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Chapter LVII: Kinnot (Lamentations) 
 
Essay 11: With self-degradation, we ask G-d to remember us and to regret our exile.  

 

לִפְנֵי הקב"העַל פָּסוּק    מִדְרָשׁ יִשְׂרָאֵל אוֹמֶרֶת  כְּנֶסֶת  וּמְרוּדִי,  עִנּוּיִין    ,עוֹלָם  שֶׁל  רִבּוֹנוֹ  ,זְכָר־עָנְיִי  וּמְרוּדִי  שֶׁעֻנֵּיתִיזָכוּר   ,

לַמִּלְחָמָה וְהָיוּ  שֶׁיּוֹצֵא  רַבִּי חִיָּיא מָשָׁל לְמֶלֶ˂  יָצְאוּ אֵלּוּ בָּאֵלּוּ. זָכוֹר תִּזְכּוֹר. תָּנֵי    שֶׁמָּרַדְתִּי בְּ˃, וְיִסּוּרִין שֶׁהִרְוִיתַנִי לַעֲנָה וָראֹשׁ,
אָמַר הַמֶּלֶ˂ הַלְוַאי הָיוּ בָּנַי עִמִּי וַאֲפִילּוּ הָיוּ מַקְנִיטִין  ,  בָּנָיו עִמּוֹ וְהָיוּ מַקְנִטִין אוֹתוֹ. לְמָחָר יָצָא הַמֶּלֶ˂ לְבַדּוֹ וְלאֹ הָיוּ בָּנָיו עִמּוֹ

  וְהָדֵין:.  וְכוּ'  אַדְמָתָם־עַל  יֹשְׁבִים  יִשְׂרָאֵל  בֵּית  אָדָם־בֶּןוּכְתִיב    . אֹרְחִים  מְלוֹן  בַמִּדְבָּר  יִתְּנֵנִי־ מִי  וְאִית תְּלָתָא פְּסוּקִים חַד  .אוֹתִי
מּוֹת הָעוֹלָם, אֲבָל מָה אֶעֱשֶׂה וְתָשׁוֹחַ עָלַי וּאָמַר רַבִּי יוּדָן זָכוֹר תִּזְכּוֹר, יוֹדֵעַ אֲנִי שֶׁאַתָּה זוֹכֵר א  .עָלַי נַפְשִׁי  תָשׁוֹחַ זָכוֹר תִּזְכּוֹר וְ 

  .  עכ"ל , נַפְשֵׁיהּ דִּקְטִינָא נָפְקַתקַטִּינָא עֲבִידָאנַפְשִׁי, מַתְלָא אָמְרָה עַד דִּשְׁמֵינָא 
 

Midrash Lam. Rabbah reads: 

There is a verse: “To recall my distress and my straying was wormwood 
and poison” (Lam. 3:19). The Assembly of Israel1 said before the Holy One, 
Blessed be He: “Master of the universe, recall the distress with which I 
distressed You, and my straying when I rebelled against You, and the suffering 
with which I have filled You, the ‘wormwood and poison.’ Let them cancel one 
another.” [In other words, let the wormwood and poison that I’m experiencing 
serve as adequate punishment against my misdeeds.] 

There is a verse: “When remembering, my soul is bowed down within me” 
(Lam. 3:20). Rabbi Chiyya taught, “There is a parable of a king who goes out 
to war and his sons were with him and they provoked him. The next day, the 
king went out by himself and his sons were not with him. The king said: ‘If 
only my sons were with me, even though they provoke me.’ The king is the Holy 
One, blessed be He, and the sons, these are Israel. When Israel went out to war, the 
Holy One, blessed be He, went out with them. When they provoked Him, He did 
not go out with them. When Israel was not in the land, He said: ‘If only Israel were 
with me, even though they provoke me.’ ” 

 
* English translation: Copyright © 2020 by Charles S. Stein. 
1 The term Assembly of Israel (כנסת ישראל) (Knesset Yisrael) could have different meanings. It could simply refer 

to the Jewish people; or it could refer to the Great Assembly (כנסת הגדולה) (Knesset ha-Gedola), the wise men who led 
Israel from the end of the Biblical prophets through the Mishnaic period; or in Kabbalistic terms, it could refer to the 
sefira of Malchut, kingship. In this essay, the Assembly of Israel is responsible for the Jewish people, and is equated 
not with the human leadership, but with the sefira of Malchut. 
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Rabbi Chiyya continued: There are three verses. The first is: “Oh, to be 
in the wilderness, at an encampment for wayfarers! Oh, to leave my people, to 
go away from them, for they are all adulterers, a band of rogues.” (Jer. 9:1). [But 
now G-d thinks:] Who will give My people to be with me, as they were at the 
beginning, in the wilderness! 

 And it is written [in the second verse], “O mortal, when the House of 
Israel dwelt on their own soil, they defiled it with their ways and their deeds; their 
ways were in My sight like the uncleanness of a menstrually impure woman.” 
(Ezek. 36:17). 

And [the third verse], this one: “When remembering, my soul is bowed 
down within me” (Lam. 3:20).  

Rabbi Yudan said: “ ‘When remembering,’ I know that you remember 
the nations of the world, but what will I do? ‘My soul is bowed down within 
me.’ ” So it is said: ‘The fat becomes small and the small one dies.’ ”  

- Midrash Lam. Rabbah 3:7 
 
The Matnot Kehuna2 explains “The fat becomes small and the small one dies”: “Before the 

fat animal becomes small and inferior, the sick soul exits and he won’t be able to see the inferiority 
and poverty of the fat one.” In other words, Rabbi Yudan’s interpretation of the verse is that G-d 
will remember the evil perpetuated by the “fat” nations of the world against us, and they will have 
their downfall (i.e., become small), but the prophet is asking what he will do while waiting, that 
as an individual, he may not live to see this downfall of the nations, and thus he laments. 

 
סּוּרִין שֶׁבָּאוּ עַל יִשְׂרָאֵל יאִם הַיִּ   ,דְּמִמַּה נַפְשָׁ˂  .יָצְאוּ אֵלּוּ בָּאֵלּוּ  ,זָכוּר עִנּוּיִין וְכוּ'  ,צָרִי˂ עִיּוּן עַל טַעֲנָה זוֹ שֶׁל הַכְּנֶסֶת יִשְׂרָאֵל
סּוּרִין אֲחֵרִים אַחַר שֶׁכְּבָר  ילִשְׁלוֹחַ לָהֶם יִּ   דִּינָאבְּלאֹ    דִּינָא  עָבִידוְכִי קב"ה    .קָשֶׁה  הֵם כְּדָאִים לְפִי חוֹמֶר עֲוֹונוֹתֵיהֶם שֶׁעָשׂוּ,

יִשְׂרָאֵל לוֹמַר זָכוּר וְכוּ' יָצְאוּ אֵלּוּ בָּאֵלּוּ  ,עֲוֹונוֹתֵיהֶםנִּמרְקוּ   יָצְאוּ אֵלּוּ    ,ם כְּדָאִים מַה זוֹ טָעֲנָהאֵינָ   וְאִם  ?דְּאִיצְטְרִי˂ לַכְּנֶסֶת 
   ?בְּאֵלּוּ, הַלּאֹ עֲדַיִין לאֹ מִרְקוּ הֶחָטָאִים כְּפִי הַצּוֹרֵ˂

 
This plea of the Assembly of Israel, “Recall the distress . . . . Let them cancel one 

another,” requires examination, whichever way one looks at it. If the sufferings that came 
upon Israel were sufficient according to the severity of their intentional transgressions, it is 
difficult to understand the plea. For does [the] Holy One, Blessed Be, execute justice without 
justice, to send them other sufferings after their transgressions have already been cleansed, 
such that it’s necessary for the Assembly of Israel to say, “recall . . . . Let them cancel one 
another”? If [the sufferings] were not sufficient, what is this plea, “Let them cancel one 
another,” for they haven’t yet cleansed the sins as needed? 
 

 
2 Rabbi Issachar Katz-Berman (? Volhynia–1598 Palestine?), a rabbi in various communities in Poland, known 

especially for Matnot Kehuna (Krakow 1588), a Midrashic commentary, and Mareh Kohen (Krakow 1589), an index 
on the Zohar. 
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וְעוֹד   .אוֹ לְאַחַר לַעֲנָה  ]ן[עִנּוּיִיהָיָה לוֹ לוֹמַר וּמְרוּדִי אוֹ קוֹדֶם    ?סּוּרִין שֶׁהִרְוִיתַנִיינּוּיִין שֶׁעֻנֵּיתִי וְיִ יוְעוֹד אַמַּאי הִפְסִיק בֵּין עִ 
וְעוֹד בְּפֵירוּשׁ    ?ראֹשִׁיוְ י  ]תִ [לַעֲנָ וּמְרוּדִי, וְאַחַר כָּ˂ סִיֵּים לַעֲנָה וָראֹשׁ וְלאֹ אָמַר    בְּלָשׁוֹן מְדַבֵּר בַּעֲדוֹ עָנְיִי ה  פָּתַח בִּתְחִלָּ אַמַּאי  

שֶׁרְצוֹנוֹ לוֹמַר שהקב"ה יִזְכּוֹר מִמֶּנּוּ וְיִצְטַעֵר עַל מַה שֶׁהִגְלָה אוֹתָנוּ, אֵי˂ שַׁיָּי˂ סֵיפָא דִּקְרָא  זָכוֹר תִּזְכּוֹר דְּתָּנֵי רַבִּי חִיָּיא וְכוּ',
  .מַאי פְּלִיגִי ר' יוּדָןהָיָה לוֹ לוֹמַר זָכוֹר תִּזְכּוֹר וְתָשׁוֹחַ עָלֶי˃ נַפְשְׁ˃, שֶׁהַכְּנֶסֶת יִשְׂרָאֵל הִיא מְדַבֶּרֶת, וּבְ  ?וְתָשׁוֹחַ עָלַי נַפְשִׁי

 
Furthermore, the Assembly of Israel essentially said, “Recall Your distress, my straying, 

and Your suffering, the wormwood and poison.” Why is there an interruption with the 
introduction of the words “my straying” between “the distress with which I distressed You” (i.e., 
“Your distress”) and “the suffering with which I have filled You” (i.e., “Your suffering”)? [The 
author] of the Midrash should have said “and my straying” either before “the distress which 
I distressed You” or after “wormwood and poison.” In other words, wouldn’t it have made more 
sense to write, “Recall my straying when I rebelled against You: the distress which I distressed 
You, and the suffering with which I have filled You, the wormwood and poison,” or to write, “Recall 
the distress which I distressed You, and the suffering with which I have filled You, the wormwood 
and poison—my straying when I rebelled against You”? Furthermore, why does [the author of 
the Midrash] open with language speaking for itself, “my distress” and “my straying,” and 
afterward conclude with “wormwood and poison,” and not explain the Scripture to say, “my 
wormwood and my poison”? Further, in the explanation of, “When remembering, my soul is 
bowed down within me” (Lam. 3:20), for which the Midrash comments: Rabbi Chiyya taught 
the parable about the king going out to war, for which [the author of the Midrash] wants to say 
that the Holy One, Blessed be He, will remember us and will regret that He exiled us, what 
is the relevance of the end of the verse, “my soul is bowed down within me”? According to the 
Midrash, [Jeremiah] should have said, “When remembering, Your soul is bowed down within 
You,” for the Assembly of Israel was the one speaking to G-d. Finally, with what is Rabbi 
Yudan disagreeing, for it seems that he simply repeated the same words offered by Rabbi Chiyya, 
“My soul is bowed down within me”? 

 
דְּיִשְׂרָאֵל רָחֲקִין מֵהֵיכָלָא דְּמַלְכָּא,  תָּא חֲזֵי, כָּל זִמְנָא    :וּלְבָאֵר כָּל הַסְּפֵקוֹת נַקְדִּים לָשׁוֹן הַזֹּהַר פָּרָשַׁת אַחֲרֵי מוֹת (דַּף ע"ד) וז"ל

אִ   כִּבְיָכוֹל לְמֵהַ˂ימַטְרוֹנִיתָא  לֵיהּ,  לְאַלְקָאָה  בַּר,  לְהַאי  קִיסְטָא  אַקְדִּימַת  לָא  דְּמַטְרוֹנִיתָא  בְּגִין  טַעְמָא.  מַאי  עִמְּהוֹן.   תְרַחֲקַת 
אֶלָּא שָׁבִיק כֹּלָּא בִּידָא דְּמַטְרוֹנִיתָא, לְאַנְהָגָא הֵיכָלָא, וּלְאַלְקָאָה בְּרָהּ,   .לְעָלְמִין  ר נָשׁלְבַ בְּאוֹרַח מֵישָׁר. בְּגִין דְּמַלְכָּא לָא אַלְקֵי  

  .עכ"ל ,נֶסֶת יִשְׂרָאֵלדָּא כְּ  אִמְּכֶם .וּבְפִשְׁעֲכֶם שֻׁלְּחָה אִמְּכֶם ,וְרָזָא דְּמִלָּה כְּתִיב  .וּלְדַבְּרָא לֵיהּ בְּאוֹרַח קְשׁוֹט, לָקֳבְלֵיהּ דְּמַלְכָּא
 

To explain all the doubts, we will advance the language of the Zohar from parshat 
Acharei Mot (III: page 74a): 

Come and see, as long as Israel are distanced from the king’s palace, it 
is as though the queen distances herself with them from the king. What is the 
point? For the queen doesn’t hasten to use her staff to flog this son so that he 
will walk in a straight path. For the king never flogs a person; rather, he leaves 
everything in the hands of the queen, to manage the palace and to flog her son 
and to lead him to the path of truth, rather than the king doing so himself. 
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The esoteric secret of the matter is that which is written: “The words of 
Lemuel, king of Massa, with which his mother admonished him” (Prov. 31:1). His 
mother, this is Bathsheba.3 After all, the Scripture says: “The proverbs of Solomon: 
A wise son brings joy to his father; a dull son is his mother’s sorrow” (Prov. 10:1). 
His mother’s grief is certain. See what is written: “A wise son brings joy to his 
father.” As long as this son walks in a straight path and is wise, his father will be 
happy. This is the Holy King Above.4 Just a happy father. [But if] this son is found 
on the wrong path, what is written? “A dull son is his mother’s sorrow.” The 
esoteric secret of the matter is written: “And your mother dismissed you for 
your crimes” (Isaiah 50:1). Your mother, this is the Assembly of Israel [i.e., the 
sefira of Malchut, kingship].5 

- Zohar III: 74a 
  

הֵיכָן מִצִּינוּ שֶׁהָאֵם מְּצֻוָּוה לְהַנְהִיג בָּנֶיהָ בַּתּוֹרָה וּבַמִּצְוֹת, וַהֲלאֹ הַחִיּוּב הוּא עַל   ]הַּ [וְאַף עַל הַמִּדְרָשׁ הַקָּדוֹשׁ הַזֶּה יֵשׁ לַתָּמוּ
ט) הָאָב חַיָּיב בִּבְנוֹ לְמוּלוֹ לִפְדּוֹתוֹ וּלְלַמְּדוֹ תּוֹרָה וּלְהַשִּׂיאוֹ אִשָּׁה  "אָמְרִינַן בַּפֶּרֶק קַמָּא דְּקִידוּשִׁין (דַּף כ  וּבְהֶדְיָא?  הָאָב דַּוְקָא

, וּבְכַמָּה  לִבְנוֹאֵינָהּ מְצֻוֵּוית לַעֲשׂוֹת    מִקְרָאִי שֶׁהָאֵםוּבְכוּלְהוֹ מַפִּיק הָתָם    .אִיהִי מְנָלָן דְּלאֹ מְחַיְיבָא וְכוּ'  .וּלְלַמְּדוֹ אוּמָּנוּת וְכוּ'
  וְאִם כֵּן קָשֶׁה לָמָּה הקב"ה שֶׁנִּקְרָא אָב דִּכְתִיב בְּנִי בְכֹרִי יִשְׂרָאֵל   .דּוּכְתִּין נָמֵי אָמְרִינַן שֶׁהָאֵם אֵינָהּ מְחוּיֶּיבֶת לְחַנֵּ˂ בָּנֶיהָ לַמִּצְוֹת

וְהוּא אֵינוֹ רוֹצֶה    ,מֶתם בַּזֹּהַר רוֹצֶה לְהַעֲנִישׁ אֶת הָאֵם דְּהַיְינוּ כְּנֶסֶת יִשְׂרָאֵל בִּשְׁבִיל שֶׁלּאֹ הִנְהִיגָה אוֹתָנוּ בְּדֶרֶ˂ אֱ תָ וְכִדְאִיתָא הַ 
  .לַעֲשׂוֹת כְּלוּם

 
Even regarding this holy Midrash, one has to wonder where we find that the mother 

is the one obligated to lead her son in Torah and the commandments, for isn’t this an 
obligation of the father? In explanation, it says in the first chapter of tractate Kiddushin (page 
29a), “The father is obligated to his son to circumcise him, and to redeem him [if he is a 
firstborn son who must be redeemed by payment to a priest], and to teach him Torah, and to 
marry him to a woman, and to teach him a trade, etc. . . . From where do we [derive] that [his 
mother] is not obligated [to circumcise her son]? As it is written: ‘[And Abraham circumcised his 
son Isaac when he was eight days old,] as G-d commanded him’ (Gen. 21:4). [G-d commanded] 
him, and not her.” With regard to all of these cases, circumcision, redemption, education, etc., 
[the ruling] that the father is obligated is brought out there in Kiddushin 29a, from verses, for 
the mother is not commanded to do these things for his son, and in a few places, it even says 
explicitly that the mother is not obligated to educate her sons in the commandments. If so, it 
is difficult why the Holy One, Blessed be He, Who is called “Father”—as it is written, “Israel 

 
3 According to tradition, Lemuel is another name for King Solomon. Sanhedrin 70b cites Prov. 31:1, saying that 

Bathsheba had Solomon bound to a pillar and flogged for excessive drinking. See also Lev. Rabbah 12:5. From the 
standpoint of Kabbala, the Perush HaSulam commentary on the Zohar, by Rabbi Yehudah Lev Ashlag (1886–1955), 
adds a note here that the reference to Bathsheba is a reference to the sefira of Malchut, kingship. 

4 The Perush HaSulam explains that this refers to Ze’ir Anpin. (This is a revealed aspect of G-d in Kabbalah, 
comprising the emotional sefirot attributes: Chesed, Gevurah, Tiferet, Netzach, Hod and Yesod.) 

5 The Perush HaSulam adds a note here that the Assembly of Israel is also a reference to the sefira of Malchut, 
kingship. 
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is My first-born son” (Ex. 4:22), and as brought here in the Zohar—wants to punish the 
mother, who is the Assembly of Israel, for not leading us in the path of truth, when He does 
not want to do anything as far as leading us in the path of truth. 

 
וְאִם הָיָה הקב"ה עַצְמוֹ מַדְרִי˂ אוֹתָנוּ בַּדֶּרֶ˂ יְשָׁרָה   .רָה לְאָדָם כְּדֵי שֶׁיִּהְיֶה לוֹ מִמֶּנָּה שָׂכָר וְעוֹנֶשׁוְיֵשׁ לוֹמַר שהקב"ה נָתַן הַבְּחִי

וְשׁוּב לאֹ הָיָה לָנוּ    .תְבָּרֵ˂ שְׁמוֹשֶׁהַיֵּצֶר הָרַע לאֹ הָיָה לוֹ עוֹד כֹּחַ לְהָעִיז פָּנָיו נֶגֶד רָצוֹן הַבּוֹרֵא יִ   חַיֵּינוּ מוּכְרָחִים לִהְיוֹת צַדִּיקִים,
הִנִּיחַ זֶה לַכְּנֶסֶת יִשְׂרָאֵל וְכֹל הַפְּגָמִים שֶׁאָנוּ עוֹשִׂים אֵינָם מַגִּיעִים עַד הקב"ה   ?, וְלָכֵן מֶה עָשָׂה הקב"השָׂכָרבַּקִּיּוּם הַמִּצְוֹת שׁוּם  

  .וֹם תְּרוּפָה לְמַכּוֹתֵינוּחָס וְשָׁלוֹם, שֶׁאִם כֵּן לאֹ הָיָה עוֹד חָס וְשָׁל
  

One can say that the Holy One, Blessed be He, gave free will to man in order that he 
should have reward and punishment from it. If the Holy One, Blessed be He, was Himself 
leading us in the straight path, then we would be compelled to be righteous people, for the 
evil inclination has no power to show its face against the will of the Creator, may His Name 
be blessed. Another reason for Him not to lead us, is that in fulfillment of the commandments 
we would not have any reward, and therefore what would the Holy One, Blessed be He, be 
accomplishing? [G-d] left this job of leading us with the Assembly of Israel, and none of our 
defects reach the Holy One, Blessed be He, for correction, G-d forbid, for if they did, then G-d 
forbid there would be no healing for our wounds.  

  
 אָמְנָם מַגִּיעִים עַד כְּנֶסֶת יִשְׂרָאֵל שֶׁגַּם הִיא תִּהְיֶה לָהּ שָׂכָר וְעוֹנֶשׁ,  .וְעַל זֶה נֶאֱמַר אֲנִי ה' לאֹ שָׁנִיתִי, וּכְבוֹדִי לְאַחֵר לאֹ אֶתֵּן וְכוּ'
ם שָׁאַף אִ   מַטָּהה שֶׁאֵין כֵּן בְּאָבוֹת וּבָנִים שֶׁל  מַ   פֶ˂ חָס וְשָׁלוֹם,הֶ פֶ˂ לְ שֶׁאִם תַּנְהִיג בָּנִים בַּדֶּרֶ˂ יְשָׁרָה תִּהְיֶה בְּרוּם הַמַּעֲלוֹת, וּלְהֶ 

וְהָאֵם פְּטוּרָה מִכַּמָּה מִצְוֹת    .סוֹף סוֹף הַבְּחִירָה בְּיָד הַבֵּן לַעֲשׂוֹת הַיָּשָׁר בְּעֵינָיו  ,הָאָבוֹת יַכְרִיחוּ בְּנֵיהֶם לִהְיוֹת צַדִּיקִים וְטוֹבִים
תַּכְרִיחַ    וְאִם הִיא  .ה שֶׁאֵין כֵּן בָּאֵם הָעֶלְיוֹנָה שֶׁאַדְרַבָּא אֵין בַּעֲלָהּ מְצַוֶּה אוֹתָהּ רַק עַל דָּבָר זֶה דַּוְקָאמַ   אֲחֵרִים עָלֶיהָ,  שֶׁרְשׁוּת

 .לאֹ שָׁנִיתִיאֶת בָּנֶיהָ לאֹ תִּהְיֶה מְסוּלֶּקֶת מֵהֶם הַבְּחִירָה, כִּי אֵין כֹּחָהּ כָּל כָּ˂ כְּמוֹ הקב"ה דִּכְתִיב בֵּיהּ אֲנִי ה' 
  

On this topic it is said, “I am the L-rd, I have not changed” (Malachi 3:6), and “I will 
not yield My glory to another” (Isaiah 42:8). Indeed, these [defects] do reach the Assembly of 
Israel, who will also have reward and punishment, for if she, the Assembly of Israel, leads 
[her] sons in the straight path, she will be at the highest peaks; and the opposite is also true, 
G-d forbid. That is not the case with the fathers and sons of the earthly entourage, for even 
if the patriarchs will force their sons to be righteous and good, in the end, the free will is in 
the hand of the son to do what is correct in his own eyes. The mother of the earthly entourage 
is exempt from a number of the commandments, because she is under the authority of others, 
such as her husband. That is not the case for the mother above, i.e., the sefira of kingship, for to 
the contrary, her husband commands her for this very thing only, to lead the sons on the 
straight path.   If she forces her sons, the free will won’t be removed from them, because her 
power to control them is not like that of the Holy One, Blessed be He, of which it is written 
regarding Him, “I am the L-rd, I have not changed.” 
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מִדְרָשֵׁנוּ,   לְבֵיאוּר  נָבאֹ  הַטַּעֲנָה שֶׁלָּהּוְ וּבְזֶה  הִיא  כָּל   ,זאֹת  וְשָׁלוֹם, רַק  חַס  פְּגָם בְּ˃  יִשְׂרָאֵל לאֹ עָשׂוּ  שֶׁל  הוֹאִיל שפִּשְׁעֵיהֶם 
וְלָכֵן    .תוּסּוּרִין כְּפִי חוֹמֶר הֶעָוֹן כְּדֵי שֶׁיְּתַקְּנוּ כֹּל אֲשֶׁר עִוְּ י אִם כֵּן אֵין לְ˃ לְדַקְדֵּק עִמָּהֶם שֶׁיִּהְיוּ הַיִּ .  הַפְּגָמִים עָשׂוּ רוֹשֵׁם בִּי דַּוְקָא

 , סּוּרִיןיהַיִּ   בְּלָשׁוֹן מְדַבֵּר בַּעֲדוֹ, דְּהַיְינוּ  עָנְיִיוְאָמְרָה  .  שֶׁעָנִיתָ אוֹתִי  עִנּוּיִיןלְלַעֲנָה וְראֹשׁ, כְּלוֹמַר זָכוּר    ]ן[עִנּוּיִיבֵּין  וּמְרוּדִי  הִפְסִיק  
סּוּרִים  ישֶׁמָּרַדְתִּי בְּ˃ שֶׁלּאֹ הִנְהַגְתִּי יִשְׂרָאֵל בַּדֶּרֶ˂ יְשָׁרָה, וְעוֹד לַעֲנָה וָראֹשׁ הֵם הַיִּ וּמְרוּדִי    .א לְהִתְרַחֵק מִן דּוֹדָה יהִ שֶׁסָּבְלָה  

  .וְיָצְאוּ אֵלּוּ בְּאֵלּוּ ,שֶׁבָּאוּ עַל יִשְׂרָאֵל
 

In this way, we will come to an explanation of our Midrash. This is [the Assembly of 
Israel’s] claim: Israel’s intentional rebellious acts didn’t wound You, G-d forbid, and it’s only 
that all the defects made an impression specifically on me. If so, You shouldn’t be exact with 
them such that their sufferings are in proportion to the weightiness of the sin, so that by Your 
being lenient they won’t be destroyed, but rather they will have an opportunity to “correct all that 
they have twisted.”6 Therefore, “my straying” interrupts between “the distress which I 
distressed You” and “wormwood and poison,” as if to say, “remember the distress with which 
you answered me.” She says “my distress,” language speaking for itself, which is the 
sufferings, that she is suffering to be distanced from her Beloved. “My straying when I 
rebelled against You,” that I did not lead Israel on a proper path, and also “wormwood and 
poison” are the sufferings that came upon Israel; let them cancel one another. 

 
, וְקָרֵינַן וְתָשׁוֹחַ   ,לָשׁוֹן דִּיבּוּר  , הַיְינוּ מִשּׁוּם דְּהַאי וְתָשׁוֹחַ כְּתִיב וְתָשִׂיחַ   ? וּמַה שֶׁדִּקְדְּקוּ רַבִּי חִיָּיא וְרַבִּי יוּדָן בִּוְתָשׁוֹחַ עָלַי נַפְשִׁי

כְּלוֹמַר סוֹף סוֹף   ,ת יִשְׂרָאֵל אוֹמֶרֶת כָּ˂ לִפְנֵי הקב"ה זָכוֹר תִּזְכּוֹר וְכוּ'ור' חִיָּיא מְפָרֵשׁ לֵיהּ לְפִי הַכְּתִיב, וְהַכְּנֶסֶ  .לְשׁוֹן הַשְּׁפֵלָה
קְרִי וְזֶהוּ מַה שֶׁנַּפְשִׁי אוֹמֶרֶת לִי לְנַחֲמֵנִי. וְאַחַר כָּ˂ בָּא רַבִּי יוּדָן כְּדֵי לְפָרֵשׁ אַף הַ   אַתָּה תִּזְכּוֹר מִמֶּנּוּ וְתִצְטַעֵר עַל שֶׁהִגְלִיתֵנוּ,

  .דְּהַיְינוּ וְתָשׁוֹחַ לְשׁוֹן הַשְּׁפֵלָה, וְאֵלּוּ וְאֵלּוּ דִּבְרֵי אֱ˄הִים חַיִּים
 

Why were Rabbi Chiyya and Rabbi Yudan precise to say, “When remembering, my 
soul is bowed down within me”? It was because this word, “bowed down” ( ַוְתָשׁוֹח) 
(ve’tashoach), is according to our Masoretic tradition written  ַוְתָשִׂיח (ve’tasiach) ( “and you will 
converse”), a term of speech, but it is read  ַוְתָשׁוֹח (ve’tashoach) (“bowed down”), a term of 
degradation. Rabbi Chiyya interprets this verse according to the written form, and the 
Assembly of Israel says this before the Holy One, Blessed be He, “When remembering, 
converse about my soul,” as if to say, “In the end, You will remember us, and You will regret 
that you exiled us,” and this is what my soul says to comfort me. Afterward, Rabbi Yudan 
came in order to interpret even the pronounced word, which is  ַוְתָשׁוֹח (ve’tashoach) (“bowed 
down”), a term of degradation. Both of these approaches are the words of the Living G-d. 

* * * 
 

 
6 Derived from Eccl. 7:13: “Consider G-d’s doing! Who can straighten what He has twisted?” 


