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Chapter LVII: Kinnot (Lamentations) 
 
Essay 6: Distancing ourselves from sin, and repentance on Yom Kippur.  

 

זְכִיתֶם הֱיִיתֶם קוֹרְאִים  ידְאֵיכָה רַבָּתִי אִ   פְּתִיחָתָא וְעַכְשָׁ לּוּ  זְכִיתֶם הֲרֵי אַתֶּם  יבַּתּוֹרָה כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם,  ו שֶׁלּאֹ 

  קוֹרְאִים טֻמְאָתָהּ בְּשׁוּלֶיהָ. 
 

The introduction of Eicha Rabbati (Lamentations Rabbah) states: “If you had merited, 
you would have read in the Torah, ‘For on this day atonement shall be made for you to 
cleanse you of all your sins; you shall be clean before the L-rd’ (Lev. 16:30), but now that you 
didn’t merit, you are reading, ‘Her impurity was in her skirts’ (Lam. 1:9).” 

  
אָמַר רָב יִרְמְיָה לאֹ יֶהֱוֵי אָמַר אִינִישׁ רַחֲמָנָא    .לְקוּט עַל פָּסוּק כִּרְחֹק מִזְרָח מִמַּעֲרָב הִרְחִיק מִמֶּנּוּ וְכוּ'וְיוּבַן בְּמַאי דְאִיתָא בַּיַּ 

  יַרְחִיק יָתָנָא מִן הַחֵטְא, אֶלָּא יַרְחִיק חֵטְא מִינַּן, שֶׁנֶּאֱמַר הִרְחִיק מִמֶּנּוּ אֶת־פְּשָׁעֵינוּ עכ"ל.
  

This will be understood by what is brought in Yalkut Shimoni on Nach 859:5 on the 
verse, “As east is far from west, that is how far He has removed our sins from us” (Ps. 103:12). 
Rav Yirmeyah said, “A person won’t say that the Merciful One will distance us from sin, 
rather that He will distance sin from us, as it says in the conclusion of that verse, “He has 
removed our sins from us.” 

  
  קֹדֶם ) דְּקָאָמַר ר' יוֹסִי אַף עַל פִּי שֶׁהַבּוֹר  ]א["ימִשְׁנָה  בְּמַאי דִּפְלִיגִי רַבִּי יוֹסִי וַחֲכָמִים בַּפֶּרֶק ב' דְּבָּתְרָא (  הַיְינוּוְהַטַּעַם בְּזֶה  

לְהַרְחִיק אֶת עַצְמוֹ, וַחֲכָמִים סְבִירָא לְהוּ שֶׁזֶּה חוֹפֵר בְּתוֹ˂ שֶׁלּוֹ וְזֶה נוֹטֵעַ בְּתוֹ˂ שֶׁלּוֹ, מִשּׁוּם דְּסָבַר עַל הַנִיזָק    ץ,וֹלָאִילָן, לאֹ יָק
 עַל הַמַּזִּיק לְהַרְחִיק אֶת עַצְמוֹ וְכוּ', וַהֲלָכָה כַּר' יוֹסִי. 

  
The intent of this is what Rabbi Yosi and [the rabbis] disputed in the second chapter 

of tractate Bava Batra (Mishna [11]1), that as Rabbi Yosi stated, “Even though the cistern was 
there before the tree, [the owner of the tree] need not cut down [the tree],  since [the owner 
of the cistern] dug within his own [domain] and the [owner of the tree] planted within his 
own [domain].”2 Rabbi Yosi says this because he is of the opinion that the damaged party 

 
* English translation: Copyright © 2020 by Charles S. Stein. 
1 The text reads the 10th Mishnah, but our edition shows it as the 11th Mishnah. 
2 Mishna Bava Batra 2:11; Bava Batra 25b. 
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should distance himself, whereas the rabbis are of the opinion that the damager should 
distance himself etc., and the halacha is as Rabbi Yosi says.3 

 
הָאָדָם  הָרַע מַזִּיק לָאָדָם, אֶלָּא שֶׁנִּקְרָא חוֹפֵר בְּתוֹ˂ שֶׁלּוֹ שֶׁהֲרֵי מִן הַשָּׁמַיִם מִינּוּהוּ עַל כָּ˂ לְהָסִית אֶת  וְאַף כָּאן הַחֵטְא וְהַיֵּצֶר  

כְּנוֹדָע, וּכְדִכְתִיב וַיִּיצֶר שֶׁלּוֹ  לוֹ צָד רְשׁוּת וַאֲחִיזָה בְּתוֹ˂ לִבּוֹ שֶׁל אָדָם בְּצַד שְׂמאֹל  וְנִתְּנוּ    ,כְּדֵי שֶׁיִּהְיֶה שָׂכָר וְעוֹנֶשׁ בָּעוֹלָם 
"ה עַל כָּ˂ שֶׁהֲרֵי  וְאֵין לוֹ לְהִתְפַּלֵּל להקב  .אֶת עַצְמוֹ  בִּשְׁתֵּי יוֹדִין כִּדְאָמְרִינַן בִּבְרָכוֹת, וְאִם כֵּן עַל הָאָדָם דְּהַיְינוּ הַנִיזָק לְהַרְחִיק

, אֶלָּא כָּ˂ יֵשׁ לוֹ לְהִתְפַּלֵּל שֶׁיַּרְחִיק חֵטְא מִינַּן כְּלוֹמַר שֶׁיַּרְחִיק נִיזָקטֶּלֶת עָלָיו לְהַרְחִיק אֶת עַצְמוֹ כְּדֵי שֶׁלּאֹ לִהְיוֹת  וּהַחוֹבָה מ 
  צְמוֹ וּלְהִתְרַחֵק.כְרָח לְהַטְרִיחַ עַ וּמִמֶּנּוּ הַמַּזִּיק כְּדֵי שֶׁלּאֹ יִהְיֶה מ

 
So too, here sin and the evil inclination cause harm to man, rather it is referred to as 

“dug within his own [domain],” for it’s from Heaven that it was named thus, in order to 
entice man in order that there would be reward and punishment in the world. An aspect of 
[the] domain [of the many], i.e., the diverse aspirations and thoughts in man,4 and achiza, the 
lifeline of the klipot,5 is given within the heart of man, on his left side, as is known. As it is 
written, “and He formed (va’yitzer) (וַיִּיצֶר) man” (Gen. 2:7), with the word va’yitzer (and He 
formed) having two yuds, as it says in tractate Berachot,6 and if so, man has the requirement 
if he is the damaged party to distance himself from that which is harming him. He should not 
pray to the Holy One, Blessed be He, for this, i.e., for G-d to remove man’s evil inclination, for 
the obligation was imposed upon him to distance himself in order that he should not be 
harmed by sin. Rather, he should pray that [G-d] should distance sin from him, as if to say 
that He should distance the damaging party from him, in order that he should not be obliged 
to exert himself to distance himself from sin. I.e., rather than praying for removal of his evil 
inclination, he should pray to not be exposed to temptation, so that he does not have to exert himself 
to fight his evil inclination. 

  
   

 
3 Bava Batra 18b. 
4 As explained in the previous essay, in Kabbalistic terms, the “domain of the many” was the state of the original 

vessels made by G-d in the world of Tohu (chaos), which existed separately and which did not share the light they 
were receiving from G-d. This light built up until the vessels shattered, resulting in the World of the Klipot 
(husks/shells/evil spiritual forces). The term “domain of the many” is also used in Kabbalah to refer to the diverse 
aspirations and thoughts in man. Thus, the root of all evil is separateness. 

5 Achiza means “a grip” or “a hold.” As a plant’s root provides it with a grip or hold onto the ground, and the 
plant is nourished through the root, achiza [ha’klipot] is the root system of the husks of impurity, which seek out the 
chisaron (deficiency) within the kedusha (holiness), thus providing the klipot with power and energy. 

6 Berachot 61a: “Rav Nachman bar Rav Chisda interpreted homiletically: What is the meaning of that which is 
written: ‘Then the L-rd G-d formed [va’yitzer] man’ [Gen. 2:7], with a double yud? The Holy One, Blessed be He, 
created two inclinations: one a good inclination and one an evil inclination.” 
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ה  מַ   לָמָּה הִכְנִיס הַיֵּצֶר הָרַע בָּאָדָם תֵּכֶף שֶׁנּוֹלָד,  ,כְּדִכְתִיב וּבָחַרְתָּ בַּחַיִּים  ,קב"ה רוֹצֶה שֶׁנִּהְיֶה טוֹבִיםאִם ה  ,וּבְזֶה יוּבַן הַטַּעַם
  הָיָה לָהֶם לְבאֹ שְׁנֵיהֶם בְּיַחַד. טוֹב שֶׁאֵינוֹ נִכְנַס בּוֹ רַק בֵּן י"ג שָׁנִים? וְאַדְרַבָּא אִיפְּכָא מִסְתַּבְּרָא, אוֹ לְפָחוֹת  הַ שֶׁאֵין כֵן הַיֵּצֶר  

דְּהַיְ ה  מַ אָמְנָם לְפִי   הַנִיזָק  בְּזֶה, ילאֹ אִ   .נוּ הָאָדָם לְהַרְחִיק אֶת עַצְמוֹישֶׁאָמַרְנוּ דְּעַל  כְּלָל  וְיִ   כְפַּת לָן  דַּע  ישֶׁהֲרֵי כְּשֶׁיִּהְיֶה גָּדוֹל 
שֶׁהַמַּזִּיק אֵינוֹ   עַצְמוֹ, וְלָכֵן בָּא הַיֵּצֶר הָרַע תֵּכֶף שֶׁנּוֹלָד,אָז יַרְחִיק אֶת  ם שֶׁל הַיֵּצֶר הָרַע  יתּוּיִ יהַפִּ וְיַכִּיר נֶזֶק גָּדוֹל שֶׁבָּא לוֹ מֵחֲמַת  

  ים לְהַפְרִישׁוֹ. ות דִּין מְצַוִּ וְהַיֵּצֶר הַטּוֹב אֵין לוֹ מַה לַעֲשׂוֹת בָּעֵת הַהִיא, שֶׁקָּטָן אוֹכֵל נְבֵלוֹת אֵין בֵּי ,ב לְהַרְחִיק אֶת עַצְמוֹייָּ וּמְח
  

The intent will be understood this way: If the Holy One, Blessed be He, wanted us to 
enjoy goodness, as it is written, “Choose life” (Deut. 30:19), why did He introduce the evil 
inclination into man as soon as he was born, which isn’t the case for the good inclination, 
which is introduced into [man] only at 13 years of age?7 “To the contrary, the opposite is 
reasonable,”8 i.e., why couldn’t man be born with a good inclination, and receive the evil 
inclination only at maturity? Or at least the two of them, the good inclination and the evil 
inclination, should have come together, i.e., at the same time. In truth, according to what we 
said above, that it’s upon the damaged party, that is the man, to distance himself from the 
damaging party, it doesn’t matter to us at all that man is born with an evil inclination and doesn’t 
receive a good inclination until age 13 years. For when he is grown and will know and recognize 
the great harm that comes to him because of the temptations of the evil inclination, then he 
will distance himself from sin, and therefore the evil inclination comes as soon as he is born. 
For the damaging party is not obligated to distance himself from the damaged party, and the 
good inclination has nothing to do at that time, for the minor can even eat something very 
unkosher, such as carrion, and a Jewish court would not be obligated to separate him from 
that.9 I.e., a minor is not punished for conduct that would be a sin for a young man of 13 (or a 
young woman of 12), having become a bar mitzvah (or bat mitzvah), i.e., a “son of the 
commandment” (or a “daughter of the commandment”), and thus obligated to obey the laws of the 
Torah and of the rabbis. So there appears to be no harm for man to receive the evil inclination at 
birth, or to not receive the good inclination until later. 

  
כֵּיוָן שֶׁיֵּשׁ לוֹ י"ג שָׁנִים נִקְרָא גָּדוֹל וְיֵשׁ לוֹ    נָשִׁים פָּחוֹת מִבֵּן עֶשְׂרִים שָׁנָה, וַהֲלאֹוֹוְאִם תּאֹמַר וְלָמָּה אֵין בֵּית דִּין שֶׁל מַעְלָה ע

יֵשׁ לוֹמַר מִשּׁוּם דְּאָמְרִינַן בַּפֶּרֶק ט' דְּבַבָא בָּתְרָא (דַּף קנ"ה)   ?וְעוֹד יֵשׁ לוֹ דַּעַת לְהִתְרַחֵק מֵהַחֵטְא וּמֵהַנֶּזֶק  טוֹב,הַ סִיּוּעַ הַיֵּצֶר  
שֶׁן מִשְׁפָּט (סִימָן רל"ה), וְאַף כָּאן מִי שֶׁנּוֹטֶה אַחַר וֹן בְּטוּר חיוְעַיֵּ   .ד שֶׁיִּהְיֶה בֶּן עֶשְׂרִים שָׁנָהי אָבִיו עַ שֶׁאֵין הַקָּטָן מוֹכֵר בְּנִכְסֵ 

 ר בַּקַּרְקָעוֹת. וֹן אֵין לוֹ דַּעַת לִמְכּישֶׁעֲדַיִ ה שֶׁעָשָׂה אֵינוֹ עָשׂוּי,  תַּאֲווֹתָיו וּמַחֲלִיף עוֹלָם עוֹמֵד הַנִּקְרָא אֶרֶץ הַחַיִּים בָּעוֹלָם עוֹבֵר, מַ 
  

If you will say: Why doesn’t the Heavenly court punish someone who is less than 20 
years of age, since once he is 13 years old he is called “grown” and he has the assistance of 
the good inclination to combat the evil inclination given to him at birth, and further, he now has 
the knowledge to distance himself from the sin and from the damage? One can say it’s 
because, as it says in the 9th chapter of Bava Batra (page 155a) that, according to Rav 

 
7 Eccl. Rabbah 4:13. 
8 An Aramaic term appearing more than a dozen times in the Talmud, such as at Berachot 45b. 
9 Yevamot 114a. 
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Nachman, a minor can not sell his deceased father’s property until he is 20 years old. See also 
the Tur, Choshen Mishpat (235:9), “Here, too, one who tends to his lusts and exchanges a 
permanent world that is called ‘land of the living’10 for a transitory world, what he did is not 
intended, for he still lacks the knowledge to sell the land.” 

  
מַ  מַקְשִׁים  וְהָעוֹלָם  בַּחַיִּים,  וּבָחַרְתָּ   ... לְפָנֶי˃  נָתַתִּי  וְהַמָּוֶת  הַחַיִּים  אוֹמֵר  הַכָּתוּב  הֲרֵי  בַּ וּמֵעַתָּה  וּבָחַרְתָּ  לוֹמַר  חַיִּים  ה צוֹרֵ˂ 

שֶׁיִּבְחַר לָלֶכֶת בַּדֶּרֶ˂  שֶׁדַּי לְאָדָם  וַאֲדוֹנִי אָבִי זִכְרוֹנוֹ לְחַיֵּי הָעוֹלָם הַבָּא תֵירֵץ דְּחִידוּשָׁא קָא מַשְׁמַע לָן   .דְמִילְּתָא דִּפְשִׁיטָא הִיא
 , שֶׁבַּדֶּרֶ˂ שֶׁאָדָם רוֹצֶה לֵילֵ˂ בָּהּ מוֹלִיכִין אוֹתוֹ.הַחַיִּים שֶׁאַחַר כָּ˂ יְסַיֵּיעַ לוֹ הקב"ה לְהוֹצִיא מַחְשַׁבְתּוֹ לְפוֹעֵל

  
Now, here we have Scripture saying, “Life and death I have put before you . . . . 

Choose life!” The world asks what need there is to say, “Choose life,” as that is something 
obvious! My master, my father, [may] he be remembered for life in the World to Come, 
explained that the novelty this is coming to teach us is that it’s enough for man that he choose 
to walk in the path of the living; that afterward the Holy One, Blessed be He, will assist him 
to put his thoughts into action, that in the path a man wants to walk, He will lead him. 

  
כְּשֶׁהָאָדָם יַעֲשֶׂה עִמּוֹ  צַד אֲחִיזָה וּרְשׁוּת לַיֵּצֶר הָרַע בְּתוֹ˂ לִבּוֹ שֶׁל אָדָם, מִכָּל מָקוֹם    נִתָּנוּוְחַכִּי נָמֵי אַף עַל פִּי שֶׁמִּן הַשָּׁמַיִם  

ר וּלְהָדִיחוֹ, וּמִן הָרָאוּי הוּא שֶׁמִּן  וחֶזְקַת מְקוֹמוֹ וּרְשׁוּתוֹ וְאֵין לוֹ עוֹד לַחֲזֹ שֶׁאִבֵּד הַלּאֹ בְּוַדַּאי  מִלְחָמָה וִינַצַּחְהוּ וַיְגָרֲשֵׁהוּ מֵאִתּוֹ,
עֶזְרָם   לוֹ  יְשַׁלְּחוּ  גִּילָה    לָאָדָם  מִקֹּדֶשׁהַשָּׁמַיִם  שֶׁהֲרֵי  בַּחַיִּיםדַּעְתּוֹ  הַזֶּה  שֶׁבְּיוֹם   .שֶׁבָּחַר  זֶה  לִכְלָל  יִשְׂרָאֵל  שֶׁבָּאוּ  כֵּיוָן  וְלָכֵן 

וְאֵין לוֹ עוֹד שׁוּכֻּלָּם  הַכִּיפּוּרִים   מֵהֶם הַיֵּצֶר הָרַע  וּרְשׁוּת ם אֲחִיזָה  קְדוֹשִׁים וּטְהוֹרִים כְּמַלְאֲכֵי הַשָּׁרֵת, שָׁמַע מִינָהּ שֶׁגֵּירְשׁוּ 
שֶׁלּוֹ, וְאִם כֵּן עַל   ˂וְאִם יַחֲזוֹר לַהֲסִיתָם וּלְהָדִיחָם אֵינוֹ נִכְנַס עוֹד לִרְשׁוּתוֹ אֶלָּא לִרְשׁוּתָם, וְאֵינוֹ נִקְרָא עוֹד חוֹפֵר בְּתוֹ  בָּהֶם,

 הַמַּזִּיק לְהָרָחוֹק אֶת עַצְמוֹ.
 

Here too, despite that fact that the aspect of achiza and [the] domain [of the many] 
were given from Heaven to the evil inclination within the heart of man, in any regard when 
the man will wage war for himself and will conquer [the evil inclination] and expel it from 
himself, then certainly he will vanquish the strength of its place within the left side of his heart 
and its domain [of the many], and he will no longer need to continue to dismiss [the evil 
inclination]. It is obvious that from Heaven, [G-d] will send help from the sanctuary11 to this 
man, who revealed his opinion that he chose life.  Therefore, since Israel arrived at this 
principle that on Yom Kippur they are all holy and pure as the ministering angels, we hear 
from this that they had expelled the evil inclination and no longer have any achiza and 
domain [of the many] within themselves. If after this, [the evil inclination] returns, to incite 
[Israel] and lead them astray, then there won’t be a situation where there is an entrance [of 
Israel] into [the] domain [of the evil inclination], by the Jews seeking out sin, but rather [it 

 
10 Isaiah 38:11. The words also appear adjacent to each other in Deut. 30:19, which was cited previously for the 

term, “choose life,” but in Deut. 30:19 they do not mean “land of the living,” but rather they are part of two different 
thoughts: “I call as a witness today heaven and earth; life and death I have put before you, blessing and curse. Choose 
life—if you and your offspring would live.” 

11 The phrase, “He will send him help from the sanctuary” (ׁיְשַׁלְּחוּ לוֹ עֶזְרָם  מִקֹּדֶש), is derived from Ps. 20:3, “May 
He send you help from the sanctuary (ׁיִשְׁלַח־עֶזְרְ˃ מִקֹּדֶש). 
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will be the evil inclination that is entering] into their domain, i.e., by purposely trying to entice 
them, and that is not akin to the cistern and the tree innocently following their own path, and thus 
is not called “dug within his own [domain],” and so instead it is a case where the damager 
must distance himself. 

 
, שֶׁיְּכַפֵּר כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶםפּוּרִים, הֱיִיתֶם קוֹרְאִים  יבָה שְׁלֵימָה בְּיוֹם הַכִּ לּוּ זְכִיתֶם שֶׁהֱיִיתֶם עוֹשִׂים תְּשׁוּיכִי אִ וּמִשּׁוּם הָ 

וֹרֵם, וּמִטַּעַם  שֶׁהֲרֵי מִן הַדִּין הָיָה לוֹ לְהַיֵּצֶר הָרַע לְהִתְרַחֵק מִכֶּם וְלאֹ לְהִתְקָרֵב, וְהוּא הוּא הַגּ . שֶׁתְּחַטְּאוּ בְּשָׁנָה הֲבָאָהה מַ בְּ אַף 
 זֶה יְכַפֵּר עֲלֵיכֶם שֶׁהֲרֵי אַתֶּם כְּמוֹ אֲנוּסִים. 

  
Because of this, if you merit that you repent completely on Yom Kippur, it will be said 

about you, “For on this day atonement shall be made for you” (Lev. 16:30), that you will be 
forgiven even for what you will sin in the coming year! For according to the law, the evil 
inclination should distance itself from you and not draw close, and [the evil inclination] is 
the cause [of the sin], and in this sense, He will forgive you, for it is as though you were 
compelled, in that it did not distance itself from you. 

 
נִבְנָה בְּ יאֲבָל עַכְשָׁ  וְכָל דּוֹר שֶׁלּאֹ  זְכִיתֶם, אַתֶּם קוֹרְאִים טֻמְאָתָהּ בְּשׁוּלֶיהָ, שֶׁהוֹאִיל שֶׁנֶּחֱרַב הַבַּיִת  נֶ ייָמָיו כְּאִ ו שֶׁלּאֹ    חֱרַב לּוּ 

לּוּ לְדַעַת  ישֶׁאֲפִ   .פּוּרִים לִכְלָל מַלְאָכֵי הַשָּׁרֵתילּוּ בְּיוֹם הַכִּ יבְּיָמָיו, עַל כָּרְחִין לוֹמַר שֶׁלּאֹ שַׁבְתֶּם בִּתְשׁוּבָה שְׁלֵימָה וְלאֹ בָּאתֶם אֲפִ 
כְּמוֹ שֶׁתֵּירְצוּ הַתּוֹסָפוֹת    תְּשׁוּבָה, צָרִי˂ לוֹמַר שֶׁאֵינוֹ מְכַפֵּר כַּפָּרָה גְּמוּרָה,לּוּ בְּלאֹ  יפּוּרִים מְכַפֵּר אֲפִ ירַבִּי דִּסְבִירָא לֵיהּ דְּיוֹם הַכִּ 

  יְשָׁנִים בְּסוֹף פֶּרֶק ח' דְּיוֹמָא דְּמִשּׁוּם זֶה נֶחְרַב הַבַּיִת ועיי"ש. 
  

But now that you haven’t merited to repent completely on Yom Kippur, it will be said 
about you, “Her impurity was in her skirts,” that since the Temple was destroyed, and since 
for “any generation in which the Temple is not built, it is as if it had been destroyed in their 
times” (Yerushalmi Yoma 5a). Therefore, we need to say that you didn’t make complete 
repentance and didn’t arrive even on Yom Kippur to be under the influence of the 
ministering angels. For even according to Rabbi,12 whose opinion was that Yom Kippur 
serves as atonement even without repentance,13 it needs to be said that this is not a complete 
atonement, as the old Tosafists proposed at the end of the eighth chapter of Yoma, that 
because of this, the Temple was destroyed; and see there. 

  
   

 
12 Yehuda haNasi, chief redactor of the Mishnah. 
13 Mishnah Yoma 8:8–9 (Yoma 85b): “The sin-offering and the definite guilt-offering effect atonement. Death 

and Yom Kippur effect atonement [when accompanied] with repentance. Repentance [itself] effects atonement for 
light transgressions: [the transgression of] positive commandments and negative commandments. And for more severe 
transgressions, [repentance] suspends [the divine punishment], until Yom Kippur arrives and effects atonement. One 
who says: I shall sin and repent, sin and repent, they do not afford him the opportunity to repent. [If one says]: I shall 
sin and Yom Kippur will atone for me, Yom Kippur does not effect atonement. For transgressions between man and 
G-d, Yom Kippur effects atonement, but for transgressions between man and his fellow, Yom Kippur does not effect 
atonement, until he has pacified his fellow.” 
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בִּשְׁבִי שֶׁנֶּחֱרַב  נָמֵי  לַחֲבֵ אִי  אָדָם  שֶׁבֵּין  עֲבֵירוֹת  שֶׁהֵן  חִנָּם  שִׂנְאַת  הַכִּ יל  יוֹם  שֶׁאֵין  בְּשׁוּלֶיהָ, ירוֹ  טֻמְאָתָהּ  וְזֶהוּ  מְכַפֵּר,    פּוּרִים 
  ן עַל הַנִיזָק לְהַרְחִיק אֶת עַצְמוֹ. הָרַע כְּמוֹ שׁוּלֵי קְדֵרָה, וְנִקְרָא חוֹפֵר בְּתוֹ˂ שֶׁלּוֹ, וְאִם כֵּ   תָּמִיד קְצָת מְקוֹם אֲחִיזָה לַיֵּצֶרשֶׁנִּשְׁאַר  

  
Alternatively, [the Temple] was destroyed because of baseless hatred, which 

comprises sins between man and his fellow man, for which Yom Kippur does not atone,14 
and this is considered “Her impurity was in her skirts,” that a small place of achiza, i.e., some 
small potential handhold for impurity, will remain forever for the evil inclination, such as at 
the bottom of a pot, and this is referred to as “dug within his own [domain].” If so, the 
damaged party must distance himself. 

* * * 

 
14 Id. 


