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Chapter LVII: Kinnot (Lamentations) 
 
Essay 8: This essay presents two concepts related to the verse, “Her gates have sunk into 

the earth”: A) Why Asaph recited a song, instead of a lament; and B) The promise of a return to 
purity in the days of the Messiah.  

 
A.  Why Asaph recited a song, instead of a lament.  

 

הֵבִין בְּמִדְרָשׁ  רַשִׁ"י  רֵשׁ  יוּפֵ .  הִים בָּאוּ גוֹיִם בְּנַחֲלָתֶפֶּרֶק קַמָּא אִסְתַּיְיעָא מִילְּתָא וְדָרַשׁ אֲבִימִי מִזְמוֹר לְאָסָף אֱ   קִדּוּשִׁין

בַדּוֹ דָּרַשׁ, מִזְמוֹר לְאָסָף וְכוּ' קִינָה לְאָסָף  דֶם לָכֵן לְדוֹרְשׁוֹ, וְיֵשׁ מְפָרְשִׁים שֶׁבְּמִקְרָא זֶה לְ וֹין בּוֹ קבִ מִזְמוֹר אֶחָד שֶׁלּאֹ הָיָה מֵ 
   '.וְדָרַשׁ כָּ שֶׁשָּׁפַ חֲמָתוֹ עַל עֵצִים וַאֲבָנִים וְכוּ מִיבָּעֵי לֵיהּ,

  
The first chapter of tractate Kiddushin1 (31b) states: “One day [Rabbi Abbahu] said to 

[Avimi his son]: Give me water to drink. Before he brought him [the water, Rabbi Abbahu] dozed 
off. [Avimi] bent over [and] stood over him until [his father] awoke. [Avimi’s performance of this 
mitzvah] aided him [i.e., as a reward G-d helped him in his studies], and he interpreted (darash) 
 the psalm: ‘A psalm of Asaph. O G-d, heathens have entered Your property, defiled Your (דָרַשׁ)
holy Temple, and turned Jerusalem into ruins.’ (Ps. 79:1).”  

Rashi explained the meaning of the word “interpreted” (darash) (ׁדָרַש) in the above 
section: “[Avimi] understood the homiletic interpretation (midrash) (ׁמִדְרָש) of one psalm that 
he had not previously understood [well enough] to explain it. And some instead explain the 
above section of Kiddushin that he expounded (darash) (ׁדָרַש) only one verse, ‘A psalm of 
Asaph’ etc., and not the entire psalm.  Avimi had previously thought that [the verse] should have 
stated, ‘A lament for Asaph.’ With his new understanding, he expounded that Asaph [instead] 
said a song, because of the fact that [G-d] poured His anger on wood and stone that was in His 
House, and because of this, exonerated the survivors in Israel. Were it not for this, the enemies of 
Israel [a euphemism for Israel] would not have left any survivors.” 

 
   

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 The word is misspelled as קידושן in the first edition, which is likely a publisher’s error. 
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מַיִם וְכוּ',וֹכָּתְבוּ שֶׁאָסָף אָמַר שִׁירָה עַל שֶׁטָבְעוּ בָאָרֶץ שְׁעָרֶיהָ, מָשָׁל לַשִּׁפְחָה שֶׁיָּרְדָה לִשְׁאוּבַתּוֹסָפוֹת שָׁם   קֹרַח  בְּנֵי  כָּ    ב 
יוֹצִיא גַּם אוֹתָנוּ לְכָ וְכוּ', וּמַקָּשִׁים    אָמְרוּ שִׁירָה, לֵאמֹר מִי שֶׁיּוֹצִיא הַשְּׁעָרִים   כְּשֶׁרָאוּ שֶׁטָבְעוּ בָאָרֶץ שְׁעָרֶיהָ   , שֶׁהָיוּ בְּלוּעִים

  .הָעוֹלָם מָה עִנְיָן הוֹצָאַת הַשְּׁעָרִים עִם קֹרַח וּבָנָיו
 
In the Tosafot there for Kiddushin 31b, they write that, “Asaph recited a song 

regarding the fact that ‘her gates have sunk into the earth’ (Lam. 2:9).” I.e., Ps. 79:1 states, 
“Heathens have . . . defiled Your holy Temple, and turned Jerusalem into ruins.” Why would Asaph 
be happy about that? Rashi’s view is given above, that Asaph was happy that only the buildings 
were destroyed, but not the people. Tosafot present another view: “There is a parable about a 
maidservant who descended to draw water from a well and whose pitcher fell into the well. She 
became distraught and began to cry, until the king’s maidservant came to draw water carrying a 
golden pitcher, and it too, fell into the well. At this point, the first maidservant began to sing. ‘Until 
now,’ she exclaimed, ‘I didn’t think that anybody would retrieve my cheap earthenware pitcher 
from the well. But now, whoever retrieves the golden pitcher, will retrieve mine as well!’ Thus, 
the sons of Korach, who were swallowed by the earth, when they saw that ‘her gates have 
sunk into the earth,’ recited a song, saying, ‘Whoever rescues the gates will also rescue us!’ 
That explains why Asaph, who was from the family of Korach, recited a psalm, instead of a 
lament.” Everyone asks: What does rescuing the gates have to do with Korach and his sons? 

 
דְסַנְהֶדְרִין ד'  בְּפֶרֶק  דְּאָמְרִינַן  לוֹמַר  אֵיתִיבֵיהּ    וְיֵשׁ  פָּתְחָה,  לאֹ  הֶבֶל, שׁוּב  שֶׁל  לְדָמוֹ  וְקִבְּלַתּוּ  פִּיהָ  הָאָרֶץ אֶת  שֶׁפָּתְחָה  מִיּוֹם 

  נִבְלָעִים מִים  מִיּוֹם שֶׁפָּתְחָה וְכוּ', כָּל דָּ ,  אָמַר לֵיהּ לְרָעָה פָּתְחָה, לְטוֹבָה לאֹ פָּתְחָה, וְכָתְבוּ שָׁם הַתּוֹסָפוֹת  וַתִּפְתַּח הָאָרֶץ אֶת־פִּיהָ,
  .שּׁוּמָן נִיכָּר עכ"לישּׁוּמָן נִיכָּר, וְשֶׁל הֶבֶל אֵין רִ יבָּאָרֶץ אֶלָּא שֶׁרִ 

 
It’s worth noting that it says in the fourth chapter of Sanhedrin (37b): 

Rav Yehuda, son of Rabbi Chiya, says: “From the day the earth opened 
its mouth and received the blood of Abel, its mouth has not opened again, as it 
is stated: ‘From the corner of the earth have we heard songs: Glory to the righteous’ 
(Isaiah 24:16). [One can infer that the songs are heard] ‘from the corner of the 
earth,’ but not from the mouth of the earth [as the earth never again opened its 
mouth].”  

Chizkiyya, [Rav Yehuda’s] brother, raised an objection: “The verse states 
concerning Korah and his assembly]: ‘And the earth opened her mouth [and 
swallowed them up with their households, all Korah’s people and their 
possessions]’ (Num. 16:32).”  

[Rav Yehuda, son of Rabbi Chiya,] said to him: “It opened [again] for 
a bad [purpose]; it did not open [again] for a good [purpose].” 

- Sanhedrin 37b 
 

 The Tosafot say there at Sandhedrin 37b, “From the day [the earth] opened etc.”: “All 
blood is swallowed by the earth, but it leaves a trace, but that of Abel left no trace.” 
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Scripture later says, “The sons of Eliab were Nemuel, and Dathan and Abiram. These are 
the same Dathan and Abiram, chosen in the assembly, who agitated against Moses and Aaron as 
part of Korach’s band when they agitated against the L-rd. Then the earth opened its mouth and 
swallowed them up with Korach—when that band died, when the fire consumed the two hundred 
and fifty men—and they became an example. The sons of Korach, however, did not die.” (Num. 
26:9–11). The commentator Bechor Shor interprets Scripture to mean that the sons of Korach did 
not die because they were not among those swallowed by the earth. However, Sanhedrin 110a–b 
relates a Baraita that the sons of Korach were swallowed by the earth, but that they did not fall as 
far into Gehinnom as the others, and that they remain alive. In this essay, Zera Shimshon follows 
the view of the Baraita. There are a number of later references to the Korachite family: in Num. 
26:58, as well as in I Chronicles, II Chronicles, and in a number of Psalms. Indeed, as brought 
earlier in this essay, the Tosafot on Kiddushin 31b identify Asaph as a descendant of Korach. This 
does not necessarily conflict with the Baraita, for while the sons of Korach were swallowed by 
the earth, there could have been grandchildren who were not swallowed. 

 
 כַּר, ישֶׁלּאֹ יְהֵא רִשּׁוּמוֹ נִ הֶבֶל  וְאִם כֵּן אַף כְּשֶׁבָּלְעָה הָאָרֶץ הַשְּׁעָרִים שֶׁהוּא דָּבָר חוּץ מֵהַטֶּבַע, כְּמוֹ שֶׁהָיְתָה בּוֹלַעַת דָּמוֹ שֶׁל  

ם הַזּאֹת לִכְאוֹרָה נִרְאֶה שֶׁהוּא לְטוֹבָה כְּדֵי שֶׁלּאֹ יִשְׁלְטוּ  צָרִי לוֹמַר שֶׁפָּתְחָה פִּיהָ, וְהָא אֵינָהּ יְכוֹלָה לִפְתּוֹחַ כִּי אִם לָרָעָה וּבְפַעַ 
ט בִּשְׁעָרִים, כִּדְאָמְרִינַן וֹשֶׁהֲרֵי הַשּׂוֹנְאִים לאֹ הָיוּ יְכוֹלִים לִשְׁל  ,וְצָרִי לוֹמַר דְּגַם זאֹת הָיְתָה לָרָעָה  .מּוֹת בְּאוֹתָם הַשְּׁעָרִיםוּהָא

מִים גַּם הַשּׂוֹנְאִים לאֹ הָיוּ יְכוֹלִים  י וְכָל עוֹד שֶׁהָיוּ הַשְּׁעָרִים קַיָּ   שֶׁה וְדָוִד שֶׁלּאֹ שָׁלְטוּ שׂוֹנְאֵיהֶם בְּמַעֲשֶׂה יְדֵיהֶם, בְּסוֹטָה אֵלּוּ מֹ 
  .טוֹלִיכָּנֵס, וְהַשְׁתָּא שֶׁנִּטְבְּעוּ יכְֻלוּ הַשּׂוֹנְאִים לִשְׁל

 
If so, when the earth swallowed the gates of the Temple, which is something 

supernatural, such as swallowing the blood of Abel without leaving a trace was supernatural, 
it needs to be said also that “[the earth] opened its mouth.” Yet we have Rav Yehuda’s view 
from Sanhedrin 37b with regard to the earth opening its mouth to swallow blood, that it’s not 
possible for the earth to open its mouth for other than a bad [purpose], and yet at this time 
apparently we see that it was for a good [purpose], in order that the nations would not rule 
over those gates. It needs to be said that this too was for a bad [purpose], for the enemies 
wouldn’t be able to rule the gates, as it says in Sotah 9a, “This is [referring to] Moses and 
David, whose enemies did not rule over their achievements.”2 As long as the gates are 
standing, the enemies won’t be able to enter the city, but now that they’ve sunk down, the 
enemies will be able to rule over Jerusalem. 

  
   

 
2 Sotah 9a explains: “[With regard to] David, [the citadel that housed his home and city, was not destroyed,] as it 

is written: ‘Her gates have sunk into the earth’ (Lam. 2:9), [as the gates of Jerusalem built by David were not destroyed 
by enemies, but sunk into the earth and were buried there. This is also so with regard to] Moses, as the master said: 
When the first Temple was built, the Tent of Meeting was sequestered, [including] its boards, its clasps, and its bars, 
and its pillars, and its sockets. Where is it sequestered? Rav Chisda says that Avimi says: Beneath the tunnels of the 
Sanctuary.” 
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רֶץ אֵינָהּ פּוֹתַחַת  רָא לְמֵימַר טָבְעוּ בָאָרֶץ שְׁעָרֶיהָ, אָז אִבַּד וְשִׁבַּר בְּרִיחֶיהָ. וּמִתְּחִלָּה הָיוּ סוֹבְרִים בְּנֵי קֹרַח שֶׁהָאָ דָּיֵיק קְ וְהָכִי  
פֶּה לְטוֹבָה, וְזֶהוּ וַתְּכַס עֲלֵיהֶם הָאָרֶץ, שֶׁכִּסְּתָה   וְאִי אֶפְשָׁר עוֹד לִבְנֵי קֹרַח לַעֲלוֹת, שֶׁאֵין לָאָרֶץ עוֹד פְּתִיחַת  פִּיהָ כִּי אִם לְרָעָה,

ה שֶׁאָנוּ אוֹמְרִים שֶׁאֵין לָהּ עוֹד  מַ שֶׁ אָמְנָם עַתָּה שֶׁרָאוּ בְּלִיעַת הַשְּׁעָרִים שֶׁבְּוַדַּאי אֵלּוּ יְחַזְּרוּ, צָרִי לוֹמַר    .עָפָר עֲלֵיהֶם לְעוֹלָם
כִּי אִם לָרָעָ  הַכֹּל מְת  הַיְינוּ  ה,פֶּה לָאָרֶץ  אֲבָל לְעוֹלָם הַבָּא שֶׁיִּהְיֶה  לּוּ יחַ פִּיהָ אֲפִ וֹר הָאָרֶץ לִפְתּוֹקָּן תַּחֲזוּדַּוְקָא בָּעוֹלָם הַזֶּה, 

  .לּוּ לַטּוֹבָהיוְאִם כֵּן אַף קֹרַח וְסִיעָתוֹ יְכוֹלִים לַעֲלוֹת, שֶׁהֲרֵי יֵשׁ לָהּ פֶּה לָאָרֶץ אֲפִ  .לְטוֹבָה
  

Indeed, Scripture is precise to say, “Her gates have sunk into the earth” (Lam. 2:9), 
thus, “He has smashed her bars to bits” (ibid.). From the beginning, the sons of Korach were 
of the opinion that the earth would open its mouth only for bad, and it was impossible any 
more for the sons of Korach to ascend, for the earth no longer has a mouth opening for good. 
This is the meaning of “the earth covered them” (Num. 16:33), that the dirt covered them 
forever. Indeed, now that they saw the swallowing of the gates, that certainly these gates 
would return, it needs to be said that our saying that the earth no longer has a mouth for bad  
is precisely the case in this world, but in the World to Come, in which everything will be 
corrected, the earth will return to open its mouth even for good. If so, then even Korach and 
his faction will be able to ascend, for there will be a mouth for the earth even for good. 

 
B.  The promise of a return to purity in the days of the Messiah.  
 

ת, וְדִילְמָא יִהְיוּ נְדַבֵּר בּוֹ נִכְבָּדוֹת וְנִתַּרֵץ קוּשְׁיָא אַחֶרֶת, דְּמִי הַגִּיד לָהֶם לִבְנֵי קֹרַח שֶׁהַשְּׁעָרִים יְחַזְּרוּ לַעֲלוֹ  ,אַחֵר  בְּדָבָר  וְעוֹד

ל זֶה, לְפִי שֶׁחָלְקוּ כָבוֹד לָאָרוֹן, אִי נָמֵי דִּבְפֵירֵשׁ רַשִׁ"י עַל פָּסוּק טָבְעוּ בָּאָרֶץ שְׁעָרֶיהָ כְּתָב שְׁתֵּי טְעָמִים עַ   ?נִטְמַעִים לְעוֹלָם
שֶׁתִּרְגֵם טַמְּעוּ בְּאַרְעָא תַּרְעָאַה עַל דִּי נְכַסוּ   מְתֻרְגָּםבַּ   שְׁלִישִׁיָּהאֲבָל עוֹד בָּא    .ה שֶׁכָּתַבְנוּ לְמַעְלָהמַ   הַיְינוּלְפִי שֶׁהָיוּ מַעֲשֶׂה דָּוִד, וְ 

פָּה שֶׁשּׁוּרָה עֲלֵיהֶן הוּטְבָּעוּ בְּטִיט הַיָּוֵן לְמָרֵק  ינֶשׁ שֶׁנֶּעֶנְשׁוּ, וּבִשְׁבִיל הַקְּלִ וֹוּלְפִי זֶה הוּא ע  יהָ עֲלֵיהוֹן וְכוּ',חֲזִירָא וְאוֹבִילוּ מִן דָּמֶ 
  .מְאָה, כְּמוֹ שֶׁכְּתַב הָרַב גַּאלַּנטִיוּהַטּ
  

Furthermore, in a different matter, we will speak about amazing things and solve a 
different difficulty, for who tells the sons of Korach that the gates will rise again, for perhaps 
they’ll be embedded in the earth forever? For in the explanation of Rashi on the verse, “Her 
gates have sunk into the earth,” he writes two reasons for this, first, “Because [the gates] 
imparted honor to the Ark, as it is stated, ‘raise up your heads, O gates’ (Ps. 24:9), therefore no 
one had any power over them, and they sank into the earth.” Alternatively, because they were 
the handiwork of David, and this is what we have written above, i.e., that our enemies had no 
power over them. But a third [reason] also comes in translated [form] from the Targum, that 
translated into Aramaic, “Her gates have sunk into the earth because a swine was brought 
inside and its blood was delivered upon them.” Accordingly, this is the punishment by which 
[the Children of Israel] were punished, and because of the klipa that rests upon them, [the 
gates] were sunk in the mud and mire to cleanse the impurity, as Rabbi Galante wrote.3 

  
 

3 Rabbi Abraham ben Mordechai Galante, d. before 1589, see Kinat Setarim, page 21b, which is a commentary 
on Lamentations based upon the Zohar. Kinat Setarim was edited by his son Samuel and is included in the sefer Kol 
Bochim (Venice 1589).  
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ר  וֹכְּשֶׁיַּחֲז.  מַת דָּם הַחֲזִיראֶלָּא שֶׁאָמְרוּ זַ"ל לָמָּה נִקְרָא שְׁמוֹ חֲזִיר שֶׁעָתִיד הקב"ה לְהַחֲזִירוֹ לָנוּ, הוֹאִיל שֶׁהַשְּׁעָרִים נִטְמְעוּ מֵחֲ 
  . קָּנִיםוּקָּן, הַדִּין נוֹתֵן שֶׁגַּם הַשְּׁעָרִים יְחַזְּרוּ לְמַעלָה מְתוּשֶׁבָּלַע הַמָּוֶת לַנֶּצַח וְיִהְיֶה כָּל הָעוֹלָם מְתבִּזְמַן  הַחֲזִיר עַצְמוֹ לִהְיוֹת טָהוֹר  

הַתִּ  מֵחֲמַת  יַעֲלוּ  שֶׁהַשְּׁעָרִים  קֹרַח הוֹאִיל  בְּנֵי  אָמְרוּ  כֵּן  הַכֹּל  יוְאִם  יִהְיֶה  שֶׁאָז  לְפִי  יַעֲלֶה,  קֹרַח  גַּם  שֶׁכָּתְבוּ   ,קָּןוּמְתקּוּן,  כְּמוֹ 
  וְזֶהוּ וַתֵּרֶא אֹתוֹ כִּי־טוֹב הוּא,   טוֹב אֵינָהּ צְרִיכָה לְהִתְבָּרֵר,כֻּלָּהּ  בָּלִים כִּי מֹשֶׁה הָיָה גִּלְגּוּלוֹ שֶׁל הֶבֶל, וּמִצַּד הַנְּשָׁמָה שֶׁהִיא  וּהַמְּק

  .רוּריאֲבָל בִּבְחִינַת הַנֶּפֶשׁ הָיְתָה צְרִיכָה בֵּ 
 

Rather, [the rabbis,] peace be upon them, said, “Why is [swine] called chazir (חֲזִיר)? 
Because in the future, the Holy One, Blessed be He, will return it (le’hachaziro) (ֹלְהַחֲזִירו) to us 
for consumption,”4 because the gates were sunk because of the blood of the swine. When the 
swine itself will return to be pure, i.e., capable of being a kosher animal, at the time that death 
will be swallowed forever and the entire world will be repaired, the law provides that also 
the gates will return upward, repaired. If so, the sons of Korach said, “Since the gates will 
rise because of the repair, then Korach will also rise, because at that time everything will be 
corrected.” This is as the Kabbalists wrote, that Moses was a reincarnation of Abel; and from 
the side of the neshama which is entirely good, there’s no need to be purified. This is the 
meaning of “when she saw how good he was” (Ex. 2:2), but in the examination of the nefesh, 
purification was required. Kabbalah identifies five components of the soul, from the lowest level 
to the highest level: nefesh, ruach, neshama, chaya and yechida.5 In Chesed l’Avraham,6 Rabbi 
Abraham Azulai identifies Moshe as a reincarnation of Abel, having directly received the good 
elements of Abel from his neshama, which was entirely good. In addition, as alluded to above and 
as discussed again in the next paragraph, Moshe received the elements from Abel’s nefesh (and 
ruach), which required purification. 

 
, וְהֵם ל"ז נִיצוֹצוֹת טוֹבוֹת כְּמִנְיָן וְעוֹד כָּתְבוּ שֶׁמִּסְפָּר קֹרַ"ח הוּא בְּחִינַת הָרַע שֶׁל הֶבֶל, שֶׁאִם תָּסִיר הֶבֶ"ל מִמֹּשֶׁ"ה נִשְׁאַר קֹרַ"ח

לְהִתְבָּרֵר  הֶבֶ"ל, צְרִיכוֹת  וִיתוּוּכְשֶׁיְּת  .וְהַשְּׁאָר  הָעוֹלָם  וְהֶבֶלוּקַּן  מִקַּיִן  שֶׁבָּאוּ  הַנְּשָׁמוֹת  כָּל  מְת  ,קְּנוּ  וְהֶבֶל  קַּיִן  קָּנִים וּוִיחַזְּרוּ 
  .מַמָּשׁ דּוּמְיָא דְּהַשְּׁעָרִים  הָוֵיכָּל קִלְקוּלוֹ לאֹ הָיָה אֶלָּא מֵחֲמַת הָרַע שֶׁהָיָה בַּהֶבֶל, וְ  שֶׁהֲרֵי .קַּןוּאַף קֹרַח יְתאָז  בָּעוֹלָם,

  
It is also written that the number represented by the Gematria of Korach (308) is the 

bad element of Abel, for if one subtracts the number represented by the Gematria of Abel (37) 
from the number represented by the Gematria of Moses (345), Korach (308) remains, and there 

 
4 Lam. Rabbah 1:9. The Hebrew name of the swine has the same root as the word for “return.” 
5 These components can be described as follows: 1) Nefesh, the life-force of the body, the lowest level of 

consciousness, providing an awareness of the physical body and the physical world. 2) Ruach, which is related to 
emotion and morality, allowing one to love and fear G-d. 3) Neshama, which is related to intellect and the awareness 
of G-d, such that when the mind is clearly focused on an appropriate Divine concept, all of the senses become 
temporarily nullified. The emotions of love and awe are aroused to a much greater extent than in the previous level, 
where effort was required to arouse the emotions. This enables one to love G-d “with all one’s soul,” and allows for 
communion with G-d as the Creator of the universe. 4) Chaya, the soul merges into a state of complete nullification 
of the ego. There is no self-seeking and no self-identity outside of G-d. Chaya is called loving G-d “with all one’s 
being.” This is knowledge of the absolute truth of things. 5) Yechida, this is the essence of the soul that is naturally 
and immutably bound to the Holy One. 

6 Rabbi Abraham Azulai (c.1570–1643), Chesed l’Avraham (Amsterdam 1685), M’Ayin Chamishi (5th Fountain), 
Nahar 25 (25th Stream). 
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are only 37 good sparks corresponding to Abel, and the remainder require purification. In 
other words, Abel had 345 elements: his neshama was completely good, with 37 good elements, 
but his ruach and nefesh were damaged, so he had 308 bad elements. His name represents only the 
good elements. Moses was a reincarnation of Abel, and he received not only the 37 good elements 
from Abel, but he also received the remaining 308 elements that had been repaired, so that he has 
a total of 345 elements, all good. Korach was also a reincarnation of Abel; Korach received all of 
the 308 bad elements, and none of the good elements, so his name represents the 308 bad elements. 
When the world will be corrected, and when all of the souls that came from Cain and Abel 
will be corrected, and Cain and Abel themselves will be returned, corrected, into the world, 
then even Korach will be corrected. For all of the wrongdoing was because of the bad within 
Abel, and this is exactly the image of the gates. 

  
וֵתֵּירֵץ הל"ש [הַלֶּקֶט שְׁמוּאֵל] שֶׁכֵּיוָן שֶׁמֵעִיקָּרָא   ?לָבוֹא וַהֲלאֹ הוּא נֶגֶד הַתּוֹרָהתָּר לֶעָתִיד  וּוְאֵין לְהַקְשׁוֹת אֵי יִהְיֶה הַחֲזִיר מ

  לְיִשְׂרָאֵל,   וְעוֹד שָׁאַף אִם נֶאֱמַר כְּדִבְרֵי הַשַׁ" וְהַבְּחַיַּי שֶׁאֵין הַדָּבָר כִּפְשׁוּטוֹ שֶׁיִּהְיֶה הַחֲזִיר טָהוֹר  .חֲזִיר אֵין זֶה נֶגֶד הַתּוֹרָהשְׁמוֹ  
 לְיִשְׂרָאֵל, כְּדִכְתִיב וְגָר זְאֵב וֹר וְלִתְמוֹלֶעָתִיד יָשׁוּב עִם שְׁאַר הַכֹּחוֹת לַעֲז  ,אֶלָּא שֶׁהָעִנְיָן הוּא שֶׁהַכֹּחַ שֶׁלּוֹ שֶׁהוּא מֵצֵר לְיִשְׂרָאֵל

הַמְּקַטְרֵג שֶׁהָיָה בַּחֲזִיר חוֹזֵר לִהְיוֹת טוֹב, גַּם הַשְּׁעָרִים שְׁהוּטְמֵעוּ  מִכָּל מָקוֹם שָׁפִיר יֵשׁ לוֹמַר דְּהוֹאִיל שֶׁכֹּחַ    ,עִם־כֶּבֶשׂ עכ"ל
  .מְאָה וְהַקִּטְרוּג יַחַזְרוּ לַעֲלוֹת, שֶׁהֲרֵי אוֹתוֹ הַכֹּחַ חוֹזֵר לִהְיוֹת טוֹבוּמֵחֲמַת כֹּחַ הַטּ

  
It’s hard to understand how the swine will be permissible in the future to come, for 

isn’t it against the Torah for Jews to eat pork? The Leket Shmuel7 resolves that because its 
name from the outset was established as chazir, i.e., the root for “to return,” it is not against the 
Torah. Furthermore, according to the words of the Shach8 and Rabbeinu Bahya,9 the fact is 
not the simple meaning, that the swine will be pure for Israel to eat. Rather, “the matter is its 
power—as it currently hinders Israel, in the future will return with the other powers to help 
and to support Israel, as it is written, ‘The wolf shall dwell with the lamb’ (Isaiah 11:6).”10 In 
any event, it is good to say that since the power of the prosecuting force that was within the 
swine will revert to be good, the gates that were sunk because of the power of impurity and 
the accusation will also rise again, for this same power will revert to be good. 

Rabbeinu Bahya also cites the Tanchuma that the exile of the Roman empire is compared 
to the swine, because in the future G-d will repay these people (yachazir) with the attribute of 
justice. Also brought in the Tanchuma is that G-d will force the Romans who destroyed the Temple 
to rebuild it. [The Rambam says that the Messiah will build the Third Temple using the labor of 
those who are the modern heirs of the Romans, so that they repay their debt to the Jewish people.]  

 

* * * 

 
7 Shmuel Feivish ben Yozpa haCohen, Leket Shmuel (Venice 1694), Erech Umot, note 4 (page 19b)  

( אות ד,  דף יט:ב ,ערך אומות ,לקט שמואל ). 
8 Rabbi Mordechai Ha’Cohen of Safed (1523–98), Siftei Cohen on Torah (Venice 1605). 
9 Rabbi Bahya ben Asher ibn Halawa ( 1340–1255 ,בחיי בן אשר אבן חלואה), Spanish commentator on the Torah. 
10 Rabbeinu Bahya on the Torah, Vayikra 11:4. 


