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Chapter L: Ki Tavo (Deut. 26:1–29:8) 
 
Essay 3. The prerequisite to receiving the Land 
 
“The L-rd freed us from Egypt by a mighty hand, by an outstretched arm and awesome 

power, and by signs and wonders, and He brought us to this place and He gave us this Land, a land 
flowing with milk and honey.” - Deut. 26:8–9. 

 

יִּתֶּן־לָנוּ אֶת־הָאָרֶץ  יַלְקוּט, "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה" זֶה בֵּית הַמִּקְדָּשׁ אוֹ אֵינוֹ אֶלָּא אֶרֶץ יִשְׂרָאֵל, כְּשֶׁהוּא אוֹמֵר "וַ   מִדְרָשׁ

נָתָן לָנוּ אֶת הָאָרֶץ הַזּאֹת    הַזֶּהיאָתָנוּ אֵל הַמָּקוֹם  בִּ וּמַהוּ "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה" בִּשְׂכַר    הַזּאֹת" הֲרֵי אֶרֶץ יִשְׂרָאֵל אָמוּר,
 . עכ"ל

  
There is a Midrash Yalkut Shimoni 938: “ ‘and He brought us to this place’: This is 

the Temple, or is none other than the Land of Israel. When it says ‘and He gave us this Land,’ 
this is the Land of Israel about which it is speaking. What is [the meaning of] this, “and He 
brought us to this place”? [It means that] as a reward for our coming to this place, He gave us 
this Land.” 

 
וְאַחַר כָּ "וַיִּתֶּ  "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה"  מִדְּהִקְדִּים קְרָא  ן־לָנוּ אֶת־הָאָרֶץ" וְכוּ', וְהוּא  לִכְאוֹרָה מַשְׁמָע דִּיּוּקוֹ שֶׁל הַמִּדְרָשׁ 

וְעוֹד קָשֶׁה שֶׁלְּפִי מַה שֶׁתִּרְגֵם יוֹנָתָן בֶּן עוּזִּיאֵל עַל פָּסוּק "וָאֶשָּׂא אֶתְכֶם עַל־   תָּמוּהַּ, שֶׁהֲרֵי הָאָרֶץ כְּבַר נָתְנָה לָנוּ בִּימֵי הָאָבוֹת.
לְפִי זֶה הָיְתָה בִּיאָתָן לְמִקְדָּשׁ קוֹדֵם   .כַּנְפֵי נְשָׁרִים" דְּבִשְׁעַת פֶּסַח מִצְרַיִם נְשָׂאָן הֶעָנָן לִמְקוֹם הַמִּקְדָּשׁ וְשָׁחֲטוּ שָׁם אֶת פִּסְחֵיהֶם

רוּשׁוֹ שֶׁל הַמִּדְרָשׁ  ישֶׁהִקְדִּים הַכָּתוּב "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה" וְאֵין עוֹד הֶכְרֵחַ לְפֵ ז עַל זֶה אֶפְשָׁר  וֹ רֶץ יִשְׂרָאֵל, וְלִרְמבִּיאָתָן לָאָ 
   הַנַּ"ל.

 
Presumably the precise meaning of the Midrash is because Scripture starts with “and 

He brought us to this place” and afterward says “and He gave us this Land.” This Midrashic 
interpretation that “as a reward for our coming to this place, He gave us this Land,” is strange, for 
the Land was already given to us in the days of the Patriarchs. 

Also, it is difficult to understand, for according to what Yonatan ben Uziel interpreted 
in the Targum, on the verse, “You have seen what I did to the Egyptians, how I bore you on 
eagles’ wings and brought you to Me,”1 that at the time of the Paschal lamb offering, “the cloud 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ex. 19:4. 
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will carry you to the place of the Temple, and you will slaughter your Paschal lambs there.” 
Rashi says that this verse, Ex. 19:4, refers to the first Paschal offering, immediately prior to leaving 
Egypt.2 Thus, according to this Targum, their coming to the Temple was forty years before they 
came to the Land of Israel. To hint at this, it’s possible that the Scripture preceded “and He 
brought us to this place” before saying, “and He gave us this Land,” and there is no other need 
for the interpretation of the midrash as above. 

 
ל  וֹיק הַתַּרְגּוּם שֶׁבָּאוּ שָׁם לֶאֱכאֲבָל לְפִי הָאֱמֶת לָא קָשֵׁי מִידֵּי דְּאִין הָכִי נָמֵי דְּמִדִּכְתִיב בְּרֵישָׁא "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה" דָּיֵ 

וְעוֹד דְּהָיָה   .י נְשָׁרִיםאֲבָל לְפִי זֶה לאֹ שָׁיֵי לוֹמַר "וַיְבִאֵנוּ" אֶלָּא "וַנָשָׂאנוּ אֶל־הַמָּקוֹם הַזֶּה" שֶׁהֲרֵי נָשָׂא אוֹתָם עַל כַּנְפֵ .  הַפָּסַח
  שְׁמַע וּמִדְּקָאָמַר אַחַר "וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה" "וַיִּתֶּן־לָנוּ אֶת־הָאָרֶץ הַזּאֹת",  .  "אֶל־הַמָּקוֹם הַזֶּה וְאֶל הָאָרֶץ הַזּאֹתלוֹ לוֹמַר "

 ֹ   ?נָתָן גַּם אֶת הַמָּקוֹם  ,וְהַלּאֹ כְּשֶׁנָּתָן לָנוּ אֶת הָאֶרֶץ ,א נָתָן לָנוּ וְהָאֶרֶץ נָתָן לָנוּ, וְאֵי יִתָּכֵן זֶהמִינַּהּ שֶׁהַמָּקוֹם ל
 
But truthfully, [the Midrash] is not difficult at all. It is indeed so that from what is 

written at the beginning, “and He brought us to this place,” the Targum is precise that they 
came there to eat the Paschal lamb. But according to this, it is not appropriate to say that 
“He brought us”, but that “He carried us” to this place, for He carried them on the wings of 
eagles. I.e., the verb of Deut. 26:9, “brought,” does not agree with the verb of Ex. 19:4, “carried.” 

Also, it should have said that He brought us (or carried us) “to this place and to this 
Land.” From the fact that after it is said, “and He brought us to this place,” it is said, “and 
He gave us this Land,” we hear from that a distinction, that the place was not given to us, but 
only the Land was given to us. How is this possible, for when He gave us the Land, didn’t He 
also give us the place, which is within the borders of the Land? 

 
תַּרְתֵּי שָׁמְעַתְּ מִינַּהּ, וְאִי כּוּלֵּיהּ קְרָא לְהָכִי הוּא דְּאָתָא הָיָה לוֹ    .אֶלָּא וַדַּאי שֶׁבָּא לְהַשְׁמִיעֵנוּ שֶׁבִּשְׂכַר בִּיאֹתָנוּ וְכוּ' נָתַן לָנוּ וְכוּ'

נוּ, אֶלָּא וַדַּאי שֶׁבָּא  וּבָאנוּ אֶל־הַמָּקוֹם הַזֶּה" וְהָיִינוּ שׁוֹמְעִים בִּשְׂכַר בִּיאֹתָנוּ אֲבָל "וַיְבִאֵנוּ" מַשְׁמָע שֶׁהקב"ה הֵבִיא אוֹתָ "לוֹמַר 
  רוּשׁוֹ שֶׁל הַתַּרְגּוּם.יז נָמֵי לְפֵ וֹלִרְמ

 
Rather, certainly this came to inform us that as the reward for our coming to this place, 

He gave us this Land, as the Midrash states.  
We learn two things from this, but if the entire verse came for this reason, it should 

have said “and we came to this place,” and we would hear that as a reward for our coming. 
I.e., a reward for an action that we undertook. But as it instead says “and He brought us,” we 
hear from this that the Holy One, Blessed be He, brought us. So why did we receive a reward, 
if we were only passive participants? Rather, it’s certain that this verse came to hint to us also 
at the explanation of the Targum, that G-d brought us (on eagles’ wings) to the Temple. 

 

 
2 Apparently, there was only one other Paschal offering in the wilderness, on the first anniversary of the Exodus. 

For the next 39 years in the wilderness, there was no Paschal offering. 
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, שֶׁהַמָּקוֹם לאֹ רָצָה הקב"ה לִיתְּנוֹ   לָנוּ אֶלָּא אַדְרַבָּא רָצָה שֶׁיִּקְחוּ וְעַל שֶׁהִקְשִׁינוּ שֶׁכְּבָר נִתְּנָה לָנוּ בִּימֵי הָאָבוֹת, הָעִנְיָן הוּא כָּ
הַי עֹלוֹת חִנָּ   .אוֹתוֹ כָּל הַצִּבּוּר מִשֶּׁלָּהֶם   . ם"וְזֶהוּ מַה שֶׁאָמַר דָּוִד לָאֲרַוְנָה "לאֹ כִּי־קָנוֹ אֶקְנֶה מֵאוֹתְ בִּמְחִיר וְלאֹ אַעֲלֶה לַיהֹוָה אֱ

הָא כֵּיצַד גֹּבַהּ מִכֹּל   .בְּשֵׁשׁ מֵאוֹת שְׁקָלִים  וְכֵן הוּא בְּמַסֶּכֶת זֶבַחִים כָּתוּב אֶחָד אוֹמֵר "בְּכֶסֶף שְׁקָלִים חֲמִשִּׁים" וְכָתוּב אֶחָד אוֹמֵר 
 חֲמִשִּׁים שְׁקָלִים. שֵׁבֶט וְשֵׁבֶט 

 
Regarding the difficulty that [the Land] had already been given to us in the days of 

the patriarchs, the point is thus, that the Holy One, Blessed be He, hadn’t wanted to give the 
place to us, but rather He had wanted the entire community to take it for themselves.  

This is what David said to Araunah, “ ‘No, I will buy them from you at a price. I 
cannot sacrifice to the L-rd my G-d burnt offerings that have cost me nothing.’ So David 
bought the threshing floor and the oxen for fifty shekels of silver.”3  

Similarly, this is in tractate Zevachim 116b, “One verse says, ‘for fifty shekels of 
silver,”4 and one verse says, 600 shekels.5 How is this possible? It's the sum of fifty shekels 
from each and every tribe.6  

 
מֶץ רַבָּה יָכוֹל הָאוֹמֵר הֲרֵי עָלַי עוֹלָה יָבִיא עֵצִים מִתּוֹ בֵּיתוֹ כְּשֵׁם שֶׁמֵּבִיא נְסָכִים מִתּוֹ  וֹוְהַטַּעַם מִדְּאָמְרִינָן בִּמְנָחוֹת פֶּרֶק הַקּ

וּמִזֶּה מַשְׁמָע   ל צִבּוּר ע"כ.בֵּיתוֹ תַּלְמוּד לוֹמַר עַל הָעֵצִים אֲשֶׁר עַל הָאֵשׁ אַשֵּׁר עַל הַמִּזְבֵּחַ, מַה מִזְבֵּחַ מָשָׁל צִבּוּר אַף עֵצִים מָשָׁ 
מַר   בּוֹ נְתִינָה, וְאִם כְּבָר נָתַן לָנוּ אֶת הָאֶרֶץ פְּשִׁיטָא שֶׁגַּם הַמָּקוֹם הָיָה בִּכְלָל, אֶלָּא וַדַּאי צָרִי לוֹישֶׁבְּמָקוֹם הַמִּקְדָּשׁ לאֹ שַׁיָּ 

   לְדִבְרֵי הַמִּדְרָשׁ הַנַּ"ל. אַחַרץ לאֹ בָּאָה לָנוּ אֶלָּא לְאַחַר שֶׁקָּנִינוּ וּבָנִינוּ הַמִּקְדָּשׁ, וְזֶהוּ הֶכְרֵחַ שֶׁמַּתְּנַת הָאֶרֶ 
 
The reason from the fact that it is said in tractate Menachot, in the third chapter, entitled 

“One who removes a handful”: 

[One] might [have thought that] one who says: “It [is incumbent] upon 
me [to bring] a burnt offering,” must bring wood from his home [on which the 
burnt offering will be sacrificed], just as he brings libations from his home [along 
with a burnt offering] (Num. chapter 15). [Therefore,] the verse states [with regard 
to the burnt offering:] “On the wood that is on the fire which is upon the altar” 
(Lev. 1:12). [The Torah juxtaposes the wood to the altar, teaching that] just as the 
altar [was built] from communal [funds], so too, the wood and fire [are brought] 
from communal [supplies].  

- Menachot 22a 
From this, the meaning is that in the place of the Temple, “giving” is not relevant, and if He 
already gave to us the Land, it is obvious that also the place was included. Rather, it is 
certainly necessary to say that the gift of the Land only came to us after we purchased and 
built the Temple, and this is a necessity according to the words of the Midrash above.  

 

 
3 II Sam. 24:24. 
4 Id. 
5 I Chron. 21:25. 
6 Rashi on II Sam. 24:24. 



4 
 

ם מִזְבֵּחַ לַה' " עַל בְּשׂוֹרַת הָאָרֶץ, וְכֵן מִצִּינוּ כְּשֶׁנִּתְבַשֵּׂר אַבְרָהָם מִמַּתְּנַת הָאֶרֶץ "לְזַרְעֲ אֶתֵּן אֶת־הָאָרֶץ הַזּאֹת", מִיָּד "וַיִּבֶן שָׁ 
  חַ וְהַמִּקְדָּשׁ, וְלָכֵן כְּשֶׁבִּטְּלוּ הַתָּמִיד, נֶחֱרַב הַבַּיִת וְגָלוּ מֵאַרְצָם. לְהַשְׁמִיעֵנוּ שֶׁזּאֹת הַמַּתָּנָה לאֹ תִּהְיֶה אֶלָּא לְאַחֵר שֶׁיִּבְנוּ הַמִּזְבֵּ 

 
For thus we find that when Abraham received the good tidings of the gift of the Land, 

viz, “I will assign this land to your offspring,”7 Scripture immediately adds, “And he built an 
altar there to the L-rd who had appeared to him,” for the good tidings of the Land. This is to 
inform us that this gift would only be actualized after they built the Altar and the Temple. 
Therefore, when [the Romans] cancelled the daily offering, the Temple was destroyed and 
they were exiled from their Land. 

 
פָּסוּק "וַיִּבֶן שָׁם דָּוִד מִזְבֵּחַ לַה' "  וְהַטַּעַם שֶׁנְּתִינַת הָאֶרֶץ תְּלוּיָה בַּמִּקְדָּשׁ יוּבַן בְּמַה שֶׁהִקְשָׁה הַכְּלִי יָקָר בְּסוֹף סֵפֶר שְׁמוּאֵל עַל  

הֶי דֹּרֵשׁ אֹתָהּ תָּמִיד עֵינֵי  הֶי בָּהּ"וְכוּ' דְּהַכָּתוּב אוֹמֵר "אֶרֶץ אֲשֶׁר־ה' אֱ ה' יִתְבָּרֵ חֵן עַל מְקוֹם  וְאֵי יִתָּכֵן שֶׁיִּהְיֶה לְ .  ה' אֱ
 בּוּי מֵעֲדָנָיויר הַמָּקוֹם אוֹ לָרִ אֶחָד וְחָבָה יְתֵירָה עַל זוּלָתוֹ, כִּי זֶה לאֹ יֵאוֹת כִּי אִם בְּבֶן אָדָם אֲשֶׁר יִמְצָא נַחַת רוּחַ מִצַּד זְכוּת אֲוִי 

לָּם מַעֲשֶׂה יָדָיו אַשֵּׁר בֶּחָכְמָה עָשָׂה. אִם כֵּן לָמָּה יִהְיֶה לוֹ חֵן בְּמָקוֹם עַל זוּלַת  וּחָלִילָה לְיוֹצֵר בְּרֵאשִׁית שֶׁמֵּאַחֵר שֶׁכּ  ,וְכַיּוֹצֵא
  מָקוֹם.

 
The reason that the giving of the Land depends on the Temple will be understood by 

what the Keli Yekar questioned at the end of the Book of Samuel on the verse, “And David 
built there an altar to the L-rd and sacrificed burnt offerings and offerings of well-being. The 
L-rd responded to the plea for the Land, and the plague against Israel was checked.”8 For the 
Scripture says, “It is a Land which the L-rd, your G-d, looks after, on which the L-rd, your 
G-d, always keeps an eye.”9  

How is it possible that the L-rd, Blessed be He, will have favor on one place and an 
excessive obligation on another, as this would properly only be said about a human being, who 
finds pleasure in the right air of the place or in the abundance of its delicacies and the like. 
G-d forbid such a need should be thought of the Creator of the Creation, since everything is 
the work of His hands, which He wisely made. So why would He be pleased with one place 
over another?10 

 
שָּׁה שֶׁל הַכִּסֵּא הָעוֹמֵד לְמַעְלָה מֵאוֹתוֹ מָקוֹם וְאוֹתוֹ  וּוָּן נֶגֶד שֶׁל מַעְלָה וּמִפְּאַת הַקְּדוּוְתֵּירֵץ שֶׁלְּפִי שֶׁבֵּית הַמִּקְדָּשׁ שֶׁל מַטָּה מְכ

וְאִם כֵּן אִם הָיָה נוֹתֵן לָנוּ הָאָרֶץ קוֹדֵם    שָּׁה בִּירוּשָׁלַיִם וּבְכָל אֶרֶץ יִשְׂרָאֵל.וּמִשּׁוּם הָכִי נִמְשְׁכָה הַקְּדהַמָּקוֹם הוּא הֲדוֹם רַגְלָיו  
שֶׁנִּבְנֶה בֵּית הַמִּקְדָּשׁ אָז נוֹדַע הַטַּעַם  דְּזֶה הַמָּקוֹם מִשְּׁאַר הַמְּקוֹמוֹת, אֲבָל לְאַחֵר    בֵּית הַמִּקְדָּשׁ הָיָה מָקוֹם קוּשְׁיָא מַאי אוּלְמֵיהּ

  שֶׁל הַחִבָּה יֵתֵירָה הַנּוֹדַעַת בְּזאֹת הָאָרֶץ.
 
The solution is because the Temple below, i.e., in Jerusalem, is positioned opposite the 

Temple above, i.e., in Heaven, and because of the holiness of the Throne of Glory standing 

 
7 Gen.12:7. 
8 II Sam. 24:25. 
9 Deut. 11:12. 
10 This is not the more famous Keli Yekar commentary on Torah, authored by Shlomo Ephraim ben Aaron 

Luntschitz (Lublin 1602), but rather the commentary on Prophets by Samuel ben Abraham Laniado (Venice 1603). 
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above that same place in Jerusalem and the same place in Jerusalem is His footstool, because 
of this, the holiness continued in Jerusalem and in all the Land of Israel. If so, if He had given 
the Land to us before the Temple, there would be room for a question of “In what way is this 
place better than the remainder of places.” But after the Temple was built, then the reason 
of the deep love known for the Land became known. 

 
צּוֹת הַמַּבְדִּילוֹת בֵּין אֶרֶץ יִשְׂרָאֵל וּבֵין אֶרֶץ  יהַר פָּרָשַׁת וַיַּקְהֵל שֶׁיֵּשׁ מְחִ וֹבָּלִים וְאִיתָא בְּזוּוְעוֹד מִטַּעַם אַחֵר שֶׁהֲרֵי כָּתְבוּ הַמְּק

צּוֹת אֵלּוּ עוֹלִים עַד כִּסֵּא הַכָּבוֹד, וְהַשִּׁבְעִים  יוּמְחִ   .הָעַמִּים וּבֵין רָקִיעַ הַנִרְקַע בְּאֶרֶץ יִשְׂרָאֵל וּבֵין רָקִיעַ שֶׁעַל אֲוִיר אֶרֶץ הָעַמִּים
תַּן רְשׁוּת לְשַׂר פָּרַס ירְבָּן נִ וּרַת הַח יוּכְשֶׁנִּגְזַר גְּזֵ  .מּוֹת עוֹמְדִים מֵרָחוֹק אֲלָפִים אָמָה וְאֵין לָהֶם רְשׁוּת לִיכָּנֵס שָׁםוּשַׂרִים שֶׁל הָא

   מּוֹת לְמַטָּה לִיכָּנֵס תּוֹ אֶרֶץ יִשְׂרָאֵל וְכוּ' עכ"ל.וּנֵס תּוֹ הַתְּחוּם וְאָז יָכְלוּ הָאוְיָוָן לִיכָּ 
 
Also, for another reason, that the Kabbalists wrote,11 and it’s brought in the Zohar, 

parashat Vayakhel (209b) that there are partitions that separate between the Land of Israel 
and the land of the nations, and between the firmament that rests upon the Land of Israel 
and the firmament above the air of the land of the nations. These partitions rise to the Throne 
of Glory, and the 70 ministering angels of the nations stand at a distance of 1,000 amot and 
have no permission to enter there. When the decree of the destruction of the Temple was 
decreed, permission was granted to the minister of Persia and to the minister of Greece to 
enter within the domain, and the nations below could then enter within the Land of Israel, 
etc. 

  
מָּה יָכוֹל לִיכָּנֵס בִּתְחוּם שֶׁלָּנוּ, אָמְנָם כְּשֶׁאֵין בֵּית הַמִּקְדָּשׁ אָז  וּ צּוֹת וְאֵין שׁוּם שַׂר וְאיוְאִם כֵּן כְּשֶׁהָיָה הַמִּקְדָּשׁ אָז הָיוּ אֵלּוּ מְחִ 

שֶׁאֵין   לְפִי  בִּתְחוּמֵנוּ  לִיכָּנֵס  זָרִים  דְּהַיְ   .מְחִיצּוֹתיְכוֹלִים  הַזּאֹת",  אֶת־הָאָרֶץ  "וַיִּתֶּן־לָנוּ  הַכָּתוּב  יְבוֹאַר  מַמָּשׁ יוְהָשָׁתָא  לָנוּ  נוּ 
נוּ בֵּית הַמִּקְדָּשׁ שֶׁאָז יֵשׁ  ידְּהַיְ   שֶׁתִּהְיֶה כֻּלָּהּ שֶׁלָּנוּ לְבַד וְלאֹ לְזָרִים, אֲבָל זֶה לאֹ הָיָה אֶלָּא לְאַחַר שֶׁ"וַיְבִאֵנוּ אֶל־הַמָּקוֹם הַזֶּה"

  ת הַנַּ"ל. צּוֹימְחִ 
 
If so, when the Temple existed, then there were partitions, and no minister or nation 

was able to enter our domain. However, when there is no Temple, then the foreigners are able 
to enter within our domain, because there are no partitions. Now we will understand that 
Scripture, “and He gave us this Land,” that is, precisely to us, that will be all of us alone, and 
not to the nations. But this was only after that it is said, “and He brought us to this place,” 
which is the Temple, that now there are partitions, as above. 

 
* * * 

 
11 Abraham Azulai (1570–1643), Chesed Le’Avraham, ma’ayan 3, nahar 3  (c. 1618-22). 


