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Chapter XLI: Pinchas (Num. 25:10–30:1) 
 
Essay 1. The covenant of peace 
 

ל שְׂכָרוֹ, הֲדָא הוּא דִכְתִיב "לָכֵן אֱמֹר הִנְנִי נֹתֵן לוֹ" וְכוּ'. וֹ', אָמַר הקב"ה בְּדִין הוּא שֶׁיִּטּרַבָּה "פִּינְחָס בֶּן־אֶלְעָזָר" וְכוּ  מִדְרָשׁ
מָּשׁ, לְפִי שֶׁהָיוּ הַשְּׁבָטִים מְבַזִּין אוֹתוֹ וְכוּ' בֶּן פּוּטִי זֶה, שֶׁפִּטֵּם אָבִי וּ רַשִׁ"י בְּח  וֹוְעוֹד אָמְרוּ זַ"ל וְהֵבִיא.  אוּריהַמִּדְרָשׁ צָרִי˂ בֵּ 

שֶׁכָּתַבְנוּ    המַ וּמִלְּבַד    ״ וְכוּ'.פִּינְחָס בֶּן־אֶלְעָזָרג נָשִׂיא שֵׁבֶט מִיִּשְׂרָאֵל? לְפִיכָ˂ בָּא הַכָּתוּב וְיִחֲסוֹ: ״וֹאִמּוֹ עֲגָלִים לַעֲבוֹדָה זָרָה, יַהֲר
 .ג וְכוּ'וֹאֵינוֹ יָכוֹל לַהֲר תְרוֹקָא מִפְּנֵי שֶׁהוּא בֵּן יִ יֵשׁ לְדַקְדֵּק לָמָּה דַּוְ  בַּסּוֹף פָּרָשָׁה הַקוֹדֶמֶת 

  
There is a Midrash Rabbah:  

“Pinchas, son of Eleazar, son of Aaron the priest, has turned back My 
wrath from the Israelites by displaying among them his passion for Me, so that I 
did not wipe out the Israelite people in My passion.”1  The Holy One, Blessed be 
He, said: It is just that he should receive his reward, as it is written, “Say, 
therefore, ‘I grant him My covenant of peace.’ ”2 

- Num. Rabbah 21:1 
The Midrash requires explanation. Why is there any question that Pinchas should be rewarded? 

Also, [the rabbis] of blessed memory said,3 and also Rashi brought in his commentary 
on the Torah4: “The tribes demeaned [Pinchas]: “Did you see this son of Puti? The father of 
his mother fattened calves for idol worship, and [yet] he killed the prince of a tribe of Israel.” 
[In defense,] the verse comes and provides his lineage as “Pinchas, son of Elazar, son of Aaron 
the priest.”  

That is, Ex. 6:25 states, “And Aaron’s son Eleazar took into his [household] as wife one of 
Putiel’s daughters, and she bore him Pinchas.” As will be noted below, one view is that Putiel was 
Jethro, an idolator before converting to Judaism.5 Thus, some mocked Pinchas, wondering how 
the grandson of an idolator had the nerve to kill a prince of Israel. In his defense, the later verse, 
Num. 25:11, stresses that Pinchas’s paternal grandfather was Aaron. Besides what we wrote at 
the end of the previous parashah, Balak, essay 12, we need to check why specifically because 
he was a grandson of Jethro, they felt that he could not be justified to kill a prince of Israel. 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Num. 25:11. 
2 Num. 25:12. 
3 Sanhedrin 82b. 
4 Rashi to Gen. 37:2. 
5 Ex. Rabbah 7:5. 
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לִפְעוֹר, כִּדְאִיתָא בַּמִּדְרָשׁ עַל פָּסוּק "קַח    נִים הַרְבֵּה כְּדֵי לָדוּן אוֹתָם הָעוֹבְדִיםיוְיֵשׁ לוֹמַר שֶׁשָּׁם בְּאוֹתָהּ שָׁעָה הֶעֱמִיד מֹשֶׁה דַּיָּ 

נְחָס הָרַג לְזִמְרִי הָיוּ  יפִּ אֶת־כׇּל־רָאשֵׁי הָעָם וְהוֹקַע אוֹתָם" וְכוּ' "וַיּאֹמֶר מֹשֶׁה אֶל־שֹׁפְטֵי יִשְׂרָאֵל" וְכוּ', וּכְשֶׁרָאוּ הַשְּׁבָטִים שֶׁ 
אֵין הַכֹּל כְּשֵׁרִין לָדוּן    ו"לדַּף  מִשּׁוּם דִּתְנַן בְּסַנְהֶדְרִין פֶּרֶק ד'    ,סוֹבְרִים שֶׁגַּם הוּא נִתְמַנָּה לָדוּן דִּינֵי נְפָשׁוֹת וְהִתְרַעֲמוּ עַל זֶה

ין מִכָּל מוּם, וּפֵרֵשׁ רַשִׁ"י פָּגַם מִשְׁפָּחָה, וּכְתִיב "וְהִתְיַצְּבוּ  דִּינֵי נְפָשׁוֹת מַאי טַעֲמָא כְּשֵׁם שֶׁהַבֵּית דִּין מְנוּקִּין בְּצֶדֶק כָּ˂ מְנוּקִּ 
 . שָׁם עִמָּ˂" מִיּוּחֲסִין כְּמוֹתְ˃

 
It can be said that at that time, Moses appointed many judges to judge those who had 

worshipped Peor, as is brought in the Midrash Num. Rabbah 20:23 on the verse[s] “Take all 
the ringleaders and have them publicly executed before the L-rd, so that the L-rd’s wrath may 
be turned away from Israel. So Moses said to Israel’s officials, ‘Each of you slay those of his men 
who attached themselves to Baal-peor.’ ”6  

When the tribes saw that Pinchas killed Zimri, they thought he too had been 
appointed to judge capital cases, and they protested this, because we learn in tractate 
Sanhedrin, chapter 4, page 36b: “Not everyone is fit to judge capital cases. Why? As Rav 
Yosef taught: Just as the court must be clean of injustice, so too must it be clean of any 
blemish.” Rashi explains this means free of a family defect. It is written, “And they shall stand 
there with you,”7 meaning those of lineage like yours. 

 
נְחָס עָשָׂה שֶׁלּאֹ  יב מִיתָה וּפִ י חַיָּ וְלָכֵן אָמְרוּ הַשְּׁבָטִים זֶה שֶׁאֵינוֹ מְיוּחָס לאֹ הָיָה לוֹ לָדוּן דִּינֵי נְפָשׁוֹת אַף אִם הָאֱמֶת הָיָה שֶׁזִּמְרִי  

אֶלָּא אַדְרַבָּא אָמְרִינָן בְּפֶרֶק ט' דְּסַנְהֶדְרִין הַבּוֹעֵל   .נִיםינְחָס אֵינוֹ דָּבָר הַתָּלוּי בַּדַּיָּ יכְּדִין. אֲבָל טָעוּ בִּסְבָרָתָם, שֶׁמַּה שֶׁעָשָׂה פִּ 
וְלאֹ    .אֶלָּא מִדַּעַת עַצְמוֹ עָשָׂה מָה שֶׁעָשָׂה וְלאֹ נִמְלָ˂ בְּסַנְהֶדְרִין כְּלָל  . אֵין מוֹרִין לוֹ כֵּן  לִימָּלֵ˂וְאִם בָּא    .בּוֹ  אֲרָמִית קַנָּאִין פּוֹגְעִין 

   .אֶלָּא שֶׁכָּבַשׁ אֶת יִצְרוֹ וּפִטְפֵּט עִמּוֹ לְהַכְנִיס עַצְמוֹ לְסַכָּנוֹת גְּדוֹלוֹת כִּדְאִיתָא הַתָּם וּבְמִדְרָשׁעוֹד 
 
Therefore, the tribes said: this one who is not of distinguished lineage should not have 

judged capital cases, even if it were true that Zimri deserved death, and Pinchas acted outside 
the law. But they erred in their understanding, because what Pinchas did was not a matter 
dependent on judges.  

On the contrary, we say in chapter 9 of Sanhedrin (82a): “One who has relations with 
an Aramean woman, zealots strike him. . . If he comes to consult [with the court when he sees 
such a thing, the court] does not teach him [that it is permitted to kill the transgressor].” Rather, 
he acted on his own initiative and did not consult the Sanhedrin at all. Moreover, he 
conquered his evil inclination and spoke with it, putting himself in great danger from Zimri’s 
tribe, as it says there in Sanhedrin 82a and in the Midrash Num. Rabbah 20:25. 

 

 
6 Num. 25:4–5. 
7 Num. 11:16. 
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רָה "וְעַל־פִּי˃ יִשַּׁק  יה שֶׁלּאֹ נָשַׁק לָעֲבֵ וּמֵעַתָּה כְּשֵׁם שֶׁיּוֹסֵף שֶׁפִּטְפֵּט בְּיִצְרוֹ עָלָה לִגְדוּלָּה וּמִשֶּׁלּוֹ נָתְנוּ לוֹ כִּדְאִיתָא בַּמִּדְרָשׁ פֶּ 
זְרוֹעַ כְּנֶגֶד    בָה כִּדְאָמְרִינַן בְּחוּלִיןיוְזָכָה לִשְׁלוֹשָׁה מַתְּנוֹת הַזְּרוֹעַ וְהַלְּחָיַיִם וְהַקֵּ .  כׇּל־עַמִּי" וְכוּ', אַף זֶה יֵשׁ לוֹ לַעֲלוֹת לִגְדוּלָּה

   .תְּרֵי מַשְׁמָע כִּדְאָמְרִינַן בְּפֶרֶק ח' דְּסוֹטָה נוּ שֶׁבָּא מִיּוֹסֵף, דְּפוּטִיאֵליהַיָּד וְכוּ', וְרָאוּי הָיָה לַכָּ˂ לְפִי שֶׁהָיָה בֶּן פּוּטִי דְּהַיְ 
 
From now, just as Joseph, who conquered his inclination, rose to greatness and was 

rewarded with rulership—as it says in the Midrash Gen. Rabbah 90:3: “[Regarding] the mouth 
that did not kiss in sin [by avoiding the advances of Potiphar’s wife], ‘by your mouth all my 
people shall be sustained,’8 ”—so too should this one [Pinchas] rise to greatness. 

And he merited three gifts: the foreleg, the jaw, and the stomach, as we say in Chullin:  

The foreleg corresponds to the hand [of Pinchas, who acted with his 
hand]. And [the] jaw [corresponds to the] prayer [that he offered during the 
incident]. [The] stomach is as its plain meaning [for Pinchas speared the woman 
through her stomach]. 

- Chullin 134b 
He was worthy of this because he was a son of Puti, i.e., descended from Joseph. For Putiel 
has two meanings, as we say in chapter 8 of Sotah (43a), where it is explained that Putiel refers 
to Jethtro, because he fattened [pittem] calves for idol worship, while others say Putiel refers to 
Joseph, who mocked [pitpet] his desire by resisting the advances of Potiphar’s wife. 

  
צֶר שָׁנִים יַטְעוּ הָעוֹלָם וְיאֹמְרוּ בִּשְׁבִיל  וֹוּלְפִי שֶׁמִסְּתָמָא הַגְּדוּלָּה הִיא חוֹב לָאָדָם, שֶׁהָרַבָּנוּת מְקַבֶּרֶת אֶת בְּעָלֶיהָ, וְאִם יָמוּת בְּק

ם כְּמוֹ מַלְאָ˂ וְתִהְיֶה גְּדוּלָּה זוֹ לְעוֹלָם לִזְכּוֹת י מִשּׁוּם הָכִי "הִנְנִי נֹתֵן לוֹ אֶת־בְּרִיתִי שָׁלוֹם" שֶׁיִּהְיֶה חַי וְקַיָּ ,  שֶׁחֵטְא בַּהֲרִיגַת זִמְרִי
   .לְחוֹבָהוְלאֹ 

 
Since, presumably, greatness is a burden upon a person, for “authority buries its 

possessors,”9 and if he were to die young, people might err and say it was because he sinned 
by killing Zimri. Therefore, “Behold, I give him My covenant of peace,” so that he would live 
and endure like an angel, and this greatness would forever be a merit and not a liability. 

 
ן עוֹד ילּוּ הִקְרִיב קָרְבָּן מִשּׁוּם הָכִי זָכָה לִהְיוֹת כֹּהֵן רָאוּי לְהַקְרִיב קָרְבָּנוֹת אֲחֵרִים, וְעַיֵּ יוּלְפִי שֶׁהַשּׁוֹפֵ˂ דָּמָן שֶׁל רְשָׁעִים כְּאִ 

וּלְפִי שֶׁהִטִּיל שָׁלוֹם בֵּין יִשְׂרָאֵל לַאֲבִיהֶם שֶׁבְּשָׁמַיִם נַעֲשֶׂה מַלְאָ˂ .  טַעַם אַחֵר לְקַמָּן בְּסָמוּ˂ עַל פָּסוּק "תַּחַת אֲשֶׁר קִנֵּא" וְכוּ'
 מְבַשֵּׂר שֶׁיָּבאֹ בָּאַחֲרִית הַיָּמִים לַעֲשׂוֹת שָׁלוֹם בָּעוֹלָם.

 
Since one who sheds the blood of the wicked is as though he has offered a sacrifice,10 

therefore he merited to become a priest, fit to offer other sacrifices. See also another reason 
below (Essay 2) on the verse, “It shall be for him and his descendants after him a pact of priesthood 
for all time, because he was zealous for his G-d, thus making expiation for the Israelites.”11 Since 
he brought peace between Israel and their Father in Heaven, he became Elijah, a heralding 
angel who will come in the end of days to bring peace to the world.12 

 
8 Gen. 41:40. 
9 Pesachim 87b. 
10 Num. Rabbah 21:3. 
11 Num. 25:13. 
12 Yalkut Shimoni, parashat Pinchas, remez 771: “R' Shim'on ben Lakish said, ‘Pinchas is Elijah. The Holy One, 

Blessed be He, said to him: You have made peace between Israel and Me in this world. Even in the next world, you 
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מְיוּחָס, מִשּׁוּם הָכִי יָבאֹ לְבַשֵּׂר  וּכְדֵי לְהַרְאוֹת לְיִשְׂרָאֵל שֶׁנָּטַל שְׂכָרוֹ בְּדִין אַף עַל פִּי שֶׁלְּפִי סְבָרָתָם לאֹ הָיָה רָאוּי לִהְיוֹת כֹּהֵן  

וּכְדַעַת ר' יְהוּדָה סוֹף מַסֶּכֶת עֵדֻיּוֹת לַקָּרֵב וְלאֹ לְרַחֵק, וְכֵן בְּפֶרֶק    .עוֹד לְיִשְׂרָאֵל עַל כָּל הַמִּשְׁפָּחוֹת הַמְיוּחָסוֹת שֶׁנִּתְרַחֲקוּ לַקָּרְבָּן
ל שְׂכָרוֹ כְּלוֹמַר שֶׁהַדִּין שֶׁנַּעֲשֶׂה עִמּוֹ יִהְיֶה נַעֲשֶׂה  וֹד' דְּקִדּוּשִׁין אָמְרִינַן מִשְׁפָּחָה שֶׁנִּטְמְעָה, נִטְמְעָה. וְלָכֵן אָמְרוּ בְּדִין הוּא שֶׁיִּטּ

  .נָמֵי לְכָל יִשְׂרָאֵל
 
In order to show Israel that he [Pinchas] received his reward justly—even though, 

according to their view, he was not worthy to be considered a priest of distinguished lineage—
therefore, he will come in the future as Elijah to bring good tidings to Israel regarding all the 
disqualified families who were distanced from the priesthood. As is the opinion of Rabbi 
Yehuda at the end of tractate Eduyot: “[That Elijah will come] to bring near, not to 
distance.”13 Similarly, in Chapter 4 of tractate Kiddushin (71a), it is said: “A family [with a 
flawed lineage] that became assimilated, remains assimilated [and one should not reveal their 
flawed status].” Therefore, they said: “It is just that he should receive his reward,” meaning, 
the judgment that was done with him should likewise be done for all of Israel. 

 

תַּן לְפִנְחָס שֶׁאֵין הָעוֹלָם מִתְנַהֵג אֶלָּא  יאוּר הַמִּדְרָשׁ גְּדוֹל הַשָּׁלוֹם שֶׁנִּ יל שְׂכָרוֹ אַחַר בֵּ וֹנְבָאֵר בְּדִין הוּא שֶׁיִּטּ  אַחֵרוּבְדֶרֶ˂  
וָאֵם בָּא אָדָם מִן הַדֶּרֶ˂ שׁוֹאֲלִין לוֹ שָׁלוֹם, וְכֵן שַׁחֲרִית שׁוֹאֲלִין לוֹ שָׁלוֹם, וּבְאֶמֶשׁ וְכוּ' שְׁמַע    .בְּשָׁלוֹם, וְהַתּוֹרָה כֻּלָּהּ שָׁלוֹם

וְקָשֶׁה דְּמָּה רָצָה לוֹמַר .  כַּת שָׁלוֹם, הַתְּפִלָּה חוֹתְמִין בְּשָׁלוֹם, בִּרְכַּת כֹּהֲנִים חוֹתְמִין בְּשָׁלוֹם וְכוּ' עכ"לוּיִשְׂרָאֵל חוֹתְמִין פּוֹרֵס ס
תְנַהֵג אֶלָּא בְּשָׁלוֹם וְאִם נֶּה מִשְּׁאַר הַשָּׁלוֹם, וְהַלּאֹ אַחַר כָּ˂ אָמַר שֶׁאֵין הָעוֹלָם מִ וּתַּן לְפִנְחָס וְכִי שָׁלוֹם זֶה מְשׁיגְּדוֹל הַשָּׁלוֹם שֶׁנִּ 

  .בָּא אָדָם מִן הַדֶּרֶ˂ וְכוּ' דִּשְׁמַע מִינָהּ שֶׁהוּא שָׁלוֹם שָׁוֶה לְכָל אָדָם 
 
In another way, we can explain the phrase “It is just that he should receive his 

reward” based on the Midrash’s explanation: (Num. Rabbah 21:1):  

Great is peace, for it was given to Pinchas; for the world exists only 
through peace, and the entire Torah is peace. When a person arrives from a 
journey, we greet him with peace [i.e., “shalom”]. In the morning, we ask about 
peace [i.e., “ma shlomcha,” literally, “how is your peace,” i.e., “how are you”]. At 
night, likewise, one greets with peace. People conclude [the prayer] Shema Yisrael 
with “Who spreads the canopy of peace.”14 . . . People conclude the Priestly 
Blessing with peace. 

- Num. Rabbah 21:1 
But it is difficult to understand: what is the Midrash trying to say with “Great is the peace 
that was given to Pinchas”? Is this peace different from other forms of peace? After all, it 
goes on to say that the world operates only through peace, and peace is for all people, 
suggesting that it’s a universal peace.  

  

 
are the one who will make peace between My children and Me, as it is said, '''Lo, I will send the prophet Elijah to you 
before the coming of the day of the Lord ...  He shall reconcile parents with children (Mal. 3:23-24).''' ’ ” 

13 Mishnah Eduyot 8:7. 
14 Referring to the second blessing after the Shema for ma’ariv of the Sabbath and holidays. 
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לּוּ יאוֹמֵר גָּדוֹל הַשָּׁלוֹם שֶׁאֲפִ   וְיֵשׁ לוֹמַר דְּאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק "וְיָשֵׂם לְ˃ שָׁלוֹם", ר' אֶלְעָזָר בְּנוֹ שֶׁל ר' אֶלְעָזָר הַקַּפָּר
אָמַר הקב"ה אֵין הַשָּׂטָן נוֹגֵעַ בֵּינֵיהֶם שֶׁנֶּאֱמַר "חֲבוּר עֲצַבִּים" וְכוּ', אֲבָל    כִּבְיָכוֹליִשְׂרָאֵל עוֹבְדִים עֲבוֹדָה זָרָה וְשָׁלוֹם בֵּינֵיהֶם  

    .קֶת עכ"לוֹהַמַּחֲל וּשְׂנוּאָהמִשֶּׁנֶּחֶלְקוּ מָה נֶאֱמַר בָּהֶם "חָלַק לִבָּם" וְכוּ', הָוֵי גְּדוֹל הַשָּׁלוֹם 
 
It may be said that it is stated in the Midrash on the verse: “The L-rd will lift His face 

upon you, and He will grant you peace.”15 

Rabbi Elazar, son of Rabbi Elazer HaKappar, says: “Great is peace, for 
even if Israel worship idols but there is peace among them, as if the Holy One, 
Blessed be He, said, ‘Satan cannot harm them,’ as it is said, ‘Ephraim is 
attached to idols, leave him.”16 But once they become divided, what is said 
about them? ‘Their heart is divided; now they will be punished.’17 Thus, peace 
is great, and discord is hated.” 

- Num. Rabbah 11:7 
 

מְקוֹם לַּת הַשָּׁלוֹם הוּא מִפְּנֵי שֶׁאֵין הַשָּׂטָן נוֹגֵעַ בִּמְקוֹם שֶׁיֵּשׁ שָׁלוֹם וְאֵין רְשׁוּת לְכָל מַזִּיק לִיכָּנֵס בִּ וּצֶם וּגְדוֹלָמַדְנוּ מִזֶּה כִּי כָּל ע
קּוּן  יוְלָכֵן אָנוּ מִתְפַּלְּלִים בְּכָל יוֹם לַתִּ   .הָנוֹת מֵהַשָּׁלוֹם הָאֲמִתִּיים "בִּלַּע הַמָּוֶת לָנֶצַח" לאֹ יִזְכֶּה הָעוֹלָם לֵ ישֶׁיֵּשׁ שְׁלוֹם, וְעַד שֶׁיִּתְקַיֵּ 

אֲבָל הַשָּׁלוֹם   .בָּא יוֹם הַיְּשׁוּעָה הָעוֹלָם וְלִזְכּוֹת בְּזֶה הַשָּׁלוֹם, וּבְכָל יוֹם וְיוֹם וּבְכָל תְּפִלָּה וּתְפִלָּה מִתְתַּקֵּן הָעוֹלָם מְעַט מְעַט עַד
  . לּוּ מַלְאָ˂ הַמָּוֶת לאֹ יִהְיֶה לוֹ רְשׁוּת לְהִתְקָרֵב אֵלָיו, דִּלְדִידֵיהּ "בִּלַּע הַמָּוֶת לָנֶצַח" יוֹם הָאֲמִתִּי שֶׁאֲפִ נְחָס הָיָה הַשָּׁליתַּן לְפִ ישֶׁנִּ 

ן עוֹד  ירֶ˂ לְהִתְפַּלֵּל עַל הַשָּׁלוֹם שֶׁכְּבָר זָכָה בּוֹ אֲבָל אָנוּ צְרִיכִים בְּכָל עֵת וּזְמַן לְהִתְפַּלֵּל עָלָיו, וְעַיֵּ וֹוְנִמְצָא שֶׁהוּא אֵין לוֹ עוֹד צ
   .לְקַמָּן פָּרָשַׁת עֵקֶב

 
We learn from this that all the power and greatness of peace is because the Satan has 

no influence where there is peace, and no destructive force has permission to enter a place 
where peace resides. Until the fulfillment of the verse, “Death will be swallowed up forever,”18 
the world will not merit to enjoy true peace. Therefore, we pray every day for the rectification 
of the world and to merit this peace, and with each and every day, with each and every prayer, 
the world becomes a bit more rectified, until the day of salvation arrives. But the peace that 
was given to Pinchas was the true peace, such that even the Angel of Death would not have 
permission to approach him, for him, “death will be swallowed up forever.” Thus, he no 
longer needed to pray for peace, for he had already attained it, while we must continually 
pray for it at every time and moment. See further later, in parashat Eikev, the end of Essay 5. 

  

 
15 Num. 6:26. 
16 Hosea 4:17. 
17 Hosea 10:2. 
18 Isaiah 25:8. 
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שֶׁיִּטּ הוּא  בְּדִין  הַמִּדְרָשׁ  אָמַר  לֵישֵׁבוֹוְלָכֵן  מְבַקְּשִׁים  שֶׁכְּשֶׁהַצַּדִּיקִים  שְׂכָרוֹ,  וְהקב"ה    ל  עֲלֵיהֶם  מְקַטְרֶגֶת  הַדִּין  מִדָּת  בַּשַּׁלְוָה 
בְּנֵי־יִשְׂרָאֵל" וְכוּ',    .מְדַקְדֵּק עִם חֲסִידָיו כְּחוּט הַשַּׂעֲרָה בְּפִנְחָס שֶׁדָּחָה אֶת הַשָּׂטָן כְּדִכְתִיב "הֵשִׁיב אֶת־חֲמָתִי מֵעַל  אֲבָל כָּאן 

 ל כָּרָאוּי לוֹ וּמִדָּת הַדִּין לאֹ תְּהֵא מְקַטְרֶגֶת עָלָיו. וֹבְּדִין הוּא וְכוּ' כְּלוֹמַר מַלְאָ˂ רַע יַעֲנֶה אָמֵן בְּעַל כָּרְחוֹ, כִּי מִן הַדִּין יִטּ
 
Therefore, the Midrash says, “It is just that he should receive his reward,” because 

when the righteous seek to dwell in peace, the Attribute of Justice prosecutes them, and the 
Holy One, Blessed be He, scrutinizes the righteous to a hair’s breadth. But here, with 
Pinchas, who repelled the Satan, as it is written, “He turned back My wrath from the 
Israelites,” it is just, meaning: even the evil angel must respond “Amen” against his will, for 
Pinchas is truly deserving of his reward, and the Attribute of Justice will not prosecute him. 

 
תַּן לְפִנְחָס שֶׁאֵין הָעוֹלָם מִתְנַהֵג אֶלָּא בְּשָׁלוֹם, כְּלוֹמַר עִקָּר קִיּוּם הָעוֹלָם הוּא עַל יְדֵי הַשָּׁלוֹם,  יוְאָמַר הַמִּדְרָשׁ גָּדוֹל הַשָּׁלוֹם שֶׁנִּ 

ם בָּא אָדָם מִן הַדֶּרֶ˂ שׁוֹאֲלִין לוֹ  אִ וְ   .ן בֶּחָרָבָה וּבִמְקוֹם "צִיָּה וּשְׁמָמָה"ייָּ וּכִּי הַמַּזִּיקִין גּוֹרְמִים לְהַחְרִיב הָעוֹלָם וְלָכֵן הֵם מְצ
שֶׁלּוֹ וְשֶׁקֶט שׁוֹאֲלִין לוֹ שָׁלוֹם כְּלוֹמַר    שָׁלוֹם כִּי כָּל הַדְּרָכִים בְּחֶזְקַת סַכָּנָה שֶׁהַשָּׂטָן מְקַטְרֵג אָז בִּשְׁעַת הַסַּכָּנָה, וּכְשֶׁבָּא מִן הַדֶּרֶ˂

  .לוֹ הַשָּׁלוֹם אֱמֶת שֶׁיֵּשׁשֶׁהַשָּׂטָן לאֹ הִזִּיקוֹ וְזֶה אוֹת 
 
The Midrash says: “Great is the peace that was given to Pinchas, for the world exists 

only through peace,” meaning, the essential sustenance of the world is through peace, 
because destructive forces cause the destruction of the world, and therefore they are found 
in “barren and desolate” places.19 When a person comes from a journey, we greet him with 
“shalom,” because all roads are presumed to be dangerous, and the Satan prosecutes at times 
of danger.20 When one returns from the road, calm and unharmed, we ask him about peace, 
i.e., “ma shalomcha” [how are you], meaning, the Satan did not harm him, and this is a true 
sign that he possesses peace. 

  
וּבְבֹקֶר "תִּזְרַח הַשֶּׁמֶשׁ יֵאָסֵפוּן" וְכוּ'. וּבָאֶמֶשׁ   וְכֵן שַׁחֲרִית שׁוֹאֲלִין לוֹ שָׁלוֹם מִשּׁוּם שֶׁעָבָר הַלַּיְלָה שֶׁ"בּוֹ־תִרְמֹשׂ כׇּל־חַיְתוֹ־יָעַר"

מִפְּנֵי פַּחַד הַמַּזִּיקִין  כָּ˂ שׁוֹאֲלִין כַּת שָׁלוֹם כְּמוֹ  וּוּשְׁמַע יִשְׂרָאֵל חוֹתְמִין פּוֹרֵס ס .  בִּשְׁלוֹם לְהִתְפַּלֵּל אֶל ה' שֶׁיַשְׁכִּיבֵנוּ לְשָׁלוֹם 
לְיוֹם  "רַבָּה, וְכִדְאָמְרִינַן    וּבְהִכָּנֵס שַׁבָּת כֹּל הַמַּזִּיקִין נִדְחִין לִתְהוֹמָא  מַזִּיקִיןהַר שֶׁבִּקְרִיאַת שְׁמַע הוֹרֵג אָדָם כַּמָּה  וֹשֶׁכָּתוּב בַּזּ

בְּשָׁלוֹם כִּי כְּשֶׁאָדָם מִתְפַּלֵּל יֵשׁ לוֹ צָרִים מִלְּמַעְלָה הַמְּעַכְּבִים אֶת   הַתְּפִלָּה חוֹתְמִין.  לַיּוֹם שֶׁשָּׁבְתוּ הַמַּזִּיקִין מִן הָעוֹלָם  "הַשַּׁבָּת
ת  תְמִין בְּשָׁלוֹם כִּי אָז יֵשׁ הַשְׁרָאַ תְּפִלָּתוֹ מִלְּהִכָּנֵס, וּמִשּׁוּם הֲכִי חוֹתְמִין בְּשָׁלוֹם וְהַכֹּל הוֹלֵ˂ אַחֵר הַחִיתּוּם. וּבְבִרְכַּת כֹּהֲנִים חוֹ

    .שְׁכִינָה וְאֵין מַזִּיק יָכוֹל לְהִכָּנֵס
 
Likewise, in the morning we ask about shalom, because the night has passed—when 

“all the beasts of the forest stir,”21 and in the morning, “the sun rises and they gather and 
couch in their dens.”22 In the evening too, we ask for shalom, to pray to G-d that He lay us 
down in peace, due to fear of harmful forces. The Shema prayer for the evening of the Sabbath 
and holidays concludes with “Who spreads the canopy of peace,” as it is written in the Zohar 

 
19 Berachot 3a; Sukkah 52a (quoting Joel 2:20, “a land barren and desolate”). 
20 Gen. Rabbah 91:9. 
21 Ps. 104:20. 
22 Ps. 104:22. 
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(III:211b) that when one recites Shema, he kills many destructive forces, and when Shabbat 
enters, all destructive forces are driven down into the great abyss. As it is said regarding the 
verse, “A psalm: A song for the Sabbath day,”23 this refers to “the day when the destructive 
forces rested from the world.”24 Prayer ends with shalom, because when a person prays, there 
are adversaries above that obstruct his prayer from ascending, and therefore the prayer ends 
with shalom, for everything follows the conclusion. The Priestly Blessing ends with shalom, 
because that is when the Divine Presence rests, and no destructive force can enter. 

  
עָשׂוּ   "הַצִּיבִי לָ˂ צִיּנִֻים"וְעוֹד    ,כוּ'וְזֶהוּ דְּאָמְרִינַן בְּפֶרֶק ה' דְּעֵירוּבִין אָמַר רַב חִסְדָּא אֵין הַתּוֹרָה נִקְנֵית אֶלָּא בַּסִּימָנִים שֶׁנֶּאֱמַר וְ 

וְנוֹדַע כִּי עִקָּר הַשִּׁכְחָה בָּאָה מִטַּעַם הַמַּזִּיקִים הַשּׁוֹלְטִין, וּבְתַלְמִידֵי חֲכָמִים    .וְכוּ'  "וּמֹדָע לַבִּינָה תִקְרָא"וְכוּ'    ,לַתּוֹרָה  צִיּוּנִים
מֵחֲבֵ  הַגָּדוֹל  כָּל  כִּי  מִכֻּלָּם  לַן י יוֹתֵר  לֵית  וּמְנֵי  וַחֲתִים  וּכְיִיל  דִּצְיִיר  מִידֵי  אָמְרִינַן כֹּל  דְּחוּלִין  וּבְפֶרֶק ח'  מִמֶּנּוּ,  גָּדוֹל  יִצְרוֹ  רוֹ 

  בַלְבֵּל תּוֹרַתְכֶם.נֵס וּלְ רְשׁוּתָא לְמִשְׁקַל מִינֵּיהּ וְכוּ', וְלָכֵן כְּשֶׁתַּעֲשׂוּ צִיּוּנִים לַתּוֹרָה הַמַּזִּיק לאֹ יִהְיֶה לוֹ רְשׁוּת לִיכָּ 
 
This is what is said in Chapter 5 of Eruvin:  

Rav Chisda said: The Torah can be acquired only with [mnemonic] 
signs [that aid the memory], as it is stated: “Put it in their mouths.”25 Do not read 
[the phrase as]: Put it [ּשִׂימָה] [simah], but [rather as]: Its sign [ּסַיְּמֶנָּה] [simanah] [,thus 
indicating that mnemonic signs aid in memorizing the material].  

Also, Rav Tachalifa of the West heard this and went [and] said it before 
Rabbi Abbahu, [who] said: You learn this from there; we learn it from here, “Set 
up markers for yourself,”26 [i.e.,] set up [mnemonic] markers for the Torah . . . 

Rabbi Eliezer said [that we learn this same idea] from here: “Say to wisdom, 
you are my sister, and call understanding, your kinswoman [וּמוֹדָע] [moda]”27 
(Proverbs 7:4), which means: Establish signs [מוֹעֲדִים] [moda’im] of the Torah.  

- Eruvin 54b 
It is known that the root of forgetfulness comes from the destructive forces that rule, and this 
is especially true regarding Torah scholars, more than anyone else, for “whoever is greater 
than his fellow, his evil inclination is also greater.”28 In chapter 8 of Chullin (105b), it is said: 
“A demon told Mar bar Rav Ashi: Anything that is marked, measured, sealed, and set aside—
we have no permission to take it.” Therefore, when you make signposts for the Torah, the 
destructive force will have no permission to enter and disrupt your Torah. 

  

 
23 Ps. 92:1. 
24 Midrash Tehillim 92:4. 
25 Deut. 31:19. 
26 Jer. 31:20. 
27 Prov. 7:4. 
28 Yalkut Shimoni on Nach 535:2. 
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לּוּ בִּשְׁעַת מִלְחָמָה צְרִיכִים שָׁלוֹם, כִּי בִּשְׁעַת מִלְחָמָה שֶׁיֵּשׁ קִטְרוּג  ינָשׂאֹ גְּדוֹל הַשָּׁלוֹם שֶׁאֲפִ   ]פָּסוּק[וְזֶהוּ דְאָמְרִינָן בְּמִדְרָשׁ רַבָּה  
יִדְרְשׁוּ בִּשְׁלוֹם כַּדִי שֶׁיּ עֲלֵיהֶםוּצָרִי˂ שֶׁיִּשְׂרָאֵל  וְתִשְׁרֶה הִשְׁכִּינָה  צְרִיכִים  יעוֹד שָׁם כִּי אֲפִ   .שְׁפַּע לָהֶם שֶׁפַע טוֹב  לּוּ הַמֵּתִים 

תַּן לְעוֹשֵׂי צְדָקָה דְּאָמְרִינַן בַּגְּמָרָא עַל פָּסוּק "מַתָּן בַּסֵּתֶר יִכְפֶּה־אָף"  ישָׁלוֹם כְּדֵי שֶׁהַמַּזִּיקִין לאֹ יִקְרְבוּ אֲלֵיהֶם. עוֹד שָׁם שֶׁנִּ 
  .שֶׁהַצְּדָקָה מַצֶּלֶת מִכָּל מַזִּיק וְיֵשׁ לוֹ שָׁלוֹם

 
This is what is said in Midrash Num. Rabbah 11:7 on parashat Naso: “Great is peace: 

even in a time of war, peace is necessary, because in a time of war, when there is accusation 
[from Satan], Israel must seek peace so that goodness will be bestowed upon them and the 
Divine Presence will rest upon them.” Also there: “Even the dead require peace, so that the 
destructive forces do not approach them.” Also there: “Peace is given to those who practice 
charity, as the Gemara says [in Bava Batra 9b] on the verse (Prov. 21:14): ‘A gift in secret 
subdues anger,’that charity saves from all destructive forces and brings peace.” 

 
בְּפָמַלְיָ  שָׁלוֹם  מֵשִׂים  לִשְׁמָהּ  בְּתוֹרָה  הָעוֹסֵק  כׇּל  אֲלֶכְּסַנְדְּרָאי  ר'  אָמַר  חֵלֶק  בְּפֶרֶק  וּבְפָמַלְיָ יוְעוֹד  מַעְלָה  שֶׁל  מַטָּה,  יא  שֶׁל  א 

לּוּ מֵגֵין עַל כָּל הָעוֹלָם כֻּלּוֹ כִּי יֵשׁ  יוְעוֹד אָמְרוּ שָׁם כְּאִ שֶׁנֶּאֱמַר: "אוֹ יַחֲזֵק בְּמָעוּזִּי", שֶׁכָּל הָעוֹסֵק בְּתוֹרָה מַזִּיקִין בְּדֵלִין מִמֶּנּוּ.  
בִּים שָׁלוֹם בָּעוֹלָם, וְתֵכֶף אָמְרוּ  שָׁלוֹם בָּעוֹלָם, וְזֶהוּ דְּאָמְרִינַן בְּבָרַיְיתָא אָמַר רַבִּי אֶלְעָזָר אָמַר רַבִּי חֲנִינָא תַּלְמִידֵי חֲכָמִים מַרְ 

   .לּוּ בּוֹנֶה אֶת הָעוֹלָםי״בָּנָיִ˂״ אֶלָּא ״בּוֹנָיִ˂״, הוֹאִיל שֶׁמֵּגֵין עַל כָּל הָעוֹלָם כֻּלּוֹ כְּאִ  שָׁם אַל תִּקְרֵי
 
Also, in chapter 11 of Sanhedrin, entitled, “All Israel have a portion in the World-to-

Come:” 

Rabbi Alexandri says: Anyone who engages in [the study of] Torah for 
its own sake introduces peace into the [heavenly] entourage above and into the 
[earthly] entourage below, as it is stated: “Or else let him take hold of My 
strength, that he may make peace with Me; yea, let him make peace with Me.”29 

- Sanhedrin 99b 
For anyone who engages in Torah study, destructive forces flee from him.30 They also said 
there in tractate Sanhedrin that it is as if he protects the entire world, for there is peace in the 
world.  

This is what is said in the Baraita, in Berachot 64a: “Rabbi Eleazar said in the name of 
Rabbi Chanina: Torah scholars increase peace in the world, as it is said, ‘And all your sons 
 ”shall be taught of the L-rd, and great shall be the peace of your sons.’31 [banayikh] [בָּנָיִ˂]
Immediately after they said there, “Do not read it as ‘banayich’ [˂ִבָּנָי] [your sons], but 
‘bonayich’ [˂ִבּוֹנָי] [your builders], since by protecting the entire world it is as if they build the 
world.” 

  

 
29 Isaiah 27:5. 
30 Berachot 5a. 
31 Isaiah 54:13. 
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דִלְעֵילָא, וְאִם כֵן מִתְּחִלָּה  וְאָמַר הַכָּתוּב "יַעֲשֶׂה שָׁלוֹם לִי שָׁלוֹם יַעֲשֶׂה־לִּי", כְּנוֹדָע כִּי אִתְעֲרוּתָא דִלְתַתָּא, אִתְעַר אִתְעֲרוּתָא  
י כָּ˂  וְאַחַר  שְׁלוֹם  יַעַן  וּיַעֲשֶׂה  הַשָּׁלוֹם  אֶת  בּוֹרְאִים  שֶׁהַצַּדִּיקִים  הַטַּעַם  וְזֶהוּ  וְכוּ',  שָׁלוֹם  וְזֶהוּ  מִלְּמַעְלָה  שֶׁפַע  עָלָיו  כִּי שְׁפַּע 

   .מֶרְחַקִּים הַמַּזִּיקִים וְתִשְׁרֶה עֲלֵיהֶם הַשְּׁכִינָה כִּי שָׁלוֹם הוּא
 
The verse says, “That he may make peace with Me; yea, let him make peace with Me.” 

It is known that with the awakening of the lower world, there is an awakening of the higher 
world. Therefore, first “let him make peace with Me,” and then a flow of abundance will be 
bestowed from above, this is the peace. This is the reason why the righteous create peace, 
because the harmful forces are distanced, and the Divine Presence rests upon them, for peace 
is what enables this. 

 
* * * 


