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Chapter XLIX: Ki Teitzei (Deut. 21:10–25:19) 
 
Essay 3. How is a child’s bad upbringing worse than the war of Gog and Magog? 
 

דָם יוֹתֵר מִמִּלְחֶמֶת גּוֹג וּמָגוֹג,  בְּרָכוֹת פֶּרֶק קַמָּא אָמַר ר' יוֹחָנָן מִשּׁוּם ר' שִׁמְעוֹן בֶּן יוֹחַאי קָשָׁה תַּרְבּוּת רָעָה בְּתוֹ בֵּיתוֹ שֶׁל אָ 
לָמָּה רָגְשׁוּ  "וְאִילּוּ לְגַּבֵּי מִלְחֶמֶת גּוֹג וּמָגוֹג, כְּתִיב:    .וְכוּ'  "ה' מָה־רַבּוּ צָרָי"וְכוּ' וּכְתִיב בָּתְרֵיהּ    "מִזְמוֹר לְדָוִד בְּבׇרְחוֹ"שֶׁנֶּאֱמַר  

   רֵשׁ רַשִׁ"י "לָמָּה רָגְשׁוּ גוֹיִם" מַה תּוֹעֶלֶת לָהֶם אַלְמָא דָּבָר קַל הוּא בְּעֵינוֹ ע"כ.יוּפֵ  .לאֹ כְּתִיב "מָה־רַבּוּ צָרָי"", וְאִילּוּ גוֹיִם
  

Tractate Berachot, the first chapter:  

Rabbi Yochanan said in the name of Rabbi Shimon ben Yochai: “It’s 
more difficult having a bad upbringing [of a child] in a person’s home than the 
war of Gog and Magog. As it is said, ‘A Psalm of David, when he fled from his 
son, Absalom.’1 And it is written afterward, ‘L-rd, how great are my troubles, 
many rise up against me.’2 While concerning the war of Gog and Magog, it is 
written: ‘Why are the nations in an uproar? And why do the peoples speak for 
naught?”3 Yet ‘how great are my troubles’ is not written [as the war of Gog and 
Magog is not as difficult as raising a wayward son like Absalom.]” 

-Berachot 7b 
Rashi explained: “Why are the nations in an uproar? What does it matter to them? This is a 
small matter in [David’s] eye.” In other words, in discussing the prophecy of Gog and Magog, 
David doesn’t seem very concerned, whereas he is much more troubled when discussing his son. 

 
, דִּילְמָא כַּוָּ  נַת הַגְּמָרָא כִּפְשׁוּטָה מִשּׁוּם דְּכָאן כְּתִיב "מָה־רַבּוּ  ומַקְשִׁים עַל פֵּרֵשׁ רַשִׁ"י מַה בָּא לְלַמְּדֵנוּ וּמִי הִזְקִיקוֹ לְפָרֵשׁ כָּ

צְרַ הַשַּׁ"ס לְהָבִיא רְאָיָה  וּלְמָה ה  וֹרֶה שֶׁדָּבָר קַל הוּא כְּפֵרֵשׁ רַשִׁ"י,צָרָי" וְכָאן לאֹ כְּתִיב, וְאִם הַפְּשָׁט שֶׁל "לָמָּה רָגְשׁוּ" מ
"מָה־רַבּוּ צָרָי" וְ"רַבִּים  מִשּׁוּם דְּלאֹ כְּתִיב שָׁם "מָה־רַבּוּ צָרָי". וְעוֹד צָרִי לְהָבִין פְּשָׁט הַכָּתוּב, כְּמוֹ שֶׁהִקְשָׁה מַהַרְשָׁ"א, דְּ 

 .הוּא לָשׁוֹן כְּפוֹל קָמִים עָלָי"
 
Question 1: People ask about the explanation of Rashi, what it is coming to teach us, 

and who forced him to interpret thus. Perhaps the intent of the Gemara was the plain 
meaning, because here it is written, “How great are my troubles,” and here it is not written 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ps. 3:1. 
2 Ps. 3:2. 
3 Ps. 2:1. 



2 
 

thus. I.e., is it true that David is not as concerned about the prophecy of Gog and Magog? That 
seems obvious, so why do we need Rashi’s comment? 

Question 2: If the plain meaning of “Why are the nations in an uproar” teaches that 
this is a light matter, as per Rashi’s interpretation, why did the Talmud need to bring a proof 
because “How great are my troubles” was not written there?  

Question 3: It’s also necessary to understand the plain meaning of the Scripture, as 
the Maharsha4 asked, that “How great are my troubles” and the end of the verse, “Many rise 
up against me,” are duplicative language.  

 
לְיִשְׂרָאֵל, וּכְמוֹ שֶׁאָמְרוּ זַ"ל בְּסוֹף כְּתוּבּוֹת צֵירוּף אַחַר  בּוֹת  וּ וְיֵשׁ לוֹמַר שֶׁזֶּה יוּבַן בְּמָה שֶׁנּוֹדַע שֶׁחֶבְלֵי מָשִׁיחַ יִהְיוּ צָרוֹת מְר

נַת ור עַל דָּת חַס וְשָׁלוֹם, וְזֶהוּ כַּוָּ וֹקֶף הַצָּרוֹת אִי אֶפְשָׁר שֶׁאֵיזֶה מִיִּשְׂרָאֵל לאֹ יַעֲבוֹוּבְת.  צֵירוּף, וּבְפֶרֶק חֵלֶק יֵּיתֵי וְלָא אַחְמִינֵיה
שֶׁרוֹצִים שֶׁיִּשְׂרָאֵל יִפְרְקוּ עוֹלָם חָס וְשָׁלוֹם מֵעִם הקב"ה,    כְתִיב "נְנַתְּקָה אֶת־מוֹסְרוֹתֵימוֹ וְנַשְׁלִיכָה מִמֶּנּוּ עֲבֹתֵימוֹ",גּוֹג וּמָגוֹג דִּ 

  . כָּהוּוּמִכָּל שֶׁכֵּן שֶׁמָשִׁיחַ בֶּן יוֹסֵף עָתִיד לָמוּת בְּמִלְחָמָה זוֹ, כִּדְאִיתָא בְּמַסֵּכַת ס
 
It can be said that this will be understood by what is known, that the birth pangs of 

the Messiah will be very troubling for Israel. As [the rabbis] of blessed memory said at the 
end of tractate Ketubot 112b, [the generation will undergo] refinement after refinement [i.e., 
several stages of cleansing]. Also, in the 11th chapter of tractate Sanhedrin, which is entitled “All 
Israel have a portion in the World to Come,” it is written, “Ulla says, Let [the Messiah] come, 
but [after my death, so that] I will not see him [for I fear the suffering that will precede his 
coming].”5 Because of the troubles, it is impossible that some of Israel will leave the faith, G-d 
forbid, and this is the intent of “Gog and Magog,” as it is written, “Let us break the cords of 
their yoke,  shake off their ropes from us,”6 that [the nations] want Israel to separate forever, 
G-d forbid, from the Holy One, Blessed be He. We especially worry that the Messiah the son 
of Joseph7 is destined to die in this war, as is brought in tractate Sukkah 52a. 

  
הִים",וְהִנֵּה אַף בְּדָוִד כְּשֶׁבָּרַח מִפְּנֵי אַבְשָׁלוֹם, אָמְרִינַן בְּפֶרֶק חֵלֶק "וַיְהִי דָוִד בָּא עַד־הָראֹשׁ אֲשֶׁר־יִשְׁ  אָמַר רַב   תַּחֲוֶה שָׁם לֵא

ד עֲבוֹדָה זָרָה, אָמַר לוֹ מֶלֶ  וֹד עֲבוֹדָה זָרָה וְכוּ', אָמַר לוֹ חוּשַׁי הָאַרְכִּי יאֹמְרוּ מֶלֶ כְּמוֹתֵי יַעֲבוֹקֵּשׁ דָּוִד לַעֲביְהוּדָה אָמַר רַב בִּ 
 .כְּמוֹתִי יַהַרְגֶנּוּ בְּנוֹ וְכוּ' ע"כ

 
Here regarding David, when he fled from Absalom, it states a comment in the 11th 

chapter of tractate Sanhedrin entitled “All Israel have a portion in the World to Come,” regarding 
the verse, “When David reached the top, where people would prostrate themselves to G-d, 
Hushai the Archite was there to meet him, with his robe torn and with earth on his head.”8 It states: 

 
4 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot. 
5 Sanhedrin 98b. 
6 Ps. 2:3. 
7 Jewish tradition indicates that a Messianic figure, Messiah the descendant of Joseph may have to arise and wage 

war against evil forces, and that he will fall in battle with the enemies of G-d and Israel, and that following G-d’s 
resurrection of the dead, another Messianic figure, Messiah the descendant of David, will rule as king. 

8 II Sam. 15:32. 



3 
 

“Rav Yehuda says that Rav says: David sought to engage in idol worship [during Absalom’s 
coup]. Hushai the Archite said to David: Shall they say a king like you will engage in idol 
worship? David said to him: [Is it preferable that they say with regard to] a king like me, [known 
to be righteous, that] his son will kill him?”9 I.e., He feared his death at the hands of his son would 
be a disgrace to G-d, and thought if he pretended to worship idols, he would destroy his image in 
the eyes of the people, and his death would be considered deserved and not a disgrace to G-d. 

 
זָרָה מֵחֲמַת בְּנִי אַבְשָׁלוֹם, מִשּׁוּם הָכִי אֲנִי אוֹמֵר    ד עֲבוֹדָהוֹכְרָח לַעֲבוּוְאִם כֵן זֶהוּ הַפְּשָׁט שֶׁל "מָה־רַבּוּ צָרָי", מִפְּנֵי שֶׁאֲנִי מ

עַל צָרַת הַגּוּף, וּמֵעַתָּה קָשֶׁה    "רַבִּים קָמִים עָלָי"וְאַחַר כָּ  .  נוּ שֶׁצָּרָתִי גְּדוֹלָה וְרַבָּה שֶׁהִיא צָרַת הַנֶּפֶשׁי"מָה־רַבּוּ צָרָי", דְּהַיְ 
.  ד חַס וְשָׁלוֹםוֹה־רַבּוּ צָרָי" אַף בְּמִלְחֶמֶת גּוֹג וְהָא הָתָם נָמֵי אוֹתָם הַצָּרוֹת מַכְרִיחוֹת עַל יִשְׂרָאֵל לַעֲבעַל דָּוִד לָמָּה לאֹ אָמַר "מָ 

וּם שֶׁיִּהְיוּ נֶחְשָׁבִים כַּאֲנוּסִים,  לָּה דַּעְתּוֹ שֶׁדָּבָר קַל הוּא בְּעֵינָיו, וְהַטַּעַם הוּא מִשּׁיוּמִשּׁוּם הָכִי תֵּירֵץ רַשִׁ"י שֶׁבִּתְחִלַּת הַמִּזְמוֹר גִּ 
דּוֹן כְּאָנוּס, ילְפִי שֶׁאַף אִם יַעֲבוֹד עֲבוֹדָה זָרָה יִהְיֶה נִ   וְאִם כֵּן מִטַּעַם זֶה עַצְמוֹ לאֹ הָיָה לוֹ לוֹמַר כָּאן בְּאַבְשָׁלוֹם "מָה־רַבּוּ צָרָי",

שֶׁגִּידַּלְתֶּם   ןכִּדְאָמְרִינַן בְּעָלְמָא רְאוּ גִּידּוּלִי  נֶס,וֹדְּאַבְשָׁלוֹם הָיָה בְּנוֹ וְנִתְרַבֶּה בְּבֵיתוֹ, לאֹ תּוֹעִיל כֹּל כָּ סְבָרַת אאֶלָּא וַדַּאי מִשּׁוּם  
וּמִשּׁוּם הָכִי דָּוִד "בְּבָרְחוֹ מִפְּנֵי    '.קָלוּהָ" וְכוּוְכוּ', וְעוֹד קְרָא כְּתִיב "אֶת־אָבִיהָ הִיא מְחַלֶּלֶת", וְעוֹד כְּתִיב "פֶּתַח בֵּית־אָבִיהָ וּסְ 

  .לְפָרֵשׁ הָכִיאַבְשָׁלוֹם" דַּוְקָא, שָׁם אָמַר "מָה־רַבּוּ צָרָי", אֲבָל לאֹ בְּמִלְחֶמֶת גּוֹג וּמָגוֹג, וְשַׁפִּיר אִיצְטְרִי רַשִׁ"י 
 
Answer to Question 3: If so, this is the plain meaning of “How great are my troubles”: 

Because I am compelled to engage in idol worship because of my son Absalom, because of 
this, I say, “How great are my troubles.” That is, my affliction is great and powerful, which 
is the affliction of the soul. Afterward, it says, “many rise up against me” as meaning a 
hardship of the body. So the apparently duplicative language is explained, with the first part 
referring to an emotional trauma, and the second referring to a physical risk. 

Answer to Question 1: Now, a question regarding David is why didn’t he say “How 
great are my troubles” even for the war of Gog, for there also these same spiritual troubles 
compel Israel to engage in idolatry, G-d forbid. Because of this, Rashi solved that at the 
beginning of the psalm, he revealed his opinion that it was an easy matter in his eyes, and the 
reason is because they would be considered as though compelled to idolatry. If so, for that 
reason alone he should not have said here regarding Absalom, “How great are my troubles,” 
because even if he would engage in idol worship, he would be judged as someone compelled. 
Rather it’s certainly because Absalom was his son and grew up in his household, that a claim 
of compulsion would not help [David] so much, as it is said in the world, “See what you have 
brought up,”10 i.e., David should bear some responsibility for the behavior of his own son. Also, 
it is written in Scripture, “When the daughter of a priest defiles herself through harlotry, it is her 
father she defiles, she shall be put to the fire.”11 Also, it is also written, “then the girl shall be 
brought out to the entrance of her father’s house, and her town’s council shall stone her to 
death.”12 Scripture stresses the relationship of the child to the father, because the child’s behavior 
may be traced to a defective upbringing.  

 
9 Sanhedrin 107a. 
10 Ketubot 45a. 
11 Lev. 21:9. 
12 Deut. 22:21. 
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Thus, the incident with Absalom threatened to lead David to pretend to engage in idolatry, 
and the battle of Gog and Magog could lead Jews to engage in idolatry. The reason why David 
expressed a lesser regret about Gog and Magog was because David could honestly say that the 
people would be compelled. He expressed a greater regret about Absalom, for he could not defend 
himself on the grounds of compulsion, as Absalom was perhaps an evil son because of a failure in 
his upbringing.  

That is why “David, when he fled from his son, Absalom,” specifically said there, 
“How great are my troubles,” but did not say that regarding the war of Gog and Magog, and 
it’s fine that Rashi needed to explain thus. 

 
, דּוּמְיָא דְּגִידּוּלִין שֶׁגִּידַּלְתֶּם, וּמִשּׁוּם הָכִי לאֹ קָאָמַר קָשָׁה בֶּן רָשָׁע וְכוּ', וְשַׁפִּיר קָאָמַר הַשַּׁ"ס קָשָׁה תַּרְבּוּת רָעָה וְכוּ' יוֹתֵר וְכוּ'

 .נוּ תַּרְבּוּת רָעָהימִפְּנֵי שֶׁהַכֹּל הוּא מֵהַגִּידּוּלִין דְּהַיְ 
 
Answer to Question 2: It’s fine that the Talmud13 says, “It’s more difficult having a bad 

upbringing [of a child] in a person’s home than the war of Gog and Magog,” similar to “See 
what you have brought up,” and because of this, it doesn’t say, “It’s more difficult having a 
bad son in a person’s home than the war of Gog and Magog,” because all is related to the 
upbringing, which is to say bad training on the parents’ part. I.e., if the Talmud had said “a bad 
son,” then we would understand that the parents could have done everything right, and the child 
would still have turned out to be evil. Instead, the Talmud said “a bad upbringing,” to emphasize 
a case where the parents were at least partially responsible. 

 
ר שֶׁמָּא עֶבֶד אוֹ מַמְזֵר וְכוּ' כֵּיוָן דַּחֲזָא דְּאַבְשָׁלוֹם בֻ וְכוּ', סָ   הַלָּשׁוֹןוְאִי נָמֵי כִּדְאָמְרִינַן הַתָּם בְּסָמוּ ״מִזְמוֹר לְדָוִד״? ״קִינָה לְדָוִד״  

הָיָה לוֹ לוֹמַר בָּרָא    "סְתָם בָּרָא"אָמַר סְתָם בָּרָא דְרָחִים עַל אַבָּא. אֶלָּא שֶׁבַּכָּאן נָמֵי יֵשׁ לְדַקְדֵּק מַהוּ הַלָּשׁוֹן שֶׁל    שָׂמַח.  ,הוּא
  '. סְתָמֵיהּ דְרָחִים וְכוּ

 
Alternatively, as it says there in the adjoining section of tractate Berachot: 

[How can it say:] “A Psalm of David, when fleeing his son, Absalom”? 
The language is more like “A lament of David.”14 . . . He imagined that when 
the Holy One, Blessed be He, told him [through Nathan the prophet, after the 
incident with Bathsheba], “Behold, I will raise up evil against you from your 
house,”15 [David] was despondent. He said: Perhaps [it will be] a slave or a 
mamzer16 [who will rise up in my house, a person of such lowly status,] who will 
have no pity on me. But once [David] saw that Absalom was the one, he was 

 
13 Literally, “the Shas,” an acronym for Shisha Sedarim [שִׁשָּׁה סְדָרִים], the “six orders” of the Mishna and Talmud. 
14 Berachot 7b. 
15 II Sam. 12:11. 
16 A mamzer is sometimes mistranslated as “bastard.” However, it is not related to a child born out of wedlock, 

but rather to a child born out of adultery or incest. 
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happy. He said, “An ordinary son who has mercy on a father.’17 That is why 
[David] said a psalm [not a lament, thanking G-d for punishing him in the least 
severe manner possible]. 

- Berachot 7b 
But here we also have to be precise about this language of “an ordinary son who has mercy 
on a father,” as it should have said “a son, who ordinarily has mercy on a father.” 

 
רָחֵים מִי הִבְטִיחַ לְדָוִד שֶׁאַבְשָׁלוֹם לאֹ יִהְיֶה מַמְזֵר וְדִילְמָא אִשְׁתּוֹ זִינְתָה, וּמִכָּל שֶׁכֵּן דְּלאֹ חָזֵינַן דְּ וְיֵשׁ לוֹמַר שֶׁיֵּשׁ לְהַקְשׁוֹת דְּ 

קָאָמַר סְתָם בָּרָא דְּהַיְינוּ מִי שֶׁהוּא אֶלָּא וַדַּאי צָרִי לוֹמַר דְּכָ עָלְתָה בְּמַחְשַׁבְתּוֹ שֶׁל דָּוִד לַחוּשׁ גַּם עַל זֶה, וּמִשּׁוּם הָכִי   ,עֲלֵיהּ
  , דַּרְכּוֹ הוּא דְּרָחֵים עַל אַבָּא, וְאֶפְשָׁר שֶׁהַגִּרְסָא הִיא סְתָם בָּרָא רָחִים עַל אַבָּא, וְאָז אָתֵי שַׁפִּיר טְפֵי בֶּן סְתָם וְאֵינוֹ וַדַּאי מַמְזֵר,

 . ן בָּעִיּוּן יַעֲקֹבירְצוּ בְּזֶה הַמְּפָרְשִׁים, וְעַיֵּ י, כְּבָר תֵּ עֲלֵיהּוְאִם תּאֹמַר דְּהָא לאֹ חָזֵינַן דְּרָחֵים 
 
It can be said that one should question who promised David that Absalom would not 

be a mamzer, for perhaps his wife had committed adultery? What’s more, we don’t see that 
[Absalom] had mercy on him, i.e., Absalom was fully committed to killing David.  

Rather, certainly it’s necessary to say that it arose in David’s thinking to fear this, and 
because of this, as it says, “an ordinary son,” that is one who is a regular son and is certainly 
not a mamzer, his way is to have mercy on the father.  

It’s possible that the proper wording of the Talmud should be “an ordinary son has 
mercy on the father,” instead of “an ordinary son who has mercy on the father,” and this is better.  

If you’ll say here we didn’t see that [Absalom] had mercy on [David], because he really 
sought to kill him, this has already been solved by the commentators, and see in the Iyun 
Ya’akov.18 

 
* * * 

 
17 The Vilna edition of Berachot does not have this language, ‘Surely the son will have mercy on the father,” but 

it appears in the Oxford 366 manuscript, and in the Ein Ya’akov. 
18 Jacob ben Joseph Reischer (Bechofen) (1661–1733), Austrian rabbi. His sefer, Iyyun Ya’akov (Wilmersdorf, 

1729) is a commentary on the Ein Ya'akov.  


