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Chapter XLVI: Ekev (Deut. 7:12–11:25) 
 
Essay 6. Prerequisites to swearing in G-d’s Name 

  
שָּׁבַע י אַתָּה רַשַּׁאי לִ  תִּירָא אֹתוֹ תַעֲבֹד וּבוֹ תִדְבָּק וּבִשְׁמוֹ תִּשָּׁבֵעַ". וְאָמְרוּ בַּמִּדְרָשׁ אִם יֵשׁ בְּ˃ כָּל הַמִּדּוֹת הַלָּלוּ־ה' אֱ˄הֶי˃"אֶת

 . שָּׁבַע בִּשְׁמִי עכ"ליבִּשְׁמִי וְאִם לָאו אִי אַתָּה רַשַּׁאי לִ 
  

“The L-rd your G-d you shall fear, Him you shall serve, and to Him you shall cleave, 
and by His name you shall swear.”1 It is stated in the Midrash: “If you possess all of these 
qualities, you are permitted to swear in My name; but if not, you are not permitted to swear 
in My name.”2  

 
  שָּׁבַע, ישָּׁבַע צָרִי˂ שֶׁיִּהְיוּ בּוֹ דַּוְקָא כָּל הַמִּדּוֹת הַלָּלוּ וְלָמָּה אִם תְּחַסֵּר אֶחָד מֵהֶם אֵינוֹ יָכוֹל לִ יצָרִי˂ עִיּוּן לָמָּה כֹּל מִי שֶׁרוֹצֶה לִ 

עְזֵעַ  ]זְדַּ [שָּׁבַע דְּאָמְרִינַן בְּפֶרֶק ו' דְּשָׁבוּעוֹת שֶׁכָּל הָעוֹלָם כֻּלּוֹ נִ יוְהָעִנְיָן הוּא שֶׁמִּי שֶׁלּאֹ יֵשׁ לוֹ יִרְאַת שֶׁמַּיִם בְּוַדַּאי שֶׁאֵינוֹ רַשַּׁאי לִ 
וּכְתִיב "כִּי־מִפְּנֵי אָלָה אָבְלָה הָאָרֶץ", וּבְפֶרֶק ב' דְּשַׁבָּת   בְּשָׁעָה שֶׁאָמַר הקב"ה "לאֹ תִשָּׂא אֶת־שֵׁם־ה' אֱ˄הֶי˃ לַשָּׁוְא" וְכוּ',

  .ינַן עַל פָּסוּק "וְהָאֱ˄הִים עָשָׂה שֶׁיִּרְאוּ מִלְּפָנָיו" שֶׁכָּל הָעוֹלָם כֻּלּוֹ לאֹ נִבְרָא אֶלָּא בִּשְׁבִיל זֶהאָמְרִ 
 
This requires examination: Why must anyone who wishes to swear possess specifically 

all these qualities, fear of G-d, serving G-d, and cleaving to G-d. Why, if one of them is lacking, 
can he not swear?  

The matter is as follows.  
(1) Fear of G-d: One who does not have fear of Heaven is certainly not permitted to 

swear, for it is stated in chapter six of tractate Shevuot (39a) that the entire world trembled 
when the Holy One, Blessed be He, said, “You shall not take the name of the L-rd your G-d 
in vain.”3 Also, it is written, “The land mourns because of a curse,”4 and in chapter two of 
tractate Shabbat (31b), it is said regarding the verse, “and G-d has brought to pass that men 
revere Him,” that the entire world was created only for this purpose.5  

 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Deut. 10:20. 
2 Num. Rabbah 22:1. 
3 Ex. 20:7. 
4 Jer. 23:10. 
5 Eccl. 3:14. 
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מֶת הָעוֹלָם, וּמִי שֶׁאֵין בּוֹ יִרְאַת שָׁמַיִם אֵינוֹ מִשְׁתַּדֵּל וּמַקְפִּיד ימָשְׁחֶתֶת הָעוֹלָם וְהַיִרְאַת שָׁמַיִם מְקַיֶּ   נִמְצֵינוּ לְמֵדִים שֶׁשְּׁבוּעַת שָׁוְא
אִם אֵינוֹ מַקְפִּיד כְּלָל בְּקִיּוּמוֹ. אָמְנָם אִם ,  שָּׁבַע בֶּאֱמֶת פֶּן יַשְׁחִית הָעוֹלָםייָרֵא לְנַפְשׁוֹ לִ   וְאֵי˂ אֶפְשָׁר שֶׁיִּהְיֶה  .בְּקִיּוּם הָעוֹלָם

בְּקִיּוּם הָעוֹלָם זֶה יָכוֹל לִ  יַשְׁחִית הָעוֹלָם יתִּהְיֶה בּוֹ יִרְאַת שָׁמַיִם שֶׁאָז רוֹצֶה וּמִשְׁתַּדֵּל  שָּׁבַע, שֶׁאִי אֶפְשָׁר שֶׁיִּשָּׁבַע לְשֶׁקֶר פֶּן 
  . מוֹנָתוֹ אֵינָהּ אֶלָּא בְּקִיּוּ והוֹאִיל שֶׁכַּוָּ 

 
We thus learn that a vain oath corrupts the world, and fear of Heaven sustains the 

world. One who lacks fear of Heaven does not care or strive for the world’s preservation. 
How then could he be concerned for his own soul to swear truthfully lest he destroy the world, 
if he is not concerned at all for its preservation? However, if he possesses fear of Heaven, and 
thus desires and strives for the preservation of the world, such a person can swear, for it is 
impossible that he would swear falsely and thereby destroy the world, since his intent is solely 
for its preservation. 

 
רָצָה לוֹמַר קִיּוּם מִצְווֹת עֲשֵׂה כְּמוֹ  ם גַּם "אֹתוֹ תַעֲבֹד", דְּ"אֹתוֹ תַעֲבֹד"  ישָּׁבַע אִם אֵינוֹ מְקַיֵּ ין לִ יאָמְנָם גַּם זֶה אֵינוֹ כְּדַאי עֲדַיִ 

לְעַבְדָּהּ אֵלּוּ מִצְווֹת עֲשֵׂה, וְהַיָּרֵא אֱ˄הִים אֵינוֹ כָּל כָּ˂ זָהִיר רַק מִצְווֹת לאֹ תַּעֲשֶׂה ,  שֶׁאָמְרוּ זַ"ל עַל פָּסוּק "לְעׇבְדָהּ וּלְשׇׁמְרָהּ"
   .רֵשׁ הָרַבִּי עֹבַדְיָה מבַּרְטְנוֹרָא בְּמַסֶּכֶת אָבוֹתיכְּמוֹ שֶׁפֵּ 

 
(2) Serving G-d. However, even this is still not sufficient to be worthy of swearing if he 

does not also fulfill “Him you shall serve,”6 for “Him you shall serve” means the fulfillment 
of the positive commandments, as [the rabbis] of blessed memory said on the verse “to work 
it and to guard it,”7 that “to work it” refers to the positive commandments.8 One who fears 
G-d is not as careful regarding the positive commandments, but rather mainly with the 
negative commandments, as Rabbi Ovadiah from Bartenura explained in Pirkei Avot 1:3. He 
wrote there, “For the one who serves out of love is quick concerning positive commandment, and 
the one who serves out of fear is careful concerning negative commandments.”  

 
וּמִי שֶׁיֵּשׁ לוֹ הַיִּרְאָה בְּוַדַּאי   .הוְעִקָּר קִיּוּם הָעוֹלָם הוּא בְּקִיּוּם מִצְווֹת עֲשֵׂה, לְפִי דְּקַיְימָא לַן שֶׁאֵין נוֹטְלִין שָׂכָר אֶלָּא עַל הַמַּעֲשֶׂ 

ם כָּל הַמִצְווֹת עֲשֵׂה ין אֵינוֹ מִשְׁתַּדֵּל לְגַמְרֵי בְּקִיּוּם הָעוֹלָם אִם אֵינוֹ זָהִיר אַף לְקַיֵּ יאֲבָל עֲדַיִ   ,שֶׁהוּא זָהִיר שֶׁלּאֹ לְהַשְׁחִית הָעוֹלָם
מִסִּינַיישֶׁנִּ  מִ   . תַּנּוּ  דְּהַיְ אֲבָל  הָעוֹלָם  בְּקִיּוּם  רוֹצֶה  שֶׁהוּא  הַשֵּׁם  יְרֵא  שֶׁהוּא  לְקַיֵּ יי  זָהִיר  וְגַם  תִּירָא"  אֱ˄הֶי˃  "אֶת־ה'  כָּל  ינוּ  ם 

  . שָּׁבַעינוּ "אֹתוֹ תַעֲבֹד" זֶה יָכוֹל לִ יה דְּהַיְ הַמִצְווֹת עֲשֵׂ 
 
The main preservation of the world is through the fulfillment of the positive 

commandments, since we hold that reward is given only for action. One who has fear of G-d 
will certainly be careful not to destroy the world, but he still does not fully strive for the 
world’s preservation if he is not careful to fulfill all the positive commandments that were 
given at Sinai. But one who fears G-d, that he desires the world’s preservation, meaning, 

 
6 Here, and in two later places, the first edition mistakenly reads “and Him shall you serve,” quoting Deut. 6:13, 

which includes fearing G-d and serving Him, but does not include cleaving to Him. Deut. 10:20, without the prefixed 
vav [“and”], is the verse under consideration, as it includes the third requirement of cleaving to G-d. 

7 Gen. 2:15. 
8 Alshekh on Torah, Gen. 2:9. 
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“The L-rd your G-d you shall fear,” and is also careful to fulfill all the positive 
commandments, meaning, “Him you shall serve”—such a person can swear.  

 
רְשׁוּ זַ"ל וְכִי  ים אַף "וּבוֹ תִדְבָּק" שֶׁרָצָה לוֹמַר גְּמִילוּת חֲסָדִים, כְּמוֹ שֶׁפֵּ ישָּׁבַע אִם אֵינוֹ מְקַיֵּ יאָמְנָם גַּם זֶה אֵינוֹ כָּל כָּ˂ כְּדַאי לִ 

אָמַר   וְאָמְרִינַן בְּפֶרֶק קַמָּא דַעֲבוֹדָה זָרָה .בִּשְׁכִינָה וְכוּ' אֶלָּא מָה הוּא גּוֹמֵל חֲסָדִים אַף אַתָּה גְּמוּל חֲסָדִים דַּבֵּקילִ אֶפְשָׁר לְאָדָם 
לאௗֹ אֱ˄הֵי אֱמֶת", דְּאֵי˂ יָכוֹל  רַב הוּנָא כָּל הָעוֹסֵק בַּתּוֹרָה בִּלְבַד דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ שֶׁנֶּאֱמַר "וְיָמִים רַבִּים לְיִשְׂרָאֵל לְ 

  .אִם הוּא דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ  שָּׁבַע בֶּאֱמֶת מִי שֶׁאֵינוֹ עוֹסֵק בִּגְמִילוּת חֲסָדִיםילִ 
 
(3) Cleaving to G-d: However, even this is still not quite sufficient to be worthy of 

swearing, if he does not also fulfill “and to Him you shall cleave,” which means acts of 
kindness. This is as [the rabbis] of blessed memory explained: “Is it possible for a person to 
cleave to the Divine Presence? Rather, just as He bestows kindness, so too you shall bestow 
kindness.”9  

Also, it is said in the first chapter of tractate Avodah Zarah (17b): “Rav Huna said: 
Anyone who occupies himself only with Torah is like one who has no G-d, as it is written, 
‘Israel has gone many days without the true G-d, without a priest to give instruction and without 
Teaching.’ ”10 How then can one swear in truth if he does not engage in acts of kindness, when 
he is considered like one who has no G-d? 

 
שָּׁבַע ים מִצְווֹת עֲשֵׂה לִ ים שְׁבוּעָתוֹ וְהוּא מְקַיֵּ ישָּׁבַע בֶּאֱמֶת, וּבְוַדַּאי שֶׁיְּקַיֵּ יאָמְנָם מִי שֶׁיֵּשׁ בּוֹ כָּל הַמִּדּוֹת הַלָּלוּ זֶה וַדָּאִי יָכוֹל לִ 

  .בֶּאֱמֶת כְּמוֹ שֶׁכָּתַב הָרַמְבַּ״ם זַ"ל בְּהִלְכוֹת שְׁבוּעוֹת (פֶּרֶק י"א) וְעיי"ש
 
However, one who possesses all of these qualities can certainly swear truthfully, and 

will surely fulfill his oath, and he fulfills the positive commandment to swear in truth, as the 
Rambam wrote in the Mishneh Torah, Laws of Oaths (chapter 11, halachah 1), and see there.  

 
א וֹבִּתְחִלָּה עָלָה בְמַחֲשָׁבָה לִבְר   וְהַטַּעַם שֶׁמִּי שֶׁאֵינוֹ עוֹסֵק בַּגְּמִילוּת חֲסָדִים נִקְרָא שֶׁאֵין לוֹ "אֱ˄הֵי אֱמֶת", יוּבַן בְּמַה שֶׁאָמְרוּ זַ"ל

מֵחֶסֶד וְדִין כְּדִכְתִיב "תִּתֵּן   לוּלכָּ וְיָדוּעַ כִּי אֱמֶת    .ם, שִּׁתֵּף עִמּוֹ מִדָּת הָרַחֲמִיםיהָעוֹלָם בְּמִדַּת הַדִּין, רָאָה שֶׁאֵין הָעוֹלָם מִתְקַיֵּ 
לְיַעֲקֹב" לַעֲס  .אֱמֶת  מִי שֶׁאֵינוֹ רוֹצֶה  שֶׁנִּ וֹוְלָכֵן  בַּתּוֹרָה  דְּהַיְ יק רַק  דְיִצְחָק,  מִסִּטְרָא  הַגְּבוּרָה  מִפִּי  דִּין,  יתְּנָה  אֵין לוֹ "אֱ˄הֵי  נוּ 

מִתְקַיֵּ אֱמֶת", וּכְמוֹ שֶׁ  וְהָעוֹלָם  דִּבְרֵיהֶם עַל דִּין תּוֹרָה,  כְּדִכְתִיב  יאָמְרוּ זַ"ל לאֹ חָרְבָה יְרוּשָׁלַיִם אֶלָּא עַל שֶׁהֶעֱמִידוּ  ם בְּחֶסֶד 
  ."עוֹלָם חֶסֶד יִבָּנֶה"

 
The reason why one who does not engage in acts of kindness is considered that he has 

no “true G-d” can be understood by what [the rabbis] of blessed memory: At first it arose in 
[G-d’s] thought to create the world with the attribute of judgment; He saw that the world 
could not endure, so He associated with it the attribute of mercy.11 It is known that truth 
contains within it both kindness and judgment, as it is written, “You will give truth to Jacob, 

 
9 Cf. Sotah 14a. 
10 II Chron. 15:3. 
11 Midrash Aggadah, Gen. 1:1; Rashi on Gen. 1:1. 
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kindness to Abraham, as You promised on oath to our fathers in days gone by.”12 Therefore, one 
who wishes to engage only in Torah, which was given from the mouth of Gevura, from the 
aspect of Isaac—that is, judgment13—does not have the true G-d. As [the rabbis] of blessed 
memory said, “Jerusalem was destroyed only because they adjudicated according to the strict 
law of the Torah,”14 whereas the world endures through kindness, as it is written, “The world 
will be built with kindness.”15  

 
ה לוֹמַר גְּמִילוּת  נַת הַכָּתוּב "וְנִשְׁבַּעְתָּ חַי־ה' בֶּאֱמֶת בְּמִשְׁפָּט וּבִצְדָקָה וְהִתְבָּרְכוּ בוֹ גּוֹיִם" וְכוּ', דְּ"בֶאֱמֶת" רוֹצֶ וכַּוָּ וְזוֹ תִּהְיֶה אַף 

רַת מַלְכּוֹ, "וּבִצְדָקָה"  יכִּי זֶהוּ מִשְׁפָּט שֶׁצָּרִי˂ לְכָל שֶׁיְּקַבֵּל עָלָיו גְּזֵ ,  ט" רָצָה לוֹמַר קִיּוּם מִצְווֹת לאֹ תַּעֲשֶׂהחֲסָדִים, וּ"בְמִשְׁפָּ 
 ֹ את לִפְנֵי ה' אֱ˄הֵינוּ", וְנִקְרָא  רָצָה לוֹמַר קִיּוּם מִצְווֹת עֲשֵׂה כְּדִכְתִיב "וּצְדָקָה תִּהְיֶה־לָּנוּ כִּי־נִשְׁמֹר לַעֲשׂוֹת אֶת־כׇּל־הַמִּצְוָה הַזּ

  . נָשִׁים אֶעֱשֶׂהוֹם ע"צְדָקָה" שֶׁהֲרֵי מִן הַשָּׁמַיִם אֵינָ 
 
This is also the meaning of the verse, “And swear, ‘As the L-rd lives,’ in truth, in 

justice, and by righteousness; nations shall bless themselves by Him and praise themselves by 
Him.”16 “In truth” refers to acts of kindness; and “in justice” refers to the observance of the 
negative commandments, for this is the justice that all must accept the decree of their King. 
“In righteousness” refers to the observance of the positive commandments, as it is written, 
“And it will be righteousness for us if we are careful to perform all this commandment before 
the L-rd our G-d,”17 and it is called “righteousness” because Heaven does not punish for 
failure to perform a positive commandment. 

 
(בְּשַׁעַר אוּר מַה שֶׁאָמְרוּ זַ"ל כָּל הָעוֹסֵק בַּתּוֹרָה בִּלְבַד דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ, שֶׁכָּתַב הָרֵאשִׁית חָכְמָה  יוְעוֹד יֵשׁ לוֹמַר בַּבֵּ 

וְאֵין    לוּלכָּ   יוֹתהְ בִּ מוֹת הַחֶסֶד אֶלָּא  ישֶׁאֵין שְׁלֵ ,  ) שֶׁעִקָּר הָעֲבוֹדָה הִיא לְזִוּוּג וּלְיַיחֵד הַמִּדּוֹת הָעֶלְיוֹנוֹת'בפֶּרֶק  הַיִּרְאָה   מֵהַדִּין 
   .מוֹת לְדִין אֶלָּא עִם הָרַחֲמִים, וְעַל זֶה נֶאֱמַר "וְיָדַעְתָּ הַיּוֹם וַהֲשֵׁבֹתָ אֶל־לְבָבֶ˃" וְכוּ' עכ"לישְׁלֵ 

 
Also, it can also be said, in explaining what [the Rabbis] of blessed memory said, 

“Anyone who engages in Torah alone is like one who has no G-d.”18 As the Reisheet 
Chochmah writes (Sha’ar HaYirah, chapter 2): “The essence of service is to unite and join 
together the supernal attributes.  For kindness is not complete unless it includes judgment, 
and judgment is not complete unless joined with mercy. Regarding this it is said, ‘And know 
therefore today and take to your heart that the L-rd alone is G-d in heaven above and on earth 
below; there is no other.’19 ”20 

 
12 Micah 7:20. 
13 The Kabbalistic reference to Gevura and the aspect of judgment refer to strict judgment, which can be overly 

harsh. 
14 Bava Metzia 30b. 
15 Ps. 89:3. 
16 Jer. 4:2. 
17 Deut. 6:25. 
18 Avodah Zarah 17b. 
19 Deut. 4:39. 
20 Elijah de Vidas (1518–1587), Reisheet Chokhmah (Krakow 1594). 



5 
 

 
ילוּת חֲסָדִים וְהָרַחְמָנוּת וּלְהַגְבִּיר  נִמְצָא שֶׁהָאָדָם צָרִי˂ שֶׁיִּשְׁתַּדֵּל לְהַגְבִּיר לְעוֹלָם צַד הַחֶסֶד וְהָרַחֲמִים עַל הַדִּין זוֹ הִיא מִדָּת הַגְּמִ 

אֲבָל ,  וּמִי שֶׁלּוֹמֵד בַּתּוֹרָה מֵטִיב לָעוֹלָם וּמֵאִיר לְנִשְׁמָתוֹ בְּאוֹר פְּנֵי מֶלֶ˂ וּמַרְבֶּה הַחֶסֶד וּמַרְחִיק הַדִּין  .יֵצֶר הַטּוֹב עַל יֵצֶר הָרַע
בִּגְמִילוּת חֲסָדִים כּוֹבֵשׁ אֶ  לְהַמְתִּיק הַדִּין שֶׁיַּחֲזוֹר הַמַּר מָתוֹק. אָמְנָם מִי שֶׁמִּתְעַסֵּק  מִתְעַסֵּק  יִצְרוֹ וְעוֹשֶׂה הַמַּר מָתוֹק  אֵינוֹ  ת 

בִּגְמִילוּת חֲסָדִים דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ כְּדִכְתִיב  .בָּרַחֲמִים  וּמַמְתִּיק הַדִּין מִתְעַסֵּק  "לְלאௗֹ אֱ˄הֵי אֱמֶת"    וְזֶהוּ שֶׁמִּי שֶׁאֵינוֹ 
  . נוּ מִדָּת הָרַחֲמִיםיְ דְּהַי

 
It follows that a person must strive to strengthen in the world the side of kindness and 

mercy over judgment—this is the attribute of acts of kindness and compassion—and to 
strengthen the good inclination over the evil inclination. One who learns Torah benefits the 
world, enlightens his soul with the light of the King’s countenance, increases kindness, and 
distances judgment, but he does not involve himself in sweetening the judgment so that the 
bitter becomes sweet. However, one who engages in acts of kindness subdues his inclination, 
makes the bitter sweet, and sweetens judgment with mercy. This is the meaning of “one who 
does not engage in acts of kindness is like one who has no G-d,” as it is written, “without the 
true G-d, that is, without the attribute of mercy.  

 
נִמְצָא שֶׁעִ  חֶסֶד שֶׁבָּהּ,  גְּמִילוּת  לְפִי  אֶלָּא  מִשְׁתַּלֶּמֶת  הַצְּדָקָה  אֵין  זַ"ל  אָמְרוּ  שֶׁהִנֵּה  יֵשׁ לוֹמַר  הַגְּמִילוּת וְעוֹד  הִיא  הַצְּדָקָה  קָּר 

בְּחִינוֹת שֶׁעוֹלֶה ס"ב ל"ח ב"ן מ"ז   לְאַרְבַּע) שֶׁשֵּׁם אֱלוֹהַּ מִתְחַלֵּק הַמִּטָּהוְהוּבָא נָמֵי בְּשַׁעֲרֵי צִיּוּן (בְּסוֹדוֹת ק"ש שֶׁעַל  .חֲסָדִים
וּמֵעַתָּה מִי שֶׁאֵינוֹ עוֹסֵק בִּגְמִילוּת חֲסָדִים אַף אִם יַעֲשֶׂה צְדָקָה דּוֹמֶה כְּמִי שֶׁאֵין    .וְעיי"ש סָ˂ הַכֹּל גִּימַטְרִיָּא קצ"ט כְּמִנְיָן צְדָקָ"ה

  .צְדָקָה שֶׁאֵינָהּ נֶחְשֶׁבֶת צְדָקָה לוֹ אֱלוֹהַּ שֶׁעוֹלֶה כְּמִנְיָן
 
It can also be said: [The rabbis] of blessed memory said, “Charity is repaid only 

according to the kindness in it.”21 Thus, the essence of charity is acts of kindness. Also, it is 
brought in Sha’arei Tzion (in the esoteric secrets of the Shema before sleeping) that, using 
Gematria, the Name “Elo’ah” [G-d] is divided into four aspects referred to by their numerical 
values—24[52] ב"ן ,23[38] ל"ח ,22[62] ס"ב, and 25[47] מ"ז—and altogether their numerical value 
is 199, which is the same as the value of tzedakah [צְדָקָ ה] [“charity”].26 Therefore, one who does 
not engage in acts of kindness—even if he gives charity—is like one who has no G-d, for it 
totals the numerical value of tzedakah but is not considered true charity. 

* * * 

 
21 Sukkah 49b. 
22 The Name “Elo’ah” is spelled א-למד-ויו-הא. Counting only the underlined, bolded (extra) letters yields 61, and 

adding one for the kolel yields 62. 
23 The Name “Elo’ah” is spelled אלף-ל-ואו-הא. Counting only the underlined, bolded (extra) letters yields 38. 
24 The Name “Elo’ah” is spelled א-למד-ואו-הא. Counting only the underlined, bolded (extra) letters yields 52. 
25 The Name “Elo’ah” is spelled אלף-ל-ויו-הא. Counting only the underlined, bolded (extra) letters yields 47. 
26 Rabbi Natan Neta Hanover (1620–83), Sha’arei Tzion (Prague, 1692). The Ari and other Kabbalists expand the 

Holy Names, especially the Tetragrammaton, but other Names as well, using extra letters to spell the name of each 
letter in full. These extra letters are themselves added together into a sum. Four different methods are used to derive 
four different amounts. The four traditional aspects are "ג ס המ" ,[63]   equaling 207, but ,[47] מ"ז and ,[52] ב"ן  ,[45] 
some Kabbalists have different aspects, such as this example. 


