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Chapter LVI: Ruth

Essay 3. May your reward be complete
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There is a verse: “May the L-rd repay your deed, and may your reward be complete
from the L-rd, G-d of Israel, under whose wings you have sought refuge.”!

A difficulty is: What is the need for the duplication of “and may your reward be
complete” after it already said, May the L-rd repay your deed”?

Furthermore, how could it enter our mind that the Holy One, Blessed be He, would
not give her complete reward to her, and what need is there for prayer regarding this matter?

Furthermore, what is the meaning of “from the L-rd, G-d of Israel”? Was it not enough
to say “from the L-rd” and no more?
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It may be said that it is brought in the Midrash Yalkut Shimoni (Psalms, remez 869)
on the verse, “Yours is the dew of your youth:”>

Because our father Abraham was afraid and said, “Perhaps I have a sin
on my hands because I was an idol worshipper all those years?” Therefore the
Holy One, Blessed be He, said to him: “Yours is the dew of your youth.” Just
as this dew evaporates, so too your sins evaporate; and just as this dew is a sign
of blessing to the world, so too you are a sign of blessing to the world.

- Yalkut Shimoni, Psalms 869 *

" English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com
'Ruth 2:12.

2Ps. 110:3.

3 This also appears in Gen. Rabbah 39:8.
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Here too, after Naomi said, “May the L-rd repay your deed,” the implication was
from the commandments that you will do from now onward. But still, as there would remain
in her hand sin from the years that passed before she converted, therefore she added to say
to her, “and may your reward be complete,” meaning that your former sins shall evaporate,
and He shall give you your reward in full as though you had been born in Israel. This is the
meaning of “from the L-rd, G-d of Israel.” Just as Abraham was a sign of blessing to the
world, so Ruth shall be a sign of blessing to the world, for all the laws of acceptance of
converts we learn from Ruth. This is as is brought in Yevamot (47b) on the verse, “Where you
die, I will die, and there I will be buried,”* “we neither overwhelm [a prospective convert] [with
threats], nor are we exacting with him [regarding details of the mitzvot],” etc.
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If you would say: what is different about Ruth, that she resembles Abraham more
than other converts? For concerning Abraham it is written, “Yours is the dew of your youth,”
which implies specifically “yours” and not others. What did Naomi see to pray concerning
Ruth that she should be like Abraham?

Therefore, he explained the reason: “under whose wings you have sought refuge,” etc.
For Ruth did not come to convert because of money, for on the contrary Naomi was poor and
destitute; nor for the sake of marriage, as it is written regarding the possibility of an actual
Levirate marriage, “Turn back, my daughters, for I am too old to be married. Even if I thought
there was hope for me, even if [ were married tonight and I also bore sons, should you wait for
them to grow up? Should you on their account debar yourselves from marriage?”

She came with Naomi only with complete love, and because within her was that “good
separation” of David and Messiah, who are the end of the repair of the world because of the
corruption of the first Adam. This “good separation” Lot took from Abraham, as will be

4 Ruth 1:17.
5 Ruth 1:13-14.



explained later (Essay 12) on the verse, “These six measures of barley he gave me,”¢ and see

there. The “good separation” concept refers to the idea that holy sparks — here, the soul-root of
David and the Messiah — can be embedded within impure lineages, requiring a series of breaks
and transitions to extract and elevate them. Just as Lot’s separation from Abraham was the
necessary first link in a chain that would eventually produce Ruth, so Ruth’s own rupture from
Moab was the final link.” The “good” in “good separation” signals that what appears to be loss or
severance is in fact providential movement toward repair.

Therefore, it is fitting that she should resemble Abraham, who was the first to begin
the repair, as is known.
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Still, one must examine why it says “and may your reward [7072¥n] [mascurtech] be
complete” in the feminine form of the word “reward,” mascura, and did not say “and may your
reward [772¥] [secharech] be complete” in the masculine form of the word “reward,” sechar. It
may be explained that the essence of the spark of the soul of David was hidden specifically
within her, as we say in the Midrash Gen. Rabbah 50:10: “I have found David My servant”®
— where did I find him? In Sodom, as it is written there, “and your two daughters who are
found.”’
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Further, in another way: behold, the commentators wrote that the reason for
accepting converts is because Israel are holy, and every matter of holiness requires addition,'°
like Sabbath and Yom Kippur, for which we extend the time period. Therefore, Israel require
an addition of converts.

¢ Ruth 3:17.

7 Moses Alshich, Einei Moshe (Venice 1601), 2:1:3.

8 Ps. 89:21.

% Gen. 19:15.

10 Eliyahu ben Avraham Shlomo haCohen (1659-1729), Midrash Talpiot (Izmir 1736).
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We say in the Mechilta (parashat Yitro): “ ‘Remember [the Sabbath day, to keep it
holy]’!! and: “Observe [the Sabbath day, to keep it holy]”!? were spoken in one utterance'® —
‘Remember’ [the Sabbath] beforehand and ‘Observe’ it after. From here [we learn] that one
adds from the mundane onto the holy [in order to extend a sacred time period].”'* The Zera
Shimshon uses tosefet Shabbat — the requirement to extend the Sabbath by adding from the
mundane to the sacred — as the proof that holiness inherently demands augmentation. Just as
Shabbat is made more complete by the addition of ordinary time, so Israel’s sanctity is made more
complete by the addition of sincere converts like Ruth.

In the Gemara in Berachot (20b) there is another derivation on “Remember” and
“Observe”: that women are obligated in the sanctification of the day by Torah law, for it is
written, “Remember” — remember it over wine. These women, since they are included in
“Observe,” they are also included in “Remember.” We already know that there is a dispute
among the decisors whether Sabbath and festival require addition by Torah law or not.'*

Thus, it follows that since they are two derivations, if we say one derivation we do not
have the power to say the second. We can’t use both derivations simultaneously, as they interpret
the same word-pair differently. The Mechilta derives the need to add time to the Sabbath, while
the Berachot derives equal obligations for men and women as far as Kiddush. The two readings
are mutually exclusive.
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Furthermore, it is necessary to preface the discussion with what the Leket Yosef'°
wrote, that:

The Tosafot [on Sanhedrin 58b] asked: Why did Eve not die immediately
[upon eating grapes from the Tree of Knowledge],!” so that she would not [have
come to] feed Adam [from that tree]?

They answered that the first Adam sinned in that he squeezed grapes
[on Friday afternoon] and drank [immediately] without reciting Kiddush, and if
he had waited until [Shabbat] evening, he would have recited Kiddush over it.
Also, the sin of Lot was that he drank without Kiddush, and the sin of the first
Adam was thereby reawakened.'®

11 Ex. 20:8.

12 Deut. 5:12.

13 Rosh Hashanah 27a; Shevuot 20b.

14 Mekhilta DeRabbi Yishmael, Tractate BaChodesh 7; Midrash Lekach Tov, Exodus 20:8.
15 Beit Yosef, Orach Chayim 261:2.

16 Yosef Ginsburg (d. 1715), Leket Yosef (Hamburg 1688).

17 Sanhedrin 70a gives an opinion that the Tree of Knowledge was a grapevine.

13 1d.



If so, Eve did not sin, for she is not commanded regarding the
sanctification of the day, as [some authorities hold that] women are not
commanded regarding the sanctification of the day.'” Therefore, regarding
Lot, only the males are prohibited [from becoming Jewish] and not the females
regarding Ammon and Moab, because the females are not commanded
regarding sanctification of the day [whereas the men, who would be commanded,
are connected to the sin of Adam and Lot].

- Leket Yosef, Entry: “Adam”
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From now, when we accept converts, it is because Israel are holy and every matter of
holiness requires addition, like the Sabbath. From where do we know that the Sabbath
requires addition? Perforce one must say that the derivation of “Remember” and “Observe”
is “Remember” [the Sabbath] beforehand and “Observe” it after. According to this
derivation from the Mechilta, there is no longer room for the proof available from tractate
Berachot that women are obligated in sanctification of the day, that is, Kiddush.

If so, if women are not obligated in sanctification of the day, then Eve did not sin, and
because of this she did not die immediately. For this reason, the females of Ammon and Moab
are permitted to become Jewish, for “a Moabite male [is forbidden to become a Jewish convert],
but not a Moabite female.”°
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Because of this, Naomi said to Ruth, “And may your reward be complete,” to hint to
her that the reward of the females is more complete than that of the males. For behold, Eve,
who was the first female, did not blemish herself because of the eating, as according to some
views she was not obliged to make Kiddush, but she only caused Adam to eat, and this was
especially bad for him because he should have waited and made Kiddush. This responsibility of
hers of convincing Adam to eat, which led to his sin, is not such a blemish as the eating itself on
his part, where the prohibition entered into his body.

19 The Leket Yosef does note immediately after this section that according to the Gemara, women are commanded
in Kiddush. It is unclear to the Translator why the Leket Yosef first says that they are not obligated. Perhaps he is
making the same argument as Zera Shimshon, of the conflict between the Mechilta and Berachot.

20 Yerushalmi Yevamot 8:3; Yevamot 69a; 76b, 77a; Ketubot 7b; Kiddushin 75a.
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