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Chapter LIII: Haazinu (Deut. 32:1–32:52) 
 
Essay 6. The importance of a fixed place for prayer 
 

הַקּוֹבֵעַ מָקוֹם לִתְפִלָּתוֹ אוֹיְבָיו נוֹפְלִים תַּחְתָּיו, שֶׁנֶּאֱמַר "וְשַׂמְתִּי    כָּלפֶּרֶק קַמָּא אָמַר ר' יוֹחָנָן מִשּׁוּם ר' שִׁמְעוֹן בֵּן יוֹחַי    בְּרָכוֹת
הֵי  מָקוֹם לְעַמִּי לְיִשְׂרָאֵל וּנְטַעְתִּיו וְשָׁכַן תַּחְתָּיו", וְעוֹד שָׁם בְּסָמוּ   אָמַר ר' חֶלְבּוֹ אָמַר ר' הוּנָא כָּל הַקּוֹבֵעַ מָקוֹם לִתְפִלָּתוֹ אֱ

 ו מִתַּלְמִידָיו שֶׁל אַבְרָהָם אָבִינוּ ע"כ.יאַבְרָהָם יִהְיֶה בְּעֶזְרוֹ, וּכְשֶׁמֵּת אוֹמְרִים עָלָיו אֵי חָסִיד אֵי עָנָ 
  

In the first chapter of tractate Berachot: 

Rabbi Yochanan said in the name of Rabbi Shimon ben Yochai: 
Everyone who fixes a place for his prayers, his enemies fall before him, for it 
is said, “I will establish a home for My people Israel and will plant them firm, 
so that they shall dwell secure and shall tremble no more. Evil men shall not 
oppress them any more as in the past.”1 

- Berachot 7b 
 Also there in the Gemara, adjacent, Berachot 6b, “Rabbi Chelbo said that Rav Huna 

said: One who sets a fixed place for his prayer, the G-d of Abraham assists him. When he 
dies, they say about him: “Where is the pious one, where is the humble one, of the disciples 
of our father Abraham?” 

 
הֵי אַבְרָהָ  ם יִהְיֶה בְּעֶזְרוֹ וְשֶׁאוֹיְבָיו נוֹפְלִים  צָרִי עִיּוּן לָמָּה צָרִי דַּוְקָא קְבִיעוּת מָקוֹם לִתְפִלָּה וְלָמָּה דַּוְקָא יֵשׁ לוֹ שָׂכָר זֶה שֶׁאֱ

מַקְדִּים אֵי חָסִיד לְאֵי עָנָ יתַּחְתָּיו, וּכְשֶׁמֵּת אוֹמְרִים עָלָיו אֵי חָסִיד אֵי עָנָ  דַּוְקָא כְּשֶׁמֵּת אוֹמְרִים זֶה, וְעוֹד לָמָּה  ו וְהָא יו, לָמָּה 
   לִידֵי חֲסִידוּת. תְּנַן אִיפְּכָא שֶׁעֲנָוָה מְבִיאָה בְּסוֹף סוֹטָה

 
This requires investigation why one specifically needs a fixed place for prayer, and 

why specifically the reward for him is that the G-d of Abraham will assist him and that his 
enemies will fall before him. Also, why, when he dies, do they say about him, “Where is the 
pious one, where is the humble one,” why specifically when he dies do they say this? Also, 
why do they precede “where is the pious one” to “where is the humble one,” for at the end of 
Mishnah Sotah, 9:15, we learned the opposite, that humility brings one to the fear of sin, and 
that fear leads one to piety.2  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 II Sam. 7:10. 
2 Note that our Vilna edition of Berachot does read, “where is the humble one, where is the pious one,” but the 

opposite reading given by the Zera Shimshon appears in earlier versions of the Talmud, including Ms. Firenze 7; Ms. 
Oxford 366; Ms. Munich 95 
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בַּשֻּׁלְחָן עָרוּ אֶבֶן הָעֵזֶר (סִימָן קס"ט סְעִיף    כִּדְאִיתָאוְיֵשׁ לְתָרֵץ עַל רִאשׁוֹן רִאשׁוֹן, דְּמָצִינוּ בַּחֲלִיצָה דְּבָעֵינַן קְבִיעוּת מָקוֹם,  

הַטַּעַם הַפָּשׁוּט הוּא כְּדֵי שֶׁיִּתְפַּרְסֵם הַדָּבָר,    עַ מְקוֹם לַחֲלִיצָה וְכוּ', וְיֵשׁ שָׁם בְּזֶה שְׁלוֹשָׁה טְעָמִים.וֹלִקְבּ  נִיםיהַדַּיָּ   ה') צְרִיכִים
נּוּ עוֹד טַעַם אַחֵר שֶׁצָּרִי הַזְמָנָה  וּבְסֵפֶר בַּיִת חָדָשׁ נִמְצָא עוֹד טַעַם דְּבָעֵינַן שֶׁיַּעֲשֶׂה מַעֲשֶׂה דְּמוֹכַח לְשֵׁם מִצְוָה, וְחַכְמֵי הָאֱמֶת נָתַ 

כוּת לְהִדָּבֵק בְּאוֹתוֹ הָרוּחַ שֶׁהוֹלֵ עַרְטִילַאי בְּלאֹ בָּנִים, כְּמוֹ שֶׁעוֹשִׂים  יהַרְחִיק הַחִיצוֹנִים שֶׁיֵּשׁ לָהֶם שַׁיָּ וּקְבִיעוּת מָקוֹם כְּדֵי לְ 
  זִימּוּן בְּבִרְכַּת הַמָּזוֹן.

 
We should excuse the first question first, for we find with chalitzah that we need a 

fixed place. The Torah indicates that a childless widow can either enter into a Levirate marriage 
with her late husband’s brother, or can be released by him through the chalitzah procedure. This is 
as is written in the Shulchan Aruch, Even ha’Ezer (siman 169, se’if 4), “The judges should 
set a place for chalitzah,” and there are three reasons for that. The simple reason is to 
publicize the matter, i.e., so that people will understand that she is not bound to her brother-in-
law, and can remarry another. In the sefer Bayit Chadash, we find another reason, that we need 
to create a condition that shows that this is for the sake of a mitzvah.3 Also, the wise men of 
truth, i.e., Kabbalists, gave another reason, that preparation and fixing a place is necessary, 
in order to distance the external forces of impurity that act as a spiritual barrier between us and 
G-d. These external forces have a connection to adhere to the same spirit, i.e., the deceased 
husband, who goes bare without sons. This preparation is required in this case, just as people 
joining together in prayers after a meal will first prepare by saying, “My teachers, let us bless 
[G-d].4  

 
נָתָם תָּמִיד לְהַזִּיק  וקְבִיעוּת לִתְפִלָּה, שֶׁיָּדוּעַ שֶׁהַמַּזִּיקִים כִּשְׁמָם כֵּן הֵם שֶׁכַּוָּ וּמֵחֲמַת אֵלּוּ הַשְּׁלוֹשָׁה טְעָמִים מַמָּשׁ צָרִי הָכָא נָמֵי 

מְקַטְרְגִים עָלָיו וְתָמִיד  וְלָעוֹלָם יֵשׁ לָהֶם צָרוֹת עַיִן בְּטוֹבָתוֹ שֶׁל אָדָם וּבְשַׁלְוָתוֹ  מִתְפַּלֵּל לְהקב"ה   .לְאָדָם,  וּבִפְרָט כְּשֶׁהָאָדָם 
אִם סָדַרְתָּ תְּפִלָּה לאֹ יִהְיוּ לְ צַר עַיִן  שֶׁיְּמַלֵּא מִשְּׁאֵלוֹתָיו וְשֶׁיִּתֵּן לוֹ טוֹבָה, וְעַל זֶה אָמַר ר' יוֹחָנָן גּוּפֵיהּ בִּירוּשַׁלְמִי דְּתַעֲנִית  

שָּׁה אֵין לָהֶם לַמְּקַטְרְגִים עוֹד מָקוֹם  וּ"הֲיַעֲרֹ שׁוּעֲ לאֹ בְצָר" וְכוּ', וְלָכֵן כְּשֶׁאָדָם קוֹבֵעַ מְקוֹם וּמַזְמִין הַקְּדשֶׁנֶּאֱמַר    מִלְּמַעְלָה,
 מִלְּמַעְלָה.

 
Because of these three reasons, we really need here too a designation for prayer, for it 

is known that the prosecuting angels, as their names indicate, always have the intent to harm 
man, and they look askance at man’s good fortune and satisfaction and always prosecute 
him. This is true in particular when a person prays to the Holy One, Blessed be He, that He 
should fulfill his desires and that He should give him goodness. About this, Rabbi Yochanan 
himself said in the Jerusalem Talmud for tractate Ta’anit 3:6, “If you are modest in prayer, 
you won’t face jealousy from above.” This is as it is said, “Will your limitless wealth avail 
you.”5 Thus, when man fixes a place and invites holiness, there is no room above for the 
prosecuting angels. 

 
3 Joel ben Samuel Sirkis (1561–1640) (“The Bach”), prominent Ashkenazi posek, Bayit Chadash, commentary 

on Arba’ah Turim. 
4 ArtScroll cites Zohar, Balak 186b that a joining of three or more in prayers after a meal establish holiness and 

drive away forces of evil. 
5 Job 36:19. 
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תַּחְתָּיו, שֶׁהִיא מִדָּה כְּנֶגֶד מִדָּה מַמָּשׁ, הוּא קוֹבֵעַ מְקוֹם לְהַשְׁרוֹת הִשְׁכִּינָה שֶׁהוּא מְקוֹמוֹ שֶׁל  וְזֶהוּ מַה שֶׁאָמַר אוֹיְבָיו נוֹפְלִים  

אַף אוֹיְבָיו שֶׁהֵם הַמַּזִּיקִים אֵינוֹ מִן הָרָאוּי שֶׁיִּהְיֶה לָהֶם מְקוֹם לִהְיוֹת   ,עוֹלָם כְּמוֹ שֶׁאָמְרוּ רז"ל עַל פָּסוּק "הִנֵּה מָקוֹם אִתִּי"
גֶד הַטַּעַם הַנַּ"ל כְּדֵי לְהַרְחִיק נִצָּבִים נֶגְדּוֹ, כִּי הוּא בַּעַל הַמָּקוֹם וְלאֹ הֵם, וְנוֹפְלִים תַּחְתָּיו לְעוּמְקָא דִּתְהוֹמָא רַבָּה, וַהֲרֵי זֶה נֶ 

  חִיצוֹנִים. הַ 
 
This is why he said, “His enemies fall before him,” that this is precisely measure-for-

measure: He establishes a place for the Shechinah to dwell, and [G-d] is the “place” of the 
universe, as the rabbis of blessed memory said on the verse, “See, there is a place near Me.”6 
They wrote that even his enemies, which are the destructive forces, will not properly have a 
place to be standing against him, for he is the master of the place designated for prayer and 
not them, and they fall before him to the depth of the great abyss, and this is corresponding 
to the reason above in order to distance the external forces that act as a spiritual barrier between 
us and G-d. 

 
הִי אַבְרָהָם יִהְיֶה בְּעֶזְרוֹ הָיִינוּ מֵחֲמַת שְׁתֵּי טְעָמִים אֲחֵרִים הַנַּ"ל, שֶׁהֲרֵי אַבְרָהָם הִ  שָׁמַיִם וָאָרֶץ  קְנָה לְהקב"ה  וּמַה שֶׁאָמַר אֱ

־ כִּדְאִיתָא בְּמִדְרָשׁ רַבָּה רֵישׁ פָּרָשַׁת    "קֹנֵה שָׁמַיִם וָאָרֶץ", לְאַחֵר שֶׁטָּרַח הַרְבֵּה כְּדֵי לְדַעַת מִי הוּא בַּעַל הָעוֹלָם,  כְּדִכְתִיב לֶ
 וּתוֹ]ה[אֱלָ עָלָיו הקב"ה וְאָמַר לוֹ אֲנִי הוּא בַּעַל הָעוֹלָם, וְכָל מַחְשְׁבוֹתָיו הָיוּ לְפַרְסֵם    הֵצִיץ  ,, תּאֹמַר שֶׁהָעוֹלָם בְּלאֹ מַנְהִיגלְ

הַקְּד וּלְהַרְבּוֹת  בָּעוֹלָםוּבָּעוֹלָם  הִשְׁכִּינָה  כְּדֵי שֶׁתִּשְׁרֶה  בְּמִדְרָשׁ  .שָּׁה  אֹהֲבֵהוּ עַל   עַל פָּסוּק  וְאָמְרִינַן   " הֶי אֱ "וְאָהַבְתָּ אֵת ה' 
  שָּׁה עַל יָדוֹ.וּנָתוֹ הָיְתָה שֶׁתִּתְרַבֶּה הַקְּדוהַבְּרִיּוֹת כְּאַבְרָהָם אָבִינוּ, שֶׁכָּל כַּוָּ 

 
As far as him saying, “the G-d of Abraham assists him,” this is because of the other 

two reasons mentioned above, for “Abraham acquired Heaven and earth for the Holy One, 
Blessed be He, as it is said, ‘Blessed be Abram of G-d Most High, Creator of Heaven and 
earth,’7”8 after [Abraham] took great pains to identify the Master of the world. This is as it 
is brought in the Midrash Rabbah, at the beginning of Parashat Lech Lecha (39:1), 
“[Abraham] said, ‘Can the world have no leader?’ The Holy One, Blessed be He, looked at 
him, and said to him, ‘I am the Master of the world,’ ” and all of [Abraham’s] thoughts were 
to publicize His Godliness in the world and to spread the Holiness in order to cause the 
Shechinah to spread out in the world. It is said in the Midrash on the verse, “ ‘You shall love 
the L-rd, your G-d’9: Cause Him to be loved by the creatures, like your father Avraham did, 
for his entire intent was to increase Holiness by his hand.”10 

 

 
6 Ex. 33:21. 
7 Gen. 14:19. 
8 Aggadat Bereisheet  (also called Seder Eliyahu Rabbah) 50:2. 
9 Deut. 6:5. 
10 Yalkut Shimoni on Torah 837:2. 
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לְהקב"ה אוֹתוֹ הַמָּקוֹם, וְהוֹאִיל שֶׁעָשׂוּי לְהַשְׁרָאַת הַשְּׁכִינָה, בְּוַדַּאי שֶׁיִּהְיֶה נוֹהֵג  וְאַף זֶה שֶׁקּוֹבֵעַ מָקוֹם לִתְפִלָּתוֹ נִרְאֶה שֶׁמַּקְנֶה 
וְיַרְחִיק מֵאוֹתוֹ הַמָּקוֹם כֹּל מִין טִינּוּף וְטוּקְד מִתְפַּרְסֵם הַדָּבָר שֶׁכַּוָּ .  מְאָהוּ שָּׁה בְּאוֹתוֹ מָקוֹם  בִּקְבִיעוּת מָקוֹם זֶה  נָתוֹ  ווְאִם כֵּן 

הַיִּ  בָּעוֹלָ י לְהַרְבּוֹת  אֱלָהוּתוֹ  לְפַרְסֵם  מַחְשְׁבוֹתָיו  כֹּל  הָיוּ  שֶׁאַבְרָהָם  כְּמוֹ   , יִתְבָּרֵ לַעֲבוֹדָתוֹ  הִצְרִי  הַגָּדוֹל  חֵד  יוּכְשֶׁנִּתְיַ   .םחוּד 
  שָּׁה בְּאוֹתוֹ הַמָּקוֹם.וּשָּׁה צָרִי שֶׁהַחִיצוֹנִים בְּעַל כָּרְחָם יִתְרַחֲקוּ מֵאוֹתוֹ הַמָּקוֹם, לְפִי שֶׁהוּא נוֹהֵג קְדוּקְדלַ 

 
So too, the one who designates a place for his prayer appears as if he is acquiring this 

place for the Holy One, Blessed be He. Since the spreading out of the Shechinah is 
accomplished, certainly he will behave with holiness in the same place, and distance from 
that place every type of filth and spiritual impurity. If so, in fixing a place, this publicizes the 
fact that his intent is to increase the great yichud11 necessary in His service, may He be 
Blessed, just as with Abraham, all of his thoughts were to publicize His Godliness in the 
world. When he had attained yichud with the Holiness, the external forces necessarily had to 
distance themselves from the same place, because he was acting with holiness in the same 
place.  

 
בְּוַדַּאי שֶׁיִּהְיֶה זָהִיר נָמֵי לְהִתְפַּלֵּל בְּכָל  וְהוּא נֶגֶד הַטַּעַם דִּבְעֵינָן שֶׁיַּעֲשֶׂה מַעֲשֶׂה דְּמוּכָח לְשֵׁם מִצְוָה, וּכְשֶׁיֵּשׁ לוֹ הֲכָנַת הַמָּקוֹם  

", וְזֶהוּ דְּאָמְרִינַן בְּפֶרֶק קַמָּא דִּבְרָכוֹת  כְּאַבְרָהָם דִּכְתִיב בֵּיהּ  נוּיהַיְ וְ לְבָבוֹ,   מִיּוֹם שֶׁנִּבְרָא הָעוֹלָם    "וּמָצָאתָ אֶת־לְבָבוֹ נֶאֱמָן לְפָנֶי
 ."אָדוֹן"לאֹ הָיָה אָדָם שֶׁקְּרָאוֹ לְהקב"ה אָדוֹן עַד שֶׁבָּא אַבְרָהָם וּקְרָאוֹ 

 
This corresponds to the reason that since he has done an action that is proven to be 

for the sake of a mitzvah, certainly he should also be cautious to pray with all his heart, and 
to be like Abraham, for it was written about him, “You found his heart true to You.”12 This 
is the meaning of what was written in the first chapter of tractate Berachot 7b, “From the day 
that the world was created, man did not call the Holy One, Blessed be He, ‘Master,’ until 
Abraham came and called Him ‘Master.’ ”  

 

״ מִבְּעֵי לֵיהּ. אֶלָּא   'היוּבַן הַפָּסוּק "וְהָאֵר פָּנֶי עַל־מִקְדָּשְׁ הַשָּׁמֵם לְמַעַן    וּבְזֶה לְמַעַן אַבְרָהָם    —", וְאָמְרִינַן הַתָּם ״לְמַעַנְ

עוֹד לָמָּה פְּרָט דַּוְקָא זְכוּת זֶה שֶׁקְּרָאֲ ״אָדוֹן״. וְקָשֶׁה לָמָּה דָּנִיֵּאל נָקַט דַּוְקָא הָכָא זְכוּת אַבְרָהָם וְלאֹ זְכוּת שְׁאַר הַצַּדִּיקִים, וְ 
קָה, וּמִשּׁוּם אֶלָּא לְפִי שֶׁמִּי שֶׁהוּא אָדוֹן כְּשֶׁרוֹאֶה אֲחֵרִים מַחֲזִיקִים בִּנְכָסָיו צָרִי לִמְחוֹת כְּדֵי שֶׁלּאֹ יִקְנוּ חֶזְ   ."אָדוֹן"שֶׁקְּרָאוֹ  

פּוֹת וְאַתָּה בַּעַל הַמָּקוֹם יֵשׁ לְ לַעֲשׂוֹת מֶחָאָה כְּדֵי ינוּ הַקְּלִ יהָכִי אָמַר דָּנִיֵּאל הִנֵּה "הַר־צִיּוֹן שֶׁשָּׁמֵם שׁוּעָלִים הִלְּכוּ־בוֹ" דְּהַיְ 
חֲקוּ  וְלָכֵן אֲנִי מִתְפַּלֵּל שֶׁתָּאִיר עֵינֵי עַל אוֹתוֹ הַמָּקוֹם לַמַּעַן אַבְרָהָם שֶׁקְּרָאֲ ״אָדוֹן״, שֶׁבְּזֶה יִתְרַ   .שֶׁלּאֹ יַחֲזִיקוּ בּוֹ חַס וְשָׁלוֹם

  ."וְלאֹ־יָבֹאוּ לִרְאוֹת כְּבַלַּע אֶת־הַקֹּדֶשׁ"הַמַּזִּיקִין הַמַּחְזִיקִין 
 
In this way will be understood the verse “and let Your countenance shine upon Your 

desolate Temple, for the sake of my Master,”13 and it is said there:  

[The verse] should have said: “for Your sake” [as Daniel was addressing 
G-d].  Rather, [this verse teaches that the prayer should be accepted] for the sake 

 
11 Unification of supernal elements in (and by) one’s mystical devotions. 
12 Nehemia 9:8. 
13 Dan. 9:17. 
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of Abraham, who called You “Master.” [I.e., by using the same Name of G-d 
that Abraham had used, Daniel hoped that his prayer would be accepted because of 
Abraham’s merit.] 

- Berachot 7b  
It is difficult to understand why Daniel specifically chose here the merit of Abraham, 

and not the merit of other righteous men. Also, why did he specifically detail this merit that 
[Abraham] called Him “Master”? 

Rather, one who is a master, when he sees others seizing his property, he should 
protest so that they do not acquire possession. Because of this, Daniel said, “here is ‘Mount 
Zion, which lies desolate; foxes prowl over it,’ ”14 which is referring to the klipot, the husks or 
shells of spiritual impurity, and You are the Master of the place; You should make a protest 
in order that they don’t seize it, G-d forbid. Therefore, I pray that You will shine Your eyes 
on that place, for the sake of Abraham, who called you “Master,” in order that the damaging 
forces that are seizing it will distance themselves, and “people won’t come to witness the 
devouring of the Holiness.”15 

 
", מִשּׁוּם דְּאִיתָא בַּשֻּׁלְחָן עָרוּ חֹשֶׁן מִשְׁפָּט (סִימָן קנ"ד סְ  עִיף י"ב) מִי שֶׁהָיְתָה לוֹ חַלּוֹן  וְנָקַט דַּוְקָא הַלָּשׁוֹן שֶׁל "וְהָאֵר פָּנֶי

כֵּיוָן שֶׁשָּׁתַק מָחַל,  ,  ח הַחַלּוֹן[]ר וּלְעַרְעֵר שֶׁיִּפְתַּ וֹרוֹ וּבָנָה כְּנֶגְדָּהּ וְסְתָמָהּ וְשָׁתַק בַּעַל הַחַלּוֹן אֵינוֹ יָכוֹל לַחְזיחְזֶקֶת וּבָא חֲבֵ וּמ
נּוֹדָע וְהֵם מַחְשִׁיכִים  כְּ וְהִנֵּה הַמַּזִּיקִים הֵם "חֹשֶׁ וַאֲפֵלָה"    .שֶׁאֵין אָדָם עָשׂוּי שֶׁסוֹתְמִין אוֹרוֹ בְּפָנָיו וְשׁוֹתֵק אֶלָּא אִם כֵּן מָחַל עכ"ל

" וְכוּ'. יִקְנוּהַמָּקוֹם הַקָּדוֹשׁ, וּכְדֵי שֶׁלּאֹ  הֶאָרַת  חֶזְקָה מִשּׁוּם הָכִי אָמַר "וְהָאֵר פָּנֶי
 
He took the language of “let Your countenance shine,” because it is brought in the 

Shulchan Aruch, Choshen Mishpat, siman 154, se’if 12: 
One who owns a window and another came and built opposite or 

adjacent to the window without distancing or if he closed up [the window], and 
the window-owner did not object, he can no longer object and open the window 
or force the structure to be put at a distance because he has waived his rights by 
remaining silent. A person does not generally have his light-source shut off in 
front of him and remain silent unless he has waived his rights.  

Here, the damaging forces are “darkness and deep gloom,”16 as is known, and they darken 
the radiance of the Holy place, and in order that they not acquire possession of the Temple—
because of this, [Daniel] said, “let Your countenance shine.” 

  
   

 
14 Lam. 5:18. Jeremiah is considered to be the author of Lamentations, but Daniel lived shortly afterward and 

would have been familiar with such thoughts. 
15 Num. 4:20. 
16 Joel 2:2; Zephaniah 1:15. 
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שָּׁה  וּחָד לִקְדוּ, וּכְשֶׁמֵּת אוֹמְרִים עָלָיו אֵי חָסִיד וְכוּ', לְפִי שֶׁמִּי שֶׁקּוֹבֵעַ מָקוֹם לִתְפִלָּתוֹ אֵין אוֹתוֹ מָקוֹם מְילָעִנְיָן הַנַּ"לר  וֹוְנַחְז
שָּׁה שֶׁל אוֹתוֹ מָקוֹם, וְיָדוּעַ מַאי  וּוְכֵיוָן שֶׁמֵּת מִתְבַּטֶּלֶת הַקְּד  חָד לַאֲחֵרִים אֶלָּא דַּוְקָא לְעַצְמוֹ,וּאֶלָּא עַד שֶׁהוּא חַי, שֶׁהֲרֵי אֵינוֹ מְי

כֹּל הָעוֹשֶׂה מִצְוָה אַחַת בָּעוֹלָם הַזֶּה מְקַדַּמְתּוֹ   הָעוֹשֶׂה מִצְוָה אַחַת קוֹנֶה לוֹ פְּרַקְלִיט אֶחָד, וְכֵן בְּפֶרֶק קַמָּא דְּסוֹטָהדִּתְנַן בְּאָבוֹת 
  וְהוֹלֶכֶת לְפָנָיו לָעוֹלָם הַבָּא וְכוּ'. 

 
We will return to the above matter, “When he dies, they say about him: ‘Where is the 

pious one, where is the humble one, of the disciples of our father Abraham?’ ” Regarding one 
who sets a place for his prayers, this place is only designated for holiness while he lives, for 
it is not designated for others, but rather only for himself. When he dies, the holiness of the 
same place is nullified, and it is known what is taught in Pirkei Avot 4:11, “One who performs 
one commandment acquires for himself one advocate.” Similarly, in the first chapter of 
tractate Sotah 3b, “Anyone who fulfills one mitzvah in this world, it precedes him and goes 
before him to the World-to-Come.”  

 
קּוּן  ים, אֲבָל בְּזוֹ אֵין נִרְאֶה כָּאן שׁוּם תִּ יקּוּן בָּעוֹלָם הוֹאִיל שֶׁהַמַּעֲשֶׂה לְעוֹלָם קַיָּ יוְזֶה נִיחָא בִּשְׁאַר הַמִּצְוֹת שֶׁעוֹשׂוֹת אֵיזֶה תִּ 

מִשּׁוּם הָכִי קָא מַשְׁמַע לַן שָׁאַף  .  ם שֶׁהֲרֵי מַה שֶׁנַּעֲשֶׂה וּנְתַקֵּן חָזַר לְהִתְקַלְקֵל, וְאִם כֵּן אֵי אֶפְשָׁר שֶׁמִּצְוָה כָּזוֹ תֵּלֵ לְפָנָיויקַיָּ 
נָתוֹ לְהַשְׁרוֹת הִשְׁכִּינָה עָלָיו וקּוּן גָּדוֹל אִיכָּא, שֶׁהוֹאִיל שֶׁכַּוָּ ימִיהָא תִּ   ם וְנִרְאֶה, לְגַבֵּי דִידֵיהּיקּוּן קַיָּ ישֶׁלְּגַבִּי הַמָּקוֹם אֵין בָּהּ תִּ 

שֵּׁם  רֵשׁ שָׁם הַתּוֹסָפוֹת יוֹם טוֹב בְּ יחֲסִידוּת מְבִיאָה לִידֵי רוּחַ הַקֹּדֶשׁ, וּפֵ דִּתְנַן בְּסוֹף סוֹטָה   מְקוֹמוֹ וְעַל תְּפִלָּתוֹ נִקְרָא חָסִיד,וְעַל 
   נָּה.ינוּ לְהַשְׁרוֹת עָלָיו שֶׁכִּ ירָשִׁ"י רוּחַ הַקֹּדֶשׁ הַיְ 

 
This is convenient for other mitzvot that accomplish some kind of correction in the 

world, since the action is valid, but for this, [his designation of a place of prayer] does not 
appear to have any kind of valid correction, for what was done and corrected has gone bad 
again. If so, how is it possible for such a mitzvah to precede him? Because of this, we hear 
that even though concerning the place there is no apparent permanence, as it is only effective 
for him while he lives, concerning this there is a great correction, as since his intent was to 
spread out the Shechinah upon him and upon his place and upon his prayer, he is called 
“pious.” For it is taught at the end of tractate Sotah, chapter 9, Mishnah 15, that “piety leads 
one to Divine inspiration,” and the Tosafot Yom-Tov17 explains there in the name of Rashi 
that Divine inspiration means that the Shechinah rests upon him.  

 
ו אַף עַל פִּי שֶׁקָּבַע מָקוֹם לִתְפִלָּתוֹ לאֹ הָיְתָה שׁוֹרָה עָלָיו הַשְּׁכִינָה,  יו, כְּלוֹמַר שֶׁאִם לאֹ הָיָה עָנָ יוְזֶהוּ אֵי חָסִיד וְאַחַר כָּ אֵי עָנָ 

נוּ יוְשֵׁם שֶׁל ע"ב יוֹכִיחַ שֶׁאֵין בּוֹ אוֹת הַגִּימֵל עכ"ל. וְהַיְ   דִּבְסֵפֶר עֲשָׂרָה מַאֲמָרוֹת כָּתַב שֶׁאֵין הַשְּׁכִינָה שׁוֹרָה עַל בְּעָלֵי גַּאֲוָה,
  מִתַּלְמִידָיו שֶׁל אַבְרָהָם אָבִינוּ שֶׁהָיָה ראֹשׁ לַעֲנָוִים, כְּדִכְתִיב "וְאָנֹכִי עָפָר וָאֵפֶר". 

 
This is the meaning of “Where is the pious one,” and afterward “where is the humble 

one,” as if to say that if he were not humble, even if he had fixed a place for his prayer, the 
Shechinah would not have rested upon him. It is written in the sefer Asara Ma’amarot [Ten 

 
17 Rabbi Gershon Shaul Yom-Tov Lipmann ben Nathan ha-Levi Heller (c. 1579–1654), Bohemian rabbi and 

Talmudist. Tosefet Yom-Tov (written 1614–17) was his commentary on the Mishnah. 
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Utterances],18 essay Em Kal Chai [The Mother of All the Living],19 section 2, siman 29, that the 
Shechinah does not rest upon a haughty [גַּאֲוָה] [ga’ava] person, and [G-d’s] Name of 72 groups 
of three letters proves this, for within this Name of 216 letters there is no letter gimmel, which 
represents ga’ava, haughtiness.20 

Also, [it says] “of the disciples of our father Abraham,” for he was the head of the 
humble people, as it is written, “I, who am but dust and ashes.”21  

 
פְּרִישׁוּת מְבִיאָה  ו הַפַּ הַסֵּדֶר דִּתְנַן בְּסוֹף סוֹטָה עֲנָוָה מְבִיאָה לִידֵי פְּרִישׁוּת,  ין יֵשׁ לְדַקְדֵּק לָמָּה הִקְדִּים אֵי חָסִיד לְאֵי עָנָ יוַעֲדַיִ 

חֲסִידוּת. יֵ   לִידֵי  תַּקַּנְתֵּיהּ?  מַאי  וְכוּ'  בְּלוֹא־לָחַשׁ"  הַנָּחָשׁ  דְּתַעֲנִית "אִם־יִשֹּׁ  קַמָּא  בְּפֶרֶק  דְּאָמְרִינַן  חָסִיד וְיֵשׁ לוֹמַר  אֵצֶל  לֵ 
וּמִשּׁוּם הָכִי הִקְדִּימוּ אֵי חָסִיד    .מֵבִיא אַף לְעוֹלָם וְכוּ' עכ"ל  ,וְהֵגִיס דַּעְתּוֹ עָלָיו  , וְאִם לָחַשׁ וְנַעֲנֶה  .שֶׁבַּדּוֹר, וְיַרְבֶּה עָלָיו בִּתְפִלָּה

נָה רְצוּיָה מִטַּעַם חֲסִידוּת, עִם כָּל זֶה לאֹ  ולְאֵי עָנָו, לוֹמַר שָׁאַף עַל פִּי שֶׁהָיְתָה בְּוַדַּאי תְּפִלָּתוֹ נִשְׁמַעַת הוֹאִיל שֶׁקָּבַע מָקוֹם בְּכַוָּ 
  הֵגִּיס דַּעְתּוֹ אֶלָּא הָיָה עָנָו.

 
We still need to check why “where is the pious one” precedes “where is the humble 

one,” the opposite of what is taught at the end of tractate Sotah, “humility leads one to 
abstinence; abstinence leads one to piety.”22 

It can be said that it’s said in the first chapter of tractate Ta’anit, on the verse, “If the 
snake bites because no spell was uttered, no advantage is gained by the trained charmer”23: 

And if he whispered [his prayers] but was not answered, what is his 
remedy? He should go to the pious man of the generation, and [this pious man] 
will increase [his] prayers on his behalf. And if he whispered [his prayers] and 
he was answered, and he becomes prideful [as a result], he brings anger into 
the world. 

- Taanit 8a 
Because of this, he preceded “where is the pious one” to “where is the humble one,” to say 
that even though certainly his prayer was heard, since he fixed a place with the proper intent 
for the reason of piety, with all this he did not become prideful, rather he was humble.  

 

 
18 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. Asara Ma’amarot (“Ten Utterances”) was published in Venice in 1597. 
19 Gen. 3:20, “The man named his wife Eve, because she was the mother of all the living.” 
20 The Name of 72 [groups of three letters] comes from Ex. 14:19–21, each of which verses have 72 letters. All 

letters of the alphabet are present except for the gimmel. 
21 Gen. 18:27. 
22 Our version of the Mishnah reads “abstinence leads to Holiness; Holiness leads to humility; humility leads to 

the fear of sin; and the fear of sin leads to piety.” 
23 Eccl. 10:11. 
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  "קָרוֹב ה' לְכָל־קֹרְאָיו לְכֹל אֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת", דְּקָשֶׁה דְּאֵי תִּיסַק אַדַּעְתִּין שֶׁיִּהְיֶה קָרוֹב לְמִי   זֶה יוּבַן הַכָּתוּב  וּבְדֶרֶ

דְּאִ וּשֶׁיִקְרָא בְּשֶּׁקֶר  יִקְרָאֻהוּ  יהוּ  לְ"אֲשֶׁר   " ה'  "קָרוֹב  לְמֵימַר  קְרָא  שֶׁפֵּ   ".בֶאֱמֶתצְטְרִי  תּאֹמַר  הַיְ יוְאִם  "בֶאֱמֶת"  נוּ  ירוּשׁ 
נַת הַלֵּב, וְעוֹד שָׁאַף אִם "בֶאֱמֶת" יֵשׁ לָהּ הוֹרָאָה עַל והוּ בְּכָל לְבָבָם, קְשֵׁה דְּהֵיכָן מִצִּינוּ שֶׁמִּלַּת "בֶאֱמֶת" מוֹרָה עַל כַּוָּ וּשֶׁיִקְרָא

  נַת הַלֵּב, קָשֶׁה לָמָּה לאֹ אָמַר "בְּכׇל־לְבָבָם" כְּדֶרֶ הַכָּתוּב, וְלָמָּה נָקַט מִלַּת "בֶאֱמֶת". וכַּוָּ 
 
In this way will be understood the verse, “The L-rd is near to all who call upon Him, 

to all those who call upon Him in truth.”24 For it is difficult to see how it would enter your 
mind that He would be near to one who calls upon Him in falsehood, that Scripture needs to 
say, “The L-rd is near” to “one who calls upon Him with truth.” If you’ll say that the 
explanation of “in truth” is that they will call upon Him with all their hearts, a difficulty is 
where do we find that the word “in truth” teaches about the intention of the heart. Also, even 
if “in truth” has an instruction about the intention of the heart, a difficulty is why didn’t 
[Scripture] say “with all their hearts,” as in the Scripture in other places, and why here did it 
take the word “in truth.” 

  
א אֶת הָאָדָם נַעֲשׂוּ מַלְאָכֵי הַשָּׁרָת כִּתוֹת וֹעַל פָּסוּק "נַעֲשֶׂה אָדָם", בְּשָׁעָה שֶׁבָּא הקב"ה לִבְר  וְיֵשׁ לוֹמַר דְּאִיתָא בִּבְרֵאשִׁית רַבָּה

שְׁקָרִים. צֶדֶק אוֹמֵר יִבָּרֵא, שֶׁהוּא עוֹשֶׂה צְדָקוֹת.    וּלֵיהּכִּתוֹת. חֶסֶד אוֹמֵר יִבָּרֵא, שֶׁהוּא גּוֹמֵל חֲסָדִים. אֱמֶת אוֹמֵר, אַל יִבָּרֵא, שֶׁכּ
הֲדָא הוּא דִכְתִיב, שָׁלוֹם אוֹמֵר אַל יִבָּרֵא, דְּכוּלֵיהּ קְטָטָה. מֶה עָשָׂה הקב"ה? נָטַל הָאֱמֶת וְהִשְׁלִיכוּ לָאָרֶץ וּבָרָא אֶת הָאָדָם.  

  "וְתַשְׁלֵ אֱמֶת אַרְצָה" עכ"ל.
 
It can be said that it’s brought in Gen. Rabbah on the verse, “Let us make mankind 

in our image”25: 

When the Holy One, Blessed be He, came to create Adam, the 
ministering angels formed themselves into groups and parties, some of them 
saying, “Let him be created,” while others urged, “Let him not be created.” Thus it 
is written, “Kindness and Truth fought together, Righteousness and Peace have 
taken arms against each other.”26 Kindness said, “Let him be created, because he 
will dispense acts of kindness.” Truth said, “Let him not be created, because 
he is made of falsehood.” Righteousness said, “Let him be created, because he 
will perform  righteous deeds.” Peace said, “Let him not be created, because he 
is full of strife.” What did the Holy One, Blessed be He, do? He took Truth and 
cast it to the ground, and created Adam. Thus, it is written, “He cast Truth to 
the ground.”27 

- Gen. Rabbah 8:5 
 

 
24 Ps. 145:18. 
25 Gen. 1:26. 
26 Ps. 85:11. The verse is typically translated as “Kindness and truth have met each other, righteousness and peace 

have kissed each other.” The Midrash, however, interprets the verse in terms of a conflict. 
27 Dan. 8:12. 



9 
 

סִּים מִבְּנֵי  וּשִׁבְעָה דְּבָרִים מְכ  ם וּמַקָּשִׁים הָעוֹלָם לָמָּה דַּוְקָא הִשְׁלִי הָאֱמֶת וְלאֹ הַשָּׁלוֹם. וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּפֶרֶק ד' דִּפְסָחִי
רוֹ  ירֵשׁ מַהַרְשָׁ"א שֶׁאִם הָיָה יוֹדֵעַ הָיָה כָּל אֶחָד יוֹרֵד לְחַיֵּי חֲבֵ ירוֹ, וּפֵ יאָדָם, וְחַד מִינַּיְיהוּ שֶׁאֵין אָדָם יוֹדֵעַ מַה שֶׁבְּלִבּוֹ שֶׁל חֲבֵ 

 וּמְבַטֵּל מַחְשַׁבְתּוֹ עכ"ל.
 
Everyone asks why He specifically cast Truth and not Peace. It can be said that it’s 

said in the 4th chapter of tractate Pesachim (54b) that seven matters are concealed from 
mankind, and one of them is that man does not know what is in the heart of his fellow.28 The 
Maharsha29 explained that if a man would know what is in the heart of his fellow, everyone 
would descend into the life of his fellow and cancel his thought. 

  
כְרָח  וּם הָעוֹלָם, שֶׁהֲרֵי אִם הָיָה מַשְׁלִי הַשָּׁלוֹם וּמֵנִיחַ הָאֱמֶת אָז הָיָה מינִמְצָא שֶׁאִם לאֹ הָיָה מַשְׁלִי הָאֱמֶת לאֹ הָיָה מִתְקַיֵּ 

רוֹ כְּדֵי שֶׁלּאֹ יָבוֹא שֶׁקֶר יכְרָח נָמֵי שֶׁהָאָדָם יִהְיֶה יוֹדֵעַ מַה שֶׁבְּלִבּוֹ שֶׁל חֲבֵ וּוּמִמֵּילָא הָיָה מ.  שֶׁהָעוֹלָם יִתְנַהֵג תָּמִיד עַל צַד הָאֱמֶת
שֶׁכֵּיוָן שֶׁאִם אֶחָד חוֹשֵׁב לְדַבֵּר שֶׁקֶר לאֹ   נוּ שֶׁלּאֹ יְדַבְּרוּ אִישׁ אֶת רֵעֵהוּ אֶחָד בַּפֶּה וְאֶחָד בַּלֵּב שֶׁזֶּה הוּא שֶׁקֶר,יבָּעוֹלָם, דְּהַיְ 

ֹ ייוֹעִיל לוֹ כְּלוּם הוֹאִיל שֶׁחֲבֵ  א רַק הָאֱמֶת, וְלאֹ תִּהְיֶה בָּעוֹלָם גַּם  רוֹ יוֹדֵעַ מַחְשְׁבוֹתָיו וּמַכִּיר שֶׁהוּא שֶׁקֶר, אִם כֵּן בְּוַדַּאי לאֹ יָב
רוֹ וְלאֹ הָיָה קִיּוּם בָּעוֹלָם כְּלָל, וּמִשּׁוּם הָכִי  י מָּנוּתוֹ שֶׁל חֲבֵ וּאֶלָּא שֶׁאִם הָיָה כָּ כֹּל אֶחָד וְאֶחָד הָיָה יוֹרֵד לְא  .כֵּן מִדָּת חֲנפֻּוֹת

  צְרַ דַּוְקָא לְהַשְׁלִי הָאֱמֶת וְלאֹ הַשָּׁלוֹם.וּה
 
It’s found that if He had not cast Truth, the world would not exist, because if He had 

cast Peace and left Truth alone, then the world would be compelled to always act on the said 
of Truth. In any case, it would be necessary for man to know what was in the heart of his 
fellow in order that falsehood wouldn’t come into the world, that is, that a man would not 
say to his fellow “one statement with his mouth and mean another in his heart,”30 which would 
be falsehood. This would be necessary, since if one would think to speak a lie, it would not 
avail him anything, since his fellow knows his thoughts and will recognize that it is a lie. Then 
surely, only the truth will come out, and there would also be no flattery in the world. Rather, 
if it were so, each and every one would descend to interfere with the trade business of his 
fellow, since no one would be able to devise a successful business strategy without everyone 
perceiving it, and the world would not be able to exist at all. Because of this, it was specifically 
necessary to cast Truth and not Peace.  

 

 
28 Pesachim 54b: “Seven matters are concealed from people, and they are: The day of death; and the day of 

consolation [from one’s concerns]; the profundity of justice [ascertaining the truth in certain disputes]; and a person 
also does not know what is in the heart of another; and a person does not know in what way he will earn a profit; [and 
one does not know] when the monarchy of the house of David will be restored [to Israel]; and when the wicked 
[Roman] monarchy will cease [to exist].” 

29 Rabbi Shmuel Eliezer Eidels (“the Maharsha”) (1555–1631), Chiddushei Agadot. 
30 Pesachim 113b. 
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ם הָכִי אָמַר הַכָּתוּב "קָרוֹב ה' נִמְצָא שֶׁעִנְיָן מִדָּת הָאֱמֶת הוּא שֶׁיִּהְיוּ פִּיו וְלִבּוֹ שֶׁל אָדָם שָׁוִים דְּאִי לָאו הָכִי אֵינוֹ אֱמֶת, וּמִשּׁוּ
ן קָשֶׁה לָמָּה אָמַר הַכָּתוּב "לְכֹל יִ נִים בִּתְפִלָּתָם וּפִיהֶם וְלִבָּם שָׁוִים, וַעֲדַיונוּ שֶׁמְּכַוְּ י"לְכָל־קֹרְאָיו לְכֹל אֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת" דְּהַיְ 

  צּוּר "קָרוֹב "לְכׇל־קֹרְאָיו בֶאֱמֶת". יאֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת" וְלאֹ כָּתַב "לְכֹל אֲשֶׁר יִקְרָאֻהוּ בְּכָל לְבָבָם", וְעוֹד לָמָּה לאֹ אָמַר בְּקִ 
 
We find that the principal of the attribute of truth is that the mouth and heart of a 

man will be equal, for if not, this is not the truth. Because of this, Scripture says, “The L-rd 
is near to all who call upon Him, to all those who call upon Him in truth,” which is that they 
are focused in their prayer and their mouths and hearts are equal. It is still difficult to 
understand why Scripture says “to all who call upon Him in truth,” and doesn’t write “to all 
who call upon Him with all their hearts.” Also, why doesn’t it say succinctly, “[The L-rd] is 
near to all who call upon Him in truth”? I.e., why the duplication of “to all who call upon Him”? 

 
הוּ בְּכָל צְדָדַי הָאֱמֶת, וּמִשּׁוּם הָכִי  וּאֶלָּא וַדַּאי שֶׁבָּא לוֹמַר שְׁמִי שֶׁקּוֹרֵא אֶל ה' וְחָפֵץ שֶׁיִּהְיֶה הקב"ה קָרוֹב לוֹ צָרִי שֶׁיִקְרָא

פְּשִׁיטָא שֶׁהוּא שֶׁקֶר כְּמוֹ שֶׁאָמַרְנוּ שֶׁהֲרֵי אֵין פִּיו וְלִבּוֹ שָׁוִים, וְאִם    נָה,והֶאֱרִי הַכָּתוּב לְשׁוֹנוֹ, וְהָיִינוּ שֶׁאִם אֵינוֹ מִתְפַּלֵּל בְּכַוָּ 
בֶּ  קוֹרֵא  אֵינוֹ  כֵּן  אִם  הַשֶּׁקֶר,  מִדָּת  שֶׁהֵם  הַמְּקַטְרְגִים  כֹּחַ  לְהַחֲלִישׁ  לִתְפִלָּתוֹ  מָקוֹם  קוֹבֵעַ  אֵינוֹ  לְהַגְבִּיר  הוּא  דְּמַשְׁמָעוֹ  אֱמֶת 

   שָּׁה שֶׁהִיא מִדָּת הָאֱמֶת.וּקְּדוֹת כֹּחַ וְאֹמֶץ בְּ וּלְהַרְבּ
 
Rather, certainly this is coming to say that one who calls to G-d and desires that the 

Holy One, Blessed be He, will be near to him, needs to call upon Him with every side of truth. 
Because of this, Scripture expands its language, which is that if he will not pray with the 
proper intent, it is obvious that this is a falsehood, as we said above, that here the words of his 
mouth and the thoughts of his heart are not equal. If he does not establish a place for prayer, 
in order to weaken the strength of the prosecuting angels, who represent the attribute of 
falsehood, if so, he does not call out to G-d in truth, which means to strengthen and to expand 
the strength and courage in holiness, which is the attribute of truth.  

 
מַהוּ שֶׁחָזַר לוֹמַר "לְכֹל",  וְעוֹד יֵשׁ לוֹמַר דְּקָשֶׁה דְּאַחַר שֶׁאָמַר "קָרוֹב ה' לְכָל־קֹרְאָיו" הָיָה לוֹ לוֹמַר "לְאֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת", וּ

נוּ שֶׁעוֹמְדִים  יכְּשֶׁ"קָּרוֹב ה' לְכָל־קֹרְאָיו" דְּהַיְ  וֹוְכָ מַשְׁמָע .א דְּקְרָא][לַּת "קָרוֹב" שָׁיְיכָא בֵּין אַרֵישָׁא וּבֵין אַסֵּיפָ אֶלָּא וַדַּאי דְּמִ 
וּבִקְד תְּפִ וּבְּיִרְאָה  וְשׁוֹמֵעַ  לָהֶם  קָרוֹב  הוּא  גַּם  אָז  לוֹ,  וּסְמוּכִים  לְפָנָיו  יוֹשְׁבִים  שֶׁהֵם  בְּדַעְתָּם  שֶׁחוֹשְׁבִים  לְפִי  לְפִי  שָּׁה  לָּתָם 

  שֶׁקּוֹרְאִים אוֹתוֹ בֶּאֱמֶת. 
 
Also, it can be said that it’s difficult that after [Scripture] said “The L-rd is near to 

all who call upon Him,” it should have said, “to those who call upon Him in truth,” and why 
did it return to say “to all those who call upon Him”? Rather, certainly the word “near” is 
relevant to both the latter and the former clause of the verse. Thus, the meaning is that when 
“The L-rd is near to all who call upon Him,” which is that they stand in fear and in holiness 
because they think in their thoughts that they are sitting before Him and are near to Him, 
then also He is near to them, and He hears their prayers because they call upon Him in truth. 

 
* * * 


