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Chapter XLI: Pinchas (Num. 25:10–30:1) 
 
Essay 6. Rejoicing and Exulting in G-d is not limited to prayer and learning 
 

  חַ, אִם בַּיּוֹם אִם בְּהקב"ה, וֹבַּמֶּה לִשְׂמ  ן זֶה־הַיּוֹם עָשָׂה ה' נָגִילָה וְנִשְׂמְחָה בוֹ", אָמַר רַבִּי אָבִין אֵין אָנוּ יוֹדְעִיעַל פָּסוּק "  יַלְקוּט 

מֹה וּפֵ  .  "נָגִילָה וְנִשְׂמְחָה בָּ"רֵשׁ  יבָּא שְׁ , בָּ בְּתוֹרָתָ , בָּ בְּיִרְאָתָ אוֹתִיּוֹת שֶׁכָּתַבְתָּ    כ"בבְּ   ,בָּ  ,רַבִּי יִצְחַק  אָמַר, בָּ בִּישׁוּעָתָ
 עכ"ל. עֶשְׂרִים, הֲרֵי בָּ" ף"כַּ ם, יִ נַ שְ ת "בֵּילָנוּ בַּתּוֹרָה, 

  
There is a Yalkut Shimoni on Nach 876 on the verse, “This is the day that the L-rd has 

made; let us exult and rejoice vo [ֹבו] [which could mean ‘in it,’ or ‘in Him’]” (Ps. 118:24). Rabbi 
Avin said, “We didn’t know in what to rejoice: perhaps it meant to exult and rejoice in the day, 
or perhaps it meant to exult and rejoice in the Holy One, Blessed be He. Solomon came and 
explained, ‘Let us exult and rejoice in You’ (Song of Songs 1:4), in You, [meaning] in Your 
salvation; in You, [meaning] in the fear of You; in You, [meaning] in Your Torah.” Rabbi 
Yitzchak said, “In You (  letters of the Hebrew alphabet, by which You (כ"ב) in the 22 ,(bach) (בָּ
wrote the Torah for us. That is, in the word bach (in You) (  the letter bet [represents] the ,(בָּ
Gematria of two, and the letter caf [represents] the Gematria of twenty, this is bach (  in“) (בָּ
You”), having a total Gematria of 22, which corresponds to the number of letters of the Hebrew 
alphabet.” 1,2 

  
", כְּתִיבִיתְרֵי קְרָאֵי  קָשֶׁה מַהוּ הַסָּפֵק שֶׁנּוֹלָד לוֹ בְּפָסוּק זֶה וְהַלּאֹ גַּם בְּלאֹ פָּסוּק זֶה יֵשׁ לָנוּ הַסָּפֵק, מִשּׁוּם דִּ  הֶי , "עֲצֶרֶת לְה' אֱ

ה', אוֹ כֻּלּוֹ  וְעַל כָּרְחֲ צָרִי לְתָרֵץ כִּדְאָמְרִינַן בְּרֵישׁ פֶּרֶק ב' דְּמַסֶּכֶת יוֹם טוֹב אִי כְּרַבִּי אֱלִיעֶזֶר, כֻּלּוֹ לְ  "עֲצֶרֶת תִּהְיֶה לָכֶם"?
,וֹבְּפָסוּק הַזֶּה יָכ  הָכִי נָמֵי ה' וְחֶצְיוֹ לָכֶם. וְ קֵהוּ חֶצְיוֹ לְ לָכֶם? אִי כְּרַבִּי יְהוֹשֻׁעַ, חַלְּ  דְּהוֹאִיל דְּמִפְּשָׁטֵיהּ דִּקְרָא לאֹ    ל לְתָרֵץ כָּ

אוֹ כִּסְבַרַת רַבִּי אֱלִיעֶזֶר אוֹ כִּסְבַרַת רַבִּי    ,דְּהֵי מִנַּיְיהוּ מַפְּקַת  שְׁנֵיהֶם, וַיָּבֹאוּ  אִם כֵּן שְׁקוּלִים הֵם    .מוּכָח אִם בְּיוֹם אִם בְּהקב"ה
  .יְהוֹשֻׁעַ וּמַאי מְסַפְּקָא לֵיהּ

 
It is difficult to understand the doubt that was born within [Rabbi Avin] from this 

verse. Even without this verse, wouldn’t we have a doubt, because of two verses that are 
written: “a gathering for the L-rd, your G-d” (Deut. 16:8) and “a gathering there shall be for 

 
* English translation: Copyright © 2021 by Charles S. Stein. More essays are at https://www.zstorah.com 
1 This is according to the standard mispar hechrachi Gematria method, in which the standard and final form of 

the caf each have the same value of 20. 
2 Our version of Yalkut Shimoni on Nach 876 does not include the explanation after “the 22 letters by which You 

wrote the Torah.” That is found in Song of Songs Rabbah 1:4:9. 
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you” (Num. 29:35)?3 Are we to gather for the L-rd, which would imply spending the day in prayer 
and learning Torah, or are we to gather for ourselves, which would imply spending the day 
enjoying good food and the company of relatives and friends? You must necessarily need to solve 
this as it is written at the beginning of the second chapter of tractate Yom Tov, i.e., tractate 
Beitzah:4 “Rabbi Eliezer holds [that these two verses should be understood as offering a choice: 
The day is to be] either entirely for G-d or entirely for you. And Rabbi Yehoshua holds [that it 
is possible to fulfill both verses]: Split [the day into two], half of it for G-d and half of it for 
you.”5 I.e., part of the day should be spent in prayer and learning Torah, but part of the day should 
also be spent in enjoying good food and company. Indeed, in this verse we are considering, 
Ps. 118:24, it is possible to solve thus, for since from the plain meaning of the verse it’s not 
proven “if in the day,” or “if in the Holy One.” If so, “they are of equal [validity], let both of 
them come [and be derived from the verse], as which of them would you exclude?”6 It’s either 
according to the opinion of Rabbi Eliezer or according to the opinion of Rabbi Yehoshua, 
and which is the correct one is uncertain to [Rabbi Avin]. 

 
קַשְׁיָא בֵּין לְרַבִּי אֱלִיעֶזֶר בֵּין   , ה צְרִיכָה לִהְיוֹת בְּהקב"הוְכוּ' דְּמַשְׁמַע שֶׁכָּל הַשִּׂמְחָ   "בָּ  ,בָּ בִּישׁוּעָתְ"וְגַם לְאַחַר שֶׁתִירֶץ  

לְמָר כִּדְאִית לֵיהּ וּלְמָר   .אוֹ חֶצְיוֹ  ,אוֹ כֻּלּוֹ  ,דְּמַשְׁמַע נָמֵי לָכֶם  ,לְרַבִּי יְהוֹשֻׁעַ, וְגַם עַל הַפָּסוּק עַצְמוֹ קָשֶׁה לָמָּה כְּתִיב "לָכֶם"
 .כִּדְאִית לֵיהּ

 
Even after [the Midrash on Ps. 118:24] solved, “In Your salvation, in the fear of You, 

in Your Torah,” for which the meaning is that the entire rejoicing needs to be in the Holy One, 
Blessed be He, there remains a question between Rabbi Eliezer and Rabbi Yehoshua on Num. 
29:35 versus Deut. 16:8, and also on the verse Num. 29:35 itself. That is, the Midrash says that 
Solomon’s verse, “Let us exult and rejoice in You” (Song of Songs 1:4), was meant as an answer 
to our question on Ps. 118:24; it doesn’t say that Solomon’s verse in Song of Songs was an answer 
to the dispute between Rabbi Eliezer and Rabbi Yehoshua regarding the verses “a gathering there 
shall be for you” (Num. 29:35) and “a gathering for the L-rd, your G-d” (Deut. 16:8). Also, on the 
verse Num. 29:35 itself, there is still a question why it is written “a gathering there shall be for 
you,” which has the meaning both “for you,” either “for you entirely,” or “half of it for G-d 
and half for you.” That is, if the law was meant to be that the entire rejoicing is for G-d, then why 
does Num. 29:35 add “for you”? One Sage, Rabbi Eliezer, rules in accordance with what he 
holds, i.e., either entirely for G-d or entirely for you, and one Sage, Rabbi Yehoshua, rules in 
accordance with what he holds, i.e., half of it for G-d and half of it for you.7  

 

 
3 Both verses refer to the holiday of Shemini Atzeret, which follows the day after the end of Sukkot. 
4 The second chapter of tractate Beitzah is also called Yom Tov, so it’s uncertain if the text means to give the name 

of the second chapter or the nickname of the tractate. 
5 Beitzah 15b. This quotation also appears in Pesachim 68b. 
6 Bava Kamma 3a. 
7 This formulation “One sage in accordance with what he holds, and one sage in accordance with what he holds,” 

appears in several places in the Talmud: Yoma 6a; Sukkah 32b; Sotah 15a; Sanhedrin 90a; and Arakhin 17b.  
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שַׁפִּיר מָצֵינַן לְפָרֵשׁ "נָגִילָה   וְיֵשׁ לוֹמַר, דְּבִשְׁלָמָא אִם לאֹ הָיָה כְּתִיב "בוֹ" אֶלָּא "זֶה־הַיּוֹם עָשָׂה ה' נָגִילָה וְנִשְׂמְחָה", וְתוּ לָא,
אֱלִיעֶזֶר אוֹ כְּרַבִּי יְהוֹשֻׁעַ  בּוֹ וְלאֹ    ,מַּשְׁמָע מִיעוּטָאדְּ   ,א מִשּׁוּם דִּכְתִיב "בוֹ"אֲבָל הַסָּפֵק שֶׁל ר' אָבִין הוּ  .וְנִשְׂמְחָה" אִי כְּרַבִּי 

  .  בְּאַחֵר
 
Focusing once again on Ps. 118:24, it can be said, that indeed, if the final word, “vo” [“in 

it” or “in Him”], had not been written, but rather only, “This is the day that the L-rd has 
made; let us exult and rejoice,” and nothing more, it would be fine to be able to explain “exult 
and rejoice” as in Beitzah, i.e., either like Rabbi Eliezer or like Rabbi Yehoshua. But the doubt 
of Rabbi Avin regarding Ps. 118:24 is because it is written “vo.” This appears to be an extra 
word, and Rabbi Avin considers that the meaning is restrictive, that it means “in Him” and not 
“in another.” 

 
מֹה וּפֵירֵשׁ וְכוּ' כְּלוֹמַר דְּהַאי   לּוּ הָאֲכִילָה וְהֲנָאַת ישֶׁאֲפִ   ,ז שֶׁהַכֹּל יִהְיֶה בְּיִרְאַת ה'וֹאֵינוֹ לְמַעֵט אֶלָּא לִרְמ  "בוֹ" וְתִירֶץ שֶׁבָּא שְׁ

בְּיִרְאָתוֹ נִקְרָא דָּבוּק בְּהקב"ה אִם כֵן הַאי  ,  הַגּוּף תִּהְיֶה  בַּהֲנָאַת גּוּפוֹ לְשֵׁם שָׁמַיִם  נָגִילָה  "-קְרָא דְּ דְּהוֹאִיל שָׁאַף מִי שֶׁאוֹכֵל 
אֶלָּא מַשְׁמָע נָמֵי בָּ בְּיִרְאָתְ כְּמוֹ    אֵין לָנוּ הֶכְרֵחַ לוֹמַר שֶׁכָּ רָצָה לוֹמַר דַּוְקָא בְּהקב"ה וְלאֹ בַּאֲכִילָה וּשְׁתִיָּה,  ,"נִשְׂמְחָה בָּוְ 

, וּמִשּׁוּם הָ   .ב אוֹתִיּוֹת שֶׁכָּתַבְתָּ וְכוּ' לוֹמַר שֶׁאֵינוֹ אֶלָּא רֶמֶז בְּעַלְמָאכִי הוֹסִיף רַבִּי יִצְחַק בָּ בְּכ" שֶׁמַשְׁמָע נָמֵי בָּ בְּתוֹרָתֵ
 
The solution is that Solomon came and interpreted, etc., as if to say, that this word vo 

[“in it” or ”in Him”] is not to restrict, i.e., not to mean “in Him” as opposed to “in another god,” 
but rather to hint that everything should be done with the fear of the One True G-d, that even 
eating and an action of benefit to the body should be done with the fear of Him. For even 
when one eats to benefit his body, but he does so for the sake of Heaven, he is called “attached 
to the Holy One, Blessed be He.” If so, regarding this verse from Song of Songs of “Let us exult 
and rejoice in You,” we have no compulsion to say that it wanted to say specifically in the 
Holy One, Blessed be He, and that it did not want to say, “in eating and drinking.” So perhaps 
it could be interpreted as “Let us exult and rejoice in the day, through eating and drinking, as long 
as we have the fear of G-d, by which we will also be exulting and rejoicing in You.” Rather, the 
meaning is also, in You, i.e., in the fear of You; just as the meaning is also, in You, i.e., in Your 
Torah, and therefore Rabbi Yitzchak adds, in You, in the 22 letters of the Hebrew alphabet, by 
which You wrote the Torah, to say that it is only a hint to teach us something. 

  
מֹה פֵּ  שֶׁהוֹאִיל שֶׁמִּצִּינוּ שֶׁבָּעֵת בְּנִין בֵּית הַמִּקְדָּשׁ עָשָׂה    רֵשׁ הַדָּבָר וָלאֹ שׁוּם אַחֵר,יוּמֵעַתָּה יָצָא לָנוּ טַעַם הָגוּן לָמָּה דַּוְקָא שְׁ

וּבְמִשְׁ  בְּשִׂמְחָה גְּדוֹלָה  הַחַג  מֹה אֶת  וְכוּ'  תָּאוֹתשְׁ יוֹם"  אַרְבָּעָה עָשָׂר  יָמִים  וְשִׁבְעַת  יָמִים  שֶׁנֶּאֱמַר "שִׁבְעַת  נִתְיָירֵא    .גְּדוֹלוֹת 
מֹה פֶּן יִלְמְדוּ מִמֶּנּוּ בְּנֵי אָדָם לִהְיוֹת כָּל הַיּוֹם אוֹכְלִים וְשׁוֹתִים וְלאֹ לִהְיוֹת כְּלָל יוֹשְׁבִים וְ  הָכִי קָאָמַר "נָגִילָה  שׁוֹנִים, וּמִשּׁוּם  שְׁ

," תוֹ כֻּלוֹ לְה' כְּדַעַת רַבִּי אֱלִיעֶזֶר וֹל לַעֲשׂוֹשֶׁאַף שֶׁבְּאוֹתוֹ הַפַּעַם אָכְלוּ וְשָׁתוּ כָּל הַיּוֹם מְכָל מָקוֹם בְּפַעַם אַחֶרֶת יָכ  וְנִשְׂמְחָה בָּ
מֹה  ,כֶל וְשׁוֹתֶה יִהְיֶה בְּיִרְאַת הַשֵּׁם וּלְשֵׁם מִצְוָהוֹכְּשֶׁאאֲבָל אַף    ,אוֹ אוֹכֵל וְשׁוֹתֶה אוֹ יוֹשֵׁב וְשׁוֹנֶה  שֶׁעָשׂוּ   ,כְּמוֹ שֶׁעָשׂוּ בִּימֵי שְׁ

  .אוֹתָן הַסְּעוּדוֹת לְשֵׁם שִׂמְחַת מִצְוָה דַּוְקָא
 
Now we have a good reason why Solomon explained this and not someone else, since 

we found at the time of the building of the Temple, Solomon observed the Feast of Tabernacles, 
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i.e., Sukkot, with great joy and with great preparations, as it is said, “seven days and again 
seven days, fourteen days in all” (I Kings 8:65).8 Solomon was afraid lest people would learn 
from him to spend all day eating and drinking and not at all to be sitting and learning Torah, 
and because of this, this is why it says, “Let us exult and rejoice in You.” For even at the same 
time that they are eating and drinking all day, in any regard, on a different time it will be 
possible to do this entirely for G-d, in accordance with Rabbi Eliezer, either eating and 
drinking, or sitting and learning Torah. But that’s only when the eating and drinking will be 
done with the fear of G -d and for the sake of performing a mitzvah, as they did in the days of 
Solomon, when they observed the feasts precisely for the sake of the joy of the mitzvah. 

 
* * * 

 
8 Rashi explains that this was 7 days of inauguration of the Temple, followed by 7 days of Sukkot. (One of the 

days of inauguration was Yom Kippur, and the Jews did not fast that year! See Moed Katan 9a.) 


