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Chapter LVIII: Esther 
 
Essay 13. Why did Haman think he could destroy the Jews?  

 
קַבִּילוּ עֲלַיְיהוּ    "שִׂמְחָה וּמִשְׁתֶּה"וְאָמְרוּ זַ"ל דְּ   ."עַל־כֵּן הַיְּהוּדִים הפרוזים [הַפְּרָזִים]" וְכוּ' "שִׂמְחָה וּמִשְׁתֶּה וְיוֹם טוֹב"  פָּסוּק

שׁ  יֵ   , וְאִילּוּ יוֹם טוֹב לאֹ כְּתִיב. "ה וְשִׂמְחָהלַעֲשׂוֹת אוֹתָם יְמֵי מִשְׁתֶּ "עֲלַיְיהוּ, כְּדִכְתִיב בָּתַר הָכִי  לאֹ קַבִּילוּ    "יוֹם טוֹב"לּוּ  יוְאִ 
לַּת  יסִּים בִּמְגִ ישֶׁהָיוּ כּוֹתְבִים כָּל הַנִּ לְדַקְדֵּק מֶה הָיְתָה סְבָרָת יִשְׂרָאֵל שֶׁלּאֹ רָצוּ לְקַבֵּל עֲלֵיהֶם יוֹם טוֹב, וּמִכָּל שֶׁכֵּן בְּאוֹתָן הַזְּמַנִּים  

  . וְלָמָּה מָרְדְּכַי וְאֶסְתֵּר לאֹ הִכְרִיחוּ לְיִשְׂרָאֵל עַל זֶה .יָמִים טוֹבִים תַּעֲנִית וְעוֹשִׂים אוֹתָם
 
There is a verse, “That is why village Jews, who live in unwalled towns, observe the 

fourteenth day of the month of Adar and make it a day of merrymaking and feasting, and as a 
holy day [yom tov] and an occasion for sending gifts to one another.”1 [The rabbis] of blessed 
memory said that they accepted upon themselves the merrymaking and feasting, but they 
did not accept upon themselves the restrictions of a yom tov.2 After this, it is written, “They 
were to observe them as days of feasting and merrymaking,”3 but “a yom tov” is not written. 

We need to check what opinion Israel had that they didn’t want to accept a yom tov 
upon themselves, and especially in those times when they wrote all the miracles in the 
Megillat Ta’anit, a listing of days on which fasting and eulogizing are forbidden, and made them 
into yom tov.4 That is, besides the universal yomim tovim, some communities observed additional 
days based upon something that happened in their communities. 

Also, why didn’t Mordecai and Esther did not force Israel on this point? 
 

ן, שֶׁהֲרֵי אִם לאֹ הָיוּ עוֹשִׂין  וּבַן בְּהִקְדִּים קוּשְׁיָא אַחֶרֶת עַל פָּסוּק "וְכָל־הַנָּשִׁים יִתְּנוּ יְקָר לְבַעְלֵיהֶן", דְּמַה עִנְיָן "יְקָר" לְכָאוְי
וּכְדִכְתִיב    וּוּי בַּעֲלֵיהֶן,יעַ בְּקוֹלָם וְלַעֲשׂוֹת צִ וֹשֶׁלּאֹ תִּהְיֶינָה רוֹצוֹת לִשְׁמ,  דִּין בְּוַשְׁתִּי הָיָה חֲשָׁשׁ פֶּן הַנָּשִׁים תִּהְיֶינָה מְבַזּוֹת בַּעֲלֵיהֶן

וּוּי בַּעֲלֵיהֶן, יוְעַתָּה שֶׁיַּעֲשׂוּ דִּין בְּוַשְׁתִּי תְּלַמְּדֶנָּהּ הַנָּשִׁים לַעֲשׂוֹת צִ .  "כִּי־יֵצֵא דְבַר־הַמַּלְכָּה" וְכוּ' "לְהַבְזוֹת" וְכוּ', "בְּאָמְרָם" וְכוּ'
 עָט תָּפַסְתָּ.וּמַה לָנוּ לְהוֹסִיף שֶׁ"יִתְּנוּ יְקָר" אִם זֶה אֵינוֹ נִלְמָד כְּלָל מֵוַשְׁתִּי, וּכְלָל גָּדוֹל בְּיָדֵנוּ תָּפַסְתָּ מוּ

 
This will be understood by advancing another question about the verse, “Then will the 

judgment executed by Your Majesty resound throughout your realm, vast though it is; and all 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Esther 9:19. 
2 Megillah 5b. 
3 Esther 9:22. 
4 Megillat Ta’anit lists 35 days on which public fasting is forbidden, with public mourning forbidden on 14 of those days. 
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wives will treat their husbands dearly, high and low alike.”5 What relevance does “dearly” 
have here? If they didn’t exact justice against Vashti, there would be a fear that the women 
would humiliate their husbands, that they wouldn’t want to listen to their voices and to do 
the bidding of their husbands. As it is written, “For this deed of the queen will go out to all 
women, to make their husbands contemptible in their eyes, when it will be said: The king 
Ahasuerus commanded Vashti the queen to be brought in before him, but she came not.”6 But now 
that justice has been done with Vashti, the women will learn to do the bidding of their 
husbands. So why do we need to add that they treat their husbands “dearly,” if this is not 
learned at all from Vashti? It’s a great principal we have that “If you [attempted to] grasp 
much, you did not [succeed to] grasp anything; [but] if you grasped a little, you [at least 
succeeded to] grasp something.”7 I.e., one should be satisfied to have the wives do the bidding of 
their husbands; isn’t it overreaching to expect them to treat their husbands “dearly.” 

 
אֵי חָשַׁב    .בְּעַצְמוֹסַמָּאֵל  הָמָן וּבְמָה שֶׁכָּתְבוּ חַכְמֵי הָאֱמֶת שֶׁנִּתְלַבֵּשׁ בּוֹ  רָשָׁע  וּבְכֶסֶף נִבְחָר בְּפָרָשַׁת בְּרֵאשִׁית תְּמַהּ עַל אוֹתוֹ  

וְהֲתָ וְתַלְמִידָיו  שׁוּבָה, וְיֵשׁ בְּתוֹכָם חֲסִידִים וּבִפְרָט מָרְדְּכַי  וְכִי לאֹ הָיָה יוֹדֵעַ שֶׁאֵין לְ דָּבָר שֶׁעוֹמֵד בִּפְנֵי הַתְּ   לְאַבֵּד אֶת יִשְׂרָאֵל,
, שֶׁעִקָּר הַתְּשׁוּבָה רָשָׁעוּלְמָה הוֹצִיא בַּעֲדָם "עֲשֶׂרֶת אֲלָפִים כִּכַּר־כֶּסֶף", אֶלָּא בְּזֶה טָעָה הָ   .רָהישֶׁיַּעֲשׂוּ תְּפִלָּה וּתְשׁוּבָה לְבַטֵּל הַגְּזֵ 

כֻּלָּם  ר כָּל הֶעָווֹנוֹת וְאִי אֶפְשָׁר שֶׁיִּזְכְּרוּ  וֹשֶׁהֲרֵי צָרִי לִזְכּ  דּוּי וְחָשַׁב שְׂאִי אֶפְשָׁר לָהֶם לְיִשְׂרָאֵל לָשׁוּב בַּתְּשׁוּבָה כְּרָאוּי,ייא הַוִּ הִ 
  צּוּר.יבֶּלֶת, עכ"ל בַּקִּ וּתִּהְיֶה מְקוּלְעוֹלָם לאֹ תִּהְיֶה תְּשׁוּבַתָם גְּמוּרָה, וּבִשְׁבִיל זֶה לאֹ 

 
In the Kessef Nivchar,8 in parashat Bereisheet, [the author] was astounded about the 

wicked man, Haman, and about what the sages of truth—the Kabbalists—wrote, that 
[Haman] became endowed with the angel of Death, Samael himself.  

How did he think to destroy Israel, for did he not know that there is nothing that 
stands in the way of repentance, and that there are among [Israel] pious men, and especially 
Mordechai and Hatach9 and his students, who engaged in prayer and repentance to nullify 
the decree? Why did he pay “ten thousand talents of silver”10 for them? Rather, the wicked 
man erred in this: for the main point of repentance is the confession, and he thought that it 
was impossible for them, for Israel, to return in repentance properly, as it’s necessary to 
remember all the sins. But it is impossible that they would remember all of them, and thus 
their repentance will not be complete, and because of this, it will not be accepted. This is his 
language, in short. 

 

 
5 Esther 1:20. 
6 Esther 1:17. 
7 Rosh Hashanah 4b; Sukkah 5a, 5b; Chagigah 17a; Chullin 138a; Yerushalmi Yoma 2:4. 
8 Rabbi Josiah ben Joseph Pinto (c. 1565–c. 1648), Syrian rabbi and preacher, a disciple of Rabbi Chaim Vital. His books included Kessef 

Nivchar (Venice 1621), Kabbalistic sermons on the weekly parshayot. 
9 Esther 4:5: “Thereupon Esther summoned Hatach, one of the eunuchs whom the king had appointed to serve her, and sent him to Mordecai 

to learn the why and wherefore of it all.” The name “Hatach” is derived from the word “to cut,” and would make sense to refer to a eunuch. 
However, Megillah 15a identifies Hatach as the prophet Daniel. Rav said that the nickname “Hatach” reflected a negative, because during the reign 
of Ahasuerus, Daniel was “cut down” from his former position of senior minister to a steward. Shmuel said that the nickname “Hatach” reflected a 
positive, because the affairs of the kingdom were “cut,” i.e., settled, by Daniel’s word. 

10 Esther 3:9. 
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, וְלאֹ "הַלְעִיטֵנִי"דְּמַהוּ הַכֶּפֶל. וְלָמָּה אָמַר  ,  "נָא מִן הָאָדֹם הָאָדֹם הַזֶּה הַלְעִיטֵנִי"  רוּשׁ זֶה, אָתֵי שַׁפִּיר הַפָּסוּקיוּבֶאֱמֶת שֶׁלְּפִי פֵּ 

וְאַף כְּשֶׁיִּשְׂרָאֵל חוֹטְאִים, נוֹטֵל חֶלְקָם שֶׁל ,  ל חֶלְקוֹ בָּעוֹלָם הַזֶּהוֹטּי לְפִי שֶׁעֵשָׂו מָכַר הַבְּכוֹרָה כְּדֵי לִ אֶלָּא  .  "הַאֲכִילֵנִי"אָמַר  

 . 'וְכוּ  "זָכָה נוֹטֵל חֶלְקוֹ וְחֵלֶק חֲבֵרוֹ"עוֹלָם הַבָּא בָּעוֹלָם הַזֶּה, עַל דֶּרֶ 

 

 In truth, according to this explanation, the verse is superior, “Please let me gulp down 

some of this red, red stew,”11 for why is [the wording] doubled? And why does it say “to gulp 

down,” and not say “to eat”? 

Rather, since Esau sold his birthright in order to take his share in this world,12 and 

even when Israel sins, their portion in the World-to-Come was taken in this world, in 

accordance with [the statement that]: 

Each and every person has two portions, one in the Garden of Eden and one in 

Gehenna. If he merits to become righteous, he takes his portion [of reward] and 

[also] the portion of his wicked colleague in the Garden of Eden. If he is found 

culpable by becoming wicked, he takes his portion [of punishment] and the portion 

of his colleague in Gehenna. Rav Mesharshiyya said: What is the verse from which 

it is derived? With regard to the righteous, it is stated: “Therefore in their land they 

shall possess double;”13 whereas with regard to the wicked, it is stated: “And 

destroy them with double destruction;”14 therefore, each receives a double portion.  

- Chagigah 15a 

 

שֶׁהֲרֵי כְּשֶׁיִּשְׂרָאֵל חוֹטְאִים חַס וְשָׁלוֹם,  ,  יִשְׂרָאֵלוְלָכֵן הוּא תָּמִיד מְקַטְרֵג עַל  ,  ל חֶלְקָם בָּעוֹלָם הַבָּאוֹטּי אֶלָּא שֶׁהוּא אֵינוֹ יָכוֹל לִ 

כְּדֵי שֶׁלּאֹ יִהְיֶה בָּעוֹלָם לְזִכָּרוֹן, אֶלָּא  ,  םוֹעַ אוֹתוֹ הַחֵטְא הַנִּקְרָא אָדוֹפָּה מְמַהֶרֶת לִבְליוּמִיָּד הַקְּלִ ,  פּוֹתידוֹשׁ לַקְּלִ מוֹצִיאִים שֶׁפַע קָ 

כִּי הוּא חוֹשֵׁשׁ שֶׁמָּא אִם  , א דֶּרֶ בְּלִיעָה וְהַלְעָטָהוְגַם זֶה אֵינוֹ בּוֹלֵעַ אוֹתוֹ דֶּרֶ אֲכִילָה, אֶלָּ  יִהְיֶה נִשְׁכָּח מִיָּד מִמִּי שֶׁעָשָׂה אוֹתוֹ.

לָכֵן בּוֹלְעוֹ בְּהַלְעָטָה  אֵיזֶה רֶגַע בַּאֲכִילָתוֹ, בֵּין כָּ וּבֵין כָּ יִתְחָרֵט אוֹתוֹ הַחוֹטֵא וְלאֹ יִהְיֶה עוֹד זֶה הַחֵטְא בִּרְשׁוּתוֹ. וְ   הָיָה מִשְׁתָּהֵא

עַ שְׁנַיִם וֹשֶׁאֵינוֹ מַמְתִּין לִבְל,  "מִן הָאָדֹם הָאָדֹם הַזֶּה"הוּ  קּוּן בִּתְשׁוּבָה. וְזֶ יפָּזוֹן גָּדוֹל, כְּדֵי שֶׁיִּהְיֶה נִשְׁכָּח, וְלאֹ יִהְיֶה עוֹד תִּ יבְּחִ 

 .הֵם אוֹתִיּוֹת הָמָן—"נָא מִןהַלְעִיטֵנִי "בְּיַחַד, אֶלָּא כָּל אֶחָד וְאֶחָד לְבַדּוֹ בִּפְנֵי עַצְמוֹ. וְזֶהוּ עִנְיָן שֶׁלָּנוּ מַמָּשׁ, שֶׁרָאשֵׁי תֵּבוֹת שֶׁל 

 

But [Esau] is not able to take his portion in the World to Come. Therefore, he will 

always persecute Israel, so that when Israel sins, G-d forbid, it produces an [un]holy 

abundance for the husks. The husk immediately rushes to swallow that sin, which is called 

“red”15 [edom], so that [the sin] won’t be a remembrance in the world. But rather, it will 

immediately be forgotten by he who committed it, which according to the erroneous thinking 

of Haman, robbed the sinner of the power of repenting from the forgotten sin. 

 
11 Gen. 25:30. 
12 Yalkut Shimoni, Parshat Toldot, remez 111. 
13 Isaiah 61:7. 
14 Jer. 17:18. 
15 Zohar II:20a: “The sinner is called ‘red’ [edom].” Compare Isaiah 1:18: “Though your sins be as scarlet [shanim].” 
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This is not a swallowing in the manner of eating, rather in the manner of devouring 

and gulping down, because [the husk] fears lest it tarry any time in its eating, the sinner will 

[experience] regret. Then the sin won’t remain any longer in [the husk’s] domain, and it 

would lose the opportunity to swallow it. 

Therefore, [the husk] swallows it in a very hasty gulping down, so that it will be 

forgotten, and there will no longer be a corrective repentance. This is the meaning of “this 

red, red stew,” that he didn’t wait to swallow the two [portions] together, but each and every 

one alone by itself.   

This is exactly our situation, that the initial letters of the words “Please let me gulp 

down” [הַ'לְעִיטֵנִי נָ'א מִ'ן]—heh, nun, and mem, they are rearranged to from the initials of Haman.16 

 

לְבָרֵר   רְצוּ דְּבִתְפֵלָה צָרִייו", וְתִ וּבְזֶה נָמֵי יִתְפָּרֵשׁ הַפָּסוּק "הַצִּילֵנִי נָא מִיַּד אָחִי מִיַּד עֵשָׂו", דְּמַהוּ הַכֶּפֶל "מִיַּד אָחִי מִיַּד עֵשָׂ 

פּוּרִים כָּתְבוּ  ירוּר דְּבָרִים, וְרַק בְּראֹשׁ הַשָּׁנָה וְיוֹם הַכִּ יוְקָשֶׁה וַהֲלאֹ כַּמָּה פְּעָמִים אָנוּ מִתְפַּלְּלִים בְּדֶרֶ כְּלָל וּבְלאֹ בֵּ   הַשְׁאָלָה,

שֶׁעֵשָׂו וְהָמָן הַכֹּל אֶחָד וְיֵשׁ לָהֶם סְבָרָא שֶׁצָּרִי הַחוֹטֵא לְהִתְוַדּוֹת    אֲבָל הַטַּעַם הוּא לְפִי  .הַפּוֹסְקִים דְּצָרִי לְבָרֵר לְשׁוֹן הַשְּׁאֵלָה

י  רֵר דְּבָרָיו וְחָתַם בְּרָאשֵׁ י רוּר דְּבָרִים, וּמִשּׁוּם הָכִי אַף יַעֲקֹב בֵּ י עַל כָּל הֶחָטָאִים דַּוְקָא, וּמִמֵּילָא שַׁמְעִינַן מִינָהּ שֶׁצָּרִי לְדַעְתָּם בֵּ 

  בוֹת הָמָן "הַצִּילֵנִי נָא מִיַּד" כְּדֵי לְהוֹדִיעַ לָנוּ טַעַם הַכֶּפֶל. יתֵּ 

 

By this, we will also interpret the verse in which Jacob said: “Deliver me, I pray, from 

the hand of my brother, from the hand of Esau,”17 for what is the reason for the duplication, 

“from the hand of my brother, from the hand of Esau”? This is solved, that in prayer, it is 

required to clarify the request.18 This is a difficult solution, for aren’t there a few times that 

we pray in a general manner without clarifying things? It’s only on Rosh Hashanah and Yom 

Kippur that the decisors wrote that it’s necessary to clarify the language of the request?19 

But the reason for the duplication is that Esau and Haman are all one, and they each 

have an opinion that the sinner needs to confess precisely for all the sins, and obviously we 

hear from this that they need to clearly know the things for which are confessing. Because of 

this, Jacob clarified his words when he said, “from the hand of my brother, from the hand of 

Esau.” As we said above, there in the initial letters, the name Haman appears in the phrase, 

“Please let me gulp down” [ נָ'א מִ'ןהַ'לְעִיטֵנִי   ]—heh, nun, and mem, in order to inform us the reason 

for the duplication by Jacob. 

 

 
16 This was pointed out by Yitzhak bar Yehudah haLevi, Paneach Razah (1607, Prague). 
17 Gen. 32:12. 
18 Zohar I:159a. 
19 Shulchan Aruch, Orach Chaim 582 (Magen Avraham, se’if katan 3, and Turei Zahav, se’if katan 20). 



5 
 

, שֶׁהֲרֵי בְּפֶרֶק ח' דְּיוֹמָא פְּלִיגִי רַבִּי יְהוּדָה בֵּן בְּתִירָה וְרַבִּי עֲקִיבָא, דְּרַ   שַׁפִּירוּסְבַרָא זוֹ שֶׁל הָמָן   בִּי  הָיָה לָהּ עַל מַה לִסְמוֹ
וְהָרַמְבַּ"ם וְסֵפֶר מִצְווֹת  .  טְא, וְרַבִּי עֲקִיבָא סְבִירָא לֵיהּ שֶׁאֵין צָרִי לְפָרֵט הַחֵטְאיְהוּדָה בֵּן בְּתִירָה סְבִירָא לֵיהּ צָרִי לְפָרֵט הַחֵ 

בִּדְבָרָיו בְּ  וְהָראֹ"שׁ לְפִי מַסְּקָנָת הַבַּ"ח, וְעיי"ש  וְאַף הָרִי"ף  בְּתִירָה,  . )רַח חַיִּים (סִימָן תר"זוֹאגָּדוֹל פָּסְקוּ כְּרַבִּי יְהוּדָה בֵּן 
לַן שֶׁאִם יִשְׁכַּח אֶחָד מֵהֵם שֶׁלּאֹ פָּרַטוֹ שֶׁלּאֹ יִהְיֶה    אִם רוֹצֶה לְהִתְכַּפֵּר, אֲבָל מַאן לֵימָאכֻּלָּם  וּבְוַדַּאי שֶׁלְּפִי זֶה צָרִי לְפָרֵט אֶת  
  . בוֹ ב, וּבְכָל דּוּכְתָּא אָמְרִינַן רוֹבוֹ כְּכוּלּוֹ וְאָזְלִינַן תָּמִיד בָּתַר הָרוֹלוֹ כַּפָּרָה, מֵאַחֵר שֶׁכְּבָר פָּרַט הָר 

 
This opinion of Haman was good in that he had something to rely upon, for in the 

eighth chapter of tractate Yoma (86b), Rabbi Yehuda ben Betira20 and Rabbi Akiva argued. 
Rabbi Yehuda ben Betira was of the opinion that it’s necessary to detail the sin, and Rabbi 
Akiva was of the opinion that it was not necessary to detail the sin. The Rambam21  and Sefer 
Mitzvot Hagadol22 rule as Rabbi Yehuda ben Betira, and even the Rif23 and the Rosh24 rule 
this way, according to the conclusion of the Bach in reviewing their writings,25 and see there in 
the words of the Orach Chaim (siman 607). Certainly, according to this, it is necessary to 
detail all of them that one remembers if one wants to be forgiven. But who will say to us that 
if one forgets one of them that he did not detail that he will not have forgiveness, after he 
already detailed the majority. Elsewhere, we say that the majority of an entity is like all of the 
entity, and we always follow the majority. 

 
דְּ  וַחֲכָמִים,  מֵאִיר  רַבִּי  מַחֲלוֹקֶת  זֶה הוּא  שֶׁגַּם  חָיְישִׁינַןוְיֵשׁ לוֹמַר  לֵיהּ  סְבִירָא  מֵאִיר  פּוֹסְקִים    רַבִּי  שֶׁאָנוּ  וְאִיבְרָא  לְמִיעוּטָא, 

  פּוֹסְקִים כְּדִבְרֵי הַיָּחִיד, כִּדְאַשְׁכְּחַן בְּבָבָא מַעְלָה  אֲבָל מִכָּל מָקוֹם בֵּית דִּין שֶׁל    ,"אַחֲרֵי רַבִּים לְהַטֹּת"כַּחֲכָמִים מִשּׁוּם דִּכְתִיב  
  .בַּת קוֹל וְאָמְרָה שֶׁהֲלָכָה כְּרַבִּי אֱלִיעֶזֶר בְּכָל מָקוֹם, אַף עַל גַּב דְרַבִּים פְּלִיגִי עֲלֵיהּשֶׁיָּצָאת מְצִיעָא בְּתַנּוּרוֹ שֶׁל עַכְנַאי 

 
But do we always follow the majority? It can be said that there’s also a disagreement 

between Rabbi Meir and the rabbis, for Rabbi Meir’s opinion is that we follow the minority.26 
Actually, we rule like the rabbis that we follow the majority, because it is written, “You shall 
neither side with the mighty to do wrong—you shall not give perverse testimony in a dispute so as 
to pervert it in favor of the mighty.”27 I.e., it’s easier for a corrupt party in a case to bribe one 
judge than to bribe two judges, so we go with the majority opinion. 

But in any case, the Heavenly court rules according to the words of the individual, as 
we find in tractate Bava Metzia (59b), with the oven of akhnai [“a snake”], that a Bat Kol, a 
Heavenly voice, went out and said that the halacha was like Rabbi Eliezer in every case, even 
though in this case the majority disagreed with him. This case refers to an earthenware oven cut 
widthwise into segments, with sand placed between each and every segment, so that it resembled 
a coiled snake. Rabbi Eliezer deemed such an oven ritually pure, as the interposing sand meant 

 
20 Our current edition of Yoma identifies Rabbi Yehuda ben Bava. https://bavli.genizah.org shows this is the case for all manuscripts except 

Oxford 366, which does show Rabbi Yehuda ben Betira. The Yerushalmi also shows Rabbi Yehuda ben Betira in the parallel discussion at 8:7. 
21 Mishneh Torah, Laws of Repentance, chapter 2, halacha 5. 
22 Moses ben Jacob of Coucy, 13th century French Tosafist, author of Sefer Mitzvot Gadol (completed 1247). 
23 Rabbi Isaac ben Jacob Alfasi ha-Cohen (1013–1103) (“Alfasi” or “The Rif”), author of Sefer haHalachot. 
24 Rabbi Asher ben Jehiel (c. 1250–1327), Talmudist best known for his abstract of Talmudic law. 
25 Rabbi Yoel ben Samuel Sirkis (1561–1640), Polish posek (decisor). 
26 Yevamot 119a. 
27 Ex. 23:2. 
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that the oven did not have the legal status of a complete vessel, and therefore was not susceptible 
to ritual impurity. But the rabbis deemed it to be ritually impure, being functionally a complete 
oven. Rabbi Eliezer didn’t want to accept defeat, and called for Heavenly signs to show that he 
was right, but despite all the miraculous signs, including the Bat Kol, the rabbis insisted that the 
majority view should be accepted.  

The point made here, though, is that even if the rabbis follow the majority view, perhaps 
G-d is concerned about the minority. Thus, perhaps Haman had a basis for his thinking, that G-d 
would care even about one forgotten sin, even if we have specified the majority of the sins. 

 
לֵ עִמָּנוּ לאֹ תִשָּׁאֵר פַּרְסָה", וְעוֹד הָיָה לוֹ הוֹכָחָה גְּמוּרָה עַל זֶה שֶׁכְּשֶׁהָיוּ יִשְׂרָאֵל יוֹצְאִים מִמִּצְרַיִם אָמַר מֹשֶׁה "וְגַם־מִקְנֵנוּ יֵ 

וְכֵן בְּמִלְחֶמֶת שָׁאוּל עִם עֲמָלֵק כְּתִיב "וְהֵמַתָּה מֵאִישׁ עַד־אִשָּׁה מֵעֹלֵל וְעַד־יוֹנֵק" וְכוּ',  .  חָיֵישׁ לְמִיעוּטָא    דִּשְׁמַע מִינָהּ שֶׁהקב"ה
  ה חָיֵישׁ לְמִיעוּטָא.וַהָכִי נָמֵי הָיָה סוֹבֵר הָמָן שֶׁאִם יִשְׁכַּח לְפָרֵט אֵיזֶה עָוֹן אִי אֶפְשָׁר שֶׁתִּהְיֶה לוֹ כַּפָּרָה הוֹאִיל שֶׁהקב"

 
Furthermore, [Haman] had a complete proof about this, for when Israel left Eygpt, 

Moses said to them, “our own livestock, too, shall go along with us—not a hoof shall remain 
behind,”28 and we hear from this that the Holy One, Blessed be He, was concerned about a 
minority. Also, in the war of Saul with Amalek, it is written, “Spare no one, but kill alike men 
and women, infants and sucklings.”29 Thus too, Haman was of the opinion that if one would 
forget to detail whichever sin he had committed, it would be impossible that he would have 
forgiveness, since the Holy One, Blessed be He, was concerned about a minority. 

  
ר מִשְּׁאַר הַיּוֹעֲצִים  ג אֶת וַשְׁתִּי וְלאֹ שׁוּם אַחֵ וֹוּמֵעַתָּה נָבאֹ לַנִּדּוֹן דִּידַן שֶׁל וַשְׁתִּי, וְלָמָּה דַּוְקָא מְמוּכָן שֶׁהוּא הָמָן נָתַן עֵצָה לַהֲר

נִרְאֶה לָהֶם בְּוַשְׁתִּי פֶּשַׁע שֶׁל חִיּוּב מִיתָה, דְּדָבָר קָשֶׁה הוּא לוֹ  וְהַחֲכָמִים שֶׁהָיוּ שָׁם. מַר וְצָרִי לוֹמַר שֶׁכָּל הָאֲחֵרִים לאֹ הָיָה 
בֶת מִיתָה אַף עַל פִּי שֶׁבְּכָל יָמֶיהָ שָׁמְעָה לְבַעֲלָהּ בְּכָל מַה  ימִיָּד תִּהְיֶה חַיֶּ שֶׁהָאִשָּׁה אֵינָהּ עוֹשָׂה רָצוֹן בַּעֲלָהּ  אֶחָדשֶׁבִּשְׁבִיל פַּעַם 

"וַיִּיטַב הַדָּבָר בְּעֵינֵי הַמֶּלֶ וְהַשָּׂרִים", הַיְינוּ הָעֵצָה שֶׁל כְּתִיבַת    וּלְפִי זֶה לאֹ רָצוּ לְדוּנָהּ לְמִיתָה, וְאַף עַל גַּב דִּכְתִיב  .שֶׁאָמַר לָהּ
  תַּת וַשְׁתִּי. יהָאִגְּרוֹת, לאֹ עַל מִ 

 
Now we come to our matter of Vashti. Why, specifically, did Memuchan,30 who was 

Haman,31 provide advice to kill Vashti, but no other of the remaining advisors and wise men 
who were there provided such advice? It must be said that all the others would not have found 
in Vashti a crime worthy of death, that it is a difficult matter to say that because of one time 
that a wife doesn’t do the will of her husband, she will immediately be liable for death, even 
though all her days she obeyed her husband in everything he told her. According to this, they 

 
28 Ex. 10:26. 
29 I Sam. 15:3. 
30 Esther 1:16–20: “Thereupon Memuchan declared in the presence of the king and the ministers: ‘Queen Vashti has committed an offense not 

only against Your Majesty but also against all the officials and against all the peoples in all the provinces of King Ahasuerus. For the queen’s 
behavior will make all wives despise their husbands, as they reflect that King Ahasuerus himself ordered Queen Vashti to be brought before him, 
but she would not come. This very day the ladies of Persia and Media, who have heard of the queen’s behavior, will cite it to all Your Majesty’s 
officials, and there will be no end of scorn and provocation! If it please Your Majesty, let a royal edict be issued by you, and let it be written into 
the laws of Persia and Media, so that it cannot be abrogated, that Vashti shall never enter the presence of King Ahasuerus. And let Your Majesty 
bestow her royal state upon another who is more worthy than she. Then will the judgment executed by Your Majesty resound throughout your 
realm, vast though it is; and all wives will treat their husbands dearly, high and low alike.’ ” 

31 Megillah 12b: “Why is Haman referred to as Memuchan? Because he was prepared [muchan] to bring calamity upon the Jewish people.” 
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didn’t want to sentence her to death, and even though it is written, “The proposal was 
approved by the king and the ministers,”32 this was about the suggestion of writing letters 
“that Vashti shall never enter the presence of King Ahasuerus,” and not about the death of Vashti. 

 
ר "וַיַּעַשׂ הַמֶּלֶ כִּדְבַר מְמוּכָן"  וְהָרְאָיָה שֶׁלּאֹ בָּא מְפוֹרָשׁ בַּכָּתוּב דִּין מִיתָה זוֹ, וְאַף לְאַחֵר שֶׁאָמַר "וַיִּיטַב הַדָּבָר" וְכוּ' חָזַר לוֹמַ 

אָמְנָם הָמָן   .לאֹ הָיוּ מוֹדִים לְהָמָן בָּעוֹנֶשׁ הֵמִיתָה שֶׁל וַשְׁתִּי  דַּוְקָא, וְלאֹ אָמַר "וַיַּעַשׂ הַמֶּלֶ כֵּן", אֶלָּא וַדַּאי שֶׁשְּׁאַר הַיּוֹעֲצִים
לּוּ בִּשְׁבִיל  ילּוּ עָוֹן אַחַד שֶׁהוּא נִשְׁכַּח מְעַכֵּב הַתְּשׁוּבָה, מִשּׁוּם דְּחָיְישִׁינַן לְמִיעוּטָא, לְפִי זֶה אֲפִ ישֶׁהוּא הַסַמָּאֵל וְיֵשׁ לוֹ סְבָרָא שֶׁאֲפִ 

  .בֶת מִיתָה, וּמִשּׁוּם הָכִי נָתַן עֵצָה לְהוֹרְגָהּיע אֶחָד שֶׁהָאִשָּׁה עוֹשָׂה לְבַעֲלָהּ תִּהְיֶה חַיֶּ פֶּשַׁ 
 

The proof is that Scripture didn’t bring an explicit report of this death sentence. Even 
after it said, “The proposal was approved by the king and the ministers,” i.e., talking about the 
writing of letters, it reverted to say, “and the king did as Memuchan proposed,” i.e., talking 
about ordering Vashti killed. It does not say, “the king did so,” which would have been more 
succinct, if Memuchan and the other ministers had all been talking about the same thing. 

Rather, it is certain that the remaining advisors did not agree with Haman with the 
punishment of the death of Vashti. It’s true that Haman is the angel of death, Samael, and he 
has the opinion that even one sin that is forgotten will prevent repentance, because [G-d] is 
concerned about a minority. Because of this, even because of one sin that the woman does to 
her husband, she is deserving of death, and because of this, he gave the advice to kill her. 

 
מִן הַנִּ  זֶה הוּא  חַיֶּיבֶת מִיתָה,  תִּהְיֶה  בַּעֲלָהּ  שֶׁהַנָּשִׁים לאֹ תִּהְיֶינָה  וּלְפִי סְבָרָא זוֹ כָּל אִשָּׁה שֶׁפַּעַם אַחַת לאֹ תִּשְׁמַע בְּקוֹל  מְנָע 

פַּעַם   אֲפִילּוּ  בַּעֲלֵיהֶן,  אֶחָדחוֹטְאוֹת  דְּהַיְינוּ  עִם  יְקָר",  יִתְּנוּ  "וְכָל־הַנָּשִׁים  הָמָן לוֹמַר  נִתְחַכֵּם  וְלָכֵן  לְנָשִׁים,  חַיֵּי  שַׁבָקַת  וְלאֹ 
לּוּ פַּעַם אַחַת שֶׁהֲרֵי יעֲלֵיהֶן אֲפִ רְנָה עַל דִּבְרֵי בַּ וֹוְאָז אִי אֶפְשָׁר שֶׁתַּעֲב.  ק כָּבוֹד גָּדוֹל לְבַעֲלֵיהֶןוֹשֶׁתִּהְיֶינָה רְגִילוֹת בְּעַצְמָן לַחֲל

מַה שֶׁאֵין כֵּן אִם יִהְיוּ בַּעֲלֵיהֶן חֲשׁוּבִים   יִהְיוּ חֲשׁוּבִים בְּעֵינֵיהֶם כְּאָדָם גָּדוֹל, שַׂר וְחָשׁוּב שֶׁבְּכָל דָּבָר וְדָבָר בְּנֵי אָדָם שׁוֹמְעִין לוֹ, 
  . שְׁמַעְנָה לוֹ, וְלָכֵן אָמַר "וְכָל־הַנָּשִׁים יִתְּנוּ יְקָר", יָקָר דַּוְקָאבִּפְנֵיהֶן כְּמוֹתָן, אֵיזֶה פַּעַם לאֹ תַּ 

 
According to this opinion of Haman, every woman who does not once listen to her 

husband’s voice is deserving of death. This makes women refrain from sinning even once 
with their husbands, and no woman could survive! Therefore, Haman dealt wisely with them 
to say, “all women will treat their husbands dearly,” which is to say that they will accustom 
themselves to pay great respect to their husbands. Thus, it’s impossible for them to transgress 
the words of their husbands even one time, for they would be considered in their eyes as a 
great man, a minister or important figure in that in each and every thing, people listen to 
him. This would not be the case if their husbands were only as important to them as they 
really were, i.e., often not very important or highly regarded, for then how often would they not 
obey him. Therefore, Haman said, “all women will treat their husbands dearly,” literally 
dearly, so that they would accustom themselves to always listen to the husbands and not incur 
death. 

 

 
32 Esther 1:21. 
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 ֹ חַ וֹא יִתְוַדֶּה עָלָיו אֵין הַתְּשׁוּבָה מִתְקַבֶּלֶת, לָכֵן נִתְחַכְּמָה אֶסְתֵּר לִשְׁלוְהוֹאִיל שֶׁסְבַרָת הָמָן הָיְתָה שֶׁאֲפִילּוּ בִּשְׁבִיל חֵטְא אֶחָד שֶׁלּ
נֶהֱנוּ מִן הַסְּעוּדָה, וּלְפִי סְבַרָת הָמָן אִם אֶחָד מֵהֵם יְהֵא   כֻּלָּםלַמָּרְדְּכַי "לֵ כְּנוֹס אֶת־כָּל־הַיְּהוּדִים הַנִּמְצְאִים בְּשׁוּשָׁן", לְפִי שֶׁ 

  . רָהינֶעְדָּר מִלַּעֲשׂוֹת תְּשׁוּבָה לאֹ הָיְתָה מִתְבַּטֶּלֶת הַגְּזֵ 
 

Since Haman’s opinion was that even for one sin for which one does not confess, his 
repentance is not accepted, therefore Esther was wise to send to Mordecai, “Go, assemble all 
the Jews who live in Shushan, and fast on my behalf; do not eat or drink for three days, night or 
day,”33 for they had all enjoyed the festive meal.34 The Talmud explains that the Jews had sinned 
through their eating and drinking there, and had pretended to bow down to an idol that 
Nebuchadnezzar had made.35 According to Haman’s opinion, if one of them was lacking in 
repenting, the decree of their deaths would not be invalidated. 

 
יוֹם טוֹב גָּמוּר לְכָל יִשְׂרָאֵל וְלאֹ יִהְיֶה    כֻּלּוֹוּמִשּׁוּם הָכִי לְאַחֵר שֶׁנַּעֲשֶׂה לָהֶם הַנֵּס גָּזְרוּ לַעֲשׂוֹת אוֹתוֹ הַיּוֹם כְּמוֹ יוֹם טוֹב, שֶׁיִּהְיֶה  

  ". שִׂמְחָה וְשָׂשׂוֹן"לְ   "וְנַהֲפוֹ הוּא"צָה לְאַבֵּד אֶת כָּל הַיְּהוּדִים  ז לִסְבַרָת הָמָן שֶׁבִּשְׁבִיל מָרְדְּכַי רָ וֹלִרְמ   תָּלוּי בְּמִנְהָג הַמְּקוֹמוֹת,
אַנַּפְשַׁיְיהוּ, לְהַפְסִיד  חִיּוּב זֶה, שֶׁלּאֹ  לְקַבֵּל  כָּ לאֹ רָצוּ  אַחַר  נִּ   אֲבָל  לְפִי שֶׁהָעוֹלָם  זוֹ  בִּסְבָרָא  דּוֹן אַחַר רוּבּוֹ,  יוְאֵינָם רוֹצִים 

תוֹ יוֹם טוֹב  וֹתָם אַף אִם יִשְׁכְּחוּ אֵיזֶה מֵהֵם, וְלאֹ רָצוּ לְקַבֵּל לַעֲשׂוֹב מַעֲשָׂיו, וְהַתְּשׁוּבָה מִתְקַבֶּלֶת עַל כֹּל עֲוֹנ וֹ חַר רוְהַיָּחִיד אַ 
  . גָּמוּר

 
Because of this, after the miracle was performed for them, and they were spared from 

Haman’s plot, they decreed that this day should be as a yom tov. They decreed that it should 
be a complete yom tov for all Israel, throughout all time and throughout the world, and not 
depend on the custom of the different places, i.e., to only be celebrated in those countries in 
which the Jews had been saved. This would serve to hint at the thinking of Haman, that because 
of Mordechai, he wanted to destroy all of the Jews, “but the opposite happened,”36 “gladness 
and joy.”37  

But afterward, they didn’t want to accept this obligation, so as not to lose income from 
having to abstain from work on that day. They also didn’t desire this thinking of Haman that 
repentance would only be available if every sin was remembered and mentioned, because the 
world is judged according to its majority, and the individual according to the majority of his 
actions.38 Repentance is accepted for all of their sins, even if they forget some of them. 
Regarding acceptance or rejection of a yom tov, we certainly follow G-d’s instructions as presented 
in our Torah, but when it comes to rabbinic decrees, “We do not enact a decree upon the community 
unless a majority of the community is able to live up to it.”39 Mordechai wanted to make Purim 
not only a chag but a yom tov, but they didn’t want to accept to make it a complete yom tov. 

* * * 

 
33 Esther 4:16. 
34 Esther 1:5. 
35 Megillah 12a. 
36 Esther 9:1. 
37 Esther 8:16. 
38 Kiddushin 32b. 
39 Bava Kamma 79b; Bava Batra 60b; Avodah Zarah 36a. 


