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Chapter LVII: Kinnot (Lamentations) 
 
Essay 1: Exile and the destruction of the Temple.  

 

 ה "הקבאָמַר רַב עוּקְבָא בְּלֵיל תִּשְׁעָה בְּאָב נִכְנַס אַבְרָהָם אָבִינוּ לְבֵית קָדְשֵׁי קֳּדָשִׁים, אֲחָזוֹ  ,  שָׂרָתִי בַּמְּדִינוֹתעַל פָּסוּק    מִדְרָשׁ

חָטְאוּ    ,לוֹאָמַר    ?בָּנַי הֵיכָן הֵם  ,רִבּוֹנִי  ,אָמַר לוֹ  ?מֶה לִידִידִי בְּבֵיתִי  ,ה"הקבכּוֹת וּקְצָרוֹת. אָמַר לוֹ  וּבְּיָדוֹ וַהֲיָה מְטַיֵיל בּוֹ אֲר
לְבֵין הָאוּמּוֹת. אָמַר לוֹ בָּהֶן צַדִּיקִים  ,וְהִגְלֵיתִים  בַּטּוֹבִים    ,עֲשׂוֹתָהּ הַמְזִימָּתָהּ. אָמַר לוֹ  ,אָמַר לוֹ  ?לאֹ הָיוּ  הָיָה לְ לְהִסְתַּכֵּל 

חַיֶּי כָּפְרוּ בָהּ, וְלאֹ עוֹד אֶלָּא    ,מִילָה שֶׁבִּבְשָׂרָם. אָמַר לוֹ  הָיָה לְ לְהַבִּיט לִבְרִית  ,אָמַר לוֹ  .סוּגֵיהוֹן בִּישִׁין   ,שֶׁבָּהֶם. אָמַר לוֹ
זִישֶׁ ן בְּמַפַּלְתָּ שֶׁהָיוּ שְׂמֵחִין אֵלּוּ   .ל"עכ ל אֵלּוּ, דִּכְתִיב כִּי רָעָתֵכִי אָז תַּעֲ

 
There is a Midrash on the verse, “The princess among states has become a captive 

servant” (Lam. 1:1):  
 

Rabbi Ukvah said, “On the night of Tisha B’av, our father Abraham 
entered into the Holy of Holies. The Holy One, Blessed be He, grabbed him 
with His hand and walked him long ways and short ways, i.e., back and forth. 
The Holy One, Blessed be He, said to him, ‘Why is My beloved in My House?’ 
(Jer. 11:15). [Abraham] said to Him, ‘My Master, where are my children?’ 
[G-d] said to him, ‘They sinned and I sent them to exile among the nations.’ 
[Abraham] said to Him, ‘Were there no righteous among them?’ [G-d] said to 
him, ‘[Israel] has done so many vile deeds’ (Jer. 11:15). [Abraham] said to Him, 
‘You should look at the good among them!’ [G-d] said to him, ‘The great 
majority of them are bad.’ [Abraham] said to Him, ‘You should look at the 
covenant of circumcision that is in their flesh!’ [G-d] said to him, ‘By your life! 
They nullified that, and it says, “the holy flesh has passed from you” (Jer. 11:15). 
Not only that, but they were happy about each other’s misfortune, as it is 
written, “When you do evil, then you rejoice” (Jer. 11:15).’ ” 

- Lam. Rabbah 1:2 
 

   

 
* English translation: Copyright © 2020 by Charles S. Stein. 



2 
 

  וְכִי  ,בָּנַי הֵיכָן הֵםלְאַבְרָהָם לִשְׁאוֹל  לּוֹ  ה  מַ וְעוֹד קָשֶׁה    .כּוֹת וּקְצָרוֹתוּמְטַיֵיל בּוֹ אֲרהקב"ה בְּיָדוֹ, וּמַהוּ הָיָה  אֲחָזוֹ  קָשֶׁה לָמָּה  
נָה אַחֶרֶת הָיְתָה לוֹ  ואִם תּאֹמַר שֶׁכַּוָּ וְ רֵר הוּא עַצְמוֹ הַגָּלוּת לְיִשְׂרָאֵל?  ישֶׁבְּאוֹתוֹ הַבְּרִית בֵּ   הַבְּתָרִיםאֵינוֹ זוֹכֵר עוֹד בְּרִית בֵּין  

כִי  לּוּ הָ י? גַּם הוּא יוֹדֵעַ זֶה וַאֲפִ הִגְלֵיתִים בֵין הָאוּמּוֹתחָטְאוּ וְ תְּשׁוּבָה שֶׁנּוֹתֵן לוֹ הקב"ה,  זּוֹ  ה  מַ אִם כֵּן    לְאַבְרָהָם בִּשְׁאֵלָה זוֹ,
 .בָּנַי הֵםהֵיכָן שׁוֹאֵל 

  
There is a difficulty why it says that the Holy One, Blessed be He, grabbed [Abraham] 

with ‘His hand’ instead of saying ‘His right hand,’ and why He walked him long ways and 
short ways, i.e, back and forth. Another difficulty is why Abraham asked, “Where are my 
children,” for didn’t he remember anymore the Covenant Between the Parts, for in this same 
covenant, He Himself explained the Exile of Israel, i.e., that Abraham would have a great 
number of descendants (Gen. 15:5) and that the Nation of Israel would face exile, but would 
ultimately be redeemed (Gen. 15:13–14) and would inherit the Land of Israel (Gen. 15:7–8). If 
you’ll say that Abraham had a different intent with this question, if so, what was this answer 
that the Holy One, Blessed be He gave [Abraham], “They sinned and I sent them to exile 
among the nations”? He knew that, and even so he asked, “Where are my children?” 

 
וּמַהוּ זֶה   ?דְּנָקַט  עֲשׂוֹתָהּ הַמְזִימָּתָהּוּמַהוּ הַלָּשׁוֹן שֶׁל    !הָיָה לוֹ לְהָשִׁיב אֵין בָּהֶם צַדִּיקִים  ,וְעוֹד כְּשֶׁשָּׁאַל לאֹ הָיוּ בָּהֶם צַדִּיקִים

שׁ יֵשׁ בֵּין הַצַּדִּיקִים  פְרֵ ה הֶּ מַ דְּ   טוֹבִים,נָמֵי  הֲלאֹ אִם לאֹ יֵשׁ צַדִּיקִים לאֹ יִהְיוּ  דְּ שֶׁחוֹזֵר וְשׁוֹאֵל הָיָה לְ לְהִסְתַּכֵּל בַּטּוֹבִים וְכוּ',  
  ? דְּנָקַט סוּגֵיהוֹן בִּישִׁיןוְאַף כָּאן הָיָה לוֹ לְהָשִׁיב אֵין בָּהֶם טוֹבִים, וּמַהוּ   ?לַטּוֹבִים וְכוּ'

  
Furthermore, when [Abraham] asked Him if there were no righteous among them, 

He could have answered that there were no righteous among them! What is this language 
that was given that “they did so many vile deeds”? Why did [Abraham] continue by asking 
why He didn’t look at the good among them, for if there were no righteous there also 
wouldn’t be good people, for what distinction is there between righteous people and good 
people? Also, [G-d] could have answered that there were no good among them; what is this 
answer that “the great majority of them are bad”? 

  
וּמַהוּ וְלאֹ עוֹד אֶלָּא שֶׁהָיוּ אֵלּוּ שְׂמֵחִים  ?  לָּה לְכָאןי, מָה עִנְיָן מִ שֶׁבִּבְשָׂרָםלָּה  יבַּמִּ  וְעוֹד אַחַר כָּ חוֹזֵר וְשׁוֹאֵל שֶׁהָיָה לוֹ לְהַבִּיט

  ? ה עִם זֶהתְּשׁוּבוֹת לָמָּה לִי? סוֹף דְּבַר הַמִּדְרָשׁ הַזֶּה כֻּלּוֹ מַקְשֶׁה וְאֵי מְתַקְשְׁרִים הָעִנְיָנִים זֶ תַּרְתֵּי ן שֶׁל אֵלּוּ, בְּמַפַּלְתָּ 
 

Furthermore, afterward [Abraham] continued by asking that He should look at the 
circumcision of their flesh; what relevance is the circumcision to this? What is this, “Not only 
that, but they took delight in the misfortune of each other”; why do I have two answers? The 
end result is that the entire Midrash is difficult to understand and how do [people] connect 
these issues to each other? 
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 .ל"עכ  הַיָּמִין  נִשְׁתַּנֵּית  תְּשׁוּבָה  עָשִׂינוּ  שֶׁלּאֹ  דֵייְ   עַל  ,עֶלְיוֹן  יְמִין  שְׁנוֹת  הִיא  חַלּוֹתִיוָאֹמַר    תְּהִלִּים  בְּמִדְרָשׁ  דְּאִיתָא  לוֹמַר  וְיֵשׁ
  כְּמוֹ  ,בַּיְּמִינוֹ וָלאֹ בְּיָדוֹ ה"הקב אָחֲזוֹ וְלָכֵן, סְתָם יָד הִיא אַף נִקְרֵאת  נִשְׁתַּנֵּית שֶׁהַיָּמִין וְעַכְשָׁו סְתָם יָּד נִקְרֵאת שֶׁהַשְּׂמאֹל וְיָדוּעַ 
 .חָס וְשָׁלוֹם ,נִשְׁתַּנֵּית שֶׁהַיָּמִין לוֹ לְהַרְאוֹת, לְאַבְרָהָם חֶסֶד כְּדִכְתִיב הָרָאוּי מִן שֶׁהָיָה

  
It can be said that it’s brought in the Midrash Tehillim, “ ‘And I said, “It is my fault 

that the right hand of the Most High has changed” ’ (Ps. 77:11), it’s because we didn’t repent 
that His right hand was changed” (Lam. Rabbah 1:23). G-d used to wage war with His right 
hand, to defend us against our enemies. But because of our sins, He no longer uses His right hand 
in this way. It’s known that the left hand is simply called “hand” and now that the right hand 
has changed, it is also simply called “hand.” Therefore, that is the reason that it says that the 
Holy One, Blessed be He, grabbed him “with His hand” and why it does not say “His right 
hand,” which would be appropriate, as it is written, “You will be faithful to Jacob and show 
kindness to Abraham” (Micah 7:20), to show him that the right hand has changed (G-d 
forbid). 

 
 קְצִיפָה   וְאִם  סָבַרלֵית    הִיא  מְאִיסָה  אִם  תָּנוּמְאַסְ   מָאֹס־אִם  כִּי  פָּסוּק  עַל  בַּמִּדְרָשׁ  דְּאִיתָא,  כּוֹת וּקְצָרוֹתוּאֲר  עִמּוֹמְטַיֵיל    ]ה[וְהָיָ 
. כּוֹתוּאֲר  וְזֶהוּ,  בִּתְשׁוּבָה  חָזְרוּ  לאֹ  כֵן   פִּי  עַל  וְאַף,  לְיִשְׂרָאֵל  לָהֶם  שֶׁנַּשָּׂא   אַף   הָאֹרֶ   כָּל  לוֹ  מַרְאֶה  הָיָה  כְּלוֹמַר.  סָבַראִית    הִיא
  .מֵהוֹשִׁיעַ  'יַד־ה הֵן לאֹ־קָצְרָה נוּי דְּהַיְ  קְצָרוֹת לוֹ מַרְאֶה הָיָה וְעוֹד

 
He walked with [Abraham] long ways and short ways, i.e., back and forth, as it is 

brought in the Midrash on the verse, “For truly, You have rejected us, with great anger against 
us” (Lam 5:22): “If it be a rejection, there is no hope of a reconciliation, but if it be anger, there 
is hope” (Lam. Rabbah 1:23).   That is to say, he showed [Abraham] the great latitude that He 
allowed to them, to Israel, but nevertheless they didn’t return to Him in repentance, and this 
is the meaning of “a long way,” reflecting the possibility of “a rejection.” But He also showed 
[Abraham] the short way, which is, “No, the L-rd’s arm is not too short to save” (Isaiah 59:1), 
reflecting the possibility that G-d was merely angry, in which case there was a hope of a 
reconciliation. 

 
  יָכוֹל   הַבַּיִת  וּבַעַל  שֶׁלִּי  אֹהֶל  שֶׁהָיָה   לְפִי  .הַמִּקְדָּשׁ  וְנִשְׂרַף  הַבַּיִת  נֶחֱרַב  אִם  לְהִתְרַעֵם  מָקוֹם  לְ  אֵין  ?מֶה לִידִידִי בְּבֵיתִי  לוֹ  אָמַר

וְעוֹד אָמְרוּ  ,יִשְׂרָאֵל שֶׁל נוֹתֵיהֶםועֲוֹ לְכַפָּרַת    לְהִתְמַשְׁכֵּן שֶׁעָתִיד לְפִי  מִשְׁכָּן נִקְרָא   שֶׁהַמִּקְדָּשׁ וְיָדוּעַ  .שֶּׁרוֹצֶה מַה בְּבֵיתוֹ לַעֲשׂוֹת
  .'וְכוּ וַיַּצֶּת־אֵשׁ בְּצִיּוֹןוְכוּ'  חֲמָתוֹ־אֶת 'ה כִּלָּההקב"ה שָׁפַ חֲמָתוֹ עַל עֵצִים וַאֲבָנִים כְּדֵי לְהַצִּיל אֶת יִשְׂרָאֵל, וְכֵן כְּתִיב שֶׁ זַ"ל 

 
He said to [Abraham], “Why is My beloved in my House? You have no room to be 

indignant if the House is destroyed and if the Tabernacle is burned, for it’s My Tent, and the 
homeowner can do whatever he wants in his house.” It’s known that the Temple is called 
Tabernacle because its future is to be pledged1 as an atonement for the sins of Israel.2 

 
1 The Hebrew word מִשְׁכָּן (mishkan) (Tabernacle, habitation) has the same root as לְהִתְמַשְׁכֵּן (lehitmashken) (to 

be pledged, to be mortgaged). 
2 Midrash Tanchuma, Pekudei 2:4: “Why is the word mishkan (‘Tabernacle’) repeated (in Ex. 38:21)? 

R. Samuel said: The Holy One, Blessed be He, would in the future seize it (the Temple) twice as a pledge (mashkon): 
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Furthermore, the rabbis of blessed memory said that the Holy One, Blessed be He, poured 
out his wrath on the wood and stones in order to save Israel (Lam. Rabbah 4:15), i.e., G-d 
diverted his anger from the people to the inanimate objects, and thus it’s written, “The L-rd 
vented all His fury, poured out His blazing wrath; He kindled a fire in Zion which consumed its 
foundations” (Lam. 4:11). 

  
ם יֵשׁ הַגָּלוּת כְּמוֹ שֶׁנִּגָּזֵר אִ דְּ   ?סַגִּי  מִנַּיְיהוּ  בְּחָדָאכַּפָּרוֹת לָמָּה לִי, הֲלאֹ  תַּרְתֵּי  נַת אַבְרָהָם הָיְתָה לְהַקְשׁוֹת להקב"ה  ווּמֵעַתָּה כַּוָּ 

ם בֵּית הַמִּקְדָּשׁ  ימוּ הַצַּדִּיקִים בְּבֵית הַמִּקְדָּשׁ וְיִתְקַיֵּ יאֶלָּא יִתְקַיְּ   ,לְהִתְמַשְׁכֵּןלאֹ הָיָה צוֹרֵ לְבֵית הַמִּקְדָּשׁ    הַבְּתָרִיםבֵּין  בַּבְּרִית  
עְבָּדִים  וּ, אֶלָּא יִהְיוּ מְשׁהַמַּשְׁכּוֹןכְּבָר נָתַנּוּ  וְאִם נֶחֱרַב הַבַּיִת אֵין צוֹרֵ עוֹד לַגָּלוּת, שֶׁ   , וְהַחוֹטְאִים יִגְלוּ מֵאַרְצָם וּמִנַּחֲלָתָם,עִמָּהֶם

 .מוּ בְּאַרְצָםי לְמַלְכֵי הָאֲרָצוֹת וּבַל יִתְקַיְּ 
 

Now we see the intent of Abraham was to question the Holy One, Blessed be He, “Why 
do I have two atonements, i.e., the exile and the destruction of the Temple; isn’t one of them 
enough?” For if the exile is as decreed in the Covenant Between the Parts, there would be no 
need for the Temple to be pledged as an atonement. Rather, the righteous would exist in the 
Temple, and the Temple would exist with them, and only the sinners would be exiled from 
their Land and from their inheritance. But if the House would be destroyed, there would be 
no need for a further exile, for the pledge would have been given; rather they would be slaves 
to the kings of the nations and they would not exist in their Land. I.e., why couldn’t there just 
be an exile for the wicked ones, which would not affect the Temple, and the good ones could 
continue to worship there. Whereas the destruction of the Temple is a dual punishment, for it also 
leads to exile of the entire nation. 

 
שָּׁה  וּכַּמָּה נִיצוֹצוֹת שֶׁל הַקְּדשֶׁיִּפְּלוּ  שֶׁהֲרֵי הֵם חָטְאוּ וְגָרְמוּ    ,כְּלוֹמַר בְּלאֹ גָּלוּת אִי אֶפְשָׁר ,  וְהִגְלֵיתִיםוְהֵשִׁיב לוֹ הקב"ה חָטְאוּ  

 .שָּׁהוּאֶל הַקְּד  וּלְהַחֲזִירָםים שָׁם  מוּבְלַעִ הַ נִיצוֹצוֹת    טוֹוְלִלְקמּוֹת כְּדֵי לַחֲזוֹר  וּקּוּן הוּא שֶׁיִּתְפַּזְּרוּ בֵּין הָאיאִם כֵן הַתִּ   .בְּתוֹ הַקְּלִפָּה
סְאָה אֶלָּא לְהוֹצִיא מִמֶּנָּה כַּמָּה כּ בִּפְסָחִים כְּלוּם אָדָם זוֹרֵעַ  בָּאָרֶץ,וֹכִּדְאָמְרִינַן  לִּי  דִּכְתִיב וּזְרַעְתִּיהָ  יְדֵי    רִין, הָדָא הוּא  שֶׁעַל 

  .וְנָאוָה אֲנִי שְׁחוֹרָהם הַכָּתוּב יקּוּן לַפְּגָם שֶׁעָשׂוּ, וּמִתְקַיֵּ יבֵּה גֵּרִים, וְזֶהוּ הַתִּ הַגָּלוּת מִתּוֹסָפִים בְּיִשְׂרָאֵל הַרְ 
 

The Holy One, Blessed be He, answered him, “They sinned and I sent them to exile,” 
as if to say that without exile it would not be possible for them to be in their Land, as they 
sinned and caused a number of sparks of holiness to fall within the klipa (husk of impurity). 
If so, the correction is for them to be dispersed among the nations in order to return in 
repentance and to gather the sparks absorbed there and to return them to the level of holiness. 
As it says in Pesachim  (87b), “no man sows a seah of seed except with the intent to bring forth 
from it a number of kors,”3 this is as it’s written, “I will sow her in the land” (Hosea 2:25), 
i.e., the prophecy of Hosea pertains to the remnant of Abraham’s offspring who will return from 
captivity, together with converts to Judaism that they bring with them. For because of the exile, 

 
at the time of its first destruction and again at its second destruction. Therefore, He repeated the word mishkan.” See 
also Ex. Rabbah 51:3. 

3 A seah is a unit of dry measure equal to the volume of 144 medium-sized eggs. A kor is 30 times the volume 
of a seah. 
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many converts were gathered within Israel, and this is the correction to the defect that 
[Israel] created by sinning, fulfilling that which is written, “I am dark, but comely” (Song of 
Songs 1:5). 

  
בָּעֲבוֹדָה   ןשֶׁעוֹסְקִי  מַןזְ   ה כָּלבְּסוֹף פֶּרֶק מְרוּבָּ   כִּדְאָמְרִינַןם,  ים כָּל זְמַן שֶׁבֵּית הַמִּקְדָּשׁ קַיָּ ילְהִתְקַיֵּ אָמְנָם זֶה הַגָּלוּת לאֹ הָיָה יָכוֹל  

  בְּהִיפוּ הוּא    תָּמִיד  ת"לַ וֹוְעפּוֹת,  ילִ רֶת הֵם לְהַתִּישׁ כֹּחַ מִדָּת הַדִּין וְהַקְּ וֹוְעוֹד שֶׁסּוֹד הַקָּרְבָּנוֹת וְהַקְּט.  אֵין נִמְסָרִים בְּיֶדְכֶם וְכוּ'
דִּכְתִיב  הַטָּמֵא וּמִתְרַבֶּה הַחֶסֶד בָּעוֹלָם וְאֵין כֹּחַ לְמִדַּת הַדִּין לִשְׁלוֹט, וְעוֹד מִשּׁוּם    הַתּוֹלָעתָּמִיד הָיָה נִכְנָע    לַתוֹעשֶׁעַל יְדֵי    ,ע"תּוֹלָ 
  .ם זֶהימִתְקַיֵּ  ם לאֹ הָיָהי, וְאִם הָיָה בֵּית הַמִּקְדָּשׁ קַיָּ הַגּוֹלָה־בְתוֹ וַאֲנִיהַשְּׁכִינָה הִיא בְּגָלוּת עִמָּנוּ,  כִּבְיָכוֹל ,בְצָרָה אָנֹכִי־עִמּוֹ

  
Actually, this exile could not have happened as long as the Temple existed, as it says 

at the end of the section Merubah,4 an old man who sympathized with the Greeks told them, “As 
long as [the Jews in Jerusalem] engage in the sacrificial service, they won’t be delivered into 
your hands” (Bava Kamma 82b). Also, an esoteric secret of the sacrifices and the incense 
spices is to exhaust the power of the attribute of strict justice and the klipot. The spelling of 
the word olat of the daily burnt offering is a transposition of the spelling of the word tolah 
(worm), for on account of the daily burnt offering, the klipah known as the unclean worm 
surrendered and the kindness grew in the world,5 and there was no power for the attribute 
of strict justice to rule. Also because, as it is written, “I will be with him in distress” (Ps. 
91:15), as if to say that the Shechinah is in exile with us. As it is written, “I was in the 
community of exiles” (Ezek. 1:1), and if the Temple had been standing, this would not have 
been the case, for the Shechinah would have instead still been residing in the Temple. 

 
  . אַף הָרְשָׁעִים בִּזְכוּתָם  נִיצוֹלִיםשֶׁאִם יֵשׁ בָּהֶם צַדִּיקִים, שֶׁיִּהְיוּ    סְדוֹםעַל אֲנָשַׁי  רְיָא  סְנִיגוֹ, שֶׁלַּמַּד  שִׁיטָּתֵיהלַ   אָזֵילוּמֵעַתָּה אַבְרָהָם  

הַצַּדִּיקִים בְּיִיחוּדִים  הֲלאֹ    כִי נָמֵי הָיָה טוֹעֵן אַבְרָהָם שָׁאַף אִם הָרְשָׁעִים פָּגְמוּ בְּחַטּאֹתָם וְגָרְמוּ פֵּירוּד בַּבְּחִינוֹת הָעֶלְיוֹנוֹת,וַהָ 
וּמִשּׁוּם    פָּה,יקּוּן הַצָּרִי לְהַצִּיל עֲשׁוּקִים וּלְקַבֵּץ פְּזוּרִים וּלְהוֹצִיא בִּלְעָם מִפִּיהֶם שֶׁל הַקְּלִ ישֶׁלָּהֶם וּבְמַעֲשֵׂיהֶם הַטּוֹבִים יַעֲשׂוּ הַתִּ 

  . כִי שָׁאַל וְלאֹ יֵשׁ בָּהֶם צַדִּיקִיםהָ 
 

Now Abraham went to the position, that he learned from defending the people of 
Sodom, that if there were among them righteous, that even the wicked would be saved in 
their merit. In addition, Abraham claimed that even if the wicked caused harm by their sins 
and caused a schism in the uppermost aspects (bechinot), the righteous—through their 
meditative unifications (yichudim) and through their goods deeds—would accomplish the 
correction necessary to save the oppressed, and to gather the scattered, and to remove Bilaam 
as a mouthpiece of the klipah. This is the reason that he asked, “Aren’t there righteous among 
them?” 
   

 
4 The seventh chapter of Bava Kamma, 62b–83a. 
5 Pri Etz Chaim, Gate of the World of Action, 3:3–3:6. 
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  ם,הַמְזִימָּתָהּ, וְלאֹ הָיָה יָכוֹל לְהָשִׁיב לוֹ אֵין בָּהֶם צַדִּיקִים, שֶׁהֲרֵי לְפִי הָאֱמֶת הָיוּ שָׁם הַרְבֵּה צַדִּיקִיוהקב"ה הֵשִׁיב לוֹ עֲשׂוֹתָהּ  

ה' דְּשַׁבָּת ה' בְּמִשְׁפָּט יָבאֹ עִם־   צְרַ לַעֲשׂוֹת בָּהֶם מִשְׁפָּט תְּחִלָּה לְפִי שֶׁלּאֹ מִיחוּ בְּחוֹטְאִים, כִּדְאָמְרִינַן בַּפֶּרֶקוּאֶלָּא שֶׁאַדְרַבָּא ה
  .וְהוֹלֶכֶת רַבָּא שֶׁתְּהֵאוְכוּ', וְזֶהוּ עֲשׂוֹתָהּ הַמְזִימָּתָהּ שֶׁהִנִּיחוּ הַמְּזִימָּה  הַזְּקֵנִים בָּאֲנָשִׁים  וַיָּחֵלּוּ', זִקְנֵי עַמּוֹ וְשָׂרָיו וְכוּ

 
The Holy One, Blessed be He, answered [Abraham], “[Israel] has done so many vile 

deeds” (Jer. 11:15), and He wasn’t able to answer him that there were no righteous among 
them. Truly there were many righteous; rather to the contrary, it was required to establish 
an initial justice because they didn’t protest against the sinners, as it says in the fifth section 
of Shabbat (54b–55a), “the L-rd will enter into judgment against the elders and officers of 
His people” (Isaiah 3:14), “so they began with the elders” (Ezek. 9:6), and this is the meaning 
of “[Israel] has done so many vile deeds,” that they permitted the evil to continue occurring.6 

 
שַׁבָּת אָמְרִינַן   דִּבְמַסֶּכֶתוְיֵשׁ לוֹמַר    ?לָמָּה נִקְרְאוּ צַדִּיקִים  ,וְאִם לאֹ מִיחוּ  ?לָמָּה לאֹ מִיחוּ  ,אִם הֵם צַדִּיקִים  :אָמְנָם כָּאן צָרִי עִיּוּן

  שֶׁקִּבְּלוּהָ ם לָדִין יֵשׁ לָהֶם תְּשׁוּבָה  נָ יַזְמִי וּפֵרֵשׁ רַשִׁ"י שֶׁאִם  . לְאוֹרַיְיתָא  רַבָּא  מוֹדְעָאוּמִכָּאן   ,כְּגִיגִית  הָהָר  אֶת  עֲלֵיהֶם  שֶׁכָּפָה
וְקִבְּלוּ עֲלֵיהֶם אֶת    מוֹאָב  בְּעַרְבוֹתשָׁאַף עַל פִּי שֶׁחָזְרוּ    ,וּמַהַרִי"קדְּרָכִים (דָּרוּשׁ כ"ב) בַּשֵּׁם הַתּוֹסָפוֹת    פָּרָשַׁת , וּכְתַב הַ בְּאוֹנֶס

וּבְיָדוֹ הָיָה גַּם כֵּן שָׁם לַכַּפּוֹת עֲלֵיהֶם .   אָז כֹּחוֹ עַתָּהכְכֹחוֹוּכָּפָה עֲלֵיהֶם אֶת הָהָר  שֶׁמִּתְּחִלָּה  וּבִשְׁבוּעָה, הוֹאִיל    בִּבְרִיתהַתּוֹרָה  
  בְּעַרְבוֹת קִּבְּלוּ  שֶּׁ ה  וְאַף עַל מַ   אשׁוֹן קַיָּים,הָרִ   אוֹנֶסשֶׁעֲדַיִין  חֲשִׁיב  כַּמָּה הָרִים וּגְבָעוֹת אוֹ לַהֲנִיעָם בַּמִּדְבָּר וְלאֹ לַהֲבִיאָם לָאָרֶץ,  

  .רֶוֹועיי"ש בָּא כִּדְמֵעִיקָּרָא  הַמּוֹדָעָא, וְיֵשׁ לָהֶם  אֲנוּסִים חֲשִׁיבוּ מוֹאָב
 

 
Actually here we require investigation: if they were righteous, why didn’t they protest 

against the sinners? Conversely, if they didn’t protest, why are they called righteous? It is 
worth saying that in the tractate of Shabbat (88a) it says that [G-d] “overturned the mountain 
over them like a vessel,” and Rav Acha bar Ya’akov said that from here comes a substantial 
caveat to the obligation to fulfill the Torah. Rashi explains that if they were ordered to face 
judgment, they have an answer that they accepted [the Torah] under duress, and therefore it 
should not be binding. The Parashat Derachim wrote (in the 22nd essay),7 in the name of the 
Tosafot and the Maharik,8 that even though [the Laws] were repeated “in the fields of Moab” 
(Deut. 34:1) and [Israel] nevertheless once again accepted upon themselves the Torah by 
covenant and oath, since [their first acceptance] began by [G-d] overturning the mountain 

 
6 Shabbat 54b–55a: “Anyone who had the capability to protest against the members of his household and did 

not protest, is apprehended for [the sins of] the members of his household. [If he is in a position to protest the sinful 
conduct of] the people of his town, [and he fails to do so,] he is apprehended for [the sins of] the people of his town. 
[If he is in a position to protest the sinful conduct of] the whole world, [and he fails to do so,] he is apprehended for 
[the sins of] the whole world. Rav Pappa said: And the members of the household of the Exilarch were apprehended 
for [the sins of] the whole world. As Rabbi Chanina said: What is that which is written: ‘The L-rd will enter into 
judgment against the elders of His people and its princes [saying: It is you who have eaten up the vineyard; the robbery 
of the poor is in your houses]’ (Isaiah 3:14)? If the princes sinned [by committing robbery], how did the elders sin? 
Rather, say the elders [were punished] because they did not protest [the sins of] the princes.” 

7 Judah ben Samuel Rosanes (1657–1727), rabbi in Constantinople. His sefer Parashat Derachim 
(Constantinople, 1727) contains twenty-six essays on various subjects. 

8 Joseph Colon ben Solomon Trabotto (“Maharik”) (c. 1420–1480), foremost halachic scholar of his era in 
Italy. 
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over them, [the acceptance’s] strength now is like its strength then, i.e., it is still a covenant 
made under duress.  Also there, in the fields of Moab, He could have overturned a number of 
mountains and hills over them, or allowed them to wander in the wilderness and not bring 
them to the Land, but He thought that the first compulsion still stood and did not do so, and 
so despite their acceptance of the Law in the fields of Moab, they were considered compelled 
and the caveat of theirs to accept the Law was as in the original state, and see there in Parashat 
Derachim at length.  

 
לְפִי   יןלאֹ הָיוּ מְצוּוִ   אֲחַשְׁוֵרוֹשׁדֶם  וֹ, שֶׁאִם קאֲחַשְׁוֵרוֹשׁבִּימֵי    קִּבְּלוּהָ עַל דִּבְרֵי רז"ל הַדּוֹר    א"רַשְׁבַּ הַ עוֹד כָּתַב שָׁם שֶׁהִקְשָׁה  

נֶעֶנְשׁוּ  אֲנוּסִיםשֶׁהָיוּ   לָהֶם  יוְתִ .  לָמָּה  שֶׁהָיְתָה  פִּי  עַל  כְּדֵי    מוֹדְעָארְצוּ שָׁאַף  דַּוְקָא  אֶלָּא  הָאָרֶץ  אֶת  לָהֶם  נָתַן  מִכָּל מָקוֹם לאֹ 
אַף עַל  מוֹדְעָאוּנֶס וֹוְכוּ', וּמֵעַתָּה לאֹ הָיְתָה לָהֶם טַעֲנַת א חֻקָּיו  יִשְׁמְרוּ בַּעֲבוּר  גּוֹיִם  אַרְצוֹת לָהֶם וַיִּתֵּןדִּכְתִיב  מוּ הַתּוֹרָה,ישֶׁיְּקַיְּ 

  עכ"ל ועיי"ש.  אֲנוּסִים פִּי שֶׁהָיוּ
 
It’s also written there in the Parashat Derachim that the Rashba9 questions the words 

of the rabbis of blessed memory that the generation received [the Torah] in the days of 
Ahasuerus, for if prior to Ahasuerus they were not commanded to observe the Torah because 
they were compelled, then why were they punished? If you want to say that even though they 
had a caveat regarding their acceptance of the Law, that even so the Land was given to them 
only in order that they should fulfil the Torah, as it is written, “He gave them the lands of 
nations . . . that they may keep His laws” etc. (Ps. 105:44–45), and from now they have no 
claim of compulsion and a caveat even though they are still under pressure. See there. 

 
הוֹאִיל   נֶשׁ,וֹשֶׁיִּשְׂרָאֵל אֵינָם רְאוּיִם לְשׁוּם עוּמַהַרִי"ק אֶפְשָׁר שֶׁהָיוּ סוֹבְרִים כְּדַעַת הַתּוֹסָפוֹת הַדּוֹר וּלְפִי זֶה הַצַּדִּיקִים שֶׁבְּאוֹתוֹ 

  . הַתּוֹרָה  עוֹבְרִים עַל  רָאוּםכְּשֶׁ כִי לאֹ הוֹכִיחוּ אוֹתָם  בִים בַּקִּיּוּם הַתּוֹרָה, וּמִשּׁוּם הָ יוְאֵינָם חַיָּ   מוֹדְעָאוּנֶס  וֹשֶׁיֵּשׁ לָהֶם טַעֲנַת א
 לְהֵעָשׂוֹת וּלְהִתְרַבּוֹת.  הַמְזִימָּתָהּ, שֶׁהִנִּיחוּ מָקוֹם לְ עֲשׂוֹתָהּ הַמְזִימָּתָהּ וְזֶהוּ שֶׁהֵשִׁיב לוֹ הקב"ה

  
According to this, the righteous of that generation may have been of the opinion of 

the Tosafot and the Maharik, that the people of Israel were not deserving of any punishment, 
since they had a claim of compulsion and the caveat and they were not obligated in the 
commandments, and because of this [the righteous] did not reprove them when they saw 
them violating the Torah.   This is the reason that the Holy One, Blessed be He, answered [to 
Abraham], “Israel has done so many vile deeds” (Jer. 11:15), that [the righteous] gave [the 
sinners] room for the vile deeds to be executed and to grow, by not reproving them. 

 
   

 
9 Shlomo ben Avraham ibn Aderet (1235–1310), Spanish rabbi, halakhist, and Talmudist. 
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וְהֵם חַיָּיבִים לִשְׁמוֹר    ,מוֹדְעָאבְּקַבָּלַת הַתּוֹרָה אֵין לָהֶם    אֲנוּסִיםא, שָׁאַף עַל פִּי שֶׁהָיוּ  "הַדִּן קִטְרְגָה לְפִי סְבָרָת הַרַשְׁבַּ אֲבָל מִדָּת  
לָאָרֶץ   שֶׁנִּכְנְסוּ  מֵחֲמַת  מִטּוּבָהּ  אֶת הַתּוֹרָה  וְלִשְׂבּוֹעַ  מִפִּרְיָהּ  גָּמוּלֶאֱכוֹל  לְקַיֵּ וּר  בִּתְנַאי  לָהֶם    .ם הַמִּצְווֹתימְפֹורָשׁ  הָיוּ  כֵּן  וְאִם 

כִּדְאִיתָא    עִם הַזְּקֵנִים שֶׁלּאֹ מִיחוּ בַּשַּׂרִים,  ]א[לַזְּקֵנִים לְהוֹכִיחָם וּלְמָנְעָם מֵהָעֲבֵירוֹת, וְהַשְׁתָּא שֶׁלּאֹ הוֹכִיחוּ אוֹתָם בְּמִשְׁפָּט יָבוֹ
הַצִּילָם לְפִי שֶׁגַּם הֵם לאֹ עָשׂוּ הַתָם בְּמַסֶּכֶת שַׁבָּת. אַחַר זֶה חָזַר אַבְרָהָם וְשָׁאַל אַף אִם נֶאֱמַר שֶׁהַצַּדִּיקִים שֶׁבָּהֶם אֵין בָּהֶם כֹּחַ לְ 

מִכָּל מָקוֹם הַמִדַּת הַדִּין לאֹ הָיָה לָהּ רְשׁוּת לִשְׁלוֹט עֲלֵיהֶם מֵחֲמַת הַצְּדָקָה שֶׁעוֹשִׂים, כִּדְאָמְרִינַן    רָם,חוֹבָתָם לְהוֹכִיחַ אֶת בְּנֵי דּוֹ
לּוּ בִּירוּשָׁלַיִם כְּתִיב  יה, וְאִ דְּאִילּוּ בִּסְדוֹם וְיַד־עָנִי וְאֶבְיוֹן לאֹ הֶחֱזִיקָ   בְּסַנְהֶדְרִין מִדָּה אַחַת הָיְתָה בִּירוּשָׁלַיִם יְתֵירָה עַל סְדוֹם,

 .דף ק"ד  יְדֵי נָשִׁים רַחֲמָנִיּוֹת וְכוּ' ועיי"ש
 

But despite the view of the righteous that the people of Israel were not deserving of 
punishment, the attribute of strict justice spoke against them, according to the opinion of the 
Rashba. That is, even though they were compelled in their acceptance of the Torah, they did 
not have a caveat, and they were obligated to observe the Torah because they entered into 
the Land, “to eat of its fruits and to be satiated from its goodness,”10 with the complete and 
explained condition to fulfill the mitzvot. If so, the elders needed to admonish them and 
prevent them from sinning, and since they didn’t admonish them, “ ‘The L-rd will enter into 
judgment against the elders of His people and its princes’ (Isaiah 3:14)? If the princes sinned [by 
committing robbery], how did the elders sin? Rather, say the elders [were punished] because they 
did not protest [the sins of] the princes.” This is brought there in tractate Shabbat (54b–55a). 
After this, Abraham again asked if it was said that the righteous—who lacked the power to 
save [the people] because they did not do their duty to admonish the members of their 
generation—in any case the attribute of strict justice had no permission to rule over them 
because of the charity that they gave. As it says in tractate Sanhedrin:  

 
With regard to Sodom, it is written, “Then the L-rd rained upon Sodom 

[brimstone and fire from the L-rd out of Heaven]” (Gen. 19:24), while with regard 
to Jerusalem, it is written: “From above He has sent fire into my bones, and it 
prevails against them” (Lam. 1:13). And it is written, “For the iniquity of the 
daughter of my people is greater than the sin of Sodom” (Lam. 4:6). Is there 
partiality in the matter [i.e., why wasn’t Jerusalem then overturned like Sodom]? 
Rava says that Rabbi Yochanan says: It is because there was an additional 
measure of suffering in Jerusalem that was not in Sodom, as with regard to 
Sodom it is written: “Behold this was the iniquity of your sister Sodom; pride, 
surfeit of bread [and careless ease was in her and in her daughters]; and yet she did 
not strengthen the hand of the poor and destitute” (Ezek. 16:49). [I.e., while the 
people of Sodom did not give to the poor, it was out of choice, for they had plenty 
of food.] In contrast, with regard to Jerusalem it is written: “The hands of 
compassionate women cooked their own children” (Lam. 4:10). The residents of 
Jerusalem were punished with a great famine. 

- Sanhedrin 104b 
 

10 Berachot 44a: the blessing over grains, wine, and fruits.  



9 
 

 
 

וְלִבְרִיּוֹת  יֵשׁ צַדִּיק שֶׁאֵינוֹ טוֹב, אֶלָּא טוֹב לְשָׁמַיִם    טוֹב וְכִי־כִּי  צַדִּיק   אִמְרוּדּוּשִׁין  יבַּקִּ כִּדְאָמְרִינַן  טוֹב    ] א[וּמִי שֶׁנּוֹתֵן הַצְדָּקָה נִקְרָ 
קב"ה לאֹ הָיוּ צַדִּיקִים שֶׁהָיוּ בַּעֲלִי עֲבֵירוֹת, וּלְגַבֵּי הַבְּרִיּוֹת    דִּלְגַּבֵּיוְאֵלּוּ הָיוּ נִקְרָאִים טוֹבִים וְלאֹ צַדִּיקִים, מִשּׁוּם   .זֶהוּ צַדִּיק טוֹב

צְדָקָה, שֶׁהָיוּ עוֹשִׂים  לְפִי  גּוֹ  הָיוּ טוֹבִים  יָדוּעַ  בַּמִּדְרָשׁ עַל פָּסוּק  דֶ וּכְבָר  כִּדְאָמְרִינַן  הִיא,  רָבָה  כִּי  הַצְּדָקָה  מַעֲלַת   הַשְׁקִיפָהל 
עָה  תּוֹרָה הִיא לְרָ בּאֹ וּרְאֵה כַּמָּה גְּדוֹל כֹּחַ הַצְּדָקָה שֶׁמְהַפֶּכֶת מִדָּת הַדִּין לְמִדַּת הָרַחֲמִים, שֶׁהֲרֵי כָּל הַשְׁקָפָה שֶׁבַּ   ,קָדְשְׁ  מִמְּעוֹן

  .הָרַחֲמִיםלְמִדַּת גֶז  וֹשֶׁגָּדוֹל כֹּחַ מַתְּנַת עֲנִיִּים שֶׁמַּהְפֵּכַת מִדָּת הָרלְלַמֶּדְ  חוּץ מִזּוֹ,
 

One who gives charity is called “good,” as it says in tractate Kiddushin (40a), “ ‘Speak 
of the righteous, who is good, for they shall eat the fruit of their actions’ (Isaiah 3:10). But is 
there a righteous person who is good and is there a righteous person who is not good? Rather, 
one who is good toward Heaven and toward people is a righteous person who is good, while 
one who is good toward Heaven but bad toward people is a righteous person who is not good!” 
But these people about whom Abraham asked are called good but not righteous, because as far 
as [the] Holy One, Blessed be He is concerned, they are not righteous if they are engaging in 
sins, but as far as the people are concerned, they are good because they give charity. We 
already know the greatness of the level of charity, which is indeed great, as it says in the 
midrash Tanchuma (Ki Tisa 14) on the verse, “Look down from your holy abode” (Deut. 
26:15). Come and see the great power of charity, which reverses the attribute of strict justice 
to the attribute of mercy, for every appearance of the Hiphil form of the word “look forth” that 
is in the Torah is for a negative connotation, except for this verse Deut. 26:15 in the section 
dealing with the giving of tithes, to teach you that great is the power of giving to the poor, 
which reverses the attribute of anger to the attribute of mercy.11 

 
 

   

 
11 Midrash Tanchuma (Ki Tisa 14): “R. Alexandri said: The influence of those who bring tithes is so great 

that they can convert a curse into a blessing. Whenever Scripture employs the word hashkafah (‘looking forth’) it is 
an expression indicating disaster, as it is said: ‘And he looked forth toward Sodom’ (Gen. 19:28); ‘The L-rd looked 
forth upon the hosts of the Egyptians’ (Ex. 14:24); ‘Through the window she looked forth and peered’ (Judges 5:28); 
‘And there looked forth toward him two or three officers’ (II Kings 9:32); ‘For at the window of my house I looked 
forth through my lattice; and I beheld among the thoughtless ones’ (Prov. 7:6). The word ‘looking forth’ connotes a 
disaster in every instance except in the verse ‘Look forth from Your holy habitation from Heaven, and bless Your 
people Israel’ (Deut. 26:15). Not only does it not indicate disaster [in that verse], but [those who bring tithe] convert 
the disaster into a blessing.”  
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נוּ מֵחֲמַת הַצְּדָקָה שֶׁעוֹשִׂים הָיָה לְ לְעַכֵּב מִדָּת הַדִּין וּלְהַגְבִּיר יוְזֶהוּ שֶׁאָמַר אַבְרָהָם הָיָה לְ לְהִסְתַּכֵּל בַּטּוֹבִים שֶׁבָּהֶם, דְּהַיְ 
טוֹת מִצְוַת הַצְּדָקָה יֵשׁ לָהּ כֹּחַ לְהָגֵין, מִכָּל  רֻ בִּישִׁין דְּהַיְינוּ אַף עַל פִּי שֶׁבִּפְ וְהֵשִׁיב לוֹ הקב"ה סוּגֵיהוֹן  .  מִדָּת הָרַחֲמִים וְהַחֶסֶד

  וְחֶסֶד  גּוֹי־תְרוֹמֵם  צְדָקָהכְּתִיב  דִּקְרָאוְאַדְרַבָּא בִּכְלָלוּתָם נִקְרְאוּ רָעִים וְלאֹ טוֹבִים, מִשּׁוּם . מָקוֹם מִצַּד הַכְלָלוֹת אֵין לָהּ כֹּחַ זֶה
הַצְדָּקָה כְּנֶגֶד הַמְּקַבְּלִים, שֶׁדַּוְקָא כְּשֶׁעוֹשִׂים הַצְדָּקָה עַם יִשְׂרָאֵל    ]בִּדְרִישָׁה[בדירוש  דְּרָכִים    פָּרָשַׁתוּפֵירֵשׁ הַ  ,חַטָּאת  לְאֻמִּים

, מִשּׁוּם שֶׁהֵם קְרוּיִים  לְחַטָּאתלְפִי שֶׁהֵם קְרוּיִים בָּנִים, אֲבָל הַצְדָּקָה וְחֶסֶד הַנַּעֲשֶׂה עִם הָאוּמּוֹת הוּא  ,  נֶחְשֶׁבֶת הַצְדָּקָה לַמִּצְוָה
 ים עכ"ל.עֲבָדִ 

 
This is why Abraham said, “You should look at the good among them!” That is, as if 

to say, “Because of the charity that they gave, You should prevent the attribute of strict justice 
from reaching them and instead strengthen the attribute of mercy and kindness.” The Holy 
One, Blessed be He, answered him, “The great majority of them are bad,” as if to say, “Even 
though the coins given for the mitzvah of charity have the power to protect the giver, in any 
case, there is no such power when it comes to the charity given by the general population, who 
are not giving it as a mitzvah. To the contrary, the majority of the people are called bad and 
not good, because, as it is written in Scripture, “Charity will elevate a nation [i.e., Israel]; but 
the kindness of the nations is sin” (Prov. 14:34).12 In Bava Batra 10b, the rabbis explain this to 
mean that the nations have ulterior motives, such as to boast about their generosity, or to taunt 
Israel, or to ensure the permanence of their kingdoms. Alternatively, the rabbis translate the last 
word not as sin, but as a sin offering, and interpret the sentence as meaning that the nations intend 
their acts of kindness as a balance to their sins. Rashi’s comment is that the “kindness” of the 
nations is that they rob from one person to give to another. Ibn Ezra explains that the “kindness” 
that the nations do is in honor of their idol worship.13 The Parashat Derachim explains (in the 
17th essay) in requiring the giving of charity versus willingly accepting the obligation to give 
charity, that especially when the Jewish people willingly gives charity, that the charity is then 
considered a mitzvah, because they are called “sons.” I.e., when we are at our best, expressing 
our love for Torah, we are considered as children of G-d, and our good deeds are considered acts 
of love and are considered by G-d to be mitzvot. In contrast, the charity and kindness done by 
the nations are considered as a sin, because they are called “servants.” I.e., the nations don’t 
have the Torah, and thus are considered as the servants of G-d; if they engage in charity and 
kindness, it is done for an ulterior motive, and is not viewed favorably by G-d.  

 
   

 
12 The word chesed (חֶסֶד) typically means kindness or faithfulness. There is a rare meaning, “shame,” as in Lev. 

20:17, and the Jewish Publication Society edition of 1917 interprets Prov. 14:34 as “Righteousness exalts a nation; 
but sin is a reproach to any people.” Most Jewish commentators, however, interpret Prov. 14:34 as “. . . the kindness 
of the nations is sin.” That leads one to question why that would be so, which is addressed further in the text. 

13 Similarly, see Isaiah 66:17: “Those who devise a holiness and purity for themselves, turning towards the 
gardens, going after ‘the one’ in the midst . . . they shall come to an end all together, says the L-rd.” Rashi’s 
interpretation is that they were going out to worship idols that they had erected in the garden. Rabbi Shimshon Rafael 
Hirsch suggests that they were worshipping Nature. Regardless, while such people may have considered themselves 
holy and pure, their actions were idolatrous and therefore a grave sin. 



11 
 

גַּם הֵם אֵינָם קְרוּיִים בָּנִים    קַבָּלָה לְפִי שֶׁהָיְתָה בָּאוֹנֶס,וּמֵעַתָּה לְפִי סְבָרָת יִשְׂרָאֵל שֶׁבְּאוֹתוֹ הַדּוֹר שֶׁקַּבָּלַת הַתּוֹרָה אֵינָהּ נִקְרֵאת  
  .סוּגֵיהוֹן בִּישִׁיןזֶהוּ וְ , חַטָּאת לְאֻמִּים וְחֶסֶדמּוֹת שֶׁעֲלֵיהֶם כְּתִיב וּי נֹחַ, וַהֲרֵי הֵם כְּמוֹ שְׁאַר הָאוַעֲדַיִין לאֹ יָצְאוּ מִכְּלָל בְּנֵ 

 
Now according to the position of Israel—that in the same generation that received the 

Torah it should not be called “receipt” because they were compelled—they also aren’t called 
sons, i.e., Jews who don’t have a love for the Torah won’t be considered as children of G-d, and 
any “good deeds” won’t be considered as acts of love or as mitzvot. However, they still are not 
exempted from the category of the “sons of Noah,” and they are like the remaining nations 
upon whom it is written “the kindness of the nations is sin” (Prov. 14:34); this is the reason for 
G-d’s reproach to Abraham that “the great majority of them are bad.” 
 

 
לָּה שֶׁמְּעִידָה עֲלֵיהֶם שֶׁהֵם יִשְׂרָאֵל, אָמַר  יוְעַל זֶה שָׁאַל אַבְרָהָם אֵי אֶפְשָׁר שֶׁיִּהְיוּ נֶחְשָׁבִים כִּשְׁאַר הָאוּמּוֹת, שֶׁהֲרֵי יֵשׁ לָהֶם הַמִּ 

־אֶת  לוֹ  נֹתֵן  הִנְנִידִּכְתִיב  נוּ הַשָּׁלוֹם  ידְּהַיְ   לָּה,יבְּרֶמֶז וְסוֹד הַמִּ נָמֵי  לָּה עָצְמָה אֶלָּא כָּפְרוּ  יוְלאֹ דַּי שֶׁכָּפְרוּ בְּמִ   .חַיֶּי כָּפְרוּ בָהּלֵיהּ  
שְׂמֵחִי   שֶׁהָיוּ  ,שָׁלוֹם  בְּרִיתִי אֵלּוּשֶׁ ן  בְּמַפַּלְתָּ   םאֵלּוּ  לִפְגל  הַדִּין  מִדָּת  יְכוֹלָה  הָיְתָה  לאֹ  הַשָּׁלוֹם  בֵּינֵיהֶם  הָיָה  שֶׁאִם  בָּהֶם,וֹ,   עַ 

וְנוֹצְחִים בִּשְׁבִיל שֶׁהָיָה בֵּינֵיהֶם  לְמִלְחָמָה  שֶׁהָיוּ עוֹבְדִים עֲבוֹדָה זָרָה הָיוּ יוֹצְאִים    אַחְאָבדּוֹרוֹ שֶׁל    אָהידְּפֵ   בִּירוּשַׁלְמִיכִּדְאָמְרִינַן  
  הַשָּׁלוֹם.

 
Upon this answer, Abraham asked how it was possible that they would be considered 

as the remainder of the nations, as they have a covenant [of circumcision] that informs them 
that they are Israel. [G-d] said to him, “By your life! They nullified that.” It’s not enough 
that they nullified the covenant itself, but also the allegory and esoteric secret of the covenant, 
that is to say, peace, as it is written, “I grant him my covenant of peace” (Num. 25:12), for 
they were happy about each other’s misfortune. If there had been peace between them, the 
attribute of strict justice would not have been able to harm them, as it says in the Jerusalem 
Talmud in Peah (4b) that the generation of Ahab were idol worshippers, but they went out to 
war and were victorious, because they had peace among themselves. 

 

* * * 


