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Chapter LVII: Kinnot (Lamentations) 
 
Essay 2: The role of Gabriel and Michael in the destruction of the Temple.  

 

וְכוּ'כָּל־רֵעֶיהָ   יַלְקוּטמִדְרָשׁ   בָהּ  בָּגְדוּ  חָבִיב    .  מִי  לָהֶם הקב"ה  אָמַר  זְכוּת.  עֲלֵיהֶם  מְלַמְּדִים  שֶׁהָיוּ  וּמִיכָאֵל,  גַּבְרִיאֵל  זֶה 

נִשְׁבָּע אֲנִ   אָמְרוּ לוֹ יִשְׂרָאֵל. וְאַחַר יִשְׂרָאֵל, מִי חָבִיב עֲלֵיכֶם? אָמְרוּ לְפָנָיו בֵּית הַמִּקְדָּשׁ.  עֲלֵיכֶם? י בִּשְׁמִי הַגָּדוֹל  אָמַר לָהֶם 
  שֶׁאַתֶּם בְּעַצְמְכֶם מַצִּיתִים בּוֹ אֵת הָאוֹר.

  
There is a Midrash in Yalkut [Shimoni] on the verse, “Weeping, she has wept in the night, 

and her tears are on her cheek; she has no comforter among all her lovers; all her friends have 
betrayed her; they have become her enemies” (Lam. 1:2):  

 
This is, i.e., refers to, Gabriel and Michael, who were giving the benefit 

of the doubt [to Israel]. The Holy One, Blessed be He, said to them, “Who is 
dear to you?” They said to Him, “Israel.” “And besides Israel, who is dear to 
you?” They said before Him, “The Temple.” He said to them, I swear by My 
great Name that you will by yourselves light it on fire!” 

- Yalkut Shimoni on Nach, remez 1009:1 
  

אִם לִכְאוֹרָה אֵין כָּאן בְּגִידָה כְּלָל, וְאַדְרַבָּא הֵם לָמְדוּ זְכוּת  כָּל־רֵעֶיהָ בָּגְדוּ בָהּ  מַקָּשִׁים הָעוֹלָם דְּלָמָּה הֵבִיא דְּרָשָׁא זוֹ עַל פָּסוּק  
נָה שֶׁהַבְּגִידָה הִיא לְפִי שֶׁהֵם בְּעַצְמָם הִצִּיתוּ אֵשׁ ווְאִם הַכְוָ   .שֶׁכְּשֶׁשָּׁאַל אוֹתָם מִי חָבִיב עֲלֵיכֶם, הֵשִׁיבוּ יִשְׂרָאֵל  !עַל יִשְׂרָאֵל

וְעוֹד שֶׁנִּרְאֶה   ?ע הקב"ה שֶׁהֵם יַצִּיתוּ בּוֹ אֵשׁמִכֵּיוָן שֶׁכְּבָר נִשְׁבַּ , כְרָחִים הָיוּ בְּכָ˂וּה זוֹ בְּגִידָה וְהַלּאֹ ממַ בְּבֵית הַמִּקְדָּשׁ, קָשֶׁה דְּ 
 .ה קָנַס אוֹתָם, וְכִי שֶׁלּאֹ כְּדִין הֵשִׁיבוּדְּדֶרֶ˂ קְנָס קָנַס עֲלֵיהֶם שֶׁהֵם בְּעַצְמָם יַצִּיתוּ אוֹתוֹ, וְלָמָּה כֵּן, וְעַל מַ 

 
Everyone wonders why this Midrash was brought on the verse, “All her friends have 

betrayed her,” for apparently there is no betrayal here at all, and to the contrary they held 
Israel dear! For when [G-d] asked them whom they held dear, they answered “Israel.”   If the 
intent is that the betrayal was that they themselves set the Temple on fire, it is difficult to 
understand how this is betrayal, for weren’t they compelled to do this, since the Holy One. 
Blessed be He, swore that they would set it on fire? Also, apparently a penalty was imposed 
upon them that they themselves would set it on fire; and why is this so, and for what reason 
were they penalized, for didn’t they answer according to the law? 

  

 
* English translation: Copyright © 2020 by Charles S. Stein. 
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  לַטּוֹבִים שֶׁבָּהֶם,   םידַּיָּ   ,רִבּוֹנוֹ שֶׁל עוֹלָםאָמַר לוֹ    .מָּתֶ˃וּהקב"ה לְמִיכָאֵל סָרְחָה אוְיוּבַן בְּמַאי דְּאָמְרִינַן בַּפֶּרֶק ח' דְּיוֹמָא אָמַר לוֹ  
  אָמַר ר'   בִּיזְנָא  בַּר  חָנָא  רַבוְכוּ', אָמַר    הַבַּדִּים  לְבֻשׁ  הָאִישׁ־אֶל  וַיּאֹמֶראָמַר לוֹ הֲרֵנִי שׂוֹרֵף אוֹתָם וְאֶת הַטּוֹבִים שֶׁבָּהֶם, מִיָּד  

  . מִשּׂוֹנְאֵיהֶם שֶׁל יִשְׂרָאֵל שָׂרִיד וּפָלִיט  נִשְׁתַּיֵּירגֶּחָלִים מִיָּדוֹ שֶׁל מִיכָאֵל לְיַדוֹ שֶׁל גַּבְרִיאֵל לאֹ    נִצְטַנְּנוּאִלְמָלֵא לאֹ    שִׁמְעוֹן חֲסִידָא
 בְּאוֹתָהּ שָׁעָה אַפְקוּהוּ לְגַבְרִיאֵל  ,אָמַר ר' יוֹחָנָן  .אֲשֶׁר צִוִּיתָנִי  כְּכֹלתִי  עָשִׂי  , מֵשִׁיב דָּבָר לֵאמֹרוּכְתִיב וְהִנֵּה הָאִישׁ לְבוּשׁ הַבַּדִּים  

וְעוֹד אִי עָבַדְתָּ כִּדְפְקָדוּ˃   .לְמֵיעְבַּד כִּדְפְקָדוּ˃הֲוָה לָ˂  אִמְרוּ לוֹ אִי לאֹ עָבַדְתָּ לאֹ עָבַדְתָּ, אִי עָבַדְתָּ    וּמַחְיוּהוּ שִׁתִּין פּוּלְסֵי דְּנוּרָא,
  . לֵית לָ˂ אֵין מִשֶּׁיָּבִין עַל הַקַּלְקָלָה וְכוּ' לאֹ אִיבָּעֵי לָ˂ לְאַהֲדוּרֵי,

 
It will be understood by what is said in the eighth chapter of tractate Yoma: 
 

The Holy One, Blessed be He, said to [Michael], the ministering angel of 
the Jewish people,1 “Your nation has sinned.” [Michael] said to Him, “Master 
of the universe, may it be enough that among them are good [people].” [G-d] 
said to him, “Behold, I am burning them [all, both the wicked] and the good 
among them [because the good do not rebuke the wicked].” Immediately, [G-d 
spoke to Gabriel:] “He spoke to the man clothed in linen and said, ‘Step inside 
the wheelwork, under the cherubs, and fill your hands with glowing coals from 
among the cherubs, and scatter them over the city’ ” (Ezek. 10:2). Rav Chana bar 
Bizna said in the name of Rabbi Shimon Chasida, “If it were not for the fact 
that the embers cooled [as they were passed] from the hand of Michael2 to the 
hand of Gabriel, [instead of Gabriel taking the embers directly himself as he had 
been told,] not a remnant or a refugee of the enemies of the Jewish people [a 
euphemism for the Jewish people themselves] would have survived.” 

It is written: “And behold, the man clothed in linen with the slate by his 
side, reported the matter saying: I have done as You have commanded me” 
(Ezek. 9:11). Rabbi Yochanan said: “At that moment, they cast out Gabriel, 
and they struck him with sixty blows of fire. They said to him: ‘If you did not 
do it, you did not do it. If you did do it, you needed to do it as you were 
commanded [and taken the glowing coals directly]. Moreover, if you already did 
it as you were commanded, you shouldn’t respond in this way, for don’t you 
[know] that one should not deliver a report about destruction? [I.e., one should 
only hint that he succeeded in such a mission.]’ ” 

- Yoma 77a.3 
 

   
 

1 In Dan. 10:21, the angel reveals to Daniel that Michael will join him in the fight against the ministering 
angels of the Persians and Greeks. 

2 The current edition of the Talmud, as well as older editions checked on https://bavli.genizah.org, name the 
second party as Gabriel, but refer to the first party only as “the cherub.” The translator hasn’t found the source, but 
there is apparently a tradition that “the cherub” was Michael, as the same identification was given in Chomat Anakh 
on Ezekiel, composed c.1784–c.1804 by Rabbi Chayim Joseph David Azulay (“Chida”). 

3 The text closely follows the text of the Guadalajara, Spain printing c. 1488, which differs somewhat from 
our modern text based on the Vilna edition of 1886. 



3 
 

ה מֵחֲרוֹנוֹ וְיִתְרַצֶּה לָהֶם וּפֵירֵשׁ רַשִׁ"י אִי לאֹ עָבַדְתָּ כְּלָל הָיִינוּ מַצְדִּיקִים אוֹתְ˃ לוֹמַר דּוֹחֶה הוּא אֵת הַדָּבָר אוּלַי יָשׁוּב הקב"
    עכ"ל.

 
Rashi explained, “If you did not do it at all, we would have justified you in acting thus, 

saying, ‘He delayed the matter, because perhaps the Holy One, Blessed be He, would recover 
from his anger and would be reconciled with them.’ ” 

  
הָיָה הָאֵשׁ מְכַלָּה  ,הַגֶּחָלִים נִצְטַנְּנוּלּוּ לאֹ ייִשְׂרָאֵל, וְאִ  בִּזְכוּתמְהַפֵ˂ הוּא גַּבְרִיאֵל וְכוּ', וְגַם הוּא  הַבַּדִּים בֻשׁלְ רֵשׁ יוּמַהַרְשָׁ"א פֵּ 

שֶׁנֶּאֱמַר    כִּסְדוֹםהַגֶּחָלִים הָיִינוּ חָס וְשָׁלוֹם כֵּלִים בָּאֵשׁ    נִצְטַנְּנוּשֶׁ הָיִינוּ, אִלְמָלֵא    כִּסְדֹםוְזֶהוּ כִּמְעַט  .  וְכוּ'  נִשְׁתַּיֵּירהַכֹּל וְלאֹ הָיָה  
  .וַאֲבָנִים עכ"ללאֹ כַּלּוּ בָּאֵשׁ רַק עֵצִים    נִצְטַנְּנוּשֶׁ , וְעַל יְדֵי  בְּצִיּוֹן  אֵשׁ־וַיַּצֶּתוְאַף כָּאן  .  וָאֵשׁ  גָּפְרִית  . . .  סְדֹם־עַל  ה' הִמְטִירוַ בָּהֶם  

 
The Maharsha4 explained, “ ‘The one dressed in linen’ is Gabriel, and he 

contemplated the matter,5 i.e., G-d’s order, in the merit of Israel, and if the embers had not 
cooled, the fire would have destroyed everything, and nothing would have remained. Thus, 
‘we would have been like Sodom’ (Isaiah 1:9); or, if it were not for the fact that the embers 
cooled, then G-d forbid, we would have been vessels in fire like Sodom, as it is said about 
them, ‘The L-rd rained upon Sodom and Gomorrah sulfurous fire’ (Gen. 19:24).  But here, ‘He 
kindled a fire in Zion’ (Lam. 4:11), and since [the embers] were cooled, [the people] weren’t 
burned by fire, but only the wood and stones of the Temple were burned.”6 

  
בְּבֵ  נִרְאֶה  אֶחָד  יוּמִכָּאן  עִנְיָן  שֶׁהַכֹּל הוּא  וַעֲשִׁירִים  וּזְמַן  רוּר  אֶחָד  בְּמָקוֹם  וַעֲנִיִּים  סְתוּמִים  תּוֹרָה  וְדִבְרֵי  אֶחָד,  וּמַעֲשֶׂה  אֶחָד 

עִמּוֹ כְּמוֹ שֶׁאוֹמֵר הַמִּדְרָשׁ, הוֹאִיל שֶׁגַּם הוּא   כִי נָמֵי שֶׁהָיָה אַף גַּבְרִיאֵלשֶׁהקב"ה אָמַר לְמִיכָאֵל וְאֵין הָ   הַיְינוּוְ   בְּמָקוֹם אַחֵר,
י לְבַטֵּל  וְהָעִנְיָן הוּא שֶׁבָּעֵת הַזּאֹת שֶׁהָיָה הקב"ה בַּכַּעַס עַל יִשְׂרָאֵל הָיָה רוֹצֶה שֶׁיַּהַפְכוּ אֵלּוּ בִּזְכוּתָם כְּדֵ   בִּזְכוּת יִשְׂרָאֵל.מְהַפֵ˂  

  וּמֵעַתָּה כְּשֶׁהֵשִׁיבוּ יִשְׂרָאֵל,   .שָׁאַל לָהֶם מִי חָבִיב עֲלֵיכֶם כְּדִבְרֵי הַמִּדְרָשׁ הַנַּ"ל  ,מָקוֹם לַהֲפוֹ˂ בִּזְכוּתָם  וּכְדֵי לָתֵת לָהֶם .  גֶזוֹהָר
  .נִיצוֹלִיםבִּזְכוּתָם כְּדֵי שֶׁיִּהְיוּ לַהֲפוֹ˂ בְּוַדַּאי שֶׁיֵּשׁ לָהֶם 

 
From here it appears clearly that everything is one matter, one time and one incident, 

and “the words of the Torah” are sealed and “poor in one place but rich in another place,”  7 
since the Holy One, Blessed be He, said to Michael—and yes, it is indeed so that Gabriel was 
with him as the Midrash says—since [Michael] also contemplated [the matter] in the merit 
of Israel. The point is that at this time that G-d was angry with Israel, He wanted them to 
contemplate the matter in [Israel’s] merit in order to eliminate the rage. In order to give 
them a chance to contemplate the matter in their merit, He asked them, “Who is dear to 
you,” as in the words of the Midrash above. Now that they answered, “Israel,” they certainly 
have a reason to contemplate the matter in Israel’s merit in order that they should be saved. 

  

 
4 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot.  
5 Mehafech be- (- ִּמְהַפֵ˂ ב) means “turning something over in one’s mind,” which the translator has rendered as 

“contemplating the matter.” 
6 Chiddushei Agadot on Yoma 77a. 
7 Yerushalmi Rosh Hashanah 17a. 
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  .שֶׁהָיָה אַף גַּבְרִיאֵל עִמּוֹ כנ"לנָמֵי  כִי  וְאֵין הָ עָלֶי˃,  מָּה שֶׁאָמַרְתָּ שֶׁהִיא חֲבִיבָה  וּנוּ הָאי, דְּהַיְ סָרְחָה אוּמָּתֶ˃אַחַר כָּ˂ אָמַר לְמִיכָאֵל  
והקב"ה כָּעַס עַל תְּשׁוּבָה זוֹ וְאָמַר לוֹ הֲרֵינִי    .שֶׁיְּכַלֶּה אֶת הָרְשָׁעִים וְיַנִּיחַ הַצַּדִּיקִים  דְּמַשְׁמַעשֶׁבָּהֶם,    ם לַטּוֹבִים]י[וְהֵשִׁיב דַּיָּ 

נָה, שֶׁהֲרֵי אִם  נוּ הָרְשָׁעִים כְּמוֹ שֶׁאָמַרְתָּ וְגַם הַטּוֹבִים שֶׁאָמַרְתָּ לְהַנִּיחַ, לְפִי שֶׁתְּשׁוּבָה זוֹ אֵינָהּ תְּשׁוּבָה נְכוֹ ידְּהַיְ   שׂוֹרֵף אוֹתָם,
  . חָס וְשָׁלוֹםמֵתִים כֻּלָּם לאֹ הָיוּ נִמְצָאִים בָּהֶם טוֹבִים נִמְצְאוּ 

 
Afterward [G-d] said to Michael, “Your nation has sinned,” which is the nation that 

you said is dear to you, and yes—it is indeed that Gabriel was with him, as stated above. 
[Michael] answered, “May it be enough that among them are good people,” with the meaning 
that He should destroy the wicked and leave the righteous alone. The Holy One, Blessed be 
He, was angry with this answer, and said to him, “Behold, I am burning them, which is the 
wicked ones as you said and also the good ones that you said to leave alone, because this 
answer is not a correct answer, for if good ones had not existed among them, all of them 
would have been found dead, G-d forbid.” 

 
אֶלָּא אַדְרַבָּא הָיָה   ה לוֹ לוֹמַר שֶׁיְּכַלֶּה אֶת הָרְשָׁעִים,הָרִאשׁוֹנִים, שֶׁאִם הָאֱמֶת שֶׁחָבִיב עֲלֵיהֶם יִשְׂרָאֵל לאֹ הָיָ   דְּבָרָיווְעוֹד שֶׁסָּתַר  

  . רָב  מִמֶּנּוּ  וְנָפַלתִיב  דִכְ תַּת אֶחָד מִיִּשְׂרָאֵל קָשֶׁה לִפְנֵי הקב"ה  ילּוּ מִ ילוֹ לְהִשְׁתַּדֵּל לְהָפוֹ˂ בִּזְכוּתָם, הוֹאִיל שֶׁהֵם חֲבִיבִים שֶׁאֲפִ 
אֶלָּא וַדַּאי צָרִי˂ לוֹמַר  .  אֵלּוּ מֵאֵלּוּ  נִּשְׁתַּנּוּה  וְעוֹד שֶׁבִּתְשׁוּבָה זוֹ שֶׁהֵשִׁיבוּ לאֹ הִצִּילוּ נָמֵי הַצַּדִּיקִים, שֶׁהֲרֵי הַמִּדָּת הַדִּין טוֹעֶנֶת מַ 

מוּ הַצַּדִּיקִים  יכִי הָיוּ רוֹצִים שֶׁיִּתְקַיְּ בְרֵיהֶם הָרִאשׁוֹנִים, וּמִשּׁוּם הָ דִּ הֵפֶ˂  שֶׁחָבִיב עֲלֵיהֶם הַבֵּית הַמִּקְדָּשׁ יוֹתֵר מִיִּשְׂרָאֵל עַצְמָם,  
  .ם הַבֵּית הַמִּקְדָּשׁיכְּדֵי שֶׁיִּתְקַיֵּ 

 
Furthermore, [Michael] contradicted his first words, for if it were true that Israel was 

dear to them, he wouldn’t have said to Him to destroy the wicked. Rather, to the contrary, 
he would have endeavored to contemplate the matter in [Israel’s] merit, since they were so 
dear that even the death of one person of Israel is difficult for the Holy One, Blessed be He, 
as it is written, “The L-rd said to Moses, ‘Go down, warn the people not to break through to the 
L-rd to gaze, lest many of them perish’ ” (Ex. 19:21).8 Furthermore, in this answer that 
[Michael and Gabriel] gave, they didn’t even save the righteous, for the attribute of strict 
justice charged, “How are these righteous people different from those wicked ones?”9 Rather 
it certainly needs to be said that the Temple was dearer to them than Israel itself, the opposite 
of their first words, and because of this they wanted the righteous to exist in order that the 
Temple would exist. 

  
   

 
8 Mechilta d’Rabbi Yishmael 19:21: “If one of them falls, it is [to Me] as if all have fallen; the one detracts from 

the many. One of them who falls is reckoned against the entire act of creation, as it says: ‘For to the L-rd (will be) the 
eye of (one) man and (it will be reckoned as) all the tribes of Israel (Zech. 9:2).’ ” 

9 Shabbat 55a: “The attribute of justice said before the Holy One, Blessed be He: ‘Master of the Universe, how 
are these different from those?’ [G-d] said to him: ‘These are full-fledged righteous [people] and those are full-fledged 
wicked [ones].’ [The attribute of justice] said to Him: ‘Master of the Universe, it was in the hands of the righteous to 
protest the conduct of the wicked, and they did not protest.’ ” 
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אַהֲדָדֵי, שֶׁאִם הָאֱמֶת שֶׁחָבִיב עֲלֵיהֶם יִשְׂרָאֵל הָיָה לָהֶם לְהָבִיא טְעָנוֹת לְהַצִּיל אַף  וּמֵעַתָּה דִּבְרֵיהֶם לאֹ בָּאוּ עַל נָכוֹן אֶלָּא סָתְרִי  
  .ף הַבַּיִת כְּדֵי לְהַצִּיל אַף הָרְשָׁעִים, כִּי חָבִיב נֶפֶשׁ אַחַת מִיִּשְׂרָאֵל לִפְנֵי הקב"הוֹוְהָיָה לָהֶם לוֹמַר מִתְּחִלָּה לִשְׂר. הָרְשָׁעִים

 
But now their words didn’t come true; rather they contradicted each other, for if it 

were true that Israel were dear to them, they should have brought arguments to save even 
the wicked. They should have from the beginning said to G-d to burn the Temple in order to 
save even the wicked, because the soul of one person from Israel is dear to the Holy One, 
Blessed be He.  

 
בַּפֶּרֶק י"א דְסַנְהֶדְרִין (דַּף ק"ד) מִדָּה    כִּדְאָמְרִינַן  ן שֶׁיַּצִּיל אַף הָרְשָׁעִים בִּשְׁבִיל הַצְּדָקָה שֶׁהָיוּ עוֹשִׂים,וֹאִי נָמֵי הָיָה יָכוֹל לִטְע

וְגָדוֹל   .יְדֵי נָשִׁים רַחֲמָנִיּוֹת וְכוּ'וְהָכָא כְּתִיב   ם וְיַד־עָנִי וְאֶבְיוֹן לאֹ הֶחֱזִיקָה,לּוּ הַתָ ירָה עַל סְדוֹם, דְּאִ יאַחַת הָיְתָה בִּירוּשָׁלַיִם יְתֵ 
 וְכוּ'. קָדְשְׁ˃ מִמְּעוֹן הַשְׁקִיפָההַדִּין לְמִדַת הָרַחֲמִים כְּמוֹ שֶׁאָמְרוּ זַ"ל עַל פָּסוּק כֹּחַ הַצְּדָקָה שֶׁמְּהַפֶכֶת מִדָּת 

 
It was also possible to claim that He should save even the wicked because of the charity 

that they gave, as it says in the 11th chapter of Sanhedrin (page 104b), “There was an 
additional measure of suffering in Jerusalem that was not in Sodom. For there, with regard to 
Sodom, it is written: ‘Only this was the sin of your sister Sodom: arrogance! She and her daughters 
had plenty of bread and untroubled tranquility, but she did not support the poor and destitute’ 
(Ezek. 16:49). But here, it is written, ‘The hands of compassionate women cooked their own 
children’ ” (Lam. 4:10). The power of charity is great, for it reverses the attribute of strict 
justice to the attribute of mercy, as [the rabbis] of blessed memory said on the verse, “Look 
down from Your Holy Abode, from Heaven, and bless Your people Israel and the soil You have 
given us, a land flowing with milk and honey, as You swore to our fathers” (Deut. 26:15).10 

  
רוּשׁ שֶׁלּאֹ יָמִית שׁוּם אֶחָד  ישֶׁכָּתַבְנוּ לְעֵיל בְּסָמוּ˂, מִכָּל מְקוֹם אִם הָיָה מֵשִׁיב בַּפֵּ וְאַף עַל פִּי שֶׁאֵין טָעֲנָה זוֹ כָּל כָּ˂ מְסַפֶּקֶת כְּמוֹ  

  פּוּרְתָא   לָההַצָּ לְפִי שֶׁאֵינוֹ מִן הַדִּין שֶׁיֵּשְׁבוּ בָּאָרֶץ הוֹאִיל שֶׁלּאֹ שָׁמְרוּ הַמִּצְוֹת כנ"ל, בְּוַדַּאי שֶׁ   ,אֶלָּא יְגַלֶּה אֶת הָרְשָׁעִים,  מֵהֵם
בּוּד יִשְׂרָאֵל אֶלָּא דַּוְקָא עַל  ים לַטּוֹבִים שֶׁבָּהֶם נִרְאֶה שֶׁלּאֹ הָיוּ מַקְפִּידִים כְּלָל עַל אִ ]י[אֲבָל מִדְּקָאָמַר דַּיָּ .  בְּטַעֲנָה זוֹ  הָוֵי  מִיהָא

הַמִּקְדָּשׁ, בֵּית  הָ   קִיּוּם  יַצִּיתוּוּמִשּׁוּם  שֶׁהֵם  עֲלֵיהֶם  קָנַס  הָפַ˂    כִי  שֶׁלּאֹ  מִיכָאֵל  שֶׁעָשָׂה  הַבְּגִידָה  הִיא  וְזוֹ  אֵשׁ,   בִּזְכוּת בְּמִקְדָּשׁ 
לְדִבְרֵי לּוּ  ינוּ מְקוֹנְנִים אוֹתָהּ אֲפִ י, וְקִינָה זוֹ שֶׁל פָּסוּק זֶה הַיְ אֵיכָה יָשְׁבָה בָדָד הָעִיר רַבָּתִי עָםוְעַל זֶה מְקוֹנֵן הַנָּבִיא  .  הָרְשָׁעִים

  .מִיכָאֵל, שֶׁהֲרֵי אִם יַשְׁחִית הָרְשָׁעִים יִתְמָעְטוּ יוֹשְׁבֶיהָ 
 

Although that argument is not as satisfying as we wrote above, at any rate, if 
[Michael] had responded in explanation that [G-d] should not kill any of them, but rather 
exile the wicked—because according to justice they should not settle in the Land, as they are 
not guarding the commandments, as discussed above—then it is certain “that some will be 
saved by this claim.”11 But from the fact that he said, “May it be enough that among them 

 
10 Rashi on Deut. 26:15: “We have done what You have laid upon us, do now what is upon You to do, because 

You have said, ‘If you walk in My ordinances … Then I will give you rain in its season, etc.’ (Lev. 25:3–4).” See also 
Yerushalmi Ma’aser Sheni 32b. 

11 The text is found in Rabbi Abraham Abulafia’s Imrei Shefer (1291) in the essay Drush leVein haMetzarim, as 
well as in Rabbi Shlomo Ephraim ben Aaron Luntschitz’s Kli Yakar (Lublin 1602) on Ex. 9:14. 
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are good people,” it appears that they weren’t strict at all regarding the loss of Israel, but 
rather especially regarding the existence of the Temple. Because of this they were punished, 
that they would be ordered to set it on fire, and this was the betrayal that Michael did, that 
he didn’t contemplate the matter in the merit of the wicked. It is for this reason that the 
prophet lamented, “Alas! Lonely sits the city [that was once] great with people! She who is 
[now] like a widow, was [once] great among the nations; the princess among states has become a 
captive servant” (Lam. 1:1), and we would say the lament of this verse even according to the 
words of Michael, for if [G-d] had destroyed the wicked instead of the Temple, nevertheless 
[the Land’s] inhabitants would have been reduced in number.  

  
  . בַּגּוֹיִיםרַבָּתִי דֶם הָעִיר רַבָּתִי עָם, וְכֵן הָיְתָה כְּאַלְמָנָה קוֹדֵם וֹהַפְּסוּקִים, שֶׁמִּתְּחִלָּה אָמַר אֵיכָה יָשְׁבָה בָדָד קוּבְזֶה יְתוֹרַץ סֵדֶר 

אָמְנָם   מוֹת אַף לְדִבְרֵי מִיכָאֵל,יתְקַיְּ , אֶלָּא לְפִי שֶׁהָרִאשׁוֹנוֹת הָיוּ מִ בַּמְּדִינוֹת  שָׂרָתִיקוֹדֵם    לָמַסוְכֵן בַּסּוֹף הָיָה לוֹ לוֹמַר הָיְתָה  
וְאִם נְפָרֵשׁ   .לַבּוֹר גָּלוּתבְּרִדַתָּם  וְלִמְשִׁיסָּה    לָמַס שֶׁגָּלוּ מֵאַרְצָם וְהָיוּ    ,חֻרְבָּן בֵּית הַמִּקְדָּשׁאַחַר  לאֹ נִתְקַיְּימָה אֶלָּא    לָמַס הָיְתָה  
לָמַס מּוֹת, קָשֶׁה שֶׁאַף בִּזְמַן הַבַּיִת הָיוּ מַעֲלִים מַס לְמֶלֶ˂ בָּבֶל וְהָיָה לוֹ לְהַקְדִּים הָיְתָה  וּל מַלְכֵי הָאוֹלָמַס שֶׁהָיוּ תַּחַת ע  הָיְתָה

    .בָּדָד יָשְׁבָהלְ 
 

In this way we will solve the order of the verses, that in the beginning [the prophet] 
said, “Alas! Lonely she sits,” before saying “the city [that was once] great with people,” and 
similarly, the prophet said, “[she who was] like a widow” before saying, “who was [once] great 
among the nations.” Similarly, at the end of the verse, if the clause were to provide a parallel 
construction of first expressing the current state and then the earlier state, [the prophet] should 
have said, “She has become a captive servant” before saying, “who was once a princess among 
states.” Instead, this third pair reads, “She who was once a princess among states, has become a 
captive servant.” Why then is the structure: 1a) the later state; 1b) the earlier state; 2a) the later 
state; 2b) the earlier state; 3a) the earlier state; and 3b) the later state? But the first clauses existed 
even according to the words of Michael, i.e., “lonely she sits” and “like a widow” were already 
true when Jerusalem was besieged but while the Temple still stood, when Michael and Gabriel 
were telling G-d that they held Israel and the Temple dear. However, Israel being a captive 
servant happened only after the destruction of the Temple, when they were exiled from their 
land and became a captive servant and prey, in their descent into the pit of exile. Thus, clauses 
1a through 3a existed as past events prior to clause 3b, and clause 3b is relegated to the end of the 
verse. Even if we will try to interpret, “She has become a captive servant” as meaning that she 
was under the yoke of the kings of the nations, i.e., to make it an earlier event than the time of 
the Exile, following the destruction of the Temple, it is difficult to understand in that way. For 
even in the time of the Temple, they were raising tax for the king of Babylonia. So if one were 
to interpret it as referring to being under the yoke of nations, then [Jeremiah] should have had 
the clause, “she has become a captive servant” at the very beginning of the verse, even before 
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he wrote, “lonely she sits.” Thus, we are right to interpret it to mean after the destruction of the 
Temple, and to place it at the end of the verse.12 

 
 בָּכוֹ תִבְכֶּה בַּלַּיְלָה  כְּפוּל  בְּלָשׁוֹן  מְקוֹנֵן  כִיהָ   מִשּׁוּם,  הָרְשָׁעִים  עַל  וּבֵין  הַצַּדִּיקִים  עַל  בֵּין  כְּפוּלָה  צָרָתֵנוּ  הָיְתָה  שֶׁעַתָּה  וְהוֹאִיל

 .בָדָד  יָשְׁבָה כָּ˂ וּמִתּוֹ˂, הָרְשָׁעִים בִּזְכוּת הָפְכוּ בָהּ, שֶׁלּאֹ  בָּגְדוּ כָּל־רֵעֶיהָ ' וְכוּ מִכָּל מְנַחֵם אֵין־לָהּ ',וְכוּ
 
Now we have a better understanding of Lamentations 1:2. Since now our distress is 

doubled, both because of the loss of the righteous and also of the wicked, therefore the 
lamenting is in the doubled language: “Weeping, she has wept in the night,” etc. “She has no 
comforter among all [her lovers]; all her friends have betrayed her,” that they didn’t 
contemplate the matter in the merit of the wicked,” and with this, as it says in the first verse, 
“Lonely she sits.”   

 
 קַמֵּי  סְפֵיקָא  אִיכָּא  וּמִי  ,לֵית לָ˂ וְכוּ'  וְעוֹד אִי עָבַדְתָּ כִּדְפְקָדוּ˃ לאֹ אִיבָּעֵי לָ˂ לְאַהֲדוּרֵי,  ל"הַנַּ   דְּיוֹמָא  בַּסּוּגְיָא  לְדַקְדֵּק  יֵשׁ  ןיוַעֲדַיִ 

  ה " שהקב  הַמְּפָרְשִׁים  כָּתְבוּ  אָמְנָם  .לאֹ  אוֹ  קָדוּהוּכִּדְפְ   עָבַד  אִילְהוּ    דִּמְסַפְּקָאשֶׁנִּרְאֶה  כִּדְפְקָדוּ˃    ]תָּ [עָבַדְ אִי    ליה  דְּקָאֲמְרוּ,  שְׁמַיָּא
 דִּין  מַלְאָכִי  שֶׁיִּהְיוּ  הָיָה  הָרָאוּי  שֶׁמִּן  פִּי  עַל  אַף  ,גָּמוּר  דִּין  יַעֲשׂוּ  שֶׁלּאֹ  כְּדֵי,  בִּירוּשָׁלַיִם  דִּין  שֶׁיַּעֲשׂוּ  הַחֶסֶד  מַלְאָכֵי  שֶׁיִּהְיוּ  רָצָה

 .דִּין לְהַשְׁפִּיעַ 
 

It is still necessary to scrutinize the section in tractate Yoma mentioned above: 
“Moreover, if you already did it as you were commanded, you should not have responded in 
this way; don’t you [know] that one should not deliver a report about destruction?” (Yoma 77a). 
“Is there doubt before G-d in Heaven!?” (Berachot 3b). For they said, “If you already did it 
as you were commanded,” which appears that they are uncertain if he already did it as he 
was commanded or not. In truth, the commentators wrote that the Holy One, Blessed be He, 
wanted them to be angels of mercy who would enact judgment against Jerusalem, in order 
that they shouldn’t enact complete judgment against Israel, although according to the letter of 
the law, it was proper that they should have been angels of justice to influence a strict justice 
against Israel. 

  
  עָשִׂיתָ   שֶׁלּאֹ  לְהִתְנַצֵּל  לְ˃  הָיָה רַחֲמִים  מַלְאָ˂  שֶׁאַתָּה  הוֹאִיל  כְּלוֹמַר,  עָבַדְתָּ   לאֹ  עָבַדְתָּ   לאֹ  אִי  לְגַבְרִיאֵל  שֶׁאָמְרוּ   המַ   זֶהוּ  כֵּן  וְאִם
  וְאִי   .לְמֵיעְבַּד כִּדְפְקָדוּ˃הֲוָה לָ˂  ,  שֶׁנִּצְטַוִּיתָ   המַ   לַעֲשׂוֹת  אֶלָּא לְרַחֵם  הִשְׁגַּחְתָּ   שֶׁלּאֹ  עָבַדְתָּ   וְאִי  יִשְׂרָאֵל.  עַל  שֶׁרִחַמְתָּ בִּשְׁבִיל    דִּין

  שֶׁתִּתְמַלֵּא  וּוּייהַצִּ   בִּכְלָל  מַשְׁמָע  יִשְׂרָאֵל,  עַל  רַחֲמִים  מַלְאָ˂  שֶׁאַתָּה   אוֹתְ˃,   צִוָּה  ה"שהקב  שֶׁהוֹאִיל  מִטַּעַם—כִּדְפְקָדוּ˃  עָבַדְתָּ 
נִי  אֲשֶׁר  כְּכֹלעָשִׂיתִי  וְשָׁפִיר קָאָמְרַתְּ  —גָּמוּר  דִּין  תַּשְׁפִּיעַ   וָלאֹ  רַחֲמִים  עֲלֵיהֶם כְּדֵי שֶׁתְּשַׁנֶּה לַטּוֹבָה   ,שֶׁצִּוָּה דַּוְקָא אוֹתְ˃לְפִי    ,צִוִּיתָ֑
  .לְאַהְדּוֹרֵי, לֵית לָ˂ דְּאֵין מְשִׁיבִין עַל הַקַּלְקָלָהלָ˂ הֲוָה לאֹ  .וּתְרַחֵם

 
If so, this is what they were saying to Gabriel: “No matter what your thinking was, there 

are grounds to reprimand you! (1) If you did not do it, you did not do it.” As if to say, “If you 
believe that G-d wanted you to destroy Israel, but since you are an angel of mercy you decided 

 
12 This explains why Jeremiah didn’t want to preserve the later state/earlier state structure for the third pair of 

clauses, because he wanted “she has become a captive servant” to be saved for the end of the verse. However, the 
translator wonders why the prophet didn’t draft the verse as earlier state/later state for all three pairs of clauses? 
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to spread only dying embers, then you know that you did not do what you think G-d wanted, and 
you needed to apologize that you didn’t do justice, for you showed mercy to Israel. (2) If you 
did it, and you took no pity but acted only as you were commanded, i.e., your taking of dying 
embers was an act of carelessness, then you still deserve to be reprimanded, because you needed 
to do it as you were commanded. (3) If you did it as you were commanded—thinking that 
since the Holy One, Blessed be He, commanded you because you are an angel of mercy on 
Israel, this means that in general the imperative is that mercy will be fulfilled upon them and 
complete justice will not be implicated—then it’s at least accurate that you said, ‘I have done 
as You have commanded me,’ specifically as He commanded you as opposed to another angel, 
for [G-d intended] you to change [the outcome] to good and to have compassion on Israel. 
(4) But even if it was this last case, and you thought that G-d wanted you to show compassion, 
you shouldn’t respond in the way that you did, saying, ‘I have done as You have commanded 
me,’ for don’t you [know] that one should not deliver a report about destruction?”  
 

בְרִיאֵל  לָן עַל דִּבְרֵי ר' שִׁמְעוֹן חֲסִידָא הַנַּ"ל אִלְמָלֵא לאֹ נִצְטַנְּנוּ הַגֶּחָלִים מִיָּדוֹ שֶׁל מִיכָאֵל לְיַדוֹ שֶׁל גַּ  מַאי דְּקַשְׁיָא יְתוֹרַץוּבְזֶה 
הִפּוּך לוּלֵי ה' צְבָאוֹת הוֹתִיר לָנוּ  שֶׁנִּרְאֶה שֶׁהַשִׁיוּר בָּא לָנוּ מֵחֲמַת מִיכָאֵל וְגַבְרִיאֵל, וַהֲרֵי הַכָּתוּב אוֹמֵר בְּ   לאֹ נִשְׁתַּיֵּיר וְכוּ',
מַלְאָכִים שֶׁל    .שָׂרִיד כִּמְעַט וְכוּ' נִתְכַּוֵּ חֶסֶד  וּבְמָה שֶׁכָּתַבְנוּ אֶתִּי שָׁפִיר שהקב"ה כְּשֶׁצִּוָּה לָהֶם שֶׁהֵם  ן שֶׁיַּעֲשׂוּ ולְהַשְׁפִּיעַ דִּין, 

  .בָּעִנְיָן שֶׁיִּשָּׁאֵר שָׂרִיד
  

In this way the difficulty of Rabbi Shimon Chasida will be solved, that “If it were not 
for the fact that the embers cooled as they were passed from the hand of Michael to the hand 
of Gabriel, instead of Gabriel taking the embers directly himself as he had been told, not a 
[remnant of the Jewish people] would have survived.” The difficulty is that from his statement, 
it appears that our remnant was due to Michael and Gabriel, even though Scripture says the 
opposite, “Had not the L-rd of Hosts left us some remnant, we would have been like Sodom, 
another Gomorrah” (Isaiah 1:9). From what we have written, everything is fine, for when the 
Holy One, Blessed be He, commanded them, it was that they were angels of mercy to 
influence justice, with the intent being that they should act in the matter such that a remnant 
of Israel would remain. I.e., it was G-d’s intention that the angels would act this way. 

  
אָדָם שֶׁהוֹלֵ˂ אַחַר הַבֶּכִי וְכוּ'  דְשַׁבָּתג  "בַּפֶּרֶק כ  דְּאָמְרִינַןהַיְינוּ  ,  וְכוּ'  תִבְכֶּה  בָּכוֹ שֶׁל  וְהַכֶּפֶל     חֲנִינָאר'    .זֶה מֵאוֹר עֵינָיו שֶׁל 
 וְדִמְעָתָהּבִּשְׁבִיל זֶה נֶחְדַּל מִלִּבְכּוֹת עַל חֻרְבָּן הַבַּיִת, אֶלָּא  אֲבָל כָּאן אֵינוֹ רוֹצֶה הַכָּתוּב שֶׁ ,  וְעַוִירָא  תְּכָלָא  'וכולֵיהּ בְּרַתֵּיהּ    שְׁכִיבָא

  .לֶחֱיָהּ עַל
 

The duplication of the words in the verse, “Weeping, she has wept,” is as we said in the 
23rd chapter of tractate Shabbat (151b) regarding the verse “and the clouds return after the rain” 
(Eccl. 12:2), “this is the light of a person’s eyes, which goes and dwindles after one cries.”13 

 
13 In Shabbat 151b, the Gemara is discussing verses from Ecclesiastes that relate to death and old age. Regarding 

Eccl. 12:2, “Before the sun and the light and the moon and the stars are darkened, and the clouds return after the rain,” 
the rabbis taught that “and the clouds return after the rain” refers to “the light of a person’s eyes, which goes [and 
dwindles] after one cries [as if it were covered by clouds].” 
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The Gemara on Shabbat 151b also relates a story: “When Rabbi Chanina’s daughter died, he 
did not cry over her. His wife said to him, ‘Have you [merely] let a chicken out of your house [that 
you do not show any signs of sorrow]?’ He said to her, ‘[If I cry, I will suffer twice, from] 
bereavement and blindness,’ ” as he considered crying out of sorrow to be damaging to eyesight. 
But here the Scripture doesn’t want that fear to cause us to cease crying about the destruction 
of the Temple, rather it encourages us to cry, as it says, “Weeping, she has wept in the night, her 
cheek wet with tears.” 

    
  הוֹגָה ה' בְּיוֹם חֲרוֹן אַפּוֹ, לאֹ הָיָה חֲרוֹן אַפּוֹ שֶׁל הקב"ה אֶלָּא יוֹם אֶחָד, אִי נָמֵי בְּדֶרֶ˂ אַחֵר דְּאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק אֲשֶׁר  

בַּלַּיְלָה וְהַבְּכִיָּה הִיא לְעוֹרֵר הָרַחֲמִים כַּיָּדוּעַ, אָמְנָם     תִבְכֶּהוְאָמַר הַכָּתוּב בָּכוֹ  .אִם הָיוּ עוֹשִׂים תְּשׁוּבָה מִיָּד הָיוּ נִגְאָלִים עכ"ל
אַף אָז הוּא זְמַן הַבְּכִיָּה    חֲרוֹןוְהַ , אֲבָל בַּלַּיְלָה שֶׁכְּבָר עָבָר הַיּוֹם  כַּעֲסוֹרְ˃ בִּשְׁעַת  יאֶת חֲבֵ   תְּרַצֶּהשֶׁאַל    בְּיוֹם רִאשׁוֹן אִי אֶפְשָׁר,

וְעוֹד אָמְרוּ זַ"ל כָּל דּוֹר שֶׁלּאֹ נִבְנָה בֵּית הַמִּקְדָּשׁ בְּיָמָיו כְּאִלּוּ נֶחֱרַב בְּיָמָיו, וְלָכֵן כֶּפֶל    .נִגְאָלִיםלְעוֹרֵר הָרַחֲמִים כְּדֵי שֶׁיִּהְיוּ  
  .אִלּוּ נֶחֱרַב בְּיָמַיִ˂וְאָמַר בָּכָה שֶׁלּאֹ נִבְנָה, תִּבְכֶּה שֶׁהוּא כְּ 

 
In a different manner, as it says in the Midrash (Lam. Rabbah 1:40) on the verse, 

“When the L-rd afflicted me on His day of wrath” (Lam. 1:12), “The Holy One, Blessed be 
He, had only one day of wrath. If they had repented immediately, they would have been 
redeemed.”14 Scripture says: “Weeping, she has wept in the night,” and the weeping is to 
awaken mercy, as is known. Actually, this is impossible to accomplish in only one day, for as 
Rabbi Shimon ben Elazar said, “Do not try to appease your friend during his hour of anger” 
(Pirkei Avot 4:18). Rather, do so at night, when the day and his anger have passed, then it is 
the time for crying to awaken mercy in order that they should be redeemed. Also, [the rabbis] 
of blessed memory said, “Any generation in which the Temple is not built, it is as if it had 
been destroyed in their times” (Yerushalmi Yoma 5a), and therefore the text is doubled and 
says “Weeping,” that it was not built, [and] “she has wept,” that it is as if it has been 
destroyed in your days. 

 

* * * 

 
14 Our text of Lam. Rabba 1:40 reads, “Rabbi Acha said, the Holy One, Blessed be He, had only one day of wrath; 

if Israel had repented, they would have cooled it.” 


