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Chapter LVIII: Esther 
 
Essay 20. Singular acceptance and plural fulfillment  

 
בִּלְשׁוֹן יָחִיד, וּמִכָּל שֶׁכֵּן בִּקְרָא דִּלְעֵיל "  וקבל הַיְּהוּדִים"וְכוּ'. יֵשׁ לְדַקְדֵּק לָמָּה כְּתִיב  "  (וקבל) [וְקִבְּלוּ] הַיְּהוּדִים  קִיְּמוּ"

 . בִּלְשׁוֹן יָחִיד "וְקִבֵּל"וְקָרֵינַן הָכִי נָמֵי  "וְקִבֵּל הַיְּהוּדִים אֵת אֲשֶׁר־הֵחֵלּוּ לַעֲשׂוֹת"בְּסָמוּ˂ דִּכְתִיב 
 
“The Jews fulfilled and accepted upon themselves and their descendants, and all who 

might join them, to observe these two days in the manner prescribed and at the proper time each 
year.”1  

One must examine why “and accepted” is written in the singular form, viz, וקבל 
[ve’kibel], although it is read as though it were written in the plural form, ּוְקִבְּלו [ve’kiblu].  

All the more so, why is it written in this way but pronounced differently, since in the 
adjacent verse it is written, “And the Jews accepted as an obligation that which they had 
begun to practice and that Mordecai prescribed for them,”2 where “and accepted” is not only 
written in the singular form, וְקִבֵּל, but also read as it is written, ve’kibel in the singular form. 

 
הוֹרָיוֹת (דַּף ג') אָמַר ר' יוֹנָתָן מֵאָה שֶׁיָּשְׁבוּ לְהוֹרוֹת אֵין חַיָּיבִין דְ וּמִלְּבַד מַה שֶׁכָּתַבְנוּ לְמַעְלָה, יוּבַן בְּמַאי דְּאָמְרִינַן בְּפֶרֶק קַמָּא  

לּוֹ וְהָכָא כְּתִיב וּבּוֹ כְּכוּלָּהּ קַיְימָא לַן רוּ, עַד שֶׁיִּשְׁגּוּ כֻּלָּם, דִּבְכָל הַתּוֹרָה כּ"וְאִם כׇּל־עֲדַת יִשְׂרָאֵל יִשְׁגּוּ"עַד שֶׁיּוֹרוּ כֻּלָּם, דִּכְתִיב  
ים  לָּא אִם כֵּן רוֹב הַצִּיבּוּר יְכוֹלִ כָּל הָעֵדָה הוֹאִיל וְכָ˂ אֲפִילּוּ הֵן מֵאָה, מֵתִיב רַב מִשָּׁרְשְׁיָא וְכוּ' אֵין גּוֹזְרִין גְּזֵירָה עַל הַצִּיבּוּר אֶ 

בָּא  וּוְר  " הַגּוֹי כֻּלּוֹ", אִי אִיכָּא גּוֹי כֻּלּוֹ אִין אִי לָא לָא, וְהָא הָכָא דִּכְתִיב  "וְאֹתִי אַתֶּם קֹבְעִים הַגּוֹי כֻּלּוֹ"לַעֲמוֹד בָּהּ, מַאי קְרָאָהּ  
  .לָּא דָּמֵי, וּתְיוּבְתָּא דְּרַבִּי יוֹנָתָן תְּיוּבְתָּא ע"כוּכְּכ
 

Aside from what we wrote above (Essay 14), this may be understood through what we 
say in the first chapter of Horayot (page 3b):  

Rabbi Yonatan says: [Even in the case of] one hundred [judges] who sit 
to issue a ruling [and erred], they are not liable [to bring an offering] unless they 
all issue that ruling, as it is written [regarding liability to bring the offering]: “And 
if the entire assembly of Israel shall act unwittingly,”3 until all of them err. 

- Horayot 3b 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Esther 9:27. 
2 Esther 9:23. 
3 Lev. 4:13. 
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We understand this view, for throughout the entire Torah it is established for us that a majority 
is like the whole, yet here it is written “the entire congregation,” thus even if they are one 
hundred. Returning to the Gemara: 

Rav Mesharshiya raises an objection [to the statement of Rabbi Yonatan 
from a Baraita]: Our Sages relied on the statement of Rabban Shimon ben Gamliel 
and on the statement of Rabbi Elazar, son of Rabbi Tzadok, who would say: One 
does not issue a decree upon the congregation unless the majority of the 
congregation is able to withstand it. 

Rav Adda bar Abba said: What is the verse [from which this principle is 
derived]? “With the curse you are cursed, yet you rob Me, the entire nation.”4 
[The entire people took an oath to observe tithes, but violated that oath.] If there is 
an entire nation, yes; if not, no. Yet here it is written, “the entire nation,” and 
[Rabban Shimon ben Gamliel and Rabbi Elazar, son of Rabbi Tzadok, relied on this 
verse to derive that the legal status of] the majority is [considered] like the whole. 
[Thus,] the refutation of Rabbi Yonatan is [indeed] a conclusive refutation. 

- Horayot 3b 
 

לּוֹ, וּמֵעַתָּה כְּשֶׁיִּרְצֶה הַכָּתוּב לְהַשְׁמִיעֵנוּ בְּמָקוֹם אֶחָד שֶׁכֻּלָּם  וּבּוֹ כְּכוּאָמְרִינַן ר  "לכׇּ "נִמְצֵינוּ לְמֵדִים שֶׁאַף הֵיכָא דִּכְתִיבָא מִלַּת  
בְּלֵב אֶחָד כְּאִישׁ אֶחָד,    וְכוּ' שֶׁאָמְרוּ זַ"ל"  וַיִּחַן־שָׁם יִשְׂרָאֵל"בָּם, אֵין תַּקָּנָה אֶלָּא לִכְתּוֹב בִּלְשׁוֹן יָחִיד, דְּהָכִי מָצִינוּ  וּדַּוְקָא וְלאֹ ר

הָיִיתִי    "וְקִבְּלוּ הַיְּהוּדִים"ה אוֹמֵר  וְהָכִי נָמֵי נֵימָא שֶׁרָצָה הַכָּתוּב לְהַשְׁמִיעֵנוּ שֶׁכָּל הַיְּהוּדִים קִבְּלוּ עֲלֵיהֶם לַעֲשׂוֹת פּוּרִים, וְאִם הָיָ 
בִּלְשׁוֹן יָחִיד   "וקבל", וּמִשּׁוּם הָכִי אָמַר  "קִבְּלוּ כָּל הַיְּהוּדִיםוְ "אוֹמֵר שֶׁהָרוֹב לְבַדּוֹ קִבְּלוּ עֲלֵיהֶם, וְהוּא הַדִּין נַמֵּי אִם הָיָה אוֹמֵר  

  כְּדֵי לְהַשְׁמִיעֵנוּ שֶׁכֻּלָּם כְּאֶחָד קִבְּלוּ עֲלֵיהֶם וְלָא תֵּימָא הָרוֹב בִּלְבַד.
 

We thus learn that even where the word “all” is written, we say that the majority is 
like the whole. From now on, when Scripture wishes to teach us in a particular place that all 
of them specifically—and not merely the majority—it has no remedy other than to write in 
the singular form. Thus we find, “And Israel encamped there in front of the mountain,”5 
concerning which [the rabbis] of blessed memory said: “with one heart, like one person.”  6 
So too here we may say that Scripture wished to teach us that all the Jews accepted upon 
themselves to observe Purim; for had it said “and the Jews accepted,” using the plural form 
not only verbally but also in writing, I would have said that only the majority accepted it upon 
themselves. The same would apply even had it said “and all the Jews accepted.” Therefore, 
it said “and accepted” [וקבל] in writing in the singular form, in order to inform us that all of 
them, as one, accepted it upon themselves, and not merely the majority. 

 

 
4 Malachi 3:9. 
5 Ex. 19:2. 
6 Mechilta, Parashat Yitro. 



3 
 

מַשְׁמַע    "קִיְּמוּ"לְהַשְׁמִיעֵנוּ שֶׁכֻּלָּם קִיְּימוּ מִצְוַת פּוּרִים, דְּמִדִּכְתִיב    "הַיְּהוּדִים  וקבלקִיֵּים  "וְאִם תּאֹמַר אִם כֵּן לָמָּה לאֹ כְּתִיב נָמֵי  
הַקִּיּוּם אִי אֶפְשָׁר לוֹמַר שֶׁכֻּלָּם כְּאֶחָד קִיְּימוּ, שֶׁהֲרֵי אֵין כֻּלָּם מְקַיְּימִין בְּשָׁוֶה, שֶׁהֲרֵי    נָמֵי הָרוֹב. וְיֵשׁ לוֹמַר דְּאִין הָכִי נָמֵי שֶׁלְּעִנְיַן

, יֵשׁ מִי שֶׁכָּתַב שֶׁעָנִי הַמִּתְפַּרְנֵס מִן וְזֶה לְשׁוֹנוֹ  בְּעִנְיַן מַתָּנוֹת לָאֶבְיוֹנִים הָעֲנִיִּים פְּטוּרִים, כְּמוֹ שֶׁכָּתַב הַפְּרִי חָדָשׁ בְּסִימָן תרצ"ד
  .הַצְּדָקָה שֶׁחַיָּיב גַּם הוּא בְּמַתָּנוֹת לָאֶבְיוֹנִים, וְאֵין לָזֶה טַעַם, וּמִסְתַּבְּרָא וַדַּאי דִּפְטִירִי עכ"ל

 
If you will say: if so, why is it not written as well “the Jews fulfilled and accepted,” 

with the word “fulfilled” written in the singular, קִיֵּים [ki’yem], to inform us that all of them 
fulfilled the commandment of Purim—since from the plural word ki’yemu [ּקִיְּמו] it also implies 
the majority? One may say that this is indeed the case: with regard to fulfillment it is 
impossible to say that all of them, as one, fulfilled it, for not all fulfill it equally. For regarding 
gifts to the poor, the poor themselves are exempt, as the Pri Chadash wrote in siman 694 
(letter 1), and this is his language: “There are those who wrote that a poor person who is 
supported by charity is himself obligated in gifts to the poor, but this has no basis. Rather, it 
is reasonable and certain that they are exempt.”7 

 
ב הַפְּרִי חָדָשׁ אֵין דִּין זֶה מְחֻוָּור  וְאַף בְּסִימָן תרצ"ה שֶׁכָּתַב הַהַגָּהָה וְאִשָּׁה חַיֶּיבֶת בְּמַתָּנוֹת לָאֶבְיוֹנִים וּמִשְׁלוֹחַ מָנוֹת כְּאִישׁ, כָּתַ 

וְעוֹד הָאָבֵל אֵינוֹ יָכוֹל לִשְׂמוֹחַ בְּפוּרִים, דְּיֵשׁ מִי שֶׁאוֹמֵר שֶׁכָּל דִּבְרֵי אֲבֵילוּת    .וּמִנַּיִן לוֹ זֶה עכ"ל  "אִשָּׁה"כְּתִיב וְלאֹ    "אִישׁ"דְּ 
 . נוֹהֲגִים בּוֹ, וּלְפָחוֹת דְּבָרִים שֶׁבְּצִנְעָה נוֹהֵג

 
Even in siman 695 (se’if 4) of the Shulchan Aruch, Yoreh De’ah, where the gloss writes 

that a woman is obligated in gifts to the poor and in sending portions just like a man, the Pri 
Chadash wrote that “this ruling is not clear, for it is written ‘man’ and not ‘woman.’ From 
where does he derive this?” 

Moreover, a mourner cannot rejoice on Purim, for there are those who say that all the 
laws of mourning apply on it, or at least those matters practiced in private. 

 
וּ לַעֲשׂוֹת זֵכֶר לַנֵּס, כֻּלָּם כְּאֶחָד  וְאִם כֵּן לְעִנְיַן הַקִּיּוּם אֵינָם כֻּלָּם שָׁוִים כְּאֶחָד, אֲבָל לְעִנְיַן לְקַבֵּל עֲלֵיהֶם מִצְוַת פּוּרִים דְּהַיְינ 

מֵעִיקָּרָא כְּתִיב   הָכִי  הַיְּהוּדִים אֵת אֲשֶׁר־הֵחֵלּוּ לַעֲשׂוֹת"קִיבְּלוּ עֲלֵיהֶם, וּמִשּׁוּם  נָמֵי בִּלְשׁוֹן    "וְקִבֵּל  וְקָרֵינַן הָכִי  יָחִיד,  בִּלְשׁוֹן 
" וקבל"לְפִי שֶׁבְּקִיּוּם לאֹ הֻשְׁווּ כֻּלָּם כְּאֶחָד, וְכָתַב    ""קִיְּמוּ, אֲבָל בִּקְרָא בָּתְרָא כְּתִיב  הַנֵּסר שֶׁל  כֶ יָחִיד, וְשָׁם מַיְירֵי בִּכְלָלוּת הַזֵּ 

עִם כָּל זֶה כְּבָר קִבֵּל עָלָיו, אָמְנָם לְפִי שֶׁבְּנָשִׁים  מִינָן    בַּרלְפִי שֶׁבְּקַבָּלָה הֻושְׁווּ כֻּלָּם, דְּאַף מִי שֶׁבָּא לוֹ הָאֲבֵילוּת    "וְקִבְּלוּ"וְקָרֵינַן  
, דְּהַיְינוּ לְקִיּוּם הַמִּצְוֹת הַפְּרָטִיּוּת דְּהַיְינוּ מִשְׁלוֹחַ מָנוֹת וְכוּ' לאֹ הֻשְׁווּ כֻּלָּם,  "וְקִבְּלוּ"וְדוֹמֵיהֶן יֵשׁ מַחֲלוֹקֶת, מִשּׁוּם הָכִי קָרֵינַן  
  . שֶׁהֲרֵי הַנָּשִׁים לאֹ נִצְטַוּוּ וְלאֹ קִבְּלוּ עֲלֵיהֶן

 
Thus, with regard to “fulfillment” they are not all equal as one, so it would be 

inappropriate to give the singular verb form. But with regard to “accepting” upon themselves 
the commandment of Purim—namely, to make a remembrance of the miracle—all of them, 
as one, accepted it upon themselves. Therefore, initially it is written, “And the Jews accepted 
as an obligation that which they had begun to practice,” with “accepting” being written in the 

 
7 Rabbi Hezekiah da Silva (1659–98), Pri Chadash (Amsterdam 1691) is a commentary on the Yoreh De’ah 

section of the Shulchan Aruch. 
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singular form, וְקִבֵּל, and we read it likewise in the singular, and there it refers generally to the 
remembrance of the miracle. But in the later verse it is written “they fulfilled” [ּקִיְּמו] 
[ki’yemu], because in fulfillment they were not all made equal as one; and it writes “and 
accepted” in the singular form וקבל, while we read ּוְקִבְּלו [ve’kiblu] in the plural form, because in 
acceptance they were all made equal. For even one upon whom mourning had come—Heaven 
forbid—nevertheless had already accepted it upon himself. However, since regarding women 
and the like there is a dispute, therefore we read ּוְקִבְּלו [ve’kiblu] in the plural form, meaning 
that with regard to the fulfillment of the particular commandments—namely, sending 
portions, etc.—they were not all equal, for women were not commanded and did not accept 
them upon themselves. 

 
* * * 


