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Chapter L: Ki Tavo (Deut. 26:1–29:8) 
 
Essay 12. A reward is available for some mitzvot in this world 
 

קְצָת מֵהַמְּפָרְשִׁים דָּחֲקוּ עַצְמָם לְהָבִין סְמִיכוּת זֶה וְהַדִּין   .הַבְּרִית הַזּאֹת" וְסָמִי˂ ליה "אַתֶּם נִצָּבִים" אֶת־דִּבְרֵי "וּשְׁמַרְתֶּם

כְרָח לוֹמַר שֶׁפָּרַשְׂתָּ "אַתֶּם נִצָּבִים" קְשׁוּרָה לְמַעְלָה עִם פָּרָשַׁת כִּי תָבוֹא,  וּ(בִּתְשׁוּבָה תשס"ט) שֶׁמּ  רַדְבָּ״זעִמָּהֶם, מִשּׁוּם שֶׁכָּתַב  
י, אֶלָּא לְפִי שֶׁהַכֹּל פָּרָשָׁה אַחַת דְּאִי לָאו הָכִי קָשֶׁה לָמָּה בַּקְּלָלוֹת שֶׁל כִּי תָבוֹא לאֹ נִכְתְּבוּ נֶחָמוֹת אַחֲרֵיהֶן כְּמוֹ אוֹתָן שֶׁל בְּחֻקֹּתַ 

   .יֵשׁ אַף כָּאן נֶחָמוֹת בַּסּוּפָה כְּדִכְתִיב "וְהָיָה כִי־יָבֹאוּ" וְכוּ'
  

“Therefore, observe faithfully all the terms of this covenant, so that you will succeed 
in all that you do,”1 and next to it is written the opening line of the next parasha, Nitzavim, “You 
are standing this day, all of you, before the L-rd your G-d . . . to enter into the covenant.”2  

Some of the commentators pushed themselves to try to understand this juxtaposition. 
The law is with them, since the Radbaz3 wrote (Responsa 5069) that one must say that the 
section “You are standing” is connected above with the section of Ki Tavo, for if not, it is 
difficult to understand why for the curses of Ki Tavo were consolations not written afterwards, 
as they were in those of Bechukotai? Rather, since it is all one section, there are consolations 
also at its end, as it is written, “When all these things befall you—the blessing and the curse 
that I have set before you—and you take them to heart amidst the various nations to which the 
L-rd your G-d has banished you; and you return to the L-rd your G-d and you and your children 
heed G-d’s command with all your heart and soul, just as I enjoin upon you this day, the the L-rd 
your G-d will restore your fortunes . . .”4 

  
רְצוּ שְׁנֵיהֶם,  וֹיָא וּבַסְּמִיכוּת יְתוּלְדִידַן נִרְאֶה לְתָרֵץ הַסְּמִיכוֹת בְּדֶרֶ˂ זֶה, שֶׁבְּפָסוּק רִאשׁוֹן יֵשׁ קוּשְׁיָא וְגַם בְּפָסוּק שֵׁנִי יֵשׁ קוּשְׁ 

וְגַם עַל פָּסוּק שֵׁנִי כָּתַב רַשִׁ"י לְפִי שֶׁנִּשְׂבַּע  ,  דְּאֵי˂ אֶפְשָׁר "וּשְׁמַרְתֶּם" וְכוּ' "לְמַעַן תַּשְׂכִּילוּ" וְהָא שְׂכַר מִצְוָה בְּהַאי עָלְמָא לֵיכָּא
   .עכ"ל  שֶׁלּאֹ לְהַחֲלִיף וְכוּ' לְכָ˂ הוּא אוֹסֵר אֶתְכֶם בִּשְׁבוּעוֹת הַלָּלוּ וְכוּ' מֵאַחַר שֶׁאֵינוֹ יָכוֹל לְהִבָּדֵל מִכֶּם

 
For us it seems possible to resolve the juxtaposition in this way: in the first verse there 

is a difficulty, and in the second verse there is a difficulty, and through the juxtaposition both 
are resolved. For how is it possible [as it says], “Therefore, observe faithfully all the terms of 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Deut. 29:8. 
2 Deut. 29:9–11. 
3 David ben Solomon ibn Zimra (“Radbaz”), born ca. 1479 in Spain; died 1573 in Safed. 
4 Deut. 30:1–3. 
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this covenant, so that you will succeed in all that you do,” for behold, “the reward for 
commandments is not in this world.”5 Also, on the second verse Rashi wrote: “Because He 
swore unto you and has sworn unto your fathers not to exchange their descendants for another 
nation. For this reason, He binds you by these oaths not to provoke Him to anger, since He, on 
His part, cannot separate Himself from you.”6 

 
לְטוֹבָתוֹ שֶׁל הקב"ה וְלאֹ לְטוֹבָתָן שֶׁל יִשְׂרָאֵל וְלָעוֹלָם תִּהְיֶה תַּרְעוֹמֶת    כִּבְיָכוֹלוּמִכָּאן נִרְאֶה שֶׁכָּל אֵלּוּ הָאָלוֹת וְהַשְּׁבוּעוֹת הֵם  

יַלְפֵינָן מֵהַאי קְרָא שֶׁכָּל הָעוֹסֵק    רָא "לְמַעַן תַּשְׂכִּילוּ", וּבְפֶרֶק קַמָּא דַעֲבוֹדָה זָרָהמִשּׁוּם הָכִי כְּתָב קְ   .לְיִשְׂרָאֵל עַל אֵלּוּ הַשְּׁבוּעוֹת
וְאֵין זֶה לִשְׂכַר    .חֲפָצָיושֶׁהקב"ה עוֹשֶׂה לוֹ    בַּתּוֹרָה נְכָסָיו מַצְלִיחִין, וְעוֹד אָמְרִינַן הַתָּם עַל פָּסוּק "כִּי אִם־בְּתוֹרַת ה' חֶפְצוֹ"

ל מִכֶּם, וּמִי שֶׁנִּדְבַּק בְּהקב"ה אֵין  מִצְוָה אֶלָּא בִּשְׁבִיל שֶׁ"אַתֶּם נִצָּבִים הַיּוֹם כֻּלְּכֶם" וְכוּ', שֶׁה' הוּא דָּבוּק בָּכֶם וְאֵינוֹ יָכוֹל לְהִבָּדֵ 
  .שׁוּם רַע אוֹ מַזִּיק יָכוֹל לְהִתְקָרֵב אֵלָיו

 
And from here it appears that all these curses and oaths are, so to speak, for the 

benefit of the Holy One, Blessed be He, so that he would be would not be provoked, and not for 
the benefit of Israel for our own improvement; and there will always be resentment for Israel 
concerning these oaths. Therefore, the verse wrote “so that you will succeed in all that you 
do,” to show that studying Torah will bring self-improvement. Also, in the first chapter of 
Avodah Zarah (19b) we derive from this verse that for anyone who occupies himself with 
Torah, his possessions succeed. 

Furthermore, on the verse “But his desire is in the Torah of the Lord,”7 that the Holy 
One, Blessed be He, performs his desires. This is not considered a reward for a 
commandment, but rather because “You are standing today, all of you, . . . to enter into the 
covenant,” that the Holy One, Blessed be He, is attached to you and cannot separate from 
you, and one who cleaves to the Holy One, Blessed be He, no evil or harm can draw near to 
him.  

 

, דְּהָא שְׂכַר מִצְוָה בְּהַאי  ת הָעוֹלָם עַל פָּסוּק "וְהָיָהௗ עֵקֶב תִּשְׁמְעוּן" וְכוּ' "וְשָׁמַר ה' אֱ˄הֶי˃" וְכוּ'יְתוֹרַץ קוּשְׁיָ   וּבְדֶרֶ˂ זֶה

וְעוֹד עַל מַה שֶׁפֵּרֵשׁ רַשִׁ"י עַל פָּסוּק זֶה אִם הַמִּצְוֹת  ,  עָלְמָא לֵיכָּא וְאֵי˂ הקב"ה עָשָׂה כַּמָּה הַבְטָחוֹת לְטוֹב לָנוּ בָּעוֹלָם הַזֶּה
   .ר לְ˃ הַבְטָחָתוֹ עכ"לוֹ"וְשָׁמַר ה' " וְכוּ' יִשְׁמ  קַלּוּת שֶׁאָדָם דָּשׁ בְּ"עֵקֶב תִּשְׁמְעוּן"

 
In this way will be resolved the question that people ask regarding the verse, “And if 

you do hearken to these ordinances and observe them carefully, then the L-rd your G-d will 
maintain faithfully for you the covenant . . . ,”8 for behold, “the reward for commandments is 
not in this world.” So how does the Holy One, Blessed be He, make so many promises for our 
benefit in this world? Further, regarding what Rashi explained on this verse: “If, for the light 

 
5 Kiddushin 39b; Chullin 142a. 
6 Rashi on Deut. 29:12. 
7 Ps. 1:2. 
8 Deut. 7:12. 
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commandments which a person usually treads on with his heels, you will hearken to, ‘G-d 
will maintain,’ He will keep for you His promises.”9 

 
קַלּוֹת בֵּין בְּמִצְוֹת חֲמוּרוֹת,    וְקָשֶׁה שֶׁהָיָה לוֹ לוֹמַר אִם אַף הַמִּצְוֹת קַלּוֹת וְכוּ' שֶׁהָיָה מַשְׁמָע שֶׁהֵם נִזְהָרִים לְגַמְרֵי בֵּין בְּמִצְוֹת 

 ֹ א יִהְיוּ נִזְהָרִים בְּמִצְוֹת חֲמוּרוֹת,  אֲבָל הַלָּשׁוֹן שֶׁל אִם הַמִּצְוֹת קַלּוֹת מַשְׁמָע שֶׁאִם יִהְיוּ נִזְהָרִים בְּמִצְוֹת קַלּוֹת בִּלְבַד סַגִּי אַף אִם ל
  .וְזֶה בְּוַדַּאי לאֹ יִתָּכֵן לוֹמַר כֵן

 
This explanation of Rashi is difficult to understand, for he should have said, “If even for 

the light commandments,” which would imply that they are completely careful both in light 
commandments and in severe ones. But the wording, “If for the light commandments,” 
implies that if they are careful only in the light commandments it suffices, even if they are 
not careful in the severe commandments — and it is certainly impossible to say so! 

 
כַּוָּ  שֶׁאֵין  עָלְמָא לֵ ווְיֵשׁ לוֹמַר  בְּהַאי  מִצְוָה  שֶׁבְּוַדַּאי שְׂכַר  הַמִּצְוֹת,  לִשְׂכַר קִיּוּם  הַהַבְטָחוֹת  אֵלּוּ  לָהֶם  הַכָּתוּב לַעֲשׂוֹת    , יכָּאנַת 

לּוּ לאֹ נִכְתְּבוּ  יטִים הֵם דְּבָרִים שֶׁאֲפִ וּמִשּׁוּם הָכִי דָּיֵיק הַכָּתוּב לוֹמַר "וְהָיָהௗ עֵקֶב תִּשְׁמְעוּן אֵת הַמִּשְׁפָּטִים הָאֵלֶּה", וְיָדוּעַ שֶׁהַמִּשְׁפָּ 
עַל פָּסוּק "אֶת־מִשְׁפָּטַי תַּעֲשׂוּ" וְכוּ' אֵלּוּ דְּבָרִים הָאֲמוּרִים בַּתּוֹרָה    כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י בְּפָרָשַׁת אַחֲרֵי מוֹת  הָיוּ כְּדָאִים לְקַיְּימָן,

  .כְּגוֹן גֵּזֶל וּשְׁפִיכוּת דָּמִים עכ"ל רְאֵ"םהָ רֵשׁ ילּוּ לאֹ נֶאֶמְרוּ הָיוּ כְדַאי לְאָמְרָן עכ"ל, וּפֵ ישֶׁאִ 
 
Rather, one may say that the intention of Scripture is not to make these promises as 

reward for fulfilling the commandments, for indeed, “the reward for commandments is not 
in this world.” Therefore, Scripture is precise to say, “And if you do hearken to these 
ordinances,” and it is known that “ordinances” [ שְׁפָּטִיםמִ  ] [mishpatim] are matters that, even if 
they had not been written, they would be fitting to fulfill. As Rashi explained in parashat 
Acharei Mot on the verse, “My ordinances you shall observe,”10 “these are things stated in 
the Torah which, had they not been written, it would be proper to state them.”11 The Re’em12 
explained: such as theft and bloodshed. 

 
מְחַיֵּ  נִזְהָרִים מֵהֶם אַף בְּלאֹ צִ יוּמֵעַתָּה אֵלּוּ הַדְּבָרִים הַטֶּבַע  מִצְוַת הַבּוֹרֵא גָּדוֹל יב לִהְיוֹת  וּוּי הַכָּתוּב, וּמִי שֶׁנִּזְהַר מֵהֶם לְשֵׁם 

הָנֵי מִילֵּי בִּשְׁאַר הַמִּצְוֹת שֶׁאֵין הַטֶּבַע  ,  שְׂכַר מִצְוָה בְּהַאי עָלְמָא לֵיכָּא  כָּל אֵלּוּ הַהַבְטָחוֹת, וּמַאי דְּאָמְרִינַן  מַבְטִיחוֹזְכוּתוֹ וְהקב"ה  
מַכְרִיחַ   הָעוֹלָם  גְּזֵ   לְשֹׁומְרָם וְקִיּוּם  הֵם  לִ ירַק  אֵין  וּבְאֵלּוּ  עֲבָדָיו,  עַל  מֶלֶ˂  הִיא  וֹטּי רַת  שֶׁהַתּוֹרָה  מִפְּנֵי  הַזֶּה  בָּעוֹלָם  שְׂכָרָם  ל 

וּוּי הַתּוֹרָה  יאֲבָל אוֹתָם הַמִּצְוֹת שֶׁאַף בְּלאֹ צִ ,  רוּחָנִית, וְאַף שָׂכָר אוֹתָם הַמִּצְוֹת שֶׁבָּא חִיּוּבָם מִכֹּחַ הַתּוֹרָה רָאוּי שֶׁיִּהְיֶה רוּחָנִי
ל שְׂכָרוֹ בָּעוֹלָם הַזֶּה, וּמִשּׁוּם וֹ מִים אוֹתָם מִפְּנֵי שֶׁצְּרִיכוֹת בָּעוֹלָם הַזֶּה, מִי שֶׁשּׁוֹמֵר אוֹתָם לְשֵׁם מִצְוָה בְּוַדַּאי שֶׁיִּטּינוּ מְקַיְּ יהַיְ 

  .הָכִי הִבְטִיחַ הַכָּתוּב כַּמָּה הַבְטָחוֹת
 
Now, regarding these matters, nature itself obligates that one be careful about them 

even without the command of Scripture. For one who is careful in them for the sake of the 

 
9 Rashi on Deut. 7:12. 
10 Lev. 18:4. 
11 Rashi on Lev. 18:4. 
12 Rabbi Elijah Mizrachi (c. 1455 – c. 1526) (“Re’em”), Talmudist, posek, and mathematician, best known for 

Sefer ha-Mizrachi, a supercommentary on Rashi's commentary on the Torah. 
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command of the Creator, great is his merit, and the Holy One, Blessed be He, promises him 
all these assurances. That which we say, that “the reward for commandments is not in this 
world,” that applies to the other commandments, which nature and the maintenance of the 
world do not compel one to guard, but are rather a decree of the King upon His servants. 
For these, one should not take their reward in this world, because the Torah is spiritual, and 
even the reward of those commandments whose obligation comes from the Torah ought to 
be spiritual. But those commandments which, even without the Torah’s command, we would 
fulfill, since they are needed in this world, one who keeps them for the sake of a 
commandment will certainly receive his reward in this world, and therefore Scripture 
promised many assurances. 

 
ע מְחַיֵיבָם אֶלָּא שֶׁאָדָם דָּשׁ בַּעֲקֵבָיו  וּמָה שֶׁפֵּרֵשׁ רַשִׁ"י אִם הַמִּצְוֹת קַלּוֹת וְכוּ' הָיִינוּ נָמֵי אוֹתָם הַתְּלוּיוֹת בְּאֵלּוּ הַמִּשְׁפָּטִים שֶׁהַטֶּבַ 

ב הָעוֹלָם נִזְהָרִים מִמֶּנּוּ, אֲבָל הַמַּלְבִּין פְּנֵי  וֹ ב וְרי כְּגוֹן שְׁפִיכוּת דָּמִים הוּא דָּבָר שֶׁהַטֶּבַע מְחַיֵּ נוּ שֶׁאֵין הָעוֹלָם זְהִירִין מֵהֵם, ידְּהַיְ 
הַמַּלְבִּין פְּנֵי   כִּדְאָמְרִינַן בְּפֶרֶק ד' שֶׁמְצִיעָא,  ב הָעוֹלָם נִזְהָרִים מִמֶּנּוּוֹרוֹ בָּרַבִּים וְכַדּוֹמֶה אַף עַל פִּי שֶׁהַטֶּבַע מְחַייְבוֹ אֵין ריחֲבֵ 
   .וֹרֵי אַפֵּי, דְּמַשְׁמָע לאֹ כֵּן בִּשְׁאַר הַמְּקוֹמוֹתלּוּ שׁוֹפֵ˂ דָּמִים וְכוּ' בְּמַעְרְבָא בְּמַאי זְהִירִי, בְּאַחְ יכְּאִ רוֹ יחֲבֵ 

 
What Rashi explained, “If for the light commandments,” this also refers to those 

connected with these ordinances, which nature obligates, but which a person tramples with 
his heels, meaning that the world is not careful in them. For example, bloodshed is something 
which nature obligates, and most of the world is careful in it. But one who embarrasses his 
fellow in public, and the like — even though nature obligates it, most of the world is not 
careful in it, as we say in chapter 4 of Bava Metzia:  

Anyone who embarrasses another in public, it is as though he were 
spilling blood. . . . We see that the red leaves [his face] and pallor comes [which is 
tantamount to spilling his blood]. Abaye said to Rav Dimi: In the West, [i.e., the 
Land of Israel,] with regard to what are they [especially] vigilant? In [not] 
embarrassing [another], which implies that it was not so in other places. 

- Bava Metzia 58b 
 

ב בְּאֵלּוּ מִכָּל שֶׁכֵּן בַּחֲמוּרוֹת  י דְּבִשְׁמִירַת מִצְוֹת קַלּוֹת בִּלְחוֹדַיְיהוּ סַגִּי, דְּהואיל שֶׁהַטֶּבַע מְחַיֵּ   וְלוֹמַר וְהָשָׁתָא תּוּ לֵיכָּא לְמִיטְעֵי  
  .וְאִי אֶפְשָׁר שֶׁיְּקַבֵּל טוֹבָה מִי שֶׁפּוֹשֵׁעַ בָּהֶם אֶלָּא מִי שֶׁזָּהִיר לְשֵׁם מִצְוָה כְּנֶאֱמָר לְעֵיל

 
Now there is no longer room to err and to say that with guarding only the “light 

commandments” it suffices, for since nature obligates in these, all the more so in the severe 
ones. It is impossible that one who transgresses them will receive good, but only one who is 
careful for the sake of the commandments, as said above. 

 
* * * 


