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Chapter XXXVII: Shelach (Num. 13:1-15:41)

Essay 1. Hoshea becomes Joshua
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“Moses called Hoshea, the son of Nun, ‘Joshua [y/i7°] [ Yehoshua].’ ' Rashi explained,
based on Sotah 34b, “He prayed for him, ‘May G-d save you [7y°U 7?] [Yah yoshia’cha] from
the [evil] counsel of the spies.” ” In other words, the interpretation of Sotah 34b and Rashi is that
the name Yehoshua is a contraction of the words, “G-d save you.”

It is difficult to understand why this was interpreted in that way, as “Yah yoshia’cha.”
Wouldn’t the addition of even one letter from [G-d’s] name, i.e., from the Tetragrammaton, also
be able to save him from the evil counsel of the spies? The truth is that he only added the
letter yod for him. I.e., the change of the name from Hoshea to Joshua [ Yehoshua] only involved
the addition of one letter, a yod, which is one of the letters from the Tetragrammaton. Why not just
say that Moses added one letter from G-d’s name as protection for Joshua? Why instead say that
the new name was a contraction of sorts of the words “Yah yoshia’cha’ [“G-d will save you”]?

Also, why does he need two things, viz, that he added the letter of [G-d’s] name and
he also prayed for him, for wouldn’t one or the other be sufficient?
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It can be said what is brought in the Zohar III:158a on the verse describing the spies,
“So Moses, by the L-rd’s command, sent them out from the wilderness of Paran, all of them being
men [of consequence], leaders of the Israelites.”? The Zohar states: “They were all righteous
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and were the chiefs of Israel, but they took bad advice for themselves. Why did they take this
advice? They said, if Israel enters the Land, they will remove us from being chiefs, and Moses
will appoint other chiefs, because we were privileged to be chiefs only in the wilderness, but
in the Land it will not be appropriate for us to be chiefs.”

The Kabbalists wrote that the name Yah does not rest upon the haughty, for the
Gematria of “haughty” [MX3] [ga 'a 'va] is the Gematria of 15, as does “Yah” [7].> These men
sinned because of their haughtiness, as they feared that the greatness to be chiefs would be
taken from them.
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Because of this, in order to hint about this, [Moses] added one letter from G-d’s name,
i.e., the yod, and combined it with the first letter of the name Hoshea, which is a he, the yod
and /e forming the two-lettered name of G-d, Yah. Then he said ‘May G-d save you [7y°W 7?]
[Yah yoshia’chal, as if to say, “It is fitting that G-d will save you,” for [Joshua] was humble.

Moses did this in order that [Joshua] not sin like [the other spies], and this was not
exactly a prayer, rather it appeared like a prayer, and in truth was just a necessary statement
in order to receive [G-d’s] dedicated help.
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Now it is convenient that it is said that [Moses] prayed for Joshua and not for Caleb,
for granted, he was certain that Joshua was modest, as it is written, “but his attendant,
Joshua son of Nun, [serving as] deputy, would not stir out of the Tent.”* Certainly [Joshua]
was adhered to the ways of his master, as it is written about him, “Now the man Moses was
very humble,” so naturally his disciple would have learned to also be humble. But regarding
Caleb, Moses was not so certain about him, and because of this, he didn’t pray for him.

The Targum of Yonatan ben Uzziel supports us in this interpretation, rendering Num.
13:16 as, “when Moses saw his humility, he called Hoshea bar Nun ‘Joshua.’ ” See also above
on this matter, in Chapter III, parshat Lech Lecha, at the end of Essay 10, on the verse from
Gen 12:8, “From there he moved on to the hill country east of Bethel and pitched his tent, with

3 Chaim Vital, Sha ar Ruach haKodesh, tikkun 7.
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Bethel on the west and Ai on the east; and he built there an altar to the L-rd, and he invoked the
L-rd by name.”
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It can also be said, as a solution to the question of the commentators as to why Moses
prayed for Joshua but not for Caleb, that there’s no initial difficulty, for in what way was
Caleb better than the other spies? For at that time, before they set out to the Land of Israel,
they were all considered to be equally proper, and if [Moses] had prayed for Caleb, he would
have had to also pray for all of them, that G-d should save them from the sin and from bad
thoughts. That is, in hindsight, we see that Joshua and Caleb were the righteous ones, and the
other ten were sinners. But at the outset, Moses was only certain about Joshua.

Rather, it certainly needs to be said that this prayer was not relevant, for every man
has a choice and a will, and it is indeed so that Moses was afraid lest all of them, or most of
them, or some of them would turn to evil, and it was possible that Caleb could be like them.
Thus, in the eyes of Moses, all of them were fit, for if not, then he would not have been sending
them at all. Rather, because of the doubt, he wanted to support Joshua with an irrefutable
prayer from Heaven, that he would not be left to be seduced by their counsel if they would
come to the category of bad counsel, since he was modest, as discussed above.
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Another solution can also be said for the question of the commentators as to why
Moses prayed for Joshua and not for the others that G-d would save them from the evil
inclination, and for the commentator’s concern that this appears to be favoritism. It is brought
in the book Zera Berach® in the name of the Ari,” may he be remembered for life in the
World-to-Come, that now upon their entrance to the Land of Isracl, the Holy One, Blessed
be He, wanted these 12 chiefs to be impregnated with the souls of the 12 tribes, i.c., the 12
sons of Jacob, in order to correct them so they wouldn’t sin, but with all this, nothing helped,
etc.

6 Rabbi Berachia Berech ben R’ Yitzchak Izaak Shapiro, Zera Berech (Krakow 1646), commentary on the Torah.
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That is, in addition to a gilgul, where a person is a reincarnation of a deceased person, there
is a concept of a sod ibur, which is a temporary and beneficial possession of a living person’s body
by a righteous soul. The living person may know that it has taken place, and may have consented
to it, or may not even know that it has taken place. The objective of the righteous soul is to complete
an important task, such as to fulfill a promise or to fulfill a commandment.

The 12 spies were chiefs of 12 tribes. The Tribe of Levi was excluded, as it was not given
a portion of real estate in the Land of Israel, the Levites being supported by the other tribes.
Joseph’s half-tribes of Ephraim and Manasseh were both represented, so that there were 12 spies.
G-d decided to strengthen each of the 12 spies by granting each a sod ibur of one of the 12 brothers.

The Arizal learns this from Gen. 42:9, where Joseph’s ten older brothers appear before him
in Egypt, not recognizing him, and he tells them, “You are spies, you have come to see the land . . .”
These were prophetic words, as not only the ten older brothers, but even Benjamin and Joseph
himself would become spies, in the Land of Israel, by their participation as a sod ibur.?

Thus, the spies included: (1) Shammua, with a sod ibur of Reuben; (2) Shaphat, with a sod
ibur of Simon; (3) Caleb, with a sod ibur of Judah; (4) Ammiel, with a sod ibur of Dan; (5) Nahbi,
with a sod ibur of Naphtali; (6) Geuel, with a sod ibur of Gad; (7) Sethur, with a sod ibur of Asher;
(8) Igal, with a sod ibur of Issachar; (9) Gaddiel, with a sod ibur of Zebulun; and (10) Palti, with
a sod ibur of Benjamin. Regarding the final spies, from Joseph’s half-tribes: (11) Gaddi, from the
Tribe of Menashe, received a sod ibur of Joseph. Finally, there was (12) Joshua, from the Tribe of
Ephraim. But Joshua’s ancestor of the 12 brothers, Joseph, was already present as a sod ibur of
Gaddi, from the Tribe of Menashe. Thus, the remaining brother, Levi, was reincarnated into
Joshua as a sod ibur. Levi was available to serve in this capacity, as the Tribe of Levi did not
send a spy, since they did not have a portion in the Land of Israel. This is the language of the
Zera Berach, in short.
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Now, Moses was himself a Levite, and since the soul of Levi was the head of the tribe
of our master Moses, may he rest in peace, he acted well to be stricter upon [Joshua] than on
the others. Thus, there was no favoritism at all, because now we understand that this singling
out of Joshua for special treatment was a matter that was truly relevant to [Moses], because
Moses understood that Joshua carried within him the sod ibur of Moses’ ancestor, Levi.

8 Chaim Vital, Sha ar haPesukim.



