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Chapter LVII: Kinnot (Lamentations)

Essay 5: The consequences of spiritual impurity caused by baseless hatred.
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Chapter 5 of tractate Yoma (page 56b—57a) reads, “A certain idolatrous Jew said to
Rabbi Chanina, ‘Now certainly you are impure,' as it is written about the Jewish people: “Her
impurity was in her skirts (3°9) (shuleha)” (Lam. 1:9), and the Divine Presence does not rest
among them.’ [Rabbi Chanina] said to him, ‘Come and see what is written about the Jewish
people: “That dwells with them in the midst of their impurity” (Lev. 16:16). Even when we
are impure, the Divine Presence rests among us.’ ” This requires investigation: about what
do they disagree? What is the language of “her skirts,” as it is written, “her impurity was in
her skirts?”
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We will advance what is written in the Zohar (I:244a) and by the wise men of truth
that the principal reason for the exiles of Israel is only in order to remove the sparks and the
lights that fell within the klipa (husk of impurity). Also, the rabbis of blessed memory said in
Pesachim (87b): No man sows a seah of seed except with the intent to bring forth from it a
number of seahs,” and it’s written, “I will sow her in the land” (Hosea 2:25), that Israel was
exiled only in order that converts would join them.’

" English translation: Copyright © 2020 by Charles S. Stein.

' Tuma (78np) refers to ritual impurity.

2 A seah is a unit of dry measure equal to the volume of 144 medium-sized eggs.
3 The same section of Pesachim 87b was referenced in the first essay of Kinnot.
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The last great exile is such that the redemption won’t come until “the footsteps are
approaching” (Zohar I11:258a) as it is taught in a Mishnah, “On the heels of the Messiah,
impudence will increase”;* literally “on the heels of,” for the more superior already ascended
with the initial exiles, and with the final exile the sparks that fell downward into the depths
of the klipa must be removed, and they are difficult to pick out.
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It also says in the first chapter of Yoma (page 9b), “Both Rabbi Yochanan and Rabbi
Elazar said: [Regarding] the former, [the people in the First Temple era,] whose sin was exposed
[i.e., they didn’t try to disguise their conduct], the end of their [punishment] was exposed [as
Jeremiah informed them that they would return to their land in seventy years]. [Regarding] the
latter, [the people in the Second Temple era,] whose sin was not exposed [i.e., they tried to
disguise their conduct], the end of their [punishment] was not exposed.” The commentators
explained that their punishment was because of baseless hatred of a fellow Jew, and it was
hard for them to repent from this, because those who would ordinarily admonish them for sins
weren’t able to admonish them for something they didn’t openly see, as one can see only
actions but not the feelings and motivation behind such actions.’ In the sixth chapter of
Sanhedrin, “He holds as Rabbi Nechemia that with regard to [the punishment for] the
concealed sins, Israel is not responsible for each other, as it is written, ‘Concealed acts belong
to the L-rd, our G-d’ (Deut. 29:28).”° This contrasts with open sins and other open behavior. For
example, in the ninth chapter of Bava Metzia (115a), it says regarding the verse, “ ‘When you
lend your neighbor any manner of loan, you shall not go into his house to take his collateral’
(Deut. 24:10). You may not enter the house of a borrower, but you may enter the house of a
guarantor to take collateral from him.” It’s found that the punishment of the guarantor is
greater than that of the borrower!

4 Mishnah Sotah 9:15 (Sotah 49b).

5 Lev. 19:17 commands us not to hate our fellow Jew, and also commands us to admonish him for improper
behavior (if we believe that he will listen to us and correct his behavior). “You shall not hate your brother in your
heart; you shall surely rebuke your fellow, and not bear sin because of him.”

6 This is either a paraphrase or based on an unknown version. Our Vilna edition of Sanhedrin 43b reads: “Rabbi
Nechemia said to him: And does [G-d] ever punish [the nation as a whole] for concealed [sins committed by
individuals]? But isn’t it already stated: ‘[Concealed acts belong to the L-rd] our G-d ...forever,” [indicating that the
Jewish people will never be collectively held responsible for the concealed sins of individuals]?”
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As well, with regard to public offenses for which the elders did not admonish the
sinners, “the chain hangs from the neck” of the elders, and the remainder of the community
is judged only as though they were involuntary sinners and as people who were compelled. All
the anger of the attribute of strict justice and the prosecuting forces were stretched out
against the admonishers who did not admonish, as it is written in the fifth chapter of Shabbat
(55a), “with the Elders because they did not admonish the sinful conduct of the princes.” Also,
as it is brought in the Zohar regarding the words, *“ ‘Begin here at my sanctuary’ (Ezek. 9:6),
don’t read it as ‘at my sanctuary ("Wipnn) (mi’'mikdashi),” but rather as ‘at my sanctified
(Cwppn) (mi ‘mekudashai),” ” i.e., the Jewish people.’
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But the concealed offenses are treated more harshly, because the attribute of strict
justice is stretched out, G-d forbid, against the entire community and not against the elders,
because they were not able to admonish that which they could not see. It is written, “Their
heart is divided; now they shall bear their guilt” (Hosea 10:2), i.e., both “their heart” (23%)
(libam) and the adjective “divided” (P21) (chalak) are singular, because Israel is called one soul
in singular language, as they all need to be like one body and one soul. But the nations are
referred to as divided souls (as they lack unity, by worshipping different gods),® and they are in

7 Zohar 1:68a; Zohar I1I:82a.

8 Chemdat Yamim, of uncertain authorship, published by Israel Yaakov Algazi in Izmir, Turkey (c. 1731). The
sefer discusses Jewish customs and laws, particularly related to holidays, and is based on Kabbalah, especially that of
the Arizal. Rabbi Yaakov Emden condemned the book as being Sabbatean, and most Ashkenazi rabbis distanced
themselves from it, though some Chassidim have adopted some of its customs and have studied the book. Sephardic
rabbis have used the book extensively. Chapter 2 (“The holiness of the days preceding Sukkot™), section 18 (“The
commandments of faith in the unification of G-d, and the degree of unity of Israel”) reads in full:

A principle of the Torah and the commandments is to believe in the unity of the Holy One, Blessed be

He. The Rambam, of blessed memory, writes that the first commandment is to believe that there is a G-d and

that He is One, as it is said, “The L-rd our G-d, the L-rd is One” [Deut. 6:4]. We established the faith, and

[the rabbis] of blessed memory said [in Midrash Tehillim 17], “Habakkuk came and set up the entire Torah

on one commandment, as it says, ‘The righteous man is rewarded with life for his fidelity’ [Habakkuk 2:4].”

We established faith in the unity of the Holy One, Blessed be He.

Similar to this is the unity found in Israel as [the rabbis] of blessed memory said [in Lev. Rabbah 4:6]:

“It is said [regarding] Esau ‘souls’ (mw»sl) (nefashot) [Gen. 36:6] [i.e., in the plural form], but it is said

regarding Jacob ‘seventy soul[s]’ (w51) (nefesh) [Ex. 1:5] [i.e., in the singular form]—one [unified soul].”

Because [the descendants of] Esau worship many gods, they are divided souls, but Israel, who worship one

G-d, they are all one soul, and regarding this it is said, “Have we not all one father? Did not one G-d create
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the “domain of the many” with regard to impurity. The term reshut ha 'rabim (2°277 mw")
typically refers to the “public domain” in which Jews are not allowed to carry objects on the
Sabbath. However, in Kabbalistic terms, the “domain of the many” was the state of the original
vessels made by G-d in the world of 7ohu (chaos), which existed separately and which did not
share the light they were receiving from G-d. This light built up until the vessels shattered, resulting
in the World of the Klipot (husks/shells/evil spiritual forces). The term “domain of the many” is
also used in Kabbalah to refer to the diverse aspirations and thoughts in man. Thus, the root of all
evil is separateness. When Israel has baseless hatred, then they are also divided apart one
from another, and separated, and among them is found achiza ha’klipot (the lifeline of the
husks of impurity), [the klipot being] called the “domain of the many,” that is, the klipot derive
from the shattered vessels that had existed in the “domain of the many”. Achiza means “a grip” or
“ahold.” As a plant’s root provides it with a grip or hold onto the ground, and the plant is nourished
through the root, achiza ha’klipot is the root system of the husks of impurity, which seek out the
chisaron (deficiency) within the kedusha (holiness), thus providing the klipot with power and
energy. While unity among Jews brings forth holiness, divisiveness among Jews creates
deficiencies within that holiness, which provides power and energy for evil forces.
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With this, we come to the saying above, that the idolatrous Jew knew that in this exile,
Israel had to remove the sparks that are down in the depths of the klipot, and he saw that
there was baseless hatred among them, which was the sign that impurity and separation
seized hold of them.
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That is why [the idolatrous Jew] said to [Rabbi Chanina], “Now you are certainly
impure” (Yoma 57a), as if to say, “You arrived at this exile in order to gather the sparks that
are at the bottom (2°23%) (shulayim)’ of the klipa. It’s not enough that you didn’t set things

us? Why do we break faith with one another . . . ?”” (Malachi 2:10). From the physical side, every man of

Israel is obligated to love his brother, because of the [biological] father called “one,” who is our father,

Abraham, peace be upon him, about whom it is said, “Abraham was but one man” [Ezek. 33:25]. From the

spiritual side, “One G-d created us”; if so, “Why do we break faith with one another?”” Because it is fitting

and required for unity to be found within Israel.

% The word 730 (shul) is something that hangs on; an attachment. Thus, it can mean skirts, in the case of Lam. 1:9,
and it can be the bottom of a vessel, as here.



right, but to the contrary you ruined things and you are lost in the impurity. You have no
further corrective measure, because there is no one to admonish you and you are divided
from each other like the klipot, as it is written, ‘Her impurity was in her skirts’ (Lam. 1:9),
i.e., that the Assembly of Israel'® received the impurity when it went to gather the sparks that
are in the bottom. It’s all right that in the exiles of the early generations they didn’t become
impure and attempt to gather the sparks, but here they went to gather and they were lost, those
that received the impurity in the skirts of the klipa, ‘She gave no thought to her future!” (Lam.
1:9). Israel didn’t remember that the final [sparks] that fell all the way to the bottom of the
klipot are harder to retrieve than the initial [sparks], which hadn’t fallen all the way to the
bottom of the klipot, and didn’t guard themselves as appropriate against the evil to which they
would be exposed, and they fell victim to that evil, becoming very impure, and were lost.”
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Therefore, “She has sunk appallingly” because “there is none to comfort her” (Lam.
1:9), for it is impossible that any admonisher will come to admonish them and to return them
in repentance, for the sin was done in secret, and if so then “certainly you are impure” and
there is no corrective action available.
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Rabbi Chanina answered [the idolatrous Jew], “Come and see what is written about
the Jewish people: ‘That dwells with them in the midst of their impurity’ (Lev. 16:16). Even
when we are impure, the Divine Presence rests among us.” It’s difficult to understand what
kind of excuse this is, and it’s also written, “Her impurity was in her skirts” (Lam. 1:9), and
[G-d] had already committed an act of destroying the Temple and distancing Himself from
it. So how could Rabbi Chanina say that the Divine Presence rests among us? Furthermore, who
says to us that the Scripture saying, “That dwells with them in the midst of their [impurity]”
applies where [the idolatrous Jew| was speaking about the impurity of baseless hatred?
Perhaps in quoting this Scripture, [Rabbi Chanina] was instead speaking about the overt
transgressions, for which the principal punishment falls upon the elders and not upon the

19 The term Assembly of Israel (987Ww> no1d) (Knesset Yisrael) could have different meanings. It could simply refer
to the Jewish people; or it could refer to the Great Assembly (721731 no1d) (Knesset ha-Gedola), the wise men who led
Israel from the end of the Biblical prophets through the Mishnaic period; or in Kabbalistic terms, it could refer to the
sefira of Malchut.



community. But this interpretation wouldn’t suffice, for we saw that even the destruction of
the First Temple was for overt transgressions where they did not admonish each other. So
regardless of whether we’re talking about overt transgressions, or talking about baseless hatred
that is concealed within one’s thoughts, it’s no longer possible to say that the verse, “that dwells
with them” comes to teach us this explanation that even though they are impure, the Divine
Presence is among them. For if this were so, the verses of “that dwells with them in the midst
of their impurity” and “her impurity was in her skirts” would be contradictory.
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It can be said that Rabbi Chanina’s intent was because of the fact that this verse Lev.
16:16 begins, “And he shall make atonement for the holy place, because of the impurities of
the children of Israel,” that the Torah requires that sacrifices should be brought in holiness
and purity. Because of this, the sacrifices of goats for the new moons and festivals were
established to atone for every hidden sin in which a person unwittingly violated the sanctity of
the Temple or its sacrificial foods.'! Thus, we find that even He commanded us to bring the
sacrifices for which a time was fixed, even if we were in impurity, as we find with regard to
the Passover offering and the daily burnt offering, as it is written “regarding them, ‘in its
appointed time’ (Num. 9:2), . . . even on the Sabbath, in its appointed time and even in
impurity. ... We accept that the impurity is overridden in cases involving the public.”
(Pesachim 77a). If so, then you necessarily must say that the verse’s conclusion of “that dwells
with them” comes to say that if the entire community is impure, that no attention is paid to
the impurity, since He dwells with them even though they are impure.
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The intent is that most of the impurity comes as a result of the damaging forces that
rule there in the same manner. When the supernal light is revealed, all the damaging forces
are banished, as is known, and therefore the halacha rules that impurity is overridden in

! Shevuot 2a: “For [cases in] which [one] did not have awareness, neither at the beginning nor at the end, [the]
goats [brought as sin-offerings for the additional offerings] of the Festivals and [the] goats [brought as sin-offerings
for the additional offerings] of [the] New Moons atone.”



cases involving the public. It’s exactly banished, as we have expounded upon above in Essay
2 of parshat Chukat, and see there. Yes, it is indeed so that when impure priests bring
sacrifices in impurity, they don’t render the sacrifice impure, because now a great light would
be revealed and banish the klipot, and if G-d forbid that weren’t the case, what is holy would
become profane, and see there for more. This light is revealed only when it is impossible
otherwise, that is, at the exact proper time, and from henceforth it will be, when the time of
the redemption will arrive, even though we will be impure, the supernal sweetness (noam
elyon) will be revealed and will banish all the damaging forces, and will redeem us and return
our heart to His service.
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The interpretation of the verse is thus: “Her impurity is in her skirts,” this is baseless
hatred, as explained above. “She gave no thought to her future,” is that the end of the
punishment for this sin was not revealed,'” and every day is more blessed—a euphemism
actually meaning the opposite, “more cursed”—than the previous one'. That is the meaning of
“she has sunk appallingly,” because “there is no one to comfort her,” as there is no one who
is able to admonish them, as explained above. Therefore, it is impossible for the end of the
punishment to be revealed or to be cut short. Therefore, “See, O L-rd, my affliction; how the
enemy jeers!” (Lam. 1:9). Despite the fact that when the time for the redemption arrives, we
will be redeemed and [the Divine Presence]| will dwell among us, in any case, we are currently
in great distress because the enemy gathers force and grows stronger. It’s also possible that
in order to exclude the view of the idolatrous Jew, Scripture says, “Their heart is divided;
now they shall bear their guilt” (Hosea 10:2), as if to say, exactly now they shall bear their
guilt, and not at the end of the punishment when the time of the redemption will arrive,
speedily and in our days, amen! See more of that above at the end of parashat Vayigash, in
Essay 11.

12 As explained earlier in this essay, based upon Yoma 9b.

13 Sotah 49a: “[The Mishnah states that] Rabban Shimon ben Gamliel says in the name of Rabbi Yehoshua: ‘From
the day that the Temple was destroyed, there is no [day that does not include some form of curse].” Rava says: ‘Each
and every day is more cursed than the previous one, as it is stated [in the chapter detailing the curses in the book of
Deuteronomy]: “In the morning you will say, would that it were evening, and in the evening you will say, would that
it were morning” (Deut. 28:67).””



