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Chapter XLII: Matot (Num. 30:2–32:42) 
 
Essay 4. Moses’ crucial role in the war against Midian 
 

שְׂרָאֵל יַלְקוּט עַל פָּסוּק "אַחַר תֵּאָסֵף אֶל־עַמֶּי˃", אָמַר לוֹ הקב"ה אִם אַתָּה רוֹצֶה לִחְיוֹת שָׁנִים הַרְבֵּה לאֹ יִרְאוּ יִ   מִדְרָשׁ

יִשְׂרָאֵל מַפָּלָה בְּשׂוֹנְאֵיהֶם    .בֵיהֶם וְלאֹ תִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶםינְקָמָה בְּאוֹיְ  מִיָּד אָמַר מֹשֶׁה מוּטָב שֶׁתִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶם וְיִרְאוּ 
 עִם מִלְחֶמֶת מִדִּין.מֹשֶׁה עכ"ל. יֵשׁ לְדַקְדֵּק מָה עִנְיָן 

  
Midrash Yalkut Shimoni on the verse, “You shall surely avenge the Israelite people on 

the Midianites; then you shall be gathered to your kin”1: 

The Holy One, Blessed be He, said to [Moses]: “If you wish to live many 
more years, the Israelites will not witness vengeance upon their enemies, and 
Midian will not be subdued before them.” Immediately, Moses said: “It is 
better that Midian be subdued before them and that Israel see the downfall of 
their enemies.” 

- Yalkut Shimoni, parashat Matot, Remez 785 
We need to check what the connection is between Moses and the war with Midian. 

  
שּׁוּר עִם יבּוּר וְקִ ימָּה צָרִי˂ שֶׁיִּהְיֶה לוֹ אֵיזֶה חִ וּבָּלִים שֶׁכָּל מֶלֶ˂ אוֹ שַׂר שֶׁבָּא לַעֲשׂוֹת נְקָמָה בְּאֵיזוֹ אוּוְיֵשׁ לוֹמַר שֶׁכָּתְבוּ הַמְּק

וִיהוֹשֻׁעַ ,  נְקָמָה בְּמוֹאָבמָּה, כְּגוֹן פִּנְחָס שֶׁבָּא מִבְּנוֹת פּוּטִיאֵל, עָשָׂה נְקָמָה בְּמִדְיָן, דָּוִד שֶׁבָּא מֵרוּת הַמּוֹאֲבִיָּה, עָשָׂה  וּאוֹתָהּ הָא
חָב הַזּוֹנָה וְהִיא יוֹדַעַת זאֹת, עָשָׂה שֶׁהָיָה מִזֶּרַע יוֹסֵף שֶׁנִּתְגַּדֵּל בְּבֵית פֹּוטִיפַר וְהָיָה עָתִיד לִהְיוֹת חֲתָנוֹ שֶׁל סִטְרָא אַחֲרָא שֶׁלָּקַח רָ 

שְׁלוֹשָׁה הָיוּ  ,  גִּימַטְרִיָּא בְּמִצְרַיִ"ם, כִּי בְּמִצְרַיִם בָּא בִּלְעָם בַּכֹּחַ עֲמָלֵק לִיתֵּן עֵצָה לְפַרְעֹה  מִלְחָמָה בַּעֲמָלֵק, דְּעֲמָלֵ"ק וּבִלְעָ"ם
פּוֹת, שֶׁאַחַר  יוּא ראֹשׁ לִקְלִ בְּאוֹתָהּ עֵצָה וְכוּ'. וְכָאן "וַיָּבאֹ עֲמָלֵק" מֵהֵיכָן בָּא? אָמְרוּ זַ"ל שֶׁבָּא מֵאֵצֶל בִּלְעָם הָרָשָׁע. וַעֲמָלֵק ה

    .בְּאֶרֶץ יִשְׂרָאֵל כְּתִיב "רֵאשִׁית גּוֹיִם עֲמָלֵק" עכ"ל ן וְעוֹג וְהָיָה לָהֶם לִיכָּנֵסוֹשֶׁכָּבְשׁוּ סִיח 
 
It can be said, as the Kabbalists have written, that every king or prince who comes to 

exact vengeance upon a nation must have some connection or bond with that nation.2 For 
example, Pinchas, who descended from the daughters of Putiel,3 exacted vengeance upon 
Midian. One rabbinic tradition identifies Putiel as Jethro, who was the priest of Midian.4  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Num. 31:2. 
2 Zohar II:114a, “Judgment can only be sweetened at its root.” 
3 Ex. 6:25. 
4 Sotah 43a. 
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Another example is that David, who descended from Ruth the Moabitess, exacted 
vengeance upon Moab.5 

Another example is Joshua, who was from the seed of Joseph, who was raised in the 
house of Potiphar. Joshua was destined to become the son-in-law of the Sitra Achra, the Other 
Side, the realm of impurity, evil, and the forces that oppose holiness, as he took as wife Rahab 
the harlot,6 and she knew this.7 Thus, he waged war against Amalek.8 

For Amalek [ קעמל ], with a Gematria of 240, and Balaam [ םבלע ], with a Gematria of 142, 
have a combined Gematria of 342, which is equal to that of Be’Mitzrayim [במצרי"ם] [“In Egypt”], 
because it was in Egypt that Balaam came with the power of Amalek to advise Pharaoh, as 
we know from Sotah 11b, “three were [consulted by Pharaoh] in that counsel [regarding how to 
handle the Israelites], Balaam, and Job, and Yitro.” 

Also here, “Amalek came and fought with Israel at Rephidim.”9 From where did he 
come? [The rabbis,] of blessed memory, said that he came from Balaam the wicked.10 Amalek 
is the head of the klipot, the impure spiritual forces, for after [the Israelites] conquered Sihon 
and Og and were meant to enter the Land of Israel, it is written: “Amalek is the first of the 
nations,”11 the first nation who feared not to proclaim war against Israel.12 

  
מָּה שֶׁעוֹשֶׂה נְקָמָה. וְיֵשׁ לוֹמַר  וּבּוּר עִם אוֹתָהּ הָאיאֲבָל צְרִיכִים אָנוּ לַמּוֹדָעִי מַהוּ הַטַּעַם שֶׁצָּרִי˂ שֶׁזֶּה הַמֶּלֶ˂ אוֹ הַשַּׂר יִהְיֶה לוֹ חִ 

וְצָרִי˂ קְדוּשָּׁה  לִּין וּמְזוּזוֹת וּסְפָרִים יֵשׁ לַהֵן  י) תַּשְׁמִישֵׁי קְדוּשָּׁה כְּגוֹן תִּיק שֶׁל תְּפִ דְּאִיתָא בְּשֻׁלְחָן עָרוּ˂ אֹרַח חַיִּים (סִימָן קנ"ד
 רֵשׁ הַמָּגֵן אַבְרָהָם י, וּפֵ קְדוּשָּׁהוְעוֹד שָׁם (סְעִיף א' בַּהַגָּהָה) דְּאָרוֹן הַבָּנוּי בְּחוֹמָה אִם הַסְּפָרִים מִתְקַלְקְלִין בּוֹ אֵין בּוֹ  ,  לְגוֹנְזָן

    .מֵעִיקָּרָא דְּלאֹ מִקְּרֵי תַּשְׁמִישׁ דִּידֵיהּ אֶלָּא מַזִּיק דִּידֵיהּ עכ"לקְדוּשָּׁה דְּלאֹ חָלָה עָלָיו 
 
But we need to be informed of the reason why it is necessary that the king or officer 

who enacts vengeance should have a connection with the nation upon which he takes 
vengeance.  

To begin our analysis, it can be said, as it is found in the Shulchan Aruch, Orach Chaim 
(siman 154, se’if 3): “Accessories of sacred objects, such as bags for tefillin cases, mezuzot, 
and books, possess holiness and must be buried.” Further there (se’if 1, in the Rema’s gloss): 
“[Regarding] a cabinet built into the wall, if the books are damaged in it,” such as being 
burned in a fire or becoming waterlogged, “[the cabinet itself] does not possess holiness.” The 
Magen Avraham (se’if katan 3) explains: “Holiness did not rest upon it from the beginning, 

 
5 II Sam. 8:2. 
6 Megillah 14b. 
7 This could mean that Rahav knew that she was destined to marry Joshua, based on their souls recognizing each 

other. This general concept is recognized, for example, in Zohar I:91b, and in Sha’ar HaGilgulim, Chapter 20. Or, in 
keeping with the theme of this paragraph, it could mean that Rahab knew that in order to successfully fight Amalek, 
Joshua needed a connection to them, which she herself could provide as a reformed harlot. 

8 Ex. 17:9. 
9 Ex. 17:8. 
10 Esther Rabbah 7:13. 
11 Num. 24:20. 
12 Zohar II:64b. 
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because it is not called an accessory [for holding a sacred object], but rather something that 
damages [the sacred object].” I.e., while the cabinet held the sacred books, it did not protect them 
from being damaged by fire or by water.  

 
בְּיַד הַקְּלִ  מִתְּחִלָּה הָיוּ  לְחַכְמֵי הָאֱמֶת שֶׁכָּל הַנְּשָׁמוֹת הַקְּדוֹשׁוֹת  וְכֵן הוּא אוֹמֵר "מִי־יִתֵּן טָהוֹר מִטָּמֵא" כְּגוֹן  יוְהִנֵּה נוֹדַע  פּוֹת, 

וְכֵן ,  ן פִּנְחָס בָּא מִבְּנוֹת פּוּטִיאֵלאַבְרָהָם מִתֶּרַח וְכוּ', וְכֵן דָּוִד הָיָה בְּמוֹאָב דִּכְתִיב "מָצָאתִי דָּוִד עַבְדִּי" הֵיכָן מְצָאתִיו בִּסְדוֹם, וְכֵ 
גּוּפוֹ דִּדְכַר בְּלאֹ נוּקְבָא פְּלַג    יְהוֹשֻׁעַ בָּא מִיּוֹסֵף שֶׁלָּקַח אָסְנַת בַּת פּוֹטִיפֶרַע. וְעוֹד הָיָה מוּכָן לְקַבֵּל רָחָב הַזּוֹנָה לְתַשְׁלוּם חֲצִי

   .גּוּפָא
 
Now it is known to the sages of truth, the Kabbalists, that all holy souls were originally 

in the hands of the klipot. Thus it says, “Who can bring the pure from the impure,”13 and the 
Midrash interprets, “such as Abraham from Terach, Hezekiah from Aḥaz, Yoshiya from Amon, 
Mordekhai from Shimi, Israel from idolaters, the World-to-Come from this world.”14 

Likewise, David was in Moab, as it is written, “I found David, My servant,”15 which 
the Midrash interprets: “where did I find him? In Sodom.”16 Likewise, Pinchas descended from 
the daughters of Putiel. Likewise, Joshua descended from Joseph, who took as wife Asenath, 
daughter of Potiphera.17 [Joshua] was also prepared to take in Rahab the harlot, to complete 
the other half of his body, for the male without the female is only half a body.18  

  
תַּר לָנוּ לַעֲשׂוֹת מִלְחָמָה עִם אוֹתָהּ  וּפּוֹת לאֹ הידֶם הוֹצָאַת הַנִּיצוֹצוֹת הַקְּדוֹשׁוֹת מִן הַקְּלִ וֹוְאִם כֵּן הָיָה סָלְקָא דַּעְתָּ˂ שֶׁכְּמוֹ שֶׁקּ

בִּשְׁבִיל שְׁתֵּי פְּרִידוֹת טוֹבוֹת שֶׁעָ וּהָא מִלְחָמָה עִם עַמוֹן וּמֹואָב  כָּ˂  ,  תִיד לְהוֹצִיא מֵהֶםמָּה, כְּמוֹ שֶׁנִּצְטַוֶּה מֹשֶׁה שֶׁלּאֹ לַעֲשׂוֹת 
מִלְחָמָה לְפִי שֶׁנַּעֲשׂוּ כְּמוֹ אֲרוֹ לָנוּ לוֹמַר שֶׁאָסוּר לַעֲשׂוֹת עִמָּהֶם  וְתִיק לְנִיצוֹצֵי קְדלְאַחֵר הוֹצָאַת הַפְּרִידוֹת טוֹבוֹת יֵשׁ  שָּׁה  וּן 

שָּׁה הָיוּ וּאֶלָּא דְּמִצַּד אַחֵר יֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁנִּיצוֹצֵי קְד  .]גְּנִיזָה[שָּׁה שֶׁטְּעוּנִין  וּשֶׁהָיוּ בְּתוֹכָם וְיֵשׁ לָהֶם הַדִּין שֶׁל תַּשְׁמִישֵׁי קְד
ֹ וּשָּׁה אֶלָּא מַזִּיק לִקְדוּמִתְקַלְקְלִים בְּתוֹכָם לאֹ נִקְרְאוּ מֵעוֹלָם תַּשְׁמִישֵׁי קְד דֶם  וֹא לְעוֹלָם קשָּׁה, וְעוֹד שֶׁמָּנַע אוֹתוֹ הַנִּיצוֹץ מִלָּב

   .פָּה הִזִּיקָה אוֹתוֹ הַנִּיצוֹץ דִילְמָא שָׁמְרָה אוֹתוֹ כְּרָאוּיילָכֶן, אֲבָל מַאן מוֹכַח שֶׁהַקְּלִ 
 
If so, you might have thought as follows. Before the extraction of the sparks of holiness 

from the klipot, it was forbidden for us to wage war against that nation, as Moses was 
commanded not to wage war with Ammon and Moab because of the two good offspring that 
were destined to come from them.19 So too, after the extraction of the good “offspring” (i.e., 
the sparks), one might say that it is forbidden to wage war with them, since they became like 
an ark or container for the sparks of holiness that were within them. Therefore, perhaps they 
are like tefillin cases, which take on the status of items used for holiness, which require burial. 

 
13 Job 14:4. 
14 Num. Rabbah 19:1. 
15 Ps. 89:21. 
16 Gen. Rabbah 41:4. 
17 Gen. 41:45. 
18 Zohar III:7b. 
19 Bava Kamma 38b, referring to Ruth the Moabite and to Naamah the Ammonite, Solomon’s wife. 
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However, on the other hand, one may say, as the Rema and Magen Avraham taught 
regarding the cabinet, that, since the sparks of holiness were being damaged while within them, 
by exposing them to impurity, [such nations] were never considered accessories of sacred 
objects, but rather damaging agents to holiness. Furthermore, they prevented that spark of 
holiness from coming into the world earlier. But who can prove that the klipah damaged that 
spark? Perhaps it guarded it properly.  

 
מָּה הַהִיא, מִפְּנֵי שֶׁאוֹתוֹ הַנִּיצוֹץ יוֹדֵעַ הַהִזִּיק שֶׁהָיָה רוֹצֶה לַעֲשׂוֹת לוֹ אוֹ שֶׁמָּנְעוּ  וּלָכֵן צָרִי˂ שֶׁדַּוְקָא אוֹתוֹ הַנִּיצוֹץ יִנְקֹם מִן הָא

רוֹ וְאֵין יָדוּעַ מָה הַזִּיק  י) שֶׁהַמַּזִּיק מָמוֹן חֲבֵ וְהָכִי אִיתָא בַּשֻּׁלְחָן עָרוּ˂ חֹשֶׁן מִשְׁפָּט (סִימָן שפ"ח,  דֶם זְמַן זֶהוֹוֹת קמִלַּעֲשׂוֹת מִצְ 
כְּלִי סָתוּם מֵחֲבֵ יהַנִּ  שֶׁלָּקַח  הָרֵי  כֵּיצַד  וְנוֹטֵל,  נִשְׁבָּע  הַנִּ יזּוֹק  וְטָעַן  לַיָּם אוֹ שׇׂרְפוֹ בָּאֵשׁ  וְהִטִּילוּ  מַרְגָּלִיוֹת  ירוֹ  מָלֵא  שֶׁהָיָה  זּוֹק 

   .וְכַיּוֹצֵא נְאַמֵּן
 
Therefore, it is necessary that specifically that very spark of holiness should exact 

vengeance upon that nation, because that spark knows the harm that [the nation] desired to 
do to it, or how [the nation] prevented [the spark] from performing mitzvot until that time. 

Thus, it is brought in Shulchan Aruch, Choshen Mishpat (siman 388, se’if 1): If 
someone damages another’s property and it is not known what damage was caused, the 
injured party swears and collects. How so? For example, if someone took a sealed vessel from 
his fellow and threw it into the sea or burned it in fire, and the injured party claims that it 
was filled with pearls or the like, he is believed.  

  
בֵּל שׁוּם נֶזֶק מֵהַקְּלִיפָּה וְהַדּוֹר שֶׁל אוֹתוֹ  אֲבָל אִם אוֹתוֹ הַנִּיצוֹץ לאֹ יַעֲשֶׂה מִלְחָמָה בְּאוֹתָהּ הָאוּמָּה אִם כֵּן זֶהוּ סִימָן שֶׁלּאֹ קִ 

לָעוֹלָם אֶלָּא דַּוְקָא בַּדּוֹר   וֹמִפְּנֵי שֶׁאַדְרַבָּא עָשְׂתָה טוֹב לַדּוֹר הַזֶּה שֶׁלּאֹ הֵבִיאוהַנִּיצוֹץ אוֹ הַצַּדִּיק אֵינוֹ יָכוֹל לִנְקוֹם מֵאוֹתָהּ אוּמָּה  
שָּׁה, וּרְאָיָה וּשָּׁה, וְאִם כֵן נִקְרֵאת כְּמוֹ תִּיק וְאָרוֹן שֶׁהֵם תַּשְׁמִישֵׁי קְדוּפָּה לאֹ הִזִּיקָה כְּלוּם לִקְדיהַזֶּה, וְהָיָה מְקוֹם לוֹמַר שֶׁהַקְּלִ 

וּבַכָּאן מִן הַדִּין הָיָה שֶׁיִּשְׂרָאֵל יַעֲשׂוּ נְקָמָה בְּמִדְיָן לְפִי מָה שֶׁהֶחֱטִיאוּם, אֶלָּא לְפִי שֶׁמֹּשֶׁה   .עַל זֶה שֶׁהָרֵי הַנִּיצוֹץ לאֹ תָּבַע כְּלוּם
, שָּׁהוּן תַּשְׁמִישֵׁי קְדלָהֶם דִּינִתְגַּדֵּל שָׁם וְנָשָׂא אִשָּׁה שָׁם הָיְתָה צְרִיכָה מִלְחָמָה זוֹ לְהֵעָשׂוֹת עַל יְדֵי מֹשֶׁה כְּדֵי לְהַרְאוֹת שֶׁאֵין  

נְקָמָה, וּמִשּׁוּם הָכִי אָמַר הַכָּתוּב "נְקֹם נִקְמַת" וְכוּ' "אַחַר תֵּאָסֵף" ל  וֹטּילִ דֶם לאֹ הָיָה אֶפְשָׁר עוֹד לְיִשְׂרָאֵל  וֹהָיָה מֵת מֹשֶׁה ק  וְאִם
   .נָקְמָה מֵהֶם ל וֹטּילִ וְכוּ', לְפִי שֶׁאַחַר שֶׁנֶּאֱסַפְתָּ אֵין מָקוֹם לְיִשְׂרָאֵל 

 
But if that spark of holiness does not wage war against that nation, then it is a sign 

that it suffered no harm from the klipah. Then the generation of that spark or the righteous 
person connected to it cannot take vengeance upon that nation, because on the contrary, it 
did good to this generation by not bringing [the spark of holiness] into the world until now, 
which benefited this particular generation. One might say that the klipah did no harm at all to 
the holiness. If so, then it is considered like a case or an ark, which are vessels used for sacred 
objects. The proof for this is that the spark did not make any claim of damages; i.e., it did not 
seek retribution. 

But in this case, it was proper for Israel to exact vengeance upon Midian, because they 
caused them to sin by enticing them into sexual immorality and idolatry.20 However, since Moses 

 
20 Num. 25:1–15. 
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reached maturity there21 and married a woman from there,22 it was necessary for this war to 
be carried out by Moses, in order to demonstrate that [Midian] does not have the status of 
an accessory of a sacred object. If Moses had died beforehand, it would no longer have been 
possible for Israel to take vengeance. Therefore, Scripture says, “You shall surely avenge the 
Israelite people on the Midianites; then you shall be gathered to your kin,” because once you 
are gathered to your kin, Israel will no longer be able to take vengeance upon them.  

 
עֲדַיִ  לְיִשְׂ יאֲבָל  אֶפְשָׁר  הָיָה  לאֹ  הַרְבֵּה  לִחְיוֹת  הָיָה רוֹצֶה  מֹשֶׁה  שֶׁאִם  דאָמַר  לְעֵיל  הַנֶּאֱמָר  הַמִּדְרָשׁ  לְשׁוֹן  קָשֶׁה  ל וֹטּילִ רָאֵל  ן 

דּוּשׁ הַבָּא יוּבַן יב בַּחִ וֹאוּר לָמָּה זֶה וְעַל מָה זֶה. אָמְנָם בְּמָה שֶׁנִּכְתּיוְהַדָּבָר צָרִי˂ בֵּ ,  נִקְמָתָם אֶלָּא עַד סָמוּ˂ לְמִיתָתוֹ שֶׁל מֹשֶׁה
    .ן עוֹד לְקַמָּן בְּפָרָשַׁת הַאֲזִינוּ בָּעִנְיָן גּוֹג וּמָגוֹגיק, וְעַיֵּ דוֹשַׁפִּיר וְ 

 
However, it is still difficult to understand the language of the Midrash quoted above, 

which said that if Moses had wished to live longer, Israel would not have been able to take 
their vengeance until just before Moses’ death. This matter requires clarification, why should 
this be so, and for what reason? 

But with what we will write in the next insight, Essay 5, it will be well understood, for 
Moses himself deserved punishment, for he did not rebuke the tribe of Shimon, which the census 
figures show were the victims of the plague of 24,000 Israelites who perished. Examine this 
carefully.  

Also, see further below in Parashat Ha’azinu, Essay 7, regarding the matter of Gog 
and Magog, in which we further discuss whether the nations that once harbored sparks of holiness 
should be treated as accessories of sacred objects.  

 
* * * 

 
21 Ex. 2:15. 
22 Ex. 2:21. 
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Chapter XLII: Matot (Num. 30:2–32:42) 
 
Essay 4. Moses’ crucial role in the war against Midian 
 

שְׂרָאֵל יַלְקוּט עַל פָּסוּק "אַחַר תֵּאָסֵף אֶל־עַמֶּי˃", אָמַר לוֹ הקב"ה אִם אַתָּה רוֹצֶה לִחְיוֹת שָׁנִים הַרְבֵּה לאֹ יִרְאוּ יִ   מִדְרָשׁ

יִשְׂרָאֵל מַפָּלָה בְּשׂוֹנְאֵיהֶם    .בֵיהֶם וְלאֹ תִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶםינְקָמָה בְּאוֹיְ  מִיָּד אָמַר מֹשֶׁה מוּטָב שֶׁתִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶם וְיִרְאוּ 
 עִם מִלְחֶמֶת מִדִּין.מֹשֶׁה עכ"ל. יֵשׁ לְדַקְדֵּק מָה עִנְיָן 

  
Midrash Yalkut Shimoni on the verse, “You shall surely avenge the Israelite people on 

the Midianites; then you shall be gathered to your kin”1: 

The Holy One, Blessed be He, said to [Moses]: “If you wish to live many 
more years, the Israelites will not witness vengeance upon their enemies, and 
Midian will not be subdued before them.” Immediately, Moses said: “It is 
better that Midian be subdued before them and that Israel see the downfall of 
their enemies.” 

- Yalkut Shimoni, parashat Matot, Remez 785 
We need to check what the connection is between Moses and the war with Midian. 

  
שּׁוּר עִם יבּוּר וְקִ ימָּה צָרִי˂ שֶׁיִּהְיֶה לוֹ אֵיזֶה חִ וּבָּלִים שֶׁכָּל מֶלֶ˂ אוֹ שַׂר שֶׁבָּא לַעֲשׂוֹת נְקָמָה בְּאֵיזוֹ אוּוְיֵשׁ לוֹמַר שֶׁכָּתְבוּ הַמְּק

וִיהוֹשֻׁעַ ,  נְקָמָה בְּמוֹאָבמָּה, כְּגוֹן פִּנְחָס שֶׁבָּא מִבְּנוֹת פּוּטִיאֵל, עָשָׂה נְקָמָה בְּמִדְיָן, דָּוִד שֶׁבָּא מֵרוּת הַמּוֹאֲבִיָּה, עָשָׂה  וּאוֹתָהּ הָא
חָב הַזּוֹנָה וְהִיא יוֹדַעַת זאֹת, עָשָׂה שֶׁהָיָה מִזֶּרַע יוֹסֵף שֶׁנִּתְגַּדֵּל בְּבֵית פֹּוטִיפַר וְהָיָה עָתִיד לִהְיוֹת חֲתָנוֹ שֶׁל סִטְרָא אַחֲרָא שֶׁלָּקַח רָ 

שְׁלוֹשָׁה הָיוּ  ,  גִּימַטְרִיָּא בְּמִצְרַיִ"ם, כִּי בְּמִצְרַיִם בָּא בִּלְעָם בַּכֹּחַ עֲמָלֵק לִיתֵּן עֵצָה לְפַרְעֹה  מִלְחָמָה בַּעֲמָלֵק, דְּעֲמָלֵ"ק וּבִלְעָ"ם
פּוֹת, שֶׁאַחַר  יוּא ראֹשׁ לִקְלִ בְּאוֹתָהּ עֵצָה וְכוּ'. וְכָאן "וַיָּבאֹ עֲמָלֵק" מֵהֵיכָן בָּא? אָמְרוּ זַ"ל שֶׁבָּא מֵאֵצֶל בִּלְעָם הָרָשָׁע. וַעֲמָלֵק ה

    .בְּאֶרֶץ יִשְׂרָאֵל כְּתִיב "רֵאשִׁית גּוֹיִם עֲמָלֵק" עכ"ל ן וְעוֹג וְהָיָה לָהֶם לִיכָּנֵסוֹשֶׁכָּבְשׁוּ סִיח 
 
It can be said, as the Kabbalists have written, that every king or prince who comes to 

exact vengeance upon a nation must have some connection or bond with that nation.2 For 
example, Pinchas, who descended from the daughters of Putiel,3 exacted vengeance upon 
Midian. One rabbinic tradition identifies Putiel as Jethro, who was the priest of Midian.4  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Num. 31:2. 
2 Zohar II:114a, “Judgment can only be sweetened at its root.” 
3 Ex. 6:25. 
4 Sotah 43a. 



2 
 

Another example is that David, who descended from Ruth the Moabitess, exacted 
vengeance upon Moab.5 

Another example is Joshua, who was from the seed of Joseph, who was raised in the 
house of Potiphar. Joshua was destined to become the son-in-law of the Sitra Achra, the Other 
Side, the realm of impurity, evil, and the forces that oppose holiness, as he took as wife Rahab 
the harlot,6 and she knew this.7 Thus, he waged war against Amalek.8 

For Amalek [ קעמל ], with a Gematria of 240, and Balaam [ םבלע ], with a Gematria of 142, 
have a combined Gematria of 342, which is equal to that of Be’Mitzrayim [במצרי"ם] [“In Egypt”], 
because it was in Egypt that Balaam came with the power of Amalek to advise Pharaoh, as 
we know from Sotah 11b, “three were [consulted by Pharaoh] in that counsel [regarding how to 
handle the Israelites], Balaam, and Job, and Yitro.” 

Also here, “Amalek came and fought with Israel at Rephidim.”9 From where did he 
come? [The rabbis,] of blessed memory, said that he came from Balaam the wicked.10 Amalek 
is the head of the klipot, the impure spiritual forces, for after [the Israelites] conquered Sihon 
and Og and were meant to enter the Land of Israel, it is written: “Amalek is the first of the 
nations,”11 the first nation who feared not to proclaim war against Israel.12 

  
מָּה שֶׁעוֹשֶׂה נְקָמָה. וְיֵשׁ לוֹמַר  וּבּוּר עִם אוֹתָהּ הָאיאֲבָל צְרִיכִים אָנוּ לַמּוֹדָעִי מַהוּ הַטַּעַם שֶׁצָּרִי˂ שֶׁזֶּה הַמֶּלֶ˂ אוֹ הַשַּׂר יִהְיֶה לוֹ חִ 

וְצָרִי˂ קְדוּשָּׁה  לִּין וּמְזוּזוֹת וּסְפָרִים יֵשׁ לַהֵן  י) תַּשְׁמִישֵׁי קְדוּשָּׁה כְּגוֹן תִּיק שֶׁל תְּפִ דְּאִיתָא בְּשֻׁלְחָן עָרוּ˂ אֹרַח חַיִּים (סִימָן קנ"ד
 רֵשׁ הַמָּגֵן אַבְרָהָם י, וּפֵ קְדוּשָּׁהוְעוֹד שָׁם (סְעִיף א' בַּהַגָּהָה) דְּאָרוֹן הַבָּנוּי בְּחוֹמָה אִם הַסְּפָרִים מִתְקַלְקְלִין בּוֹ אֵין בּוֹ  ,  לְגוֹנְזָן

    .מֵעִיקָּרָא דְּלאֹ מִקְּרֵי תַּשְׁמִישׁ דִּידֵיהּ אֶלָּא מַזִּיק דִּידֵיהּ עכ"לקְדוּשָּׁה דְּלאֹ חָלָה עָלָיו 
 
But we need to be informed of the reason why it is necessary that the king or officer 

who enacts vengeance should have a connection with the nation upon which he takes 
vengeance.  

To begin our analysis, it can be said, as it is found in the Shulchan Aruch, Orach Chaim 
(siman 154, se’if 3): “Accessories of sacred objects, such as bags for tefillin cases, mezuzot, 
and books, possess holiness and must be buried.” Further there (se’if 1, in the Rema’s gloss): 
“[Regarding] a cabinet built into the wall, if the books are damaged in it,” such as being 
burned in a fire or becoming waterlogged, “[the cabinet itself] does not possess holiness.” The 
Magen Avraham (se’if katan 3) explains: “Holiness did not rest upon it from the beginning, 

 
5 II Sam. 8:2. 
6 Megillah 14b. 
7 This could mean that Rahav knew that she was destined to marry Joshua, based on their souls recognizing each 

other. This general concept is recognized, for example, in Zohar I:91b, and in Sha’ar HaGilgulim, Chapter 20. Or, in 
keeping with the theme of this paragraph, it could mean that Rahab knew that in order to successfully fight Amalek, 
Joshua needed a connection to them, which she herself could provide as a reformed harlot. 

8 Ex. 17:9. 
9 Ex. 17:8. 
10 Esther Rabbah 7:13. 
11 Num. 24:20. 
12 Zohar II:64b. 
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because it is not called an accessory [for holding a sacred object], but rather something that 
damages [the sacred object].” I.e., while the cabinet held the sacred books, it did not protect them 
from being damaged by fire or by water.  

 
בְּיַד הַקְּלִ  מִתְּחִלָּה הָיוּ  לְחַכְמֵי הָאֱמֶת שֶׁכָּל הַנְּשָׁמוֹת הַקְּדוֹשׁוֹת  וְכֵן הוּא אוֹמֵר "מִי־יִתֵּן טָהוֹר מִטָּמֵא" כְּגוֹן  יוְהִנֵּה נוֹדַע  פּוֹת, 

וְכֵן ,  ן פִּנְחָס בָּא מִבְּנוֹת פּוּטִיאֵלאַבְרָהָם מִתֶּרַח וְכוּ', וְכֵן דָּוִד הָיָה בְּמוֹאָב דִּכְתִיב "מָצָאתִי דָּוִד עַבְדִּי" הֵיכָן מְצָאתִיו בִּסְדוֹם, וְכֵ 
גּוּפוֹ דִּדְכַר בְּלאֹ נוּקְבָא פְּלַג    יְהוֹשֻׁעַ בָּא מִיּוֹסֵף שֶׁלָּקַח אָסְנַת בַּת פּוֹטִיפֶרַע. וְעוֹד הָיָה מוּכָן לְקַבֵּל רָחָב הַזּוֹנָה לְתַשְׁלוּם חֲצִי

   .גּוּפָא
 
Now it is known to the sages of truth, the Kabbalists, that all holy souls were originally 

in the hands of the klipot. Thus it says, “Who can bring the pure from the impure,”13 and the 
Midrash interprets, “such as Abraham from Terach, Hezekiah from Aḥaz, Yoshiya from Amon, 
Mordekhai from Shimi, Israel from idolaters, the World-to-Come from this world.”14 

Likewise, David was in Moab, as it is written, “I found David, My servant,”15 which 
the Midrash interprets: “where did I find him? In Sodom.”16 Likewise, Pinchas descended from 
the daughters of Putiel. Likewise, Joshua descended from Joseph, who took as wife Asenath, 
daughter of Potiphera.17 [Joshua] was also prepared to take in Rahab the harlot, to complete 
the other half of his body, for the male without the female is only half a body.18  

  
תַּר לָנוּ לַעֲשׂוֹת מִלְחָמָה עִם אוֹתָהּ  וּפּוֹת לאֹ הידֶם הוֹצָאַת הַנִּיצוֹצוֹת הַקְּדוֹשׁוֹת מִן הַקְּלִ וֹוְאִם כֵּן הָיָה סָלְקָא דַּעְתָּ˂ שֶׁכְּמוֹ שֶׁקּ

בִּשְׁבִיל שְׁתֵּי פְּרִידוֹת טוֹבוֹת שֶׁעָ וּהָא מִלְחָמָה עִם עַמוֹן וּמֹואָב  כָּ˂  ,  תִיד לְהוֹצִיא מֵהֶםמָּה, כְּמוֹ שֶׁנִּצְטַוֶּה מֹשֶׁה שֶׁלּאֹ לַעֲשׂוֹת 
מִלְחָמָה לְפִי שֶׁנַּעֲשׂוּ כְּמוֹ אֲרוֹ לָנוּ לוֹמַר שֶׁאָסוּר לַעֲשׂוֹת עִמָּהֶם  וְתִיק לְנִיצוֹצֵי קְדלְאַחֵר הוֹצָאַת הַפְּרִידוֹת טוֹבוֹת יֵשׁ  שָּׁה  וּן 

שָּׁה הָיוּ וּאֶלָּא דְּמִצַּד אַחֵר יֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁנִּיצוֹצֵי קְד  .]גְּנִיזָה[שָּׁה שֶׁטְּעוּנִין  וּשֶׁהָיוּ בְּתוֹכָם וְיֵשׁ לָהֶם הַדִּין שֶׁל תַּשְׁמִישֵׁי קְד
ֹ וּשָּׁה אֶלָּא מַזִּיק לִקְדוּמִתְקַלְקְלִים בְּתוֹכָם לאֹ נִקְרְאוּ מֵעוֹלָם תַּשְׁמִישֵׁי קְד דֶם  וֹא לְעוֹלָם קשָּׁה, וְעוֹד שֶׁמָּנַע אוֹתוֹ הַנִּיצוֹץ מִלָּב

   .פָּה הִזִּיקָה אוֹתוֹ הַנִּיצוֹץ דִילְמָא שָׁמְרָה אוֹתוֹ כְּרָאוּיילָכֶן, אֲבָל מַאן מוֹכַח שֶׁהַקְּלִ 
 
If so, you might have thought as follows. Before the extraction of the sparks of holiness 

from the klipot, it was forbidden for us to wage war against that nation, as Moses was 
commanded not to wage war with Ammon and Moab because of the two good offspring that 
were destined to come from them.19 So too, after the extraction of the good “offspring” (i.e., 
the sparks), one might say that it is forbidden to wage war with them, since they became like 
an ark or container for the sparks of holiness that were within them. Therefore, perhaps they 
are like tefillin cases, which take on the status of items used for holiness, which require burial. 

 
13 Job 14:4. 
14 Num. Rabbah 19:1. 
15 Ps. 89:21. 
16 Gen. Rabbah 41:4. 
17 Gen. 41:45. 
18 Zohar III:7b. 
19 Bava Kamma 38b, referring to Ruth the Moabite and to Naamah the Ammonite, Solomon’s wife. 
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However, on the other hand, one may say, as the Rema and Magen Avraham taught 
regarding the cabinet, that, since the sparks of holiness were being damaged while within them, 
by exposing them to impurity, [such nations] were never considered accessories of sacred 
objects, but rather damaging agents to holiness. Furthermore, they prevented that spark of 
holiness from coming into the world earlier. But who can prove that the klipah damaged that 
spark? Perhaps it guarded it properly.  

 
מָּה הַהִיא, מִפְּנֵי שֶׁאוֹתוֹ הַנִּיצוֹץ יוֹדֵעַ הַהִזִּיק שֶׁהָיָה רוֹצֶה לַעֲשׂוֹת לוֹ אוֹ שֶׁמָּנְעוּ  וּלָכֵן צָרִי˂ שֶׁדַּוְקָא אוֹתוֹ הַנִּיצוֹץ יִנְקֹם מִן הָא

רוֹ וְאֵין יָדוּעַ מָה הַזִּיק  י) שֶׁהַמַּזִּיק מָמוֹן חֲבֵ וְהָכִי אִיתָא בַּשֻּׁלְחָן עָרוּ˂ חֹשֶׁן מִשְׁפָּט (סִימָן שפ"ח,  דֶם זְמַן זֶהוֹוֹת קמִלַּעֲשׂוֹת מִצְ 
כְּלִי סָתוּם מֵחֲבֵ יהַנִּ  שֶׁלָּקַח  הָרֵי  כֵּיצַד  וְנוֹטֵל,  נִשְׁבָּע  הַנִּ יזּוֹק  וְטָעַן  לַיָּם אוֹ שׇׂרְפוֹ בָּאֵשׁ  וְהִטִּילוּ  מַרְגָּלִיוֹת  ירוֹ  מָלֵא  שֶׁהָיָה  זּוֹק 

   .וְכַיּוֹצֵא נְאַמֵּן
 
Therefore, it is necessary that specifically that very spark of holiness should exact 

vengeance upon that nation, because that spark knows the harm that [the nation] desired to 
do to it, or how [the nation] prevented [the spark] from performing mitzvot until that time. 

Thus, it is brought in Shulchan Aruch, Choshen Mishpat (siman 388, se’if 1): If 
someone damages another’s property and it is not known what damage was caused, the 
injured party swears and collects. How so? For example, if someone took a sealed vessel from 
his fellow and threw it into the sea or burned it in fire, and the injured party claims that it 
was filled with pearls or the like, he is believed.  

  
בֵּל שׁוּם נֶזֶק מֵהַקְּלִיפָּה וְהַדּוֹר שֶׁל אוֹתוֹ  אֲבָל אִם אוֹתוֹ הַנִּיצוֹץ לאֹ יַעֲשֶׂה מִלְחָמָה בְּאוֹתָהּ הָאוּמָּה אִם כֵּן זֶהוּ סִימָן שֶׁלּאֹ קִ 

לָעוֹלָם אֶלָּא דַּוְקָא בַּדּוֹר   וֹמִפְּנֵי שֶׁאַדְרַבָּא עָשְׂתָה טוֹב לַדּוֹר הַזֶּה שֶׁלּאֹ הֵבִיאוהַנִּיצוֹץ אוֹ הַצַּדִּיק אֵינוֹ יָכוֹל לִנְקוֹם מֵאוֹתָהּ אוּמָּה  
שָּׁה, וּרְאָיָה וּשָּׁה, וְאִם כֵן נִקְרֵאת כְּמוֹ תִּיק וְאָרוֹן שֶׁהֵם תַּשְׁמִישֵׁי קְדוּפָּה לאֹ הִזִּיקָה כְּלוּם לִקְדיהַזֶּה, וְהָיָה מְקוֹם לוֹמַר שֶׁהַקְּלִ 

וּבַכָּאן מִן הַדִּין הָיָה שֶׁיִּשְׂרָאֵל יַעֲשׂוּ נְקָמָה בְּמִדְיָן לְפִי מָה שֶׁהֶחֱטִיאוּם, אֶלָּא לְפִי שֶׁמֹּשֶׁה   .עַל זֶה שֶׁהָרֵי הַנִּיצוֹץ לאֹ תָּבַע כְּלוּם
, שָּׁהוּן תַּשְׁמִישֵׁי קְדלָהֶם דִּינִתְגַּדֵּל שָׁם וְנָשָׂא אִשָּׁה שָׁם הָיְתָה צְרִיכָה מִלְחָמָה זוֹ לְהֵעָשׂוֹת עַל יְדֵי מֹשֶׁה כְּדֵי לְהַרְאוֹת שֶׁאֵין  

נְקָמָה, וּמִשּׁוּם הָכִי אָמַר הַכָּתוּב "נְקֹם נִקְמַת" וְכוּ' "אַחַר תֵּאָסֵף" ל  וֹטּילִ דֶם לאֹ הָיָה אֶפְשָׁר עוֹד לְיִשְׂרָאֵל  וֹהָיָה מֵת מֹשֶׁה ק  וְאִם
   .נָקְמָה מֵהֶם ל וֹטּילִ וְכוּ', לְפִי שֶׁאַחַר שֶׁנֶּאֱסַפְתָּ אֵין מָקוֹם לְיִשְׂרָאֵל 

 
But if that spark of holiness does not wage war against that nation, then it is a sign 

that it suffered no harm from the klipah. Then the generation of that spark or the righteous 
person connected to it cannot take vengeance upon that nation, because on the contrary, it 
did good to this generation by not bringing [the spark of holiness] into the world until now, 
which benefited this particular generation. One might say that the klipah did no harm at all to 
the holiness. If so, then it is considered like a case or an ark, which are vessels used for sacred 
objects. The proof for this is that the spark did not make any claim of damages; i.e., it did not 
seek retribution. 

But in this case, it was proper for Israel to exact vengeance upon Midian, because they 
caused them to sin by enticing them into sexual immorality and idolatry.20 However, since Moses 

 
20 Num. 25:1–15. 
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reached maturity there21 and married a woman from there,22 it was necessary for this war to 
be carried out by Moses, in order to demonstrate that [Midian] does not have the status of 
an accessory of a sacred object. If Moses had died beforehand, it would no longer have been 
possible for Israel to take vengeance. Therefore, Scripture says, “You shall surely avenge the 
Israelite people on the Midianites; then you shall be gathered to your kin,” because once you 
are gathered to your kin, Israel will no longer be able to take vengeance upon them.  

 
עֲדַיִ  לְיִשְׂ יאֲבָל  אֶפְשָׁר  הָיָה  לאֹ  הַרְבֵּה  לִחְיוֹת  הָיָה רוֹצֶה  מֹשֶׁה  שֶׁאִם  דאָמַר  לְעֵיל  הַנֶּאֱמָר  הַמִּדְרָשׁ  לְשׁוֹן  קָשֶׁה  ל וֹטּילִ רָאֵל  ן 

דּוּשׁ הַבָּא יוּבַן יב בַּחִ וֹאוּר לָמָּה זֶה וְעַל מָה זֶה. אָמְנָם בְּמָה שֶׁנִּכְתּיוְהַדָּבָר צָרִי˂ בֵּ ,  נִקְמָתָם אֶלָּא עַד סָמוּ˂ לְמִיתָתוֹ שֶׁל מֹשֶׁה
    .ן עוֹד לְקַמָּן בְּפָרָשַׁת הַאֲזִינוּ בָּעִנְיָן גּוֹג וּמָגוֹגיק, וְעַיֵּ דוֹשַׁפִּיר וְ 

 
However, it is still difficult to understand the language of the Midrash quoted above, 

which said that if Moses had wished to live longer, Israel would not have been able to take 
their vengeance until just before Moses’ death. This matter requires clarification, why should 
this be so, and for what reason? 

But with what we will write in the next insight, Essay 5, it will be well understood, for 
Moses himself deserved punishment, for he did not rebuke the tribe of Shimon, which the census 
figures show were the victims of the plague of 24,000 Israelites who perished. Examine this 
carefully.  

Also, see further below in Parashat Ha’azinu, Essay 7, regarding the matter of Gog 
and Magog, in which we further discuss whether the nations that once harbored sparks of holiness 
should be treated as accessories of sacred objects.  

 
* * * 

 
21 Ex. 2:15. 
22 Ex. 2:21. 
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Chapter XLII: Matot (Num. 30:2–32:42) 
 
Essay 4. Moses’ crucial role in the war against Midian 
 

שְׂרָאֵל יַלְקוּט עַל פָּסוּק "אַחַר תֵּאָסֵף אֶל־עַמֶּי˃", אָמַר לוֹ הקב"ה אִם אַתָּה רוֹצֶה לִחְיוֹת שָׁנִים הַרְבֵּה לאֹ יִרְאוּ יִ   מִדְרָשׁ

יִשְׂרָאֵל מַפָּלָה בְּשׂוֹנְאֵיהֶם    .בֵיהֶם וְלאֹ תִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶםינְקָמָה בְּאוֹיְ  מִיָּד אָמַר מֹשֶׁה מוּטָב שֶׁתִּכָּבֵשׁ מִדְיָן לִפְנֵיהֶם וְיִרְאוּ 
 עִם מִלְחֶמֶת מִדִּין.מֹשֶׁה עכ"ל. יֵשׁ לְדַקְדֵּק מָה עִנְיָן 

  
Midrash Yalkut Shimoni on the verse, “You shall surely avenge the Israelite people on 

the Midianites; then you shall be gathered to your kin”1: 

The Holy One, Blessed be He, said to [Moses]: “If you wish to live many 
more years, the Israelites will not witness vengeance upon their enemies, and 
Midian will not be subdued before them.” Immediately, Moses said: “It is 
better that Midian be subdued before them and that Israel see the downfall of 
their enemies.” 

- Yalkut Shimoni, parashat Matot, Remez 785 
We need to check what the connection is between Moses and the war with Midian. 

  
שּׁוּר עִם יבּוּר וְקִ ימָּה צָרִי˂ שֶׁיִּהְיֶה לוֹ אֵיזֶה חִ וּבָּלִים שֶׁכָּל מֶלֶ˂ אוֹ שַׂר שֶׁבָּא לַעֲשׂוֹת נְקָמָה בְּאֵיזוֹ אוּוְיֵשׁ לוֹמַר שֶׁכָּתְבוּ הַמְּק

וִיהוֹשֻׁעַ ,  נְקָמָה בְּמוֹאָבמָּה, כְּגוֹן פִּנְחָס שֶׁבָּא מִבְּנוֹת פּוּטִיאֵל, עָשָׂה נְקָמָה בְּמִדְיָן, דָּוִד שֶׁבָּא מֵרוּת הַמּוֹאֲבִיָּה, עָשָׂה  וּאוֹתָהּ הָא
חָב הַזּוֹנָה וְהִיא יוֹדַעַת זאֹת, עָשָׂה שֶׁהָיָה מִזֶּרַע יוֹסֵף שֶׁנִּתְגַּדֵּל בְּבֵית פֹּוטִיפַר וְהָיָה עָתִיד לִהְיוֹת חֲתָנוֹ שֶׁל סִטְרָא אַחֲרָא שֶׁלָּקַח רָ 

שְׁלוֹשָׁה הָיוּ  ,  גִּימַטְרִיָּא בְּמִצְרַיִ"ם, כִּי בְּמִצְרַיִם בָּא בִּלְעָם בַּכֹּחַ עֲמָלֵק לִיתֵּן עֵצָה לְפַרְעֹה  מִלְחָמָה בַּעֲמָלֵק, דְּעֲמָלֵ"ק וּבִלְעָ"ם
פּוֹת, שֶׁאַחַר  יוּא ראֹשׁ לִקְלִ בְּאוֹתָהּ עֵצָה וְכוּ'. וְכָאן "וַיָּבאֹ עֲמָלֵק" מֵהֵיכָן בָּא? אָמְרוּ זַ"ל שֶׁבָּא מֵאֵצֶל בִּלְעָם הָרָשָׁע. וַעֲמָלֵק ה

    .בְּאֶרֶץ יִשְׂרָאֵל כְּתִיב "רֵאשִׁית גּוֹיִם עֲמָלֵק" עכ"ל ן וְעוֹג וְהָיָה לָהֶם לִיכָּנֵסוֹשֶׁכָּבְשׁוּ סִיח 
 
It can be said, as the Kabbalists have written, that every king or prince who comes to 

exact vengeance upon a nation must have some connection or bond with that nation.2 For 
example, Pinchas, who descended from the daughters of Putiel,3 exacted vengeance upon 
Midian. One rabbinic tradition identifies Putiel as Jethro, who was the priest of Midian.4  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Num. 31:2. 
2 Zohar II:114a, “Judgment can only be sweetened at its root.” 
3 Ex. 6:25. 
4 Sotah 43a. 



2 
 

Another example is that David, who descended from Ruth the Moabitess, exacted 
vengeance upon Moab.5 

Another example is Joshua, who was from the seed of Joseph, who was raised in the 
house of Potiphar. Joshua was destined to become the son-in-law of the Sitra Achra, the Other 
Side, the realm of impurity, evil, and the forces that oppose holiness, as he took as wife Rahab 
the harlot,6 and she knew this.7 Thus, he waged war against Amalek.8 

For Amalek [ קעמל ], with a Gematria of 240, and Balaam [ םבלע ], with a Gematria of 142, 
have a combined Gematria of 342, which is equal to that of Be’Mitzrayim [במצרי"ם] [“In Egypt”], 
because it was in Egypt that Balaam came with the power of Amalek to advise Pharaoh, as 
we know from Sotah 11b, “three were [consulted by Pharaoh] in that counsel [regarding how to 
handle the Israelites], Balaam, and Job, and Yitro.” 

Also here, “Amalek came and fought with Israel at Rephidim.”9 From where did he 
come? [The rabbis,] of blessed memory, said that he came from Balaam the wicked.10 Amalek 
is the head of the klipot, the impure spiritual forces, for after [the Israelites] conquered Sihon 
and Og and were meant to enter the Land of Israel, it is written: “Amalek is the first of the 
nations,”11 the first nation who feared not to proclaim war against Israel.12 

  
מָּה שֶׁעוֹשֶׂה נְקָמָה. וְיֵשׁ לוֹמַר  וּבּוּר עִם אוֹתָהּ הָאיאֲבָל צְרִיכִים אָנוּ לַמּוֹדָעִי מַהוּ הַטַּעַם שֶׁצָּרִי˂ שֶׁזֶּה הַמֶּלֶ˂ אוֹ הַשַּׂר יִהְיֶה לוֹ חִ 

וְצָרִי˂ קְדוּשָּׁה  לִּין וּמְזוּזוֹת וּסְפָרִים יֵשׁ לַהֵן  י) תַּשְׁמִישֵׁי קְדוּשָּׁה כְּגוֹן תִּיק שֶׁל תְּפִ דְּאִיתָא בְּשֻׁלְחָן עָרוּ˂ אֹרַח חַיִּים (סִימָן קנ"ד
 רֵשׁ הַמָּגֵן אַבְרָהָם י, וּפֵ קְדוּשָּׁהוְעוֹד שָׁם (סְעִיף א' בַּהַגָּהָה) דְּאָרוֹן הַבָּנוּי בְּחוֹמָה אִם הַסְּפָרִים מִתְקַלְקְלִין בּוֹ אֵין בּוֹ  ,  לְגוֹנְזָן

    .מֵעִיקָּרָא דְּלאֹ מִקְּרֵי תַּשְׁמִישׁ דִּידֵיהּ אֶלָּא מַזִּיק דִּידֵיהּ עכ"לקְדוּשָּׁה דְּלאֹ חָלָה עָלָיו 
 
But we need to be informed of the reason why it is necessary that the king or officer 

who enacts vengeance should have a connection with the nation upon which he takes 
vengeance.  

To begin our analysis, it can be said, as it is found in the Shulchan Aruch, Orach Chaim 
(siman 154, se’if 3): “Accessories of sacred objects, such as bags for tefillin cases, mezuzot, 
and books, possess holiness and must be buried.” Further there (se’if 1, in the Rema’s gloss): 
“[Regarding] a cabinet built into the wall, if the books are damaged in it,” such as being 
burned in a fire or becoming waterlogged, “[the cabinet itself] does not possess holiness.” The 
Magen Avraham (se’if katan 3) explains: “Holiness did not rest upon it from the beginning, 

 
5 II Sam. 8:2. 
6 Megillah 14b. 
7 This could mean that Rahav knew that she was destined to marry Joshua, based on their souls recognizing each 

other. This general concept is recognized, for example, in Zohar I:91b, and in Sha’ar HaGilgulim, Chapter 20. Or, in 
keeping with the theme of this paragraph, it could mean that Rahab knew that in order to successfully fight Amalek, 
Joshua needed a connection to them, which she herself could provide as a reformed harlot. 

8 Ex. 17:9. 
9 Ex. 17:8. 
10 Esther Rabbah 7:13. 
11 Num. 24:20. 
12 Zohar II:64b. 
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because it is not called an accessory [for holding a sacred object], but rather something that 
damages [the sacred object].” I.e., while the cabinet held the sacred books, it did not protect them 
from being damaged by fire or by water.  

 
בְּיַד הַקְּלִ  מִתְּחִלָּה הָיוּ  לְחַכְמֵי הָאֱמֶת שֶׁכָּל הַנְּשָׁמוֹת הַקְּדוֹשׁוֹת  וְכֵן הוּא אוֹמֵר "מִי־יִתֵּן טָהוֹר מִטָּמֵא" כְּגוֹן  יוְהִנֵּה נוֹדַע  פּוֹת, 

וְכֵן ,  ן פִּנְחָס בָּא מִבְּנוֹת פּוּטִיאֵלאַבְרָהָם מִתֶּרַח וְכוּ', וְכֵן דָּוִד הָיָה בְּמוֹאָב דִּכְתִיב "מָצָאתִי דָּוִד עַבְדִּי" הֵיכָן מְצָאתִיו בִּסְדוֹם, וְכֵ 
גּוּפוֹ דִּדְכַר בְּלאֹ נוּקְבָא פְּלַג    יְהוֹשֻׁעַ בָּא מִיּוֹסֵף שֶׁלָּקַח אָסְנַת בַּת פּוֹטִיפֶרַע. וְעוֹד הָיָה מוּכָן לְקַבֵּל רָחָב הַזּוֹנָה לְתַשְׁלוּם חֲצִי

   .גּוּפָא
 
Now it is known to the sages of truth, the Kabbalists, that all holy souls were originally 

in the hands of the klipot. Thus it says, “Who can bring the pure from the impure,”13 and the 
Midrash interprets, “such as Abraham from Terach, Hezekiah from Aḥaz, Yoshiya from Amon, 
Mordekhai from Shimi, Israel from idolaters, the World-to-Come from this world.”14 

Likewise, David was in Moab, as it is written, “I found David, My servant,”15 which 
the Midrash interprets: “where did I find him? In Sodom.”16 Likewise, Pinchas descended from 
the daughters of Putiel. Likewise, Joshua descended from Joseph, who took as wife Asenath, 
daughter of Potiphera.17 [Joshua] was also prepared to take in Rahab the harlot, to complete 
the other half of his body, for the male without the female is only half a body.18  

  
תַּר לָנוּ לַעֲשׂוֹת מִלְחָמָה עִם אוֹתָהּ  וּפּוֹת לאֹ הידֶם הוֹצָאַת הַנִּיצוֹצוֹת הַקְּדוֹשׁוֹת מִן הַקְּלִ וֹוְאִם כֵּן הָיָה סָלְקָא דַּעְתָּ˂ שֶׁכְּמוֹ שֶׁקּ

בִּשְׁבִיל שְׁתֵּי פְּרִידוֹת טוֹבוֹת שֶׁעָ וּהָא מִלְחָמָה עִם עַמוֹן וּמֹואָב  כָּ˂  ,  תִיד לְהוֹצִיא מֵהֶםמָּה, כְּמוֹ שֶׁנִּצְטַוֶּה מֹשֶׁה שֶׁלּאֹ לַעֲשׂוֹת 
מִלְחָמָה לְפִי שֶׁנַּעֲשׂוּ כְּמוֹ אֲרוֹ לָנוּ לוֹמַר שֶׁאָסוּר לַעֲשׂוֹת עִמָּהֶם  וְתִיק לְנִיצוֹצֵי קְדלְאַחֵר הוֹצָאַת הַפְּרִידוֹת טוֹבוֹת יֵשׁ  שָּׁה  וּן 

שָּׁה הָיוּ וּאֶלָּא דְּמִצַּד אַחֵר יֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁנִּיצוֹצֵי קְד  .]גְּנִיזָה[שָּׁה שֶׁטְּעוּנִין  וּשֶׁהָיוּ בְּתוֹכָם וְיֵשׁ לָהֶם הַדִּין שֶׁל תַּשְׁמִישֵׁי קְד
ֹ וּשָּׁה אֶלָּא מַזִּיק לִקְדוּמִתְקַלְקְלִים בְּתוֹכָם לאֹ נִקְרְאוּ מֵעוֹלָם תַּשְׁמִישֵׁי קְד דֶם  וֹא לְעוֹלָם קשָּׁה, וְעוֹד שֶׁמָּנַע אוֹתוֹ הַנִּיצוֹץ מִלָּב

   .פָּה הִזִּיקָה אוֹתוֹ הַנִּיצוֹץ דִילְמָא שָׁמְרָה אוֹתוֹ כְּרָאוּיילָכֶן, אֲבָל מַאן מוֹכַח שֶׁהַקְּלִ 
 
If so, you might have thought as follows. Before the extraction of the sparks of holiness 

from the klipot, it was forbidden for us to wage war against that nation, as Moses was 
commanded not to wage war with Ammon and Moab because of the two good offspring that 
were destined to come from them.19 So too, after the extraction of the good “offspring” (i.e., 
the sparks), one might say that it is forbidden to wage war with them, since they became like 
an ark or container for the sparks of holiness that were within them. Therefore, perhaps they 
are like tefillin cases, which take on the status of items used for holiness, which require burial. 

 
13 Job 14:4. 
14 Num. Rabbah 19:1. 
15 Ps. 89:21. 
16 Gen. Rabbah 41:4. 
17 Gen. 41:45. 
18 Zohar III:7b. 
19 Bava Kamma 38b, referring to Ruth the Moabite and to Naamah the Ammonite, Solomon’s wife. 
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However, on the other hand, one may say, as the Rema and Magen Avraham taught 
regarding the cabinet, that, since the sparks of holiness were being damaged while within them, 
by exposing them to impurity, [such nations] were never considered accessories of sacred 
objects, but rather damaging agents to holiness. Furthermore, they prevented that spark of 
holiness from coming into the world earlier. But who can prove that the klipah damaged that 
spark? Perhaps it guarded it properly.  

 
מָּה הַהִיא, מִפְּנֵי שֶׁאוֹתוֹ הַנִּיצוֹץ יוֹדֵעַ הַהִזִּיק שֶׁהָיָה רוֹצֶה לַעֲשׂוֹת לוֹ אוֹ שֶׁמָּנְעוּ  וּלָכֵן צָרִי˂ שֶׁדַּוְקָא אוֹתוֹ הַנִּיצוֹץ יִנְקֹם מִן הָא

רוֹ וְאֵין יָדוּעַ מָה הַזִּיק  י) שֶׁהַמַּזִּיק מָמוֹן חֲבֵ וְהָכִי אִיתָא בַּשֻּׁלְחָן עָרוּ˂ חֹשֶׁן מִשְׁפָּט (סִימָן שפ"ח,  דֶם זְמַן זֶהוֹוֹת קמִלַּעֲשׂוֹת מִצְ 
כְּלִי סָתוּם מֵחֲבֵ יהַנִּ  שֶׁלָּקַח  הָרֵי  כֵּיצַד  וְנוֹטֵל,  נִשְׁבָּע  הַנִּ יזּוֹק  וְטָעַן  לַיָּם אוֹ שׇׂרְפוֹ בָּאֵשׁ  וְהִטִּילוּ  מַרְגָּלִיוֹת  ירוֹ  מָלֵא  שֶׁהָיָה  זּוֹק 

   .וְכַיּוֹצֵא נְאַמֵּן
 
Therefore, it is necessary that specifically that very spark of holiness should exact 

vengeance upon that nation, because that spark knows the harm that [the nation] desired to 
do to it, or how [the nation] prevented [the spark] from performing mitzvot until that time. 

Thus, it is brought in Shulchan Aruch, Choshen Mishpat (siman 388, se’if 1): If 
someone damages another’s property and it is not known what damage was caused, the 
injured party swears and collects. How so? For example, if someone took a sealed vessel from 
his fellow and threw it into the sea or burned it in fire, and the injured party claims that it 
was filled with pearls or the like, he is believed.  

  
בֵּל שׁוּם נֶזֶק מֵהַקְּלִיפָּה וְהַדּוֹר שֶׁל אוֹתוֹ  אֲבָל אִם אוֹתוֹ הַנִּיצוֹץ לאֹ יַעֲשֶׂה מִלְחָמָה בְּאוֹתָהּ הָאוּמָּה אִם כֵּן זֶהוּ סִימָן שֶׁלּאֹ קִ 

לָעוֹלָם אֶלָּא דַּוְקָא בַּדּוֹר   וֹמִפְּנֵי שֶׁאַדְרַבָּא עָשְׂתָה טוֹב לַדּוֹר הַזֶּה שֶׁלּאֹ הֵבִיאוהַנִּיצוֹץ אוֹ הַצַּדִּיק אֵינוֹ יָכוֹל לִנְקוֹם מֵאוֹתָהּ אוּמָּה  
שָּׁה, וּרְאָיָה וּשָּׁה, וְאִם כֵן נִקְרֵאת כְּמוֹ תִּיק וְאָרוֹן שֶׁהֵם תַּשְׁמִישֵׁי קְדוּפָּה לאֹ הִזִּיקָה כְּלוּם לִקְדיהַזֶּה, וְהָיָה מְקוֹם לוֹמַר שֶׁהַקְּלִ 

וּבַכָּאן מִן הַדִּין הָיָה שֶׁיִּשְׂרָאֵל יַעֲשׂוּ נְקָמָה בְּמִדְיָן לְפִי מָה שֶׁהֶחֱטִיאוּם, אֶלָּא לְפִי שֶׁמֹּשֶׁה   .עַל זֶה שֶׁהָרֵי הַנִּיצוֹץ לאֹ תָּבַע כְּלוּם
, שָּׁהוּן תַּשְׁמִישֵׁי קְדלָהֶם דִּינִתְגַּדֵּל שָׁם וְנָשָׂא אִשָּׁה שָׁם הָיְתָה צְרִיכָה מִלְחָמָה זוֹ לְהֵעָשׂוֹת עַל יְדֵי מֹשֶׁה כְּדֵי לְהַרְאוֹת שֶׁאֵין  

נְקָמָה, וּמִשּׁוּם הָכִי אָמַר הַכָּתוּב "נְקֹם נִקְמַת" וְכוּ' "אַחַר תֵּאָסֵף" ל  וֹטּילִ דֶם לאֹ הָיָה אֶפְשָׁר עוֹד לְיִשְׂרָאֵל  וֹהָיָה מֵת מֹשֶׁה ק  וְאִם
   .נָקְמָה מֵהֶם ל וֹטּילִ וְכוּ', לְפִי שֶׁאַחַר שֶׁנֶּאֱסַפְתָּ אֵין מָקוֹם לְיִשְׂרָאֵל 

 
But if that spark of holiness does not wage war against that nation, then it is a sign 

that it suffered no harm from the klipah. Then the generation of that spark or the righteous 
person connected to it cannot take vengeance upon that nation, because on the contrary, it 
did good to this generation by not bringing [the spark of holiness] into the world until now, 
which benefited this particular generation. One might say that the klipah did no harm at all to 
the holiness. If so, then it is considered like a case or an ark, which are vessels used for sacred 
objects. The proof for this is that the spark did not make any claim of damages; i.e., it did not 
seek retribution. 

But in this case, it was proper for Israel to exact vengeance upon Midian, because they 
caused them to sin by enticing them into sexual immorality and idolatry.20 However, since Moses 

 
20 Num. 25:1–15. 
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reached maturity there21 and married a woman from there,22 it was necessary for this war to 
be carried out by Moses, in order to demonstrate that [Midian] does not have the status of 
an accessory of a sacred object. If Moses had died beforehand, it would no longer have been 
possible for Israel to take vengeance. Therefore, Scripture says, “You shall surely avenge the 
Israelite people on the Midianites; then you shall be gathered to your kin,” because once you 
are gathered to your kin, Israel will no longer be able to take vengeance upon them.  

 
עֲדַיִ  לְיִשְׂ יאֲבָל  אֶפְשָׁר  הָיָה  לאֹ  הַרְבֵּה  לִחְיוֹת  הָיָה רוֹצֶה  מֹשֶׁה  שֶׁאִם  דאָמַר  לְעֵיל  הַנֶּאֱמָר  הַמִּדְרָשׁ  לְשׁוֹן  קָשֶׁה  ל וֹטּילִ רָאֵל  ן 

דּוּשׁ הַבָּא יוּבַן יב בַּחִ וֹאוּר לָמָּה זֶה וְעַל מָה זֶה. אָמְנָם בְּמָה שֶׁנִּכְתּיוְהַדָּבָר צָרִי˂ בֵּ ,  נִקְמָתָם אֶלָּא עַד סָמוּ˂ לְמִיתָתוֹ שֶׁל מֹשֶׁה
    .ן עוֹד לְקַמָּן בְּפָרָשַׁת הַאֲזִינוּ בָּעִנְיָן גּוֹג וּמָגוֹגיק, וְעַיֵּ דוֹשַׁפִּיר וְ 

 
However, it is still difficult to understand the language of the Midrash quoted above, 

which said that if Moses had wished to live longer, Israel would not have been able to take 
their vengeance until just before Moses’ death. This matter requires clarification, why should 
this be so, and for what reason? 

But with what we will write in the next insight, Essay 5, it will be well understood, for 
Moses himself deserved punishment, for he did not rebuke the tribe of Shimon, which the census 
figures show were the victims of the plague of 24,000 Israelites who perished. Examine this 
carefully.  

Also, see further below in Parashat Ha’azinu, Essay 7, regarding the matter of Gog 
and Magog, in which we further discuss whether the nations that once harbored sparks of holiness 
should be treated as accessories of sacred objects.  

 
* * * 

 
21 Ex. 2:15. 
22 Ex. 2:21. 


