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Chapter XLVII: Re’eh (Deut. 11:26–16:17) 
 
Essay 3. Testing G-d by tithing 
 

הָאוֹצָר" וְכוּ' "וּבְחָנוּנִי נָא בָּזאֹת" וְכוּ' "וַהֲרִיקֹתִי לָכֶם בְּרָכָה עַד־בְּלִי־דָי". יֵשׁ לְדַקְדֵּק   אֶת־כׇּל־הַמַּעֲשֵׂר אֶל־בֵּית  "הָבִיאוּ
וְהָא אִם יִתֵּן מִקְצָתוֹ   ?חִסָּרוֹן  מַהוּ "אֶת־כׇּל־הַמַּעֲשֵׂר" וְכִי סָלְקָא דַּעְתָּ˂ שֶׁאִם יִתֵּן מִקְצָתוֹ לאֹ תִּהְיֶה לוֹ בְּרָכָה וְאַף לאֹ יִהְיֶה לוֹ

פָּרָשָׁה זוֹ וּבְתוֹסָפוֹת פֶּרֶק קַמָּא דְתַעֲנִית מֵאָדָם עָשִׁיר שֶׁהָיָה לוֹ    לּוּ לאֹ יִתֵּן כְּלוּם דְּמֵי, וְכַנִּרְאֶה מֵהַמַּעֲשֶׂה הוּבָא בְּתַנְחוּמָאיכְּאִ 
מַעֲשֵׂר וּמֵת אוֹתוֹ הָאִישׁ וְנָפַל הַשָּׂדֶה בְּיַד בְּנוֹ וּמִפְּנֵי רִבּוּי   ןמִמֶּנָּה מֵאָה כּוֹרִי  וְהָיָה מַפְרִישׁ  ןשָׂדֶה שֶׁהָיָה מוֹצִיא מִמֶּנּוּ אֶלֶף כּוֹרִי

  .לָּם עַד שֶׁפָּחֲתָה אוֹתָהּ הַשָּׂדֶה וְעָמְדָה עַל מַעְשְׂרוֹתֶיהָ וּ הַמַּעַשְׂרוֹת לאֹ רָצָה לִיתֶּן אֶת כּ
  

“Bring the full tithe into the storehouse, and let there be food in My House, and test Me 
now with this—said the L-rd of Hosts. I will surely open the floodgates of Heaven for you and 
pour down a blessing upon you, more than enough.”1 

Question 1: One must examine: What is the meaning of “the full tithe”? Could it enter 
your mind that if he gives only part, there will be no blessing, and yet there will also be no 
deficiency?  

But if he gives only part, it is as if he gave nothing at all, as appears from the incident 
brought in Tanchuma, this section (sec. 10), and in the Tosafot, first chapter of Ta’anit (9a), 
of a wealthy man who had a field producing a thousand kor,2 and he would separate from it 
a hundred kor for tithe. That man died, and the field came into the possession of his son. 
Because of the great value of the tithes, a hundred kor, he did not want to give all that amount. 
He omitted the tithes altogether, and thus that field diminished and instead of producing a 
thousand kor, it produced only the amount of its tithes, i.e., one hundred kor. A further discussion 
of Question 1 appears later. 

 
תְּנוּ הַמִּצְוֹת אֶלָּא לְצָרֵף יבֵּיהּ הקב"ה, וְהָא כְּלָל גָּדוֹל בְּיָדֵנוּ לאֹ נִ   וְעוֹד קָשֶׁה מַאי שְׁנָא מִצְוָה זוֹ מִכֻּלְּהוּ שְׁאָר מִצְוֹת דְּשָׁרִי לְנַסּוּיֵי

וְעוֹד מַהוּ לָשׁוֹן "עַד־בְּלִי־דָי". וְעוֹד קָשֶׁה עַל מַה שֶׁאָמְרוּ זַ"ל עַשֵּׂר .  בָּהֶן אֵת הַבְּרִיּוֹת שֶׁנֶּאֱמַר "אִמְרַת אֱלוֹהַּ צְרוּפָה" וְכוּ'
לְהַתְ  שֶׁכֵּן  וּמִכָּל  הַזֶּה,  בָּעוֹלָם  מִצְוֹתָיו  שָׂכָר  נוֹתֵן  שֶׁהקב"ה  מִצִּינוּ  הֵיכָן  וְכִי  שֶׁתִּתְעַשֵּׁר  בִּשְׁבִיל  בִּשְׁבִיל  עַשֵּׂר  מִתְּחִלָּה  נוֹת 

  .שֵּׁרשֶׁתִּתְעַ 
 

Question 2: Furthermore, it is difficult to understand: How is this commandment 
different from all the other commandments, that in this one the Holy One, Blessed be He, 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Malachi 3:10. 
2 A kor was a bulk measure for staples like wheat, flour, barley, wine, and oil/ 
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permitted testing Him? For we have a great principle in our hands: “The commandments 
were given only to refine people,” as it is said, ‘Every word of G-d is refined.’3 ”4  

Question 3: Furthermore, what is the meaning of the expression “more than enough”?  
Furthermore, it is difficult regarding what [the rabbis] of blessed memory said, 

“Tithe, so that you will become wealthy.”5 I.e., Deut. 14:22 reads, “You shall surely tithe [ עַשֵּׂר
 ”.all the produce of your sowing that comes out [from] the field, year by year [aser te’aser] [תְּעַשֵּׂר
In a derasha, the rabbis interpreted this as “Tithe so that you will become wealthy,” “aser bishvil 
she’tit’asher,” עַשֵּׂר בִּשְׁבִיל שֶׁתִּתְעַ שֵּׁ ר, turning the sin [ׂש] of te’aser into the shin [ׁש] of tit’asher.  

Question 4, therefore, is where do we find that the Holy One, Blessed be He, gives 
reward for His commandments in this world, and all the more so that it should be stipulated 
at the outset: “Tithe so that you will become wealthy”? 

 
מּוֹץ שֶׁלָּהּ כְּדֵי שֶׁתְּהֵא בְּהֶמְתּוֹ  וְיוּבַן בְּמַאי דְּאָמְרִינַן בְּפֶרֶק ה' דִּבְרָכוֹת אָמַר ר' אוֹשַׁעְיָא: מַעֲרִים אָדָם עַל תְּבוּאָתוֹ וּמַכְנִיסָהּ בַּ 

ל מִמֶּנָּה עֲרָאִי, כְּמוֹ שֶׁפָּסַק הָרַמְבַּ״ם  וֹוְאַף עַל גַּב דְּנָקַט בְּהֶמְתּוֹ לָאו דַּוְקָא אֶלָּא הוּא עַצְמוֹ יָכוֹל לֶאֱכ  .אוֹכֶלֶת וּפְטוּרָה מִן הַמַּעֲשֵׂר
לּוּ  יע"ב) שֶׁיָּכוֹל אֲפִ   ]ז[רוּשׁ הָרַב רַבִּי אֶפְרַיִם הֱבִיאוּהוּ הַתּוֹסָפוֹת דִּמְנָחוֹת (דַּף ס"יוּמִכָּל שֶׁכֵּן לַפֵּ   (פֶּרֶק ג' מֵהִלְכוֹת מַעֲשֵׂר)

תָּר לְאָדָם לְהַעֲרִים  וּיל מל מִמֶּנּוּ קֶבַע, וְהַהִיא דְּמַעֲרִים אָדָם אַף לְכַתְּחִלָּה מַשְׁמָע, וְכֵן כָּתַב הָרַמְבַּ״ם בַּפֶּרֶק הַנֶּאֱמָר לְעֵ וֹלֶאֱכ
  .וְכוּ'

 
[The first question] may be further understood through what we say in chapter 5 of 

Berachot (31a): Rabbi Oshaya said, “A person may act with guile concerning his produce 
and bring it in while still with its husk, so that his animal may eat from it and it is exempt 
from tithing.” Even though it mentions “his animal,” this is not precise, for he himself may 
also eat from it casually, as ruled by the Rambam (Mishneh Torah, Laws of Tithes, ch. 3, 
halacha 6), and all the more so, according to the explanation of Rabbi Ephraim, cited by 
Tosafot in Menachot (page 6[7]b), that he may even eat from it in a fixed manner. That 
teaching, that “a person may act with guile,” implies even initially. So too wrote the Rambam 
in the above-mentioned chapter: it is permitted for a person to act with guile, etc. 

 
אוֹ    שֶׁיִּמְרְחֶנוּב לַעְשֵׂר עַד  י נוּ לְהַעֲרִים וְכוּ' וְאֵינוֹ חַיָּ יר עַצְמוֹ מִמִּקְצָת מַעְשְׂרוֹתָיו דְּהַיְ וֹוְאִם כֵּן הוֹאִיל שֶׁמִּן הַדִּין יָכוֹל אָדָם לִפְט

לֶאֱכ שֶׁיִּרְצֶה  כְּלָלוֹעַד  הֶעָרְמָה  בְּלִי  הַכָּתוּב "הָבִיאוּ אֶת־כׇּל־הַמַּעֲשֵׂר" כְּלוֹמַר  אָמַר  לָכֵן  קֶבַע,  אֲכִילַת  סְבָרָא    ,ל  וּמִפְּנֵי שֶׁיֵּשׁ 
  .לְבַעַל הַבַּיִת לוֹמַר לָמָּה אֲנִי אֶתֵּן יוֹתֵר מִמָּה שֶׁצִּוְּתָה תּוֹרָה, הַלּאֹ לְכַתְּחִלָּה מַעֲרִים וְכוּ'

 
If so, since by law a person may exempt himself from part of his tithes, that is, by 

acting with guile, etc., and is not obligated to tithe until he smooths them [i.e., processes the 
grain], or until he wishes to eat a fixed meal. Therefore, to further answer Question 1, Scripture 
said: “Bring the full tithe,” meaning, without any guile at all, since there is a reasoning for 
the landowner to say: “Why should I give more than the Torah commanded, for initially one 
may act with guile,” etc. In other word, technically one can avoid part of the tithe, and that is why 
the verse insists on the full tithe. 

 
3 Prov. 30:5. 
4 Lev. Rabbah 13:3. 
5 Shabbat 119a. 
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וְאִם אֲנִי אֶעֱשֶׂה    .לּוּ אֲכִילַת קֶבַעיתָּר אֲפִ וּתָא הָיָה מ יל אֲכִילַת קֶבַע זֶה אֵינוֹ אֶלָּא מִדְרַבָּנָן, שֶׁמִדְּאוֹרַיְ וֹי שֶׁאוֹסֵר לֶאֱכוַאֲפִלּוּ מִ 

רוּ˂ אֹרַח חַיִּים (סִימָן תרל"ט  יוֹתֵר מֵהָרָאוּי לִי לְפִי חוֹבָתִי אַפְסִיד מָמוֹנִי וְשֶׁמָּא לאֹ אֲקַבֵּל עָלֶיהָ שָׂכָר, דְּהָא אָמְרִינַן בְּשֻׁלְחָן עָ 
וְכֵן אָמְרִינַן בְּכַמָּה   .כָּה וְאֵינוֹ יוֹצֵא מִשָּׁם אֵינוֹ מְקַבֵּל עָלָיו שָׂכָר וְאֵינוֹ אֶלָּא הֶדְיוֹטוֹת עכ"לוּבְּהַגָּהָה סְעִיף ז') וְכָל הַפְּטוֹר מִן הַסּ

רְאוּ ל שָׂכָר וְלִיקָרָא הֶדְיוֹט, כִּי אַדְרַבָּא בְּזֶה תִּ וֹטּירְאוּ לְהַפְסִיד מָמוֹנְכֶם בִּכְדֵי שֶׁלּאֹ לִ ידִּינִים כְּיוֹצֵא בְּזֶה. מִשּׁוּם הָכִי אָמַר אַל תִּ 
  "."הֲרִיקֹתִי לָכֶם בְּרָכָהשֶׁ  הָאוֹת וְהַמּוֹפֵת

 
Even for one who forbids eating a fixed meal, this is only by rabbinic law, for by Torah 

law it was permitted even to eat a fixed meal. If I do more than what is due according to my 
obligation, I will lose my money, and perhaps I will not receive reward for it. For we say in 
Shulchan Aruch, Orach Chaim (siman 639, gloss to se’if 7): “Anyone who is exempt from the 
sukkah and does not leave it does not receive reward for it, and is but a fool.” So too we say 
in several other laws of this sort. Therefore, it says: Do not fear losing your money for 
nothing, not to take reward and to be called a fool; for on the contrary, in this you will see 
the sign and wonder that “I will pour down a blessing upon you.” 

 
יהֶן, וְאַף כָּאן הקב"ה לאֹ יִתֵּן לוֹ  וּלְפִיכָ˂ קָרְאוּ "בְּרָכָה" מִשּׁוּם דְּאָמְרִינַן בְּוַיִּקְרָא רַבָּה (פָּרָשָׁה ט"ו) הַבְּרָכוֹת מְבָרְכִין אֶת בַּעֲלֵ 

רַק הַמַּעֲשֶׂה עַצְמוֹ שֶׁל הַמִּצְוָה יִשְׁלַח לוֹ בְּרָכָה וְיִתְעַשֵּׁר    מִמַּתָּן שְׂכָרוֹ הַגָּנוּז לוֹ לֶעָתִיד לָבוֹא דִּשְׂכַר מִצְוֹת בְּהַאי עָלְמָא לֵיכָּא,
   .הַרְבֵּה וְיָבאֹ עׇשְׁרוֹ מִמֵּילָא, וְזֶהוּ "וַהֲרִיקֹתִי לָכֶם בְּרָכָה" וְכוּ'

 
Therefore, it is called a blessing, because we say in Vayikra Rabbah (section 15:7): 

“Blessings bless their owners.” And so too here: the Holy One, Blessed be He, will not give 
him from the stored reward reserved for him in the World-to-Come, for the reward of 
commandments in this world does not exist. 

Thus, to answer Question 4, it is rather the act of the commandment itself that will 
bring forth blessing for him, and he will become greatly wealthy, and his wealth will come to 
him automatically. That is, G-d is not directly giving a reward here, so there is no withdrawal 
from one’s stored reward of the World-to-Come; rather, the very act of tithing activates blessing in 
this world. I.e., there are mitzvot that promise long life, such as honoring parents, or sending away 
a mother bird from its nest before taking the eggs, but these are not guaranteed in this world. 
Tithing is different, as the very act itself opens the channel of blessing, as will be discussed later 
in this essay. This is the meaning of: “And I will pour down a blessing upon you,” etc. 
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ל  וֹכוּ' הִזְהִיר הקב"ה שֶׁלּאֹ יִגְזוְהַלָּשׁוֹן "עַד־בְּלִי־דָי" יוּבַן בְּמִדְרָשׁ רַבָּה (סֵדֶר בְּמִדְבָּר פָּרָשָׁה ה') "אַל־תִּגְזׇל־דָּל כִּי דַל־הוּא" וְ 
מְדִים בְּרֶיוַח וְהוּא בַּצַּעַר אֶלָּא  מִן הָעֲנִיִּים הַמַּתָּנוֹת הָרְאוּיוֹת לָהֶם בַּשָּׂדֶה כִּי דַּל הוּא וְדַי עֲנִיּוּתוֹ, לאֹ דַּי לָהֶם לָעֲשִׁירִים שֶׁעוֹ

לוֹמַר שֶׁלּאֹ יאֹמְרוּ "דַּי לְ˃ בְּעָשְׁרְ˃" וְכוּ' רַק יאֹמְרוּ "יוֹסִיף  אַף גּוֹזֵל מִמֶּנּוּ מַה שֶׁנָּתַן לוֹ הקב"ה וְכוּ', וְלָכֵן אָמַר "עַד־בְּלִי־דָי" כְּ 
  . יף"ר וְיוֹסִ וֹוְיַחְז

 
To answer Question 3, the language “more than enough” may be understood from 

Midrash Num. Rabbah (section 5:2): “Do not rob the poor, because he is poor.”6 The Holy 
One, Blessed be He, warned not to rob the poor of the gifts that are due them in the field, for 
he is poor, and his poverty is enough for him. Is it not enough for the rich that they stand in 
comfort while he is in distress, but they also rob him of that which the Holy One, Blessed be 
He, has given him, etc. Therefore.  it says: “more than enough,” meaning, they shall not say 
to you: “It is enough for you, with your wealth,” etc., but rather they shall say: “Add and 
continue to add [even more wealth].” 

 
יוּבַן שַׁפִּיר בְּמַה שֶׁכָּתַב מַהַרְשָׁ"א סוֹף פֶּרֶק קַמָּא דְּסוֹטָה עַל הַהִיא דְּנִתְאַוָּה מֹשֶׁה   "עַשֵּׂר בִּשְׁבִיל שֶׁתִּתְעַשֵּׁר"וּמַה שֶׁאָמְרוּ זַ"ל 

שִׁים  ם הַמִּצְוֹת הַתְּלוּיוֹת בָּאָרֶץ וּלְקַבֵּל עֲלֵיהֶן שָׂכָר, דְּקָשֶׁה דְּהָא אָמְרִינַן אַל תִּהְיוּ כַּעֲבָדִים הַמְּשַׁמְּ ילִיכָּנֵס לָאָרֶץ בִּשְׁבִיל לְקַיֵּ 
ן לאֹ בָּא לְאֶרֶץ יִשְׂרָאֵל שֶׁהוּא מְקוֹם  יב בָּהּ כְּבַר אֲבָל הָכָא שֶׁעֲדַיִ י נוּ בְּמִצְוָה שֶׁנִּתְחַיֵּ יוְתֵּירֵץ דְּהַיְ אֶת הָרַב עַל מְנַת לְקַבֵּל פְּרָס.  

   .הקב"ה לאֹ הָיָה רוֹצֶה שֶׁיָּבוֹא שָׁם שַׁפִּיר מָצֵי לְבַקֵּשׁ מִשּׁוּם קִבּוּל שְׂכָרָן עכ"להַחִיּוּב וְ 
 
That which [the rabbis] of blessed memory said, “Tithe, so that you will become 

wealthy,” may well be understood by what the Maharsha wrote at the end of the first chapter 
of Sotah (14a) regarding that which Moses desired to enter the Land of Israel in order to 
fulfill the commandments dependent on the Land and to receive reward for them. For it is 
difficult to understand this, since we say, “Do not be like servants who serve the master in 
order to receive a reward.”7 He answered that this applies to a commandment in which one 
is already obligated, but here, since he had not yet entered the Land of Israel, which is the 
place of obligation, and the Holy One, Blessed be He, did not wish him to come there, it was 
proper for him to request on account of receiving their reward. 

 
ב עַצְמוֹ  ים כֵּן שַׁפִּיר מָצֵי לְחַיָּ וְהָכִי נָמֵי הוֹאִיל דְּמִדְּאוֹרָיְיתָא יָכוֹל לְהַעֲרִים וְלִפְטוֹר עַצְמוֹ מִמִּקְצָת מַעְשְׂרוֹתָיו כְּנֶאֱמָר לְעֵיל, אִ 

  .לּוּ עַל מְנַת לְקַבֵּל פְּרָס, וְזֶהוּ "עַשֵּׂר בִּשְׁבִיל שֶׁתִּתְעַשֵּׁר"ילְהַפְרִישׁ הַמַּעֲשֵׂר מִכָּל תְּבוּאָתוֹ בְּלִי שׁוּם הֶעָרְמָה כָּלַל אֲפִ 
 
So too here, since by Torah law one can act with guile and exempt himself from part 

of his tithes, as mentioned above, therefore it is proper for him to obligate himself to separate 
the tithe from all his produce without any guile at all, even on condition of receiving reward. 
This is the intent behind: “Tithe, so that you will become wealthy.” 

 

 
6 Prov. 22:22. 
7 Pirkei Avot 1:3. 
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הקב"ה אֶלָּא אַדְרַבָּא הַגְּדֻלָּת הַמִּצְוָה   וְעוֹד יֵשׁ לוֹמַר לְפִי הַמִּדְרָשׁ הַנֶּאֱמָר לְעֵיל שֶׁכְּשֵׁם שֶׁלּאֹ אָמַרְתָּ לְעָנִי דַּי לְ˃ בְּמַה שֶׁצִּוַּנִי
כְּפִי סֵדֶר הָעוֹלָם   וּלְמַזָּלְ˃כָּ˂ לאֹ יאֹמְרוּ לְ˃ דַּי בְּמַה שֶׁנּוֹגֵעַ לְחֶלְקְ˃  ,  נוּ לַמַּעֲלֶה מִן הָעוֹלָםישֶׁהִיא תְּלוּיָה לַמַּעֲלֶה מִן הַשֶּׁמֶשׁ דְּהַיְ 

בְּמִצְוַת הַמַּעֲשֵׂר מִשּׁוּם    וְאִמְרוּ זֶה דַּוְקָא.  ל עָשְׁרְ˃ לַמַּעֲלֶה מִן הַשֶּׁמֶשׁוֹל שַׁדַּי, וְתִטּשֶׁאָמַר בּוֹ הקב"ה דַּי, כְּמוֹ שֶׁלָּכֵן נִקְרָא אֵ 
   .וְיָדוּעַ שֶׁהֵן כְּלוּלוֹת עֶשֶׂר מֵעֶשֶׂר עַד אֵין סוֹף וּמִשָּׁם יְקַבֵּל הַשֶּׁפַע שְׂבַע רָצוֹן קּוּן וְיִחוּד לָעֶשֶׂר סְפִירוֹתישכִּשְׁמוֹ כֵּן הוּא תִּ 

 
Furthermore, it may be said according to the Midrash cited above, that you did not 

say to the poor man: “What the Holy One, Blessed be He, has commanded is enough for 
you.” On the contrary, you magnified the commandment that depends on that which is above 
the sun—that is, above the world, i.e., in the spiritual realm. So too, they shall not say to you: 
“It is enough for you regarding your portion and your fortune according to the order of the 
world,” of which the Holy One, Blessed be He, said “Enough” [dai] to stop the world’s 
expansion, for which reason He is called El Shaddai.8  

Rather, you shall take your wealth above the sun, i.e., from the spiritual realm, 
transcending the natural constraints of this world “under the sun.” They said that this applies 
specifically to the commandment of the tithe, because as its name implies, it is a rectification 
and unification of the ten sefirot. It is known that they are comprised of ten within ten, i.e., 
each Sefirah contains within itself elements of all the other Sefirot, and this interinclusion 
continues, until the Ein Sof, the infinite Divine, and from there the flow of abundant favor will 
be received. I.e., once the mitzvah of tithing activates the structure, the channels of Divine 
abundance are opened from the infinite source. The blessing is not constrained by the natural order, 
i.e., “under the sun,” but comes from a higher source, “above the sun,” so that the person receives 
plentiful sustenance. Thus, tithing harmonizes the ten Sefirot, reconnects them with Ein Sof, and 
draws down unbounded blessing, beyond the limits of the natural order “under the sun.” 

 
חַיָּ  בַּמַּעֲשֵׂר לְפִי שֶׁבְּזֶה נוֹדָע לָנוּ שֶׁהָאָרֶץ שֶׁל הקב"ה הִיא, וּמִי שֶׁאֵינוֹ נוֹתֵן הַמַּעַשְׂרוֹת  י וְעוֹד יֵשׁ לוֹמַר שֶׁהַטַּעַם שֶׁאָנוּ  בִים 

דָא, וּמַלְכָּא אָמַר מַאן קּוּנָן הוּא כּוֹפֵר בְּזֶה הָעִקָּר, דְּהָא אָמְרִינַן בְּפֶרֶק אֵיזֶהוּ נֶשֶׁ˂ (דַּף ע"ג ע"ב) אַרְעָא לְטַסְקָא מְשַׁעְבְּ יכְּתִ 
וְהָכִי נָמֵי הַקַּרְקַע שֶׁל הקב"ה הִיא  .  ב כְּרָגָאלֵיכוֹל אַרְעָא וְכוּ' וּמַאן דְּלָא יָהֵיב כְּרָגָא לִשְׁתַּעְבַּיד לְמַאן דְּיָהֵי  –דְּיָהֵיב טַסְקָא  

לאֹ לֵיכוֹל   נוּ הַמַּעַשְׂרוֹת, וּמַאן דְּלָא יָהֵיב טַסְקָאישְׂרָאֵל עֲבָדִים", וְנָתְנָה לָנוּ כְּדֵי שֶׁנִּתַּן הַטַסְקָא דְּהַיְ וַאֲנַחְנוּ עֲבָדָיו "כִּי־לִי בְנֵי־יִ 
  .כְּרָאוּי יִהְיֶה עָנִי מְעַשֵׂררוֹתָיו כְּרָאוּי יִהְיֶה עָשִׁיר וּמִי שֶׁאֵינוֹ יפֵּ   שֶׁמְּעַשֵׂראַרְעָא, וּמִשּׁוּם הָכִי מִי 

 
Furthermore, it may be said that the reason we are obligated in the tithe is that 

through this it becomes known to us that the Land belongs to the Holy One, Blessed be He, 
and whoever does not give the tithes properly denies this principle. For we say in the 5th 
chapter of Bava Metzia, entitled Eizehu Neshekh [“Which is paying interest”] (page 73b): “The 
land is subject to tax, and the king said: whoever pays the tax may eat of the land . . . and 
whoever does not pay the levy shall be subjugated to the one who does pay the levy.”9 

 
8 Chagigah 12a. 
9 Bava Metzia 73b. 
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So too here: the Land belongs to the Holy One, Blessed be He, and we are His servants, 
as it is said: “For the children of Israel are servants to Me.”10 It was given to us in order that 
we give the tax, that is, the tithes. Whoever does not give the tax shall not eat of the Land. 
Therefore, whoever tithes his fruits properly will be wealthy, and whoever does not tithe 
properly will be poor. 

 
רְסֶמֶת שֶׁהָאָרֶץ שֶׁל וּרוּרָה וּמְפוְאִם כֵן מִלְּבַד מִצְוַת הַמַּעֲשֵׂר שֶׁעַל זֶה שָׁמוּר הַשָּׂכָר לְעָתִיד, כְּמוֹ כָּל שְׁאַר הַמִּצְוֹת, יֵשׁ הוֹדָאָה בְּ 

רוֹ שֶׁאֵינוֹ נוֹתֵן הַמַּעֲשֵׂר. וּמִשּׁוּם הָכִי נַעֲשֶׂה יוּמִי שֶׁנּוֹתֵן הַמַּעֲשֵׂר מִן רָאוּי הוּא שֶׁיִּזְכֶּה אַף בְּחֵלֶק חֲבֵ הקב"ה הִיא וַאֲנַחְנוּ עֲבָדָיו.  
חֵלֶק כָּפוּל יֵשׁ לוֹ  שֶׁהֲרֵי  שֶׁמִּי שֶׁנּוֹתֵן   . עָשִׁיר  כָּרְחִין לוֹמַר  כֵּן עַל  כְּרָגָא אִם  דְּיָהֵיב  לְמַאן  לִישְׁתַּעְבֵּד  דְּאָמְרִינַן  דְּהוֹאִיל  וְעוֹד 

וּקְרָא כְּתִיב "וְעֶבֶד ˄וֶה לְאִישׁ מַלְוֶה", וּמִשּׁוּם הָכִי שָׁאנֵי מִצְוַת  יֶה עָשִׁיר וְיִהְיֶה לוֹ מָעוֹת לְהַלְוֹת לְמִי שֶׁאֵינוֹ נוֹתֵן. הַמַּעֲשֵׂר יִהְ 
  .בֵּיהּ לְקב"ה  מַעֲשֵׂר דְּשָׁרִי לְנַסּוּיֵי

 
If so, the answer to Question 2, then, is that besides the commandment of the tithe, for 

which the reward is reserved for the future, like all other commandments, there is also here 
a clear and public acknowledgment that the Land belongs to the Holy One, Blessed be He, 
and we are His servants.  

Whoever gives the tithe, it is fitting that he should merit even the portion of his fellow 
who does not give the tithe. Because of this, he becomes wealthy, for he has a double portion. 
Also, since we say that one who does not pay the levy becomes subjugated to the one who 
does pay the levy, it must be said that whoever gives the tithe will be wealthy and will have 
money to lend to the one who does not give. The verse is written: “The borrower is servant 
to the lender.”11 Therefore, the answer to Question 2 is that the commandment of the tithe is 
different, that it is permitted to test the Holy One, Blessed be He, with it. 

 
בַגְּמָרָא דִּילָן מִצִּינוּ כַּמָּה תַּנָּאִים  וְאַף עַל גַּב דְּמַה שֶׁאָמְרוּ זַ"ל עַשֵּׂר בִּשְׁבִיל שֶׁתִּתְעַשֵּׁר, לִכְאוֹרָה אֵינָהּ דְּרָשָׁא גְּמוּרָה, מִשּׁוּם דְּ 

דִּבְּרָה   לְהוּ  זֶה   בִּלְשׁוֹן  תּוֹרָהדִּסְבִירָא  דָּרְשׁוּ  לאֹ  שֶׁחֲזַ"ל  לוֹמַר  נִרְאֶה  מָקוֹם  מִכָּל  זוֹ,  לִדְרָשָׁא  מָקוֹם  אֵין  וּלְדִידְהוּ  אָדָם  בְּנֵי 
וְאִין הָכִי נָמֵי דְּכוּלֵּי עָלְמָא מוֹדוּ בִּדְרָשָׁא זוֹ מִשּׁוּם דְּהוֹכִיחַ    .אַרֵישֵׁיהּ דִקְרָא  דְּאַסְמְכוּהוּמֵהַכֶּפֶל, אֶלָּא מִפְשָׁט וְסוֹף הַפָּסוּק, אֶלָּא  

בִּשְׁבִיל    בְטִיחוֹמַּ שֶׁר שֶׁ וֹהָע  שֶׁזֶּהנוּ  יוְהַיְ   כְרָח לְמֵילָף מִסֵּיפֵיהּ.וּסוֹפוֹ עַל תְּחִלָּתוֹ, וְעוֹד דַאֲפִילוּ מָאן דְּלָא יְלִיף מֵרֵישֵׁיהּ הוּא מ
  .נוּ מִדָּה כְּנֶגֶד מִדָּה כְּנֶגֶד טַעַם הַטַסְקָא הַנֶּאֱמָר לְעֵיליהוּא דַּוְקָא בִּתְבוּאוֹת הַשָּׂדֶה וְהַיְ  עִיקָּרוֹהַמַּעֲשֵׂר 

 
Even though [the rabbis] of blessed memory said of the expression “you shall tithe a 

tenth,” [עַשֵּׂר תְּעַשֵּׂר] [aser te’aser] of Deut. 14:22, “Tithe so that you will become wealthy,” “aser 
bishvil she’tit’asher,” apparently this is not a full-fledged derivation [derasha], for in our 
Gemara we find several Tannaim who hold that “the Torah speaks in human language.”12 
I.e., not every doubled language needs to be turned into a derasha of two meanings; it could just 
be for emphasis, which is why English translations of such doubled verbs typically add the word 
“surely,” so that aser te’aser is translated as “You shall surely tithe.” 

 
10 Lev. 25:55. 
11 Prov. 22:7. 
12 Berachot 31b. 
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 According to them, there is no place for such a derivation, as in any case, it seems one 
may say that the sages of blessed memory did not derive this from the doubling of the 
expression aser te’aser, but rather from the plain meaning and the end of the verse. Only they 
attached [the concept that if one tithes, he will become wealthy] as a support [asmachta] to 
the beginning of the verse. It is indeed so that everyone agrees with this derivation, because 
the end of the verse proves the beginning. What is the relevance of the plain meaning of the 
beginning of the verse, and the end of the verse? As discussed at the beginning of this essay, the 
full verse reads, “You shall surely tithe all the produce of your sowing that comes out [from] the 
field, year by year.” The beginning of the verse emphasizes “all the produce.” Normally, giving 
away a tenth would seem to diminish wealth, but the verse stresses that even after you tithe, it is 
still “all the produce,” it is not lacking.  

Moreover, even one who does not derive it from the beginning must necessarily derive 
it from the end. The end of the verse discusses the produce “that comes out [from] the field, year 
by year.” This means that the field will keep producing, year after year. This assurance of a steady 
annual yield is a blessing attached to tithing. This means that the wealth which He promises on 
account of the tithe is primarily in the produce of the field, and this is measure-for-measure, 
corresponding to the reason of the “tax” mentioned above. 

  
מּוֹצִיאָה בְּדֶרֶ˂ טֶבַע  ם הַכָּתוּב "הַיֹּצֵא הַשָּׂדֶה" דְּהָיָה לוֹ לוֹמַר הַיּוֹצֵא מִן הַשָּׂדֶה, וְהָעִנְיָן הוּא שֶׁאִם אָדָם יֵשׁ לוֹ שָׂדֶה הַ יוְזֶהוּ שֶׁסִּיֵּ 

ה שֶׁאָדָם אֶחָד הִנִּיחַ לִבְנוֹ שָׂדֶה הַמּוֹצִיאָה אֶלֶף  מֵאָה וְהוּא מוֹצִיא מִמֶּנָּה הַמַּעֲשֵׂר כְּרָאוּי סוֹף שָׂדֶה זוֹ לַעֲשׂוֹת אָלֶף, כְּהַהוּא מַעֲשֶׂ 
   .חֵת הַמַּעַשְׂרוֹת וְהִיא עָמְדָה עַל מֵאָה כְּנֶאֱמָר לְעֵיליוְהַבֵּן פִּ 

 
This is why the verse concludes: “that comes out [from] the field” (ha-yotzei sadeh), 

i.e., omitting the word “from.” Gramatically, it should have explicitly said “that comes out from 
the field” (ha-yotzei min ha-sadeh), not omitting the word “from.” The matter is that if a man 
has a field that naturally produces one thousand kor, so that one hundred kor should be tithed, 
and he separates from it the tithe properly, in the end this field will produce one thousand 
kor. This is like that story of the man who left to his son a field producing one thousand kor, 
and the son omitted the tithes, and it remained producing one hundred kor, as mentioned 
above. 

 
פְּעָמִים כָּל   בְּעֶשֶׂרנוּ תַּפְרִישׁ הַמַּעְשְׂרוֹת וּבִזְכוּת זֶה "תְּעַשֵּׂר אֵת כׇּל־תְּבוּאַת זַרְעֶ˃" שֶׁיִּתְרַבֶּה  ירוּשׁ הַכָּתוּב "עַשֵּׂר" דְּהַיְ יוְזֶהוּ פֵּ 

נוּ סָ˂ הַמַּעֲשֵׂר שֶׁאַתָּה מַפְרִישׁ הוּא יוֹצֵא הַשָּׂדֶה שֶׁאִם תִפְחוֹת, תִפְחוֹת לְ˃ יוְזֶהוּ "הַיֹּצֵא הַשָּׂדֶה" דְּהַיְ ,  סָ˂ הַתְּבוּאָה וְיִהְיֶה אָלֶף
וְאִם תִּתֵּן כְּרָאוּי  ,  חֲתָה הַשָּׂדֶה מֵאָהחֲתָה אֶת הַמַּעֲשֵׂר, כְּהַהוּא מַעֲשֶׂה שֶׁכְּשֶׁפָּחַת עֶשֶׂר לַשָּׁנָה הֲבָאָה פִּ עֶשֶׂר פְּעָמִים כְּפִי שֶׁאַתָּה פִּ 

ם בֵּיהּ שַׁפִּיר עַשֵּׂר ירְקַע מִתְקַיֵּ הִיא תּוֹסִיף עֶשֶׂר פְּעָמִים הַכֶּפֶל שֶׁל כָּל הַסָּ˂ שֶׁל הַתְּבוּאָה וּמִמֵּילָא תִּתְעַשֵּׁר, וְאַף מִי שֶׁאֵין לוֹ קַ 
נְאַמֵּן שֶׁאֵינוֹ  מִמִּי  מַה שֶׁהוּא קוֹנֶה  מִכָּל  הַמַּעֲשֵׂר  לְהַפְרִישׁ  זָהִיר  יִהְיֶה  אִם  שֶׁתִּתְעַשֵּׁר  לְהַפְרִישׁ  ,  בִּשְׁבִיל  שֶׁנּוֹהֵג  מִי  יֵשׁ  וְעוֹד 
תְּ' עַ'שֵּׂר  הָרָאשֵׁי תֵּבוֹת שֶׁל  כִּי  וְלַעֲמָלֵי תּוֹרָה,  בְּנֵי טוֹבִים  לָעֲנִיִּים  וְחִלְּקוֹ  הָרֶיוַח  מִן  וּבְזֶה  הַמַּעֲשֵׂר  עֲ'מָלֵי תּ'וֹרָה,  עַשֵּׂר הוּא 

  .יִתְעַשֵּׁר
 
This is the explanation of the verse: “Aser”—that is, separate the tithes—and in this 

merit you shall “tithe all the produce of your sowing,” that it be increased tenfold the total 
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amount of the produce, and it will become one thousand. This is the meaning of “that comes 
out [from] the field,” meaning, the measure of the tithe that you separate, that is what comes 
forth from the field. If you diminish, it will diminish for you tenfold according to how much 
you diminished the tithe, like that story, that when he diminished ten, the following year the 
field diminished one hundred. If you give properly, it will increase tenfold, doubling the 
entire sum of the produce, and you will thereby become wealthy.  

Even one who does not have land, it is still fulfilled in him: “Tithe so that you will 
become wealthy,” if he is careful to separate the tithe from whatever he buys from one who 
is not trustworthy. Furthermore, there are those who practice separating the tithe from profit 
and dividing it among poor people of good family and among those who labor in Torah. For 
the first letters of aser te’aser, viz, ayin tav, are the same as those of the words amalei Torah 
(“those who labor in Torah”), and through this one will become wealthy. 

 
To review so far: 

 Practically, tithing is like a tax acknowledging G-d’s kingship. 

 Mystically, tithing aligns with the ten Sefirot and channels infinite blessing.  

 Any wealth received is not a payment from G-d, but a direct outcome of performing 
the act of tithing. 

 
תָּפוּת בֵּינֵיהֶם וְלאֹ שׁוּם אֶחָד מִשְּׁאַר הַשְּׁבָטִים דִּכְתִיב "שְׂמַח  וּ וְאַגַּב אוֹרְחִין יוּבַן הַטַּעַם לָמָּה דַּוְקָא יִשָּׂשכָר וּזְבוּלוּן עָשׂוּ שׁ

בְּ  סִימָן  בָּהֶם  אֵין  הַיָּם  מִמְּדִינַת  הַבָּאוֹת  דְּמָעוֹת  אָמְרִינַן  דִּפְסָחִים  דְּבִגְמָרָא  וְכוּ',  בְּצֵאתֶ˃"  הַטַּעַם מִשּׁוּם  יוּפֵ ,  רָכָהזְבוּלֻן  רְשׁוּ 
מֵהָרֶ  הַמַּעֲשֵׂר  יַפְרִישׁ  אִם  אָמְנָם  מִזְכֻיּוֹתָיו.  לוֹ  מְנַכִּין  נֵס  לוֹ  עוֹשִׂין  וְאִם  סַכָּנָה  בִּמְקוֹם  תּוֹרָה שֶׁעוֹבְרִים  שֶׁהַבַּעֲלֵי  נִמְצָא  יוַח 

וְאִם כֵּן זְבוּלוּן שֶׁנָּפַל לְחֶלְקוֹ יָמִים  ,  תָּפִים בְּאוֹתָם הַנְּכָסִים וּזְכוּת הַתּוֹרָה עוֹמֶדֶת לָהֶם וְעוֹשִׂים לָהֶם נֵס וְאֵין מְנַכִּין לָהֶםוּמִשּׁ
  .רֶ˂ זֶהוֹ"זְבוּלֻן לְחוֹף יַמִּים יִשְׁכֹּן", מִשּׁוּם הָכִי נִשְׁתַּתֵּף בְּיִשָּׂשכָר אֲבָל הָאֲחֵרִים לאֹ הָיָה לָהֶם צוּנְהָרוֹת כְּדִכְתִיב 

 
Along the way, the reason may be understood why specifically Issachar and Zebulun 

made a partnership between them, and not any of the other tribes. That is, the tribe of Zebulon 
financially supported the tribe of Issachar, who sat and learned Torah. In turn, the tribe of Zebulon 
received a share of the spiritual reward gained by the tribe of Issachar.13  

As it is written, “Rejoice, Zebulun, in your going out.”14 In the Gemara, Pesachim 
(50b), we say: “Money that comes from overseas trade does not have a sign of blessing.” They 
explained the reason: because one passes through dangerous places, and if a miracle is done 
for him, they deduct from his merits. 

However, if he separates the tithe from the profit, it turns out that Torah scholars are 
partners in those possessions. The merit of Torah stands for them, and miracles are done for 
them without their merits being deducted. If so, Zebulun, to whom fell the portion of seas 
and rivers, as it is written, “Zebulun shall dwell by the seashores,”15 therefore entered into 

 
13 Gen. Rabbah 72:5. 
14 Deut. 33:18. 
15 Gen. 49:13. 
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partnership with Issachar. But the other tribes did not have this need, as they were able to earn 
a living without engaging in dangerous activities. Thus, their work was blessed, and they didn’t 
need the extra spiritual protection earned by investing their tithes in the support of Torah scholars. 

 
מַר לוֹ אִימָּא לִי פְּסוּקָי˂, אָמַר לוֹ  וּבְדֶרֶ˂ זֶה יוּבַן מַאי דְּאָמְרִינַן בְּפֶרֶק קַמָּא דְּתַעֲנִית ר' יוֹחָנָן אַשְׁכְּחֵיהּ לְיָנוֹקָא דְּרֵישׁ לָקִישׁ, אָ 

אָמַר ,  יל שֶׁתִּתְעַשֵּׁר, אָמַר לוֹ מְנָא לָ˂ הָא, אָמַר לוֹ זִיל נַסִּי"עַשֵּׂר תְּעַשֵּׂר", אָמַר לוֹ וּמַאי ״עַשֵּׂר תְּעַשֵּׂר״, אָמַר לוֹ עַשֵּׂר בִּשְׁבִ 
"לאֹ תְנַסּוּ אֶת־ה' ", אָמַר לוֹ הָכִי אָמַר ר' אוֹשַׁעְיָא חוּץ מִזּוֹ, שֶׁנֶּאֱמַר "הָבִיאוּ אֶת־כׇּל־   כְּתִיבלְהקב"ה וְהָא    לוֹ וּמִי שְׁרֵי לְנַסּוֹיֵי

רִיקֹתִי  רֻבּוֹת הַשָּׁמַיִם וַהֲ הַמַּעֲשֵׂר אֶל־בֵּית הָאוֹצָר וִיהִי טֶרֶף בְּבֵיתִי וּבְחָנוּנִי נָא בָּזאֹת אָמַר ה' צְבָאוֹת אִם־לאֹ אֶפְתַּח לָכֶם אֵת אֲ 
  מַאי "עַד־בְּלִי־דָי", עַד שֶׁיִּבְלוּ שִׂפְתוֹתֵיכֶם מִלּוֹמַר "דַּי", אָמַר לוֹ אִי הֲוָה מָטִינָא לְהָתָם לְהַאי פְּסוּקָא  לָכֶם בְּרָכָה עַד־בְּלִי־דָי".

 .לאֹ הֲוָה צְרִיכְנָא לָ˂ וּלְר' אוֹשַׁעְיָא רַבָּ˂ ע"כ
 

In this way may be understood that which we say in the first chapter of tractate 
Ta’anit:  

Rabbi Yochanan found the young son of Reish Lakish. He said to [the 
boy]: Recite to me your verse [i.e., the verse you studied today in school]. [The 
boy] said to him: “You shall surely tithe.” [The boy] said to [Rabbi Yochanan]: 
But what is [the meaning of this phrase:] “You shall surely tithe”? [Rabbi 
Yochanan] said to him: [The verse means:] Tithe, so that you will become 
wealthy. [The boy] said to [Rabbi Yochanan]: From where do you [know this]? 
[Rabbi Yochanan] said to him: Go and test it.  

The boy said to him: And is it permitted to test the Holy One, Blessed 
be He? But isn’t it written: “You shall not test the L-rd your G-d”?16 [Rabbi 
Yochanan] said to [the boy] that Rabbi Oshaya said as follows: [It is prohibited 
to test G-d in any way,] except in this [case of tithes], as it is stated: “Bring the 
full tithe into the storehouse, and let there be food in My House, and test Me 
now with this—said the L-rd of Hosts. I will surely open the floodgates of 
Heaven for you and pour down a blessing upon you, more than enough.’17  

What is “More than enough”? Rami bar Ḥama said that Rav said: [It 
means that the abundance will be so great] that your lips will be worn out from 
saying “enough.” [The boy] said to [Rabbi Yochanan]: If I had reached there 
[to this verse,] I would not have needed you or your teacher, Rabbi Oshaya [as 
the verse states explicitly that one may test G-d in this instance]. 

- Ta’anit (9a) 
 

 
16 Deut. 6:16. 
17 Malachi 3:10. 
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כוּ', וְעוֹד מַה צּוּר שֶׁמִּיָּד כְּשֶׁאָמַר לוֹ מְנָא לָ˂ הָא הָיָה לוֹ לְר' יוֹחָנָן לְהָשִׁיב דִּכְתִיב "הָבִיאוּ אֶת־כׇּל־הַמַּעֲשֵׂר" וְ יוּמַקָּשִׁים בְּזֶה קִ 
עוּט ידֶּרֶ˂ אֶרֶץ וְלָמָּה הִגִּיד לָנוּ בַּעַל הַגְּמָרָא דָּבָר זֶה שֶׁיֵּשׁ בּוֹ מִ   מֵהִלְכוֹתשֶׁאָמַר הַהוּא יָנוֹקָא אִלּוּ מָטִינָא הָתָם וְכוּ' שֶׁאֵין זוֹ  

  .דֶּרֶ˂ אֶרֶץ
 
They raise an objection on this: briefly, that as soon as he said to him, “From where 

do you know this?”  
Question 5: Rabbi Yochanan should have answered, “For it is written: ‘Bring the full 

tithe . . .’ ” Why did he mention Rabbi Oshaya, instead of just citing the verse directly? 
Question 6: Furthermore, that which the child said, “If I had reached that verse,” this 

is seemingly a rude response, not in accordance with the manners of proper conduct. Why did 
the author of the Gemara tell us something that contains a lack of proper conduct?  

  
שֶׁמְּסַיֵּ  לְפִי  הָיִינוּ  הַכָּתוּב  כֶּפֶל שֶׁל  לְיָנוֹקָא עַל  לֵיהּ  דְּקַשְׁיָא  דְּמַאי  דְּ"עַשֵּׂר  יוְיֵשׁ לוֹמַר  דְּמַשְׁמָע  שָׁנָה שָׁנָה",  הַשָּׂדֶה  ם "הַיֹּצֵא 

וְאֵי˂    ˂ישַׁיָּ תְּעַשֵּׂר"   וְשָׁנָה,  וְשָׁנָה  ˂ישַׁיָּ בְּכָל שָׁנָה  ז  וֹבְּלאֹ סוֹף הַפָּסוּק הָיִיתִי אוֹמֵר שֶׁבָּא לִרְמ  וּבִשְׁלָמָא,  כֶּפֶל זֶה בְּכָל שָׁנָה 
 ם הַפְרָשָׁה "מִקְצֵהௗ שָׁ˄שׁ שָׁנִים תּוֹצִיא" וְכוּ' "לְמַעַן יְבָרֶכְ˃ ה' אֱ˄הֶי˃",י שֶׁלְּעוֹלָם יֵשׁ לוֹ לַעְשֵׂר אַף אִם לאֹ נִתְבָּרֵ˂, כְּמוֹ שֶׁסִּיֵּ 

וּד לוֹמַר ״הַעֲנֵיק בְּ"הַעֲנֵיק תַּעֲנִיק" אֵין לִי אֶלָּא נִתְבָּרֵ˂ הַבַּיִת בִּגְלָלוֹ, לאֹ נִתְבָּרֵ˂ הַבַּיִת בִּגְלָלוֹ מִנַּיִן, תַּלְמ  דּוּמְיָא לְמַאי דְּאָמְרִינַן
   .תַּעֲנִיק״, מִכׇּל מָקוֹם

 
It may be said: that which was difficult for the child to understand regarding the 

doubling of the verse was because it concludes, “the produce of your sowing that comes out 
[from] the field, year by year,” which implies that “you shall surely tithe” applies every single 
year, with a reward every year.  

How does such doubling of “aser te’aser” apply in each and every year? For without 
the end of the verse, “the produce of your sowing that comes out [from] the field, year by year,” 
I might have said that [the doubled expression] comes to hint that one must always tithe, 
even if he was not blessed. 

The Zera Shimshon now provides examples of where doubled language provides a more 
expansive reason. As the section concludes: “Every third year you shall bring out the full tithe 
of your yield of that year, but leave it within your settlements,”18 “it shall go to the stranger, the 
fatherless, and the widow, in order that the L-rd your G-d will bless you in all the work of your 
hands.”19  

This is similar to what we say regarding “When you set [your Hebrew slave] free, do not 
let him go empty-handed; you shall surely furnish him out of the flock, threshing floor, and vat, 
with which the L-rd your G-d has blessed you.”20 It is said on this in tractate Kiddushin:  

I have only [derived that a severance gift is due if] the house is blessed 
on [the Hebrew slave’s] account. [But] if the house is not blessed on his 
account, from where [is the need to give a severance gift derived]? The verse 

 
18 Deut. 14:28. 
19 Deut. 24:19. 
20 Deut. 15:13–14. 
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states: “You shall surely furnish him,” [with the doubled form of the verb used 
for emphasis, to indicate that you must grant him a severance gift] in any case. 

- Kiddushin 17b 
  

לּוּ מֵאָה פְּעָמִים תַּלְמוּד לוֹמַר "פָּתֹחַ תִּפְתַּח".  ימִנַּיִן שֶׁאִם פָּתַחְתָּ פַּעַם אַחַת תְּהֵא פּוֹתֵחַ אֲפִ   וְכֵן "פָּתֹחַ תִּפְתַּח" אִיתָא בְּיַלְקוּט
בֵּין   בָּה וּלְמַתָּנָה מוּעֶטֶת, לַעֲנִיֵּי עִירְ˃ וּלַעֲנִיֵּי עִיר אַחֶרֶת. "הַכֵּה תַכֶּה" בֵּין בַּהַכָּאָה הַכְּתוּבָה בָּהּוּוְכֵן "נָתוֹן תִּתֵּן" לְמַתָּנָה מְר

  . לָּם, כִּדְאִיתָא בְּיַלְקוּטוּבַּהַכָּאָה וְכוּ'. "הוֹכֵחַ תּוֹכִיחַ" עַד מֵאָה פְּעָמִים וְכֵן כּ
 
Likewise regarding, “You shall surely open [your hand]”21 to help one who is needy. It 

is taught in the Yalkut Shimoni, Re’eh, remez 897: From where do we know that if you opened 
once, you must open even a hundred times? Scripture says: “You shall surely open.”  

Likewise regarding, “You shall surely give,”22 which is interpreted as “whether a large 
gift or a small gift, to the poor of your city and to the poor of another city.”23 

Likewise regarding, “You shall surely strike,”24 which is interpreted as “whether with 
the punishment written there or with another striking,” etc.25 

Likewise regarding, “You shall surely rebuke,”26 which is interpreted as, “even up to a 
hundred times,” and so with all of [the instances of doubled verbs], as is taught in the Yalkut 
Shimoni, Shoftim, remez 613. 

 
˂ בְּשָׁנָה אַחַת יוְאִם כֵּן אֵי˂ שַׁיָּ   רוֹת שֶׁהֲרֵי הַכֹּל בִּכְלָל "אֵת כׇּל־תְּבוּאַת זַרְעֶ˃".יוְכָאן אִי אֶפְשָׁר לוֹמַר מַעֲשֵׂר דָּגָן וּמַעֲשֵׂר פֵּ 

  מַעֲשֵׂר וְאִי לְמַעֲשֵׂר רִאשׁוֹן וְשֵׁנִי הֲלאֹ שֵׁם  ."עַשֵּׂר תְּעַשֵּׂר" שֶׁהָרֵי הַמַּעֲשֵׂר דָּבָר שֶׁיֵּשׁ לוֹ קִצְבָּה שֶׁאֵין לְפָחוֹת אוֹ לְהוֹסִיף עָלָיו
קִיֵּ  כְּרָאוּי לאֹ  מַעַשְׂרוֹתָיו  הֵיכָא שֶׁלּאֹ הוֹצִיא כֹּל  וְכָל  זַרְעֶ˃" יחַד הוּא  הַכָּתוּב "תְּעַשֵּׂר אֵת כׇּל־תְּבוּאַת  וּכְשֶׁיּאֹמַר  הַמִּצְוָה,  ם 

   .מַשְׁמָע כָּל הַמַּעַשְׂרוֹת בְּלאֹ הַכֶּפֶל שֶׁל "עַשֵּׂר תְּעַשֵּׂר"
 
Zera Shimshon considers, but then rejects, another possible explanation for the doubled 

language of our verse. Here, it is impossible to explain the doubling of “aser te’aser” as referring 
to the tithe of grain and the tithe of fruit, since all of these are in the category of “all the 
produce of your sowing” mentioned later in the verse.  

If so, how is it relevant that in one year, “You shall surely tithe”? For the tithe is a 
grant, neither to be lessened nor increased. I.e., for other doubled verbs, an interpretation by 
derasha is to lessen them or broaden them, but that is not applicable for tithing. 

If it refers to the first tithe and the second tithe, behold, they are one matter of tithe, 
and wherever a person has not separated all of his tithes properly, he has not fulfilled the 
commandment. Thus, when the verse says, “tithe all the produce of your sowing,” it already 
implies all the tithes, without the need for the doubled expression “aser te’aser.” 

 
21 Deut. 15:8 or 15:11. 
22 Deut. 15:10. 
23 Bava Metzia 31b. 
24 Deut. 13:16. 
25 Bava Metzia 31b. 
26 Lev. 19:17. 
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רְהוּ בְּאוֹתָהּ שָׁנָה מַמָּשׁ בְּהַצְלָחַת זְרִיעָתוֹ וְלַשָּׁנָה יתָּר לְעַשֵּׂר בְּדַעַת זוֹ שֶׁהקב"ה יַעֲשִׁ וּוְתֵּירֵץ לוֹ ר' יוֹחָנָן שֶׁהַכֶּפֶל בָּא לוֹמַר שֶׁמּ

ם בַּקָּשָׁתְ˃ ירְאֶה מִיָּד שֶׁתִּתְקַיֵּ הַבָּאָה תַּצְלִיחַ קְצִירָתוֹ, וְזֶהוּ סוֹף הַפָּסוּק "הַיֹּצֵא הַשָּׂדֶה שָׁנָה שָׁנָה", שֶׁאִם תְּעַשֵּׂר עַל דַּעַת זוֹ תִּ 
  .כְרָח שֶׁתָּבוֹא לוֹ זאֹת הַבְּרָכָה תֵּכֶף וּמִיָּדוּבַּשָּׁנָה הֲבָאָה, מַה שֶׁאֵין כֵּן בְּהַבְטָחַת הַכָּתוּב "לְמַעַן יְבָרֶכְך" וְכוּ' שֶׁאֵינוֹ מ

 
Rabbi Yochanan answered [the child] that indeed, there is a promise of reward each year: 

the doubling of “aser te’aser” comes to teach that it is permitted to tithe with the intent that 
the Holy One, Blessed be He, will enrich him in that very year, by the success of his sowing, 
and the following year his harvest will prosper. This is the meaning of the end of the verse: 
“that comes out [from] the field year by year,” that if you tithe with such intent, you will 
immediately see your request fulfilled the following year. This is not the case with the other 
verse, “that the L-rd your G-d will bless you,” for there it is not necessary that the blessing 
come to him immediately. Instead, Rabbi Yochanan was saying, the proof for an immediate 
reward came from aser te’aser, interpreted as a derash, “tithe so that you will become wealthy.” 

 
צּוּר  יי. וְאֵין עוֹד לְהַקְשׁוֹת הַקִּ וְהַיָנוֹקָא הֵשִׁיב לוֹ מְנָא לָ˂ הָא שֶׁהַבְּרָכָה תָּבוֹא לוֹ תֵּכֶף וּמִיָּד לַשָּׁנָה הֲבָאָה, וְהֵשִׁיב לוֹ זִיל נַסִּ 

אֵינוֹ מְב הַפָּסוּק  בְּזֶה  שֶׁגַּם  הַפָּסוּק שֶׁל "וּבְחָנוּנִי", מִשּׁוּם  לְהָשִׁיב  שֶׁמִּזֶּה  וֹשֶׁהָיָה לוֹ  אֶלָּא  וּמִיָּד  תֵּכֶף  הַבְּרָכָה  אָר שֶׁתָּבוֹא לוֹ 
   .הַפָּסוּק מוּכָח דְּשָׁרִי לְנַסּוּיֵי לְהקב"ה

 
The child answered him: “From where do you know this,” meaning, that the blessing 

will come to him immediately, in the very next year? He answered him: “Go and test [it].” 
There is no need to question further that he could have just answered with the verse, “and 
test Me now with this,” because even from that verse it is not explicitly stated that the blessing 
will come immediately, but only that from that verse it is proven that it is permitted to test 
the Holy One, Blessed be He. 

 
דְּאִ  מִיָּד,  לוֹ  תָּבוֹא  שֶׁהַבְּרָכָה  שַׁפִּיר  נָמֵי  מוּכָח  הַפָּסוּק  שֶׁמִּזֶּה  נָמֵי  הָכִי  שֶׁאִין  לוֹ  הָשֵׁב  קָאָמַר  וְהַיָנוֹקָא  אֵי˂  הָכִי  תֵּימָא  לָא  י 

אַף אִם תָּבוֹא בַּשָּׁנָה הַשְּׁלִישִׁית לאֹ תִּהְיֶה הוֹכָחָה שֶׁבָּאָה  "וּבְחָנוּנִי נָא בָּזאֹת" וְאִם בְּשָׁנָה שְׁנִיָּה לאֹ תָּבוֹא לוֹ תֵּכֶף וּמִיָּד הַבְּרָכָה  
נָה הַשְּׁלִישִׁית אִם תָּבוֹא נֶאֱמַר מִקְרֶה מֵחֲמַת הַמַּעֲשֵׂר, שֶׁכְּשֵׁם שֶׁהַשָּׁנָה שְׁנִיָּה הָיְתָה מִקְרֶה שֶׁלּאֹ בָּאוּ הַבְּרָכָה תֵּכֶף וּמִיָּד כָּ˂ בַּשָּׁ 

  . אֵיזֶה זְכוּת אַחֵר גָּרַם לוֹ, וְזֶהוּ לָא צְרִיכְנָא לָ˂הוּא אוֹ 
 
The child answered him that indeed, from that verse it is also properly proven that 

the blessing will come immediately. For if you do not say so, how could it say: “And test Me 
now with this”? If in the second year the blessing would not come immediately, then even if 
in the third year it were to come, there would be no proof that it came because of the tithe. 
For just as in the second year the blessing did not come immediately, so in the third year, if 
it comes, one could say it was by chance or that some other merit caused it. This is what he 
meant by: “I would not have needed you.”  

The answer to Question 6, then, is not that the boy was being rude, but rather he recognized 
that the test must yield an immediate blessing, or else it wouldn’t be a valid test. 
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הַפָּסוּק אוֹמֵר בְּפֵ דֵּ יוּמַה שֶׁאָמַר לְר' אוֹשַׁעְיָא רַבָּ˂, יֵשׁ לְדַקְדֵּק דִּלְפִי הָאֱמֶת מַה חִ  רוּשׁ "וּבְחָנוּנִי נָא  ישׁ לָנוּ ר' אוֹשַׁעְיָא אִם 

"וּבְחָנוּנִי נָא" שֶׁהָיָה לוֹ לוֹמַר "וּבְחָנוּנִי בָּזאֹת"    שֶׁכָּתוּבוְצָרִי˂ לוֹמַר שֶׁלְּפִי    .בָּזאֹת" מַשְׁמָע "בָּזאֹת" וְלאֹ בְּשׁוּם מָקוֹם אַחֵר
וְקָא מַשְׁמַע לַן ר' אוֹשַׁעְיָא  ,  וֹת אֶת ה' וְלאֹ לַדּוֹרוֹת]סּ[לְנַ הִתִּיר הַכָּתוּב  דַּעְתָּ˂ לוֹמַר שֶׁרַק בְּאוֹתוֹ הַפַּעַם   בְּלאֹ "נָא" הָיָה סָלְקָא

   .לְעוֹלָם קָאָמַר דְּשָׁרִי לְנַסּוּיֵישֶׁמִלַּת "נָא" לָאו דַּוְקָא, דְּאִם כֵּן לאֹ הֲוָה צָרִי˂ קְרָא לוֹמַר "בָּזאֹת" רַק "וּבְחָנוּנִי נָא", אֶלָּא וַדַּאי דִּ 
 
As for what he said, “I would not have needed you or your teacher, Rabbi Oshaya,” we 

need to check this, because according to the truth, what did Rabbi Oshaya innovate for us, 
if the verse explicitly says, “and test Me now with this,” which implies: “with this,” and not 
in any other matter? It must be said that since it is written “and test Me now with this,” 
whereas it should have said “and test Me with this,” without the word “now” [ נָא] [na], one 
might have thought that only on that one occasion Scripture permitted testing the Holy One, 
Blessed be He, and not for all generations.  

Therefore, the answer to Question 5 is that Rabbi Oshaya taught us that the word 
“now” is not to be taken literally. For if so, Scripture would not have needed to say “with 
this,” but only “and test Me now.” Rather, certainly, it means for all time—that it is permitted 
to test Him. 

  
ֹ   וְהַיָנוֹקָא אָזַל לְשִׁיטָּתֵיהּ דַאֲמַר לְעֵיל דְּמִמַשְׁמָעוּת כָּר  יא לוֹ הַבְּרָכָה תֵּכֶף וּמִיָּד, דְּאִי לָאו הָכִי לאֹ הָיָה נִ הַכָּתוּב מוּכָח שַׁפִּיר שֶׁתָּב

  א צְרִיכְנָא לְ˃ וּלְר' אוֹשַׁעְיָא שֶׁבַח הַנִּסָּיוֹן, וּלְפִי זֶה דָּיִיק קְרָא לוֹמַר "נָא בַּזּאֹת" דְּ"נָא" מַשְׁמָע תֵּכֶף וְ"זאֹת" חוּץ מִזּוֹ, וְזֶהוּ לָ 
  .רַבָּ˂

 
The child went according to his reasoning, which he stated earlier, that from the plain 

meaning of the verse it is properly proven that the blessing comes to him immediately. For if 
not so, then the virtue of the test would not be recognizable. According to this he was precise 
in the verse, “now with this,” for “now” [נָא] [na] has the meaning of “immediately,” and 
“this” means that it is prohibited to test G-d in any way, except in this case of tithes. This is what 
he meant by saying: “I would not have needed you or your teacher, Rabbi Oshaya.” 

 

תְּמַר "כִּי  יעַל פָּסוּק "עַשֵּׂר תְּעַשֵּׂר" "וְשָׂמַחְתָּ בְכׇל־הַטּוֹב", אֵין טוֹב אֶלָּא תּוֹרָה, כְּמָה דְּאִ   יוּבַן הַמִּדְרָשׁ יַלְקוּט  וּבְדֶרֶ˂ זֶה
   .לְפִיכָ˂ מֹשֶׁה מַזְהִיר אֶת יִשְׂרָאֵל "עַשֵּׂר תְּעַשֵּׂר" עכ"ל לֶקַח טוֹב נָתַתִּי לָכֶם", 

 
In this way, one can understand the Midrash Yalkut Shimoni on the verse “You shall 

surely tithe”: 

“And you shall rejoice in all the goodness that the L-rd your G-d has given 
you . . . .”27 There is no “goodness” except Torah, as it is said: “For I have given 
you good instruction; do not forsake My Torah.”28 Therefore, Moses warned 
Israel: “You shall surely tithe.”  

- Midrash Yalkut Shimoni, Re’eh, remez 892 
 

27 Deut. 26:11. 
28 Prov. 4:2. 
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וֹת בְּהַאי עָלְמָא . וּלְדִידַן נִרְאֶה פָּשׁוּט דְּקָשֶׁה לֵיהּ עַל פָּסוּק "וְשָׂמַחְתָּ בְכׇל־הַטּוֹב" וְהָא שְׂכַר מִצְ חוּ בֵּיהּ קַמָּאֵי וּבַתְרָאֵיווּכְבָר צָוְ 

וֹת בְּהַאי עָלְמָא  שֶׁר וּשְׂכַר מִצְ וֹ בְּשִׂמְחָה אִם אֵין ע לֵישֵׁברֵשׁ אֵין טוֹב אֶלָּא תּוֹרָה, וְאִם תּאֹמַר כֵּיצַד נַעֲשֶׂה י לֵיכָּא, מִשּׁוּם הָכִי פֵּ 
ם לְפִיכָ˂ מֹשֶׁה הִזְהִיר אֶת יִשְׂרָאֵל "עַשֵּׂר תְּעַשֵּׂר" בִּשְׁבִיל שֶׁתִּתְעַשֵּׁר  יוְהֶעָנִי לָעוֹלָם יֵשׁ לוֹ "לֵב־נִשְׁבָּר וְנִדְכֶּה", מִשּׁוּם הָכִי סִיֵּ 

  . ן לְקַמָּן בְּסָמוּ˂ישֶׁבְּמַצּוֹת מַעֲשֵׂר שָׁרִי לְנַסּוּיֵי לְהקב"ה, וְעַיֵּ 
 
Upon this, many of the early and later commentators cried out. But for us it seems 

simple: the difficulty they had was with the verse “and you shall rejoice in all the goodness,” 
for the reward of commandments is not in this world, but in the World-to-Come. Therefore, 
[the author of the Midrash] interpreted “goodness” as nothing but Torah.  

But if you ask: how is it possible to rejoice, if there is neither wealth nor the reward 
of commandments in this world, and the poor person will always have “a broken and contrite 
heart”29? For this reason, he concluded: “Therefore, Moses warned Israel, ‘You shall surely 
tithe,’ ” i.e., in order that you may become wealthy in this world. For with the commandment 
of tithes, it is permitted to test the Holy One, Blessed be He, and then one will become wealthy 
and will truly have reason to rejoice.  

See further below, in the next essay. 
 

* * * 
 

 

 
29 Ps. 51:19. 


