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Chapter I – Mishnah 1 
  

הַגְּדוֹלָה. הֵם אָמְרוּ  לְאַנְשֵׁי כְנֶסֶת    משֶׁה קִבֵּל תּוֹרָה מִסִּינַי, וּמְסָרָהּ לִיהוֹשֻׁעַ, וִיהוֹשֻׁעַ לִזְקֵנִים, וּזְקֵנִים לִנְבִיאִים, וּנְבִיאִים מְסָרוּהָ 
  . ג לַתּוֹרָהי שְׁלשָׁה דְבָרִים, הֱווּ מְתוּנִים בַּדִּין, וְהַעֲמִידוּ תַלְמִידִים הַרְבֵּה, וַעֲשׂוּ סְיָ 

  
Moses received the Torah from Sinai, and transmitted it to Joshua, and Joshua to the 

elders, and the elders to the prophets, and the prophets transmitted it to the Men of the Great 
Assembly. They said three things: Be patient in [the administration of] justice, raise many 
disciples and make a fence around the Torah. 

- - - - - - - - - - 

מַאיאֶל־מִקְדְּשֵׁי־אֵלבְּבוֹאֵנוּ  קָּדִים,  הַ   דֶרֶוְ שַּׁעַר  הַ ד  יַ  וּלְדַקְדֵּק  לְהָבִין  לְשׁוֹן  דִּבְמֹשֶׁה  שְׁנָא    ,  וְאַחַר"לקִבֵּ "נָקַט  לְשׁוֹן    כָּ   , 

  דִּיק וְכוּ'.צַּ מִשִּׁמְעוֹן הַ בֵּל ס קִ נוֹיגְ טִ נְ אַ   ,"לקִבֵּ " שׁוֹןחָזַר לוֹמַר לְ כָּ  וְאַחַר ,"יהוֹשֻׁעַ לִ  הּרָ סָ מְ וּ" מְסִירָה 
  

Question 1: As we stand, “at the gate,” facing “eastward,”1 “as we enter G-d’s 
sanctuary,”2 we need to understand and to investigate what is taught by the use for Moses of 
the language “received,” and afterward the language of transmission, i.e., “and transmitted 
it to Joshua,” and afterward, in Mishnah 3, a return to the language of “received,” i.e., 
“Antigonus, a man of Socho, received [the oral tradition] from Shimon the Righteous,” etc.  

 
ם  לָמָּה הִזְכִּיר שֵׁ   ,לָה בְּסִינַיגְ שֶׁנִ   , מִמִּיבַדְיָה מִבַּרְטְנוֹרָאוֹהָרַב עשׁ  רֵ ימַה שֶׁפֵּ הַתּוֹרָה. וְאַף בְּ  , וְכִי הָהָר נָתַן לוֹ"מִסִּינַי"וְעוֹד, מַהוּ  

 . "מֵהַקָּדוֹשׁ בָּרוּ הוּא קִבֵּל תּוֹרָהמֹשֶׁה " הָיָה לוֹ לוֹמַר,. "סִינַי"
 
Question 2: Further, what is the meaning of this term, “from Sinai,” for did the 

mountain give [Moses] the Torah!? Even with how Rabbi Ovadia of Bartenura3 explained 
this, “from He who was revealed at Sinai,” why did [the Tanna of our Mishnah] mention 
“Sinai” there? He should have said, “Moses received the Torah from the Holy One, Blessed 
be He.” 

 

 
* English translation: Copyright © 2022 by Charles S. Stein. 
1 In the Hebrew original, the initial letters of the first four words are printed in bold, and spell the Tetragrammaton, 

the four-lettered name of G-d. The first two words, “at the gate,” appear in I Sam. 4:18 and II Sam. 18:4. The last two 
words, “eastward,” appear nine times in Ezek., in chapters 40, 42, and 43. 

2 This is an alteration of Ps. 73:17, “until I entered G-d’s sanctuary and reflected on their fate.” 
3 The first edition of Toldot Shimshon included the Hebrew commentary of Rabbi Ovadia of Bartenura (c. 1445–

c. 1515), Italian rabbi. This has not been included in the current translation. 
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דּוּשׁ שֶׁחִדְּשׁוּ לָנוּ  יהַחִ  וְלָמָּה דַּוְקָא אֵלּוּ הַשְּׁלוֹשָׁה דְּבָרִים. וּמַהוּ שָׁה דְּבָרִים אֵלּוּ,לוֹמַר שְׁלוֹ וְעוֹד, מָה רָאוּ אַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה

 דְּסַנְהֶדְרִין דַּף ל"ה.   4] ד'[, אַשְּׁרוּ הַמַּחְמִיץ אֶת הַדִּין, בְּפֶרֶק  " אַשְּׁרוּ חָמוֹץ", וַהֲלאֹ כְּבָר לָמַדְנוּ זֶה מֵ "בַּדִּין  הֱווּ מְתוּנִים"עִם  
  ן וְכוּ' עַד שֶׁיַּחְמִיצוּ וְכוּ', וּמַה הוֹסִיפוּ לָנוּ בְּמוּסָר זֶה.  יוְהָכִי נַמִּי הַשֻּׁלְחָן עָרוּ חֹשֶׁן מִשְׁפָּט סִימָן י' נָקַט לָשׁוֹן זֶה, צָרִי הַדַּיָּ 

 
Question 3: Further, what did the Men of the Great Assembly see that motivated them 

to say these three things, and why did they specifically say these three things?   
Question 4: What is the novelty that was created for us with the teaching, “Be patient 

in [the administration of] justice”? For hadn’t we already learned this from “relieve [ashru] 
the oppressed [chamotz],”5 which was interpreted by Rava in the fourth chapter of Sanhedrin, 
page 35a as “praise [ashru] the judge who delays [mechametz] his verdict [before he pronounces 
it]”? Also, in the Shulchan Aruch, Choshen Mishpat, siman 10 (se’if 1), it uses this language, 
“The judge must be patient in the [administration of] justice, that he should not give a decision 
until he protracts [his deliberations]6 and discussed it [the law] and it becomes clear to him as the 
sun.” So in light of the Torah’s injunction to “relieve the oppressed,” what is added for us by this 
ethical teaching of the Men of the Great Assembly? 

 
לַתּוֹרָה,  ג אֶחָד יֵשׁ לַעֲשׂוֹת  י , וְכִי סְיָ "ג לַתּוֹרָהיוַעֲשׂוּ סְיָ " . וְעוֹד,"הַרְבֵּה"לוֹמַר, וְהַעֲמִידוּ תַּלְמִידִים רַבִּים, וּמַהוּ    וֹשֶׁהָיָה לוְעוֹד,  

  נִים הַלָּלוּ זֶה עִם זֶה.ישְּׁרוּ עִנְיָ וּ. וְעוֹד, אֵי יְק"גִיםי סְיָ " לוֹמַר וֹג וְגָדֵר, וְהָיָה ליוַהֲלאֹ בְּכָל מִצְוָה צָרִי סְיָ 
 
Question 5: Further, [the Tanna] should have said, “raise many disciples” using the 

word rabim [רַבִּים], what is the reason that they instead used this word harbei [הַרְבֵּה]? Both words 
are based on the root רָב, rav, and can be translated as “many” or “much.” In English, there are 
strict grammatical rules governing the use of the determinatives “many” and “much,”7 but Hebrew 
is not as strict with regard to rabim and harbei. Thus, a plural noun can be followed by rabim; this 
appeared very commonly in Scripture.8 A plural noun can alternatively be followed by harbei, as 
in our example; this also appeared in Scripture, though not as commonly.9,10 While all are 
considered grammatically correct, it was more common to see a plural noun followed by rabim 
than by harbei.11 What point was the Tanna making by using the less common approach? 

 
4 The first edition incorrectly read “chapter 5.” 
5 Isaiah 1:17. 
6 In his annotated edition of the Shulchan Aruch (Montreal 1955), Rabbi Chaim N. Denburg states that the 

Shulchan Aruch’s source is Sanhedrin 35a’s interpretation of Isaiah 1:17. Thus, the citation of the Shulchan Aruch 
here may not provide any additional support beyond that of Sanhedrin 35a. 

7 “Many” is used for countable plural nouns (e.g., children, oranges), and where “much” is used for non-countable 
singular nouns (e.g., sand, water). 

8 Examples include:  רַבִּים רַבּוֹת  ;appearing in 35 places in Scripture ,[”many days“] [yamim rabim] יָמִים   נָשִׁים 
[nashim rabot] [“many women”], appearing, e.g., in Judges 8:30 and Ezek. 16:41.  

9 Such as שָׁנִים הַרְבֵּה [shanim harbei] [“many years”], appearing in Eccl. 11:8. 
10 Harbei can also precede a plural noun; though this does not appear in Scripture. 
11 See the article at the website of the Academy of the Hebrew Language, https://hebrew-

academy.org.il/2018/02/20/הרבה-דברים-או-דברים-רבים/ 
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Question 6: Further, why does it say “make a fence around the Torah,” for can one 
single fence be made around the entire Torah? Isn’t it so that every mitzvah requires a 
restriction and a fence, tailored to the particular details of that mitzvah? Thus, he should have 
said “fences.”  

Further, how are these three matters connected to each other? 
  

מְאוֹת, מוֹנִין וּוְהַטָּהֳרוֹת וְהַטּ  מֵהִלְכוֹת סַנְהֶדְרִין, דִּינֵי מָמוֹנוֹת  שֶׁכָּתַב הָרַמְבַּ"ם בְּפֶרֶק י"א   אָמְנָם נַשְׂכִּילָה בְּדֶרֶ תָּמִים, בְּמַה
רֵשׁ שָׁם הַכֶּסֶף מִשְׁנֶה, דִּסְבִירָא  יוּפֵ   מוֹנִין אוֹתָם כְּאֶחָד. זֶה שֶׁאָנוּ מוֹנִין וְכוּ'.  הָרַב וְתַלְמִידוֹ בִּשְׁנַיִם. וְדִינֵי נְפָשׁוֹת,  ,הָאָב וּבְנוֹ

  כְּשֶׁאוֹמְרִים, אִישׁ פְּלוֹנִי אַתָּה זַכַּאי, אִישׁ   נוּיין שָׁם בִּשְׁעַת גְּמַר דִּין, דָּהִיכְּשֶׁעוֹמְדִ   נוּ דַּוְקָאיכִּי פָּסְלִינַן קְרוֹבִים לָדוּן, הַיְ   לֵיהּ,
ד סְבִירָא  בִין. וְהָרַאֲבַ"י רַבּוּ הַמְזַכִּין אוֹ הַמְחַיְּ   וְנוֹתְנִים עִמּוֹ, וְנִמְנִים עִמּוֹ לִרְאוֹת אִם  דֶם לָכֵן, נוֹשְׂאִיםוֹב. אֲבָל קיפְּלוֹנִי אַתָּה חַיָּ 

  ן שָׁם.ישֶׁלּאֹ יִטְעֶה אָדָם בָּהֶם לוֹמַר שֶׁיִּהְיוּ שְׁנֵיהֶם מִן הַמִּנְיָן, וְעַיֵּ  שֶׁאַדְרַבָּא, הַבֵּן הוֹלֵ לוֹ, כְּדֵילֵיהּ, 
 
Indeed, “we will study the way of the blameless,”12 in what the Rambam wrote in 

Mishneh Torah, in the 11th chapter of the Laws of the Sanhedrin, halacha 7:  

[Regarding] monetary cases and [questions of] ritual purity and 
impurity, they count a father and his son, [and] a teacher and his student, as 
two [judges]. [Regarding] cases of capital punishment, lashes, and the 
sanctification of the moon and the declaration of a leap year, they are counted as 
one. 

That we count a father and a son either as one or as two applies when one 
is a member of the Sanhedrin and the other was one of the students attending the 
court who said: “I can contribute a rationale that will lead to his vindication,” or 
“. . . to his being held liable.” We listen to his words and enable him to participate 
in the debate, and he is counted in the polling of the judges. 

At the time of the final judgment, relatives are not included. For judges who 
are related to each other are not acceptable to rule together, as will be explained. 

- Mishneh Torah, Laws of the Sanhedrin, 11:7–9 
The Kessef Mishneh13 explains there, that according to his opinion, we disqualify 

relatives of the official judge from judging, specifically when they stand at the hour of the 
final judgment, that is, when they say, “so-and-so, you are exonerated,” [and] “so-and-so, 
you are liable.” But before this, [the relatives] debate the matter with [the official judge], and 
[the relatives] are counted with [the official judge] to see if the majority exonerate or hold 
liable.  

 
12 This is an alteration of Ps. 101:2, “I will study the way of the blameless . . .” 
13 Rabbi Joseph Karo (1488–1575), author of the Beit Joseph and Shulchan Aruch. The Kessef Mishneh (Venice, 

1574–75) is a commentary on the Rambam’s Mishneh Torah. 
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The opinion of the Ra’avad14 is that, contrary to the Mishneh Torah, even in monetary 

cases, a father and son, or a teacher and student, would be counted as only one judge, and the son 

goes to [his father, the official judge], to share what he wants to share, but he doesn’t participate 

in the debate and is not counted in the polling of the judges, so that a man won’t err by them, to 

say that both of them are counted, and see there.  

 

צָרִי לָהּ בְּדִין זֶה,    הַקַּבָּלָה שֶׁהוּאקַבָּלָה, הֲרֵי רַבּוֹ מוֹסֵר לוֹ   סַּרוּשֶׁהָיָה חָכָם וּמֵבִין וְהָיָה מְח  וְאַחַר כָּ כָּתַב הָרַמְבַּ"ם, תַּלְמִיד 

בְּדִינֵי עִמּוֹ  דָּן  רַב,  וְהוּא  אָמַר  מִשְׁנֶה,  הַכֶּסֶף  וְכָתַב  בְּדִינֵי  נְפָשׁוֹת.  עִמּוֹ  וְדָן  לְתַלְמִידוֹ,  אָדָם  עֲלֵיהּ    שׁוֹנֶה  וְאוֹתִיבְנָא  נְפָשׁוֹת, 

  , כִּי קָאָמַרוּפָרִיקאֵין מוֹנִין אֶלָּא אֶחָד.    וּבְנוֹ, מוֹנִין לָהֶם שְׁנַיִם. דִּינֵי נְפָשׁוֹת,   ב וְתַלְמִידוֹ, אָבמְאוֹת, רַ וּדְּהַטָּהֳרוֹת וְהַטּ  תָא,ימִבְּרַיְ 

דְּלִגְמָרֵיהּ אַסִּי,  וְרַב  וְלִסְבָרֵיהּ לאֹ הֲווֹ צְרִכִי. וּפֵרֵשׁ רַשִׁ"י    רַב, כְּגוֹן רַב כַּהֲנָא  הֲווֹ צְרִכִי,  דְּלִסְבָרֵיהּ לאֹ דְּרַב  דְּכֵיוָן  הַטַּעַם, 

, גַּבְרָא בְּאַפֵּי נַפְשֵׁיהּ הוּא, דְּאִי מִשּׁוּם גְּמָרָא דְּשָׁמַע מִינֵּיהּ, כָּל יִשְׂרָאֵל נָמֵי מִמֹּשֶׁה קִ    בְּלוּ, עכ"ל.צָרִי

 

Afterward, the Rambam wrote: 

When a student is wise and understanding but is lacking sufficient 

knowledge of the tradition, his master may convey to him the tradition which 

he requires with regard to these laws, and then he may serve as a judge even 

in cases regarding capital punishment.  

- Mishneh Torah, Laws of the Sanhedrin, 11:10 

The Kessef Mishneh writes:  

Rav said: A person may teach his student [the relevant material] and then 

judge [cases of] capital law with him [and this student can participate in the 

deliberations and serve as one of the judges].  

An objection is raised from a Baraita: [In cases of] ritual purity and 

impurity, if two of the judges are a teacher and his student, [or] a father and his 

son, [the court] counts them as two [opinions]. For [cases of] capital law, they 

are only counted as one.15  

This is resolved: when Rav said [his statement, he is referring to not every 

student, but only those] such as Rav Kahana and Rav Asi, who needed [to learn] 

the [halachic] traditions of Rav, but they did not need [to learn] the analytical 

ability of Rav [as they were capable of conducting their own analysis]. 

- Kessef Mishneh, based on Sanhedrin 36a–b 

 
14 Abraham ben David (“the Ra’avad”) (c. 1125–1198), Provençal rabbi; Hasagot HaRaavad on Mishneh Torah 

11:9. 
15 Monetary cases could be heard by a court of three judges. Capital cases would be heard by a Lesser Sanhedrin 

of 23 judges, which were present in every city. Appeals from the Lesser Sanhedrins were taken to the Great Sanhedrin 
of 71 judges. 
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Rashi explains: The reason is that since they didn’t need [the teacher’s] analytical 

ability, as they were able to independently analyze the fact pattern and apply the Torah law, the 

man’s life was before him, i.e., they were qualified to serve as judges in a capital case. For if it 

were only because of the halachic traditions that they heard from [their teacher] that they 

were able to participate, then all of Israel also received this from Moses and could have been 

counted as judges.  

 

, נִסְתַּפֵּק בְּדַעַת הָרַמְבַּ"ם , אִי סְבִירָא לֵיהּ, דִּבְדִינֵי מָמוֹנוֹת,  ו"וָיאוֹת  וְהַכְּנֶסֶת הַגְּדוֹלָה בְּחֹשֶׁן מִשְׁפָּט סִימָן י"ח בְּהַגָּהַת בֵּית יוֹסֵף  

נִמְנִי  , וְלִסְבָרֵיהּ לאֹ צָרִי דְּרַב צָרִי  דְּלִגְמָרֵיהּ  בְּתַלְמִיד  וְכוּ'. וּלְפִידַּוְקָא  זֶה, לאֹ פָּלֵיג רַמְבַּ"ם עִם   ן לִשְׁנַיִם. אֲבָל הַתַּלְמִיד 

וְלִסְבָרֵיהּ  ן שָׁם. וּכְפִי הַנִּרְאֶה, אֵין מָקוֹם לְסָפֵק זֶה, שֶׁהֲרֵי בַּתַּלְמִיד דְּלִגְמָרֵיהּ צָרִי  יתָא וְכוּ', וְעַיֵּ ירַאֲבַ"ד אֶלָּא בְּגִרְסַת הַבְּרַיְ 

, כְּבָר הִשְׁמִיעָנוּ הָרַמְבַּ"ם זַ"ל דְּאֲפִ  וְצָרִי    רַב כַּהֲנָא וּדְרַב אַסִּי תַּלְמִידֵי דְּרַב,דְּ נוּ  ילוּ בְּדִינֵי נְפָשׁוֹת נִמְנֶה לִשְׁנַיִם, וְהַיְ ילאֹ צָרִי

  עִיּוּן.

 

The sefer Knesset HaGedolah, Choshen Misphat16 (siman 18 on the commentary of 

the Beit Yosef, note 6), was satisfied with the opinion of the Rambam, if he maintains, that 

for monetary cases, the student needed the halachic traditions of his teacher, but they did not 

need [to learn] the reasoning abilities of his teacher. In such a case, [the teacher are student] 

are counted as two judges. But for a student who requires the halachic traditions and the 

reasoning abilities, [the teacher and student] are counted as [only] one [judge].  

According to this, the Rambam only disputed with the Ra’avad on the wording of the 

Baraita, and see there. As it appears, there’s no room to doubt this, that for a student who 

needs the halachic traditions, but not the reasoning abilities of his teacher, the Rambam of 

blessed memory has already informed us, that even for cases of capital punishment, they are 

counted as two judges, and this corresponds to Rav Kahana and Rav Asi, and requires 

investigation. 

 

לְמֵימַר בֵּיהּ לְשׁוֹן יוְלִסְבָרֵיהּ דְּרַב, שַׁיָּ   הַתַּלְמִיד צָרִי לִגְמָרֵיהּשֶׁ   הֵיכָא  וּמֵעַתָּה הֵן סֵדֶר לַמִּשְׁנָה, דְּכָל  . אֲבָל הֵיכָא  "קִבֵּל"   

, לאֹ שַׁיָּ   דְּלִגְמָרֵיהּ צָרִי   הָרַמְבַּ"ם בַּתַּלְמִיד שֶׁהָיָה חָכָם שֶׁכָּתַב     בֵּיהּ לְשׁוֹן קַבָּלָה, אֶלָּא לְשׁוֹן מְסִירָה, כְּמוֹיוְלִסְבָרֵיהּ לאֹ צָרִי

 לְמֵימַר בֵּיהּ לְשׁוֹן  יוּמִשּׁוּם הָכִי, בְּמֹשֶׁה שֶׁהָיָה צָרִי מֵהַקָּדוֹשׁ בָּרוּ הוּא גְּמָרָא וּסְבָרָא, שַׁיָּ   לוֹ וְכוּ'.  "מוֹסֵר"וּמֵבִין, הֲרֵי רָבּוֹ  

לִ "קִבֵּל" צָרִי  הָיָה  לאֹ  יְהוֹשֻׁעַ  אֲבָל  שָׁם  .  וְעַיֵּן  וְכוּ',  יָמִישׁ"  לאֹ  נַעַר  בִּן־נוּן  יְהוֹשֻׁעַ  "וּמְשָׁרְתוֹ  דִּכְתִיב  חֲדָא,  דְּמֹשֶׁה,  סְבָרָא 

. וְעוֹד, שֶׁהֲרֵי  ם סְבָרָא יְשָׁרָהבַּמִּדְרָשִׁים. וְעוֹד, שֶׁכָּל אוֹתוֹ הַדּוֹר שֶׁשָּׁמְעוּ קוֹלוֹ שֶׁל הַקָּדוֹשׁ בָּרוּ הוּא בַּהַר סִינַי, הָיְתָה לָהֶ 

 עָה. ינִקְרְאוּ דּוֹר דֵּ 

 

Now the Mishnah makes sense, and we can understand the first question of why the Torah 

was ‘received” in some cases and “transmitted” in other cases. For in every case that the student 

 
16 Rabbi Chaim Benveniste (1603–1673), rabbi of Izmir, Turkey. The first part of his commentary, Knesset 

HaGedolah, on Choshen Mishpat, was published in Izmir in 1660. 
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needs the [halachic] traditions and the reasoning abilities of his teacher, it’s appropriate to 

speak in the language of “received.” But where he needs the halachic traditions but doesn’t 

need the reasoning abilities, the language of receiving is not appropriate for him, but rather 

the language of transmission. This is as the Rambam wrote for the student who was wise and 

discerning, thus his teacher transmitted to him, etc. Because of this, for Moses, who needed 

from the Holy One, Blessed be He, both the halachic traditions and the reasoning abilities, it 

was appropriate to speak in the language of “received.” But Joshua didn’t need the reasoning 

abilities from Moses, and the word “transmitted” was therefore appropriate for Joshua. We 

understand this, first, as it is written, “The L-rd would speak to Moses face-to-face, as one person 

speaks to another, and he would then return to the camp; but his assistant, Joshua son of Nun, a 

young man, would not stir out of the Tent,”17 and see there in the Midrash.18 Further, the entire 

generation that heard the voice of the Holy One, Blessed be He, at Mt. Sinai, had received 

reasoning abilities direct from G-d. Further, they were called the generation of knowledge.19 

 

בְּסִינַי "אָנֹכִי ה'  שׁוּלְפִי זֶה, יוּבַן הַפָּסוּק "כִּי כָל־הָעֵדָה כֻּלָּם קְדֹשִׁים", וּפֵרֵ  וְכִי אַתֶּם לְבַדְּכֶם שְמַעְתֶּם  ", כָּל    רַשִׁ"י,  הֶי אֱ

וְ"לאֹ יִהְיֶה    ק עַל מֹשֶׁה, וַהֲלאֹ מֹשֶׁה שָמַע כָּל הַתּוֹרָה, וְהֵם לאֹ שָמָעוּ אֶלָּא "אָנֹכִי"וֹם הוּא זֶה לַחֲלוְקָשֶׁה, וּמַה טַּעַ   הָעֵדָה שָמְעוּ.

". אֶלָּא וַדַּאי שֶׁכַּוָּ  שֶׁאֵינָם    וּסְבָרָא,עָה  יבָּרוּך הוּא וְקָנוּ דֵּ   שׁנַת קֹרַח הָיְתָה לוֹמַר, הואִיל וְכָל הָעֵדָה שָמְעוּ קוֹלוֹ שֶׁל הַקדוולְ

הִים" מ צְרִיכִים עוֹד לִסְבָרָתוֹ שֶׁל מֹשֶׁה, וִיכוֹלִים לָדוּן עִמּוֹ בְּדִינֵי נְפָשׁוֹת, כֻּלָּם נִקְרָאִים בִּכְלַל מְחִים  וּ סַנְהֶדְרִין, וְנִקְרָאִים "אֱ

הִים". וְזֶהוּ "כִּ יוְדַיָּ  הִים נִצָּב בַּעֲדַת־אֵל".  י כָל־הָעֵדָה כֻּלָּם קְדֹשִׁים וּבְתוֹכָם ה'נִים, כְּמוֹ שֶׁנִּקְרָא מֹשֶׁה "אִישׁ הָאֱ   ", שֶׁ"אֱ

 

Because of this, we will understand the verse of Korach’s rebellion, when the participants 

challenged Moses, saying, “You have gone too far, for all the community are holy, all of them, 

and the L-rd is in their midst; why then do you raise yourselves above the L-rd’s congregation?”20 

Rashi explains, “You’re not the only ones who heard at Sinai: ‘I am the L-rd thy G-d.’ All 

the congregation heard it!”21  

A difficulty is, what is the reason for Korach and those with him to disagree with Moses, 

for didn’t Moses hear all of the Torah, and they only heard the first two commandments, “I 

[anochi] am the L-rd, your G-d, Who brought you out of the land of Egypt, the house of bondage” 

and “You shall have no other gods besides Me.”22  

 
17 Ex. 33:11. 
18 Menachot 99b: “[Rabbi Yonatan said]: The Holy One, Blessed be He, saw Joshua, that words of Torah were 

very precious to him, as it is stated: ‘[And the L-rd spoke to Moses face-to-face] . . . and his servant Joshua, son of 
Nun, a young man, did not depart from the Tent” (Ex. 33:11). The Holy One, Blessed be He, said to him: Joshua, are 
words of Torah so precious to you? [I bless you that] ‘this Torah scroll shall not depart from your mouth.’ ” 

19 Num. Rabbah 19:3; Yalkut Shimoni on Nach 178:1; Rashi on I Chronicles 2:6; Zohar II:62b; Zohar Chadash, 
Chukat 136. 

20 Num. 16:3. 
21 Rashi to Num. 16:3, based upon Midrash Tanchuma, Korach 4. 
22 Ex. 20:2–3. Horayot 8a–b discusses whether the people heard all Ten Commandments, or only the first two. A 

later opinion from Chassidic tradition is that the people only heard the first word, anochi, or only the first syllable. 
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Rather, it’s certain that the intention of Korach was to say: All the community heard 

the voice of the Holy One, Blessed be He, and acquired mental capacity and reasoning 

abilities, so that they no longer required the reasoning abilities of Moses. Thus, they are able 

to judge with him [cases of] capital law, and so all are included in the category of Sanhedrin, 

and should be called in the name of G-d as experts and judges, as Moses is called “a man of 

G-d.”23 This is the meaning of, “For all the community are holy, all of them, and the L-rd is 

in their midst,” that “G-d stands in the divine assembly.”24 

  

יָמִים   שֶׁהֶאֱרִיכוּ  לַזְּקֵנִים  מָסַר  נַמִי  יְהוֹשֻׁעַ  דֵּ וְכֵן  הַדּוֹר  מִן  הָיוּ  הֵם  שֶׁגַּם  וּזְקֵנִים יאַחֲרָיו,  סְבָרָתוֹ.  אֶל  צְרִיכִים  הָיוּ  וְלאֹ  עָה, 

סְבָרָא יְשָׁרָה, כְּמוֹ שֶׁכָּתַב הָרַמְבַּ"ם בְּפֶרֶק ז' מֵהִלְכוֹת יְסוֹדֵי    שְׁכִינָתוֹ אֶלָּא עַל בַּעֲלֵי לַנְּבִיאִים, שֶׁאֵין הַקָּדוֹשׁ בָּרוּ הוּא מַשְׁרֶה  

וְתִהְיֶה לוֹ דֵּ וּהַתּוֹרָה, אָדָם שֶׁהוּא מְמ מִיָּד רוּחַ ילָּא בְּכָל הַמִּדּוֹת,  נְכוֹנָה לָדַעַת וּלְהַשִּׂיג,  ', עכ"ל.  כוּוְ הַקֹּדֶשׁ שׁוֹרָה עָלָיו    עָה 

  קֵי אֶרֶץ, וְלאֹ הָיוּ צְרִיכִים אֶלָּא לִגְמָרָא וְלאֹ לִסְבָרָא. וּוּנְבִיאִים מְסָרוּהָ לְאַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה, שֶׁגַּם הֵם הָיוּ מְצ

 

Thus, Joshua also transmitted to the elders who lived on after him,25 for they were 

also from the generation of understanding, and they did not need his reasoning abilities. The 

elders transmitted to the prophets, for the Holy One, Blessed be He, would only spread His 

Shechinah over those who had straightforward reasoning abilities, as the Rambam wrote in 

the seventh chapter of the Mishneh Torah, laws of The Foundations of the Torah, halacha 1, 

“a man who is full of these qualities and . . . possesses an accurate mental capacity to 

comprehend and grasp [them] . . . the divine spirit will immediately rest upon him.” The 

prophets transmitted it to the Men of the Great Assembly, who were also “pillars of the 

earth,”26 and they only needed the halachic traditions and not the reasoning abilities.  

 

נִתְמַעֲ  זֶה  אַחַר  הַבָּאִיאָמְנָם,  בַּדּוֹרוֹת  הָכִי,  הַסְּבָרָא, וּמִשּׁוּם  הַגְּמָרָא וּבֵין  בֶּין  מֵהָרַב  לְקַבֵּל  צְרִיכִים  וְהָיוּ  אָמַר  טוּ הַדּוֹרוֹת,  ם 

    הַתַּנָּא, הִלֵּל וְשַׁמַּאי "קִבְּלוּ" וְכוּ'. וְכֵן כֻּלָּם.

 

Indeed, after that, the generations declined, and each of them had to receive from 

their rabbi both the halachic traditions and the reasoning abilities, and because of this, for 

the coming generations, the Tanna says, “Hillel and Shammai “received [it]” etc. This is the 

case for all the other generations listed in Pirkei Avot.  

 

 
23 Deut. 33:1. 
24 Ps. 82:1. 
25 Cf. Joshua 24:31, “Israel served the L-rd during the lifetime of Joshua and the lifetime of the elders who lived 

on after Joshua.” 
26 I Sam. 2:8. 
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"הַשָּׁמַיִם שָׁמַיִם לַיהוָה    א מֵחֲמַת מַעֲמָד הַר סִינַי, שֶׁהֲרֵי מִתְּחִלָּה כְּתִיבוּמָה שֶׁאָמַר "מִסִּינַי", לְפִי שֶׁמֹּשֶׁה זָכָה לְקַבֵּל הַתּוֹרָה דַּוְקָ 
הוּא   רְדוּ לַתַּחְתּוֹנִים, וְתַחְתּוֹנִים לאֹ יַעֲלוּ לְמַעְלָה. וְכֵיוָן שֶׁיָּרַד הַקָּדוֹשׁ בָּרוּנוּ שֶׁהָעֶלְיוֹנִים לאֹ יָ יוְהָאָרֶץ נָתַן לִבְנֵי־אָדָם", דְּהַיְ 

הֲמָא שֶׁהֵטִיל  וּלְבַטֵּל הַזּדַּי  וְסוֹד מַעֲמָד זֶה הָיָה    רָה, וּמִשּׁוּם הָכִי, גַּם מֹשֶׁה הָיָה יָכוֹל לַעֲלוֹת לַשָּׁמַיִם.יעַל הַר סִינַי, בִּטֵּל הַגְּזֵ 
מְאָה בָּרְחָה וְהָלְכָה לָהּ, וּשָּׁה בָּעוֹלָם הַזֶּה, וְהַטּוּנִתְרַחֲבָה הַקְּדהֲמָתָן, לְפִי שֶׁאָז  וּהַנָּחָשׁ בְּחַוָּה, דִּכְשֶׁעָמְדוּ עַל הַר סִינַי, פָּסְקָה ז

  וּטְעָמֶיהָ.  וְכָל זֶה הָיָה סִיּוּעַ שֶׁיֵּשׁ בּוֹ מַמָּשׁ, שֶׁיִּתְגַּלֶּה אוֹר הַתּוֹרָה בָּעוֹלָם הַזֶּה, לְהָבִין סוֹדוֹתֶיהָ 
 
As for the second question, why the Tanna said from Sinai,” it’s because Moses merited 

to receive the Torah specifically because he stood at Mount Sinai. That is, initially there was 
a decree, as it is written, “The heavens are the heavens of the L-rd, and the earth He gave to 
the children of man.”27 That is, these were separate domains, such that the celestial beings didn’t 
actually descend all the way to the earthly beings, and the earthly beings didn’t actually ascend 
all the way upward.28 However, since the Holy One, Blessed be He, descended upon Mount 
Sinai, the decree that the domains were kept strictly separate was nullified, and because of this, 
even Moses was able to ascend to Heaven. The esoteric secret of this presence at Mount Sinai 
was enough to nullify the moral contamination of man that the serpent had cast upon Eve. 
For when they stood at Mount Sinai, their moral contamination ceased,29 for now the holiness 
spread wide in this world, and the impurity fled and went away. All this was Heavenly 
“assistance with substance,”30 allowing the light of Torah to be revealed in this world, with 
understanding of [the Torah’s] secrets and reasons. 

  
הֱווּ מְתוּנִים  "וּ. וּתְחִלַּת דִּבְרֵיהֶם,  וְלָכֵן, אַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה שֶׁרָאוּ שֶׁהָיוּ מִתְמַעֲטִים הַלְּבָבוֹת, הִזְהִירוּ עַל שְׁלוֹשָׁה דְּבָרִים הַלָּל

בַּדִּין, כְּלוֹמַר, דְּלִהְיוֹת מְתוּנִים בַּדִּין    רַבָּנָן הֱווּ מְתוּנִים  דְּאָמוּרהָא מִלְּתָא    , דִּבְפֶרֶק קַמָּא דְּסַנְהֶדְרִין, אָמַר בַּר קַפָּרָא, מְנָא"בַּדִּין
צ  כְּבָר הָיָה  וְלאֹ  חָמוֹץ",  מֵ"אַשְּׁרוּ  לָן  לָנוּ  רֶוֹנָפְקָא  יְחַדְּשׁוּ  הַגְּדוֹלָה  כְּנֶסֶת  שֶׁאַנְשֵׁי  צָרִי לוֹמַר,    כְּלָל  כָּרְחָ  וְעַל  זֶה,  דָּבָר 
תּוּן שֶׁל "אַשְּׁרוּ חָמוֹץ", וְתָרֵיץ, מִ"וְלאֹ־ יתּוּן אַף לְאַחַר הַמִ ימְנָלַן דְּבָעִינַן הַאי מִ   אַחֶרֶת הָיְתָה לָהֶם, וּבָעֵי בַּגְּמָרָא.  נָהווָּ שֶׁכַּ 

ת" וְכוּ', וְהַיְ  ן לאֹ הִגִּיעַ ירוּר לוֹ כַּשֶּׁמֶשׁ, יֵשׁ לוֹ לִירָא פֶּן עָדִינוּ כְּמוֹ שֶׁכָּתַב מַהַרְשָׁ"א, שֶׁאֲפִלּוּ אִם יִהְיֶה הַדִּין בָּ יתַעֲלֶה בְמַעֲ
  מֶק הַדִּין כָּל כָּ מַהֵר.וֹמֶק הַדִּין, וְיַחֲשֹׁב בְּעַצְמוֹ לִהְיוֹת מִמַּדְרֵגָה שְׁפָלָה, שֶׁאֵינָם יְכוֹלִים לְהַגִּיעַ לְעוֹלְע

 
Therefore, we can now understand the answer to our third question. It was because the 

Men of the Great Assembly saw that “the hearts were shrinking,”31 i.e., that the generations 

 
27 Ps. 115:16. 
28 Sukkah 5a: “It’s taught [in a Baraita] that Rabbi Yosei says: The Divine Presence never [actually] descended 

below, and Moses and Elijah never [actually] ascended [to Heaven] on high, as it is stated: ‘The heavens are the 
heavens of the L-rd, and the earth He gave to the sons of man’ (Ps. 115:16).” 

29 Shabbat 145b–146a: “[Rabbi Yochanan explained:] Why are gentiles [morally] contaminated? [Because] they 
did not stand on Mount Sinai. As when the snake came upon Eve [convincing her to eat from the Tree of Knowledge], 
it infected her with [moral] contamination [and this contamination remained in all human beings]. [When] Israel stood 
at Mount Sinai, their contamination ceased, [whereas] gentiles did not stand at Mount Sinai, and their contamination 
never ceased.” 

30 The term appears, e.g.: Rabbi Yair Chaim Bacharach, Chavot Ya’ir (Frankfurt 1699) 11:13; Shimon ben 
Tzemach Duran, Sefer haTashbetz (Amsterdam 1738), Introduction, 1; Yaakov Emden; Sheilat Yaavetz (Altona 1738) 
I:22:5. 

31 The term appears, e.g.: Rashi on Bava Metzia 33a. 
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declined, that they warned about these three things, “Be patient in [the administration of] justice, 
raise many disciples and make a fence around the Torah.”  

The beginning of their words is “be patient in [the administration of] justice,” as in the 
first chapter of tractate Sanhedrin (7b), Bar Kappara said, “From where is this matter stated 
by the Sages [derived]: ‘Be patient in [the administration of] justice’? As it is written: ‘Neither 
shall you go up by steps [onto My altar, that your nakedness may not be exposed upon it]’ (Ex. 
20:23) [i.e., do not ascend hurriedly], and juxtaposed [to this verse, it is written: ‘Now these are 
the ordinances [that you shall set before them] (Ex. 21:1).”  

That is, it’s as if to say, that to “be patient in [the administration of] justice” was already 
derived for us from the verse, “relieve the oppressed,”32 as we discussed above, that in 
Sanhedrin 35a, Rava interpreted “relieve the oppressed” as “praise [ashru] the judge who delays 
[mechametz] his verdict [before he pronounces it].” Also mentioned above was that Shulchan 
Aruch, Choshen Mishpat, siman 10 (se’if 1), uses the language, “The judge must be patient in the 
[administration of] justice, that he should not give a decision before he protracts [his deliberations] 
and discussed it [the law] and it becomes clear to him as the sun. 

This was the basis of our fourth question at the beginning of this essay, as to what novelty 
the Men of the Great Assembly were bringing. Perhaps it was not necessary at all for the Men 
of the Great Assembly to bring this Mishnah “be patient in [the administration of] justice” as a 
new matter for us? You must necessarily say that they had another intent, and the Gemara 
in Sanhedrin 7b questions this. 

How do we know that this requirement of patience of our Mishnah, Pirkei Avot 1:1, is 
a separate teaching that comes only after the teaching of patience based upon Rava’s 
interpretation of “relieve the oppressed”? The solution, as provided by Bar Kappara, is from the 
verse, “Neither shall you go up by steps [onto My altar]” (Ex. 20:23)? The answer to our fourth 
question, as the Maharsha wrote, is that even if justice was as clear to [a judge] as the sun, he 
should fear that he has not yet reached the “profundity of justice,” and he should consider 
himself to be of a lowly rank, who is not able to arrive at the profundity of justice so quickly.33 
So “relieve the oppressed” may teach a judge to delay his verdict, so as to protract his deliberations, 
and to discuss the law until it becomes very clear, but our Mishnah, as supported by “Neither shall 
you go up by steps to My altar,” teaches something further, that the judge also has to delay until 
he achieves the right mindset of humility and fear, lest he render the wrong judgment. 

 

 
32 Isaiah 1:17. 
33 Rabbi Shmuel Eliezer Eidels (“the Maharsha”) (1555–1631), Chiddushei Agadot on Sanhedrin 7b. The term, 

“profundity of justice,” appears, e.g., in Pesachim 54b. 
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מִשּׁוּם דְּמֵ"אַשְּׁרוּ חָמוֹץ" לאֹ שָׁמְעִינַן אֶלָּא שֶׁטּוֹב לִהְיוֹת מְתוּנִים כְּדֵי לְהַגִּיעַ    .וּמִשּׁוּם הָכִי, אִיצְטְרִיכוּ לוֹמַר הֱווּ מְתוּנִים בַּדִין

ת" מוּכָח שֶׁאַף עַל פִּי שֶׁהָיָה בּוֹ כֹּחַ לַעֲלוֹת בְּמַעֲלוֹת וְלִפְס  מֶק הַדִּין.וֹלְע ק הַדִּין שֶׁהָיָה בָּרוּר לוֹ  וֹאָמְנָם מִ"וְלאֹ־תַעֲלֶה בְמַעֲ

" וְכוּ', שֶׁאַחַר    וּדִּין. וְזֶהתּוּת הַ ין לאֹ הִגִּיעַ לַאֲמִ יכַּשֶּׁמֶשׁ, עִם כָּל זֶה צָרִי לִהְיוֹת מָתוּן, כִּי שֶׁמָּא עֲדַיִ  "אֲשֶׁר לאֹ־תִגָּלֶה עֶרְוָתְ

שֶׁהַדּוֹרוֹת    רָתוֹ, מֵאַחַר שֶׁרָאוּתּוּן הַצָּרִי כְּדֵי שֶׁיִּהְיֶה בָּרוּר לוֹ כַּשֶּׁמֶשׁ, עוֹד צָרִי מִּתּוּן אַחֵר, לִרְאוֹת שֶׁמָּא הוּא טוֹעֶה בִּסְבָ יהַמִּ 

  ים בְּדַעְתָּם וּבִסְבָרָתָם. מִתְמַעֲטִים וְהוֹלְכִ 

 

Because of this, they needed to say, “Be patient in [the administration of] justice.” 

Because of “relieve the oppressed,” they only informed us that it is good to be patient in order 

to arrive at the profundity of justice. However, from “Neither shall you go up by steps [onto 

My altar, that your nakedness may not be exposed upon it,” it is proven that even though [a 

judge] had the power to go up by steps and to quickly render a judgment that was as clear as 

the sun, nevertheless it was necessary to be patient, lest he still not arrive at the truth of the 

judgment. This is the meaning of, “that your nakedness may not be exposed,” that after the 

patience that was needed in order that [the judgment] be as clear as the sun, an additional 

patience was still necessary, to see lest [the judge] was erring in his analytical ability, after 

[the Men of the Great Assembly] saw that the generations declined and continued to do so in 

their knowledge and in their analytical ability. 

  

כָּאן יֵשׁ לָחוּשׁ שֶׁמָּא    בַּעֲלָהּ, דְּאִם כֵּן לִבּוֹ נוֹקְפוֹ וּפוֹרֵשׂ, וְאַף  ק עָצְמָהּ בִּפְנֵיוֹשֶׁאֵין לָאִשָּׁה לִבְדּ  וּמִשּׁוּם דְּאָמְרִינַן בְּמַסֶּכֶת נִדָּה,

לְפִיכָ אָמְרוּ "וְהַעֲמִידוּ תַלְמִידִים",   יִרְצֶה לָדוּן, אוֹ יַעֲשֶׂה עִנּוּי דִּין. רֵא פֶּן לאֹ הִגִּיעַ לָעֹמֶק וְלאֹינוֹקְפוֹ, וְיִתְיָ  לְעוֹלָם יִהְיֶה לִבּוֹ

כּוּחַ יִתְבָּרֵר הָאֱמֶת, וְאָז אֵין  י  הַוִּ שֶׁיִּהְיֶה לָהֶם תַּלְמִידִים רַבִּים, בְּוַדַּאי שֶׁיִּהְיֶה בֵּינֵיהֶם בַּעֲלֵי סְבָרָא לְהָבִין וּלְדַקְדֵּק, וּמִתּוֹשֶׁכְּ 

וּמִשּׁוּם הָכִי אָמַר "הַרְבֵּה" וְלאֹ "רַבִּים", כְּלוֹמַר, כְּדֵי    לְהַטֹּת".רַבִּים  לִטְעוֹת וּלְהִסְתַּפֵּק. וְעוֹד, שֶׁיַּעַמְדוּ לְמִנְיָן, וְ"אַחֲרֵי  מָקוֹם  

ז שֶׁיַּעֲמִיד תַּלְמִידִים טוֹבִים, שֶׁנֶּאֱמַר בָּהֶם, הַרְבֵּה תּוֹרָה לָמַדְתִּי  וֹ . וְעוֹד יֵשׁ לוֹמַר, שֶׁרָצָה לִרְמלִקַּח מִנְיַן הַהַרְבֵּה מִן הַמּוּעָט

   מִתַּלְמִידַי יוֹתֵר מִכֻלָּם. מֵרַבּוֹתַי, וּ

 

Toldot Shimshon also asked the motivation of the Men of the Great Assembly for the 

teaching “raise many disciples,” and in question 5 asked why they used the word “harbei.” It says 

in tractate Niddah that a woman should not examine herself in front of her husband before 

engaging in intercourse, to confirm that she is not impure, because if she were to do so, the heart 

of a scrupulous husband might trouble him with pangs of conscience over sins that he could 

transgress, and he will separate from his wife out of fear that she is impure, even if she is not.34 

Because of that thinking, so too here regarding judges, one should fear lest his heart trouble 

him forever, and he should fear lest he not arrive at a profundity of judgment, and not want 

to judge because of that fear, or lest he arrive at a miscarriage of justice.  

Therefore, [the Men of the Great Assembly] said, “raise many disciples,” that when 

they will have many disciples, certainly among them there will be some who are masters of 

 
34 Niddah 12a, quoting Rav Yehuda. 
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reasoning abilities to understand and to be precise in judgment, and from the arguments 

before the court, the truth will become clear, and thus there is no room to err or to doubt 

oneself. 

Further, [the judges] should stand to be counted, i.e., they take a vote, “and defer to 

the majority [rabim] [רַבִּים].”35 Ex. 23:2 is cited in Sanhedrin 2a as teaching that we “defer to the 

majority,” and yet in the context of the entire verse, rabim means “multitude” instead of “majority,” 

thus: “You shall not follow a multitude [rabim] to do evil; neither shall you bear witness in a case 

so as to follow a multitude [rabim] to pervert justice.” Because of this, [the Tanna] said the word 

harbei [הַרְבֵּה] and not the word rabim [רַבִּים], as if to say, in order to take a reckoning of the 

many from the few, i.e., there would be 23 judges in a Lesser Sanhedrin, and they would follow 

the majority in determining the outcome, per Ex. 23:2. However, because the word rabim has a 

bad connotation in that verse, as one could wrongly follow a crowd, the Tanna of our Mishnah 

instead uses the word harbei.36 

Further, it can be said, that [the Tanna] used the word harbei because he wanted to hint 

that he should raise good disciples, about which it is said by Rabbi Chanina: “I have learned 

much [harbei] Torah from my teachers, and even more from my friends, but from my students 

[I have learned] more than [from] all of them.”37 

 

אִם הָרַב נִמְנֶה עִם תַּלְמִידוֹ, יָבוֹאוּ לְהַכְשִׁיר אַף בְּאָב וּבְנוֹ, וְיִגָּמֵר הַדִּין בַּקְּרוֹבִים.  אֲבָל אַכַּתִּי אֶפְשָׁר דְּנָפֵיק חוּרְבָה מִינֵּיהּ, שֶׁ 

הָרַאֲבַ"ד, שֶׁיּוֹצִיאֵם  כְּדִבְרֵי  נוּ אִם כְּדִבְרֵי הָרַמְבַּ"ם, שֶׁלּאֹ יִהְיוּ עִמּוֹ בִּשְׁעַת פְּסַק דִּין, וָאִם  יג לַתּוֹרָה, דְּהַיְ ילְפִי זֶה אָמַר וַעֲשׂוּ סְיָ 

   דֶם גְּמַר דִּין.וֹאַף ק

 

Toldot Shimshon also asked the motivation of the Men of the Great Assembly for the 

teaching to “make a fence around the Torah.” But even now that we have learned the 

circumstances under which a student can be counted with his teacher, it is possible that ruin may 

come from that. For if the teacher is counted with his student, they may come to qualify even 

a father and son, and the justice will end soon. According to this, [the Tanna], quoting the 

Men of the Great Assembly, said “make a fence around the Torah,” that is, if we rule in 

accordance with the Rambam, the fence around this mitzvah is that [the student] should not 

be with him at the time of rendering judgment, or if we rule in accordance with the words of 

the Ra’avad, that [the student] should leave before the rendering of judgment.  

 

 
35 Ex. 23:2. 
36 The translator is uncertain if he has captured the intent, and—as always—would welcome corrections or 

suggestions. 
37 Ta’anit 7a. 
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בֵּל הַתּוֹרָה  מֹשֶׁה קִבֵּל תּוֹרָה "מִסִּינַי" וְכוּ', שֶׁאִם הָיָה אוֹמֵר קִבֵּל תּוֹרָה "מֵהַקָּדוֹשׁ בָּרוּ הוּא", הָיָה מוּבָן שֶׁקִּ   וְעוֹד יֵשׁ לוֹמַר,
הָ וְתַעֲלוּמֶיהָ, וְהֵאִיר נִשְׁמָתוֹ לְקַבֵּל הַתּוֹרָה  בְּאוֹתָן אַרְבָּעִים יוֹם שֶׁעָלָה מֹשֶׁה לַשָּׁמַיִם, שֶׁאָז גִּלָּה לוֹ הַקָּדוֹשׁ בָּרוּ הוּא כָּל סוֹדוֹתֶי

, הוּרַע כֹּחָהּ שֶׁל קַבָּלָה זוֹ, שֶׁהֲרֵי יֵשׁ מָקוֹם לוֹמַר, שֶׁ  ם  ילאֹ נִתְקַיֵּ שֶׁקִּבֵּל    כָּל מַהשֶׁהִיא בִּלְתִּי תַּכְלִית. וְאִם הָיִינוּ אוֹמְרִים כָּ
. "תַּעֲלֻמוֹת חָכְמָה"בָּשׁ בְּרוּחָנִיּוּת, וּמִשּׁוּם הָכִי הָיָה יָכוֹל לְהַשִּׂיג בְּדַעְתּוֹ כָּל  וּמֶר וּמְלוֹ פְשָׁט מֵהַחוּמ  , שֶׁהֲרֵי אָז הָיָה מֹשֶׁהבְּיָדוֹ

לַאֲוִיר   וּבָא  הַגַּשְׁמִיּוּת  אֶת  וְהִלְבִּישׁ  וְחָזַר  מֵהָרוּחָנִיּוֹת,  וְנִתְפַּשֵּׁט  לָאָרֶץ  כְּשֶׁיָּרַד  הַרְבֵּה אֲבָל  מִמֶּנּוּ  שֶׁנִתְעַלְּמוּ  בְּוַדַּאי  הָעוֹלָם, 
    סוֹדוֹת, דּוּמְיָא לְמַאי דְּאָמַר, אֲוִירָא שֶׁל אֶרֶץ יִשְׂרָאֵל, מַחְכִּים.

 
We discussed the second question above, of why the Mishnah says that Moses received the 

Torah “from Sinai,” and we noted that Moses’ ascent of Sinai was a special place that allowed the 
nullification of the decree keeping the domains of Heaven and earth strictly separate. 

Furthermore, it can be said on that second question, that Moses received the Torah 
“from Sinai,” for if it had said that he received the Torah from the Holy One, Blessed be He, 
it would be understood that he received the Torah during the same 40 days that Moses 
ascended to Heaven, that then the Holy One, Blessed be He, had revealed to him all of [the 
Torah’s] secrets and her hidden things, and had illuminated his spirit to receive the Torah, 
which is limitless. 

If one were to say this, the power of this acceptance of the Torah by Moses would be 
diminished, for then one could say that everything that he received would not be of a 
permanent, enduring nature, for then Moses would have been stripped from the physical 
existence and clothed in spirituality. Because of this, he would have been able to attain in 
mind all “secrets of wisdom.”38 But when he descended to the earth, and separated from 
spirituality, and returned and became clothed with materiality and came to the air of the 
world, surely many secrets vanished from him. This is similar to what it said, “the air of the 
Land of Israel makes one wise,”39 and after Moses’ descent from Sinai, he was again in the 
wilderness, outside the Holy Land. 

  
בַּקֹּדֶשׁ", שָׁאַף עַל פִּי  . סִינַי   . "מִסִּינַי", לְאַשְׁמוֹעִינַן שֶׁקִּבֵּל אוֹתָהּ בָּהָר סִינַי, כְּדִכְתִיב "אַלְפֵי שִׁנְאָן .וּמִשּׁוּם הָכִי נָקַט הַתַּנָּא  

  שָּׁה עָלָיו, שֶׁיָּרְדָה שְׁכִינָה לְמַטָּה, וְהֵאִיר עֵינָיו וּשֶׁהָיָה אִישׁ חָמְרִי וְהוּא בְּתוֹ הָאֲוִיר שֶׁל הָעוֹלָם, מִכָּל מָקוֹם נִתְפַּשְּׁטָה הַקְּד
    ."תַּעֲלֻמוֹת חָכְמָה"בְּ 

 
Because of this, the Tanna selected the word “from Sinai,” to inform us that [Moses] 

received [the Torah] at Mount Sinai, as is written, “G-d’s chariots are myriads, thousands upon 
thousands; the L-rd was among them, at Sinai, in holiness.”40 Even though [Moses] had a 
physical existence and existed among the air of the world, nevertheless holiness was spread 
out upon him, for the Shechinah descended below, and enlightened his eyes with “secrets of 
wisdom.”  

  

 
38 Job 11:6. 
39 Bava Batra 158b. 
40 Ps. 68:18. 
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בָּא לוֹ לוֹמַר קִבֵּל תּוֹרָה "בְּסִינַי", שֶׁבָּא לְהוֹרוֹת מָקוֹם קַבָּלָתָהּ בִּלְבַד. וּלְפִיכָ יֵשׁ לְבָאֵר, שֶׁהַתַּנָּא    , הָיָהוֹאֶלָּא שֶׁלְּפִי דֶּרֶ זֶ 
הָר כְּגִיגִית, וּמִכָּאן מוֹדָעָא  אָמְרִינַן, שֶׁכָּפָה עֲלֵיהֶם אֶת הָ   לְהוֹרוֹת לָנוּ נָמֵי סֵדֶר קַבָּלַת הַתּוֹרָה כֵּיצַד הָיְתָה, דִּבְפֶרֶק ט' דְּשַׁבָּת

שֶׁמָּא הָיוּ חוֹזְרִים כְּשֶׁרָאוּ הָאֵשׁ הַגְּדוֹלָה,    תָא, וְכָתְבוּ שָׁם הַתּוֹסָפוֹת, וְאַף עַל פִּי שֶׁכְּבָר הִקְדִּימוּ נַעֲשֶׂה לְנִשְׁמָע,ירַבָּה לְאוֹרָיְ 
שֶׁהֲרֵי    צְרַ לִכְפּוֹת עֲלֵיהֶם אֶת הָהָר, זֶה גָּרַם שֶׁאֵין קַבָּלָתָם קַבָּלָה גְּמוּרָה,וּשׁ השֶׁיָּצְתָה נִשְׁמָתָם, עכ"ל. נִמְצָא, שֶׁמֵּחֲמַת הָאֵ 

וֹרָה  י מַה שֶׁמֹשֶׁה קִבֵּל הַתּיֵשׁ לָהֶם מוֹדָעָא עָלֶיהָ. וְאִם לאֹ הָיוּ חוֹזְרִים בָּהֶם, הָיוּ מְקַבְּלִים הֵם כָּל הַתּוֹרָה כְּמוֹ מֹשֶׁה. נִמְצָא, כִּ 
 "מִסִּינַי", מֵחֲמַת שֶׁכָּפָהוֹ עֲלֵיהֶם.לְבַדּוֹ, הָיָה  

 
Rather, according to this way, he should have said that Moses received the Torah “at 

Sinai,” instead of “from Sinai,” for he came to instruct us only the place of [the Torah’s] 
reception. Therefore, we need to clarify that the Tanna came to instruct us also of the order 
of how the Torah was received, as in the ninth chapter of tractate Shabbat, saying, that “He 
overturned the mountain over them like a tub, and said to them: If you accept the Torah, 
excellent, and if not, there will be your burial. Rav Acha bar Ya’akov said: From here there is a 
substantial caveat to their obligation to fulfill the Torah.”41 The Tosafists wrote there, “Even 
though they had already advanced ‘we will do’ before ‘we will hear,’42 perhaps they retracted 
when they saw ‘the great fire’43 [with which the L-rd descended, the great fire] that burned 
their souls [that is, that terrified them].”44 It is found, that because of the fire, the mountain 
had to be overturned upon them, this resulted that their acceptance of the Torah was not a 
complete acceptance, for they have a caveat upon it. If they wouldn’t gone back on their word 
to keep the Torah, they would have received the entire Torah, like Moses. It’s found that as 
for Moses receiving the Torah by himself, it was “from Sinai,” because He overturned it upon 
[the people]. 

  
, מוֹנֶה וְהוֹלֵ   קִבֵּל הַתּוֹרָה מֵרָצוֹן   לְאַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה, לְפִי שֶׁמֹּשֶׁה בִּלְבַד  ד שֶׁמַּגִּיעַ בְּכָל דּוֹר וְדוֹר, עַ   מְסִירַת הַתּוֹרָהוְאַחַר כָּ

כֹּחָם, וְיִצְרָם פָּסַק וְהַזְּקֵנִים אַחַר יְהוֹשֻׁעַ, כְּבָר תַּשׁ  עַצְמוֹ בַּמַּעֲשֶׂה הָעֵגֶל. וִיהוֹשֻׁעַ הָיָה תַּלְמִידוֹ נֶאֱמָן, וְלאֹ פָּגַם  טוֹב בְּלאֹ אֹנֶס,
מוּ עֲלֵיהֶם הַתּוֹרָה כֹּל יִשְׂרָאֵל בְּרָצוֹן טוֹב  יקְדוֹשִׁים. וּנְבִיאִים לְאַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה, שֶׁאָז קִיְּ   מֵהֶם, וְהֵם מְסָרוּהָ לַנְּבִיאִים שֶׁהֵם

   מִכְּלָל הַמֵּאָה וְעֶשְׂרִים זְקֵנִים שֶׁל אַנְשֵׁי כְּנֶסֶת הַגְּדוֹלָה.וְשָׁלֵם, כַּיָּדוּעַ שֶׁמָּרְדְּכַי בִּלְשָׁן וְדָנִיֵּאל, הָיוּ
 
Afterward, the transmission of the Torah was counted in each and every generation, 

i.e., from Moses to Joshua, from Joshua to the elders, from the elders to the prophets, until 
reaching the members of the Great Assembly. This is because Moses alone received the Torah 
out of good will, without compulsion, and Joshua was his faithful disciple and didn’t defile 
himself with the incident of the Golden Calf. The elders after Joshua, even though they were 

 
41 Shabbat 88a. 
42 Ex. 24:7, “All that the L-rd has spoken, we will do, and we will hear.” The rabbis interpreted this as meaning 

that the people agreed to “do” what the L-rd desired, even before they would “hear” the details. 
43 Ex. 19:18, “Now Mount Sinai was all in smoke, for the L-rd had come down upon it in fire; the smoke rose like 

the smoke of a kiln, and the whole mountain trembled violently.” Deut. 18:16, “. . . Let me not hear the voice of the 
L-rd, my G-d, any longer, or see this great fire any more, lest I die.”  

44 Tosafot on Shabbat 88a.  
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not as faithful, they were elderly, so their strength had grown weak, and their evil inclination 
had ceased, and they transmitted [the Torah] to the prophets, who were holy. The prophets 
transmitted it to the members of the Great Assembly, at which time all Israel fulfilled the 
Torah upon themselves with good and complete will, as is well known, Mordechai Bilshan45 
and Daniel were among the one hundred and twenty elders of the Men of the Great Assembly. 

  
עוֹת שֶׁאָמְרוּ בְּמַסֶּכֶת שַׁבָּת, עַל נוֹטָרִיקוֹן "אָנֹכִ"י". הֱווּ מְתוּנִים בַּדִּין, כְּנֶגֶד ינִים לִשְׁלוֹשׁ הַדֵּ ווּשְׁלוֹשָׁה דְּבָרִים שֶׁאָמְרוּ, הֵם מְכֻוָּ 

דִּינִים    ,אָמְרִינַן בַּמִּדְרָשׁ אִם אֵין אַתֶּם שׁוֹמְרִים הַדִּינִים, אֲנִי נוֹטֵל תּוֹרָתִי מִכֶּם. וְעוֹד, הַתּוֹרָהדְּ   נַפְשִׁי כְּתַבִית יְהַבִית", "אֲנָא  
ז רָאָהּ וַיְסַפְּרָהּ" וְכוּ', וְאַחַר כָּ "וַיּאֹמֶר  לָאָדָם".  וּבִנְתִינַת הַתּוֹרָה כָּתַב בְּעַצְמוֹ "אָ   מִלְּפָנֶיהָ דִּינִים מִלְּאַחֲרֶיהָ, וְהִיא בָּאֶמְצַע,

   מִשּׁוּם הָכִי, חוֹבָה עֲלֵיכֶם לִהְיוֹת מְתוּנִים בַּדִּין.
 
And three things that they said, they are directed to the three opinions they said in 

Tractate Shabbat about the acronym represented by the first word of the Ten Commandments, 
“anochi” [אָנֹכִי] [“I”].46  

Rabbi Yochanan himself said [that the word] “anochi” [that begins the Ten 
Commandments is an] abbreviation [for]: “I myself wrote and gave” [ana nafshi 
ketivat yehavit].  

The Rabbis said [it is an abbreviation for]: “A pleasant statement was 
written [and] given” [amira ne’ima ketiva yehiva].  

Some say [the word] anokhi [can be interpreted] backwards: “It was given, 
it was written, faithful are its statements” [yehiva ketiva ne’emanim amareha]. 

- Shabbat 105a 
“Be patient in [the administration of] justice” corresponds to “I myself wrote and 

gave.” It’s written in the midrash, “if you do not guard the laws, I will take my Torah from 
you.”47 Also, “The Torah [i.e., the Ten Commandments]: there are laws before it and laws after 
it, and it is in the middle.”48 That is, Israel received a set of ordinances at Marah, the well of 
bitter water,49 then received the Ten Commandments,50 then received additional laws.51 The 

 
45 Ezra 2:1–2: “These are the people of the province who came up from among the captive exiles whom King 

Nebuchadnezzar of Babylon had carried into exile to Babylon, who returned to Jerusalem and Judah, each to his own 
city, who came with Zerubbabel, Jeshua, Nehemiah, Seraiah, Reelaiah, Mordecai Bilshan, Mispar, Bigvai, Rehum, 
Baanah . . .” According to Pirkei D’Rabbi Eliezer 50:3, Bilshan is not a separate name, but a descriptive term for 
Mordechai, meaning ba’al lashon, “master of the language.” The idea is that Mordechai was a master of the 70 
languages of mankind, and that is how he understood Bigthan and Teresh plotting against King Ahasuerus, in Esther 
2:21–22.  

46 The Hebrew text uses the word notarikon, a Kabbalistic method of using the roshei teivot (initial letters) or 
sofei teivot (final letters) of a phrase as a word. In the case of the initial letters, the notarikon is essentially an acronym. 

47 Ex. Rabbah 30:23. 
48 Ex. Rabbah 30:3. 
49 Ex. 15:23–26. 
50 Ex. 20:1–14. 
51 Such as Ex. 20:21–23, and continuing with Ex. chapter 21. 
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Midrash adds, “Like a distinguished lady walking in the center of an armed guard, so has the Torah 
[i.e., the Ten Commandments], laws preceding it and laws following it, while it is in the middle.” 
The idea is that the various laws surrounding the Ten Commandments serve as a fence, with the 
Ten Commandments representing the principal part of the Law. 

In the giving of the Torah, He wrote himself, “Then did He see it, and declare it; He 
established it, and also examined it.”52 Afterward, it says, “And He said to man, “See! Fear of 
the L-rd is wisdom; to shun evil is understanding.”53 Because of this, it is incumbent upon you 
to be patient in [the administration of] justice. 

  
פֶן וֹ אֶת לִבָּם בָּאוֹמִּי שֶׁרוֹצֶה לְהַעֲמִיד תַּלְמִידִים, צָרִי לִמְשׁכְנֶגֶד "אֲמִירָה נְעִימָה" וְכוּ' אָמַר, הֶעֱמִידוּ תַּלְמִידִים הַרְבֵּה, שֶׁ וּ

    בִים עֲלֵיהֶם וּנְעִימִים.ישֶׁיִּהְיוּ דִּבְרֵי תּוֹרָה עֲרֵ 
 
Corresponding to the words “A pleasant statement was written [and] given,” [the 

Tanna] said, “raise many disciples,” for one who wants to raise disciples, needs to attract 
their hearts in a way such that the words of Torah are sweet and pleasant for them.  

  
מִשְׁמֶרֶת לְמִשְׁמַרְתִּי,    צְוֹת אֲחֵרוֹת עַד שֶׁתִּהְיֶינָהלָכֶם עוֹד מִ   ג לַתּוֹרָה, כְּלוֹמַר, תְּנוּיוַעֲשׂוּ סְיָ   וּכְנֶגֶד "יְהִיבָה כְּתִיבָה" וְכוּ' אָמַר,

    הַתּוֹרָה וְלאֹ יִפְרְצוּ בָּהֶם.שֶׁיְּקַיְּימוּ וּבְזֶה יִהְיוּ נֶאֱמָנִין אֲמָרֶיהָ,  וְזֶהוּ יְהִיבָה כְּתִיבָה,
 
Corresponding to the words “It was given, it was written, faithful are its statements,” 

[the Tanna] said, “make a fence around the Torah,” as if to say, give them other 
commandments until it will be “a safeguard for My prized possession.”54 This is the answer 
to the 6th question, why the Tanna wrote “make a fence around the Torah,” referring to a single 
fence instead of a fence around each mitzvah. This is the meaning of, “it was given, it was 
written,” and in this it will be that “faithful are its statements,” that they will fulfill the Torah 
and they will not breach [its statements]. 
 We have also addressed above how each of the three teachings of the Men of the Great 
Assembly were related to each other. 
 

* * * 

 
52 Job 28:27. 
53 Job 28:28. 
54 Yevamot 21a; Moed Katan 5a. 


