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Chapter XLVII: Re’eh (Deut. 11:26-16:17)

Essay 3. Testing G-d by tithing
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“Bring the full tithe into the storehouse, and let there be food in My House, and test Me
now with this—said the L-rd of Hosts. I will surely open the floodgates of Heaven for you and
pour down a blessing upon you, more than enough.”!

Question 1: One must examine: What is the meaning of “the full tithe”? Could it enter
your mind that if he gives only part, there will be no blessing, and yet there will also be no
deficiency?

But if he gives only part, it is as if he gave nothing at all, as appears from the incident
brought in Tanchuma, this section (sec. 10), and in the Tosafot, first chapter of Ta’anit (9a),
of a wealthy man who had a field producing a thousand kor,” and he would separate from it
a hundred kor for tithe. That man died, and the field came into the possession of his son.
Because of the great value of the tithes, a hundred kor, he did not want to give all that amount.
He omitted the tithes altogether, and thus that field diminished and instead of producing a
thousand kor, it produced only the amount of its tithes, i.e., one hundred kor. A further discussion
of Question 1 appears later.
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Question 2: Furthermore, it is difficult to understand: How is this commandment
different from all the other commandments, that in this one the Holy One, Blessed be He,

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://zstorah.com
! Malachi 3:10.
2 A kor was a bulk measure for staples like wheat, flour, barley, wine, and oil/
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permitted testing Him? For we have a great principle in our hands: “The commandments
were given only to refine people,” as it is said, ‘Every word of G-d is refined.’® ”*

Question 3: Furthermore, what is the meaning of the expression “more than enough”?

Furthermore, it is difficult regarding what [the rabbis] of blessed memory said,
“Tithe, so that you will become wealthy.”” I.e., Deut. 14:22 reads, “You shall surely tithe [ iy
awyn] [aser te aser] all the produce of your sowing that comes out [from] the field, year by year.”
In a derasha, the rabbis interpreted this as “Tithe so that you will become wealthy,” “aser bishvil
she tit ‘asher,” GyNAY 2°2W32 Y, turning the sin [¥] of te aser into the shin [¥] of tit ‘asher.

Question 4, therefore, is where do we find that the Holy One, Blessed be He, gives
reward for His commandments in this world, and all the more so that it should be stipulated
at the outset: “Tithe so that you will become wealthy”?
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[The first question] may be further understood through what we say in chapter 5 of
Berachot (31a): Rabbi Oshaya said, “A person may act with guile concerning his produce
and bring it in while still with its husk, so that his animal may eat from it and it is exempt
from tithing.” Even though it mentions “his animal,” this is not precise, for he himself may
also eat from it casually, as ruled by the Rambam (Mishneh Torah, Laws of Tithes, ch. 3,
halacha 6), and all the more so, according to the explanation of Rabbi Ephraim, cited by
Tosafot in Menachot (page 6[7]b), that he may even eat from it in a fixed manner. That
teaching, that “a person may act with guile,” implies even initially. So too wrote the Rambam
in the above-mentioned chapter: it is permitted for a person to act with guile, etc.
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If so, since by law a person may exempt himself from part of his tithes, that is, by
acting with guile, etc., and is not obligated to tithe until he smooths them [i.e., processes the
grain], or until he wishes to eat a fixed meal. Therefore, to further answer Question 1, Scripture
said: “Bring the full tithe,” meaning, without any guile at all, since there is a reasoning for
the landowner to say: “Why should I give more than the Torah commanded, for initially one
may act with guile,” etc. In other word, technically one can avoid part of the tithe, and that is why
the verse insists on the full tithe.

3 Prov. 30:5.
4 Lev. Rabbah 13:3.
5 Shabbat 119a.
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Even for one who forbids eating a fixed meal, this is only by rabbinic law, for by Torah
law it was permitted even to eat a fixed meal. If I do more than what is due according to my
obligation, I will lose my money, and perhaps I will not receive reward for it. For we say in
Shulchan Aruch, Orach Chaim (siman 639, gloss to se’if 7): “Anyone who is exempt from the
sukkah and does not leave it does not receive reward for it, and is but a fool.” So too we say
in several other laws of this sort. Therefore, it says: Do not fear losing your money for
nothing, not to take reward and to be called a fool; for on the contrary, in this you will see
the sign and wonder that “I will pour down a blessing upon you.”
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Therefore, it is called a blessing, because we say in Vayikra Rabbah (section 15:7):
“Blessings bless their owners.” And so too here: the Holy One, Blessed be He, will not give
him from the stored reward reserved for him in the World-to-Come, for the reward of
commandments in this world does not exist.

Thus, to answer Question 4, it is rather the act of the commandment itself that will
bring forth blessing for him, and he will become greatly wealthy, and his wealth will come to
him automatically. That is, G-d is not directly giving a reward here, so there is no withdrawal
from one’s stored reward of the World-to-Come; rather, the very act of tithing activates blessing in
this world. L.e., there are mitzvot that promise long life, such as honoring parents, or sending away
a mother bird from its nest before taking the eggs, but these are not guaranteed in this world.
Tithing is different, as the very act itself opens the channel of blessing, as will be discussed later
in this essay. This is the meaning of: “And I will pour down a blessing upon you,” etc.
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To answer Question 3, the language “more than enough” may be understood from
Midrash Num. Rabbah (section 5:2): “Do not rob the poor, because he is poor.”® The Holy
One, Blessed be He, warned not to rob the poor of the gifts that are due them in the field, for
he is poor, and his poverty is enough for him. Is it not enough for the rich that they stand in
comfort while he is in distress, but they also rob him of that which the Holy One, Blessed be
He, has given him, etc. Therefore. it says: “more than enough,” meaning, they shall not say
to you: “It is enough for you, with your wealth,” etc., but rather they shall say: “Add and
continue to add [even more wealth].”
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That which [the rabbis] of blessed memory said, “Tithe, so that you will become
wealthy,” may well be understood by what the Maharsha wrote at the end of the first chapter
of Sotah (14a) regarding that which Moses desired to enter the Land of Israel in order to
fulfill the commandments dependent on the Land and to receive reward for them. For it is
difficult to understand this, since we say, “Do not be like servants who serve the master in
order to receive a reward.”” He answered that this applies to a commandment in which one
is already obligated, but here, since he had not yet entered the Land of Israel, which is the
place of obligation, and the Holy One, Blessed be He, did not wish him to come there, it was
proper for him to request on account of receiving their reward.
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So too here, since by Torah law one can act with guile and exempt himself from part
of his tithes, as mentioned above, therefore it is proper for him to obligate himself to separate
the tithe from all his produce without any guile at all, even on condition of receiving reward.
This is the intent behind: “Tithe, so that you will become wealthy.”

¢ Prov. 22:22.
7 Pirkei Avot 1:3.



TYHT NPTIT RIVTX KPY 7"2p0 "NEY 702 77 °7 197 DI0R XY oWy Y7 mRaa wTed 97 i v Ty
D21V7 770 °92 72§71 A7y YA 03 °T 77 1MN XY 72,0719 1 7Pyn? 10T WRwa 1 n7yn? mn xony
DIR WYRT NENI RPYT AT 1RRY WRYD 1 A2yn? TIWY 2Tem) 7Y 9K KIp3 127¢ 2,07 1"2p0 12 nny

1% yay yown Dapy awn o PR TV yn Ay NI 1Y 11T nINCDD YD TIM) PPA XIT 12 inYaw

Furthermore, it may be said according to the Midrash cited above, that you did not
say to the poor man: “What the Holy One, Blessed be He, has commanded is enough for
you.” On the contrary, you magnified the commandment that depends on that which is above
the sun—that is, above the world, i.c., in the spiritual realm. So too, they shall not say to you:
“It is enough for you regarding your portion and your fortune according to the order of the
world,” of which the Holy One, Blessed be He, said “Enough” [dai] to stop the world’s
expansion, for which reason He is called El Shaddai.®

Rather, you shall take your wealth above the sun, i.e., from the spiritual realm,
transcending the natural constraints of this world “under the sun.” They said that this applies
specifically to the commandment of the tithe, because as its name implies, it is a rectification
and unification of the ten sefirot. It is known that they are comprised of ten within ten, i.c.,
each Sefirah contains within itself elements of all the other Sefirot, and this interinclusion
continues, until the Ein Sof, the infinite Divine, and from there the flow of abundant favor will
be received. l.e., once the mitzvah of tithing activates the structure, the channels of Divine
abundance are opened from the infinite source. The blessing is not constrained by the natural order,
i.e., “under the sun,” but comes from a higher source, “above the sun,” so that the person receives
plentiful sustenance. Thus, tithing harmonizes the ten Sefirot, reconnects them with Ein Sof, and
draws down unbounded blessing, beyond the limits of the natural order “under the sun.”
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Furthermore, it may be said that the reason we are obligated in the tithe is that
through this it becomes known to us that the Land belongs to the Holy One, Blessed be He,
and whoever does not give the tithes properly denies this principle. For we say in the 5"
chapter of Bava Metzia, entitled Eizehu Neshekh [“Which is paying interest”] (page 73b): “The
land is subject to tax, and the king said: whoever pays the tax may eat of the land ... and
whoever does not pay the levy shall be subjugated to the one who does pay the levy.”’

8 Chagigah 12a.
° Bava Metzia 73b.



So too here: the Land belongs to the Holy One, Blessed be He, and we are His servants,
as it is said: “For the children of Israel are servants to Me.”'* It was given to us in order that
we give the tax, that is, the tithes. Whoever does not give the tax shall not eat of the Land.
Therefore, whoever tithes his fruits properly will be wealthy, and whoever does not tithe
properly will be poor.
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If so, the answer to Question 2, then, is that besides the commandment of the tithe, for
which the reward is reserved for the future, like all other commandments, there is also here
a clear and public acknowledgment that the Land belongs to the Holy One, Blessed be He,
and we are His servants.

Whoever gives the tithe, it is fitting that he should merit even the portion of his fellow
who does not give the tithe. Because of this, he becomes wealthy, for he has a double portion.
Also, since we say that one who does not pay the levy becomes subjugated to the one who
does pay the levy, it must be said that whoever gives the tithe will be wealthy and will have
money to lend to the one who does not give. The verse is written: “The borrower is servant
to the lender.”!! Therefore, the answer to Question 2 is that the commandment of the tithe is
different, that it is permitted to test the Holy One, Blessed be He, with it.
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Even though [the rabbis] of blessed memory said of the expression “you shall tithe a
tenth,” [pyn Y] [aser te ‘aser] of Deut. 14:22, “Tithe so that you will become wealthy,” “aser
bishvil she tit'asher,” apparently this is not a full-fledged derivation [derasha], for in our
Gemara we find several Tannaim who hold that “the Torah speaks in human language.”'?
Le., not every doubled language needs to be turned into a derasha of two meanings; it could just
be for emphasis, which is why English translations of such doubled verbs typically add the word
“surely,” so that aser te aser is translated as “You shall surely tithe.”

10T ev. 25:55.
11 Prov. 22:7.
12 Berachot 31b.



According to them, there is no place for such a derivation, as in any case, it seems one
may say that the sages of blessed memory did not derive this from the doubling of the
expression aser te aser, but rather from the plain meaning and the end of the verse. Only they
attached [the concept that if one tithes, he will become wealthy] as a support [asmachta] to
the beginning of the verse. It is indeed so that everyone agrees with this derivation, because
the end of the verse proves the beginning. What is the relevance of the plain meaning of the
beginning of the verse, and the end of the verse? As discussed at the beginning of this essay, the
full verse reads, “You shall surely tithe all the produce of your sowing that comes out [from] the
field, year by year.” The beginning of the verse emphasizes “all the produce.” Normally, giving
away a tenth would seem to diminish wealth, but the verse stresses that even after you tithe, it is
still “all the produce,” it is not lacking.

Moreover, even one who does not derive it from the beginning must necessarily derive
it from the end. The end of the verse discusses the produce “that comes out [from] the field, year
by year.” This means that the field will keep producing, year after year. This assurance of a steady
annual yield is a blessing attached to tithing. This means that the wealth which He promises on
account of the tithe is primarily in the produce of the field, and this is measure-for-measure,
corresponding to the reason of the “tax” mentioned above.
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This is why the verse concludes: “that comes out [from] the field” (ha-yotzei sadeh),
i.e., omitting the word “from.” Gramatically, it should have explicitly said “that comes out from
the field” (ha-yotzei min ha-sadeh), not omitting the word “from.” The matter is that if a man
has a field that naturally produces one thousand kor, so that one hundred kor should be tithed,
and he separates from it the tithe properly, in the end this field will produce one thousand
kor. This is like that story of the man who left to his son a field producing one thousand kor,
and the son omitted the tithes, and it remained producing one hundred kor, as mentioned
above.
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This is the explanation of the verse: “Aser”—that is, separate the tithes—and in this
merit you shall “tithe all the produce of your sowing,” that it be increased tenfold the total
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amount of the produce, and it will become one thousand. This is the meaning of “that comes
out [from] the field,” meaning, the measure of the tithe that you separate, that is what comes
forth from the field. If you diminish, it will diminish for you tenfold according to how much
you diminished the tithe, like that story, that when he diminished ten, the following year the
field diminished one hundred. If you give properly, it will increase tenfold, doubling the
entire sum of the produce, and you will thereby become wealthy.

Even one who does not have land, it is still fulfilled in him: “Tithe so that you will
become wealthy,” if he is careful to separate the tithe from whatever he buys from one who
is not trustworthy. Furthermore, there are those who practice separating the tithe from profit
and dividing it among poor people of good family and among those who labor in Torah. For
the first letters of aser te’aser, viz, ayin tav, are the same as those of the words amalei Torah
(“those who labor in Torah”), and through this one will become wealthy.

To review so far:
e Practically, tithing is like a tax acknowledging G-d’s kingship.
e Mystically, tithing aligns with the ten Sefirot and channels infinite blessing.
e Any wealth received is not a payment from G-d, but a direct outcome of performing
the act of tithing.
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Along the way, the reason may be understood why specifically Issachar and Zebulun
made a partnership between them, and not any of the other tribes. That is, the tribe of Zebulon
financially supported the tribe of Issachar, who sat and learned Torah. In turn, the tribe of Zebulon
received a share of the spiritual reward gained by the tribe of Issachar.'?

As it is written, “Rejoice, Zebulun, in your going out.”'* In the Gemara, Pesachim
(50b), we say: “Money that comes from overseas trade does not have a sign of blessing.” They
explained the reason: because one passes through dangerous places, and if a miracle is done
for him, they deduct from his merits.

However, if he separates the tithe from the profit, it turns out that Torah scholars are
partners in those possessions. The merit of Torah stands for them, and miracles are done for
them without their merits being deducted. If so, Zebulun, to whom fell the portion of seas
and rivers, as it is written, “Zebulun shall dwell by the seashores,”'” therefore entered into

13 Gen. Rabbah 72:5.
14 Deut. 33:18.
15 Gen. 49:13.



partnership with Issachar. But the other tribes did not have this need, as they were able to earn
a living without engaging in dangerous activities. Thus, their work was blessed, and they didn’t
need the extra spiritual protection earned by investing their tithes in the support of Torah scholars.
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In this way may be understood that which we say in the first chapter of tractate
Ta’anit:

Rabbi Yochanan found the young son of Reish Lakish. He said to [the
boy]: Recite to me your verse [i.c., the verse you studied today in school]. [The
boy] said to him: “You shall surely tithe.” [The boy] said to [Rabbi Yochanan]:
But what is [the meaning of this phrase:] “You shall surely tithe”? [Rabbi
Yochanan| said to him: [The verse means:] Tithe, so that you will become
wealthy. [The boy] said to [Rabbi Yochanan]: From where do you [know this]?
[Rabbi Yochanan] said to him: Go and test it.

The boy said to him: And is it permitted to test the Holy One, Blessed
be He? But isn’t it written: “You shall not test the L-rd your G-d”?'® [Rabbi
Yochanan] said to [the boy] that Rabbi Oshaya said as follows: [It is prohibited
to test G-d in any way,] except in this [case of tithes], as it is stated: “Bring the
full tithe into the storehouse, and let there be food in My House, and test Me
now with this—said the L-rd of Hosts. I will surely open the floodgates of
Heaven for you and pour down a blessing upon you, more than enough.’!’

What is “More than enough”? Rami bar Hama said that Rav said: [It
means that the abundance will be so great] that your lips will be worn out from
saying “enough.” [The boy] said to [Rabbi Yochanan]: If I had reached there
[to this verse,] I would not have needed you or your teacher, Rabbi Oshaya [as
the verse states explicitly that one may test G-d in this instance].

- Ta’anit (9a)

16 Deut. 6:16.
17 Malachi 3:10.
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They raise an objection on this: briefly, that as soon as he said to him, “From where
do you know this?”

Question 5: Rabbi Yochanan should have answered, “For it is written: ‘Bring the full
tithe . . .” ” Why did he mention Rabbi Oshaya, instead of just citing the verse directly?

Question 6: Furthermore, that which the child said, “If I had reached that verse,” this
is seemingly a rude response, not in accordance with the manners of proper conduct. Why did
the author of the Gemara tell us something that contains a lack of proper conduct?
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It may be said: that which was difficult for the child to understand regarding the
doubling of the verse was because it concludes, “the produce of your sowing that comes out
[from] the field, year by year,” which implies that “you shall surely tithe” applies every single
year, with a reward every year.

How does such doubling of “aser te’aser” apply in each and every year? For without
the end of the verse, “the produce of your sowing that comes out [from] the field, year by year,”
I might have said that [the doubled expression| comes to hint that one must always tithe,
even if he was not blessed.

The Zera Shimshon now provides examples of where doubled language provides a more
expansive reason. As the section concludes: “Every third year you shall bring out the full tithe

of your yield of that year, but leave it within your settlements,”'® “it

shall go to the stranger, the
fatherless, and the widow, in order that the L-rd your G-d will bless you in all the work of your
hands.”!”

This is similar to what we say regarding “When you set [your Hebrew slave] free, do not
let him go empty-handed; you shall surely furnish him out of the flock, threshing floor, and vat,

with which the L-rd your G-d has blessed you.”?° It is said on this in tractate Kiddushin:

I have only [derived that a severance gift is due if] the house is blessed
on [the Hebrew slave’s] account. [But] if the house is not blessed on his
account, from where [is the need to give a severance gift derived]? The verse

18 Deut. 14:28.
19 Deut. 24:19.
20 Deut. 15:13-14.
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states: “You shall surely furnish him,” [with the doubled form of the verb used
for emphasis, to indicate that you must grant him a severance gift] in any case.

- Kiddushin 17b
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Likewise regarding, “You shall surely open [your hand]”?' to help one who is needy. It
is taught in the Yalkut Shimoni, Re’eh, remez 897: From where do we know that if you opened
once, you must open even a hundred times? Scripture says: “You shall surely open.”

”22 which is interpreted as “whether a large
9923

Likewise regarding, “You shall surely give,
gift or a small gift, to the poor of your city and to the poor of another city.

Likewise regarding, “You shall surely strike,”** which is interpreted as “whether with
the punishment written there or with another striking,” etc.”

Likewise regarding, “You shall surely rebuke,”*® which is interpreted as, “even up to a
hundred times,” and so with all of [the instances of doubled verbs], as is taught in the Yalkut
Shimoni, Shoftim, remez 613.
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Zera Shimshon considers, but then rejects, another possible explanation for the doubled
language of our verse. Here, it is impossible to explain the doubling of “aser te’aser” as referring
to the tithe of grain and the tithe of fruit, since all of these are in the category of “all the
produce of your sowing” mentioned later in the verse.

If so, how is it relevant that in one year, “You shall surely tithe”? For the tithe is a
grant, neither to be lessened nor increased. l.c., for other doubled verbs, an interpretation by
derasha is to lessen them or broaden them, but that is not applicable for tithing.

If it refers to the first tithe and the second tithe, behold, they are one matter of tithe,
and wherever a person has not separated all of his tithes properly, he has not fulfilled the
commandment. Thus, when the verse says, “tithe all the produce of your sowing,” it already
implies all the tithes, without the need for the doubled expression “aser te’aser.”

21 Deut. 15:8 or 15:11.
22 Deut. 15:10.

23 Bava Metzia 31b.

24 Deut. 13:16.

25 Bava Metzia 31b.

26 Lev. 19:17.
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Rabbi Yochanan answered [the child] that indeed, there is a promise of reward each year:
the doubling of “aser te’aser” comes to teach that it is permitted to tithe with the intent that
the Holy One, Blessed be He, will enrich him in that very year, by the success of his sowing,
and the following year his harvest will prosper. This is the meaning of the end of the verse:
“that comes out [from] the field year by year,” that if you tithe with such intent, you will
immediately see your request fulfilled the following year. This is not the case with the other
verse, “that the L-rd your G-d will bless you,” for there it is not necessary that the blessing
come to him immediately. Instead, Rabbi Yochanan was saying, the proof for an immediate
reward came from aser te aser, interpreted as a derash, “tithe so that you will become wealthy.”
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The child answered him: “From where do you know this,” meaning, that the blessing
will come to him immediately, in the very next year? He answered him: “Go and test [it].”
There is no need to question further that he could have just answered with the verse, “and
test Me now with this,” because even from that verse it is not explicitly stated that the blessing
will come immediately, but only that from that verse it is proven that it is permitted to test
the Holy One, Blessed be He.
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The child answered him that indeed, from that verse it is also properly proven that
the blessing will come immediately. For if you do not say so, how could it say: “And test Me
now with this”? If in the second year the blessing would not come immediately, then even if
in the third year it were to come, there would be no proof that it came because of the tithe.
For just as in the second year the blessing did not come immediately, so in the third year, if
it comes, one could say it was by chance or that some other merit caused it. This is what he
meant by: “I would not have needed you.”

The answer to Question 6, then, is not that the boy was being rude, but rather he recognized
that the test must yield an immediate blessing, or else it wouldn’t be a valid test.
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As for what he said, “I would not have needed you or your teacher, Rabbi Oshaya,” we
need to check this, because according to the truth, what did Rabbi Oshaya innovate for us,
if the verse explicitly says, “and test Me now with this,” which implies: “with this,” and not
in any other matter? It must be said that since it is written “and test Me now with this,”
whereas it should have said “and test Me with this,” without the word “now” [X]] [na], one
might have thought that only on that one occasion Scripture permitted testing the Holy One,
Blessed be He, and not for all generations.

Therefore, the answer to Question 5 is that Rabbi Oshaya taught us that the word
“now” is not to be taken literally. For if so, Scripture would not have needed to say “with
this,” but only “and test Me now.” Rather, certainly, it means for all time—that it is permitted
to test Him.
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The child went according to his reasoning, which he stated earlier, that from the plain
meaning of the verse it is properly proven that the blessing comes to him immediately. For if
not so, then the virtue of the test would not be recognizable. According to this he was precise
in the verse, “now with this,” for “now” [X]] [na] has the meaning of “immediately,” and
“this” means that it is prohibited to test G-d in any way, except in this case of tithes. This is what
he meant by saying: “I would not have needed you or your teacher, Rabbi Oshaya.”
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In this way, one can understand the Midrash Yalkut Shimoni on the verse “You shall
surely tithe”:

“And you shall rejoice in all the goodness that the L-rd your G-d has given
you. . ..”* There is no “goodness” except Torah, as it is said: “For I have given
you good instruction; do not forsake My Torah.”?® Therefore, Moses warned
Israel: “You shall surely tithe.”

- Midrash Yalkut Shimoni, Re’eh, remez 892

2T Deut. 26:11.
28 Prov. 4:2.
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Upon this, many of the early and later commentators cried out. But for us it seems
simple: the difficulty they had was with the verse “and you shall rejoice in all the goodness,”
for the reward of commandments is not in this world, but in the World-to-Come. Therefore,
[the author of the Midrash] interpreted “goodness” as nothing but Torah.

But if you ask: how is it possible to rejoice, if there is neither wealth nor the reward
of commandments in this world, and the poor person will always have “a broken and contrite
heart”*? For this reason, he concluded: “Therefore, Moses warned Israel, ‘You shall surely
tithe,” ” i.e., in order that you may become wealthy in this world. For with the commandment
of tithes, it is permitted to test the Holy One, Blessed be He, and then one will become wealthy
and will truly have reason to rejoice.

See further below, in the next essay.
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2 Pps. 51:19.
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