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Chapter LII: Vayeilech (Deut. 31:1–31:30) 
 
Essay 9. Separating goodness from the Klipat Noga1 
 

לִּי" וְכוּ'    פְּסוּקִים " וְכוּ', "הָשִׁיבָה  נָכוֹן" וְכוּ', "אַל־תַּשְׁלִיכֵנִי" וְכוּ' "וְרוּחַ קָדְשְׁ נְדִיבָה"  "לֵב טָהוֹר" וְכוּ' "וְרוּחַ  "וְרוּחַ 

שֶׁהָרוּחַ הָרִאשׁוֹן אֵינוֹ עוֹד  צָרִי עִיּוּן שֶׁמֵהַפָּסוּק הָרִאשׁוֹן נִרְאֶה שֶׁצָּרִי שֶׁיִּתְחַדֵּשׁ הָרוּחַ דִּכְתִיב "חַדֵּשׁ בְּקִרְבִּי", לְפִי    וְכוּ'.
דֶשׁ אַ הוּא מִתְפַּלֵּל שֶׁלּאֹ יִקָּחֶנּוּ מִמֶּנּוּ, וּמֵהַפָּסוּק הַשְּׁלִישִׁי נִרְאֶה שֶׁכְּבָר  וֹוּמֵהַפָּסוּק שֵּׁנִי נִרְאֶה שֶׁעֲדַיִין יֵשׁ לוֹ רוּחַ הַקּ  .טוֹב

שָׁה שֵׁמוֹת, רוּחַ נָכוֹן, רוּחַ קָדוֹשׁ, וְרוּחַ נְדִיבָה  פַּלֵּל שֶׁיְשִׁיבֶנּוּ לוֹ.הָלַ מִמֶּנּוּ וְהוּא מִתְ  ז  וֹ וּמָה רָצָה לִרְמ  ,וְעוֹד לָמָּה קָרְאוּ בִּשְׁ
 ?בְּזֶה

  
There are verses: “Create a pure heart for me, O G-d; renew in me a suitable spirit. Do 

not cast me out of Your presence, or take Your holy spirit away from me. Restore to me the joy 
of Your salvation; let a willing spirit sustain me.” (Ps. 51:12–14). This requires study, that from 
the first verse, it appears the spirit should be renewed, as it says, “renew in me” [literally, 
“make new within me”], because the first spirit was no longer good. From the second verse, it 
appears that the holy spirit is still with him, but he prays that it won’t be taken from him, 
but from the third verse, it appears that it has already gone from him, and he prays that it 
will be returned to him. Further, why were they called by three terms, “a suitable spirit,” “a 
holy spirit,” and “a willing spirit,” and what did [Scripture] want to hint by this? 

  
פַּת נוֹגַהּ וְכוּ' שֶׁנָּפְלוּ לְתוֹכָהּ כַּמָּה נִיצוֹצֵי יוְאִיתָא בַּפֵּרוּשׁ הָרֶמֶ"ז (פָּרָשַׁת נָשׂאֹ דַּף קכ"ב) שֶׁאָדָם הָרִאשׁוֹן גָּרַם לְהַחֲזִיק כֹּחַ קְלִ 

 .פַּת נוֹגַהּיתוֹ לִמְקוֹרוֹ וְכוּ', וְזֶהוּ פּוֹעֵל הַצַּדִּיקִים לְהַבְדִּיל הַטּוֹב מִקְּלִ וֹתְּנוּ הַמִּצְוֹת לְהַחְזִיר הַטּוֹב וּלְהַעֲליוְעַל זֶה נִ   .קְדוּשָּׁה וְכוּ'
פּוֹת אֲחֵרוֹת וּלְהַשְׁפִּיל שָׁם הַנִּיצוֹצוֹת, וְהַטּוֹב נִכְנָע לְרַע  יוּמַעֲשֶׂה הָרְשָׁעִים הוּא בְּהֵפֶ שֶׁהֵם גּוֹרְמִים אַדְרַבָּא לְחַבֵּר נוֹגַהּ לִקְלִ 

וְכוּ', גְּדוֹל  פְּגָם  שֶׁקּ  וְזֶהוּ  בַּסָּמוּ  הָעוֹוְעיי"ש  שֶׁיַּתְחִיל  הַנִּיצוֹצוֹת וֹדֶם  לְהַחְזִיר  קַלָּה  הִיא  הַתְּשׁוּבָה  אָז  הַחוֹטֵא  עַל  לָבוֹא  נֶשׁ 
 .תַּקְעוּ הַנִּיצוֹצוֹת וְכוּ' ועיי"שמְאִירִים וְהוּא סִימָן שֶׁעֲדַיִין לאֹ נִּשְׁ  חֶסֶדלִמְקוֹמָם, לְפִי שֶׁעֲדַיִין זָהֳרֵי הַ 

 
It’s brought in the explanation of the ReMeZ2 (parshat Naso page 122) that the first 

man caused the Klipat Noga [“husk of brightness”] to gain power etc., that a number of sparks 

 
* English translation: Copyright © 2021 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Parshat Vayeilech is known as Shabbat Shuva, the Sabbath of Redemption, after the opening words of the 

Haftorah, and it is read between Rosh Hashana and Yom Kippur. The theme of this essay is connected to repentance 
and the role of the righteous. 

2 Rabbi Moses ben Mordechai Zacuto (c. 1625–1697), Kabbalist and poet in Amsterdam and Italy. The translator 
has not identified which sefer of the ReMeZ is being referenced by the Zera Shimshon. 
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of holiness fell within it. There are four klipot, the husks or shells, of which three are entirely 
impure, while the Klipat Noga is a mixture of good and evil.3 For this reason, the commandments 
were given, to return the goodness and to restore it to its source etc., and this is the work of 
the righteous, to separate the goodness from the Klipat Noga. The work of the wicked is the 
opposite, for they cause, to the contrary, the connection of the Klipat Noga to the other husks, 
which are entirely impure, and to bring down the sparks there, and the goodness surrenders 
to the evil, and this is a great flaw. See there in the ReMeZ, in an adjoining section, that before 
the punishment begins to come upon the sinner, the repentance would easily return the 
sparks to their place, because the radiance of G-d’s kindness illuminates and this is a sign 
that the sparks have not yet become sunk completely into the husks, etc., and see there. 

 
וְחָזַר לְהוֹרִיד אֵ  בְּוַדַּאי שֶׁאַדְרַבָּא קִלְקֵל  וְעַתָּה שֶׁחֵטְא  נִשְׁמַת אָדָם  וְהִגְבִּיר לְפָחוֹת כֹּחַ וְיָדוּעַ שֶׁדָּוִד הָיָה לוֹ לְתַקֵּן  נִיצוֹץ  יזֶה 

ע לְדָוִד דִּכְתִיב  וְהִנֵּה מִלַּת "נָכוֹן" רָצָה לוֹמַר נָכוֹן מִשֵּׁשֶׁת יְמֵי בְּרֵאשִׁית, כְּמוֹ שֶׁאָמְרוּ זַ"ל רְאוּיָה הָיְתָה בַּת שֶׁבַ   .נוֹגַהּקְלִפַּת  
מִכְּלָל דְּאִיכָּא טָמֵא לְפִי שֶׁכְּבָר חָטָא, וּבְזֶה יְתַקֵּן   ,וּמִשּׁוּם הָכִי הָיָה מִתְפַּלֵּל שֶׁיִּבְרָא לוֹ עַתָּה לֵב טָהוֹר  "כִּי־אֲנִי לְצֶלַע נָכוֹן",

שֶׁעָשָׂה   שֶׁעָשָׂה  .בְּעַצְמוֹהַפְּגָם  הַפְּגָמִים  אַף  לְתַקֵּן  בְּרֵאשִׁית  יְמֵי  מִשֵּׁשֶׁת  לוֹ  שֶׁהָיָה  וְהָרוּחַ  הַכֹּחַ  לוֹ  וַיְחַדֵּשׁ  יוֹסִיף  אָדָם    וְעוֹד 
שֶׁאֵלּוּ הַתִּ   הָרִאשׁוֹן. לַעֲשׂי וּלְפִי  הַרְבֵּה  זְמַן  צָרִי  וּמַעֲשִׂים  וֹקּוּנִים  מִצְוֹת  בְּהַרְבֵּה  שֶׁהֲרֵי תְּלוּיִים  הָיָה  תָם  הָכִי  טוֹבִים, מִשּׁוּם 

  .נֶשׁ עָלָיו עַל מַה שֶׁחָטָאוֹמִתְפַּלֵּל שֶׁבֵּין כָּ וּבֵין כָּ לאֹ יָבאֹ שׁוּם ע
 

It’s known that David, as a reincarnation of Adam, could have corrected the soul of 
Adam, but now that David sinned with Bathsheba, it’s certain that to the contrary he caused 
damage, and continued to bring down whatever spark4 and to strengthen at least the power 
of Klipat Noga. Here, the word “nachon” [נָכוֹן] , which typically means “correct,” here intends 
to say “suitable” [or “prepared,” “ready,” or “fit”] from the six days of Creation, as [the rabbis] 
of blessed memory said: 

Rava taught: What is [the meaning of that] which is written: “For I am ready 
[nachon] to stumble [letzela] and my pain is always before me” (Ps. 38:18)? 
Batsheba, daughter of Eliam, was suitable for David from the six days of Creation. 

 
3 Kabbalah speaks of the four central worlds: Atzilut (“the world of emanation”), Beriah (“the world of creation”), 

Yetzirah (“the world of formation”), and Asiyah (“the world of action”). The last three terms appear (in verb form) in 
Isaiah 43:7, “Every one that is called by My name, and for My glory, I have created him, I have formed him, indeed, 
I have made him.” Atzilut emerges directly from G-d’s infinite light (revelation); this world is all good. Atzilut is the 
soul and the source of life to Beriah, the first world created from nothing, where Seraphim are created. Beriah is mostly 
good, with some bad. Beriah is the soul and the source of life to Yetzirah, where angels are created, forces entrusted 
with performing tasks without any free choice. Yetzirah is half good and half bad. Yetzirah is the soul and the source 
of life to Asiyah, our finite world in which created beings have a strong sense of independence. Asiyah is mostly bad, 
though there is some good. Therefore, the worlds are all linked, and all have a connection to G-d’s infinite light.  

Kabbalah also speaks of four husks, with the names derived from Ezek. 1:4. The husk Esh Mitlakachat (“Erupting 
Fire”) stands opposite the world of Beriah; the husk Anan Gadol (“Great Cloud”) stands opposite the world of Yetzirah; 
and the Ruach Se’ara (“Stormy Wind”) stands opposite the world of Asiyah. These are the three husks that are entirely 
impure. The fourth husk, the Noga, contains a mixture of good and evil; it can become stuck to the other husks, or it 
can be freed from them. 

4 Rabbi Chaim Vital, Sha’ar haGilgulim, 7:17. 
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[That is, Rava interprets “ready [nachon]” as “suitable.” He interprets the term 
letzela as referring to Eve, who was taken from the side [tzela] of Adam.5 Thus, “I 
am ready to stumble” is reinterpreted as “I am suitable for this woman.” Just as Eve 
was destined for Adam, Bathsheba was destined for David.] 

- Sanhedrin 107a 
Thus, Batsheba was suitable for David, as it is written, “For I am ready to stumble,” 

which as explained above means, “I am suitable for Bathsheba.” But while she would have 
ultimately become permitted to David after the death of her husband, he sinned by taking her 
prematurely, and always felt anguish over this.6 Because of this anguish, he prayed in Ps. 51:12 
that [G-d] would create for him now a pure heart. “By inference, there was an impure 
[heart],”7 because he had already sinned, and in this way, the flaw that he caused himself will 
be repaired. Also, David prayed that [G-d] should add and renew for him the power and the 
spirit that he had from the six days of Creation in order to repair even the flaws that the first 
man made. Because these corrections required much time to carry them out, for they 
depended on fulfilling many commandments and good deeds, because of this, he prayed that 
between this and that, no punishment would come upon him because of his sin. 

  
אַל־תִּקַּח קָדְשְׁ  שֶׁ"רוּחַ  בָּטוּחַ  אֲנִי  שֶׁאָז   " מִלְּפָנֶי "אַל־תַּשְׁלִיכֵנִי  דִּלְאַחַר    וְזֶהוּ  מְאִירִים,  הַחֶסֶד  זָהֳרֵי  שֶׁעֲדַיִין  לְפִי  מִמֶּנִּי", 

 .שָּׁהוּוֹת שֶׁל הַקְּדשֶׁאֶעֱשֶׂה הַרְבֵּה מִצְוֹת אַתָּה תָּשִׁיב הַכֹּל לִמְקוֹרוֹ הָעֶלְיוֹן וְתִהְיֶה שִׂמְחָה גְּדוֹלָה בִּישׁוּעַת הַנִּיצוֹצ
 

This is the meaning of, “Do not cast me out of Your presence”: that now I am certain 
that “You will not take Your holy spirit away from me,” because the radiance of G-d’s 
kindness illuminates, and that after I perform many commandments, You will return 
everything to its uppermost source and there will be great joy at the salvation of the sparks 
of holiness. 

 
", שֶׁהֲרֵי יֵשׁ לִי לִסְמ  עַל מַה שֶׁהָיִיתִי נָדִיב בַּעֲשִׂיַּית "מִשְׁפָּט וּצְדָקָה" כְּדִכְתִיב "וַיְהִי דָוִד עֹשֶׂה מִשְׁפָּט  וֹוְזֶהוּ "שְׂשׂוֹן יִשְׁעֶ

כָּה אָמְרִינַן כְּאִלּוּ מַלְּאוּ לְכָל הָעוֹלָם כֻּלּוֹ חֶסֶד, "אֹהֵב צְדָקָה וּמִשְׁפָּט" וְכוּ',  וּוְעַיֵּין בְּפֶרֶק קַמָּא דְּסַנְהֶדְרִין, וּבְמַסֶּכֶת ס. וּצְדָקָה"
  .'וְזֶהוּ "וְרוּחַ נְדִיבָה" וְכוּ

 
This is the meaning of “the joy of Your salvation”: that I can rely on the fact that I 

performed “justice and charity,” as it is written, “and David executed justice and charity 
unto all his people” (II Sam. 8:15). See the first chapter of tractate Sanhedrin (6b), where it says 

 
5 I.e., the word letzela, “to stumble,” is derived from the word tzela, “side,” because when one stumbles, he falls 

to one side. 
6 See Chapter I: Bereisheet, essay 4, for more analysis. 
7 Sukkah 52a. 
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that David practiced mediation,8 and tractate Sukkah (49b), “It is said those who perform charity 
and justice are considered as if they filled the whole world with kindness, as it is written, ‘He 
loves charity and justice’ (Ps. 33:5),”9 and this is the meaning of “a willing spirit” etc. 

  

שָׁה סְפָרִים נִפְתָּחִים בְּראֹשׁ הַשָּׁנָה   וֹוּבְדֶרֶ ז שֶׁכַּמָּה דְּיוֹ נִשְׁתַּפֵּ עַל זֶה מֵהַמְּפָרְשִׁים, דְּצַדִּיקִים גְּמוּרִים    ,יוּבַן הַהִיא דְּשְׁ

וְהוֹרָדָה זוֹ הִיא יְרִידָה קַלָּה וּקְרוֹבָה לְהִתָּקֵן עַל יְדֵי מַעֲשֵׂיהֶם הַטּוֹבִים    ,נוֹגַהּפַּת  יהָיִינוּ אוֹתָם שֶׁלּאֹ הוֹרִידוּ הַנִּיצוֹצוֹת אֶלָּא לִקְלִ 
פּוֹת הַתַּחְתּוֹנוֹת  יוְהָרְשָׁעִים הֵם אוֹתָם שֶׁהוֹרִידוּם לַקְּלִ   .וְאֵינָם קְרוֹבִים לְהִשְׁתַּקֵּעַ שָׁם כְּלָל, אֶלָּא הֵם מוּכָנִים לְצַפְצֵף וְלַעֲלוֹת

 .מְנָם קְרוֹבִים הֵם לְהִשְׁתַּקֵּעַ וְנִשְׁתַּקְעוּ שָׁם, וְהַבֵּינוֹנִיִּים הֵם אוֹתָם שֶׁעֲדַיִין זָהֳרֵי הַחֶסֶד מְאִירִים עֲלֵיהֶם אָ 
 

Thus will be understood that: 

Rabbi Kruspedai said that Rabbi Yochanan said: Three books are opened 
on Rosh HaShana [before the Holy One, Blessed be He]: One of wholly wicked 
[people], and one of wholly righteous [people], and one of intermediate [people 
whose good and bad deeds are equally balanced]. Wholly righteous people are 
immediately written and sealed for life; wholly wicked [people] are immediately 
written and sealed for death; and middling [people] are left [with their judgment] 
suspended from Rosh HaShana until Yom Kippur, [their fate remaining undecided]. 
If they merit [through the good deeds and mitzvot that they perform during this 
period], they are written for life; if they do not so merit, they are written for death. 

- Rosh Hashana 16b 
For how much ink has been spilled on this by the commentators, that the wholly 

righteous are those who only brought down the sparks of holiness to the Klipat Noga, and this 
bringing down is a slight drop that is close to being repaired by their good deeds, and is not 
close to being submerged there at all, rather they are prepared to shine and to ascend. The 
wicked are those who brought down the sparks of holiness to the three lowermost husks, the 
Esh Mitlakachat, Anan Gadol, and Ruach Se’ara, and they became submerged there; and the 
intermediate people are those that the radiance of G-d’s kindness still illuminates, but they 
are close to becoming submerged. 

 
* * * 

 
8 Sanhedrin 6b: “It says: ‘And David executed justice and charity [to all his people]’ (II Samuel 8:15). And is it 

not that wherever there is [strict] justice, there is no charity, and [wherever there is] charity, there is no [strict] justice? 
Rather, which is the justice that has within it charity? You must say: This is mediation.” 

9 Sukkah 49b: “And Rabbi Elazar said: Anyone who performs charity and justice is considered as though he filled 
the whole world in its entirety with kindness, as it is stated: ‘He loves charity and justice; the earth is full of the 
kindness of the L-rd’ (Ps. 33:5).” 


