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Chapter XLVIII: Shoftim (Deut. 16:18–21:9) 
 
Essay 3. Saul surrendered his honor 

  
וֹ שׁוּם דּוֹפִי, דְּאָמַר  ב' דְּיוֹמָא אָמַר רַב יְהוּדָה אָמַר שְׁמוּאֵל מִפְּנֵי מַה לאֹ נִמְשְׁכָה מַלְכוּת בֵּית שָׁאוּל, מִפְּנֵי שֶׁלּאֹ הָיָה בּ  בְּפֶרֶק

ם כֵּן קוּפָּה שֶׁל שְׁרָצִים תְּלוּיָה לוֹ מֵאַחֲרָיו, שֶׁאִם  ר' יוֹחָנָן מִשּׁוּם רַבִּי שִׁמְעוֹן בֵּן יְהוֹצָדָק אֵין מַעֲמִידִין פַּרְנָס עַל הַצִּבּוּר אֶלָּא אִ 
נֵי שֶׁמָּחַל עַל כְּבוֹדוֹ. לִכְאוֹרָה תָּזוּחַ דַּעְתּוֹ עָלָיו אוֹמְרִים לוֹ חָזוֹר לַאֲחוֹרֶי אָמַר רַב יְהוּדָה אָמַר רָב מִפְּנֵי מַה נֶעֱנָשׁ שָׁאוּל, מִפְּ 

  לִיגִי רַב וּשְׁמוּאֵל.יֵשׁ לְדַקְדֵּק בְּמַאי פְּ 
  

In chapter 2 of tractate Yoma, we read: 

Rav Yehuda said [that] Shmuel said: Why did the kingship of the house 
of Saul not continue [on to succeeding generations]? Because there was no flaw 
[in his ancestry; he was of impeccable lineage]. As Rabbi Yochanan said in the 
name of Rabbi Shimon ben Yehotzadak: One appoints a leader over the 
community only if he has a box [full] of creeping animals hanging behind him 
[i.e., he has something inappropriate in his ancestry that preceded him]. [That is] 
so that if he exhibits a haughty attitude toward the community, one can say to 
him: Turn [and look] behind you [and be reminded of your humble roots]. [This 
is why David’s kingdom lasted while Saul’s did not, as David descended from a 
family with problematic ancestry, namely Tamar (Gen., chapter 38) and Ruth the 
Moabite (Ruth 4:18–22).]1  

Rav Yehuda said that Rav said: Why was Saul punished? Because [at 
the very outset of his reign he inappropriately] surrendered his [royal] honor, as 
it is stated [with regard to Saul’s inauguration]: “And some scoundrels said: How 
can this man save us? So they disparaged him and brought him no gift. But he was 
as one who did not hear” (I Sam. 10:27). 

- Yoma 22b 
Apparently, we need to check where Rav and Shmuel disagreed. 

 
 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 This teaching is also discussed in Zera Shimshon, Chapter XXVI: Shemini, Essay 9 
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אֵינוֹ אֶלָּא   דּוֹפִי נֶשׁ הָיָה מִפְּנֵי שֶׁמָּחַל עַל כְּבוֹדוֹ כְּרַב, וּמַה שֶׁאָמַר שְׁמוּאֵל שֶׁלּאֹ הָיָה בּוֹ שׁוּם  וֹוְנִרְאָה דְּלאֹ פְּלִיגִי כְּלָל, וְעִקָּר הָע
מָּחַל עַל כְּבוֹדוֹ הָיָה כְּדֵי  ם שֶׁ לְהוֹסִיף כֹּחַ וְטַעַם לִסְּבָרָתוֹ שֶׁל רַב, דְּבִשְׁלָמָא אִם הָיָה לוֹ שׁוּם דּוֹפִי הָיָה יָכוֹל לְהִתְנַצֵּל, שֶׁהַטַּעַ 

, אֲבָל עַתָּה שֶׁלּאֹ הָיָה לוֹ שׁוּם דּוֹפִי, בְּוַדַּאי לאֹ הָיָה לוֹ לִמְח   ל.וֹשֶׁלּאֹ יאֹמְרוּ לוֹ חָזוֹר לַאֲחוֹרֶי
 
It seems that there was no disagreement at all, and the main point of the punishment 

was because he surrendered his honor, as Rav said, and what Shmuel said, that he had no 
flaw in his lineage, was only to add strength and flavor to Rav’s opinion. For granted, if he 
had some flaw in his lineage, he would have been able to excuse himself by saying that the 
reason that he surrendered his honor was in order to not act haughty, so that they wouldn’t 
say to him, “turn [and look behind] you.” But now that we understand that he in fact had no 
flaw, certainly he should not have surrendered his honor. 

 
" לֶ וְאָמְרוּ כֹּל הָעָם "יְחִ אֲבָל עֲדַיִין קָשֶׁה שֶׁלִּכְאוֹרָה מַה שֶׁמָּחַל עַל כְּבוֹדוֹ כְּהוֹגֵן עָשָׂה, שֶׁהֲרֵי בְּאוֹתוֹ יוֹם שֶׁנִּתְמַנֶּה לַמֶּ  י הַמֶּלֶ

, חַיִל  דִּכְתִיב "וַיְשַׁלַּח שְׁמוּאֵל אֶת־כָּל־הָעָם אִישׁ לְבֵיתוֹ: וְגַם־שָׁאוּל הָלַ לְבֵיתוֹ גִּבְעָתָה וַיֵּלְכוּ עִמּוֹ הַ   לאֹ נָהֲגוּ בּוֹ כָּבוֹד כְּמֶלֶ
הִים בְּלִבָּם׃ וּבְנֵי בְלִיַּעַל אָמְרוּ" וְכוּ' ֹ   .אֲשֶׁר־נָגַע אֱ וְאָנוּ רוֹאִים שֶׁלּאֹ הָלְכוּ עִמּוֹ   . א מִן הָרָאוּי הָיָה שֶׁיֵּלְכוּ כָּל הָעָם אַחֲרָיווְהַלּ

הִים" וְכוּ'וּלאֹ כּ רְשׁוּ  י וּכְמוֹ שֶׁפֵּ  עֲלֵיהֶם בְּרָצוֹן שָׁלֵם, ן לאֹ קִבְּלוּהוּיוְזֶה מוֹרָה שֶׁעֲדַיִ  .לָּם וְלאֹ מִקְצָתָם רַק "הַחַיִל אֲשֶׁר־נָגַע אֱ
שׁ  צֶּה לְכָל יִשְׂרָאֵל, וְכֵן נִרְאֶה מִפְּשָׁט הַכְּתוּבִים שֶׁהֲרֵי אַחַר כָּ כְּתִיב "לְכוּ וְנֵלְכָה הַגִּלְגָּל וּנְחַדֵּ וּן לאֹ הָיָה מְריהַמְּפָרְשִׁים שֶׁעֲדַיִ 

  שָׁם הַמְּלוּכָה".
 
But there is still a question, that he apparently acted properly in surrendering his 

honor, in recognition of the will of the people, for on the same day that he was appointed king 
and all the people said, “long live the king,”2 they nevertheless didn’t treat him with the 
respect due a king. This is as it is written afterward: 

Samuel expounded to the people the rules of the monarchy, and recorded 
them in a document which he deposited before the L-rd. Samuel then sent the 
people back to their homes. Saul also went home to Gibeah, accompanied by 
men of valor, whose hearts G-d had touched. But some scoundrels said, “How 
can this fellow save us?” So they scorned him and brought him no gift. But he was 
as one who did not hear.” 

- I Sam. 10:25–27 
Wouldn’t it have been proper for all the people to have followed him? We see that they did 
not go with him: not all of them, nor even a significant fraction of them, but only “men of 
valor, whose hearts G-d had touched.” This shows that [the people] still hadn’t accepted him 
with a complete will. This is as the commentators explained, that he was not yet desired by 
all of Israel, and thus it appears from the plain meaning of the verses, for afterward, it is 
written, “Samuel said to the people, ‘Come, let us go to Gilgal and there inaugurate the 
monarchy.’ ”3 Thus, as he had detractors and was nowhere near universally accepted, would it 
have been right for him to respond harshly to the detractors? 
 

 
2 I Sam. 10:24. 
3 I Sam. 11:14. 
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הַזְּקֵנִים   יָדוּעַ עֲצַת  וַעֲבַדְתָּם"וּכְבָר  הַזֶּה  לָעָם  תִּהְיֶה־עֶבֶד  בִּתְחִלַּת  "  אִם־הַיּוֹם  וּמִשְׁפָּט  דִּין  לְמֶלֶ לְהַרְאוֹת  שֶׁאֵין רָאוּי  וְכוּ', 
ד חָכָם, מַקְשִׁים הָתָם מֵהַהִיא  תַּלְמִיד חָכָם דְּאָמְרִינַן הָתָם כָּל תַּלְמִיד חָכָם שֶׁאֵינוֹ נוֹקֵם וְנוֹטֵר כְּנָחָשׁ אֵינוֹ תַּלְמִיבְּ וְאַף    מַלְכוּתוֹ,

עוֹלְבִים וְאֵינָם  "וַיְהִי    וְכוּ',   דְּהָעֲלוּבִים  שֶׁנֶּאֱמַר  בְּלִיבֵּיהּ,  לֵיהּ  נָקֵיט  שָׁאוּל  נָמֵי  וְהָכִי  בְּלִיבֵּיהּ,  לֵיהּ  דְּנָקֵיט  לְעוֹלָם  וּמַסְּקִינַן 
   לָּא שֶׁלּאֹ הֶחְרִישׁ לָהֶם לְגַמְרֵי אֶלָּא נָקֵיט לְהוּ בְּלִיבֵּיהּ, וְלאֹ הָיָה רָאוּי לְהֵעָנֵשׁ.כְּמַחֲרִישׁ", דְּהָיָה לוֹ לוֹמַר "וַיְהִי מַחֲרִישׁ", אֶ 

 
The advice of the elders is already known, for they said to Rehoboam, son of Solomon, 

“If you will be a servant to those people today and serve them, and if you respond to them with 
kind words, they will be your servants always.”4 That is, that it is not fitting for a king to 
demonstrate strict justice and judgment at the beginning of his reign.  

This is true even for a Torah scholar. This may not initially appear to be the case, for it 
says there, “Any Torah scholar who does not avenge [himself] and bear a grudge like a snake 
[when insulted] is not [considered] a Torah scholar [at all, as it is important to uphold the honor 
of Torah and its students by reacting harshly to insults].”5 However, [commentators] question 
there about the [teaching] that “[regarding those] who are insulted but do not insult, who hear 
their shame but do not respond, who act out of love and are joyful in suffering, the verse says: 
‘And they that love Him are as the sun going forth in its might’ (Judges 5:31).”6 They considered 
that “actually, [the scholar may] keep [resentment] in his heart,”7 for [Scripture] could have 
said, “But he did not hear,” instead of saying, “But he was as one who did not hear.” Rather, he 
wasn’t completely deaf to them, rather he kept resentment against them in his heart, and he 
did not deserve to be punished.  

So in accordance with the advice of the elders, and the views of the commentators that a 
Torah scholar should also keep resentment against detractors in his heart, why was Saul punished? 

 
, וּבְעַל כָּרְחוֹ שֶׁל יִשְׂרָאֵל הָיוּ ל, מִשּׁוּם דִּכְבָר  וֹוְיֵשׁ לוֹמַר דִּלְעוֹלָם מֵחֲמַת מַלְכוּתוֹ לאֹ הָיָה לוֹ לִמְח הָיָה נִבְחָר מֵהקב"ה לַמֶּלֶ

שַׁיָּ  וְלאֹ  לְכַבְּדוֹ,  וְכוּ',יצְרִיכִים  תִּהְיֶה־עֶבֶד"  דְּ"אִם־הַיּוֹם  טַעְמָא  הָכָא  שֶׁל      בִּבְחִירָתָם  תָּלוּי  שֶׁהָיָה  בִּרְחַבְעָם  הָתָם  דְּשָׁאנֵי 
וְאַדְרַבָּא כְּ  נִגְזְרָה הַגְּזֵ יִשְׂרָאֵל,  אֲבָל כָּאן הַכָּבוֹד שֶׁלּוֹ הוּא שֶׁל הקב"ה, וּמִשּׁוּם הָכִי  יבָר  דָּוִד שֶׁתִּתְחַלֵּק,  רָה עַל מַלְכוּת בֵּית 

מִשּׁוּם הָכִי   .אוּי לְרַחֵם עֲלֵיהֶםחֵם עַל אוֹתָם בְּנֵי בְלִיָּעַל שֶׁלּאֹ הָיָה רָ יהוּא לאֹ חָלַק כָּבוֹד לַמַּלְכוּת וְרִ .  נֶעֱנָשׁ מִדָּה כְּנֶגֶד מִדָּה
וְאַף לְפִי שֶׁהָיָה תַּלְמִיד חָכָם לאֹ    . חֵם עַל הָעֲמָלֵקִים עַד שֶׁבְּזֶה אָבַד מַלְכוּתוֹינֶעֱנָשׁ שֶׁבָּא לְיָדוֹ עִנְיָן אַחֵר כְּיוֹצֵא בְּזֶה מַמָּשׁ שֶׁרִ 

  ק, וֹם נִקְמָתוֹ בְּקַו הַמִּשְׁפָּט יִשְׁתּוֹעַל דְּנָקֵיט בְּלִיבֵּיהּ, שֶׁרָצָה לוֹמַר וְאִם בָּא אֶחָד לִנְק  "י הַתָּםשִׁ ש רַ רֵ גֶן, שֶׁהֲרֵי לְפִי פֵּ וֹעָשָׂה כַּה
ק, וְהוּא לאֹ  וֹ לִשְׁתּ עָלֵינוּ תְּנוּ הָאֲנָשִׁים וּנְמִיתֵם" הָיָה לוֹ  וֹמֵר שָׁאוּל יִמְלוֹאִם כֵּן לְבַסּוֹף כְּשֶׁאָמְרוּ "הָעָם אֶל־שְׁמוּאֵל מִי הָא

  . עָשָׂה כֵן אֶלָּא אַדְרַבָּא "וַיּאֹמֶר שָׁאוּל לאֹ־יוּמַת אִישׁ בַּיּוֹם הַזֶּה"
 
It can be said that because of [Saul’s] kingship, he should not have surrendered his 

honor, because he had already been chosen by the Holy One, Blessed be He, to be the king. 
Because of that, it was necessary for Israel to respect him. The reason given that “If you will 
be a servant to those people today . . . they will be your servants always,” is not relevant here.  

It’s different there for Rehoboam, that he depended upon the selection of Israel, rather 
than being selected by G-d. To the contrary, a decree had already been decreed that the 

 
4 I Kings 12:7. 
5 Yoma 22b–23a. 
6 Shabbat 88b. 
7 Yoma 23a. 
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kingdom of the House of David would be divided. I.e., Rehoboam was the first king of Judah, 
but being king of a divided kingdom was not as great as being king of a united kingdom. Therefore, 
the advice of the elders that he surrender his honor was fine for him. 

But here, with Saul, his honor was that of the Holy One, Blessed be He, and because 
of this, he was punished measure-for-measure, because he did not show respect for the 
kingship, and he took mercy on those scoundrels for whom it was not proper to have mercy 
upon them. Because of this, he was punished, such that another matter came to his attention, 
exactly like this, when he showed mercy on the Amalekites, such that he lost his kingdom.8 

Even though [Saul] was also a Torah scholar, he did not act justly, for according to 
the explanation of Rashi there on [a Torah scholar] keeping resentment in his heart, that 
means to say that if [a Torah scholar] comes to take revenge according to the letter of the law 
against someone who has insulted him, he will be silent.9 If so, at the end, when the people said 
“to Samuel, ‘Who was it who said, ‷Shall Saul be King over us?‴ Hand the men over and we 
will put them to death,’ ”10 he should have remained silent, though continuing to maintain a 
grudge in his heart. But he didn’t do this; rather, to the contrary, “But Saul replied, ‘No man 
shall be put to death this day!’ ”11 This implies that he did not even maintain a grudge in his 
heart.  

 
) הָרַמְבַּ"ם  שֶׁהֲרֵי  תּוֹרָהוְעוֹד  תַּלְמוּד  מֵהִלְכוֹת  ז'  שֶׁבִּיזּשֶׁ פָּסַק  )  בְּפֶרֶק  חָכָם  הִיא    הוּ וּתַלְמִיד  חֲסִידוּת  מִדָּת  ל, וֹלִמְח בְּצִנְעָא, 
זּוּי הָיָה בְּפַרְהֶסִיָּא וּמִשּׁוּם הָכִי נֶעֱנָשׁ, וְאַף עַל גַּב שֶׁהַמְּבַזֶּה תַּלְמִיד חָכָם אֵינוֹ חַיָּיב  יוְכָאן הַבִּ   . ל וְכוּ'וֹבְּפַרְהֶסִיָּא אָסוּר לוֹ לִמְח

   ן לאֹ קִבְּלוּהוּ עֲלֵיהֶם לְגַמְרֵי.יהַמַּלְכוּת, אַף עַל גַּב שֶׁעֲדַיִ יוֹן יָּ מִיתָה בִּידֵי אָדָם, מִכָּל מָקוֹם הָיָה לוֹ לְצָרֵף בְּזֶה בִּז
 
Also, the Rambam ruled that: 

If a Torah scholar is embarrassed in private, it was the practice of the 
pious to forgive, but if a Torah scholar is embarrassed in public, it is forbidden 
for him to surrender his honor. Indeed, if he does so, he is punished, because the 
disrespect of the Torah is involved. Instead, he should seek vengeance and carry 
enmity over the matter like a snake, until the offender requests to be pardoned. 
Then, he should forgive him. 

- Mishneh Torah, Laws of Learning Torah, 7:13 
  

Here, the scorn was in public, and for that reason, he was punished, and even though one 
who insults a Torah scholar is not obligated to die at the hands of man, nevertheless he should 
have disciplined them for this insult of the kingship, even though they had not yet accepted 
him completely.  
 

* * * 

 
8 I Sam., chapter 15. 
9 Rashi on Yoma 23a. 
10 I Sam. 11:12. 
11 I Sam. 11:13. 


