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Chapter LVI: Ruth 
 
Essay 2. Why Boaz gave Ruth no gift 
 

צְרַ˂ לְצַוּוֹת לָהֶם  . קָשֶׁה דְּלָמָּה הוּ"לְבִלְתִּי נׇגְעֵ˂  עֵינַיִ˂ בַּשָּׂדֶה אֲשֶׁר־יִקְצֹרוּן וְהָלַכְתְּ אַחֲרֵיהֶן הֲלוֹא צִוִּיתִי אֶת־הַנְּעָרִים"  פָּסוּק
וְיָתוֹם  כׇּל־אַלְמָנָה"עוֹד קְרָא כְּתִיב שֶׁלּאֹ יִגְּעוּ בָּהּ וְכִי אַלְמָנָה וְגִיּוֹרֶת הַבָּאָה לִלְקוֹט בַּשָּׂדֶה יֵשׁ לָהֶם לְצַעֲרָהּ, זוֹ אֵינָהּ סְבָרָא, וְ 

עִם רֵישֵׁיהּ   " הֲלוֹא צִוִּיתִי", וּמִכָּל שֶׁכֵּן נְעָרִים שֶׁל בּוֹעַז שֶׁבְּוַדַּאי הָיוּ גְּדוּרִים מִן הָעֶרְוָה וּמִכָּל חֵטְא, וְעוֹד אֵי˂ נִקְשַׁר  "לאֹ תְעַנּוּן
אִיצְטְרִי˂ לֵיהּ לְמֵימַר    "וְהָלַכְתְּ אַחֲרֵיהֶן"קָא לְפִי שֶׁאָמַר לָהּ  , שֶׁנִּרְאֶה שֶׁדַּוְ "עֵינַיִ˂ בַּשָּׂדֶה אֲשֶׁר־יִקְצֹרוּן וְהָלַכְתְּ אַחֲרֵיהֶן"דִּקְרָא  

 וְכוּ'.  "הֲלוֹא צִוִּיתִי"
  

There is a verse: “Keep your eyes on the field they are reaping, and follow them. 
Haven’t I ordered the workers not to harass you.”1 A difficulty is: why did he need to 
command them not to touch her? Would they really mistreat a widow and convert who came 
to glean in the field? This is unreasonable. Furthermore, Scripture says, “You shall not afflict 
any widow or orphan,”2 and all the more so the young men of Boaz, who certainly were 
restrained from immorality and every sin. 

Furthermore, how is “haven’t I commanded” connected with the beginning of the 
verse, “Let your eyes be on the field they are reaping, and follow them”? It appears that 
specifically because he told her, “Follow them,” he therefore needed to say, “haven’t I 
commanded,” etc. 

  
זֶה הַכְּלָל כֹּל שֶׁהוּא בְּבַל תָּשׁוּב שִׁכְחָה,   אָהי, וּתְנַן בְּפֶרֶק ו' דְּפֵ "וְשָׁכַחְתָּ עֹמֶר בַּשָּׂדֶה לאֹ תָשׁוּב לְקַחְתּוֹ"דִּקְרָא כְּתִיב  וְיֵשׁ לוֹמַר  

ע הַשּׁוּרָה זֶה פָּנָיו לַצָּפוֹן וְזֶה וְשֶׁאֵינוֹ בְּבַל תָּשׁוּב אֵינוֹ שִׁכְחָה, אֲבָל כְּשֶׁהֵם שְׁנַיִם אוֹ יוֹתֵר תְּנַן הָתָם שְׁנַיִם שֶׁהִתְחִילוּ מֵאֶמְצַ 
אִם כְּשֶׁהֲפָכוֹ פְּנֵיהֶם זֶה לַצָּפוֹן וְזֶה לַדָּרוֹם נִשְׁאַר    מבַּרְטְנוֹרָאעֹבַדְיָה הָרַבִּי  יהֶם אֵינוֹ שִׁכְחָה, וּפֵירֵשׁ  פָּנָיו לַדָּרוֹם וְשָׁכְחוּ לְאַחֲרֵ 

  " וְשָׁכַחְתָּ "וְכָתַב הַתּוֹסֶפֶת יוֹם טוֹב דְּ עוֹמֶר אֶחָד בֵּינֵיהֶם וּשְׁכָחוּהוּ אֵינוֹ שִׁכְחָה, לְפִי שֶׁשְּׁנֵיהֶם סָמְכוּ זֶה עַל זֶה וּמִתּוֹ˂ כָּ˂ נִשְׁכַּח,  
 עכ"ל. שֶׁעִמְּ˃ מַשְׁמַע שֶׁלּאֹ עַל יְדֵי אַחֵר 

 
It may be explained that Scripture says, “And you forget a sheaf in the field, you shall 

not return to take it.”3 We learned in chapter 6 of Peah (Mishnah 4): “This is the rule: 
whatever falls under ‘you shall not return’ is considered forgotten produce, and whatever 
does not fall under ‘you shall not return’ is not considered forgotten produce.” However, 
when there are two or more workers, we learned there: “If two began from the middle of the 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ruth 2:9. 
2 Ex. 22:21. 
3 Deut. 24:19. 
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row, one facing north and one facing south, and they forgot a sheaf behind them, it is not 
considered forgotten produce.” 

Rabbeinu Ovadiah of Bartinoro explained: if, when they turned their faces, one 
northward and one southward, a single sheaf remained between them and they forgot it, it 
is not considered forgotten produce, because each relied on the other, and through this it was 
forgotten. 

The Tosafot Yom Tov wrote that “ ‘and you forget’ implies not through another person 
who is with you.” 

 
שֶׁלָּהּ  עַז אָמַר לְרוּת שֶׁתִּרְאֶה בַּשָּׂדֶה בְּמָקוֹם שֶׁכְּבָר קָצְרוּ וְתֵלֵ˂ אַחֲרֵיהֶן וְתִלְקוֹט הַכֹּל, וְהַכֹּל יִהְיֶה  וּבָזֶה נָבאֹ לְבֵיאוּר הַכָּתוּב, בֹּ 

עַל זֶה קָשֶׁה שֶׁהוֹאִיל שֶׁהַנְּעָרִים הֵם   בֵּין לֶקֶט וּבֵין שִׁכְחָה, וְאָמַר לָהּ כָּ˂ כְּדֵי שֶׁתִּתְנַהֵג בִּצְנִיעוּת וְלאֹ תֵּלֵ˂ לִפְנֵי הַנְּעָרִים, אֲבָל
וּכְדֵי   זֶה,  עַל  זֶה  שֶׁסָּמְכוּ  מִפְּנֵי  שִׁכְחָה  אֵינוֹ  לְאַחֲרֵיהֶם  שֶׁיֵּשׁ  מַה  מַה    שֶׁרוּת רַבִּים  שֶׁתִּקַּח  יִרְצוּ  לאֹ  הַנְּעָרִים  פֶּן  תִּתְפַּחֵד  לאֹ 

, כְּלוֹמַר שֶׁאַף עַל פִּי "הֲלוֹא צִוִּיתִי אֶת־הַנְּעָרִים לְבִלְתִּי נׇגְעֵ˂"שֶׁיִּשְׁכְּחוּ לְאַחֲרֵיהֶם לְפִי שֶׁאֵינוֹ שִׁכְחָה, לְפִיכָ˂ הִקְדִּים לוֹמַר לָהּ  
 שֶׁמִּן הַדִּין אֵינוֹ שִׁכְחָה אֵינִי רוֹצֶה שֶׁיַּקְפִּידוּ בָּזֶה. 

 
With this we may explain the verse. Boaz told Ruth that she should look in the field 

where they had already reaped, go after them, and glean everything, and all of it would 
belong to her, whether gleanings or forgotten produce. He told her this so that she would 
conduct herself modestly and not walk in front of the young men. However, this is difficult, 
because since the young men were many, whatever was behind them was not considered 
forgotten produce, because they relied upon one another. Therefore, so that Ruth would not 
fear that the young men would not want her to take what they forgot behind them, since 
legally it was not considered forgotten produce, he first said to her: “Haven’t I ordered the 
workers not to harass you?” Meaning: even though according to the law it is not considered 
forgotten produce, I do not want them to object in this matter. 

 
שֶׁתִּתְבַּזֶּה וְאִם תּאֹמַר וּמֶה הָיְתָה כַּוָּונַת בֹּ  בָּזֶה, שֶׁאִם הָיָה רוֹצֶה לָתֵת לָהּ מִשֶּׁלּוֹ הָיָה יָכוֹל לָתֵת לָהּ בְּהֶצְנֵעַ וּבְכָבוֹד וְלאֹ  עַז 

עַז לאֹ נָתַן לָהּ כְּלוּם לאֹ בַּפַּעַם הָרִאשׁוֹנָה וְלאֹ בַּפַּעַם הָאַחֲרוֹנָה, אֶלָּא שֶׁבַּפַּעַם הָאַחֲרוֹנָה  לָלֶכֶת בַּשָּׂדֶה לִלְקוֹט, וְעוֹד לָמָּה בֹּ 
, וְאֵינוֹ אוֹמֵר שֶׁנְּתָנָם לָהּ בְּמַתָּנָה רַק שֶׁשָּׂם אוֹתָם עָלֶיהָ, וְאַחֲרֵי זֶה רוּת כְּשֶׁבָּאָה אֶל "וַיָּמׇד שֵׁשׁ־שְׂעֹרִים וַיָּשֶׁת עָלֶיהָ "כְּתִיב  

עַז נָתַן לָהּ בְּמַתָּנָה  וְזֶה לאֹ מָצִינוּ שֶׁבֹּ   ."אַל־תָּבוֹאִי רֵיקָם אֶל־חֲמוֹתֵ˂  ] אֵלַי[שֵׁשׁ־הַשְּׂעֹרִים הָאֵלֶּה נָתַן לִי כִּי אָמַר  "חֲמוֹתָהּ אָמְרָה  
 קְרִי וְלָא כְּתִיב.  "אֵלַי"וְכוּ', וְעוֹד צָרִי˂ טַעַם לָמָּה    "אַל־תָּבוֹאִי רֵיקָם", וְעוֹד לאֹ מָצִינוּ שֶׁאָמַר לָהּ  "וַיָּשֶׁת עָלֶיהָ "בְּפֵירוּשׁ אֶלָּא  

 
If you should ask: what was Boaz’s intention in this? For if he wished to give her from 

his own possessions, he could have given to her privately and honorably, and not have her 
demean herself by going to glean in the field. Furthermore, why did Boaz give her nothing, 
neither the first time nor the last time? Rather, regarding the last occasion it says, “And he 
measured six measures of barley and placed it upon her.”4 It does not say that he gave them 
to her as a gift, only that he placed them upon her. In other words, the verse does not use the 
usual verb “he gave” [natan] [ נָתַן], nor did he verbally say that he was giving it to her. Also, for 
something like barley, that has to be held in a container, he did not fill a container and then place 

 
4 Ruth 3:15. 
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it in her hands, which would be an express “giving.” Rather, she was holding her shawl while he 
poured barley into it. 

Afterward, when Ruth came to her mother-in-law, she said, “These six measures of 
barley he gave me, for he said [to me]: ‘Do not go empty-handed to your mother-in-law.’ ”5 
Yet we do not find that Boaz explicitly gave them to her as a gift, only “and he placed it upon 
her.” 

Nor do we find that he said to her, “Do not go empty-handed to your mother-in-law.” 
Furthermore, a reason is needed for why our Masoretic tradition is that “to me” is read 

with the Megillah, but it is not actually written there.6 
 

בֹּ  שֶׁכַּוָּונַת  לִיקַּחוְיֵשׁ לוֹמַר  שֶׁאֵינוֹ רוֹצֶה  דַּעְתּוֹ  יְגַלֶּה  שֶׁהַגּוֹאֵל  עַד  לְאִשָּׁה  לִיקַּח רוּת  שֶׁלּאֹ  הָיְתָה  מֵהַטַּעַם    עַז  לְאִשָּׁה,  אוֹתָהּ 
עַז הָיְתָה לְהַכְרִיחַ הַגּוֹאֵל שֶׁיּאֹמַר לוֹ בְּפֵירוּשׁ  וְכַוָּונַת בֹּ  .עיי"שוְכוּ' וְ " וְעַתָּה בִּתִּי אַל־תִּירְאִי"עַל פָּסוּק    שֶׁנִּכְתּוֹב לְקַמָּן בְּאוֹרֶ˂

וּמִשּׁוּם הָכִי הִתְנוּ שֶׁאֵינָם רוֹצִים לִמְכּוֹר אֶת הַשָּׂדֶה אֶלָּא אִם    ., כְּדֵי שֶׁלּאֹ יִשָּׁאֵר שׁוּם פִּקְפּוּק וְטַעֲנָה בְּנִישּׂוּאִין אֵלּוּ"קְנֵה־לָ˂"
 וְכוּ'." בְּיוֹם־קְנוֹתְ˃"כֵּן יִקְנֶה גַּם רוּת לְאִשָּׁה, וְזֶהוּ שֶׁכָּתוּב 

 
It may be said that Boaz’s intention was not to take Ruth as a wife until the redeemer 

revealed his opinion that he did not wish to take her as a wife, for the reason that we shall 
write later at length (Essay 14) on the verse, “And now, my daughter, have no fear. I will do 
in your behalf whatever you ask, for all the elders of my town know what a fine woman you are,”7 
and see there. 

Boaz’s intention was to compel the redeemer to say explicitly to him, “Acquire [her] 
for yourself,”8 so that no doubt or claim whatsoever would remain regarding this marriage. 
Therefore, they stipulated that they did not wish to sell the field unless he would also acquire 
Ruth as a wife, and this is what is written: “On the day you acquire the property from Naomi 
and from Ruth the Moabite, you must also acquire the wife of the deceased, so as to perpetuate the 
name of the deceased upon his estate.”9 

 
וְכוּ', וְאַדְּרַבָּא בִּקֵּשׁ מִבּוֹעַז שֶׁיִּקְנֶנָּה  "  פֶּן־אַשְׁחִיתלאֹ אוּכַל (לגאול) [לִגְאׇל־]לִי  "וְהַגּוֹאֵל לאֹ הָיָה יָכוֹל לִיקַּח אֶת רוּת כְּדִכְתִיב  

וְכָל אֵלּוּ דְּבָרִים סְתוּמִים וַחֲתוּמִים מִפְּנֵי שֶׁמְּבִיאָה זוֹ בָּא לָעוֹלָם מַלְכוּת   . הוּא, וְשָׁלַף נַעֲלוֹ וְהֵעִידוּ עָלָיו עֵדִים כַּנִּרְאֶה מֵהַכָּתוּב
אֵל אָז הָיָה הַגּוֹאֵל קוֹנֶה הַשָּׂדֶה וּמַחֲשַׁבְתּוֹ  בֵּית דָּוִד מְשִׁיחַ צִדְקֵנוּ כַּיָּדוּעַ לַיּוֹדְעִים, וְאִם הָיָה בּוֹעַז נוֹשֵׂא רוּת קוֹדֶם דְּבָרוֹ עִם הַגֹּ 

  . שֶׁל בּוֹעַז לאֹ הָיְתָה מִתְקַיֶּימֶת
 
But the redeemer could not take Ruth, as it is written: “Then I cannot redeem it for 

myself, lest I impair my own estate.”10  On the contrary, he requested from Boaz that he 
acquire her himself, and he drew off his shoe, and witnesses testified concerning him, as 
appears from the verse.11 All these matters are hidden and sealed, because from this union 

 
5 Ruth 3:17. 
6 Nedarim 37b. 
7 Ruth 3:11. 
8 Ruth 4:8. 
9 Ruth 4:5. 
10 Ruth 4:6. 
11 Ruth 4:7–10. 
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would come forth the kingdom of the House of David, our righteous Messiah, as is known to 
Kabbalists. Had Boaz married Ruth before speaking with the redeemer, then the redeemer 
would have acquired the field, and Boaz’s plan would not have been fulfilled. That is, it could 
have led to later challenges regarding the validity of the union, and the legitimacy of the Davidic 
lineage that would flow from it. 

 
, שֶׁמִּי שֶׁמּוֹכֵר שָׂדֵהוּ הָיוּ קְרוֹבָיו עוֹשִׂים לוֹ בּוֹשֶׁת פָּנִים בְּפַרְהֶסְיָא כְּמוֹ  "וְזאֹת לְפָנִים בְּיִשְׂרָאֵל"עַל פָּסוּק    וְעַיֵּין בְּמִדְרַשׁ רַבָּה

אָמְנָם כְּשֶׁחוֹזֵר לִגְאוֹל הַשָּׂדֶה שֶׁמָּכַר הָיוּ מַחֲזִירִים לוֹ הַכָּבוֹד בְּפַרְהֶסְיָא,    .עיי"ששֶׁעוֹשִׂים לְמִי שֶׁנּוֹשֵׂא אִשָּׁה שֶׁאֵינָהּ הוֹגֶנֶת לוֹ וְ 
וּבוֹעַז רָצָה לִרְמוֹז    .עיי"שעַל פָּסוּק הַנָּ"ל וְ וְכָאן בְּרוּת הָיוּ מִסְתַּפְּקִים בָּהּ הָעוֹלָם אִם הִיא הֲגוּנָה אִם לָאו כְּמוֹ שֶׁנְּפָרֵשׁ לְקַמָּן  

נָה, שֶׁהוּא הָיָה יוֹדֵעַ שֶׁכָּ˂ נִפְסְקָה  שֶׁכְּשֵׁם שֶׁיֵּשׁ כָּבוֹד גָּדוֹל לִגְאוֹל אֶת הַשָּׂדֶה כָּ˂ יֵשׁ כָּבוֹד גָּדוֹל לִיקַּח אִשָּׁה זוֹ, לְפִי שֶׁהִיא הֲגוּ
 לַּת הַשָּׂדֶה בְּקִיחַת רוּת לְאִשָּׁה.לִתְלוֹת גְּאוּהַהֲלָכָה מוֹאָבִי וְלאֹ מוֹאָבִית, וּמִשּׁוּם הָכִי רָצָה 

 
See Midrash Ruth Rabbah 7:11 on the verse, “Now this was formerly done in Israel,”12 

that when one sold his field, his relatives would publicly shame him, just as they shame one 
who marries a woman unfit for him, see there. However, when he later redeemed the field he 
had sold, they would publicly restore his honor. 

Here too, regarding Ruth, the world was uncertain whether she was fit or not, as we 
shall explain later (Essay 14) on the aforementioned verse, see there. Boaz wished to hint that 
just as there is great honor in redeeming the field, so too there is great honor in taking this 
woman as a wife, because she was fit. For he knew that the halachah had been decided: “a 
Moabite male [is forbidden to become a Jewish convert], but not a Moabite female.”13 
Therefore, he wished to make the redemption of the field dependent upon taking Ruth as a 
wife. 

 
כָּתַב הַהַגָּהָה וְאִישׁ לאֹ יִשְׁלַח לְאִשָּׁה, שֶׁלּאֹ יָבאֹ אִישׁ לִשְׁלוֹחַ לְאַלְמָנָה וְיָבוֹאוּ לִידֵי סָפֵק   וְהִנֵּה בְּאוֹרַח חַיִּים סוֹף סִימָן תרצ"ה

 עיי"ש. דּוּשִׁין וְכוּ' וְ פֵּירוּשׁ שֶׁיּאֹמְרוּ שֶׁהֵם סִבְלוֹנוֹת וְחוֹשְׁשִׁין לְקִ   הַמָּגֵן אַבְרָהָםקִידּוּשִׁין, אֲבָל בְּמַתְּנוֹת עֲנִיִּים אֵין לָחוּשׁ, וְכָתַב  
 
Now, in Orach Chaim, at the end of siman 695, se’if 4, the gloss of the Rema states 

regarding sending gifts on Purim: “A man should not send [gifts] to a woman,” lest a man come 
to send [gifts] to a widow and they come into doubt of betrothal. But regarding gifts to the 
poor there is no concern.” 

The Magen Avraham (se’if katan 15) wrote regarding gifts to a widow: meaning, people 
might say that they are betrothal gifts, and therefore there is concern for betrothal, etc., and 
see there.14 

 

 
12 Ruth 4:7. 
13 Yerushalmi Yevamot 8:3; Yevamot 69a; 76b, 77a; Ketubot 7b; Kiddushin 75a. 
14 A gift to any unmarried woman could be viewed as related to betrothal, but a single woman’s father is ordinarily 

involved in her betrothal, so a gift sent directly to her would be less likely to be mistaken for a formal act of betrothal. 
A widow, however, has no father acting on her behalf and conducts her own legal affairs independently. Therefore, a 
man sending her a gift could far more plausibly be understood as an act of betrothal on his part alone, creating a 
genuine legal doubt. This connects directly to the essay’s main point: Boaz specifically avoided giving Ruth any 
honorable personal gift for exactly this reason: she was a widow, and any gift risked being interpreted as betrothal. 
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סְפֵק קִ  יֵצֵא הַקּוֹל שֶׁיֵּשׁ  כְּדֵי שֶׁלּאֹ  דֶּרֶ˂ כָּבוֹד  מַתָּנָה  לִיתֵּן לָהּ שׁוּם  רָצָה  הָכִי בּוֹעַז לאֹ  מִתְקַיֶּימֶת  וּמִשּׁוּם  הָיְתָה  וְלאֹ  ידּוּשִׁין 
וֹדֶם רְשׁוּתוֹ, לאֹ הָיָה מִתְרַצֶּה עוֹד לַעֲשׂוֹת אוֹתוֹ מַעֲשֶׂה  מַחְשַׁבְתּוֹ, שֶׁהֲרֵי אִם הַגּוֹאֵל הָיָה יוֹדֵעַ שֶׁבּוֹעַז הִתְחִיל לְקַדֵּשׁ אֶת רוּת ק

רַק רָצָה שֶׁתְּקַבֵּל דֶּרֶ˂ מַתְּנוֹת עֲנִיִּים שֶׁאָז אֵין לָחוּשׁ. וּכְשֶׁנָּתַן לָהּ הַשֵּׁשׁ שְׂעוֹרִים הֵבִינָה רוּת    .וְכוּ' לְלאֹ צוֹרֶ˂  "שָׁלַף אִישׁ"
  "אֵלַי "וּמִשּׁוּם הָכֵי מִלַּת    .לּאֹ תָּבאֹ רֵיקָם אֶל חֲמוֹתָהּ, אֲבָל לאֹ רָצָה לוֹמַר לָהּ כְּדֵי שֶׁלּאֹ תִּהְיֶה מַשְׁמַע מַתָּנָהשֶׁכַּוָּונָתוֹ הָיְתָה שֶׁ 

 .קְרִי וְלָא כְּתִיב, דְּמַשְׁמַע שֶׁאָמַר בְּלִבּוֹ אֲבָל לְפִי הָאֱמֶת מַעֲשָׂיו מוֹכִיחִין שֶׁהָיָה רוֹצֶה לוֹמַר לָהּ כֵּן
 
Therefore, Boaz did not wish to give her any honorable gift, lest a rumor emerge that 

there was doubt of betrothal, and his plan would not be fulfilled. For had the redeemer 
known that Boaz had begun to betroth Ruth before his permission, he would no longer have 
consented to perform that act of “a man drew off his shoe,” etc., unnecessarily. Rather, he 
wanted her to receive only by way of gifts to the poor, regarding which there is no concern. 
When he gave her the six measures of barley, Ruth understood that his intention was that 
she should not come empty-handed to her mother-in-law, but he did not wish to say this 
explicitly, so that it should not imply a gift. Therefore, the word “to me” is read but not 
written, implying that he said it in his heart, though in truth his actions prove that he wished 
to say this to her. 

 
בָּנִים שֶׁמִּתְ  מִמֶּנָּה שִׁשָּׁה  לָצֵאת  שֶׁעֲתִידִין  רָמַז לָהּ  יֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁבְּאוֹתָן שֵׁשׁ שְׂעוֹרִים  בְּרָכוֹת כְּמוֹ  וְעוֹד  בָּרְכִים בְּשֵׁשׁ 

דְּקָרֵי   "אֵלַי"וְזֶהוּ  ., אִם כֵּן הַתִּקְוָה שֶׁהָיְתָה לָהּ לְנָעֳמִי שֶׁיִּשָּׂאֶנָּה אֵינָהּ חוֹזֶרֶת רֵיקָם, וְגַם הִיא הַבְטָחָה טוֹבָה אֵלֶיהָ שֶׁאָמְרוּ זַ"ל
 עַל פָּסוּק זֶה.  מַמָּשׁ שֶׁיִּשָּׂא אוֹתִי לְאִשָּׁה, אֲבָל לאֹ אָמַר לָהּ כֵּן בְּפֵירוּשׁ. וְעַיֵּין עוֹד לְקַמָּן "אֵלַי"מַשְׁמַע  "אֵלַי"וְלָא כְּתִיב, שֶׁ 

 
Furthermore, it can be said, as an additional explanation why “to me” is read but not 

written: since by those six measures of barley he hinted to her that six sons would eventually 
descend from her, who would be blessed with six blessings, as the Sages said,15 then the hope 
she had for Naomi—that he would marry her—was not returning empty-handed. It was also 
a good promise to her. This is the meaning of “to me” being read but not written, for “to me” 
implies literally “to me,” that “he will marry me as a wife,” but he did not say this to her 
explicitly. See further below (Essay 12) on this verse. 

 
* * * 

 
15 Sanhedrin 93b. 


