב  הָכִי  מִשּׁוּם   , מַאֲרִי אֲחוֹתוֹ הוּא  תָּר  וּ הִיא 
  . לְהִתְפַּלֵּל בְּקוֹל רָם, דְּשָׁאנֵי הָכָא דְּאִיכָּא טַעֲמָא דְּחֲשָׁד

 
Answer to Question 4: It can be said that it says in the Yalkut Shimoni (remez 742), 

“Why didn’t Moses extend the length of his prayer at this instance? Why did he only say five 
words? So that Israel would not say that because [Miriam] was his sister, he was extending 
his prayer. 

Now, for the other times that he prayed, besides this incident with Miriam, he was 
compelled to pray in a whisper, according to the law of the obligation of prayer. If he would 
pray one time loudly, in order to teach Israel proper behavior that it’s necessary prior to 
prayer to say two or three words of supplication, perhaps they would learn from him also 
that it is permissible to prayer with a loud voice.  

However, now at this time, when Miriam was sick, he was compelled to pray loudly 
because of another matter, viz, in order that Israel wouldn’t say that it was because it was 
his sister that he extended his prayer. That is, if he had prayed silently, as he always did at other 
times, the people would not have known how much time he was devoting to praying on behalf of 
Miriam, and may have said that he was devoting much of his silent prayer on her behalf, because 
of nepotism. By instead praying out loud, and only saying five words, they would have understood 
that he was not extending his prayer on Miriam’s behalf.  

Because of this fact that he decided to pray out loud for that purpose, he thought to also 
simultaneously teach proper behavior, and he wasn’t afraid that Israel would err and would 
think that it’s acceptable to pray out loud, because it was different in this case, as there was 
a sense of suspicion. I.e., the people would understand that Moses was praying out loud in this 
case, not to teach that it was acceptable, but to show that he was only devoting five words of his 
prayer to Miriam, and he wasn’t engaging in nepotism. 

 
וְאָ  הַחֲשָׁד  טַעַם  יָבִינוּ  לאֹ  יִשְׂרָאֵל  דִילְמָא  תּאֹמַר  שֶׁמּוְאִם  לְמִיטְעֵי  וְאָמַר וּתוּ  מֹשֶׁה  נִתְחַכֵּם  הָכִי  מִשּׁוּם  בְּקוֹל,  לְהִתְפַּלֵּל  תָּר 

כְּלוֹמַר אֲנִי יוֹדֵעַ שֶׁהִתְפַּלַּלְתִּי שֶׁלּאֹ כָּרָאוּי לְפִי שֶׁהִתְפַּלַּלְתִּי בְּקוֹל, אֲבָל סָבוּר   לְהקב"ה הֲשִׁיבֵנִי אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו,
ר וְאֶתְפַּלֵּל בַּלַּחַשׁ כְּדִין חוֹבַת וֹפְּנֵי הַחֲשָׁד, וְאִם טָעִיתִי הֲשִׁיבֵנִי אִם אַתָּה מְרַפֵּא אוֹתָהּ אִם לָאו, שֶׁאָז אֶחְזתַּר לִי מִ וּהָיִיתִי שֶׁה

ב רַשִׁ"י זַ"ל, שֶׁהֲרֵי  וּמִשּׁוּם הָכִי נִיחָא שַׁפִּיר לַהֲפוֹ הַסֵּדֶר לְפָרֵשׁ מִלַּת "לֵאמֹר" אַחַר "אֵל נָא רְפָא נָא" וְכוּ' כְּמוֹ שֶׁכָּתַ   הַתְּפִלָּה.
  צּוּלוֹ יִשְׂרָאֵל מִן הַטָּעוּת וְלָמְדוּ הַדֶּרֶ אֶרֶץ הַנַּ"ל.יבְּמִלַּת "לֵאמֹר" נִ 

 
Answer to Question 2: We noted above that the rabbis interpreted the word “saying” as 

meaning that Moses directly asked G-d if He would answer Moses’ prayer or not, and we asked if 
it was appropriate of Moses to question G-d in this way. This can be understood as follows: You 
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may say that perhaps Israel didn’t understand the sense of the suspicion, i.e., that Moses was 
praying loudly at this time so that Israel would understand he wasn’t extending his prayer for 
Miriam out of nepotism. If Israel didn’t understand this, it may have erred that it was permissible 
to pray loudly. Because of this, Moses was wise and said to the Holy One, Blessed be He, 
“Answer me if you are healing her or not.” This is as if to say, “I know that I prayed 
inappropriately because I prayed loudly, but I was of the opinion that this was permitted to 
me because of suspicion. If I erred, answer me if you are healing her or not, for then I will go 
back and pray in a whisper according to the law of the obligation of prayer.” 

Thus, Moses was not being rude, G-d forbid, but was sincerely asking whether his analysis 
and action was proper or not. 

 Because of this, it is nicely convenient for Rashi to reverse the order, and to explain 
the word “saying” after explaining the words “Please G-d, heal her, now,” as Rashi of blessed 
memory wrote, for by the word “saying,” Israel was saved from the error and learned proper 
behavior. 

  
הַר שְׁמוֹת (דַּף י"ט  וֹבּוֹ, דְּאִיתָא בְּזילֵּל בְּקוֹל רָם, רַק שֶׁהִתְפַּלֵּל מִקִּירוֹת לִ וְאֶפְשָׁר נָמֵי שֶׁמִלַּת "וַיִּצְעַק" לאֹ בָּאָה לוֹמַר שֶׁהִתְפַּ 

 .וְעָתִי הַאֲזִינָה"וְשַׁ שִׁמְעָה־תְפִלָּתִי ה'  "  אָמַר ר' יִצְחַק שַׁוְעָה הִיא בִּתְפִלָּה דַּוְקָא כְּדִכְתִיב  ?ע"ב) צְעָקָה וְשַׁוְעָה בְּמַאי מִתְפַּרְשָׁן
"צָעַק לִבָּם    לָּן שֶׁהַצְּעָקָה הִיא בְּלֵב. הֲדָא הוּא דִכְתִיבוּאָמַר ר' יְהוּדָה הִלְכָ גְּדוֹלָה צְעָקָה מִכּ  .צְעָקָה שֶׁצּוֹעֵק וְאֵינוֹ אוֹמֵר כְּלוּם

 .ר כָּ הִתְפַּלֵּל וּבְזֶה הַכֹּל נִיחָאאֶל־ה'" וְעיי"ש. וּלְפִי זֶה יֵשׁ לוֹמַר שֶׁמִּתְּחִלָּה צָעַק מֹשֶׁה בְּלִבּוֹ אֶל ה' וְאַחַ 
 

It’s also possible that the word “And he cried out” didn’t come to say that he prayed 
with a loud voice, only that he prayed from the depths of his heart, as is brought in the Zohar 
on parsha Shemot (page 19b),7 “What is the distinction between tze’aka [צְעָקָה] and shav’ah 
 two words that can be translated as ‘shouting’? Rabbi Yitzchak said, Shav’ah is ,[שַׁוְעָה]
specifically words of prayer, as is written, ‘Hear my prayer, O L-rd; give ear to my cry.’8 
Tze’aka is that he shouts but doesn’t say anything, i.e., it’s sound without words. Rabbi Yehuda 
said, the greatest shout of all is tze’aka, the shout of the heart. This is what is written, ‘Their 
heart cried out to the L-rd,’9 and see there. Because of this, we can say that initially, the cry 
of Moses was from his heart to the L-rd, i.e., it was a loud cry of pain over his sister’s condition. 
But there were no words in the cry, so he was not acting against the halacha. Afterward he prayed, 
and in this way of interpretation everything is fine. 

 

* * * 

 
7 Zohar II:20a. 
8 Ps. 39:13. 
9 Lam. 2:18. 


