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Chapter LI: Nitzavim (Deut. 29:9–30:20) 
 
Essay 2. Unity is an essential part of redemption 
 

, שֶׁדַי הָיָה מְיוּתֶּרֶתבַת "מִשָּׁם"  ייֵשׁ לְדַקְדֵּק שֶׁתֵּ נִדַּחֲ˃ בִּקְצֵה הַשָּׁמָיִם מִשָּׁם יְקַבֶּצְ˃ ה' אֱ˄הֶי˃ [וּמִשָּׁם יִקָּחֶ˃]".    ־יִהְיֶה"אִם

 מִשָּׁם יִקָּחֶ˃"? ". וְעוֹד מַהוּ הַכֶּפֶל "וּאֱ˄הֶי˃ה' נִדַּחֲ˃ בִּקְצֵה הַשָּׁמָיִם יְקַבֶּצְ˃  אִם־יִהְיֶהלוֹמַר "
  

“Even if you have been banished to the edge of the earth,1 from there the L-rd your 
G-d will gather you [and from there He will fetch you]” (Deut. 30:4). We should scrutinize 
this, for the word “from there” is unnecessary, as it would have been sufficient to say, “If any 
of your outcasts are at the edge of heaven, the L-rd your G-d will gather you . . .” Also, what 
is the duplication at the end of the verse, “and from there He will fetch you”? 

 
מְלַמֵּד    :דָּרַשׁ ר' יְהוּדָה בָּר אִילְעַאי  בְּפֶרֶק קַמָּא דִמְגִילָּה "כִּי־נָפוֹל תִּפּוֹל לְפָנָיו" שְׁתֵּי נְפִילוֹת אֵלּוּ לָמָּה?  וְיֵשׁ לוֹמַר דְּאָמְרִינַן

לֶעָפָר וּמִשּׁוּלָה לַכּוֹכָבִים  ,שֶׁאָמְרָה לוֹ יוֹרְדִין  ,אוּמָּה זוֹ מִשּׁוּלָה  לָרָקִיעַ   ,כְשֶׁהֵם עוֹלִיןוּ  ,יוֹרְדִין עַד עָפָר  ,כְּשֶׁהֵם  וְכֵן    .עוֹלִין 
 ".ל בְּפֶרֶק קַמָּא דִּבְרָכוֹת בְּמַעְרְבָא מְתָרְצִי לַהּ הָכִי:״נָפְלָה וְלאֹ תּוֹסִיף לִנְפֹּל עוֹד, קוּם בְּתוּלַת יִשְׂרָאֵ 

 
It can be said that it says in the first chapter of tractate Megillah (16a), “ ‘There Haman 

told his wife Zeresh and all his friends everything that had befallen him; his advisers and his wife 
Zeresh said to him, if Mordecai, before whom you have begun to fall, is of Jewish descent, you 
will not overcome him; you will surely fall [ ל תִּפּוֹלנָפוֹ ] [nafol tipol] before him’ (Esther 6:13). 
Why are there two “fallings” at the end of the verse, “nafol” and “tipol”? Rabbi Yehuda bar 
Ilai interpreted homiletically: This teaches that [Zeresh] said to [Haman], ‘This [Jewish] 
nation is compared to the dust [of the earth]2 and it is compared to the stars.3 When they 
descend, they descend to the dust, and when they arise, they rise to the sky.’ ” Similarly in 
the first chapter of tractate Berachot (4b): Regarding the verse, “The virgin of Israel has fallen 
and she will rise no more” (Amos 5:2), “In the West [i.e., in the Land of Israel], they interpreted 
it [with a slight adjustment]: ‘She has fallen but she shall fall no more; rise, virgin of Israel.’ 

 
 

 
* English translation: Copyright © 2021 by Charles S. Stein. More essays are at https://www.zstorah.com 
1 Lit., the edge of Heaven. 
2 Gen. 28:14. 
3 Deut. 1:10. 
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פָר הְיֶה נִדַּחֲ˃ בִּקְצֵה הַשָּׁמָיִם" דְּהַיְינוּ קָצֶה הָאַחֲרוֹן שֶׁאֵין עוֹד מָקוֹם לְהַדִּיחֲ˃ שֶׁכְּבָר יָרַדְתָּ עַד עָ וְזֶהוּ שֶׁאָמַר הַכָּתוּב "אִם־יִ 
"יְקַבֶּצְ˃", שֶׁהֲרֵי אָז נֶאֱמַר "קוּם בְּתוּלַת יִשְׂרָאֵל", שֶׁהַיְּרִידָה    מִשָּׁם" דַּוְקָא".  ל עוֹדוֹדְּהַיְינוּ בַּדְּיוֹטָא הַתַּחְתּוֹנָה שֶׁלּאֹ תּוֹסִיף לִנְפ

  .בָּה לַעֲלוֹת עַד לָרָקִיעַ יהַתַּחְתּוֹנָה הִיא סִ 
 
This is why the verse said, “Even if you have been banished to the edge of the earth,” 

which is the furthest edge, from which there’s no further room to be banished further, for 
you have already fallen to the dust, which is to the bottom floor, from which one cannot fall 
further. “From there” specifically “He will gather you,” for thus is it written, “rise, virgin of 
Israel,” for the falling to the lowest floor is a reason to rise to the Heaven. Thus, “from there” 
is not unnecessary, but rather teaches that when Israel hits the bottom during exile, they 
immediately begin to rise.4 

 

"חֲבוּר עֲצַבִּים    ם בֵּינֵיהֶם כְּדִכְתִיבוּלְפִי שֶׁיִּשְׂרָאֵל לאֹ גָּלוּ אֶלָּא מֵחֲמַת שִׂנְאַת חִנָּם וְאִי אֶפְשָׁר לָהֶם לְהִגָּאֵל אֶלָּא כְּשֶׁיִּהְיֶה שָׁלוֹ
תְּחִלָּה "מִשָּׁם יְקַבֶּצְ˃", יְבָרֵ˂ אוֹתְ˃ בְּשָׁלוֹם וְתִהְיוּ כֻּלְּכֶם  וּכְתִיב "חָלַק לִבָּם עַתָּה יֶאְשָׁמוּ", מִשּׁוּם הָכִי אָמַר מִ ,  אֶפְרָיִם הַנַּח־לוֹ"

  ". וְזֶהוּ "וּמִשָּׁם יִקָּחֶ˃ ,בָּצִים כְּאִישׁ אֶחָד, וּמִזֶּה הַקִּבּוּץ וְהַשָּׁלוֹם יִקָּחֶ˃ מִן הַגָּלוּתוּמְק
 
Israel was only exiled because of baseless hatred,5 and it’s only possible for them to 

be redeemed when there will be peace between them, as it is written, “Ephraim is joined to 
idols, leave him alone” (Hosea 4:17), also, it is written, “their heart is divided, now they will 
bear their guilt” (Hosea 10:2). I.e., when divided, Israel can fall to the lowest level. Because of 
this, it initially says, “from there, He will gather you,” meaning He will bless you with peace, 
and all of you will be gathered together as one person. From this gathering together and 
peace, He will fetch you from the exile, and this is the meaning of “and from there He will 
fetch you.” Thus, “and from there He will fetch you” is intended to point out that the unification 
of the Jewish people, thanks to the step of “gathering together,” is a necessary prelude to 
redemption from exile. 

 
ילָנוֹת שֶׁבָּעוֹלָם, נַת הַמִּדְרָשׁ בְּשֵׁמוֹת רַבָּה עַל פָּסוּק "וּמֹשֶׁה הָיָה רֹעֶה" רַבִּי אֱלִיעֶזֶר אוֹמֵר מַה הַסְּנֶה שָׁפָל מִכָּל הָאִ ווְזוֹהִי כַּוָּ 

וְלִכְאוֹרָה תָּמוּהַּ מַה טַעַם הוּא זֶה, וּבַמֶּה    .רוּדִים בְּמִצְרַיִם, לְפִיכָ˂ נִגְלָה עֲלֵיהֶם הקב"ה וּגְאָלָם, וְכוּ'כָּ˂ הָיוּ יִשְׂרָאֵל שְׁפָלִים יְ 
  .שֶׁאָמַרְנוּ אָתֵי שַׁפִּיר שֶׁלְּפִי שֶׁהָיוּ שְׁפָלִים בְּתַכְלִית הַשִּׁפְלוּת הוּצְרַ˂ מִיָּד לְגָאֳלָם

 
This was the intent of the midrash Shemot Rabbah (2:5) on the verse, “Now Moses, 

shepherding the flock of his father-in-law Jethro, the priest of Midian, drove the flock into the 

 
4 Zohar Chadash, at the beginning of Yitro, explains that Israel had already fallen to the 49th level of impurity in 

Egypt, and G-d had to rescue us before we fell to the 50th level of impurity, from which there is no return. Therefore, 
He therefore cut short our time in Egypt. Zera Shimshon has discussed this previously (for example: essay of 
Bereisheet; essay 11 of Beshalach; essay 8 of Re’eh). 

5 Yoma 9b: “However, [people] of the Second Temple [period] were engaged in Torah, mitzvot, and acts of 
kindness. Why was [the Second Temple] destroyed? Because there was baseless hatred. [This comes] to teach you that 
baseless hatred is equivalent to the three [severe] transgressions: Idol worship, forbidden sexual relations and 
bloodshed.” 



3 
 

wilderness, and came to Horeb, the mountain of G-d” (Ex. 3:1). In the midrash, Rabbi Eliezer 
said, “Just as the thorn bush is the lowliest of all the trees in the world, similarly was Israel 
lowly and downtrodden in Egypt. Therefore, the Holy One, Blessed be He, revealed Himself 
to them, and redeemed them, as it says, ‘And I will go down and save them from Egypt’ (Ex. 
3:8).” It seems puzzling what the point of this is, but from what we have said above it makes 
sense, that according to the fact that [Israel] was lowly, at the lowest limit, [G-d] needed to 
immediately redeem them. 

 

לְדַקְדֵּק דְּבִּזְרוֹעַ מַשְׁמָע שֶׁגְּאָלָם מִכֹּחַ הַדִּין וּמָה עִנְיָן זֶה עִם סוֹף    יוּבַן הַכָּתוּב "גָּאַלְתָּ בִּזְרוֹעַ עַמֶּ˃" וְכוּ', דְּיֵשׁ  בְדֶרֶ˂ זֶהוּ

  ? ל בְּנֵי יַעֲקֹבהַפָּסוּק "בְּנֵי־יַעֲקֹב וְיוֹסֵף סֶלָה", וְלָמָּה הִזְכִּיר יוֹסֵף וַהֲלאֹ הוּא בִּכְלָ 
 
In this way, the Scripture, “By Your arm, You redeemed Your people, the children of 

Jacob and Joseph, selah” (Ps. 27:16), will be understood. We need to investigate, for “by Your 
arm” means that He redeemed them by the letter of the law. How do we understand that?  Also, 
what is the relevance of this with the end of the verse, “the children of Jacob and Joseph, 
selah”? Also, why is Joseph mentioned separately, for isn’t he included in the category of the 
children of Jacob?  

  
. הָיוּ יִשְׂרָאֵל מְשׁוּקָּעִים שָׁם לְעוֹלָם  מִצְרַיִםלּוּלֵי שֶׁשָּׁלְטוּ הַשְּׁבָטִים עַל יוֹסֵף קוֹדֵם שֶׁיָּרַד לְ יוְיֵשׁ לוֹמַר שֶׁכָּתְבוּ הַמְּקוּבָּלִים שֶׁאִ 

ן עוֹד יבְּיוֹסֵף תְּחִלָּה וְאַחַר כָּ˂ מָלַ˂ עַל מִצְרַיִם נִמְצָא שֶׁהַמִּצְרִיים הָיוּ עֲבָדִים לְכָל יִשְׂרָאֵל, וְעַיֵּ אֲבָל עַל יְדֵי שֶׁשָּׁלְטוּ הַשְּׁבָטִים  
חַ הַדִּין, שֶׁמַה שֶּׁקָּנָה עֶבֶד "גָּאַלְתָּ בִּזְרוֹעַ" דְּהַיְינוּ בְּכֹ   וְזֶהוּ שֶׁאָמַר הַכָּתוּב  .בְּעֲשָׂרָה מַאֲמָרוֹת (מַאֲמָר אֵם כָּל חַי ח"א סִימָן ח')

 קָנָה רַבּוֹ! 
  

It can be said that the kabbalists wrote that if the tribes had not ruled over Joseph 
before he went down to Egypt, Israel would have been sunk there forever. But since the tribes 
ruled over Joseph first, and afterward he ruled over Egypt, we find that the Egyptians were 
servants to all of Israel, and see also in Asara Ma’amarot (the article Em Cal Chai, the first 
section, siman 8).6 This is what the verse is saying, “By Your arm, You redeemed,” which is 
by the letter of the law, for what a slave acquires, his master acquires!7 That is, as the brothers 
had sold Joseph into slavery, they were his masters, and when he acquired control over all of Egypt, 
it was as if his brothers had acquired control. 

 
   

 
6 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. Asara Ma’amarot (“Ten Utterances”) was published in Venice in 1597. 
7 Pesachim 88b. 
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רֶ˂ וֹ וְאִם תּאֹמַר וּמַה צ , כְּלוֹמַר בִּשְׁבִיל הַשִּׂנְאָה שֶׁהָיְתָה בֵּינֵיהֶם וּמִתּוֹ˂ כָּ˂ מְכָרוּהוּ לְעֶבֶד."בְּנֵי־יַעֲקֹב וְיוֹסֵף" וְזֶה הָיָה מִשּׁוּם 
אִם הָיָה הוֹלֵ˂ שָׁם בְּעַצְמוֹ בְּלִי שֵׁם עֶבֶד וְהָיָה נַעֲשֶׂה מֶלֶ˂ שָׁם עַל  לּוּ יהָיָה שֶׁיִּשְׁלְטוּ אָחִיו עָלָיו וְשֶׁיֵּלֵ˂ שָׁם לְעֶבֶד, וְהַלּאֹ אֲפִ 

וְיֵשׁ לוֹמַר שֶׁאָז הָיוּ כָּל בְּנֵי יַעֲקֹב כְּפוּפִים   .הַמִּצְרִיים הָיוּ הַמִּצְרִיים קְנוּיִים לוֹ לָעֲבָדִים וְיִהְיוּ הַמִּצְרִיים עֲבָדִים לְכָל בְּנֵי יוֹסֵף
רוּת, וְלָכֵן מִתְּחִלָּה שָׁלְטוּ אָחִיו עָלָיו וְאַחַר כָּ˂ שַׁלָּט הוּא עַל הַמִּצְרִיים,  יוֹסֵף שֶׁהוּא לְבַדּוֹ יֵשׁ לוֹ טַעֲנָה וְדִין לְהוֹצִיאָם לְחֵ לְי

  ". וּבְזֶה "בְּנֵי־יַעֲקֹב וְיוֹסֵף סֶלָה
 

This was because of “the children of Jacob and Joseph,” as if to say, because of the 
hatred that was between them, and because of this, they sold him to be a slave. You may say, 
what need was there for his brothers to rule over him, and for him to go there as a slave? 
Understand that if he had gone there by himself without being named a slave, and had been 
made king there over the Egyptians, then the Egyptians would have been acquired by him as 
servants. Then, the Egyptians would have been servants to the entire house of Joseph, but 
they would have had no subservience to his brothers.  

It can be said that then, if that had happened, all of the children of Jacob would have 
been bowing down to Joseph, for he alone would have had the claim by law to take them out 
to freedom. That is, the descendants of Joseph would still have had a claim to go free from Egypt, 
as all Egyptians had been subservient to Joseph. But the bulk of Israel, the descendants of the other 
brothers, would not have had a claim to go free, and thus, as said above, Israel would have been 
stuck in Egypt forever. Therefore, from the beginning, his brothers ruled over him, and 
afterward he ruled over the Egyptians, and by this we can understand the end of the verse, “the 
children of Jacob and Joseph, selah.” 

 
 

* * * 


