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Chapter LVII: Kinnot (Lamentations) 
 
Essay 9: Why Nebuchadnezzar was called “a lion.”  

 

  . שֶׁנֶּאֱמַר הוֹי אֲרִיאֵל אֲרִיאֵל  ,בֵּית הַמִּקְדָּשׁ נִקְרָא אַרְיֵה  ,פָּרָשַׁת יִתְרוֹ, דָּבָר אַחֵר אַרְיֵה שָׁאָג מִי לאֹ יִירָא, בּאֹ וּרְאֵהמִדְרָשׁ  

  ,וְנָטַל מַלְכוּת בֵּית דָּוִד  ,הַמִּקְדָּשׁוּמַלְכוּת בֵּית דָּוִד נִקְרָא אַרְיֵה, וְיִשְׂרָאֵל נִקְרְאוּ אַרְיֵה, וּנְבוּכַדְנֶצַּר נִקְרָא אַרְיֵה, וְהֶחְרִיב בֵּית  
הֵיכָן הֵם בָּנַי, בְּאוֹתָהּ שָׁעָה שָׁאֹג יִשְׁאַג עַל־נָוֵהוּ עכ"ל. יֵשׁ לְדַקְדֵּק לָמָּה  והקב"ה אוֹמֵר אַיֵּה מְעוֹן אֲרָיוֹת,  ,יִשְׂרָאֵל וְהִגְלָה אֶת

  .לָמָּה הוּצְרַ˂ שֶׁיִּהְיֶה נִקְרָא אַרְיֵה לְהַחְרִיב בֵּית הַמִּקְדָּשׁ ,כָּל אֵלּוּ נִקְרְאוּ אַרְיֵה
  

Midrash Exodus Rabbah, parshat Yitro (Ex. 18:1–20:23) reads:  

Another matter: “I am the L-rd, your G-d” (Ex. 20:2; 20:5), as it is written, 
“A lion has roared, who can but fear?” (Amos 3:8) . . . Come and see, the 
Temple was called “a lion,” as it is said, “Ah, Ariel, Ariel, city where David 
camped!” (Isaiah 29:1).   And the kingdom of the House of David was called “a 
lion,” as it says, “What a lioness was your mother! She crouched among the lions!” 
(Ezek. 19:2). And the people of Israel were called “a lion,” as it says, “Judah is a 
lion’s cub” (Gen. 49:9). And Nebuchadnezzar was called “a lion,” as it says, “The 
lion has come up from his thicket” (Jer. 4:7), and he destroyed the Temple, 
carried off the kingdom of the House of David, and exiled Israel. And the Holy 
One, Blessed be He, says, “Where is the den of the lions?” (Nahum 2:12). 
“Where are my sons?” At the same hour, “He roars aloud over His [earthly] 
abode” (Jer. 25:30). 

- Midrash Ex. Rabbah 29:9 
 

We have to investigate why all these were called “a lion,” [and] why it was necessary that 
Nebuchadnezzar would be called “a lion” in order for him to be able to destroy the Temple. 

 
   

 
* English translation: Copyright © 2020 by Charles S. Stein. 
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כִי הוּא מֶלֶ˂ לּוּ הָ יבִּים וּזְאֵבִים אֲפִ וּשֶׁבַּחַיּוֹת וְכָל הַבְּרִיּוֹת מִתְיָירְאִין מִפָּנָיו, וְאַף עַל פִּי שֶׁיֵּשׁ דּ וְיֵשׁ לוֹמַר שֶׁהָאַרְיֵה הוּא מֶלֶ˂  
עֲלֵיהֶם אֵימָתָה וָפַחַד, וְיִשְׂרָאֵל נִקְרָאִים  וְלָכֵן מַלְכוּת בֵּית דָּוִד נִמשַׁל לָאַרְיֵה מִפְּנֵי שֶׁגַּם הוּא כָּבַשׁ כָּל הָעַמִּים וְנָפַל    .שֶׁבְּכֻלָּם

וּנְבוּכַדְנֶצַּר נִקְרָא אַרְיֵה מִשּׁוּם דְּאָתֵי מִזֶּרַע דָּוִד, כְּמוֹ שֶׁכְּתַב בַּעַל עֲשָׂרָה מֵאֲמָרוֹת (בְּמַאֲמָר    . מּוֹתוּאַרְיֵה מִפְּנֵי שֶׁהֵם עַזִּים בָּא
אֶלָּא  זָּכָה נְבוּכַדְנֶצַּר לְהִקָּרֵא אַרְיֵה, לְפִי דְּאָתֵי מִזַּרְעוֹ שֶׁל שְׁ˄מֹה מִמַלְכַּת־שְׁבָא אַחַר שֶׁגַּיְּירַהּ,  וּמָה שֶׁ   ח"ב דַּף נ"ז),   חָי ־כָּל  אֵם

  .שֶׁלִּבָּהּ לאֹ נָכוֹן עִמּוֹ וְחָזְרָה לְסוּרָהּ, לָכֵן רִחֲקוּ בָנָיו מִיֶּשַׁע
 
It’s worth noting that the lion is the king of beasts, and all creatures are afraid of him. 

Even though there are also bears and wolves—even so, he is king of all of them. Therefore, 
the kingdom of the House of David is likened to a lion because he also conquered all of the 
nations, and “terror and dread fell upon them.”1 The people of Israel are called “a lion” 
because they are impudent among the nations.2 Nebuchadnezzar was called “a lion” because 
he came from the offspring of David, as the Rema M’Pano, the author of Asara Ma’amarot 
[Ten Utterances]3 has written (in the essay “Em Kol Chai” [The Mother of All the Living]4, 
section 2, page 57b, siman 23). How did “Nebuchadnezzar merit to be called ‘a lion,’ because 
he came from the offspring of Solomon from the Queen of Sheba after she converted to 
Judaism. But her heart was not correct with him and she turned away; therefore ‘his children 
were far from success.’5 ” 

 
  מַלְכֵי אֲבָל    גְּבוּרַת הָאֲרִי וְלאֹ הֵמִיתוּ,שֶׁכָּחַשׁ  לּוּ מֵת הָאֲרִי בְּיָד דָּוִד לאֹ הָיָה נְבוּכַדְנֶצַּר מַחֲרִיב הַבַּיִת, אֶלָּא  יב עוֹד שָׁם שֶׁאִ וֹוּכְת

וְהַבֵּית הַמִּקְדָּשׁ    רֶ˂ עכ"ל.וֹב הָרוֹמֵז לְמַלְכוּתָם ועיי"ש בְּאוֹיָכְלוּ, כִּי מֵת הַדּב רָצוּ לְבַטֵּל בִּנְיַן הַבַּיִת וְלאֹ  וֹ מָדַי וּפָרָס שֶׁהֵם הַדּ
ה הוּא  ל בְּיָד אַרְיֵה דַּוְקָא, וְכָל זֶ וֹן הָרָאוּי הוּא שֶׁיִּפּיזֶק הָעוֹלָם, לָכֵן מִ וֹנִקְרָא אַרְיֵה כִּי מִמֶּנּוּ הוּשְׁתַּת הָעוֹלָם וְכִי הוּא גְּבוּרַת וְח

  .לְפִי פְּשׁוֹטַן שֶׁל דְּבָרִים
  

It’s also written by the Rema M’Pano there in Em Kol Chai, section 2, siman 22, about 
the incident with David, the lion and the bear. In I Samuel 17:34–36, David introduces himself to 
King Saul: “David said to Saul, ‘Your servant has been a shepherd of his father’s sheep, and the 
lion and the bear came and [one of those] carried off an animal from the flock. And I went after it 
and struck it and rescued [the sheep] from its mouth; and it rose up on me and I grabbed it by the 
beard and struck it and killed it. Also the lion and also the bear your servant has struck, and this 
uncircumcised Philistine will be like one of them, for he has defied the ranks of the living G-d.”6 
The interpretation followed by the Rema M’Pano is that David grabbed the bear by the beard and 

 
1 Derived from Ex. 15:16, “Terror and dread will descend upon them.”  
2 Beitzah 25b: “Rabbi Shimon ben Lakish said: There are three impudent ones: The Jewish people among the 

nations; the dog among animals; and the rooster among birds.”  
3 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. Asara Ma’amarot (“Ten Utterances”) was published in Venice in 1597. 
4 Gen. 3:20, “The man named his wife Eve, because she was the mother of all the living.” 
5 Job 5:4, “May his children be far from success . . .” 
6 Targum Jonathan translates “beard” as לוֹעָא, the jaw, and Rabbi David Kimchi (“RaDak”) (1160–1235), a French 

biblical commentator, philosopher, and grammarian, extended this by saying that this referred to the lion. Other 
commentators say that David killed both animals. But the text can also be translated and interpreted as the Rema 
M’Pana will present, that David grabbed the bear and killed it, and that he struck both animals (but killed only the 
bear). 
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killed it, and that he also fought the lion, but only weakened it. He writes, that if the lion had died 
at the hand of David, Nebuchadnezzar would not have been the destroyer of the Temple, but 
instead the might of the lion merely waned when David struck it and [David] didn’t kill it. But 
the kings of Media and Persia, who were analogous to the bear, wanted to cancel the building 
of the Temple; and they weren’t able to do so, because the bear—alluding to their 
kingdoms—died at the hands of David, and see there at length. The Rema M’Pano explains that 
the beard represents the mazal (מזל), the constellation or guardian angel of the bear, and that 
David’s physical actions in fighting the lion and the bear had a later metaphysical effect on the 
nations associated with the lion and the bear, affecting the power they had over Israel. The Temple 
is called “a lion” because the world was founded from it, and because it is the might and 
strength of the world. Therefore, it is fitting that it should fall precisely at the hand of another 
“lion,” and this is according to the plain meaning of the words. 

 
עֲדַיִ  לְלַ יאָמְנָם  הַמִּדְרָשׁ  בָּא  מַה  לְדַקְדֵּק  יֵשׁ  אַרְיֵהן  שֶׁנִּקְרְאוּ  טוֹבִים  דְּבָרִים  הַשְּׁ˄שָׁה  בְּאֵלּוּ  שֶׁבֵּית  .  מְּדֵנוּ  דַּי לוֹמַר  הָיָה  הַלּאֹ 

 נְבוּכַדְנֶצַּרוְאַף אִם הָיָה רוֹצֶה לְהוֹסִיף שֶׁמַּלְכוּת בֵּית דָּוִד נִקְרָא אַרְיֵה מִשּׁוּם  ?  נִקְרָא אַרְיֵהוּנְבוּכַדְנֶצַּר  הַמִּקְדָּשׁ נִקְרָא אַרְיֵה  
  .ן לְהַזְכִּיר כָּאן שֶׁיִּשְׂרָאֵל נִקְרְאוּ אַרְיֵהימִינֶיהָ כנ"ל, לאֹ הָיָה לוֹ עִנְיָ דְּאָתֵי 

 
While it is still necessary to investigate what the Midrash came to teach us in these 

three good things called “lion,” viz, the Temple, the kingdom of the House of David, and the 
people of Israel. Wasn’t it enough to say that the Temple was called a lion, and 
Nebuchadnezzar was called a lion? Even if [the author] of the Midrash wanted to add that the 
kingdom of the House of David was called a lion, because Nebuchadnezzar came from him, 
as stated above, there was no reason for him to mention here that Israel was called “a lion.” 

 
ד שֶׁהוּא שֵׁם שֶׁל ע"ב שֵׁמוֹת הַיּוֹצְאִים  "רְמָזִים, שֶׁיֵּשׁ אַרְיֵה מִצַּד הַחֶסֶ   שְׁנֵיז לָנוּ שֶׁיֵּשׁ לְאַרְיֵה  וֹ שֶׁהַמִּדְרָשׁ רָצָה לִרְמוְיֵשׁ לוֹמַר  

תְכְּלִיל יתִיּוֹת גִּימַטְרִיָּא ארי"ה, וְאָז שֶׁמֵּאֶלָּא אִ וְיֵשׁ בּוֹ רי"ו אוֹ  . ר שֶׁנִּבְנוּ הַבָּתִּים כְּנוֹדָעמֵהַפְּסוּקִים שֶׁל וַיִּסַּע וַיָּבאֹ וַיֵּט לְאַחַ 
וּשְׁנֵי חוּטֵי הַקְּצָווֹת הֵם כְּנֶגֶד יִשְׂרָאֵל וּבֵית   .בָּלִים זֶה בְּזֶהוּנוּ חֶסֶד דִּין וְרַחֲמִים מְתיבְּיָמִינָא שֶׁהֲרֵי הֵם יָשָׁר הָפוּ˂ יָשָׁר, דְּהַיְ 

אֲבָל   .דִּכְתִיב בְּהוּ דִּינוּ לַבֹּקֶר מִשְׁפָּט  ,שֶׁר, וְהַחוּט הָאֶמְצָעִי הוּא הָפוּ˂ וְרוֹמֵז לְדִין, וְהוּא נֶגֶד מַלְכוּת בֵּית דָּוִדוֹהַמִּקְדָּשׁ, וְהֵם בְּי
לוֹם, וְכֵן כְּתִיב וְחַסְדִּי לאֹ־אָפִיר מֵעִמּוֹ,  נוּ רַחֲמִים וְשָׁ יקּוּן הָעוֹלָם וְקִיּוּמוֹ לְהָבִיא בָּעוֹלָם מִדָּת הָאֱמֶת דְּהַיְ יזֶה הַמִּשְׁפָּט הוּא תִּ 

  .מִצְטָרְפִים לְהַכְשִׁירשֶׁכֻּלָּם וְהֵם הַשְּׁ˄שָׁה דְּבָרִים שֶׁמֵּבִיא הַמִּדְרָשׁ שֶׁנִּקְרָאִים אַרְיֵה, הוֹאִיל  אַף עַל גַּב דְּדִינָא דְּמַלְכוּתָא דִּינָא,
 
It can be said that the Midrash wanted to imply to us that the lion has two hints, that 

there is a lion from the standpoint of chesed (חסד) (kindness, with a Gematria of 72), which is 
the term for the 72 Names of G-d coming from the three verses of Ex. 14:19–21 that begin with 
“and he journeyed,” “and it came,” and he extended” (Ex. 14:19–21),7 the Names becoming 

 
7 Ex. 14:19–21: “And he journeyed—the angel of G-d—who had been going ahead of the Israelite army, and he 

followed behind them; and the pillar of cloud shifted from in front of them and took up a place behind them. And it 
came between the army of the Egyptians and the army of Israel; thus, there was the cloud with the darkness, and it 
cast a spell upon the night, so that the one could not come near the other all through the night. Then Moses extended 
his arm over the sea and the L-rd drove back the sea with a strong east wind all that night, and turned the sea into dry 
ground; the waters were split,” 
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revealed after the Temples were built,8 as is known to those who know Kabbalah. Each of these 
three verses has exactly 72 letters, so when the verses are combined, they have within them 216 
letters, which is the Gematria of aryeh (אריה) (lion). Then these letters joined the right side, 
which are straight-reverse-straight. The boustrophedonic technique was described by Rashi in 
his commentary to Sukkah 45a and in Zohar II:52a. The first Name is taken from the first letter of 
the first verse, the last letter of the second verse, and the first letter of the third verse; the second 
Name is taken from the second letter of the first verse, the second-to-last letter of the second verse, 
and the second letter of the third verse; etc. Thus, the first and third letters of each Name are taken 
in “straight” order from the first and third verses, i.e., from right to left, while the second letter of 
each Name is taken in “reverse” order from the second verse, i.e., from left to right. In this way, 
the 216 letters are arranged into 72 three-letter words, each considered to be a Name of G-d. For 
each of these three-letter Names, the first letter represents kindness (chesed), the second letter 
represents justice, and the third letter represents mercy, three primary characteristics through 
which G-d interacts with the world, and by combining the letters in this way, the characteristics 
are seasoned with each other.  

The two end pieces of the string of letters, i.e., the first and third letters of each of the 72 
Names, correspond to Israel and the Temple, and they are straight, i.e., as noted above, taken 
from right to left from the first and third of the verses. 

The middle of the string of letters is reversed, i.e., is taken from left to right from the 
second of the verses, and symbolizes justice, and corresponds to the kingdom of the House of 
David, as it is written in them, “Administer justice in the morning” (Jer. 21:12). But this 
justice is the correction of the world, and the existence of the justice is to bring the attribute 
of truth into the world, namely mercy and peace.9 Thus it is written regarding G-d’s covenant 
with the House of David: “If his sons forsake My Teaching and do not live by My rules; if they 
violate My laws, and do not observe My commands, I will punish their transgression with the rod, 
their iniquity with plagues. But I won’t take My kindness from him; I won’t betray My 
faithfulness. I will not violate My covenant.” (Ps. 89:31–35), despite the fact that “the secular 
law of the kingdom is the law.”10 I.e., members of the House of David violated the covenant with 
G-d, and therefore according to secular contract law, He had every right to break His covenant.11 
Nevertheless, He will not do so.  

These are the three things, Israel, the Temple, and the House of David, that the Midrash 
brings, called “a lion,” since each of them joins in making the world fit. 

 
   

 
8 The translator doesn’t know the source for the statement that the 72 Names of G-d weren’t known until after the 

destruction of the Temples. As always, the translator welcomes input. 
9 This perhaps relates to the fact that the Sefirah of Tiferet (splendor) is also known as Emet (truth) and Rachamim 

(mercy), but the translator is not aware of a connection to peace. 
10 Gittin 10b. 
11 Alshich on Ps. 89:35: “ ‘I won’t violate My covenant’: That is so even though it is possible to remove the vow.” 
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הָאוֹ שֶׁהֵן  אַרְיֵ"ה,  גִּימַטְרִיָּא  גְּבוּרָ"ה  שֶׁכֵּן  מְמוּזָּג,  בִּלְתִּי  וְהַדִּין  הַגְּבוּרָה  מִצַּד  אַרְיֵה  לאֹ וְיֵשׁ עוֹד  שֶׁמֵּאֶלָּא  וְאָז  נִפְרָדוֹת  תִיּוֹת 
נִתְבַּטְּלוּ  .בְּיָמִינָא  ת[]תְכְּלִילַ יאִ  נוּ נְבוּכַדְנֶצַּר שֶׁנִּקְרָא אַרְיֵה, והקב"ה  יבִּשְׁלִיטַת הַגְּבוּרָה דְּהַיְ חוּטֵי הַחֶסֶד    וּבַעֲוֹנוֹתֵינוּ הָרַבִּים 

  ו נֶחֶרְבוּ הַבָּתִּים וְנִפְרְדוּ הָאוֹתִיּוֹת יבֶּלֶת בַּיָּמִין וְעַכְשָׁ וּ שֶׁהַשְּׂמאֹל הָיְתָה מְת.  כנ"ל  נוּ הַבָּתִּים הַבְּנוּיִים ידְּהַיְ   אָמַר אַיֵּה מְעוֹן אֲרָיוֹת 
  .וְנֶחֱרַב הַבַּיִת וְגָבְרָה הַשְּׂמאֹל

 
There is another “lion” from the standpoint of unconditioned courage and law, for 

“gevurah” (גבורה) (courage) has the same Gematria, 216, as “aryeh” (אריה) (lion), which are 
the separate letters and thus these did not join the right side. By our many sins, the threads 
of chesed (kindness) were voided by the authority of gevurah, which is Nebuchadnezzar, who 
is called “a lion.” The Holy One, Blessed be He, said “Where is the den of the lions?” (Nahum 
2:12), which references the Temples that were built, as above. For the left side (sitra d’smola) 
of the Sefirot tree, representing strict judgment was previously seasoned with the right side of 
the Sefirot tree, representing mercy, but now the Temples are destroyed, and the letters are 
separated, and the Temple is destroyed and the left is strengthened. 

 
וַהֲלאֹ כְּשֶׁאָמַר    ,דְּמַהוּ בְּאוֹתָהּ שָׁעָה  הַמִּדְרָשׁ בָּנַי הֵיכָן הֵם בְּאוֹתָהּ שָׁעָה שָׁאֹג יִשְׁאַג עַל־נָוֵהוּ,ם  י ן צָרִי˂ עִיּוּן מָה שֶׁסִּיֵּ יאָמְנָם עֲדַיִ 

וּמִלָּשׁוֹן  הֵם בָּנַי,  ל הֵיכָן  וֹשְׁאוּמָה צָרִי˂ לִ   .כְּבָר שָׁלְטָה הַשְּׂמאֹל וּכְבָר נֶחֱרַב הַבַּיִת וּכְבָר גָּלוּ יִשְׂרָאֵל  ,מִתְּחִלָּה אַיֵּה מָעוֹן אֲרָיוֹת
  .'שְׁאֵלָה זוֹ נִרְאָה שֶׁבְּאוֹתָהּ שָׁעָה דַּוְקָא שָׁאֹג יִשְׁאַג וְכוּ

  
Actually, still needing investigation is how the Midrash concludes: “My sons—where 

are they? At the same hour, ‘He roars aloud over His [earthly] abode’ ” (Jer. 25:30). For what 
is this “at the same hour,” since He first said, “Where is the den of the lions?”—the left side 
of the Sefirot tree, representing strict judgment, had already ruled and had already destroyed 
the Temple and had already exiled Israel! What need was there to ask, “Where are my sons?” 
And from the language of this question, it appears that it was especially at the same hour 
that, “He roars aloud.” 

 
  שֶׁבִּמְקוֹם הַמַּחְשָׁבָה הָעֶלְיוֹנָה עָלְתָה לְהַשְׁחִית חוֹמַת בַּת־צִיּוֹן,   , אלַּנטִי עַל פָּסוּק חָשַׁב ה' לְהַשְׁחִיתהָרַב גַּ שֶׁכָּתַב  וְיֵשׁ לוֹמַר  

˂ וְרֹחַב מְקוֹם הַהַשְׁחָתָה  ר עַל מְנַת לִבְנוֹת, וּמָה עָשָׂה נָטָה קָו וּמָדַד אֹרֶ וֹהִסְכִּים לִסְתּ   הָרַחֲמָןאָב    ,אָמְנָם לֶהֱיוֹתוֹ רַחֲמִים פְּשׁוּטִים
  .עֵת לִבְנוֹת ,אוֹתוֹ הָעֵת הָיָה ,וְעֵת לִבְנוֹת, שֶׁהָעֵת שֶׁנֶּהֱרַס לַהֲרוֹסוְזֶה הַקַּו נִקְרָא קָו הַמִּדָּה וְזֶהוּ עֵת  .ר וְלַחֲדָשָׁהוֹכְּדֵי לַחֲז

  
It needs to be said that Rabbi Galante12 wrote on the verse, “The L-rd resolved to 

destroy the wall of the daughter of Zion; He measured with a line, and didn’t refrain from bringing 
destruction” (Lam. 2:8), that in the place of the supernal thought there arose the idea “to 
destroy the wall of the daughter of Zion.” In truth, in order to have simple mercy, the 
Merciful Father agreed to “dismantle in order to rebuild” (Shabbat 31b), and what He did 
was: “He measured with a line” and He measured the length and width of the place of 

 
12 Rabbi Abraham ben Mordechai Galante, d. before 1589, see Kinat Setarim, page 21a, which is a commentary 

on Lamentations based upon the Zohar. Kinat Setarim was edited by his son Samuel and is included in the sefer Kol 
Bochim (Venice 1589).  
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destruction, in order to return and to renew it. This line is called the “measuring line” (Jer. 
31:39), and this is “a time to destroy and a time to build up,”13 for the time that it was 
destroyed was the same time as the time to build up.  

 
בָא דִתְהוֹמָא רַבָּא וּמִשָּׁם יוֹצְאִים  עוֹד כָּתַב עַל פָּסוּק אֲשֶׁר־טִפַּחְתִּי וְרִבִּיתִי אֹיְבִי כִלָּם דְּכַד אַסְגִּיאוּ חַיָּיבִין בְּעָלְמָא נִפְתַּח נוּקְ 

עֲשֻׁקִים, וּכְשֶׁהָיוּ הַנְּשָׁמוֹת יוֹרְדוֹת מִלְּמַעְלָה לְפֶתַח לִבְנַת הַסַּפִּיר שָׁם חָטָאתָ רוֹבֵץ לְעָשְׁקָם בְּסוֹד דִּמְעַת הָ   .כַּמָה חֲבִילֵי טְרִיקִין
וְאִם הָיוּ יוֹרְדוֹת לָאָרֶץ הָיוּ רְאוּיִים לִהְיוֹת צַדִּיקִים    .שֶׁהֵם נְשָׁמוֹת הַצַּדִּיקִים שֶׁנִּקְרְאוּ מַעֲשֶׂה יָדָיו  יְמִינִי בְּיַד  טִפַּחְתִּיאֲשֶׁר־וְזֶהוּ  

 גְּמוּרִים נֶעֱשְׁקוּ בְּיַד הָאוֹיֶבֶת הַיְּדוּעַה וְכוּ' עכ"ל.  
 

[Rabbi Galante] also wrote on the verse, “Those whom I bore and reared, My foe has 
consumed” (Lam. 2:22), that: “When wicked ones proliferate in the world, a great abyss is 
opened, from which exits a number of angels of destruction. When the souls were descending 
from above towards the opening of ‘the brickwork of sapphire’ (Ex. 24:10), there by the 
opening ‘sin crouches’ (Gen. 4:7), to oppress them by the secret of ‘the tears of the oppressed’ 
(Eccl. 4:1)”14—and that is “those whom I bore” (Lam. 2:22), by My right hand, for they are 
the souls of the righteous, who are called His handiwork.15 If they had descended to the 
ground, they would have qualified to be completely righteous; but they were stolen by the 
hand of the known enemy, i.e., sin.16 

 
לאֹ הָיָה חֲרוֹן אַפּוֹ שֶׁל הקב"ה אֶלָּא יוֹם אֶחָד בִּלְבַד, אִם יִשְׂרָאֵל    עוֹד אָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק אֲשֶׁר הוֹגָה ה' בְּיוֹם חֲרוֹן אַפּוֹ,

פִּי שֶׁנֶּחֱרַב הַבַּיִת וְגָלוּ יִשְׂרָאֵל מִפְּנֵי שֶׁגָּבַר הַשְּׂמאֹל    ת הַמִּדְרָשׁ אַף עַלנַ ווְזוֹ הִיא כַּוָּ   הָיוּ עוֹשִׂים תְּשׁוּבָה מִיָּד הָיוּ נִגְאָלִים עכ"ל.
ים  לאֹ הָיָה מָקוֹם לְהִתְאוֹנֵן וּלְהִתְמַרְמֵר, לְפִי שֶׁכְּבָר נַטֶּה הַקַּו וְהוּא עֵת לִבְנוֹת, וְאִם הָיוּ יִשְׂרָאֵל עוֹשִׂ  נוּ אַיֵּה מְעוֹן אֲרָיוֹת,ידְּהַיְ 

.  , שֶׁאֵינָם מְעוֹרְרִים הָרַחֲמִים בָּנַי הֵיכָן הֵםאָמְנָם כְּשֶׁרָאָה שֶׁיִּשְׂרָאֵל לאֹ עָשׂוּ תְּשׁוּבָה אָז אָמַר    .לַיּוֹם הַמָּחֳרָתנִגְאָלִים  וּ  תְּשׁוּבָה הָי
פָּה,  ישֶׁיִּהְיוּ נֶּעֱשָׁקִים מִן הַקְּלִ   ם בָּנִים, הֵיכָן הֵם,נוּ נְשָׁמוֹת הַצַּדִּיקִים שֶׁתָּבאֹנָה לָעוֹלָם שֶׁהֵם נִקְרָאִייאִי נָמֵי בָּנַי הֵיכָן הֵם דְּהַיְ 

  .דַּוְקָא שָׁאֹג יִשְׁאַג וְלאֹ כָּל כָּ˂ בִּשְׁעַת הַחֻרְבָּן ]שָׁעָה [וְלָכֵן בְּאוֹתָהּ 
 

It also says in the Midrash Lam. Rabbah 1:40 on the verse, “When the L-rd afflicted 
 me on His day of wrath” (Lam. 1:12),  “Rav Acha says that the wrath of the Holy (hoga) (הוֹגָה)
One, Blessed be He, [lasted only] one day; if Israel had repented, they would have been 
redeemed.” This is the intent of the Midrash: Even though the Temple was destroyed and 
Israel exiled, because the left side of the Sefirot tree grew strong—namely, “Where is the den 
of the lions?”—there was no place to complain and to be embittered by the situation, as the 

 
13 It is likely that the author meant to write, “עֵת לִפְרוֹץ וְעֵת לִבְנוֹת,” (“a time for tearing down and a time for building 

up”), from Eccl. 3:3. Instead of “לִפְרוֹץ” (to tear down), he used the word “לַהֲרוֹס” (to destroy). The words לַהֲרוֹס and 
 .appear together in Jer. 1:10 and in Jer. 31:28 (to destroy and to build up) לִבְנוֹת

14 Kinat Setarim, page 30b. The first sentence includes three phrases that appear in the Zohar: “That when wicked 
ones proliferate in the world”: I: 68a, II:10b, II:146a, III:75a; III:291b, III:218a; “a great abyss”: II:65a, III:91b; “a 
number of angels of destruction”: I:62b, I:243b, III:52b, III:62b, III:181a, III:291b. 

15 Isaiah 60:21, “And your people, all of them righteous, shall possess the land for all time; they are the shoot that 
I planted, my handiwork in which I glory.” 

16 This is partly a paraphrase of Rabbi Galante’s Kinat Setarim, page 31a. Rabbi Natan Bonn, Shichechat Leket 
(Prague 1652), in the section Isha v’chol Inyanei Peria u’Revia (Woman and all Matters of Being Fruitful and 
Multiplying) mentions souls stolen by the hand of the klipa. 



7 
 

measuring line to measure the length and width of the destruction of Zion was already turning 
aside and it was time to build, and if Israel had repented they would have been redeemed the 
next day. Actually, when He saw that Israel did not repent, then He said, “Where are my 
sons?”, for they did not awaken mercy. Alternatively, “Where are my sons?”—namely, the 
souls of the righteous who come to the world are called “sons”—where are they? They will 
be removed from the klipah, and therefore at precisely the same hour, “He roars aloud,” and 
it’s not so much at the hour of the destruction of the Temple. 

 

בֵּיהּ  ל  וְכָלַ עִילָּאָה יָהִיב הקב"ה לְאָדָם    ]נִשְׁמְתָא[  בְּדֶרֶ˂ אַחֵר דְּאִיתָא בְּזֹהַר פָּרָשַׁת בְּשַׁלַּח ר' יְ[ה]וּדָה אָמַר  עוֹד יֵשׁ לוֹמַר

  וְאַף עכ"ל.    מַקְדְּשָׁא  דְּבֵי  אֲתַר  , מֵהָהוּא  נֶפֶשׁ  הָאָרֶץ   תּוֹצֵא  אָמַריְהוּדָה  קב"ה, ר'  לֵיהּ  יָהִיב  מֵאָן אֲתָר    וְסָכְלִתָנוּתָא,חָכְמְתָא  
  בַּזֹּהַר   ןיעַיֵּ   הָעוֹלָם  אֻמּוֹת  לְמַלְכֵי  וְאַף  .חֵקֶר  אֵין  מְלָכִים   וְלֵב  כְּתִיב  שֶׁהֲרֵי,  עִילָּאָה  מֵאַתְרָא  נֶפֶשׁ  לָהֶם  נוֹתֵן  ה"הקב  לַמְּלָכִים

לָּאָה עַל בַּר נַשׁ דְּעָלְמָא וּמוֹדְעִין יבְּדַרְגָּא עִ סְלִקוּ  מּוֹת  וּדְּחֶלְמָא דְּמַלְכָּא לָאו אִינּוּן כִּשְׁאָר חֶלְמִין, שָׁאַף לְמַלְכֵי הָא  ,מִקֵּץ  פָּרָשַׁת
  לִּין דִּקְשׁוֹט וְכוּ'. ילֵיהּ מִ 

 
It should also be said in another matter, that it is brought in the Zohar in parshat 

Beshalach (Ex. 13:17–17:16):  

Rabbi Yehuda said, the Holy One, Blessed be He, gave an elevated soul17 
to man, and included within it is wisdom and discernment in order to know 
everything. From where did [the] Holy One, Blessed be He, give it to him? Rabbi 
Yitzchak says, ‘From the place from which the other holy souls come. Rabbi 
Yehuda says, “From here, for it is written, ‘Let the earth bring forth a living 
soul’ (Gen. 1:24). What is this “earth”? From the same place where the Temple 
was.” 

- Zohar II:55a 
 

Even for Jewish kings, the Holy One, Blessed be He, gives them a soul from an elevated place, 
for thus it is written, “Is the heart of kings unfathomable?” (Prov. 25:3). Even for the kings 
of the nations of the world, i.e., non-Jewish kings, see the Zohar (I:194b) in parshat Miketz 
(Gen. 41:1–44:17), that the dreams of a king are not like the dreams of others, for even the 
kings of the nations ascend to a higher level than an ordinary person of the world, and they 
are informed of matters of truth.18 

 
   

 
17 The first edition reads חוּכְמְתָא (wisdom) and was likely a publisher’s error for נִשְׁמְתָא (soul). 
18 This appears to be a paraphrase of Zohar I:194b: “Rabbi Yitzchak said, ‘Although we have learned that a man 

is shown only what is appropriate to his grade, this is not true for kings. They are shown supernal things that are 
different from those that other people are shown. Because a king is of a superior grade than other men, that which he 
is shown is of a higher grade than the rest, as it is written, "what the L-rd is about to do, He has declared to Pharaoh" 
(Gen. 41:25). But to other men, the Holy One, Blessed be He, does not reveal His works. He reveals them only to the 
prophets, the pious, and the wise men of the ages, as has already been explained.’ ” 
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  .אָה, וְכֵן לִנְבוּכַדְנֶצַּר נָמֵייָּ תֵּן לָהֶם הַמַּלְכוּת מִפִּי הקב"ה בְּוַדַּאי דְּיַהֲבוּ לֵיה נָמֵי נֶפֶשׁ יְתֵירָה מֵאֲתַר עִליאִם כֵּן לְדָוִד וּלְזָרְעוֹ שֶׁנִּ 
ם בִּכְלָל זֶה, וְלָכֵן הֵם נִקְרְאוּ אַרְיֵה שָׁאַף לָאַרְיֵה יֵשׁ לוֹ כֹּחַ  מָה שֶׁאֵין כֵּן לַשְּׁאָר מְלָכִין דְעָלְמָא שֶׁנַּעֲשִׂים מְלָכִים בְּחָזְקָה אֵינָ 

כִי נָמֵי הַבַּיִת נִבְנֶה עַל יְדֵי זֶרַע בֵּית דָּוִד וְנֶחֱרַב עַל יְדֵי נְבוּכַדְנֶצַּר, עַל דֶּרֶ˂ מִינֵיהּ וּבֵיהּ  וַהָ .  וּמֶמְשָׁלָה מֵעֵין גְּבוּרָה שֶׁל מַעֲלָה
  . יזִיל בֵּיה נַרְגָּאאַבָּא לֵ 

 
If so, then David and his descendants, who were given the kingship from the mouth 

of the Holy One, Blessed be He, certainly [David] also received an extra soul from a supernal 
place, and similarly Nebuchadnezzar, as a descendant of David. That is something not true 
for the remaining kings of the world, who became kings by force; they are not included in 
this rule, and therefore they are called “a lion,” for even a lion has power and dominion that 
is a microcosm of that of the Almighty Above. Indeed, the Temple was built by an offspring 
of the House of David and destroyed by Nebuchadnezzar, in the manner of the axiom, “from 
the very forest itself comes the handle of the ax that will destroy it” (Sanhedrin 39b).  

 
שֶׁלּאֹ הָיָה יָכוֹל לַהֲבָנוֹת אֶלָּא עַל    מַהַרְשָׁ"ארֵשׁ שָׁם יוְזֶהוּ דְּאָמְרִינַן בְּרֵישׁ בַּתְרָא שָׁאנֵי בֵּית הַמִּקְדָּשׁ דְּלָא סַגִּי דְּלָאו מַלְכָּא, וּפֵ 

מֶלֶ˂ וְאַחַר כָּ˂ לִבְנוֹת בֵּית הַמִּקְדָּשׁ, וְכֵן בְּגִיטִין אַמְרֵינָן דְּאִי לָאו  וְלָכֵן נִצְטַוּוּ יִשְׂרָאֵל בִּכְנִיסָתָם לָאָרֶץ לְהַעֲמִיד לָהֶם    .יְדֵי מֶלֶ˂
  .תְמְסַר יְרוּשָׁלַיִם בְּיָדָ˂ימַלְכָּא אַתְּ, לָא אִ 

 
This is what’s written at the beginning of tractate Bava Batra (4a), that “the Temple is 

different, it doesn’t thrive without a king,” and the Maharsha19 explained there that it’s not 
possible to build [the Temple] without the hands of a king. Therefore, Israel was commanded 
upon their entry to the Land of Israel to install a king for themselves and afterward to build 
the Temple, and thus in tractate Gittin (56b) it is said, “If you were not a king, Jerusalem 
would not have been delivered to your hand.” 

 
, וְהָיָה לְבַד אוֹרֵב,  יָכְלוּלְבַטֵּל בֵּית הַמִּקְדָּשׁ וְלאֹ  וּלְפִי דֶּרֶ˂ זֶה נָבִין הַפְּסוּקִים דֹּב אֹרֵב הוּא לִי, הָיוּ אוֹרְבִים לִי מַלְכֵי פָּרַס שֶׁרָצוּ  

  .וְכָתַב בַּעַל עֲשָׂרָה מֵאֲמָרוֹת בַּדַּף הַנַּ"ל שֶׁאֲרִי וְאַרְיֵה הֵם כְּמוֹ נַעַר וְנַעֲרָהּ  .וּכְתִיב אַרְיֵה וְקָרֵינַן אֲרִי.  אָמְנָם אַרְיֵה בַּמִּסְתָּרִים
  .וְלָכֵן אָמַר אַרְיֵה שֶׁהוּא רַחֲמִים נֵהָפֵך לָאֲרִי שֶׁהוּא לְשׁוֹן דִּין

 
In this manner, we will understand the verses, “He is a lurking bear to me, a lion in 

hiding” (Lam. 3:10), they were lurking in ambush for me, those kings of Persia who wanted 
to cancel the Temple but weren’t able to, and he [i.e., Nebuchadnezzar] alone was lurking, 
indeed a lion in hiding. [The word “lion”] in Lam. 3:10 is written “אריה,” which is usually 
pronounced “aryeh,” but in this verse it is pronounced “ari.” Minchat Shai20 says that aryeh is 
written as a hint to Nebuchadnezzar, as it says, “The lion has come up from his thicket” (Jer. 4:7). 
Why then is it pronounced differently? The author of Asara Ma’amarot writes at the page 
mentioned above (Em Kol Chai, section 2, page 57b, siman 24), that the words for lion, ari ( אֲרִי) 

 
19 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot. 
20 Yedidyah Solomon ben Abraham Nortzi (1560–1626), born in Mantua, and from the early 1600s served as co-

rabbi of the city. Author of Minchat Shai, a critical and Masoretic commentary on the Bible. 
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and aryeh (אַרְיֵה) are related to each other like the words “young man” and “young woman” are 
related, i.e., ari representing masculine traits and aryeh representing feminine traits. Therefore 
[Scripture] says aryeh, a word which is representative of mercy, but it is reversed in pronouncing 
it to ari, which is language for strict judgment.  

 
˂ הקב"ה חֲמָתוֹ  וֹכְּדֵי שֶׁיֶּחֱרַב הַבַּיִת וְיִשְׁפּ  בַּמִּסְתָּרִים, מִשּׁוּם שֶׁיֵּשׁ בְּזֶה סוֹד כְּדִכְתִב הָרַב הַנַּ"ל שָׁם, שֶׁלָמָּה לאֹ הֵמִית דָּוִד לָאֲרִי,

  .עַל עֵצִים וַאֲבָנִים וְלאֹ יַכְרִית חָס וְשָׁלוֹם זֶרַע יִשְׂרָאֵל מִן הָעוֹלָם, וְזֶהוּ בַּמִּסְתָּרִים בִּשְׁבִיל סוֹד זֶה
 
Scripture says, “In hiding,” because within this there is an esoteric secret, as is written 

by the rabbi mentioned above there, i.e., the Rema M’Pano, that: Why didn’t David kill the 
lion? In order that [Nebuchadnezzar] would destroy the Temple, and the Holy One, Blessed 
be He, would pour out His wrath on wood and stones, and not cut down the seed of Israel 
from the world, G-d forbid. This is why it says, “in hiding,” because of this esoteric secret. 

 
דוֹ הַגָּדוֹל וַיְפַשְּׁחֵנִי שָׂמַנִי שֹׁמֵם וְלאֹ בִים מִיתָה כְּבֵן סוֹרֵר וּמוֹרֶה, מִכָּל מָקוֹם בְּחַסְ י נוּ חַיָּ יאַחַר כָּ˂ דְּרָכַי סוֹרֵר, אַף עַל פִּי שֶׁהַיְ 

לַחֵץ,  .הִכרִיתַנִי כַּמַּטָּרָא  וַיַּצִּיבֵנִי  קַשְׁתוֹ  דָּרַ˂  בִּימֵי    אֶלָּא  אֶת־בּוֹרְאֶי˃  וּזְכֹר  פָּסוּק  עַל  רַבָּתִי  דְּאֵיכָה  בִּפְּתִיחָתָא  כִּדְאָמְרִינַן 
 עָלְתָה וְכוּ' ועיי"ש.   בִּירוּשָׁלָםִשֶׁל  לִשְׁמָהּ    מְקַלְקֵל בַּחִיצִּים לִשְׁמָהּ שֶׁל רוֹמִי וְלאֹ עָלְתָה,  קְסָמִים  םסֵ וֹקהִתְחִיל    ,וְכוּ'תֶי˃  וֹבְּחוּר

  .'ירוּשָׁלַיִם וְכוּלִ וְכֵן בְּפֶרֶק ה' דְּגִיטִין אָמְרִינַן שָׁדָא גִּירָא לְמִזְרָח, אָתָא נָפַל בִּירוּשָׁלַיִם, לְמַעֲרָב, אָתָא נָפַל 
  

Afterward, “He has forced me off my way” (Lam. 3:11). Even though we were 
deserving of death as a “wayward and defiant son” (Deut. 21:18), yet with His great kindness, 
“He tore me to pieces and left me desolate” (Lam. 3:11) instead of destroying me. Rather, “He 
has bent His bow and made me the target of His arrows” (Lam. 3:12). As it says in the 
Introduction to Lamentations Rabbah on the verse, “Remember your Creator in the days of 
your youth” (Eccl. 12:1):  

 
Nebuchadnezzar was nervous and wanted to know if he was destined to 

attack Jerusalem or not. He called in sorcerers and diviners to reveal the future. 
“ ‘The diviner began by shooting arrows’21 [upward, to see whether the wind 
blew them right or left]. [He asked if his target] was destined to be Rome, but [the 
arrow] didn’t rise [to indicate that should be his target]. [He asked if his target] 
was destined to be Alexandria, but [the arrow] didn’t rise [to indicate that should 
be his target]. [He asked if his target] was destined to be Jerusalem, and [the 
arrow] rose [toward the right, indicating that he should attack Jerusalem].” 

- Lam. Rabbah, Introduction (para. 23) 
 

 
21 See Ezek. 21:26–27, “For the king of Babylon has stood at the fork of the road, where two roads branch off, to 

perform divination: He has shaken arrows, consulted teraphim, and inspected the liver. At his right was the divination 
to Jerusalem . . . .” See also Rashi’s explanation there. 
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Similarly, in the fifth chapter of tractate Gittin (56a), it says: “The Roman authorities then sent 
Nero Caesar against the Jews. When he came to Jerusalem, he wished to test his fate. He shot an 
arrow to the east and the arrow came and fell towards Jerusalem. He then shot another arrow 
to the west and it also fell towards Jerusalem. He shot an arrow in all four directions of the 
heavens, and each time the arrow fell towards Jerusalem.” 

* * * 


