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Chapter I – Prologue 
  

שֶׁנֶּאֱמַר   הַבָּא,  לָעוֹלָם  חֵלֶק  לָהֶם  יֵשׁ  יִשְׂרָאֵל  נֵצֶר  "כָּל  אָרֶץ  יִירְשׁוּ  לְעוֹלָם  צַדִּיקִים  כֻּלָּם  [מַטָּעַי]וְעַמֵּ˂  יָדַי    מטעו  מַעֲשֵׂה 

  ."לְהִתְפָּאֵר

 

“All Israel have a portion in the World-to-Come, as it is said, ‘And your people, all of 

them righteous, shall possess the Land for all time; they are the shoot of My planting, My 

handiwork in which I glory’ (Isaiah 60:21).”1 

- - - - - - - - - - 

G-d gave Torah to the Jewish people as a guideline for life, with a desire to reward us for 

practicing the commandments. This requires Torah study, so that we can properly understand these 

commandments and how to fulfill them. An important complement to the Torah learning is the 

study of the ethical teachings of Pirkei Avot, which is learned every Sabbath between Passover 

and Shavuot. 

 

תְּהִלָּה לְכָל־ "  ת.וֹוצְ וּמִ תּוֹרָה  לָהֶם  הִרְבָּה  לְפִיכָ˂  ,  יִשְׂרָאֵל  אֶת  זַכּוֹתהוּא לְ בָּרוּ˂  הַקָּדוֹשׁ    רָצָהפוּן, כִּי  צָּ הַ הַטּוֹב  וְ אוֹר  הָ אִיר  יָ 

 .תַּלְמוּדן, צָרִיכָה גָ ן וּמִנְהָ תָ יחָ שִׂ  לּוּישֶׁאֲפִ , " לִבְנֵי יִשְׂרָאֵל עַם־קְרֹבוֹ חֲסִידָיו

 

The light and the goodness reserved for you will shine,2 for “the Holy One, Blessed be 

He, wanted to grant merit to Israel. Therefore, He gave them Torah and commandments in 

abundance.”3 “A praise for all His faithful ones, for the children of Israel, the people close to 

Him,”4 for even their conversation and their customs require analysis.5 

  

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com  
1 The prologue, which is read as an introduction to each chapter of Pirkei Avot, is taken from Mishnah Sanhedrin 

10:1, Sanhedrin 90a. 
2 In the Hebrew original, the initial letters of the first four words are printed in bold, and spell the Tetragrammaton, 

the four-lettered name of G-d. 
3 This teaching by Rabbi Chananiah ben Akashya comes from Mishnah Makkot 3:16; Makkot 23b. It is read as a 

conclusion of each chapter of Pirkei Avot. 
4 Ps. 148:14. 
5 Avodah Zarah 19b: “ ‘[He is like a tree planted beside streams of water, which yields its fruit in season] and 

whose leaf does not wither [and whatever he does prospers]’ (Ps. 1:3). Rav Acha bar Adda says Rav says, and some 
say Rav Acha bar Abba says Rav Hamnuna says Rav says, that even the ordinary conversation of Torah scholars 
requires analysis, as it is stated, ‘And whose leaf does not wither.’ ” 
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מַסֶּכֶת אָבוֹת מִדֵּי    לִשְׁנוֹת פִּרְקֵי,  יִשְׁמְרֵם, ה'  יִשְׂרָאֵלל  כָּ   שֶּׁנָּהֲגוּה  בַח עַל מַ שְׁ בְּטְעַם לִ   ,הַמְּפָרְשִׁים  "הֵיטִיבוּ כָּל־אֲשֶׁר דִּבֵּרוּ "

א קָ וֹרָה הַקְּדוֹשָׁה, הַאי יוֹמָא דְּ הַתּ  עַצְמָם בַּהֲכָנָה דְּרַבָּה לְקַבֵּליא, לָהָכִין  תָא הִ מִילְּ הַזְמָנָה  כִּי    .עֲצֶרֶתלְ   פֶּסַחבֵּין    וֹבַּתּ שַׁ בְּ שַׁבָּת  

וְאִם אֵין    ,"שְׁמַע בְּנִי מוּסַר אָבִי˃ וְאַל־תִּטֹּשׁ תּוֹרַת אִמֶּ˃"  הָעֲצֶרֶת הַקָּדוֹשׁ, עַל דֶּרֶ˂  , יוֹם חַג נֶּהוּיְכשֵׁם יִשְׂרָאֵל  ר בְּ שֶׁ אֲ לַ גָרֵים  

  . עדָ וֹנּ דְמָה לַתּוֹרָה, כַּ דֶּרֶ˂ אֶרֶץ קָ  ,תּוֹרָהדֶּרֶ˂ אֶרֶץ, אֵין 

 

The commentators “did well to speak thus,”6,7 praising what all Israel did, may G-d 

preserve them, to review the chapters of tractate Pirkei Avot every Sabbath of the Sabbaths 

between Passover and Shavuot,8 the latter marking the reception of the Torah at Mount Sinai. 

For “the designation of something is significant,”9 to prepare themselves “by the preparation 

of Rabba,”10 i.e., preparing in advance of the holiday, to receive the Holy Torah. “This day 

caused”11 “the name of Israel to be adopted,”12 the day of the Holy holiday of Shavuot, in the 

way of, “My son, heed the discipline of your father, and do not forsake the instruction of your 

mother,”13 and “if there is no proper conduct, there is no Torah,”14 and “proper conduct 

precedes Torah,”15 as is known. 

 

ין, רִ דְ הֶ נְ סַ י"א דְּ   פֶרֶקמָּתָהּ בְּ וּנִצָּב לְע  קוֹמָהּ, וּמְ "אֵליִשְׂרָ   כָּל"ת  נַ שְׁ מִּ , מִ "וְהִנֵּה מְנוֹרַת זָהָב כֻּלָּהּ וְגֻלָּהּ עַל־ראֹשָׁהּ"  אֲבָל רָאִינוּ

  י. עִ דָ וֹמצְרִיכִים אָנוּ לְ ן יוַעֲדַיִ  ,"כָּכָהעַל־ וּמָה־רָאוּ"

 

But we have seen “a lampstand entirely of gold, with a bowl above it.”16 From the 

Mishnah “All Israel have a portion in the World-to-Come,” and her place stands in parallel to 

its appearance in the 11th chapter of tractate Sanhedrin,17 “and of what they have experienced 

 
6 Deut. 5:25, “The L-rd heard the plea that you made to me, and the L-rd said to me, ‘I have heard the plea that 

this people made to you; they did well to speak thus.’ ” 
7 “The commentators” may include Rabbi Shimon ben Tzemach Duran (1361–1444) (“the Rashbatz”), Magen 

Avot (Livorno 1762); Rabbi Solomon ben Isaac Levi (1532–1600), Lev Avot (Thessaloniki 1565); Rabbi Samuel ben 
Isaac de Uçeda (1500s), Midrash Shmuel (Venice 1579). 

8 The Hebrew text uses the word Atzeret, which is the Talmudic term for Shavuot. See Mishnah Rosh Hashana 
1:2; Rosh Hashana 16a; Pesachim 68b. 

9 Berachot 23b: “And according to Abaye, who said [that the] designation [of an item] is significant [as he holds 
that all relevant halachot apply to an object once it’s designated for a specific purpose, whether or not it has been 
already used for that purpose].” 

10 Beitzah 2b–4a.  
11 Pesachim 68b: “Rav Yosef, on the day of Shavuot, said: Prepare me a third-born calf. He said: If not for this 

day that caused [us to have the Torah], how many Yosefs would there be in the market?” I.e., if not for the Torah, he 
would have been a common man, but as a scholar he recognizes his obligation to rejoice on Shavuot. 

12 Cf. Isaiah 44:5, “One shall say, ‘I am the L-rd’s,’ another shall use the name of ‘Jacob,’ another shall mark his 
arm ‘of the L-rd’s’ and adopt the name of ‘Israel.’ ” 

13 Prov. 1:8. 
14 Pirkei Avot 3:17. 
15 Lev. Rabbah 9:3. 
16 Zech. 4:2 
17 I.e., as discussed in footnote 1, our Mishnah, “All Israel have a portion in the World-to-Come,” is taken from 

Mishnah Sanhedrin 10:1. However, in the Gemara, it appears at the beginning of the 11th chapter, page 90a. 
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in this matter,”18 “and we still need the knowledge.”19 I.e., if Pirkei Avot is the “lampstand 

entirely of gold,” then the Prologue, “All Israel have a portion in the World-to-Come,” is the bowl 

above it. In Sanhedrin, it stands to teach that even sinners deserving of the death penalty have a 

part in the World-to-Come. While not formally a part of Pirkei Avot, it has traditionally been added 

as a Prologue to each chapter. According to Machzor Vitri,20 it is added to Pirkei Avot to teach less 

knowledgeable Jews that they shouldn’t give up on repentance or redemption; that they shouldn’t 

lose hope because of the sins they have committed.   

 

Toldot Shimshon now begins to ask questions about the text of the Prologue. 

 

לְהָבִיא סוֹף הַפָּסוּק לַתַּנָּא  הָיָה לוֹ    רֶ˂וֹצּה  , מַ רוֹוְלַחֲקל  וֹהַמְּפָרְשִׁים לִשְׁא  שֶׁהִקְדִּימוּ  בְּמַה  מִילְּתָא,  בָּהּ  נֵימָא  לְיָדָן,וַאֲתַאי    וְהוֹאִיל

פִּיר  ים, שַׁ יִּ חַ אֶרֶץ הַ   נוּייְ הַ , דְּ " וְעַמֵּ˂ כֻּלָּם צַדִּיקִים לְעוֹלָם יִירְשׁוּ אָרֶץ"א  רָ קְ דִּ   יהּשֵׁ ירֵ א מֵ הָ , דְּ "נֵצֶר מַטָּעַי מַעֲשֵׂה יָדַי לְהִתְפָּאֵר "

י כְּתִיב  רִ קְּ עַם הַ טַ   הוּמַ וּ   .סוֹפוֹ  ראֹשׁוֹ עִםשָּׁר  וּמְק, אֵי˂  וְהַפָּסוּק עָצְמוֹ  א.בָּ ק לָעוֹלָם הַ לֶ יִשְׂרָאֵל יֵשׁ לָהֶם חֵ   לכָּ שֶׁ   הּינַּ ן מִ ינַ עִ מְ שָׁ 

   כְּתִיב.  'מַטָּעוֹ'דְּ , 'יעַ טָּ מַ '  לַּתישֶׁבְּמִ 

 

 “Since this has come to hand, let us say something about it,”21 of what the 

commentators advanced to question and to investigate.  

Question 1: That is, what need was there for the Tanna22 of our Mishnah to bring the 

ending of the verse Isaiah 60:21, “They are the shoot of My planting, My handiwork in which 

I glory”? For the beginning of the verse of Scripture, “And your people, all of them righteous, 

shall possess the Land for all time”—by which “Land” is referring to “the land of the 

living”23—is fine on its own. I.e., the interpretation “your people . . . shall possess the Land [of 

the living] for all time” means that Israel will have eternal life. Thus, we learn from this ֹbeginning 

of Isaiah 60:21 that “All Israel have a portion in the World-to-Come.” So why did the Tanna 

quote the entire verse? We will see that the answer to this question also answers a question 

regarding the verse itself: How is its beginning connected with its ending?  

Question 2: Also, what is the meaning of the spoken Scripture, regarding the word 

pronounced ma’ta’ai [מַטָּעַי] [“My planting”], for which ma’ta’o [ֹמַטָּעו] [“his planting”] is 

written? I.e., the Masoretic tradition tells us that the word is to be pronounced one way, but written 

a different way. 

 

 
18 Esther 9:26. 
19 Sefer haChinuch 92:2. 
20 Machzor Vitri was authored by Rabbi Simcha ben Shmuel of Vitry (d. 1105), French Talmudist, a student of 

Rashi, though the included commentary on Pirkei Avot was authored by another of Rashi’s students, Jacob ben 
Samson. 

21 Bava Kamma 89a. 
22 A rabbinic sage of the Mishnah. 
23 Deut. 30:19; Ps. 142:6. 
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 ,"עַמּוֹה'  כִּי חֵלֶק  "  מּוֹת,וּלאֹ הָאכָּל יִשְׂרָאֵל, וְ וְדַוְקָא  א,  בָּ הַ   ק לָעוֹלָםלֶ יִשְׂרָאֵל יֵשׁ לָהֶם חֵ   כָּלשֶׁ הִקְדִּים הַתַּנָּא  שֶׁמִּתְּחִלָּה  ,  וּנ ייְ הַ וְ 

יו. אָמְנָם  רָ אירֵ וּמִכְּבוֹדוֹ לִ   תוֹמָ כְ חָ שֶׁחָלַק מֵ   שְׂרָאֵל,י יִ י יִשְׂרָאֵל וּמַלְכֵ מֵ כְ חַ הָרוֹאֶה    עַל, כְּמוֹ שֶׁאָנוּ מְבָרְכִים  לְקוֹנִקְרָאִים חֶ   שֶׁהֵם

   הוּא. בָּרוּ˂  שֶׁל הַקָּדוֹשׁחֶלְקוֹ , לְפִי שֶׁהֵם אֵינָם  "שֶׁנָּתַן"אָנוּ אוֹמְרִים מּוֹת וּוּמַלְכֵי הָא עַל חַכְמֵי

 

That is, from the start, the Tanna advanced that all Israel have a portion in the World-

to-Come, and specifically all Israel, and not the nations. “For the L-rd’s portion is His 

people,”24 for they are called “His portion,” as we say when we make a blessing upon seeing 

sages of Israel and kings of Israel, “Who has apportioned of His wisdom and His glory to 

those who revere Him.”25 Indeed, regarding the sages and kings of the nations, we don’t say 

“Who has apportioned,” but instead we say, “Who has given,”26 because they are not the portion 

of the Holy One, Blessed be He. 

 

 אָדָם, הָעוֹלָם קְרוּיִים    אוּמּוֹת"אָדָם", וְאֵין  הַמְקֻבָּלִים עַל מַה שֶׁאָמְרוּ רַבּוֹתֵינוּ זַ"ל, "אָדָם אַתֶּם", "אַתֶּם" קְרוּיִים  וְכֵן כָּתְבוּ  

כִּדְאִיתָא בַּמִּדְרָשׁ   וּיוֹת בָּאָדָם הָרִאשׁוֹן,הַנְּפָשׁוֹת שֶׁל כָּל יִשְׂרָאֵל שֶׁהָיוּ מִצַּד הַטּוֹב, הָיוּ כְּלוּלוֹת וּתְלוְ שֶׁכָּל הַנְּשָׁמוֹת וְהָרוּחוֹת  

נִשְׁמַת "אָדָם", ו"אַתֶּם"    ,וְלָכֵן אָמְרוּ "אָדָם אַתֶּם"  בְּיָסְדִי־אָרֶץ" וְכוּ',עַל פָּסוּק "אֵיפֹה הָיִיתָ   נִשְׁמוֹתֵיהֶם הוּא  שֶׁכָּל כְּלָלוּת 

     רְאוּ יִשְׂרָאֵל "גּוֹי אֶחָד", דִּכְתִיב "וּמִי כְּעַמְּ˃ כְּיִשְׂרָאֵל גּוֹי אֶחָד בָּאָרֶץ".נִיצוֹצוֹת וְאֵיבָרִים שֶׁלּוֹ. וּמִטַּעַם זֶה נִקְ 

 

The Kabbalists27 also wrote about what our rabbis, of blessed memory, said, “ ‘For 

you, My flock, flock that I tend, you are man [Adam] [אָדָם]; and I am your G-d.’28 You, the Jewish 

people, are called ‘man,’ but the gentiles are not called ‘man.’ ”29 For all “the neshamot, and 

the ruchot, and the nefashot”30 of all Israel who were on the side of good, were included and 

dependent upon the first man [Adam], as it brought in the midrash31 on the verse, “Where 

were you when I laid the earth’s foundations?”32 Therefore, [the rabbis] said, “you are man 

[Adam],” that all of the general characteristics of their souls were the soul of Adam, and you 

are his sparks of holiness and limbs. For this reason, Israel is called “one nation,” as it is 

written, “And who is like Your people Israel, a unique nation on earth.”33 

 
24 Deut. 32:9. 
25 Berachot 58a. For seeing a Jewish sage, the blessing is “Who has apportioned of His wisdom to those who 

revere Him.” For seeing a Jewish king, the blessing is, “Who has apportioned of His glory to those who revere Him.” 
26 Berachot 58a. For seeing a non-Jewish sage, the blessing is “Who has given of His wisdom to flesh and blood.” 

For seeing a non-Jewish king, the blessing is, “Who has given of His glory to flesh and blood.” 
27 Rabbi Chaim Vital (1542–1620), Sefer haGilgulim, chapter 1. 
28 Ezek. 34:31. 
29 Yevamot 61a. 
30 For our purposes here, neshamot, ruchot, and nefashot can all be translated as “souls.” A more nuanced 

translation might be to refer to the neshama as the life force, to the ruach as the spirit, and to the nefesh as the soul. 
31 Ex. Rabbah 40:3: “While Adam was still a lifeless mass, G-d showed him all the righteous people that would 

descend from him. There were some that hung on Adam’s hair and others on his head; some on his forehead, on his 
eyes, nose, mouth, ear; some on his earlobes.” 

32 Job 38:4. 
33 II Sam. 7:23; see also I Chron. 17:21. 
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"וּלְשָׁמְרָהּ" אֵלּוּ   אֵלּוּ מִצְווֹת עֲשֵׂה,וּכְשֶׁלָּקַח הַקָּדוֹשׁ בָּרוּ˂ הוּא הָאָדָם וְהִנִּיחוּ בְּגַן עֵדֶן וְלִמְּדוֹ הַתּוֹרָה, כִּדְאָמְרִינַן "לְעַבְדָּהּ",  
אַחַר שֶׁחָטָא אָדָם, וְגָרַם הִתְעָרְבוּת טוֹב  וְאַף    חָד קִבֵּל חֶלְקוֹ.מִצְווֹת לאֹ תַּעֲשֶׂה. הָיוּ כָּל הָאֵיבָרִים שֶׁלּוֹ מִתְעַדְּנִים שָׁם, וְכָל אֶ 

ראֹשׁ בְּראֹשׁ וְכוּ' יָדִין בְּיָדִין,   -  עַל בְּרַע, וְגָרַם עוֹד לְאוֹתָן הַנְּשָׁמוֹת הַטּוֹבוֹת הַנֶּאֱחָזוֹת בְּאֵיבָרָיו, לְהִתְלַבֵּשׁ בְּאוֹתָן שֶׁל אָדָם בְּלִיַּ 
מִצְוַת פְּרִיָּה   עִם כָּל זֶה, בְּכָל דּוֹר וָדוֹר יוֹצְאוֹת הַנְּשָׁמוֹת הַטּוֹבוֹת מִתּוֹ˂ הָרַע הַהוּא, וּבָאוֹת לָעוֹלָם הַזֶּה עַל יְדֵי רַגְלִין.רַגְלִין בְּ 

  . תוֹצְ וְהַמִּ  רָהסֶק הַתּוֹי עֵ אוּי לָהֶם עַל יָדֵ רָ הָ  לֶקל חֵ וֹטּ י הַבָּא, לִ  עוֹלָםי הָ יֵּ חַ ת לְ כוֹזוֹוְ  וּרְבִיָּה שֶׁצִּוָּנוּ הַקָּדוֹשׁ בָּרוּ˂ הוּא,
  

When the Holy One, Blessed be He, took the man [Adam] and placed him in the 
Garden of Eden and taught him Torah, as it says in the Zohar I:27a on Gen. 2:15, the word “to 
work it” refers to the positive commandments, and the word “and to guard it” refers to the 
negative commandments.34 There, all of his limbs became refined to fulfill the commandments, 
and each [limb] received his portion, i.e., reward. This is so even after Adam sinned, when the 
souls became mixed with the klipot, the husks of spiritual impurity, and caused the mixing up of 
good and evil, and also caused these good souls that had grasped his limbs to become 
“clothed” with the same limbs of the “despicable man” [Adam HaBelial], the good head mixing 
with the evil head, etc. the good hands mixing with the evil hands, the good feet mixing with the 
evil feet. Despite all this, in every generation, good souls will exit from the evil, and they come 
to this world through the commandment of being fruitful and multiplying that the Holy One, 
Blessed be He, commanded,35 and they merit life in the World-to-Come, to take a portion 
suitable for them based on their occupation in the Torah and the commandments. 

 
יִדַּח מִמֶּנּוּ ", וְלאֹ  חֵלֶק  פּוֹת, עִם כֹּל זֶה, יֵשׁ לָהֶםיחוּ לַקְּלִ דְּ שֶׁנִּ   אַףק, שֶׁ לֶ חֵ לָהֶם  יִשְׂרָאֵל יֵשׁ    לזֶהוּ מַה שֶּׁרוֹצֶה לְהוֹכִיחַ הַתַּנָּא, שֶׁכָּ וְ 

ן הַנְּשָׁמוֹת תָ וֹא, שֶׁהֵן אבָּ הַ   לָעוֹלָםחֵלֶק  וְאֵלּוּ שֶׁאֵין לָהֶם    -  ˂ר כַּ אַחַ   הַתַּנָּאה  נֶ וֹיִשְׂרָאֵל, כְּמוֹ שֶׁמּצְאוּ מִכְּלָל  שֶׁיָּ   . זוּלָתִי אוֹתָם"נִדָּח
 הַטּוֹב שֶׁבָּהֶן. בְרַר  וּההָרַע, שֶׁכְּבָר  שֶׁבָּאוּ מִצַּד

 
This is what the Tanna wanted to prove, that all Israel has a portion in the World-to-

Come, that even those who were led astray in the husks of spiritual impurity, nevertheless, 
they have a portion in the World-to-Come,  “and he that is banished will not be banished.”36 
The exception are those who leave the category of Israel, whom the Tanna names afterwards, 
saying “and these are those who have no portion in the World-to-Come,”37 for they are the 

 
34 Gen. 2:15: “The L-rd G-d took the man and placed him in the garden of Eden, to work it [l’avda] [ּלְעַבְדָּה] and 

to guard it [ul’shamra] [ּוּלְשָׁמְרָה].”  
35 Gen. 1:28. 
36 II Sam. 14:14. 
37 Mishnah Sanhedrin 10:1; Sanhedrin 90a: “And these are those who have no portion in the World-to-Come: 

One who says: There is no resurrection of the dead [derived] from the Torah, and [one who says]: Torah is not from 
Heaven, and an apikores [who treats the Torah and Torah scholars with contempt]. Rabbi Akiva says: Also one who 
reads external literature, and one who whispers [invocations] over a wound and says [as an invocation for healing]: 
‘Every illness that I placed upon Egypt I will not place upon you, for I am the L-rd, your Healer’ (Ex. 15:26). Abba 
Shaul says: Also one who pronounces the name [of G-d] with its letters [i.e., the Tetragrammaton].”  
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souls that come from the bad side, for they already separated out and discarded the good that 
was within them. 

  
נוּ כָּל י, דְּהַיְ יִשְׂרָאֵל  לֶעָתִיד לָבאֹ כָּל בְּנֵי צִיּוֹן, שֶׁהִיא הַכְּנֶסֶת  , "וְעַמֵּ˂ כֻּלָּם צַדִּיקִים לְעוֹלָם יִירְשׁוּ אָרֶץ"וּמֵבִיא רְאָיָה מִפָּסוּק  

    נוּ אֶרֶץ הַחַיִּים.י, דְּהַיְ "לְעוֹלָם יִירְשׁוּ אָרֶץ"עוֹלָם, וְזֶהוּ  חַיֵּי , וִיזַכּוּ לְחַיֵּי עוֹלָם הַבָּא הַנִּקְרָאִים"כֻּלָּם צַדִּיקִים "יִשְׂרָאֵל, יִהְיוּ 

 

[The Tanna] brings proof from the verse, “And your people, all of them righteous, 

shall possess the Land for all time,” as we said above, “the Land” refers to the “Land of the 

living,” and thus the verse is saying that Israel will possess the Land [of the living] for all time, 

i.e., that Israel will have eternal life. The Future-to-Come for all the children of Zion, which is 

the congregation of Israel, which is all Israel, all of them will be righteous, and they will merit 

life in the World-to-Come,38 which is called “eternal life.”39 This is the meaning of, “shall 

possess the Land for all time,” which is the Land of the living. 

 

מָה צַדִּיקִים כַּ   חוּץ מֵאוֹתָם שֶׁמּוֹנֶה אַחַר כָּ˂ הַתַּנָּא, וְיֵשׁ  צַדִּיקִים, וְהָאִיכָּא הַרְבֵּה רְשָׁעִים  כֻּלָּםשֶׁיִּהְיוּ וְאִם תּאֹמַר, וְאֵי˂ אֶפְשָׁר  

   "לְעוֹלָם יִירְשׁוּ אָרֶץ". וֹת, וְאֵין לוֹמַר בָּהֶםצְ "ג מִ יַ רְ תַ שֶׁלָּהֶם בְּ  קּוּןיהִשְׁלִימוּ הַתִּ שֶׁלּאֹ 

 

Question 1 asked why the ending of the verse Isaiah 60:21 was included in the Mishnah. 

The answer is that perhaps you will say, how is it possible that all of them will be righteous, 

for aren’t there many wicked besides those named afterward by the Tanna? Also, there are 

some righteous who have not completed their correction in observance of all the 613 

commandments, and it should not be said about them that “they shall possess the Land for 

all time.”  

 
  נֵצֶר וּמַרְכִּיב אֵיזֶה    י˂רִ בְ מַ   עוֹלָם, וּבְתוֹכָםנְטִיעוֹת בָּ   עַ טֵ וֹהוּא נ   כוּ', שֶׁהַקָּדוֹשׁ בָּרוּ˂מַטָּעַי" וְ   מִשּׁוּם הָכִי מֵבִיא סוֹף הַפָּסוּק "נֵצֶר

הָאִילָן כְּלוֹמַר, שֶׁשּׁוֹלֵחַ אוֹתָןקֵּ תַּ תְ הִ לְ   הָרָאוּי  מִן  בְּ   ן,  עִ הַנְּשָׁמוֹת  וְגִלְגּוּל, תּוֹ˂בּיסּוֹד  שֶׁל   וּר  הַנְּטִיעוֹת  שֶׁהֵם  אֲחֵרִים,    אֲנָשִׁים 

˂   . וּבְזֶה"עִם־גָּבֶרפַּעֲמַיִם שָׁלוֹשׁ    הֶן־כָּל־אֵלֶּה יִפְעַל־אֵלהַקָּדוֹשׁ בָּרוּ˂ הוּא, כְּנוֹדָע מִפָּסוּק "   הַדֶּרֶ˂ יַשְׁלִים חֶסְרוֹנוֹ מִי שֶׁצָּרִי

  קּוּן.ילַתִּ  שֶׁצָּרִי˂ לְהַשְׁלִים, וִיתַקֵּן הַקִּלְקוּל וְהַפְּגָם, מִי

 

Because of this, [the Tanna] brings the ending of the verse, “they are the shoot of My 

planting” etc. That the Holy One, Blessed be He, planted seedlings in the world, and amongst 

them He blesses and combines some shoot from the tree worthy of repair. That is, He sends 

those souls by sod ibur, a temporary and beneficial possession of a living person’s body by a 

 
38 Some rabbis, such as Maimonides (Rambam), believe that the World-to-Come (olam haba) or synonymous 

Future-to-Come (atid lavo) describe an entirely spiritual existence for souls, whereas Nachmanides (Ramban) believes 
it relates to an existence on Earth where spirituality and physicality are merged. 

39 Berachot 21a. 
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righteous soul,40 or by reincarnation, amongst other people who are the seedlings of the Holy 

One, Blessed be He. This is known to Kabbalists41 from the verse, “Truly, G-d does all these 

things two or three times to a man.”42 In this way, if one has a deficiency and requires 

completion, He will make him whole, and He will repair the breakdown and defect of one 

needing repair, and thus “all of them are righteous,” connecting the verse’s beginning and ending. 

 

א"ו,  וָ " בְּ עוֹטָּ כְּתִיב "מַ   כְּתַב יָד, לָכֵןהַגִּלְגּוּלִים  ה' מִסֵּפֶר    רֶשׁ אֶחָד, כְּמוֹ שֶׁכָּתַב בְּפֶּרֶקוֹמִשּׁ  וְהָעִבּוּרִים הֵםב הַגִּלְגּוּלִים  וֹוּלְפִי שֶׁר

    כֻּלָּם מֵאֵיזֶה מִין שֶׁיִּהְיוּ. ם, שֶׁכּוֹלֵלתָ י" סְ "מַטָּעַ   ןינַ רֵ קָ שֶׁלּוֹ. וְ  וּמַטָּע לוֹוּגּלְ גִ וְ  רוֹוּבּיהוּא עִ  -"שֶׁלּוֹ"  רֶשׁוֹנוּ הַשּׁייְ הַ דְּ 

 

Question 2 asked why Isaiah 60:21 included a word pronounced differently than it was 

written. The answer is that Because most of the reincarnations and the iburim43 are from one 

root, as is written in the fifth chapter of the manuscript of Sefer haGilgulim, therefore it is 

written “his planting” [ֹמַטָּעו] [ma’ta’o] with a vav. That is, it’s his root, referring not to G-d but 

to the original roots that the Kabbalists have identified, such as Cain, Abel, Adam, Eve, etc. – it is 

his ibur and his reincarnation and his planting, those of the original incarnation. But it is 

pronounced “My planting” [מַטָּעַי] [ma’ta’ai], i.e., referring to G-d’s planting, which includes 

everyone of whatever type they will be. 

  
יָדַי"וְאָז,   הַנִּבְרָאִים  -  "מַעֲשֵׂה  יָדָיו שֶׁל  שֶׁהֵם  מַעֲשֶׂה  הַנִּקְרָאִים  בָּרוּ˂  כֻּלָּם,  כִּי"לְהִתְפָּאֵר"הוּא, הֵם    הַקָּדוֹשׁ  נִתְקְנוּ    ,  כֻּלָּם 

   .וְנִשְׁלְמוּ
 
Thus, we read it as “My handiwork,” which are all the creations, they are called the 

handiwork of the hands of the Holy One, Blessed be He, they are that “in which I glory,” 
because all of them were repaired and made whole. 

  

 
40 In non-Kabbalistic terms, sod ibur, “the secret of the pregnancy,” relates to the intercalation of the Jewish 

calendar, deciding when an extra day or leap month was needed, which required a “secret” council prior to the fixing 
of the calendar by Hillel II. However, in the Kabbalistic terminology being discussed here, sod ibur relates to a 
temporary and beneficial possession of a living person’s body by a righteous soul. The living person may know that 
it has taken place, and may have consented to it, or may not even know that it has taken place. The objective of the 
righteous soul is to complete an important task, such as to fulfill a promise or to fulfill a commandment. 

41 Rabbi Chaim Vital (1542–1620), Sefer haGilgulim, chapter 4. 
42 Job 33:29. That this refers to reincarnation is discussed, e.g., in Zohar II:114b; Zohar Chadash, Ki Teitzei 16; 

Tikkunei Zohar 22b:2 and 76b:4; Rabbi Chaim Vital (1542–1620), Sha’ar haGilgulim 2:8 (“And this matter which is 
an incarnation in life, is called by the sages ‘sod ha’ibur,’ and this is the difference that there is between a gilgul 
[reincarnation] and an ibur”). 

43 I.e., people experiencing a spiritual possession via sod ha’ibur, as discussed above. 
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שֶׁהַחֲסִידִים וְהַקְּדוֹשִׁים    וְהַסָּפֵק הַגָּדוֹל שֶׁיֵּשׁ בְּעִנְיָן הַגִּלְגּוּל, לְפִי  שִׁיוֹלְהַקּז  וֹ "מַטָּעַי", בָּא לִרְמ  וְעוֹד יֵשׁ לוֹמַר, שֶׁהַקְּרִי כְּתִיב שֶׁל
הִתְגַּלְגֵּל כְּדֵי שֶׁלּאֹ יִהְיוּ צְרִיכִים לְ   שֶׁהִשְׁלִימוּ הַחֵלֶק שֶׁלָּהֶם בְּתַרְיַ"ג מִצְוֹת,  אֲשֶׁר בָּאָרֶץ, לאֹ הָיָה לָהֶם לְהִפָּטֵר מִן הָעוֹלָם, עַד 

קּוּנָם, כְּמוֹ מֹשֶׁה רַבֵּנוּ  יים תִּ וְאַף עַל פִּי כֵן, אָנוּ רוֹאִים שֶׁבִּרְצוֹנוֹ שֶׁל הַקָּדוֹשׁ בָּרוּ˂ הוּא נִפְטָרִים, וּמִתְגַּלְגְּלִים כְּדֵי לְהַשְׁלִ  עוֹד.
גָּזַר עָלָיו  קּוּן הַצָּרִי˂ לוֹ, אֶלָּא שֶׁהַקָּדוֹשׁ בָּרוּ˂ הוּא  ילְהַשְׁלִים כָּל הַתִּ   עָלָיו הַשָּׁלוֹם, שֶׁהָיָה קָשֶׁה עָלָיו לָמוּת, לְפִי שֶׁהָיָה רוֹצֶה 

˂  שֶׁל מֹשֶׁה אִתְפַּשְׁטַת עַד ס' רִבּוֹא דָּרָא, וְהַטַּעַם הוּא, לְפִי שֶׁצָּרִי  דְּנִשְׁמְתָאקּוּנִים,  יעָלָיו בְּתִ   קּוּנוֹ, אָמְרוּ ימִיתָה. וּלְהַשְׁלִים תִּ 
  קּוּן חֵלֶק שֶׁלּוֹ שֶׁהוּא גָּדוֹל מְאֹד, וְאֵין גִּלְגּוּלָיו נִגְמָרִים כָּל כָּ˂ בִּמְהֵרָה.ילְהַשְׁלִים תִּ 

 
An alternate answer to question 2: Also, it can be said that the reading of the Scripture 

as “My planting,” comes to hint at the difficulty and great doubt that exists regarding 
reincarnation, such that the pious and holy men who are in the Land did not have to depart 
from the world until they completed their part of the 613 commandments, in order that they 
would not have to reincarnate further.  

Accordingly, we see that it is the will of the Holy One, Blessed be He, that there are 
deceased Jews, and those who reincarnate in order to complete their corrections, such as our 
teacher Moses, peace be upon him. It was difficult for him to die, because he wanted to 
complete all the correction necessary for him; but the Holy One, Blessed be He, decreed death 
upon him. 

To complete his correction, they said about him in the Tikunim, i.e., the Tikunei 
haZohar, that the soul of Moses spread out to six hundred thousand generations, and the 
meaning is that, it’s because he needed to complete the correction of one part of him, for he 
was a very great man, and his reincarnations will not be completed so swiftly.44 

 
גּוֹזֵר מִיתָה עַל מֹשֶׁה,   הַקָּדוֹשׁ בָּרוּ˂ הוּא, שֶׁהֲרֵי אִם לאֹ הָיָה  הַנְּטִיעוֹת בָּאוֹת מֵרְצוֹנוֹ שֶׁל  וּמִשּׁוּם הָכִי קָרֵינַן 'מַטָּעַי', מִפְּנֵי שֶׁאֵלּוּ

דִּכְתִיב בֵּיה "וְאַתָּה לֵ˂ לַקֵּץ וְתָנוּחַ"   קּוּן שֶׁלּוֹ. וּכְמוֹ שֶׁמִּצִּינוּ בְּדָנִיֵּאל,ילַתִּ   טַּע נְטִיעוֹת חֲדָשׁוֹתירֶ˂ לִ וֹוְלאֹ הָיָה צ  הָיָה מְתַקֵּן הַכֹּל,
  קּוּן שֶׁלּוֹ. יא בְּגִלְגּוּל, שֶׁכְּבָר הִשְׁלִים הַתִּ ', דְּמַשְׁמָע שֶׁהָיָה לוֹ לָנוּחַ שֶׁלּאֹ לָבֹ כוּוְ 

 
Because of this, we pronounce it as “My planting,” because these plantings come from 

the will of the Holy One, Blessed be He, for if He had not decreed death upon Moses, he 

 
44 Tikkunei Zohar, 69th essay, page 112a: “Rabbi Shimon said: Friends, certainly the Holy One, Blessed be He, 

will agree with us, that the worlds above and below will be with us in this combination. Happy is the generation in 
which this is revealed, that the future of all is to be renewed by the hand of Moses at the end of days in the final 
generation. This is to fulfill the Scripture,  מַ ה־שֶּׁ הָיָה  הוּא שֶׁיִּהְיֶה [‘What has happened before, will happen again’] (Eccl. 
1:9), and in which  ַמִ מְּכוֹן־שִׁ בְתּוֹ  הִ שְׁגִּיח [‘from His dwelling place, He gazes’] (Ps. 33:14). [For both quotations, the 
highlighted letters spell “Moses.”] ‘Happy is the people who have it so’ (Ps. 144:5) [ֹאַשְׁרֵי הָעָם שֶׁכָּכָה לּו] [the Gematria 
of the highlighted word is the same as the Gematria of “Moses”], ‘happy is the people whose G-d is the L-rd.’  

“About this, it is said that there is no generation less than sixty myriad [souls], and about him it is said, ‘the word 
which He commanded to a thousand generations’ (Ps. 105:8), and [his soul] has spread out in every generation, and 
in every righteous person and every wise person who engages in Torah, for sixty myriads, to complete all from their 
deficiencies. This is the esoteric secret of the matter – ‘He was wounded because of our sins’ (Isaiah 53:5), for he is 
equal to all, as the masters of the Mishnah clarified: One woman gave birth to six hundred thousand, and who is that? 
[Jochebed, who bore] Moses, who is equivalent to sixty myriads of Israel]. Because of that, it says about him, ‘one 
generation goes [and another generation comes]’ (Eccl. 1:4). [This means that they come] to the same world, and [that] 
the generation that comes will come like that of the past.” 
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would have corrected everything, and there would not have been a need to plant new 
plantings for his correction. As we find in Daniel, in which it is written, “But you, go on to 
the end; you shall rest, and arise to your destiny at the end of the days,”45 that means that he 
should rest so that he shouldn’t come again as a reincarnation, for he has already completed 
his correction. 

  
הַשְׁלִימוּ, מִפְּנֵי    קּוּנָם בִּימֵי חַיֵּיהֶם, וְלאֹילְהַשְׁלִים תִּ   שֶׁיֵּשׁ הַרְבֵּה אֲנָשִׁים שֶׁהָיוּ יְכוֹלִים  בְּוָא"ו, לְפִי  "מַטָּעוֹ" וּמִכָּל מָקוֹם כְּתִיב  

הַנְּטִיעָה הַחֲדָשָׁה, וְזאֹת  הַגִּלְגּוּל    שֶׁיִּתְגַּלְגְּלוּ פַּעַם אַחֶרֶת. אָמְנָם זֶה  חַטְּאוּ, חָס וְשָׁלוֹם, וּלְפִי זֶה צָרִי˂  שֶׁנִּתְעַצְּלוּ וְנִתְרַשְּׁלוּ, אוֹ
  זֶהוּ "נֵצֶר מַטָּעוֹ". וְ  מֵחֲמַת הִתְרַשְּׁלוּת אוֹתוֹ הָאָדָם וְכַדּוֹמֶה, בָּאָה

 
In any case, it’s written “his planting” with a vav, because there are many people who 

would have been able to complete their correction in the days of their lives, but nevertheless 
don’t complete them, because they were lazy and negligent, or because they sinned, G-d 
forbid, and because of this they needed to be reincarnated another time. Indeed, this 
reincarnation and the new planting comes about because of this man’s negligence and the 
like, and this is the meaning of “the shoot of his planting,” i.e., referring to the negligence of the 
man in his previous incarnation. 

 
Toldot Shimshon now addresses a comment of Rashi on the Mishnah, “All Israel have a 

portion in the World-to-Come.” 
 

רְבַּע מִיתוֹת, וּמְפָרֵשׁ  י בְּאַ ירֵ יְ אָ   הַבָּבָא הַזּאֹת, וְזֶה לְשׁוֹנוֹ, דְּמֵעִיקָּרָא  רוּשׁישָׁם בַּסַּנְהֶדְרִין בְּפֵ   וּבְזֶה נְבָאֵר לָשׁוֹן רַשִׁ"י זַ"ל, שֶׁכָּתַב
אֵין  דְּ   וְהָדַר מְפָרֵשׁ הָנֵי  -דְּמָה עִנְיָן אוֹמְרוֹ    חֵלֶק לָעוֹלָם הַבָּא, עכ"ל. וְתָמְהוּ עָלָיו,  , וְהָדַר מְפָרֵשׁ הָנֵי דְּאֵין לָהֶםלְכֻלְּהוּ  לְהוּ

  לֶק וְכוּ'.כָּל יִשְׂרָאֵל יֵשׁ לָהֶם חֵ  רוּשׁ הַבָּבָא שֶׁלילָהֶם חֵלֶק, עַל פֵּ 
 
In this way, we will clarify some language of Rashi, of blessed memory, who wrote 

there in Sanhedrin (90a), in explanation of this opening of chapter 11, “All Israel have a portion 
in the World-to-Come.” This is his language, that: “From the outset, i.e., from the earlier 
chapters of Sanhedrin, [the Mishnah] discusses four [types of] deaths [meted out by the court], 
and now in this chapter explains “all,” i.e., that “all Israel have a portion in the World-to-Come,” 
and then it goes back to explain those who have no portion in the World-to-Come,” listing a 
few categories of sinners, such as one who disputes the Divinity of the Torah.46 

[Commentators]47 wondered about this statement of Rashi, that what is the connection 
he is talking about, that [the Tanna] goes back to explain those that have no portion in the 
World-to-Come. How is that relevant to the explanation of the opening of Chapter 11 that “All 
Israel have a portion in the World-to-Come”? 

  
 

45 Dan. 12:13. 
46 See above, footnote 37.  
47 Solomon ben Isaac Levi (1532–1600), Lev Avot (Thessaloniki 1565), also quoted by Rabbi Samuel ben Isaac 

de Uçeda (1500s), Midrash Shmuel (Venice 1579). 
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אִבְּדוּ חֶלְקָם, וְלאֹ   אִיכָּא הָנֵי דְּאֵין לָהֶם חֵלֶק, שֶׁבְּרִשְׁעָתָם  יִשְׂרָאֵל יֵשׁ לָהֶם חֵלֶק, וְהָא  וְנִרְאֶה, דְּקַשְׁיָא לֵיהּ אֵי˂ קָאָמַר, כָּל
מִיתָה בְּבֵית דִּין, עִם כָּל זֶה,  בוּילּוּ שֶׁפָּשְׁעוּ וְעָבְרוּ וְנִתְחַיְּ יחֵלֶק, שֶׁאֲפִ    לוֹמַר, אֵלּוּ יֵשׁ לָהֶםיִשְׂרָאֵל. וְהָיָה לוֹ  ˂ לוֹמַר "כָּל"ישַׁיָּ 

    שֶׁאֵין לָהֶם חֵלֶק. כַּפָּרָתָן, וְיֵשׁ לָהֶם חֵלֶק. וְאַחַר כָּ˂, וְאֵלּוּ מִיתָתָן
 
It appears that it is difficult for [Rashi] that it says, “All Israel have a portion in the 

World-to-Come,” for aren’t there those that have no portion in the World-to-Come, for because 
of their wickedness they lost their portion? Thus, perhaps it’s not proper to say “all” Israel 
have a portion in the World-to-Come? To explain away this concern, it should have said that these 
are those that have a portion in the World-to-Come, that even though they sinned and violated 
the commandments and deserve death at the hands of the court, nevertheless, their deaths 
serve as their atonement; and therefore, they still have a portion in the World-to-Come. 
Afterward, it should have said, these are those who have no portion in the World-to-Come, then 
listed the categories of sinners whose wickedness is not forgiven. 

 
כָּל   "כָּל יִשְׂרָאֵל" רְצוֹנוֹ לוֹמַר,   רוּשׁימִשּׁוּם דְּפֵּ   וְהָדָר מְפָרֵשׁ הָנֵי דְּאֵין לָהֶם חֵלֶק,  -  לָכֵן פֵּרֵשׁ רַשִׁ"י עַל בָּבָא זוֹ דְּכָּל יִשְׂרָאֵל

לָהֶם חֵלֶק,   מִצַּד הַטּוֹב כְּלוּלוֹת בָּאָדָם הָרִאשׁוֹן, יֵשׁ  נוּ אוֹתָן שֶׁהָיוּילוֹמַר, יִשְׂרָאֵל רוּחָנִי, דְּהַיְ כְּ   אוֹתָן הַנְּשָׁמוֹת שֶׁנִּקְרְאוּ יִשְׂרָאֵל,
הָנֵי דְּאֵין לָהֶם   מִיתוֹת, יִהְיֶה לָהֶם חֵלֶק. וְהָדַר מְפָרֵשׁ  פָּסוּק "נֵצֶר מַטָּעַי", וְאַף שֶׁקִּבְּלוּ אַרְבַּעמֵהַ   כְּמוֹ שֶׁאָמַרְנוּ, וּכְמוֹ שֶׁמֵּבִיא

רָאֵל רוּחָנִי, שֶׁלּאֹ בָּאוּ מִצַּד  מִי שֶׁנִּקְרָא יִשְׂרָאֵל, חוֹזֵר וּמְפָרֵשׁ דִּינָן שֶׁל כָּל מִי שֶׁלּאֹ נִקְרָא יִשְׂ כָּל  חֵלֶק, דִּלְאַחַר שֶׁשָּׁנָה הַדִּין שֶׁל  
וְה הָרַע,  מִצַּד  כְּלָל  וּהַטּוֹב, רַק  אָיְירֵי  דְּמַתְנִיתִין לאֹ  וְסֵיפָא  חֵלֶק,  לָהֶם  וְאֵין  יִשְׂרָאֵל רוּחָנִי.  בְּ בְרַר הַטּוֹב שֶׁבָּהֶם,  מִי שֶׁשְּׁמוֹ 

    ל יִשְׂרָאֵל.בְּכָל יִשְׂרָאֵל, וְדַוְקָא קָתָנֵי כָּ  וְרֵישָׁא מַיְירֵי
 
Therefore, Rashi expounded on this opening that “All Israel have a portion in the 

World-to-Come,” and that [the Tanna] goes back to explain these are the ones that have no 
such portion. This is because the explanation “All Israel” means to say: All of these souls that 
are called “Israel”—that is, who are spiritually Israel—that is, those from the side of good 
contained in the first man—they have a portion in the World-to-Come, as we have said, and 
as is brought from the verse, “the shoot of My planting.” This is so even for those who 
received the four death penalties meted out by the court, even they will have a portion in the 
World-to-Come.  

Then [the Tanna] goes back to say that these are ones who have no portion in the World-
to-Come, that after it taught the law of everyone who is called “Israel,” it goes back and 
explains the law of those who are not called Israel spiritually, who do not come from the side 
of good, but only from the bad side of the first man, and who have separated out and discarded  
the good that was within them, and they have no portion in the World-to-Come.  

This ending that we learn, those who have no portion in the World-to-Come, is not at all 
speaking of those whose name is Israel from a spiritual point of view, but rather it speaks of a 
few specific categories of people, such as one who has rejected the Divinity of Torah.  

In contrast, the beginning that we learn, those who do have a portion in the World-to-
Come, is speaking of all Israel spiritually, such as one who accepts the Divinity of Torah and who 
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is respectful to the Torah and its scholars, even if he has violated its precepts to the point of 
receiving a death penalty from the court, and thus the Tanna specifically teaches “all Israel have 
a portion in the World-to-Come.” 

 
Toldot Shimshon now discusses the reason that the Prologue has been traditionally added 

to each chapter of Pirkei Avot. 
 
דְּמַאן דְּבָעֵי לְמֶהֱוֵי    נוּ מִשּׁוּם דְּקָיְימָא לָןימִמַּסֶּכֶת אָבוֹת, הַיְ   דֶם כָּל פֶּרֶק וּפֶרֶקוֹמִשְׁנָה זוֹ ק  טַּעַם שֶׁנָּהֲגוּ כָּל יִשְׂרָאֵל לִשְׁנוֹתהַ 

לָּם. וְעַל זֶה יֵשׁ לְהַקְשׁוֹת,  וּם כּיילֵּי דְּאָבוֹת" מַשְׁמָע, שֶׁיְקַיֵּ ם מִ י קּוּן לַגּוּף וְלַנֶּפֶשׁ. וִ"יקַיֵּ ים מִילֵּי דְּאָבוֹת, שֶׁהֵם תִּ יחֲסִידָא יְקַיֵּ 
אֶפְשָׁר נָמֵי, שֶׁחָכָם אֶחָד לאֹ חָשַׁב מֵעוֹלָם  וְ וַהֲלאֹ הַמּוּסָרִים שֶׁל מַסֶּכֶת אָבוֹת נִשְׁנוּ מֵהַרְבֵּה חֲכָמִים, וּמִי שֶׁאָמַר זֶה, לאֹ אָמַר זֶה,  

ם כֻּלָּם, יוֹתֵר  ירוֹ, רַק שֶׁכָּל אֶחָד הָיָה אוֹמֵר מַה שֶׁהָיָה נִזְהָר בּוֹ, וְתוּ לאֹ. וְלָמָּה יִתְוַסֵּף עָלֵינוּ הַחוֹב לְקַיֵּ יר שֶׁל חֲבֵ ם הַמּוּסָ ילְקַיֵּ 
  אֶחָד, וְתוּ לאֹ.ם מַה שֶׁאָמַר תַּנָּא יהָיָה דַּי שֶׁכָּל אֶחָד וְאֶחָד יְקַיֵּ  מָמַּה שֶׁהָיוּ עוֹשִׂים הֵם, וַהֲלאֹ

  
The reason that all of Israel is accustomed to repeat this Mishnah before each and 

every chapter of tractate Pirkei Avot, is because we hold in accordance with the teaching that 
one who wants to be pious should fulfill the words of tractate Pirkei Avot,48 which are a 
correction for the body and soul.  

“He should fulfill the words of tractate Pirkei Avot” means that he should fulfill all of 
them. Regarding this, we can question: Aren’t the ethical teachings of tractate Pirkei Avot 
learned from many sages, and one who says this teaching of his own, doesn’t say that teaching 
of his fellow? It’s also possible, that one sage never thinks to fulfill the ethical teaching of his 
fellow, rather that each says only what he is personally careful about, and nothing more. Why 
should the obligation be added to us to fulfill everything, more than what they were doing, 
for wasn’t it enough that each and every one of them fulfilled what one Tanna49 said, and 
nothing more?   

  
ם כֻּלָּן, אַף עַל פִּי שֶׁאֶפְשָׁר שֶׁאוֹתָם הַתְּנָאִים לאֹ הָיוּ חוֹשְׁשִׁים יוְיֵשׁ לוֹמַר, דְּאִין הָכִי נָמֵי, דְּמַאן דְּבָעֵי לְמֶהֱוֵי חֲסִידָא, צָרִי˂ שֶׁיְּקַיֵ 

בְּפֶרֶק קַמָּא דִּמְכִילְתִּין, שֶׁכָּל רַבִּי פְּלוֹנִי אוֹמֵר, הוּא    בַדְיָה מִבַּרְטְנוֹרָאוֹהָרַב ערֵשׁ  ייוּ אוֹמְרִים, אוֹ כְּמוֹ שֶׁפֵּ ם מַה שֶׁהָ ירַק לְקַיֵּ 
יוּבַן, בְּמָה שֶׁכָּתוּב בְּסֵפֶר הַגִּלְגּוּלִים כְּתַב יָד פֶּרֶק וְהַטַּעַם    רוּשָׁן, הָיָה רָגִיל לוֹמַר כֵּן תָּמִיד, עכ"ל.יהָיָה אוֹמֵר, שֶׁבְּמַסֶּכְתָּא זוֹ, פֵּ 

מוּ בְּגִלְגּוּלִים אֲחֵרִים, לאֹ הָיוּ כָּל כָּ˂ נִזְהָרִים יד', כִּי הַתְּנָאִים הָרִאשׁוֹנִים הָיוּ יוֹדְעִים מַה שֶׁחָסֵר מֵהֶם, וְלָכֵן שְׁאַר הַמִּצְוֹת שֶׁקִּיְּ 
  .אֵין צָרִי˂ לַעֲשׂוֹתָהּ מוּ אֵיזוֹ מִצְוָה בְּאֵיזֶה גִּלְגּוּל אַחֵר,ין, אֵין לַדָּבָר סוֹף, וְכֵיוָן שֶׁכְּבָר קִיְּ בָּהֶם, דְּאִם כֵּ 

 
It can be said, that it’s indeed so, that one who wants to be pious needs to fulfill all of 

Pirkei Avot, despite the fact that it’s possible that each of the Tannaim was concerned only to 

 
48 Bava Kamma 30a: “Rav Yehuda says: One who wants to be pious should fulfill the words of [tractate] Nezikin 

[so as to avoid causing damage to others]. Rava said [he should fulfill] the words of [tractate Pirkei] Avot. And some 
say [he should fulfill] the words of [tractate] Berakhot.” 

49 The first three Mishnayot of Pirkei Avot cite teachings of Moses, Joshua, the elders, the prophets, the Men of 
the Great Assembly, Shimon the Righteous, and Antigonus of Socho, and the next 12 Mishnayot cite teachings of the 
five pairs of Zugot. The “Tannaim” (plural of “Tanna”) typically refer to rabbis who came after the Zugot, but here, 
the term “Tanna” can include even those teachers of the first 15 Mishnayot, viz, Moses through the Zugot. 
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fulfill what each said. Or, as Rabbi Ovadia of Bartenura50 explained in the first chapter of 
our Mechilta,51 i.e. on Pirkei Avot 1:2: “Every [instance of] ‘Rabbi So-and-so says’ [means] 
‘He would say,’ which in [the context] of this tractate, the meaning [of these words] is ‘He was 
accustomed to saying such a thing constantly.’ ” 

The reason will be understood by what was written in the manuscript of Sefer 
haGilgulim, chapter 4, that the first Tannaim knew what their deficiencies were. Therefore, 
regarding the remaining commandments that they hadn’t mentioned, they had already fulfilled 
them in other incarnations. Therefore, they weren’t so careful about them, for if so, there 
would be no end to the matter. Since they had already fulfilled whatever commandment in 
whatever other incarnation, there was no need to fulfill it in the current incarnation. That is, 
the concept of reincarnation is to allow someone to fulfill a commandment that he had not fulfilled 
in the past. There is no expectation that in a particular incarnation, a person will live a perfect life 
and fulfill all 613 commandments, without sin, for that is beyond human capability. If that were 
the expectation, then there would have to be an endless series of reincarnations for that soul. 

 
ת וְכוּ'. שֶׁנִּרְאֶה שָהָיוּ נזְהָרִים  וְזֶהוּ מַה שֶׁאָמְרוּ בַּגְּמָרָא, שָׁאַל ר' פְּלוֹנִי אֶת ר' פְּלוֹנִי, אַבוּ˂, בְּמַאי זָהִיר טְפֵי. וְהֵשִׁיב, בְּצִיצִי

סֵר  וֹת. וְקָשֶׁה, שֶׁהֲרֵי אָמְרוּ, וְהֱוֵי זָהִיר בְּמִצְוָה קַלָּה כְּבַחֲמוּרָה. אֶלָּא מִפְּנֵי שֶׁהָיוּ יוֹדְעִים מַה שֶׁחָ בְּמִצְוָה אַחַת, יוֹתֵר מִשְּׁאַר מִצְ 
    מֵהֶם, הָיוּ מִשְׁתַּדְּלִים לְהַשְׁלִים חֶסְרוֹנָם.

 
This is what they say in the Gemara: “Rabbi So-and-so asked Rabbi Such-and-such: 

In what was your father especially vigilant? He answered, in [the commandment of] ritual 
fringes [tzitzit]. One day, he was climbing the stairs [when] a string [from his ritual fringes] was 
severed, and he would not descend until he placed [a new string] on [the garment].”52 It appears 
from the question that they thought it was normal if they were careful about one commandment, 
more than the other commandments. This is difficult, for they say, “Be careful with a light 
commandment as with a grave one, for you do not know the reward [for the fulfillment] of the 
commandments.”53 Rather, because they knew what their deficiencies were, they would 
endeavor to complete their deficiencies. 

  
ם כָּל הַמִּצְוֹת וְלָכֵן הִזְהִירָנוּ הַתַּנָּא, יבְּנֵי הָאָדָם, שֶׁאֵינָם יוֹדְעִים עַל מָה בָּאוּ לָעוֹלָם וּמֶה חָסֵר לָהֶם, צְרִיכִים לְקַיֵּ אָמְנָם שְׁאַר  

  וְהֱוֵי זָהִיר בְּמִצְוָה קַלָּה כְּבַחֲמוּרָה.
 
But for the rest of mankind, who do not know for what reason they came into the 

world and what their deficiencies are, they need to fulfill all the commandments, and 
therefore the Tanna warned us, “Be careful with a light commandment as with a grave one.”  

 
50 The first edition of Toldot Shimshon included the Hebrew commentary of Rabbi Ovadia of Bartenura (c. 1445–

c. 1515), Italian rabbi. This has not been included in the current translation. 
51 “Mechilta” typically refers to a midrash halacha on the Book of Exodus, either the Mechilta of Rabbi Yishmael 

or the Mechilta of Rabbi Shimon bar Yochai. Here, however, “Mechilta” refers to Pirkei Avot. 
52 Shabbat 118b, which identifies the rabbis as both being named Rav Yosef, the second being the son of Rabba. 
53 Pirkei Avot 2:1, quoting Rabbi [Judah ha-Nasi]. 
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ם מַסֶּכְתָּא זוֹ, לְלַמֵּד אֶת בְּנֵי יִשְׂרָאֵל הַמּוּסָר וְהַדֶּרֶ˂ אֶרֶץ שֶׁקָּדְמָה לַתּוֹרָה, וְאֶפְשָׁר וּמִשּׁוּם הָכִי, בְּאוֹתָן הַשַּׁבָּתוֹת שֶׁאָנוּ שׁוֹנִי

וְיאֹמַר, שֶׁאֵין צ אָדָם  מֵהֶם, כְּמוֹ שֶׁהָיָה אוֹמֵר תַּנָּא אֶחָד מֵאוֹתָם הַתְּנָאִיםירֶ˂ לְקַיֵּ וֹשֶׁיָּבוֹא  , וְתוּ לאֹ.  ם רַק שְׁנַיִם אוֹ שְׁ˄שָׁה 

ר מַטָּעַי וְכוּ', לְהוֹדִיעַ לָנוּ שֶׁכָּל  לְפִיכָ˂ נִתְחַכְּמוּ יִשְׂרָאֵל בְּמִנְהָגָם הַטּוֹב, וְהִקְדִּימוּ מִשְׁנָה זוֹ שֶׁל כָּל יִשְׂרָאֵל יֵשׁ לָהֶם חֵלֶק, נֵצֶ 

בֵּינֵינוּ וּבֵין הַתְּנָאִים, שֶׁהֵם הָיוּ יוֹדְעִים מַה שֶׁחָסֵר    יָדְעִינַן הַהֶפְרֵשׁ שֶׁיֵּשׁלְהִתְגַּלְגֵּל כְּדֵי לְהַשְׁלִים חֶסְרוֹנוֹ, וּמִמֵּילָא  צָרִי˂  אֶחָד  

שֶׁ   לָהֶם, בְּדוֹרוֹתֵינוּ,  כֵּן  שֶׁאֵין  עַד־מָה"מַה  יֹדֵעַ  וְלאֹ־אִתָּנוּ  נָבִיא  אָנוּ"אֵין־עוֹד  צְרִיכִים  זֶה  וּמִטַּעַם  כֻּלָּם  ,  בְּקִיּוּם  ,  לְהִשְׁתַּדֵּל 

  לָעוֹלָם הַבָּא.  "לְטוֹב לָנוּ כׇּל־הַיָּמִים לְחַיֹּתֵנוּ"

 

Because of this, on these same Sabbaths that we learn this tractate, to teach the 

children of Israel the moral teachings and the proper conduct that precedes the Torah, it’s 

possible that a man will come and will say that it’s necessary only to fulfill two or three of 

[the teachings], as one Tanna from these Tannaim was saying, and nothing more.  

Therefore, Israel was wise in their good custom, and they prefaced this Mishnah of 

“All Israel have a portion in the World-to-Come,” “the shoot of My planting,” etc., to inform 

us that each of us needs to reincarnate in order to complete his deficiency. In any case, we 

know that distinction between us and the Tannaim, for they knew what their deficiency was, 

something that is not so in our generations, for “there is no longer any prophet; no one among 

us knows for how long.”54 For this reason, we need to endeavor to fulfill all of [the teachings 

of Pirkei Avot], and all of the commandments, “for our good always, that He might preserve 

us alive,”55 for the World-to-Come. 

 

* * * 

 
54 Ps. 74:9. 
55 Deut. 6:24, “And the L-rd commanded us to do all these statutes, to fear the L-rd our G-d, for our good always, 

that He might preserve us alive, as it is at this day.” 


