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Chapter I — Mishnah 1
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Moses received the Torah from Sinai, and transmitted it to Joshua, and Joshua to the
elders, and the elders to the prophets, and the prophets transmitted it to the Men of the Great
Assembly. They said three things: Be patient in [the administration of] justice, raise many
disciples and make a fence around the Torah.
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Question 1: As we stand, “at the gate,” facing “eastward,”’ “as we enter G-d’s
sanctuary,”? we need to understand and to investigate what is taught by the use for Moses of
the language “received,” and afterward the language of transmission, i.e., “and transmitted
it to Joshua,” and afterward, in Mishnah 3, a return to the language of “received,” i.c.,
“Antigonus, a man of Socho, received [the oral tradition] from Shimon the Righteous,” etc.
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Question 2: Further, what is the meaning of this term, “from Sinai,” for did the
mountain give [Moses] the Torah!? Even with how Rabbi Ovadia of Bartenura® explained
this, “from He who was revealed at Sinai,” why did [the Tanna of our Mishnah| mention
“Sinai” there? He should have said, “Moses received the Torah from the Holy One, Blessed
be He.”

* English translation: Copyright © 2022 by Charles S. Stein.

!'In the Hebrew original, the initial letters of the first four words are printed in bold, and spell the Tetragrammaton,
the four-lettered name of G-d. The first two words, “at the gate,” appear in I Sam. 4:18 and IT Sam. 18:4. The last two
words, “eastward,” appear nine times in Ezek., in chapters 40, 42, and 43.

2 This is an alteration of Ps. 73:17, “until I entered G-d’s sanctuary and reflected on their fate.”

3 The first edition of Toldot Shimshon included the Hebrew commentary of Rabbi Ovadia of Bartenura (c. 1445—
c. 1515), Italian rabbi. This has not been included in the current translation.
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Question 3: Further, what did the Men of the Great Assembly see that motivated them
to say these three things, and why did they specifically say these three things?

Question 4: What is the novelty that was created for us with the teaching, “Be patient
in [the administration of] justice”? For hadn’t we already learned this from “relieve [ashru]
the oppressed [chamotz],”> which was interpreted by Rava in the fourth chapter of Sanhedrin,
page 35a as “praise [ashru] the judge who delays [mechametz] his verdict [before he pronounces
it]”? Also, in the Shulchan Aruch, Choshen Mishpat, siman 10 (se’if 1), it uses this language,
“The judge must be patient in the [administration of] justice, that he should not give a decision
until he protracts [his deliberations]® and discussed it [the law] and it becomes clear to him as the
sun.” So in light of the Torah’s injunction to “relieve the oppressed,” what is added for us by this
ethical teaching of the Men of the Great Assembly?
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Question 5: Further, [the Tanna] should have said, “raise many disciples” using the
word rabim [0°21], what is the reason that they instead used this word harbei [1273]? Both words
are based on the root 27, rav, and can be translated as “many” or “much.” In English, there are
strict grammatical rules governing the use of the determinatives “many” and “much,””’ but Hebrew
is not as strict with regard to rabim and harbei. Thus, a plural noun can be followed by rabim; this
appeared very commonly in Scripture.® A plural noun can alternatively be followed by harbei, as
in our example; this also appeared in Scripture, though not as commonly.”'® While all are
considered grammatically correct, it was more common to see a plural noun followed by rabim
than by harbei.!' What point was the Tanna making by using the less common approach?

4 The first edition incorrectly read “chapter 5.”

5 Isaiah 1:17.

6 In his annotated edition of the Shulchan Aruch (Montreal 1955), Rabbi Chaim N. Denburg states that the
Shulchan Aruch’s source is Sanhedrin 35a’s interpretation of Isaiah 1:17. Thus, the citation of the Shulchan Aruch
here may not provide any additional support beyond that of Sanhedrin 35a.

7“Many” is used for countable plural nouns (e.g., children, oranges), and where “much” is used for non-countable
singular nouns (e.g., sand, water).

8 Examples include: 0°31 o°n [yamim rabim] [“many days”], appearing in 35 places in Scripture; nia1 o3
[nashim rabot] [“many women’], appearing, e.g., in Judges 8:30 and Ezek. 16:41.

% Such as 7277 DWW [shanim harbei] [“many years”], appearing in Eccl. 11:8.

10 Harbei can also precede a plural noun; though this does not appear in Scripture.

' See the article at the website of the Academy of the Hebrew Language, https:/hebrew-
academy.org.il/2018/02/20/2°21-0°127-18-0°127-72771/




Question 6: Further, why does it say “make a fence around the Torah,” for can one
single fence be made around the entire Torah? Isn’t it so that every mitzvah requires a
restriction and a fence, tailored to the particular details of that mitzvah? Thus, he should have
said “fences.”

Further, how are these three matters connected to each other?
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Indeed, “we will study the way of the blameless,”'? in what the Rambam wrote in
Mishneh Torah, in the 11" chapter of the Laws of the Sanhedrin, halacha 7:

[Regarding] monetary cases and [questions of] ritual purity and
impurity, they count a father and his son, [and] a teacher and his student, as
two [judges]. [Regarding] cases of capital punishment, lashes, and the
sanctification of the moon and the declaration of a leap year, they are counted as
one.

That we count a father and a son either as one or as two applies when one
is a member of the Sanhedrin and the other was one of the students attending the
court who said: “I can contribute a rationale that will lead to his vindication,” or
“. .. to his being held liable.” We listen to his words and enable him to participate
in the debate, and he is counted in the polling of the judges.

At the time of the final judgment, relatives are not included. For judges who
are related to each other are not acceptable to rule together, as will be explained.

- Mishneh Torah, Laws of the Sanhedrin, 11:7-9
The Kessef Mishneh!® explains there, that according to his opinion, we disqualify
relatives of the official judge from judging, specifically when they stand at the hour of the
final judgment, that is, when they say, “so-and-so, you are exonerated,” [and] “so-and-so,
you are liable.” But before this, [the relatives] debate the matter with [the official judge], and
[the relatives] are counted with [the official judge] to see if the majority exonerate or hold
liable.

12 This is an alteration of Ps. 101:2, “I will study the way of the blameless . . .”
13 Rabbi Joseph Karo (1488-1575), author of the Beit Joseph and Shulchan Aruch. The Kessef Mishneh (Venice,
1574-75) is a commentary on the Rambam’s Mishneh Torah.
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The opinion of the Ra’avad'* is that, contrary to the Mishneh Torah, even in monetary
cases, a father and son, or a teacher and student, would be counted as only one judge, and the son
goes to [his father, the official judge], to share what he wants to share, but he doesn’t participate
in the debate and is not counted in the polling of the judges, so that a man won’t err by them, to
say that both of them are counted, and see there.
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Afterward, the Rambam wrote:

When a student is wise and understanding but is lacking sufficient
knowledge of the tradition, his master may convey to him the tradition which
he requires with regard to these laws, and then he may serve as a judge even
in cases regarding capital punishment.

- Mishneh Torah, Laws of the Sanhedrin, 11:10
The Kessef Mishneh writes:

Rav said: A person may teach his student [the relevant material] and then
judge [cases of]| capital law with him [and this student can participate in the
deliberations and serve as one of the judges].

An objection is raised from a Baraita: [In cases of] ritual purity and
impurity, if two of the judges are a teacher and his student, [or] a father and his
son, [the court] counts them as two [opinions]. For [cases of]| capital law, they
are only counted as one.'”

This is resolved: when Rav said [his statement, he is referring to not every
student, but only those] such as Rav Kahana and Rav Asi, who needed [to learn]
the [halachic] traditions of Rav, but they did not need [to learn] the analytical
ability of Rav [as they were capable of conducting their own analysis].

- Kessef Mishneh, based on Sanhedrin 36a-b

14 Abraham ben David (“the Ra’avad”) (c. 1125-1198), Provencal rabbi; Hasagot HaRaavad on Mishneh Torah
11:9.

1S Monetary cases could be heard by a court of three judges. Capital cases would be heard by a Lesser Sanhedrin
of 23 judges, which were present in every city. Appeals from the Lesser Sanhedrins were taken to the Great Sanhedrin
of 71 judges.



Rashi explains: The reason is that since they didn’t need [the teacher’s] analytical
ability, as they were able to independently analyze the fact pattern and apply the Torah law, the
man’s life was before him, i.e., they were qualified to serve as judges in a capital case. For if it
were only because of the halachic traditions that they heard from [their teacher]| that they
were able to participate, then all of Israel also received this from Moses and could have been
counted as judges.
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The sefer Knesset HaGedolah, Choshen Misphat'® (siman 18 on the commentary of
the Beit Yosef, note 6), was satisfied with the opinion of the Rambam, if he maintains, that
for monetary cases, the student needed the halachic traditions of his teacher, but they did not
need [to learn] the reasoning abilities of his teacher. In such a case, [the teacher are student]
are counted as two judges. But for a student who requires the halachic traditions and the
reasoning abilities, [the teacher and student] are counted as [only] one [judge].

According to this, the Rambam only disputed with the Ra’avad on the wording of the
Baraita, and see there. As it appears, there’s no room to doubt this, that for a student who
needs the halachic traditions, but not the reasoning abilities of his teacher, the Rambam of
blessed memory has already informed us, that even for cases of capital punishment, they are
counted as two judges, and this corresponds to Rav Kahana and Rav Asi, and requires
investigation.

NI 23K ."93p" WY 2 W7 I ,277 A0 W2 IS TRYDIY RPT 227 ,MWR2 IT0 17 1Y
D0 MY TR0 0" A0V 102 ,AP0R TP KN, TP I R I KT I KD AI207) T8 AT
TIWY 02 MY T ,R7291 X9 RIT TN WiTRON IN MY Awha 000 0awny L10) 12 "pin" 127 07, 1am
DY 1Y) ,%0) "wy XD 91 TATI3 YW I 097 XTI ,AWRT K307 Iy My XD ywim o oap"
’j.jt;i' ,7137] .ﬂjt;i'j X720 nnb ang 0 a2 NI 902 W'i'fr?a 5(;7 1'51'? w?;t;-;'rg;' 2377 NI 5,327' ,7137] .D’W'Tj?;:;

YT Rk Rhgirat

Now the Mishnah makes sense, and we can understand the first question of why the Torah
was ‘received” in some cases and “transmitted” in other cases. For in every case that the student

16 Rabbi Chaim Benveniste (1603—1673), rabbi of Izmir, Turkey. The first part of his commentary, Knesset
HaGedolah, on Choshen Mishpat, was published in Izmir in 1660.
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needs the [halachic] traditions and the reasoning abilities of his teacher, it’s appropriate to
speak in the language of “received.” But where he needs the halachic traditions but doesn’t
need the reasoning abilities, the language of receiving is not appropriate for him, but rather
the language of transmission. This is as the Rambam wrote for the student who was wise and
discerning, thus his teacher transmitted to him, etc. Because of this, for Moses, who needed
from the Holy One, Blessed be He, both the halachic traditions and the reasoning abilities, it
was appropriate to speak in the language of “received.” But Joshua didn’t need the reasoning
abilities from Moses, and the word “transmitted” was therefore appropriate for Joshua. We
understand this, first, as it is written, “The L-rd would speak to Moses face-to-face, as one person
speaks to another, and he would then return to the camp; but his assistant, Joshua son of Nun, a

17 and see there in the Midrash.'® Further, the entire

young man, would not stir out of the Tent,
generation that heard the voice of the Holy One, Blessed be He, at Mt. Sinai, had received

reasoning abilities direct from G-d. Further, they were called the generation of knowledge.”
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Because of this, we will understand the verse of Korach’s rebellion, when the participants
challenged Moses, saying, “You have gone too far, for all the community are holy, all of them,
and the L-rd is in their midst; why then do you raise yourselves above the L-rd’s congregation?”?°
Rashi explains, “You’re not the only ones who heard at Sinai: ‘I am the L-rd thy G-d.” All
the congregation heard it!”?!

A difficulty is, what is the reason for Korach and those with him to disagree with Moses,
for didn’t Moses hear all of the Torah, and they only heard the first two commandments, “I
[anochi] am the L-rd, your G-d, Who brought you out of the land of Egypt, the house of bondage”

and “You shall have no other gods besides Me.”??

17Ex. 33:11.

18 Menachot 99b: “[Rabbi Yonatan said]: The Holy One, Blessed be He, saw Joshua, that words of Torah were
very precious to him, as it is stated: ‘[And the L-rd spoke to Moses face-to-face] . . . and his servant Joshua, son of
Nun, a young man, did not depart from the Tent” (Ex. 33:11). The Holy One, Blessed be He, said to him: Joshua, are
words of Torah so precious to you? [I bless you that] ‘this Torah scroll shall not depart from your mouth.” ”

19 Num. Rabbah 19:3; Yalkut Shimoni on Nach 178:1; Rashi on I Chronicles 2:6; Zohar I1:62b; Zohar Chadash,
Chukat 136.

20 Num. 16:3.

21 Rashi to Num. 16:3, based upon Midrash Tanchuma, Korach 4.

22 Ex. 20:2-3. Horayot 8a-b discusses whether the people heard all Ten Commandments, or only the first two. A
later opinion from Chassidic tradition is that the people only heard the first word, anochi, or only the first syllable.
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Rather, it’s certain that the intention of Korach was to say: All the community heard
the voice of the Holy One, Blessed be He, and acquired mental capacity and reasoning
abilities, so that they no longer required the reasoning abilities of Moses. Thus, they are able
to judge with him [cases of] capital law, and so all are included in the category of Sanhedrin,
and should be called in the name of G-d as experts and judges, as Moses is called “a man of
G-d.”* This is the meaning of, “For all the community are holy, all of them, and the L-rd is

in their midst,” that “G-d stands in the divine assembly.”?**
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Thus, Joshua also transmitted to the elders who lived on after him,? for they were
also from the generation of understanding, and they did not need his reasoning abilities. The
elders transmitted to the prophets, for the Holy One, Blessed be He, would only spread His
Shechinah over those who had straightforward reasoning abilities, as the Rambam wrote in
the seventh chapter of the Mishneh Torah, laws of The Foundations of the Torah, halacha 1,
“a man who is full of these qualities and ... possesses an accurate mental capacity to
comprehend and grasp [them] ... the divine spirit will immediately rest upon him.” The
prophets transmitted it to the Men of the Great Assembly, who were also “pillars of the
earth,”’¢ and they only needed the halachic traditions and not the reasoning abilities.
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Indeed, after that, the generations declined, and each of them had to receive from
their rabbi both the halachic traditions and the reasoning abilities, and because of this, for
the coming generations, the Tanna says, “Hillel and Shammai “received [it]” etc. This is the
case for all the other generations listed in Pirkei Avot.

2 Deut. 33:1.

24 ps. 82:1.

25 Cf. Joshua 24:31, “Israel served the L-rd during the lifetime of Joshua and the lifetime of the elders who lived
on after Joshua.”

261 Sam. 2:8.
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As for the second question, why the Tanna said from Sinai,” it’s because Moses merited
to receive the Torah specifically because he stood at Mount Sinai. That is, initially there was
a decree, as it is written, “The heavens are the heavens of the L-rd, and the earth He gave to
the children of man.”?” That is, these were separate domains, such that the celestial beings didn’t
actually descend all the way to the earthly beings, and the earthly beings didn’t actually ascend
all the way upward.”® However, since the Holy One, Blessed be He, descended upon Mount
Sinai, the decree that the domains were kept strictly separate was nullified, and because of this,
even Moses was able to ascend to Heaven. The esoteric secret of this presence at Mount Sinai
was enough to nullify the moral contamination of man that the serpent had cast upon Eve.
For when they stood at Mount Sinai, their moral contamination ceased,>’ for now the holiness
spread wide in this world, and the impurity fled and went away. All this was Heavenly
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“assistance with substance,””” allowing the light of Torah to be revealed in this world, with

understanding of [the Torah’s] secrets and reasons.
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Therefore, we can now understand the answer to our third question. It was because the
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Men of the Great Assembly saw that “the hearts were shrinking,””’ i.e., that the generations

27 Ps. 115:16.

28 Sukkah 5a: “It’s taught [in a Baraita] that Rabbi Yosei says: The Divine Presence never [actually] descended
below, and Moses and Elijah never [actually] ascended [to Heaven] on high, as it is stated: ‘The heavens are the
heavens of the L-rd, and the earth He gave to the sons of man’ (Ps. 115:16).”

29 Shabbat 145b—146a: “[Rabbi Yochanan explained:] Why are gentiles [morally] contaminated? [Because] they
did not stand on Mount Sinai. As when the snake came upon Eve [convincing her to eat from the Tree of Knowledge],
it infected her with [moral] contamination [and this contamination remained in all human beings]. [When] Israel stood
at Mount Sinai, their contamination ceased, [whereas] gentiles did not stand at Mount Sinai, and their contamination
never ceased.”

30 The term appears, e.g.: Rabbi Yair Chaim Bacharach, Chavot Ya’ir (Frankfurt 1699) 11:13; Shimon ben
Tzemach Duran, Sefer haTashbetz (Amsterdam 1738), Introduction, 1; Yaakov Emden; Sheilat Yaavetz (Altona 1738)
1:22:5.

31 The term appears, e.g.: Rashi on Bava Metzia 33a.




declined, that they warned about these three things, “Be patient in [the administration of] justice,
raise many disciples and make a fence around the Torah.”

The beginning of their words is “be patient in [the administration of] justice,” as in the
first chapter of tractate Sanhedrin (7b), Bar Kappara said, “From where is this matter stated
by the Sages [derived]: ‘Be patient in [the administration of] justice’? As it is written: ‘Neither
shall you go up by steps [onto My altar, that your nakedness may not be exposed upon it]” (Ex.
20:23) [i.e., do not ascend hurriedly], and juxtaposed [to this verse, it is written: ‘Now these are
the ordinances [that you shall set before them] (Ex. 21:1).”

That is, it’s as if to say, that to “be patient in [the administration of] justice” was already
derived for us from the verse, “relieve the oppressed,”*? as we discussed above, that in
Sanhedrin 35a, Rava interpreted “relieve the oppressed” as “praise [ashru] the judge who delays
[mechametz] his verdict [before he pronounces it].” Also mentioned above was that Shulchan
Aruch, Choshen Mishpat, siman 10 (se’if 1), uses the language, “The judge must be patient in the
[administration of] justice, that he should not give a decision before he protracts [his deliberations]
and discussed it [the law] and it becomes clear to him as the sun.

This was the basis of our fourth question at the beginning of this essay, as to what novelty
the Men of the Great Assembly were bringing. Perhaps it was not necessary at all for the Men
of the Great Assembly to bring this Mishnah “be patient in [the administration of] justice” as a
new matter for us? You must necessarily say that they had another intent, and the Gemara
in Sanhedrin 7b questions this.

How do we know that this requirement of patience of our Mishnah, Pirkei Avot 1:1, is
a separate teaching that comes only after the teaching of patience based upon Rava’s
interpretation of “relieve the oppressed”? The solution, as provided by Bar Kappara, is from the
verse, “Neither shall you go up by steps [onto My altar]” (Ex. 20:23)? The answer to our fourth
question, as the Maharsha wrote, is that even if justice was as clear to [a judge] as the sun, he
should fear that he has not yet reached the “profundity of justice,” and he should consider
himself to be of a lowly rank, who is not able to arrive at the profundity of justice so quickly.*
So “relieve the oppressed” may teach a judge to delay his verdict, so as to protract his deliberations,
and to discuss the law until it becomes very clear, but our Mishnah, as supported by “Neither shall
you go up by steps to My altar,” teaches something further, that the judge also has to delay until
he achieves the right mindset of humility and fear, lest he render the wrong judgment.

32 Isaiah 1:17.
33 Rabbi Shmuel Eliezer Eidels (“the Maharsha”) (1555-1631), Chiddushei Agadot on Sanhedrin 7b. The term,
“profundity of justice,” appears, e.g., in Pesachim 54b.
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Because of this, they needed to say, “Be patient in [the administration of] justice.”
Because of “relieve the oppressed,” they only informed us that it is good to be patient in order
to arrive at the profundity of justice. However, from “Neither shall you go up by steps [onto
My altar, that your nakedness may not be exposed upon it,” it is proven that even though [a
judge] had the power to go up by steps and to quickly render a judgment that was as clear as
the sun, nevertheless it was necessary to be patient, lest he still not arrive at the truth of the
judgment. This is the meaning of, “that your nakedness may not be exposed,” that after the
patience that was needed in order that [the judgment]| be as clear as the sun, an additional
patience was still necessary, to see lest [the judge] was erring in his analytical ability, after
[the Men of the Great Assembly] saw that the generations declined and continued to do so in
their knowledge and in their analytical ability.
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Toldot Shimshon also asked the motivation of the Men of the Great Assembly for the
teaching “raise many disciples,” and in question 5 asked why they used the word “harbei.” It says
in tractate Niddah that a woman should not examine herself in front of her husband before
engaging in intercourse, to confirm that she is not impure, because if she were to do so, the heart
of a scrupulous husband might trouble him with pangs of conscience over sins that he could
transgress, and he will separate from his wife out of fear that she is impure, even if she is not.*
Because of that thinking, so too here regarding judges, one should fear lest his heart trouble
him forever, and he should fear lest he not arrive at a profundity of judgment, and not want
to judge because of that fear, or lest he arrive at a miscarriage of justice.

Therefore, [the Men of the Great Assembly]| said, “raise many disciples,” that when

they will have many disciples, certainly among them there will be some who are masters of

34 Niddah 12a, quoting Rav Yehuda.
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reasoning abilities to understand and to be precise in judgment, and from the arguments
before the court, the truth will become clear, and thus there is no room to err or to doubt
oneself.

Further, [the judges] should stand to be counted, i.c., they take a vote, “and defer to
the majority [rabim] [2°21].”>° Ex. 23:2 is cited in Sanhedrin 2a as teaching that we “defer to the
majority,” and yet in the context of the entire verse, rabim means “multitude” instead of “majority,”
thus: “You shall not follow a multitude [rabim] to do evil; neither shall you bear witness in a case
so as to follow a multitude [rabim] to pervert justice.” Because of this, [the Tanna] said the word
harbei [7277] and not the word rabim [0°27], as if to say, in order to take a reckoning of the
many from the few, i.e., there would be 23 judges in a Lesser Sanhedrin, and they would follow
the majority in determining the outcome, per Ex. 23:2. However, because the word rabim has a
bad connotation in that verse, as one could wrongly follow a crowd, the Tanna of our Mishnah
instead uses the word harbei.>®

Further, it can be said, that [the Tanna] used the word harbei because he wanted to hint
that he should raise good disciples, about which it is said by Rabbi Chanina: “I have learned
much [harbei] Torah from my teachers, and even more from my friends, but from my students

[I have learned] more than [from] all of them.”*’
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Toldot Shimshon also asked the motivation of the Men of the Great Assembly for the
teaching to “make a fence around the Torah.” But even now that we have learned the
circumstances under which a student can be counted with his teacher, it is possible that ruin may
come from that. For if the teacher is counted with his student, they may come to qualify even
a father and son, and the justice will end soon. According to this, [the Tanna], quoting the
Men of the Great Assembly, said “make a fence around the Torah,” that is, if we rule in
accordance with the Rambam, the fence around this mitzvah is that [the student] should not
be with him at the time of rendering judgment, or if we rule in accordance with the words of
the Ra’avad, that [the student] should leave before the rendering of judgment.

3 Ex. 23:2.

36 The translator is uncertain if he has captured the intent, and—as always—would welcome corrections or
suggestions.

37 Ta’anit 7a.
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We discussed the second question above, of why the Mishnah says that Moses received the
Torah “from Sinai,” and we noted that Moses’ ascent of Sinai was a special place that allowed the
nullification of the decree keeping the domains of Heaven and earth strictly separate.

Furthermore, it can be said on that second question, that Moses received the Torah
“from Sinai,” for if it had said that he received the Torah from the Holy One, Blessed be He,
it would be understood that he received the Torah during the same 40 days that Moses
ascended to Heaven, that then the Holy One, Blessed be He, had revealed to him all of [the
Torah’s] secrets and her hidden things, and had illuminated his spirit to receive the Torah,
which is limitless.

If one were to say this, the power of this acceptance of the Torah by Moses would be
diminished, for then one could say that everything that he received would not be of a
permanent, enduring nature, for then Moses would have been stripped from the physical
existence and clothed in spirituality. Because of this, he would have been able to attain in
mind all “secrets of wisdom.”*® But when he descended to the earth, and separated from
spirituality, and returned and became clothed with materiality and came to the air of the
world, surely many secrets vanished from him. This is similar to what it said, “the air of the
Land of Israel makes one wise,”® and after Moses’ descent from Sinai, he was again in the
wilderness, outside the Holy Land.
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Because of this, the Tanna selected the word “from Sinai,” to inform us that [Moses]
received [the Torah] at Mount Sinai, as is written, “G-d’s chariots are myriads, thousands upon
thousands; the L-rd was among them, at Sinai, in holiness.”* Even though [Moses| had a
physical existence and existed among the air of the world, nevertheless holiness was spread
out upon him, for the Shechinah descended below, and enlightened his eyes with “secrets of
wisdom.”

38 Job 11:6.
39 Bava Batra 158b.
40 ps. 68:18.

12



N3 NIDTY NI W2 77971 7273 AN23R DipR NN XY LI0R" AR P30 i 10 mip i A7 97w KN
RYTI WP ,IPRAR N DN DY T9IY I NIUT "0 P97 LA T 171N N232 170 g 37 NIy
,I71T30 WRT WD 00710 1 RRY YRR ARy mTpn 133W 09 9¥ AR LNIDYIAT Y 1202 ,RD7IXY 131
W LTI 1230 DNP3R TRY D 71,17 NN D2y NisY? TR UNT NRORY LX¥R) 2100 0npwl ingiy
7RG Pap awhy an 03 X1 awh i1 77ing 92 on 0°%apn 15,002 027in 1 XD o) .0y RyTin 07 v

02y 1792% nagn ,ren” M 117

Rather, according to this way, he should have said that Moses received the Torah “at
Sinai,” instead of “from Sinai,” for he came to instruct us only the place of [the Torah’s]
reception. Therefore, we need to clarify that the Tanna came to instruct us also of the order
of how the Torah was received, as in the ninth chapter of tractate Shabbat, saying, that “He
overturned the mountain over them like a tub, and said to them: If you accept the Torah,
excellent, and if not, there will be your burial. Rav Acha bar Ya’akov said: From here there is a
substantial caveat to their obligation to fulfill the Torah.”*' The Tosafists wrote there, “Even

though they had already advanced ‘we will do’ before ‘we will hear,”*

perhaps they retracted
when they saw ‘the great fire’*’ [with which the L-rd descended, the great fire] that burned
their souls [that is, that terrified them].”** It is found, that because of the fire, the mountain
had to be overturned upon them, this resulted that their acceptance of the Torah was not a
complete acceptance, for they have a caveat upon it. If they wouldn’t gone back on their word
to keep the Torah, they would have received the entire Torah, like Moses. It’s found that as
for Moses receiving the Torah by himself, it was “from Sinai,” because He overturned it upon

[the people].
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Afterward, the transmission of the Torah was counted in each and every generation,
i.e., from Moses to Joshua, from Joshua to the elders, from the elders to the prophets, until
reaching the members of the Great Assembly. This is because Moses alone received the Torah
out of good will, without compulsion, and Joshua was his faithful disciple and didn’t defile
himself with the incident of the Golden Calf. The elders after Joshua, even though they were

41 Shabbat 88a.

42 Ex. 24:7, “All that the L-rd has spoken, we will do, and we will hear.” The rabbis interpreted this as meaning
that the people agreed to “do” what the L-rd desired, even before they would “hear” the details.

4 Ex. 19:18, “Now Mount Sinai was all in smoke, for the L-rd had come down upon it in fire; the smoke rose like
the smoke of a kiln, and the whole mountain trembled violently.” Deut. 18:16, “. . . Let me not hear the voice of the
L-rd, my G-d, any longer, or see this great fire any more, lest I die.”

4 Tosafot on Shabbat 88a.
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not as faithful, they were elderly, so their strength had grown weak, and their evil inclination
had ceased, and they transmitted [the Torah] to the prophets, who were holy. The prophets
transmitted it to the members of the Great Assembly, at which time all Israel fulfilled the
Torah upon themselves with good and complete will, as is well known, Mordechai Bilshan*’
and Daniel were among the one hundred and twenty elders of the Men of the Great Assembly.
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And three things that they said, they are directed to the three opinions they said in
Tractate Shabbat about the acronym represented by the first word of the Ten Commandments,
“anochi” [51%] [“17].46

Rabbi Yochanan himself said [that the word] “anochi” [that begins the Ten
Commandments is an] abbreviation [for]: “I myself wrote and gave” [ana nafshi
ketivat yehavit].

The Rabbis said [it is an abbreviation for]: “A pleasant statement was
written [and] given” [amira ne 'ima ketiva yehival.

Some say [the word] anokhi [can be interpreted] backwards: “It was given,
it was written, faithful are its statements” [yehiva ketiva ne’emanim amarehal.

- Shabbat 105a
“Be patient in [the administration of] justice” corresponds to “I myself wrote and
gave.” It’s written in the midrash, “if you do not guard the laws, I will take my Torah from
you.”*” Also, “The Torah [i.e., the Ten Commandments]: there are laws before it and laws after
it, and it is in the middle.”*® That is, Israel received a set of ordinances at Marah, the well of
bitter water,*® then received the Ten Commandments,>® then received additional laws.’! The

45 Ezra 2:1-2: “These are the people of the province who came up from among the captive exiles whom King
Nebuchadnezzar of Babylon had carried into exile to Babylon, who returned to Jerusalem and Judah, each to his own
city, who came with Zerubbabel, Jeshua, Nehemiah, Seraiah, Reelaiah, Mordecai Bilshan, Mispar, Bigvai, Rehum,
Baanah . . .” According to Pirkei D’Rabbi Eliezer 50:3, Bilshan is not a separate name, but a descriptive term for
Mordechai, meaning ba’al lashon, “master of the language.” The idea is that Mordechai was a master of the 70
languages of mankind, and that is how he understood Bigthan and Teresh plotting against King Ahasuerus, in Esther
2:21-22.

46 The Hebrew text uses the word notarikon, a Kabbalistic method of using the roshei teivot (initial letters) or
sofei teivot (final letters) of a phrase as a word. In the case of the initial letters, the notarikon is essentially an acronym.

47 Ex. Rabbah 30:23.

48 Ex. Rabbah 30:3.

49 Ex. 15:23-26.

S0 Ex. 20:1-14.

51 Such as Ex. 20:21-23, and continuing with Ex. chapter 21.
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Midrash adds, “Like a distinguished lady walking in the center of an armed guard, so has the Torah
[i.e., the Ten Commandments], laws preceding it and laws following it, while it is in the middle.”
The idea is that the various laws surrounding the Ten Commandments serve as a fence, with the
Ten Commandments representing the principal part of the Law.

In the giving of the Torah, He wrote himself, “Then did He see it, and declare it; He
established it, and also examined it.”>?> Afterward, it says, “And He said to man, “See! Fear of
the L-rd is wisdom; to shun evil is understanding.”** Because of this, it is incumbent upon you
to be patient in [the administration of] justice.

12i82 027 DY TIWHY T8 ,00700R TRYa? axi ony 1307 D700 ITRYT R ) "Iyl 7nR" T

Corresponding to the words “A pleasant statement was written [and] given,” [the
Tanna] said, “raise many disciples,” for one who wants to raise disciples, needs to attract
their hearts in a way such that the words of Torah are sweet and pleasant for them.
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Corresponding to the words “It was given, it was written, faithful are its statements,”
[the Tanna] said, “make a fence around the Torah,” as if to say, give them other
commandments until it will be “a safeguard for My prized possession.”>* This is the answer
to the 6™ question, why the Tanna wrote “make a fence around the Torah,” referring to a single
fence instead of a fence around each mitzvah. This is the meaning of, “it was given, it was
written,” and in this it will be that “faithful are its statements,” that they will fulfill the Torah
and they will not breach [its statements].

We have also addressed above how each of the three teachings of the Men of the Great
Assembly were related to each other.
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32 Job 28:27.
33 Job 28:28.
3 Yevamot 21a; Moed Katan 5a.
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