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Chapter I — Mishnah 5
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Yose ben Yochanan, a man of Jerusalem used to say: Let your house be wide open,
and let the poor be members of your household, and do not engage in too much conversation
with women. They said this with regard to one’s own wife, how much more [does the rule
apply] with regard to another man’s wife.

From here, the Sages said: as long as a man engages in too much conversation with
women, he causes evil to himself, he neglects the study of the Torah, and at his end he will
inherit Gehenna.
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“This knowledge is too wonderful:”' how are these matters connected one with
another?

Further, regarding “From here the Sages said,” to which element does this “from here”
refer? For if we say that it refers to “do not engage in too much conversation with women,”
it is difficult to understand, for from what he teaches afterward, “as long as a man engages in
too much conversation with women, he causes evil to himself,” is not a derivation of some
teaching based upon “do not engage in too much conversation with women.” Instead, they are
reasons for why he said that one should not engage in too much conversation. Thus, it is not
relevant to say “from here,” but rather, to omit the word and instead to immediately add the
reason, “as long as a man engages in too much conversation with women . . ..”

If we say that [“from here”] pertains to the a fortiori argument regarding another
man’s wife, this too is entirely impossible.

Furthermore, “and in the end he will inherit Gehenna” — what is [the meaning of]
“and at his end”?

’ English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com
I Cf. Ps. 139:6.
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That which the commentators explained, that the words “From here the Sages said”
as well as the following reasoning was an addition that our holy Rabbi, Yehudah haNasi, added
onto the words of the Tanna.? Aside from the forcedness [of this explanation], it is furthermore
difficult to understand, for as noted, this is no addition of any substance, but rather the
providing of a rationale for what the Tanna said.

The expression “From here, the Sages said” is not relevant, for it is possible that the
Tanna himself warned, “and do not engage in too much conversation” etc., because of these
reasons, viz, that it causes evil to himself, he neglects the study of the Torah, and at his end he will
inherit Gehenna.

If the rationale were added by Rabbi Yehudah haNasi, then he should have said, “and the
Sages said: as long as a man engages in too much conversation with women,” etc., connecting
to what the Tanna just said, rather than “From here,” which implies derivation from a source.
The word "x2n" is the problem; it doesn't fit a simple editorial addition.

Whether we view the word “from here” as having been provided by the Tanna or having
been added by Rabbi Yehudah haNasi, it doesn’t seem to make sense, as it implies a derivation
from something, but no such derivation is taking place. The reasoning follows directly from the
ruling, not from some external source.

Certainly, this word “from here” was given to be expounded, whether it be the
statement of the Tanna himself, or whether it be an addition of our holy Rabbi.
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We shall preface with that which we say in the first chapter of Bava Batra, page 7b:

“[The residents of a courtyard] can compel [each inhabitant of that
courtyard] to [financially participate in the] building of a gatehouse and a door to
the [jointly owned] courtyard [so that the courtyard not be open to the eyes of
those standing in the public domain].”*

Is this to say that a gatehouse is an advantageous thing? But there was
that certain pious man, with whom Elijah was accustomed to converse; he

2 The Bartenura wrote: “Our holy master, who arranged the Mishnahs, wrote [this]: From the words of this sage,
who said, ‘do not engage in too much conversation with women,’ the sages learned to say, ‘as long as a man engages
in too much conversation with women, he causes evil to himself.” ”

3 Mishnah Bava Batra 1:5.



made a gatehouse, and afterward [Elijah] no longer conversed with him
[because due to the gatehouse the voice of the poor crying outside the courtyard
was not heard].

This is not difficult: this [case where the gatehouse is a bad thing] is where
it has a door [that would keep a poor man from approaching to ask for charity];
that [case where the gatehouse is a good thing] is where it does not have a door
[and thus a poor man can enter to ask for help].

If you wish, say: both this and that are where it has a door and a handle,
and it is not difficult to understand: this [case where the gatehouse is a bad thing]
is where its handle is on the inside [not allowing entry to a poor man], that [case
where the gatehouse is a good thing] is where its handle is on the outside.

- Bava Batra 7b
Rashi explained “its handle is on the outside” as meaning “for the poor man opens it and
enters, and it is made of wood, and the key is always inside it.”
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By this, the words of the Tanna, “Let your house be wide open, and let the poor be
members of your household” will be understood. The better thing is that there should be no
door at all, and let your house be open wide, so that if the poor man comes, he will not need
to delay to open the door.

Or if there is to be a door, it is best where there is no handle at all, i.e., no latch, for
precisely this reason. Even if you wish to make a door and a handle, be careful that the handle
be on the outside, so that the poor man too can open the door, just as the members of your
household do. This is the meaning of: “and let the poor be members of your household.”
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After the poor come to your house, although the essence of the commandment is to
give them charity and to also appease them with words, but if only one is to be done, then one
who appeases [the poor] with words increases his reward even more than one who gives only
charity. As we say in the first chapter of Bava Batra (9b): “One who gives charity is blessed
with six blessings, and one who appeases him with words is blessed with eleven blessings.”
But if poor women come to your house, you should not lengthen speech with words and
appease them, but rather give them charity, and do not engage in too much conversation with
women.
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Perhaps there is room to say that since his intention is to perform the commandment
of charity properly — namely, the necessary appeasement — it is impossible for him to come
to sin. For behold, charity protects from the evil inclination, as it is written in Proverbs, “And
charity saves from death.”* Even so, it teaches us: “and do not engage in too much
conversation with women.” For behold, regarding his own wife they said that one should not
engage in too much conversation, even though there it is impossible for him to come to sin.
All the more so regarding another man’s wife, where it is possible to come to sin, that he
should not rely upon the miracle to say that the commandment of charity will protect him
from the evil inclination.
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Now, since he should not engage in too much conversation with women, he will not be
able to appease her with words, and he will lose the blessings of one who appeases with words.
This is difficult: how did the Sages not fear such a certain and great loss? On the contrary,
they should have said, “He who keeps a commandment will know no harm.”’ Further, if he
merits blessings, it is impossible that a curse should reach him — namely, seduction by the
evil inclination. Rather, certainly, from the fact that they prohibited increasing conversation
with women and appeasing her with words, you are forced to say that it was because it was
established to them that the loss is certain and the benefit doubtful. Moreover, the loss is so
great that the benefit will not come at all, for how is it possible that blessings should come to
him if he causes evil to himself?
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This is the meaning of “From here the Sages said” — that is to say, since we see that
the earlier ones prohibited appeasing the poor woman with words, despite the fact that it is
a commandment that has such great good reward of eleven blessings, from here the Sages

4 Prov. 10:2.
3 Eccl. 8:5.



learned to say that one who engages in too much conversation with women causes evil to
himself etc., and the curse will come upon him, and not the blessing, Heaven forbid.
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The connection of these three things, i.c., the listed consequences, may be properly
understood from that which we say in the second chapter of Nedarim (20a): “Do not engage
in too much conversation with women, for your end is to come to adultery.” Rabbi Ammi bar
Yoshiyah said: “Anyone who gazes at women, his end is to come to transgression.”

The author of Iyun Yaakov® asked:

What is different about the first clause, that it says, “his end is to come
to adultery,” and what is different about the latter clause, that it says, “his end
is to come to transgression”? He answered: one who commits adultery with his
eyes is called an adulterer, as it is written in Book of Job, “The eyes of the
adulterer watch for twilight, thinking, “No one will glimpse me then.” He masks
his face.”’

It is the way of those who speak together to come to gazing, as it is
written in Book of Exodus, “And the Lord spoke to Moses face to face, as one
person speaks to another.”® If so, he properly says: “do not engage in too much
conversation with women,” for your end is to come to adultery with the eyes.
One who gazes at women, his end is to come to actual transgression, for “the
eye sees, the heart covets, and the body commits the sin.”®

- Iyun Yaakov
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This is the meaning of: “One who engages in too much conversation with women
causes evil to himself” — that he will come to adultery. When the eye sees, the heart desires.
When he comes to thoughts of sin, he is called evil, as it is written in Psalms, “Evil shall not

6 Rabbi Jacob Reischer (1670 - 1733), [yun Yaakov (Wilhermsdorf 1729).
7 Job 24:15.

8 Ex. 33:11.

° Rashi on Num. 15:39.



dwell with You,”'!° and they do not admit him into the partition of the Holy One, blessed be
He.'!
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He neglects words of Torah, as it is written in Psalms, “The fear of the L-rd is pure,”!?

and when he has sinful thoughts, it is not pure. So they said in Kiddushin: “One marries a
woman, and afterward studies Torah,” so that he not be in thoughts of transgression. '
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His end is that he inherits Gehenna, for transgression leads to transgression.'* The
eye sees, and the heart covets, and the instruments of action complete the deed.'” This is the
meaning of “and his end,” because “causes evil to himself” and “neglects words of Torah”
come merely from the beginning of the sinful thought alone, but inheriting Gehenna comes
from the end — when the instruments of action complete the deed.

We may now return to the question with which we began: to what does “from here” refer?
It refers neither to “do not engage in too much conversation with women,” nor to the a fortiori
argument regarding another man’s wife. Rather, it refers to the ruling discussed in Bava Batra —
that the Sages prohibited appeasing a poor woman with words, even though one who appeases the
poor with words is blessed with eleven blessings, far more than the six blessings received by one
who gives charity alone. From this ruling, the Sages derived that the loss incurred by engaging in
too much conversation with women is certain and great, while the benefit is doubtful — indeed,
so great is the loss that the benefit cannot come at all, for how can blessings come to one who
simultaneously causes evil to himself?

Whether the word “from here” was written by the Tanna himself or added by Rabbi
Yehudah haNasi, it was certainly given to be expounded. It points us back to the practical ruling
about poor women and charity as the source from which the Sages articulated the three
consequences: causing evil to oneself, neglecting Torah, and ultimately, at the end of the full
progression from thought to deed, inheriting Gehenna.
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10pg. 5:5.

' Niddah 12b.

12Ps. 19:10.

13 Kiddushin 29b.

14 Pirkei Avot 4:2.

15 Rashi on Num. 15:39.



