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Chapter XXXVII: Shelach (Num. 13:1–15:41) 
 
Essay 6. One reason that Moses had to die in the wilderness 
 

וְאֵי˂ מִתְקַשֵּׁר הַפָּסוּק יַחַד, וְאִם בָּא לְהַשְׁמִיעֵנוּ שֶׁדָּבָר    אִם־לאֹ זאֹת אֶעֱשֶׂה""זאֹת אֶעֱשֶׂה" וְכוּ', מַהוּ    ה' דִּבַּרְתִּי אִם־לאֹ  "אֲנִי
 וּתוּ. ה' יָקוּם לְעוֹלָם הוּא דָּבָר פָּשׁוּט, וְעוֹד מַהוּ הַכֶּפֶל "יִתַּמּוּ וְשָׁם יָמֻתוּ" דְּאִם יִתַּמּוּ פְּשִׁיטָא שֶׁיָּמ

  
Following the false report of the spies of the Land of Israel and its inhabitants, we read: “I 

the L-rd have spoken, isn’t it so that I will do this unto all this evil congregation, that are 
gathered together against Me: in this wilderness they will be finished off, and there they will die.”1 

What is meant by “isn’t it so that I will do this”? How is the verse connected together? 
If it comes to teach us that the word of G-d will stand forever, that is an obvious matter.  

Also, what is the meaning of the duplication, “they will be finished off, and there they 
will die,” for if they will be finished off, it is obvious that they will die. 

  
לּוּל ה'  ינַת מֹשֶׁה הָיְתָה לוֹמַר שֶׁיֵּשׁ חִ ווְיֵשׁ לְפָרְשׁוֹ עִם מַה שֶׁכָּתַב הַכְּלִי יְקָר עַל פָּסוּק "וְהֵמַתָּה אֶת־הָעָם הַזֶּה כְּאִישׁ אֶחָד" שֶׁכַּוָּ 

ם בְּכַעֲסוֹ וּכְדֵי בְּזִיּוּן וְקֶצֶף לְיַחֵס אֵלָיו יִתְבָּרֵ˂  וֹתֵּכֶף וּמִיָּד, שֶׁזֶּה הוּא מַעֲשֶׂה גֶּבֶר בְּעָלְמָא הַמְּמַהֵר לִנְקבַּדָּבָר לַהֲמִיתָם כָּל כָּ˂  
הַכַּעַס רַק מִצַּד  וְלָכֵן אָמַר הַכָּתוּב "אֲנִי ה' דִּבַּרְתִּי' כְּלוֹמַר אֶל אָנֹכִי וְלאֹ אִישׁ וּמַה שֶׁאָמַרְתִּי לאֹ אָמַרְתִּי בְּכֹחַ    מִדָּה זוֹ עכ"ל.

רָה בִּשְׁבִיל זֶה,  ילּוּל הַשֵּׁם, לאֹ אֲבַטֵּל הַגְּזֵ יבִּשְׁבִיל חִ אוּכַל לַעֲשׂוֹת זוֹ שֶׁדִּבַּרְתִּי   "אִם־לאֹ"הַמִּשְׁפָּט, אֲבָל אִם לאֹ, כְּלוֹמַר הַדִּין וְ 
   .זאֹת אֶעֱשֶׂה" שֶׁ"בַּמִּדְבָּר הַזֶּה יִתַּמּוּ" וְכוּ'"אֶלָּא 

 
This can be explained according to what the Kli Yakar wrote on the verse “if You then 

slay this people to a man,”2 that Moses’ intention was to say that there would be a desecration 
of G-d’s Name in killing them all at once and immediately. For such an act appears as that 
of a human who is quick to take revenge in his anger, and such a trait of hastiness and rage 
is disgraceful to attribute to the Blessed One.3 

Therefore, Scripture says “I the L-rd have spoken,” meaning I am G-d and not a man, 
and what I have spoken was not spoken out of anger, but from justice and judgment. But 
“isn’t it so,” meaning, if I cannot do what I said because of the desecration of G-d’s Name, I 
will not nullify the decree because of that; rather, “I will do this,” that “in this wilderness 
they will be finished off.” However, they did not die immediately, but over a course of 40 years. 

 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Num. 14:35. 
2 Num. 14:15. 
3 Shlomo Ephraim ben Aaron Luntschitz (1550–1619), Kli Yakar (Lublin 1602), Num. 14:13. 
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וְיֵשׁ לוֹמַר   וֹת.ן יֵשׁ לְדַקְדֵּק וְכִי לאֹ הָיָה יוֹדֵעַ הקב"ה שֶׁמֹּשֶׁה יָשִׁיב לוֹ כָּ˂, וְעוֹד לְמָה דִּבֵּר אִם לאֹ הָיָה עָתִיד לַעֲשׂיאֲבָל עֲדַיִ 
הֱנוּ כְּלוּם מֵעוֹלָם הַזֶּה אַחַר שֶׁאִם הָיָה הקב"ה מְכַלֶּה אוֹתָם כְּרֶגַע אָז הָיְתָה מִיתָתָם כַּפָּרָתָם, שֶׁהוֹאִיל שֶׁמִּיָּד שֶׁחָטְאוּ מֵתוּ וְלאֹ נֶ 

אֶחָד בְּגַן עֵדֶן וְאֶחָד בַּגֵּיהִנֹּם, לְפִי שֶׁאֵין אָדָם לוֹקֶה בִּשְׁנֵי דִּינִים, וְכָל אָדָם יֵשׁ לוֹ שְׁנֵי חֲלָקִים,  חֲטָאתֶם הָיוּ רְאוּיִים לָעוֹלָם הַבָּא,  
זְכֶּה לָעוֹלָם  וְאֶחָד בָּעוֹלָם הַבָּא, וּמִי שֶׁאָבַד חֶלְקוֹ בָּעוֹלָם הַזֶּה וְלאֹ נֶהֱנֶה כְּלוּם אַחַר שֶׁחֵטְא, מִן הַדִּין הוּא שֶׁיִּ אֶחָד בָּעוֹלָם הַזֶּה 

דֶם זְמַנּוֹ מֵחֲמַת חֶטְאוֹ אֶפְשָׁר וֹדֶם שֶׁיָּמוּת אָז אַף עַל פִּי שֶׁיָּמוּת קוֹמָה שֶׁאֵין כֵּן אִם אַחַר הַחֵטְא יִהְיֶה נֶהֱנֶה מֵהָעוֹלָם הַזֶּה ק  הַבָּא,
  .ו" וְכוּ'שֶׁאָבַד הָעוֹלָם הַבָּא בִּשְׁבִיל מַה שֶׁנֶּהֱנֶה בָּעוֹלָם הַזֶּה אַחַר חֶטְאוֹ, וְעַל זֶה נֶאֱמַר "וּמְשַׁלֵּם לְשֹׂנְאָי

 
But still there is a difficulty: did the Holy One, Blessed be He, not know that Moses 

would respond in this way, to complain that would be like the action of an angry man? Also, why 
did He speak if He was not going to carry it out?  

It can be said that if the Holy One, Blessed be He, had destroyed them immediately, 
then their death would have been their atonement, for since they died right after they sinned 
and did not enjoy anything of this world after their sin, they would be worthy of the World-
to-Come, since a person is not punished with two punishments. Every person has two 
portions, one in the Garden of Eden and one in Gehenna; one in this world and one in the 
next. One who loses his portion in this world and derives no pleasure from it after sinning, 
by law should merit the World-to-Come. But if after the sin he enjoys this world before dying, 
then even if he dies before his time, due to his sin, it is possible that he has lost the World-to-
Come because of the benefit he had from this world after his sin. About this, it is said, “He 
repays those that hate Him to their face, to destroy them.”4 

 
נַת הקב"ה הָיְתָה לַהֲמִיתָם מִיָּד בָּעוֹלָם הַזֶּה כְּדֵי שֶׁיִּזְכּוּ לָעוֹלָם  ווְזֶהוּ רֶמֶז לָמָּה שֶׁאָמְרוּ זַ"ל קִבֵּל עוֹלָמוֹ בְּחַיָּיו בְּדָבָר מוּעָט. וְכַוָּ 

שֶׁיֵּשׁ חִ  יוֹדֵעַ  שֶׁהָיָה  פִּי  וְאַף עַל  מַקְפִּידיהַבָּא,  הָיָה  זֶה לאֹ  כָּל  בַּדָּבָר, עִם  ה'  בֵּין ,  לּוּל  שֶׁהִגְלָנוּ  עַתָּה  גַּם  הַזֶּה  בָּעוֹלָם  שֶׁהָרֵי 
, כְּמוֹ שֶׁדָּנִיֵּאל וְיִרְמְיָה לאֹ רָצוּ לוֹמַר גִּבּוֹר וְנוֹרָא, וְהוּא שׁוֹתֵק וְכוֹבֵשׁ אֶת  נוֹרְאוֹתָיוהֵיכָן הֵם    , מּוֹת אוֹמְרִים אַיֵּה גְּבוּרוֹתָיווּהָא

 . כָּעֲסוֹ כְּדֵי שֶׁנִּהְיֶה נִיצּוֹלִים מִן הַגֵיהִנָּם וְנִזְכֶּה לָעוֹלָם הַבָּא
 
This is an allusion to what our Sages said: “He received his World-to-Come in his 

lifetime through a small matter,” i.e., an evil person may experience some good things in this 
world, but then not receive any share of the World-to-Come.5 The intention of the Holy One, 
Blessed be He, was to kill them immediately in this world so that they would merit the World-
to-Come. Even though He knew that this would result in a desecration of G-d’s Name, 
nevertheless He was not concerned, for even now, in this world, as we have been exiled among 
the nations, they say: “Where is His might? Where are His awesomeness?”—as Daniel and 
Jeremiah did not want to say “mighty” and “awesome.”6 That is, Moses referred to “the great, 
the mighty, and the awesome G-d.”7 Daniel said, “the great and awesome G-d,”8 but did not say 

 
4 Deut. 7:10. 
5 Deut. Rabbah 2:14; Rambam, Mishneh Torah, Laws of Repentance 6:1. 
6 Yoma 69b. 
7 Deut. 10:17. 
8 Dan. 9:4. 
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“mighty.” Jeremiah said, “the great, the mighty, L-rd of Hosts,” but didn’t mention “awesome.”9 
Even so, He is silent and withholds His anger so that we be spared from Gehenna and merit 
the World-to-Come. 

  
שְׂרָאֵל, כְּמוֹ שֶׁאָמַר הַכָּתוּב וְהקב"ה לאֹ הָיָה יָכוֹל לַעֲשׂוֹת זֶה בַּלִּי יְדִיעַת מֹשֶׁה רַבֵּנוּ עָלָיו הַשָּׁלוֹם שֶׁהָיָה רוֹעָן וּמַנְהִיגָן שֶׁל יִ 

לּוּל  יל זֶה הַחִ וֹלאֹ רָצָה לִסְבּ  מֹשֶׁהוּ  יָה רוֹצֶה לַעֲשׂוֹת."וַה' אָמָר הַמְכַסֶּה אֲנִי מֵאַבְרָהָם" וְכוּ', וּמִשּׁוּם הָכִי דִּבֵּר עִם מֹשֶׁה מַה שֶׁהָ 
אָמַר   אַבְרָהָם  שֶׁגַּם  כְּמוֹ  עִם־רָשָׁע"הַשֵּׁם,  צַדִּיק  לְהָמִית  הַזֶּה  כַּדָּבָר   ௗמֵעֲשֹׂת לְּ˃  יְסוֹד עוֹלָם  "חָלִלָה  שֶׁהֵם  שֶׁהַצַּדִּיקִים  לְפִי   ,

לּוּל הַשֵּׁם, וְכִבְיָכוֹל כְּהַהִיא יחַס וְשָׁלוֹם וְחִ   ל שׁוּם רִפְיוֹן וֹאֵינָם רוֹצִים לִסְבּ,  ל מַעְלָה בְּמַעֲשֵׂיהֶם הַטּוֹבִיםוּמוֹסִיפִין כֹּחַ בִּגְּבוּרָה שֶׁ 
מוּ בָּעוֹלָם הַזֶּה אַחַר שֶׁיְּחַטְּאוּ וְיֵהָנוּ י אָמְנָם כְּנֶגֶד זֶה אִם יִתְקַיְּ   בִים. יאֲחֵרִים וְכוּ' חַיָּ   .פָּטוּר  ,דְּפֶרֶק ח' דְּבָבָא קַמָּא הַחוֹבֵל בְּעַצְמוֹ

    .דֶם זְמַנָּם יְאַבְּדוּ הָעוֹלָם הַבָּאוֹלּוּ אִם יָמוּתוּ קימִמֶּנּוּ אֲפִ 
 
The Holy One, Blessed be He could not do this without the knowledge of Moses our 

teacher, peace be upon him, who was the shepherd and leader of Israel, as Scripture says, 
“Now, the L-rd had said, ‘Shall I hide from Abraham what I am about to do.’ ”10 

Therefore, He spoke with Moses about what He intended to do. But Moses did not 
want to tolerate this desecration of God's Name, just as Abraham also said: “Far be it from 
You to do such a thing, to bring death upon the innocent as well as the guilty.”11 This is 
because the righteous, who are the foundation of the world and “who add strength to the 
power on high”12 through their good deeds, do not want to tolerate any weakening, G-d 
forbid, or desecration of G-d’s Name. This is, so to speak, like the case in Bava Kamma: “One 
who injures himself, although it is not permitted for him, is [nevertheless] exempt [from 
penalty]. Others who injured him are liable [to pay him].”13 

However, in contrast to this, if they remain in this world after they sin and enjoy it, 
even if they die before their time, they lose the World-to-Come. 

 
ת הַמֵּתִים, כִּדְאִיתָא בַּיַּלְקוּט רֵישׁ  יוְזֶהוּ הַטַּעַם שֶׁהוּכְרַח מֹשֶׁה רַבֵּנוּ עָלָיו הַשָּׁלוֹם לָמוּת בְּחוּץ לָאָרֶץ, כְּדֵי שֶׁיִּזְכּוּ דּוֹרוֹ לִתְחִיַּ 

וְקָשֶׁה טוֹבִיָּה חֲטָא וְזִיגּוּד מִנַּגַּיד, אֶלָּא לְפִי שֶׁמֹּשֶׁה    פָּרָשַׁת וְאֶתְחַנֵּן אִם אַתָּה תִּהְיֶה נִקְבַּר אֶצְלָם אַף הֵם בָּאִים בִּזְכוּתְ˃ וְכוּ'.
לַנָּ  כְּדֵי  לָאָרֶץ  בְּחוּץ  לְהִצְטַעֵר לָמוּת  גַּם הוּא  הָכִי הוּצְרַ˂  הַבָּא מִשּׁוּם  שֶׁיְּאַבְּדוּ הָעוֹלָם  לָהֶם  שֶׁנֶּהֱנוּ  גָּרַם  הַהֲנָאָה  כוּת אוֹתָהּ 

   .הָעוֹלָם הַזֶּה אַחַר חֶטְאָם וְלַהֲבִיאָם עִמּוֹ לָעוֹלָם הַבָּאיִשְׂרָאֵל מֵ 
 
This is the reason Moses our teacher, peace be upon him, was compelled to die outside 

the Land, so that his generation, who had died and been buried in the wilderness, would merit 
resurrection of the dead. This is as it says in the Yalkut at the beginning of Parashat 
Va’etchanan: “If you will be buried with them, they too will come by your merit,”14 etc. 

 
9 Jer. 32:18. 
10 Gen. 18:17. 
11 Gen. 18:25. 
12 Eichah Rabbah 1:33; Yalkut Shimoni on Nach 1012:1. 
13 Mishna Bava Kamma 8:6; Bava Kamma 90b. 
14 Yalkut Shimoni on Torah 814:5; Deut. Rabbah 2:9. 
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But there is a difficulty: Is it right that “Tuvia sinned and Zigud is punished?”15 I.e., 
isn’t it the case that the generation of Moses sinned, but Moses himself is being punished with 
them? Rather, since Moses caused them to lose the World-to-Come, by preventing G-d from 
killing them immediately after they sinned, therefore he too needed to suffer by dying outside 
the Land, in order to atone for the enjoyment that Israel had from this world after their sin, 
and to bring them with him to the World-to-Come. 

  
רוֹ,  יגֶז כְּמוֹ שֶׁיַּעֲשֶׂה אִישׁ אֶחָד עִם חֲבֵ וֹוְעַל זֶה אָמַר הַכָּתוּב "אֲנִי ה' דִּבַּרְתִּי", כְּלוֹמַר לאֹ דִּבַּרְתִּי לַעֲשׂוֹת זֶה מֵחֲמַת הַכַּעַס וְר

דֶם  וֹוְהוּכְרַחְתִי לְדַבֵּר עִם מֹשֶׁה ק אֶלָּא בְּמִדַּת רַחֲמִים עָשִׂיתִי זאֹת לַהֲמִיתָם בַּפֶּתַע פִּתְאוֹם תֵּכֶף וּמִיָּד, כְּדֵי שֶׁיִּזְכּוּ לָעוֹלָם הַבָּא,
  .לְפִי שֶׁמֹּשֶׁה הָיָה רוֹעֶה שֶׁלָּהֶם היהָעֲשִׂיָּ 

 
Regarding this, Scripture says, “I the L-rd have spoken,” as if to say, I did not speak 

to do this out of anger and rage, as one person might act toward his fellow. Rather, with the 
attribute of mercy I did this, to kill them suddenly and immediately, so that they might merit 
the World-to-Come. I was compelled to speak with Moses before acting, because Moses was 
their shepherd. 

 
רָה לאֹ תִּתְבַּטֵּל וְאַדְרַבָּא יִהְיֶה יוֹתֵר קָשֶׁה לָהֶם שֶׁלּאֹ יִזְכּוּ לָעוֹלָם הַבָּא, וְזֶהוּ "אִם־ יוְעַתָּה שֶׁמֹּשֶׁה לאֹ רָצָה בְּזֶה עִם כֹּל זֶה הַגְּזֵ 

יִתַּ  הַזֶּה  שֶׁ"בַּמִּדְבָּר  אֶעֱשֶׂה  זאֹת  זֶה  כֹּל  עִם  דִּבַּרְתִּי  כַּאֲשֶׁר  אֶעֱשֶׂה  לאֹ  אִם  כְּלוֹמַר  אֶעֱשֶׂה",  זאֹת  יָמֻתוּ"לאֹ  וְשָׁם  כְּדִתְנַן ,  מּוּ 
בָּעוֹלָם הַבָּא, וְאַף לְר' אֱלִיעֶזֶר דִּפְלִיג עִם ר' עֲקִיבָא וּסְבִירָא לֵיהּ דְּעֲלֵיהֶם  — "וְשָׁם יָמֻתוּ"  ,בָּעוֹלָם הַזֶּה—"יִתַּמּוּ"בְּסַנְהֶדְרִין  

נוּ מֹשֶׁה ית, אֶלָּא שֶׁזְּכוּת הַצַּדִּיקִים דְּהַיְ וֹמִכָּל מָקוֹם מוֹדֶה הוּא שֶׁמִּן הַדִּין לאֹ הָיָה לָהֶם לְהַחֲי  י" וְכוּ',נֶאֱמַר "אִסְפוּ־לִי חֲסִידָ 
   .אַהֲרֹן וּמִרְיָם יַאַסְפוּ אוֹתָם, מִכְּלָל דְּאֲסִיפָה מִיהָא בָּעוּ

 
But now that Moses did not agree to this, nonetheless, the decree will not be annulled. 

On the contrary, it will be harder for them, for they will not merit the World-to-Come. This 
is the meaning of, “isn’t it so that I will do this,” as if to say, if I will not do as I said, 
nevertheless, this I will do, that “in this wilderness they will be finished off, and there they 
will die.” As it is taught in tractate Sanhedrin (108a): “ ‘They will be finished off’ [means] in 
this world, ‘and there they will die” [means] in the World-to-Come. These are the words of 
Rabbi Akiva.” Even according to Rabbi Eliezer, who disagrees with Rabbi Akiva and holds 
that the verse, “Gather to Me My devout ones,”16 refers to them, nonetheless he agrees that 
by strict law they were not worthy to live. However, the merit of the righteous, namely, Moses, 
Aaron, and Miriam, would gather them in. From this we learn that at the very least, they 
required gathering.  

 
* * * 

 
15 Makkot 11a; Pesachim 113b. 
16 Ps. 50:5. 


