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Chapter LVII: Kinnot (Lamentations) 
 
Essay 5: The consequences of spiritual impurity caused by baseless hatred.  

 

וְאֵין    טֻמְאָתָהּ בְּשׁוּלֶיהָ   דִּכְתִיב:  טְמֵאִין אַתּוּן,  אלְרַבִּי חֲנִינָא: הַשְׁתָּא בָּרִי  ]ה[פֶּרֶק ה' (דַּף נ"ז) אָמַר לֵיהּ הַהוּא מִנָּאָ   יוֹמָא

  שׁוֹרָה טְמֵאִים, שְׁכִינָה  שֶׁאָנוּ  לּוּ בִּזְמַן  יפִ כְּתִיב הַשֹּׁכֵן אִתָּם בְּתוֹ טֻמְאֹתָם, אֲ   האָמַר לֵיהּ: תָּא חָזִי מַ   בֵּינֵיכֶם,  שׁוֹרָההַשְּׁכִינָה  
  .צָרִי עִיּוּן בְּמַאי פְּלִיגִי, וּמַהוּ הַלָּשׁוֹן שֶׁל שׁוּלֶיהָ דִּכְתִיב טֻמְאָתָהּ בְּשׁוּלֶיהָ  .בֵּינֵינוּ

  
Chapter 5 of tractate Yoma (page 56b–57a) reads, “A certain idolatrous Jew said to 

Rabbi Chanina, ‘Now certainly you are impure,1 as it is written about the Jewish people: ‶Her 
impurity was in her skirts ( ָשׁוּלֶיה) (shuleha)″ (Lam. 1:9), and the Divine Presence does not rest 
among them.’ [Rabbi Chanina] said to him, ‘Come and see what is written about the Jewish 
people: ‶That dwells with them in the midst of their impurity″ (Lev. 16:16). Even when we 
are impure, the Divine Presence rests among us.’ ” This requires investigation: about what 
do they disagree? What is the language of “her skirts,” as it is written, “her impurity was in 
her skirts?” 

 
ת שֶׁנָּפְלוּ הַר וְחַכְמֵי הָאֱמֶת שֶׁעִקָּר טַעַם הַגָּלוּיּוֹת שֶׁל יִשְׂרָאֵל לאֹ הָיוּ אֶלָּא כְּדֵי לְבָרֵר הַנִּיצוֹצוֹת וְהָאוֹרוֹוֹוְנַקְדִּים מַה שֶׁכָּתוּב בַּזּ

כְתִיב וּזְרַעְתִּיהָ לִּי בָּאָרֶץ, שֶׁלּאֹ גָּלוּ ם חֲזַ"ל אָמְרוּ כְּלוּם אָדָם זוֹרֵעַ סְאָה אֶלָּא לְהוֹצִיא מִמֶּנָּה כַּמָּה סְאִים, וּוְגַ .  הַקְּלִיפָּהבְּתוֹ  
 .יִשְׂרָאֵל אֶלָּא כְּדֵי שֶׁיִּתְוַסְּפוּ עֲלֵיהֶם גֵּרִים

  
We will advance what is written in the Zohar (I:244a) and by the wise men of truth 

that the principal reason for the exiles of Israel is only in order to remove the sparks and the 
lights that fell within the klipa (husk of impurity). Also, the rabbis of blessed memory said in 
Pesachim  (87b): No man sows a seah of seed except with the intent to bring forth from it a 
number of seahs,2 and it’s written, “I will sow her in the land” (Hosea 2:25), that Israel was 
exiled only in order that converts would join them.3 
 
   

 
* English translation: Copyright © 2020 by Charles S. Stein. 
1 Tuma (טֻמְאָה) refers to ritual impurity. 
2 A seah is a unit of dry measure equal to the volume of 144 medium-sized eggs. 
3 The same section of Pesachim 87b was referenced in the first essay of Kinnot. 
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לְפִי   דְּמָטוּ רַגְלִין בְּרַגְלִין, כְּדִתְנַן בְּעִקְּבוֹת מְשִׁיחָא חוּצְפָּא יִסְגֵּא, עֲקֵבוֹת מַמָּשׁ, הַכַּבִּיר שֶׁהַגְּאוּלָּה לאֹ תָּבוֹא עַדוְגָלוּת הָאַחֲרוֹן 
ת יּוֹת הָרִאשׁוֹנוֹת, וּבַגָּלוּת הָאַחֲרוֹן יֵשׁ לְהוֹצִיא אוֹתָן הַנִּיצוֹצוֹת שֶׁנָּפְלוּ לְמַטָּה לְמַטָּה תּוֹ מְצוּלוֹוּר עָלוּ בַּגָּלשֶׁהַיּוֹתֵר מֵעוֹלוֹת כְּבָ 

  .קָשִׁים לְבָרְרָם הַקְּלִיפָּה וְהֵם
  

The last great exile is such that the redemption won’t come until “the footsteps are 
approaching” (Zohar II:258a) as it is taught in a Mishnah, “On the heels of the Messiah, 
impudence will increase”;4 literally “on the heels of,” for the more superior already ascended 
with the initial exiles, and with the final exile the sparks that fell downward into the depths 
of the klipa must be removed, and they are difficult to pick out. 

 
ה עֲווֹנָם נִתְגַּלֶּה קִצָּם, דּוֹרוֹת הָאַחֲרוֹנִים שֶׁלּאֹ נִתְגַּלֶּה עֲוֹנָם לאֹ נִתְגַּלֶּה וְעוֹד אָמְרוּ בַּפֶּרֶק קַמָּא דְיוֹמָא דּוֹרוֹת הָרִאשׁוֹנִים שֶׁנִּתְגַּלֶּ 

שֶׁהַמּוֹכִייוּפֵ .  קִצָּם לְפִי  מִמֶּנּוּ  לַשּׁוּב  לָהֶם  קָשֶׁה  וְהָיָה  חִנָּם,  שִׂנְאַת  בִּשְׁבִיל  הָיָה  שְׁעֲוֹנָם  הַמְּפָרְשִׁים  יְכרְשׁוּ  הָיוּ  לאֹ  וֹלִים  חִים 
עֲרֵבִים זֶה  יִשְׂרָאֵל אֵינָם    ,וּבַפֶּרֶק ו' דְּסַנְהֶדְרִין סְבִירָא לֵיהּ לר' נְחֶמְיָה שֶׁבְּעֲוֹן הַנִּסְתָּרוֹת  .לְהוֹכִיחָם מִמַּה שֶׁאֵינָם רוֹאִים בַּגָּלוּי
הֵינוּ, וֶה אִי אַתָּה נִכְנַס   ןאָמְרִינַ וּבַפֶּרֶק ט' דְּמְצִיעָא    לְזֶה, דִּכְתִיב הַנִּסְתָּרֹת לַה' אֱ לאֹ־תָבאֹ אֶל־בֵּיתוֹ לַעֲבֹט עֲבֹטוֹ לְבֵיתוֹ שֶׁל 

 .וֶהמהַ  הֶעָרֵבנֶשׁ וֹאֲבָל אַתָּה נִכְנַס לְבֵיתוֹ שֶׁל עָרֵב, נִמְצָא שֶׁגָּדוֹל ע
  

It also says in the first chapter of Yoma (page 9b), “Both Rabbi Yochanan and Rabbi 
Elazar said: [Regarding] the former, [the people in the First Temple era,] whose sin was exposed 
[i.e., they didn’t try to disguise their conduct], the end of their [punishment] was exposed [as 
Jeremiah informed them that they would return to their land in seventy years]. [Regarding] the 
latter, [the people in the Second Temple era,] whose sin was not exposed [i.e., they tried to 
disguise their conduct], the end of their [punishment] was not exposed.” The commentators 
explained that their punishment was because of baseless hatred of a fellow Jew, and it was 
hard for them to repent from this, because those who would ordinarily admonish them for sins 
weren’t able to admonish them for something they didn’t openly see, as one can see only 
actions but not the feelings and motivation behind such actions.5 In the sixth chapter of 
Sanhedrin, “He holds as Rabbi Nechemia that with regard to [the punishment for] the 
concealed sins, Israel is not responsible for each other, as it is written, ‘Concealed acts belong 
to the L-rd, our G-d’ (Deut. 29:28).”6 This contrasts with open sins and other open behavior. For 
example, in the ninth chapter of Bava Metzia (115a), it says regarding the verse, “ ‘When you 
lend your neighbor any manner of loan, you shall not go into his house to take his collateral’ 
(Deut. 24:10). You may not enter the house of a borrower, but you may enter the house of a 
guarantor to take collateral from him.” It’s found that the punishment of the guarantor is 
greater than that of the borrower! 

 
4 Mishnah Sotah 9:15 (Sotah 49b). 
5 Lev. 19:17 commands us not to hate our fellow Jew, and also commands us to admonish him for improper 

behavior (if we believe that he will listen to us and correct his behavior). “You shall not hate your brother in your 
heart; you shall surely rebuke your fellow, and not bear sin because of him.” 

6 This is either a paraphrase or based on an unknown version. Our Vilna edition of Sanhedrin 43b reads: “Rabbi 
Nechemia said to him: And does [G-d] ever punish [the nation as a whole] for concealed [sins committed by 
individuals]? But isn’t it already stated: ‘[Concealed acts belong to the L-rd] our G-d …forever,’ [indicating that the 
Jewish people will never be collectively held responsible for the concealed sins of individuals]?” 
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דּוֹנִים אֶלָּא כְּמוֹ שׁוֹגְגִים  רוֹת שֶׁבַּגָּלוּי כְּשֶׁהַזְּקֵנִים אֵינָם מוֹכִיחִים, הַקּוֹלָר תָּלוּי בַּצַּוָּאר הַזְּקֵנִים, וּשְׁאַר הַצִּבּוּר אֵין נִ יוְכֵן בַּעֲבֵ 
ים שֶׁלּאֹ מִיחוּ, כִּדְאָמְרִינַן בַּפֶּרֶק ה' דְשַׁבָּת עַל זְקֵנִים וְהַמְקַטְרְגִים הִיא מְתוּחָה נֶגֶד הַמּוֹכִיחִ הַדִּין  וְכָל הֶחָרוֹן שֶׁל מִדָּת  .  וְאָנוּסִים

  .קְרֵי מִמִּקְדָּשִׁי, אֶלָּא מִמְקוּדָּשַׁי ועיי"שיוְעוֹד וּמִמִּקְדָּשִׁי תָּחֵלּוּ, אַל תִּ . שֶׁלּאֹ מִיחוּ בַּשַּׂרִים
  

As well, with regard to public offenses for which the elders did not admonish the 
sinners, “the chain hangs from the neck” of the elders, and the remainder of the community 
is judged only as though they were involuntary sinners and as people who were compelled. All 
the anger of the attribute of strict justice and the prosecuting forces were stretched out 
against the admonishers who did not admonish, as it is written in the fifth chapter of Shabbat 
(55a), “with the Elders because they did not admonish the sinful conduct of the princes.”   Also, 
as it is brought in the Zohar regarding the words, “ ‘Begin here at my sanctuary’ (Ezek. 9:6), 
don’t read it as ‘at my sanctuary (מִמִּקְדָּשִׁי) (mi’mikdashi),’ but rather as ‘at my sanctified 
 i.e., the Jewish people.7 ” ’,(mi’mekudashai) (מִמְקוּדָּשַׁי)

 
קֵנִים, שֶׁהֲרֵי אֵינָם רוֹת שֶׁבַּסֵּתֶר הֵם קָשִׁים בְּיוֹתֵר לְפִי שֶׁמִּדָּת הַדִּין מְתוּחָה חָס וְשָׁלוֹם נֶגֶד כָּל הַצִּבּוּר וְלאֹ נֶגֶד הַזְּ יהָעֲבֵ אֲבָל  

יָחִיד    .יְכוֹלִים לְהוֹכִיחַ מַה שֶּׁאֵינָם רוֹאִים אַחַת בְּלָשׁוֹן  נֶפֶשׁ  נִקְרָאִים  מִפְּנֵי שֶׁיִּשְׂרָאֵל  יֶאְשָׁמוּ,  שֶׁכֻּלָּם  וּכְתִיב חָלַק לִבָּם עַתָּה 
ה, וּכְשֶׁיֵּשׁ שִׂנְאַת  וְהֵם רְשׁוּת הָרַבִּים לְטוּמְאָ  ,וְהָאוּמּוֹת נִקְרְאוּ נְפָשׁוֹת שֶׁחֲלוּקִים הֵם .צְרִיכִים לִהְיוֹת כְּמוֹ גּוּף אֶחָד וְנֶפֶשׁ אַחַת

  .פּוֹת שֶׁהֵן נִקְרָאוֹת רְשׁוּת הָרַבִּיםיחִנָּם גַּם יִשְׂרָאֵל הֵם חֲלוּקִים זֶה מִזֶּה וְהֵם נִּפְרָדִים, וְיֵשׁ בָּהֶם אֲחִיזָה לַקְּלִ 
  

But the concealed offenses are treated more harshly, because the attribute of strict 
justice is stretched out, G-d forbid, against the entire community and not against the elders, 
because they were not able to admonish that which they could not see. It is written, “Their 
heart is divided; now they shall bear their guilt” (Hosea 10:2), i.e., both “their heart” (לִבָּם) 
(libam) and the adjective “divided” ( חָלַק) (chalak) are singular, because Israel is called one soul 
in singular language, as they all need to be like one body and one soul. But the nations are 
referred to as divided souls (as they lack unity, by worshipping different gods),8 and they are in 

 
7 Zohar I:68a; Zohar III:82a. 
8 Chemdat Yamim, of uncertain authorship, published by Israel Yaakov Algazi in Izmir, Turkey (c. 1731). The 

sefer discusses Jewish customs and laws, particularly related to holidays, and is based on Kabbalah, especially that of 
the Arizal. Rabbi Yaakov Emden condemned the book as being Sabbatean, and most Ashkenazi rabbis distanced 
themselves from it, though some Chassidim have adopted some of its customs and have studied the book. Sephardic 
rabbis have used the book extensively. Chapter 2 (“The holiness of the days preceding Sukkot”), section 18 (“The 
commandments of faith in the unification of G-d, and the degree of unity of Israel”) reads in full: 

A principle of the Torah and the commandments is to believe in the unity of the Holy One, Blessed be 
He. The Rambam, of blessed memory, writes that the first commandment is to believe that there is a G-d and 
that He is One, as it is said, “The L-rd our G-d, the L-rd is One” [Deut. 6:4]. We established the faith, and 
[the rabbis] of blessed memory said [in Midrash Tehillim 17], “Habakkuk came and set up the entire Torah 
on one commandment, as it says, ‘The righteous man is rewarded with life for his fidelity’ [Habakkuk 2:4].” 
We established faith in the unity of the Holy One, Blessed be He. 

Similar to this is the unity found in Israel as [the rabbis] of blessed memory said [in Lev. Rabbah 4:6]: 
“It is said [regarding] Esau ‘souls’ (נפשות) (nefashot) [Gen. 36:6] [i.e., in the plural form], but it is said 
regarding Jacob ‘seventy soul[s]’ (נפש) (nefesh) [Ex. 1:5] [i.e., in the singular form]—one [unified soul].” 
Because [the descendants of] Esau worship many gods, they are divided souls, but Israel, who worship one 
G-d, they are all one soul, and regarding this it is said, “Have we not all one father? Did not one G-d create 
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the “domain of the many” with regard to impurity. The term reshut ha’rabim (הרבים  (רשות 
typically refers to the “public domain” in which Jews are not allowed to carry objects on the 
Sabbath. However, in Kabbalistic terms, the “domain of the many” was the state of the original 
vessels made by G-d in the world of Tohu (chaos), which existed separately and which did not 
share the light they were receiving from G-d. This light built up until the vessels shattered, resulting 
in the World of the Klipot (husks/shells/evil spiritual forces). The term “domain of the many” is 
also used in Kabbalah to refer to the diverse aspirations and thoughts in man. Thus, the root of all 
evil is separateness. When Israel has baseless hatred, then they are also divided apart one 
from another, and separated, and among them is found achiza ha’klipot (the lifeline of the 
husks of impurity), [the klipot being] called the “domain of the many,” that is, the klipot derive 
from the shattered vessels that had existed in the “domain of the many”. Achiza means “a grip” or 
“a hold.” As a plant’s root provides it with a grip or hold onto the ground, and the plant is nourished 
through the root, achiza ha’klipot is the root system of the husks of impurity, which seek out the 
chisaron (deficiency) within the kedusha (holiness), thus providing the klipot with power and 
energy. While unity among Jews brings forth holiness, divisiveness among Jews creates 
deficiencies within that holiness, which provides power and energy for evil forces. 

  
ת שֶׁהֵם לְמַטָּה לְמַטָּה בִּמְצוּלוֹת  ]צוֹ[הַנִּיצוֹוּבְזֶה נָבאֹ לַמַּאֲמָר הַנַּ"ל, שֶׁהַמִּין הָיָה יוֹדֵעַ שֶׁבַּגָּלוּת הַזֶּה יֵשׁ לָהֶם לְיִשְׂרָאֵל לְבָרֵר  

  .מְאָה וְהַפֵּירוּדוּשִׂנְאַת חִנָּם בֵּינֵיהֶם שֶׁהוּא הַסִּימָן שֶׁאָחַז בָּהֶם הַטּ שֶׁיֵשׁוְהָיָה רוֹאֶה  פּוֹת,יהַקְּלִ 
  

With this, we come to the saying above, that the idolatrous Jew knew that in this exile, 
Israel had to remove the sparks that are down in the depths of the klipot, and he saw that 
there was baseless hatred among them, which was the sign that impurity and separation 
seized hold of them. 

 
וְלאֹ   .פָּהישֶׁהֵם בַּשּׁוּלַיִם שֶׁל הַקְּלִ כְּדֵי לִלְקֹט הַנִּיצוֹצוֹת  בַּגָּלוּת  טְמֵאִין אַתּוּן, כְּלוֹמַר בָּאתֶם    אהַשְׁתָּא בָּרִי כִי אָמַר לוֹ  וּמִשּׁוּם הָ 

לְפִי שֶׁאֵין מִי שֶׁיּוֹכִיחַ אֶתְכֶם וְאַתֶּם    נָה, וְאֵין לָכֶם עוֹד תַּקָּ   .מְאָהוּדַּי שֶׁלּאֹ תִּקַּנְתֶּם אֶלָּא אַדְרַבָּא קִלְקַלְתֶּם וְנֶאֱבַדְתֶּם בְּתוֹ הַטּ
מְאָה כְּשֶׁהָלְכָה לִלְקֹט הַנִּיצוֹצוֹת שֶׁהֵם וּ שֶׁהַכְּנֶסֶת יִשְׂרָאֵל קִבְּלָה הַטּ  , פּוֹת, דִכְתִיב טֻמְאָתָהּ בְּשׁוּלֶיהָ ינִּפְרָדִים זֶּה מִזֶּה כְּמוֹ הַקְּלִ 

בְּשׁוּלֶיהָ שֶׁל  הַטּוּמְאָה  וּ  דְּבִשְׁלָמָא בַּגָּלֻיּוֹת הָרִאשׁוֹנִים לאֹ נִטְמְאוּ וְלִקְּטוּ, אֲבָל בַּכָּאן הָלְכוּ לִלְקֹט וְנֶאֱבְדוּ הֵם שֶׁקִּבְּל  .בַּשּׁוּלַיִם
אַחֲרִיתָהּ זָכְרָה  לאֹ  קָשִׁים  .  הַקְּלִיפָּה,  יוֹתֵר  הֵם  שֶׁהָאַחֲרוֹנִים  יִשְׂרָאֵל  זָכְרוּ  וְנָפְלוּ לאֹ  כָּרָאוּי  עַצְמָם  שָׁמְרוּ  וְלאֹ  מֵהָרִאשׁוֹנִים 

 .וְנֶאֶבְדוּ
  

That is why [the idolatrous Jew] said to [Rabbi Chanina], “Now you are certainly 
impure” (Yoma 57a), as if to say, “You arrived at this exile in order to gather the sparks that 
are at the bottom (שּׁוּלַיִם) (shulayim)9 of the klipa. It’s not enough that you didn’t set things 

 
us? Why do we break faith with one another . . . ?” (Malachi 2:10). From the physical side, every man of 
Israel is obligated to love his brother, because of the [biological] father called “one,” who is our father, 
Abraham, peace be upon him, about whom it is said, “Abraham was but one man” [Ezek. 33:25]. From the 
spiritual side, “One G-d created us”; if so, “Why do we break faith with one another?” Because it is fitting 
and required for unity to be found within Israel. 
9 The word שׁוּל (shul) is something that hangs on; an attachment. Thus, it can mean skirts, in the case of Lam. 1:9, 

and it can be the bottom of a vessel, as here. 
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right, but to the contrary you ruined things and you are lost in the impurity. You have no 
further corrective measure, because there is no one to admonish you and you are divided 
from each other like the klipot, as it is written, ‘Her impurity was in her skirts’ (Lam. 1:9), 
i.e., that the Assembly of Israel10 received the impurity when it went to gather the sparks that 
are in the bottom. It’s all right that in the exiles of the early generations they didn’t become 
impure and attempt to gather the sparks, but here they went to gather and they were lost, those 
that received the impurity in the skirts of the klipa, ‘She gave no thought to her future!’ (Lam. 
1:9). Israel didn’t remember that the final [sparks] that fell all the way to the bottom of the 
klipot are harder to retrieve than the initial [sparks], which hadn’t fallen all the way to the 
bottom of the klipot, and didn’t guard themselves as appropriate against the evil to which they 
would be exposed, and they fell victim to that evil, becoming very impure, and were lost.” 

 
סֵתֶר, אֵין מְנַחֵם לָהּ, שֶׁאִי אֶפְשָׁר שֶׁיָּבאֹ שׁוּם מוֹכִיחַ לְהוֹכִיחָם וּלְהַחֲזִירָם בִּתְשׁוּבָה שֶׁהֲרֵי הֶעָוֹן הוּא בְּ  כִּי וְאָז וַתֵּרֶד פְּלָאִים

  .וְאִם כֵּן וַדַּאי טְמֵאִים אַתֶּם וְאֵין לָכֶם תַּקָּנָה
  

Therefore, “She has sunk appallingly” because “there is none to comfort her” (Lam. 
1:9), for it is impossible that any admonisher will come to admonish them and to return them 
in repentance, for the sin was done in secret, and if so then “certainly you are impure” and 
there is no corrective action available. 

  
  וְקָשֶׁה   .בֵּינֵינוּ  שׁוֹרָה  שְׁכִינָה,  טְמֵאִים   שֶׁאָנוּ  בִּזְמַן  אֲפִילּוּ,  טֻמְאֹתָם  בְּתוֹ  אִתָּם  הַשֹּׁכֵן  בְּהוּ  כְּתִיב  מַה  חָזִי  תָּא  חֲנִינָא'  ר  לוֹ  וְהֵשִׁיב

  לָן   לֵימָא  דְמַאן  וְעוֹד  .מִמֶּנּוּ  וְנִתְרַחֵק   הַבַּיִת  שֶׁהֶחְרִיב  מַעֲשֶׂה  עָשָׂה  וּכְבָר,  בְּשׁוּלֶיהָ   טֻמְאָתָהּ  נָמֵי  כְּתִיב  וְהָא  זֶה  הוּא  רוּץיתֵּ   דְּמַה
  הַזְּקֵנִים  עַל  הוּא  נֶשׁוֹהָע  שֶׁעִקָּר  שֶׁבַּגָּלוּי  רוֹת יבַּעֲבֵ   מַיְירֵי  דִּילְמָא,  חִנָּם  שִׂנְאַת  מְאַתוּבְּט  מַיְירֵי'  וְכוּ  בְּתוֹ  אִתָּם  דְּהַשֹּׁכֵן  דְּקַרָא

 מֵעַתָּה   ,זֶה  אֶת  זֶה  מוֹכִיחִים  הָיוּ  וְלאֹ  שֶׁבַּגָּלוּי  רוֹתיעֲבֵ   עַל   רִאשׁוֹן  הַבַּיִת  שֶׁחֶרֶב  שֶׁרָאִינוּ  הוֹאִיל  אֵינוֹ   זֶה  גַּם  וְאִם  ,הַצִּבּוּר  עַל   וְלאֹ
  דְּאִי,  בֵּינֵיהֶם שְּׁכִינָה טְמֵאִים   שֶׁהֵם  פִּי עַל שָׁאַף זֶה דָּרַשׁ לְלַמְּדֵינּוּ בָּא יִהְיֶה' וְכוּ אִתָּם הַשֹּׁכֵן שֶׁל שֶׁהַפָּסוּק לוֹמַר  עוֹד אֶפְשָׁר אִי
  .אֲהַדְדֵי קְרָאֵי קַשְׁיָין כִיהָ 

 
Rabbi Chanina answered [the idolatrous Jew], “Come and see what is written about 

the Jewish people: ‘That dwells with them in the midst of their impurity’ (Lev. 16:16). Even 
when we are impure, the Divine Presence rests among us.” It’s difficult to understand what 
kind of excuse this is, and it’s also written, “Her impurity was in her skirts” (Lam. 1:9), and 
[G-d] had already committed an act of destroying the Temple and distancing Himself from 
it. So how could Rabbi Chanina say that the Divine Presence rests among us? Furthermore, who 
says to us that the Scripture saying, “That dwells with them in the midst of their [impurity]” 
applies where [the idolatrous Jew] was speaking about the impurity of baseless hatred? 
Perhaps in quoting this Scripture, [Rabbi Chanina] was instead speaking about the overt 
transgressions, for which the principal punishment falls upon the elders and not upon the 

 
10 The term Assembly of Israel (כנסת ישראל) (Knesset Yisrael) could have different meanings. It could simply refer 

to the Jewish people; or it could refer to the Great Assembly ( הגדולהכנסת   ) (Knesset ha-Gedola), the wise men who led 
Israel from the end of the Biblical prophets through the Mishnaic period; or in Kabbalistic terms, it could refer to the 
sefira of Malchut. 
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community. But this interpretation wouldn’t suffice, for we saw that even the destruction of 
the First Temple was for overt transgressions where they did not admonish each other. So 
regardless of whether we’re talking about overt transgressions, or talking about baseless hatred 
that is concealed within one’s thoughts, it’s no longer possible to say that the verse, “that dwells 
with them” comes to teach us this explanation that even though they are impure, the Divine 
Presence is among them. For if this were so, the verses of “that dwells with them in the midst 
of their impurity” and “her impurity was in her skirts” would be contradictory.   

 
 הַתּוֹרָה   שֶׁהִקְפִּידָה',  וְכוּ  יִשְׂרָאֵל  בְּנֵי  מִטֻּמְאֹת  עַל־הַקֹּדֶשׁ  וְכִפֶּר  מַתְחִיל  הַזֶּה  שֶׁהַפָּסוּק  לְפִי  כָּ  הָיְתָה  חֲנִינָא'  ר  נַתושֶׁכַּוָּ   לוֹמַר   וְיֵשׁ

, מְאָהוּט  הֶעְלֵם  כָּל  עַל   לְכַפֵּר  וּרְגָלִים  חֳדָשִׁים  רָאשֵׁי  שְׂעִירֵי  נִתַּקְנוּ  זֶה  וּבִשְׁבִיל  .וּבַטָּהֳרָה  שָּׁהוּבַּקְּד  הַקָּרְבָּנוֹת  נַּקְרֵבִים  שֶׁיִּהְיוּ
בְּהוּ    דִּכְתִיב  וְתָמִיד  בַּפֶּסַח  כִּדְאַשְׁכְּחַן ,מְאָהוּ טּבְּ   לּוּיאֲפִ   זְמַן  לָהֶם  שֶׁקָּבוּעַ   הַקָּרְבָּנוֹת  לְהַקְרִיב  אוֹתָנוּ  שֶׁצִּוָּה  מָצִינוּ  כִיהָ   לּוּיוַאֲפִ 

 דְּהַשֹּׁכֵן  דִּקְרָא  דְּסֵיפֵיהּ  לוֹמַר  צָרִי  כָּרְחֲ  עַל  כֵּן  אִם  ,בַּצִּבּוּר  הִיא דְּחוּיָה  מְאָהוּ שֶׁהַטּ  לָן  קָיְימָא  כִיהָ וְ ,  מְאָהוּ טּבְּ   לּוּיאֲפִ   בְּמוֹעֲדוֹ
  . טְמֵאִים שֶׁהֵם אֲפִלּוּ אִתָּם שׁוֹכֵן שֶׁהוּא לְפִי, מְאָהוּבְּט מַשְׁגִּיחִין אֵין טְמֵאִים הַצִּבּוּר כָּל יִהְיוּ שֶׁאִם לוֹמַר בָּא' וְכוּ אִתָּם

  
It can be said that Rabbi Chanina’s intent was because of the fact that this verse Lev. 

16:16 begins, “And he shall make atonement for the holy place, because of the impurities of 
the children of Israel,” that the Torah requires that sacrifices should be brought in holiness 
and purity. Because of this, the sacrifices of goats for the new moons and festivals were 
established to atone for every hidden sin in which a person unwittingly violated the sanctity of 
the Temple or its sacrificial foods.11 Thus, we find that even He commanded us to bring the 
sacrifices for which a time was fixed, even if we were in impurity, as we find with regard to 
the Passover offering and the daily burnt offering, as it is written “regarding them, ‘in its 
appointed time’ (Num. 9:2), . . . even on the Sabbath, in its appointed time and even in 
impurity. . . . We accept that the impurity is overridden in cases involving the public.” 
(Pesachim 77a). If so, then you necessarily must say that the verse’s conclusion of “that dwells 
with them” comes to say that if the entire community is impure, that no attention is paid to 
the impurity, since He dwells with them even though they are impure.  

  
  כָּל   נִדָּחִים  הָעֶלְיוֹן  אוֹר  וּכְשֶׁמִּתְגַּלֶּה  . דָּבָר  בְּאוֹתוֹ   שָׁם  וֹלְטִיםהַשּׁ   הַמַּזִּיקִים  מֵחֲמַת   בָּאָה  הַטּוּמְאָה  עִקָּר  שֶׁכָּל  מִפְּנֵי  הוּא  וְהַטַּעַם

 חֻקַּת   בְּפָרָשַׁת  לְעֵיל  בְּזֶה  שֶׁהֶאֱרַכְנוּ  וּכְמוֹ  דְּחוּיָה  וְדַוְקָא  ,בַּצִּבּוּר  הִיא דְּחוּיָה  מְאָהוּט  הַהֲלָכָה  נִפְסָקָה   זֶה  וְעַל,  כְּנוֹדָע  הַמַּזִּיקִים
מִפְּנֵי שֶׁאָז הָיָה מִתְגַּלֶּה אוֹר גָּדוֹל    ,הַקָּרְבָּן  מְטַמְּאִים  הָיוּ  לאֹ  , מְאָהוּבַּטּ  מַקְרִיבִים  טְמֵאִים  שֶׁכְּשֶׁהַכֹּהֲנִים  נָמֵי  כִיהָ   וְאֵין  .ש"ועיי

כִי וְאוֹר הַזֶּה אֵינוֹ מִתְגַּלֶּה אֶלָּא כְּשֶׁאִי אֶפְשָׁר בְּלָאו הָ .  נַעֲשֶׂה הַקֹּדֶשׁ חוֹל וְכוּ' ועיי"ש  ,וְדוֹחֶה הַקְּלִיפּוֹת וְחָס וְשָׁלוֹם לאֹ הָיָה
עַם הָעֶלְיוֹן וְיִדְחֶה  וֹתְגַּלֶּה נ לָּה אַף עַל פִּי שֶׁאָנוּ טְמֵאִים יִ וּשֶׁכְּשֶׁיָּבאֹ זְמַן הַגְּא  נוּ בַּזְּמַן הָרָאוּי דַּוְקָא, וּמֵעַתָּה כֵּן יִהְיֶה לֶעָתִיד,ידְּהַיְ 

  .וְיָשִׁיב לִבֵּנוּ לַעֲבוֹדָתוֹ וְיִגְאָלֵנוּכֹּל הַמַּזִּיקִים 
  

The intent is that most of the impurity comes as a result of the damaging forces that 
rule there in the same manner. When the supernal light is revealed, all the damaging forces 
are banished, as is known, and therefore the halacha rules that impurity is overridden in 

 
11 Shevuot 2a: “For [cases in] which [one] did not have awareness, neither at the beginning nor at the end, [the] 

goats [brought as sin-offerings for the additional offerings] of the Festivals and [the] goats [brought as sin-offerings 
for the additional offerings] of [the] New Moons atone.” 
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cases involving the public. It’s exactly banished, as we have expounded upon above in Essay 
2 of parshat Chukat, and see there. Yes, it is indeed so that when impure priests bring 
sacrifices in impurity, they don’t render the sacrifice impure, because now a great light would 
be revealed and banish the klipot, and if G-d forbid that weren’t the case, what is holy would 
become profane, and see there for more. This light is revealed only when it is impossible 
otherwise, that is, at the exact proper time, and from henceforth it will be, when the time of 
the redemption will arrive, even though we will be impure, the supernal sweetness (noam 
elyon) will be revealed and will banish all the damaging forces, and will redeem us and return 
our heart to His service. 
 

נִתְגַּלֶּה קִצָּם בִּשְׁבִיל עָוֹן זֶה,    .שֶׁהוּא הַשִׂנְאַת חִנָּם כנ"לטֻמְאָתָהּ בְּשׁוּלֶיהָ    רוּשׁ הַפָּסוּק הוּא כָּ יוּפֵ  זָכְרָה אַחֲרִיתָהּ שֶׁלּאֹ  לאֹ 
וּלְפִיכָ אִי    .כנ"ללְהוֹכִיחָם  ל  וֹשֶׁיָּכוַתֵּרֶד פְּלָאִים, בִּשְׁבִיל שֶׁאֵין מְנַחֵם לָהּ שֶׁאֵין מִי  וְזֶהוּ    רוֹ.י וּבְכָל יוֹם בִּרְכָתוֹ מְרוּבָּה מֵחֲבֵ 

לָּה יִגְאָלֶנּוּ וְיִהְיֶה שׁוֹכֵן אִתָּנוּ, וּאַף עַל פִּי שֶׁכְּשֶׁיָּבאֹ זְמַן הַגְּא  לְהִתְקַצֵּר, וְלָכֵן רְאֵה ה' אֶת־עָנְיִי כִּי הִגְדִּיל אוֹיֵב,  לְהִגָּלוֹתאֶפְשָׁר  
וְאֶפְשָׁר נָמֵי שֶׁלְאַפּוֹקֵי סָבְרַת הַמִּין אָמַר הַכָּתוּב     אֲנַחְנוּ בָּצְרָה גְּדוֹלָה לְפִי שֶׁהָאוֹיֵב מִתְגַּבֵּר וּמִתְחַזֵּק,מִכָּל מָקוֹם בֵּין כָּ וּבֵין כָּ 

בִּמְהֵרָה בְיָמֵינוּ אָמֵן. וְעַיֵּין עוֹד מִזֶּה לְעֵיל    לָּהוּחָלַק לִבָּם עַתָּה יֶאְשָׁמוּ, כְּלוֹמַר עַתָּה דַּוְקָא יֶאְשָׁמוּ וְלאֹ בַּסּוֹף כְּשֶׁיָּבאֹ זְמַן הַגְּא
  . סוֹף פָּרָשַׁת וְיִגַּשׁ

  
The interpretation of the verse is thus: “Her impurity is in her skirts,” this is baseless 

hatred, as explained above. “She gave no thought to her future,” is that the end of the 
punishment for this sin was not revealed,12 and every day is more blessed—a euphemism 
actually meaning the opposite, “more cursed”—than the previous one13. That is the meaning of 
“she has sunk appallingly,” because “there is no one to comfort her,” as there is no one who 
is able to admonish them, as explained above. Therefore, it is impossible for the end of the 
punishment to be revealed or to be cut short. Therefore, “See, O L-rd, my affliction; how the 
enemy jeers!” (Lam. 1:9). Despite the fact that when the time for the redemption arrives, we 
will be redeemed and [the Divine Presence] will dwell among us, in any case, we are currently 
in great distress because the enemy gathers force and grows stronger. It’s also possible that 
in order to exclude the view of the idolatrous Jew, Scripture says, “Their heart is divided; 
now they shall bear their guilt” (Hosea 10:2), as if to say, exactly now they shall bear their 
guilt, and not at the end of the punishment when the time of the redemption will arrive, 
speedily and in our days, amen! See more of that above at the end of parashat Vayigash, in 
Essay 11. 

* * * 

 
12 As explained earlier in this essay, based upon Yoma 9b. 
13 Sotah 49a: “[The Mishnah states that] Rabban Shimon ben Gamliel says in the name of Rabbi Yehoshua: ‘From 

the day that the Temple was destroyed, there is no [day that does not include some form of curse].’ Rava says: ‘Each 
and every day is more cursed than the previous one, as it is stated [in the chapter detailing the curses in the book of 
Deuteronomy]: ‶In the morning you will say, would that it were evening, and in the evening you will say, would that 
it were morning″ (Deut. 28:67).’ ”  


