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Chapter XLVI: Ekev (Deut. 7:12—11:25)

Essay 6. Prerequisites to swearing in G-d’s Name
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“The L-rd your G-d you shall fear, Him you shall serve, and to Him you shall cleave,
and by His name you shall swear.”! It is stated in the Midrash: “If you possess all of these
qualities, you are permitted to swear in My name; but if not, you are not permitted to swear

in My name.””
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This requires examination: Why must anyone who wishes to swear possess specifically
all these qualities, fear of G-d, serving G-d, and cleaving to G-d. Why, if one of them is lacking,
can he not swear?

The matter is as follows.

(1) Fear of G-d: One who does not have fear of Heaven is certainly not permitted to
swear, for it is stated in chapter six of tractate Shevuot (39a) that the entire world trembled
when the Holy One, Blessed be He, said, “You shall not take the name of the L-rd your G-d
in vain.”? Also, it is written, “The land mourns because of a curse,”* and in chapter two of
tractate Shabbat (31b), it is said regarding the verse, “and G-d has brought to pass that men
revere Him,” that the entire world was created only for this purpose.’

: English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://zstorah.com
! Deut. 10:20.

2 Num. Rabbah 22:1.

3 Ex. 20:7.

4 Jer. 23:10.

5 Bccl. 3:14.
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We thus learn that a vain oath corrupts the world, and fear of Heaven sustains the
world. One who lacks fear of Heaven does not care or strive for the world’s preservation.
How then could he be concerned for his own soul to swear truthfully lest he destroy the world,
if he is not concerned at all for its preservation? However, if he possesses fear of Heaven, and
thus desires and strives for the preservation of the world, such a person can swear, for it is
impossible that he would swear falsely and thereby destroy the world, since his intent is solely
for its preservation.
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(2) Serving G-d. However, even this is still not sufficient to be worthy of swearing if he
does not also fulfill “Him you shall serve,”® for “Him you shall serve” means the fulfillment
of the positive commandments, as [the rabbis] of blessed memory said on the verse “to work
it and to guard it,”’ that “to work it” refers to the positive commandments.® One who fears
G-d is not as careful regarding the positive commandments, but rather mainly with the
negative commandments, as Rabbi Ovadiah from Bartenura explained in Pirkei Avot 1:3. He
wrote there, “For the one who serves out of love is quick concerning positive commandment, and

the one who serves out of fear is careful concerning negative commandments.”
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The main preservation of the world is through the fulfillment of the positive
commandments, since we hold that reward is given only for action. One who has fear of G-d
will certainly be careful not to destroy the world, but he still does not fully strive for the
world’s preservation if he is not careful to fulfill all the positive commandments that were
given at Sinai. But one who fears G-d, that he desires the world’s preservation, meaning,

¢ Here, and in two later places, the first edition mistakenly reads “and Him shall you serve,” quoting Deut. 6:13,
which includes fearing G-d and serving Him, but does not include cleaving to Him. Deut. 10:20, without the prefixed
vav [“and”], is the verse under consideration, as it includes the third requirement of cleaving to G-d.

" Gen. 2:15.

8 Alshekh on Torah, Gen. 2:9.



“The L-rd your G-d you shall fear,” and is also careful to fulfill all the positive
commandments, meaning, “Him you shall serve”—such a person can swear.

°2) 7"1 WPRY 92,0070 NI N3 i AW P27 123" AR 02Pn IR OR YYD ORTI 72 92 11K 77 03 01N
TR T ATIRYT KRR P9 WRK) 0TON D3 AN AN D00 20iA KT RPN 0] Mo pAT? DTN WK
2922 RT "R TR XD DRID 0021 2" R 3oy 17 1R n2 niT 7252 nin2 poiva 99 810 27

19K T2 PRY N2 1T XIT OR 20700 M2 PRIV IPRY N NHR2 Yah;

(3) Cleaving to G-d: However, even this is still not quite sufficient to be worthy of
swearing, if he does not also fulfill “and to Him you shall cleave,” which means acts of
kindness. This is as [the rabbis] of blessed memory explained: “Is it possible for a person to
cleave to the Divine Presence? Rather, just as He bestows kindness, so too you shall bestow
kindness.”’

Also, it is said in the first chapter of tractate Avodah Zarah (17b): “Rav Huna said:
Anyone who occupies himself only with Torah is like one who has no G-d, as it is written,
‘Israel has gone many days without the true G-d, without a priest to give instruction and without
Teaching.” ”’'° How then can one swear in truth if he does not engage in acts of kindness, when
he is considered like one who has no G-d?
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However, one who possesses all of these qualities can certainly swear truthfully, and
will surely fulfill his oath, and he fulfills the positive commandment to swear in truth, as the
Rambam wrote in the Mishneh Torah, Laws of Qaths (chapter 11, halachah 1), and see there.
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The reason why one who does not engage in acts of kindness is considered that he has
no “true G-d” can be understood by what [the rabbis] of blessed memory: At first it arose in
[G-d’s] thought to create the world with the attribute of judgment; He saw that the world
could not endure, so He associated with it the attribute of mercy.!' It is known that truth
contains within it both kindness and judgment, as it is written, “You will give truth to Jacob,

% Cf. Sotah 14a.
111 Chron. 15:3.
! Midrash Aggadah, Gen. 1:1; Rashi on Gen. 1:1.



kindness to Abraham, as You promised on oath to our fathers in days gone by.”'? Therefore, one
who wishes to engage only in Torah, which was given from the mouth of Gevura, from the
aspect of Isaac—that is, judgment'>—does not have the true G-d. As [the rabbis] of blessed
memory said, “Jerusalem was destroyed only because they adjudicated according to the strict
law of the Torah,”'* whereas the world endures through kindness, as it is written, “The world
will be built with kindness.”"
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This is also the meaning of the verse, “And swear, ‘As the L-rd lives,’ in truth, in
justice, and by righteousness; nations shall bless themselves by Him and praise themselves by
Him.”!¢ “In truth” refers to acts of kindness; and “in justice” refers to the observance of the
negative commandments, for this is the justice that all must accept the decree of their King.
“In righteousness” refers to the observance of the positive commandments, as it is written,
“And it will be righteousness for us if we are careful to perform all this commandment before
the L-rd our G-d,”!” and it is called “righteousness” because Heaven does not punish for
failure to perform a positive commandment.
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Also, it can also be said, in explaining what [the Rabbis] of blessed memory said,
“Anyone who engages in Torah alone is like one who has no G-d.”'® As the Reisheet
Chochmah writes (Sha’ar HaYirah, chapter 2): “The essence of service is to unite and join
together the supernal attributes. For kindness is not complete unless it includes judgment,
and judgment is not complete unless joined with mercy. Regarding this it is said, ‘And know
therefore today and take to your heart that the L-rd alone is G-d in heaven above and on earth

below; there is no other.’!? 2

12 Micah 7:20.

13 The Kabbalistic reference to Gevura and the aspect of judgment refer to strict judgment, which can be overly
harsh.

14 Bava Metzia 30b.

15 Ps. 89:3.

16 Jer. 4:2.

17 Deut. 6:25.

18 Avodah Zarah 17b.

19 Deut. 4:39.

20 Elijah de Vidas (1518-1587), Reisheet Chokhmah (Krakow 1594).

4



2223371 NPT 02790 M3 NTn X7 7 1973 DY 200771 7000 78 221Y7 92337 27RUAY 7003 DTRIY R¥D)
22X L1730 PO 70T 72727 777 019 1IR3 inpwih vRm 0Rivh 200 77ina ity omy 3w Yy aieg 1w

Pinn Tna APy Y DR WaiD 00700 MR pRYNRY R DI .pInn RI NIV T prang? povnn iR

"npR oaoR X9P" 200272 3198 T PRY N2 01T 0790 MM pRvn SRV Ry AN .0M012 1773 PR
D077 N 10T

It follows that a person must strive to strengthen in the world the side of kindness and
mercy over judgment—this is the attribute of acts of kindness and compassion—and to
strengthen the good inclination over the evil inclination. One who learns Torah benefits the
world, enlightens his soul with the light of the King’s countenance, increases kindness, and
distances judgment, but he does not involve himself in sweetening the judgment so that the
bitter becomes sweet. However, one who engages in acts of kindness subdues his inclination,
makes the bitter sweet, and sweetens judgment with mercy. This is the meaning of “one who
does not engage in acts of kindness is like one who has no G-d,” as it is written, “without the
true G-d, that is, without the attribute of mercy.
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It can also be said: [The rabbis] of blessed memory said, “Charity is repaid only
according to the kindness in it.”?! Thus, the essence of charity is acts of kindness. Also, it is
brought in Sha’arei Tzion (in the esoteric secrets of the Shema before sleeping) that, using
Gematria, the Name “Elo’ah” [G-d] is divided into four aspects referred to by their numerical
values—a"® [62]%%, 1" [38]%, 1"2[52]*4, and 1""» [47]*—and altogether their numerical value
is 199, which is the same as the value of tzedakah [777%] [“charity”’].?® Therefore, one who does
not engage in acts of kindness—even if he gives charity—is like one who has no G-d, for it
totals the numerical value of 1zedakah but is not considered true charity.
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21 Sukkah 49b.

22 The Name “Elo’ah” is spelled 87-1-77-%. Counting only the underlined, bolded (extra) letters yields 61, and
adding one for the kolel yields 62.

23 The Name “Elo’ah” is spelled 87-381-2-728. Counting only the underlined, bolded (extra) letters yields 38.

24 The Name “Elo’ah” is spelled 87-381-7%%-8. Counting only the underlined, bolded (extra) letters yields 52.

25 The Name “Elo’ah” is spelled 87-11-7-a2X. Counting only the underlined, bolded (extra) letters yields 47.

26 Rabbi Natan Neta Hanover (1620-83), Sha arei Tzion (Prague, 1692). The Ari and other Kabbalists expand the
Holy Names, especially the Tetragrammaton, but other Names as well, using extra letters to spell the name of each
letter in full. These extra letters are themselves added together into a sum. Four different methods are used to derive
four different amounts. The four traditional aspects are "o [63], 7"n [45], 1"2 [52], and 1"n [47], equaling 207, but
some Kabbalists have different aspects, such as this example.
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