
1 
 

Zera Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 

Published Mantua 1778* 

 

Chapter XLV: Va’etchanan (Deut. 3:23–7:11) 
 
Essay 10. A candle is [as] a mitzvah 
 

רָה מְכַבָּה מִצְוָה וְאֵינָהּ יעֲבֵ   הַמִּצְוָה לְנֵר וְהַתּוֹרָה לְאוֹר, מִשּׁוּם דְּקַיְימָא לַןשֶׁהִמְשִׁיל  , הַטַּעַם  "כִּי נֵר מִצְוָה וְתוֹרָה אוֹר"  פָּסוּק

רָה יוּמִשּׁוּם הֲכִי הִמְשִׁילָם לְנֵר שֶׁגַּם הַנֵּר מִתְכַּבֶּה, אֲבָל הָעֲבֵ   .רָה אֵין לוֹ עוֹד זְכוּת הַמִּצְוֹת שֶׁעָשָׂה ירָה, וּמִי שֶׁעוֹבֵר עֲבֵ מְכַבָּה תּוֹ
 "."נֵר־רְשָׁעִים יִדְעָ לָה לְאוֹר שֶׁאִי אֶפְשָׁר לָאָדָם לְכַבּוֹתוֹ, וְזֶהוּ שֶׁאָמַר הַכָּתוּבאֵין לָהּ כֹּחַ לִדְחוֹת זְכוּת הַתּוֹרָה וְלָכֶן נִמְשְׁ 

  
There is a verse: “For a candle is [as] a mitzvah, and [the] Torah is [as] a light.”1 The 

reason that it compares the mitzvah to a candle, and the study of Torah to a light such as the 
sun, is because we maintain that a transgression extinguishes a mitzvah but does not 
extinguish the Torah. One who commits a transgression no longer has the merit of the mitzvot 
that he did.2 Because of this, it compares [the mitzvot] to a candle, for the candle is also 
extinguished. But the transgression doesn’t have the force to push away the merit of the study 
of Torah, and therefore [the Torah] is compared to a light that is impossible for a person to 
extinguish. This is what the Scripture intended when it said, “the candle of the wicked is 
extinguished.”3 

  
תַּמְּשִׁים בּוֹ  קוֹם שֶׁבְּנֵי אָדָם מִשְׁ וְעוֹד הִמְשִׁיל הַמִּצְוָה לְנֵר לְפִי שֶׁהַנֵּר אֵינוֹ נִדְלַק בַּלַּיְלָה בְּכָל הַחֲדָרִים וּבְכָל הַמְּקוֹמוֹת רַק בַּמָּ 

טֶּלֶת הַחוֹבָה עַל כֹּל אָדָם לְקַיֵּימָם בְּשָׁוֶה בְּכָל עֵת וּזְמַן וּבְכָל  וּ וְכֵן הַמִּצְוֹת אֵינָהּ מ .חָדוּרֶ שַׁיִשׁ לָהֶם בְּאוֹתוֹ מָקוֹם מְיוֹוּכְפִי הַצּ
חָד  וּוּמִי שֶׁיֵּשׁ לוֹ בַּיִת מְי  ב בְּאוֹתָהּ הַמִּצְוָה בְּאוֹתוֹ הַיּוֹם וְלאֹ הָאֲחֵרִים, וְכֵן פִּדְיוֹן הַבֵּן,ייָּ וּנּוֹלַד לוֹ בֵּן מְחמָקוֹם, שֶׁהֲרֵי מִי שֶׁ 

ם מִּצְוֹת, וְכֵן מִצְוַת חֲלִיצָה וְיִבּוּם וְכַמָּה  בָּה הַכָּתוּב בָּהֶ בִים בְּמִּצְוֹת אֵלּוּ בְּיוֹם אַחֵר, וְכֵן הַכֹּהֲנִים רִ ילַעֲשׂוֹת מַעֲקֶה וְהָאֲחֵרִים חַיָּ 
 מִּצְוֹת הַתְּלוּיוֹת בָּאָרֶץ. וּמִשּׁוּם הָכִי דּוֹמוֹת מַמָּשׁ לְנֵר.

 
Also, the mitzvah is compared to a candle, because the candle is not lit at night in all 

rooms and in all places, but only in the place where people use it, and according to the need 
they have in that particular place. Similarly, regarding the mitzvot, the obligation is not 

 
* English translation: Copyright © 2022 by Charles S. Stein. More essays available at https://www.zstorah.com  
1 Prov. 6:23. 
2 Sotah 21a, “[It’s taught in a Baraita:] Rabbi Menachem bar Yosei interpreted this verse homiletically. . . . The 

verse associates the mitzvah with a lamp and the Torah with the light [of the sun]. The mitzvah [is associated] with a 
lamp to say to you: Just as a lamp does not protect [one by its light extensively but] only temporarily, [while the lamp 
is in one’s hand], so too, a mitzvah protects one only temporarily [i.e., while one is performing the mitzva]. And the 
Torah [is associated] with light to say to you: Just as the light [of the sun] protects one forever, so too, the Torah [one 
learns] protects one forever.” 

3 Job 21:17. 
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imposed on every man to fulfill them equally, at every time and in every place, for one to 
whom is born a son is obligated in the mitzvah on that day regarding circumcising his son, and 
others who have not had a son born to them at that time are not so obligated, and so too for the 
redemption of the first-born son.4 Also, one who has a particular house must make a parapet 
for it.5 Others are required to observe these mitzvot on another day, when they become 
applicable to them. Similarly, for the priests, Scripture multiplies the mitzvot for them, but 
they don’t apply to those who aren’t priests. Also, the mitzvah of chalitza and yibum,6 which 
only apply in rare cases to a few people. Also, there are a number of mitzvot that depend upon 
living in the Land of Israel. Because of this, [the mitzvot] are precisely similar to a candle. 

 
טֶּלֶת עַל כָּל אֶחָד מִיִּשְׂרָאֵל וְכָל אֶחָד בּוֹדֵק עַד מָקוֹם שֶׁיָּדוֹ וּאֲבָל הָאוֹר מְאִירָה לְכָל הָעוֹלָם כֻּלּוֹ בְּשָׁוֶה, וְכֵן חוֹבַת הַתּוֹרָה מ

א קָרוֹב וּכְשֵׁם שֶׁבְּנֵר מִצִּינוּ שָׁאַף עַל פִּי שֶׁנֵּר לְאֶחָד נֵר לְמֵאָה מִכָּל מָקוֹם מִי שֶׁהוּ  ם בְּמִקְרָא אִם בַּמִּשְׁנֶה אוֹ בַּגְּמָרָא,מַגַּעַת אִ 
שְׁמִי שֶׁיֵּשׁ לוֹ בְּאוֹתָהּ מִצְוָה כַּוָּנָה יְתֵירָה   תָהּ בַּכַּוָּנָה רְאוּיָה וְאָז הִיא מְאִירָה כְּמוֹ נֵר, וֹלוֹ נֶהֱנָה מִמֶּנּוּ יוֹתֵר, כָּ הַמִּצְוָה צָרִי לַעֲשׂ

  חוּד יוֹתֵר נִפְלָא מֵהָאֲחֵרִים. יקּוּן וְיִ ישָּׁה וְעוֹשֶׂה תִּ וּעַל הָאֲחֵרִים הָעוֹשִׂים אוֹתָהּ הוּא מִתְקָרֵב יוֹתֵר לִמְקוֹם הַקְּד
 
But the light illuminates the whole world in equal measure, and likewise the obligation 

of learning the Torah falls on each Israelite and each one examines as far as the place his hand 
reaches,7 i.e., to the best of his ability, whether in the Bible or in the Mishnah or Gemara. Just 
as with a candle, we note that regardless of whether it’s a candle for one person or a candle 
for a hundred,8 the one who is closest to it enjoys it more, so too with the mitzvah, one must 
perform it with intent, and then it will illuminate like a candle. For one who has for the same 
mitzvah more intent than others who perform the same mitzvah, he is closer to the place of 
holiness, and he effects correction in the world, and effects a unification9 that’s more 
wonderful than that of others. 

 
ה אִי נָמֵי כִּי מִצְוָה בַּמִּצְוָה הִקְדִּים "נֵר" לְ"מִצְוָה" וּבַתּוֹרָה הִקְדִּים "תּוֹרָהּ" לְ"אוֹר" וְלאֹ כָּתַב כִּי נֵר מִצְוָה וְאוֹר תּוֹרָ וְהַטַּעַם שֶׁ 

נָה שֶׁיֵּשׁ לוֹ לְאָדָם בִּתְחִלַּת הַמִּצְוָה הִיא  ווְהַכַּוָּ יֵשׁ לוֹמַר לְפִי שֶׁבְּמִצְוָה צָרִי שֶׁתַּקְדִּים הַכַּוָּנָה לְמַעֲשֶׂה הַמִּצְוָה    נֵר וְתוֹרָה אוֹר,
ר וְאַף []ס אֱינַשׁ וַהֲדַר לִיסְבַּ וֹגְריאָמְנָם בַּתּוֹרָה אֵינוֹ כֵּן כִּי הָאָדָם קוֹרֵא וְלוֹמֵד וְלִ   .עָצְמָה הַכְוָנָה שֶׁיֵּשׁ לוֹ עַד סוֹף גָּמַר הַמִּצְוָה

  שׁ שֶׁה' יָאִיר עֵינָיו בְּתוֹרָתוֹ, מּוּד וְיִהְיֶה שׁוֹאֵל עֶזְרוֹ מִקֹּדֶ יעַל גַּב דְּלאֹ יָדַע מַאי קָאָמַר, וְאַחַר כָּ צָרִי שֶׁיִּתְעַצֵּם בַּהֲבָנַת הַלִּ 
ן כְּתִיב "גַּל־עֵינַי וְאַבִּיטָה  וּמִשּׁוּם הָכִי כְּתִיב "וְתוֹרָהּ אוֹר" שֶׁאַחַר קְרִיאַת הַתּוֹרָה בָּא הָאוֹר וְהוּא אוֹר מַמָּשׁ וְלאֹ נֵר בִּלְבַד, וְכֵ 

 ".נִפְלָאוֹת מִתּוֹרָתֶ
 
Going back to the verse we are reviewing, “For a candle is [as] a mitzvah, and [the] Torah 

is [as] a light,” what is the reason that for the mitzvah, the word “candle” precedes the word 

 
4 Ex. 13:12–15. 
5 Deut. 22:8. 
6 Yibum is a Levirate marriage, where a widow who has no offspring is married by her late husband’s brother. 

See Gen. 38:8, Deut. 25:5–6. Chalitza is a procedure whereby the brother-in-law can avoid marrying his brother’s 
widow. See Deut. 25:7–10. 

7 Pesachim 8a, 8b. 
8 Shabbat 122a: “[The light of] a lamp for one is [the light of] a lamp for one hundred [people].” 
9 A proclamation of the unity of G-d. 
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“mitzvah,” and that for the Torah, the word “Torah” precedes the word “light”? [Why] is it 
not written in parallel construction, “For a candle is [as] a mitzvah, and a light is [as the] 
Torah,” or alternatively, “For a mitzvah is [as] a candle, and [the] Torah is [as] a light”?  

It can be said regarding the mitzvah, that intent is required before the performance 
of the mitzvah, and the intent that a person has at the beginning of the mitzvah is itself the 
intent that he has through the end of the performance of the mitzvah.  

But for the Torah, this is not so, for a person reads and learns, i.e., a person studies10 
and then understands.11 This is so even though he doesn’t know what he is reading, and 
afterwards he needs to strengthen himself in understand the learning, and he needs to ask for 
Holy help, that G-d will enlighten his eyes with his Torah. Because of this, it is written, “and 
[the] Torah is [as] a light,” that after the reading of the Torah, the light comes, and this is 
particularly a great light and not only a candle, and it is also written, “Unveil my eyes, and I 
will behold wondrous things from Your Torah.”12 

 
* * * 

 
10 Avodah Zara 19a. 
11 Shabbat 63a. 
12 Ps. 119:18. 


