
1 
 

Toldot Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 
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Chapter I – Mishnah 7 
  

  . אוֹמֵר, הַרְחֵק מִשָּׁכֵן רָע, וְאַל תִּתְחַבֵּר לָרָשָׁע, וְאַל תִּתְיָאֵשׁ מִן הַפֻּרְעָנוּת נִתַּאי הָאַרְבֵּלִי
  

Nittai the Arbelite used to say: Stay away [הַרְחֵק] [harchek] from a bad neighbor, do 
not attach yourself [תִּתְחַבֵּר] [hitchaber] to the wicked, and do not abandon your belief 
 .in [Divinely-ordained] disaster [hit’ya’esh] [תִּתְיָאֵשׁ]

- - - - - - - - - - 
וְלָכֵן מָצְאוּ מָקוֹם הַמְּפָרְשִׁים    .סִדְרָן שֶׁל כְּתוּבִים, וּמִנְהָג הָעוֹלָם, "הִתְקוֹשְׁשׁוּ וָקוֹשּׁוּ", וְחַיֶּי קוֹדְמִין, וְהַטּוֹב קוֹדֵם לְהַמֵּטִיב

  צֵא לְאַחֵר, וְלאֹ אָמַר "הִתְרַחֵק".  לְדַקְדֵּק, לָמָּה אָמַר "הַרְחֵק", מֵהַהִפְעִיל שֶׁהוּא יוֹ
 
The order of the writings,1 and the custom of the world, “Gather yourselves together 

 O nation without shame,”2 and “your life takes ,[koshu] [קוֹשּׁוּ] gather ,[hitkosheshu] [הִתְקוֹשְׁשׁוּ]
precedence over the life of your friend,”3 and “Who is good” precedes “Who does good.”4 The 
Toldot Shimshon’s poetic introduction to this Mishnah relates to the first question he will ask, as 
to why the second and third verbs, “do not attach yourself” and “do not abandon your belief,” are 
in the reflexive grammatical form hitpael, but the first verb, “stay away,” is in the active 
grammatical form hiphil. “Gather yourselves together, gather,” is an example of a reflexive hitpael 
verb followed by an active hiphil form of the same root. “Your life takes precedence over the life 
of your friend” also implies one should act toward himself, i.e. reflexively, before acting toward 
another. “Who is good” precedes “Who does good” also puts the focus first on the actor, and then 
on the action. 

Question 1: Therefore, the commentators5 found room to check, why does it say, “stay 
away” [harchek] [ הַרְחֵק] in the grammatical form hiphil that one person says to another, and it 

 
* English translation: Copyright © 2022 by Charles S. Stein. 
1 Bava Batra 14b: “The order of the Writings is: Ruth and the book of Psalms, and Job and Proverbs; Ecclesiastes, 

Song of Songs, and Lamentations; Daniel and the Scroll of Esther; and Ezra and Chronicles.” 
2 Zeph. 2:1. 
3 Bava Metzia 62a: “[A Baraita teaches]: Two [people] were walking on [a desolate] path and [there was] a jug 

of water in the possession of one of them, [and the situation was such that] if both drink [from the jug, both will] die, 
[as there is not enough water], but if [only] one of them drinks, he will reach a settled area, Ben Petora taught: [It is] 
preferable that both of them drink and die, and let neither one of them see the death of the other. [This was the accepted 
opinion] until Rabbi Akiva came and taught [that the verse states]: ‘And your brother shall live with you,’ (Lev. 25:36) 
[indicates that] your life takes precedence over the life of the other.” 

4 Mishnah Berachot 9:2 cites the prayer, “Blessed is He, Who is good, and Who does good.” 
5 Moses ben Baruch Almosnino (c. 1515–c. 1580), Pirkei Moshe (Thessalonika 1563); Rabbi Solomon ben Isaac 

Levi (1532–1600), Lev Avot (Thessaloniki 1565); Rabbi Yom-Tov Lipmann Heller (1579–1654), Tosafot Yom Tov 
(1614–17); Rabbi Binyamin HaKohen (“Rabach”), Avot Olam (Venice, 1719). 
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doesn’t say, “distance yourself” [hitrachek] [הִתְרַחֵק] in the grammatical form hitpael, as a person 
would tell himself?  

 
שְׁנֵי    רוּבִין פֶּרֶק הַדָּר,ישְּׁבוּ בְּמַאי דְּאִיתָא בְּעֵ י", וּלְבַסּוֹף "רָשָׁע". וְעוֹד דִּקְדּוּקִים אֲחֵרִים, שֶׁיִּתְיַ רָעוְעוֹד, לָמָּה מִתְּחִלָּה אָמַר "

בַּפּוֹסְקִים. וְאִיתָא בַּגְּמָרָא הַטַּעַם, דְּחַד לאֹ שָׁכִיחַ דְּדָיֵיר    הַגּוֹי אוֹסֵר עֲלֵיהֶם, וְכֵן הוּא  יִשְׂרְאֵלִים הַדָּרִים עִם הַגּוֹי בֶּחָצֵר אַחַת,
מַּעֲשָׂיו, וּמִשּׁוּם  ד מִ וֹשֶׁמָּא יִלְמבִּמְקוֹם הַגּוֹי, מִשּׁוּם דְּגוֹיִים חָשׁוּד אַשְּׁפִיכוּת דָּמִים. אֲבָל תְּרֵי, שְׁכִיחִי דְּדָיְירִי, וְחָשׁוּ חֲכָמִים  

 .ר רְשׁוּתוֹוֹהָכִי, אָסְרוּ עָלָיו עַד שֶׁיִּשְּׂכּ
 
Question 2: Also, why at the beginning of the Mishnah did [the Tanna] say “bad” [ra] 

  ?[רָשָׁע] and at the end he said “wicked” [rasha] [רַע]
Question 3: The Toldot Shimshon will also discuss how abandoning belief in Divinely-

ordained disaster is connected to the rest of the Mishnah. 
Also other details, that are explained by what is brought in tractate Eruvin, chapter 6, 

“One who resides,” that regarding two Israelites who dwell with a non-Jew in one courtyard, 
the non-Jew [renders it] prohibited for them [to carry from their respective dwellings to the 
courtyard or vice versa, unless they rent the non-Jew’s rights in the courtyard].6 Thus it is in the 
rulings of the rabbinic decisors.7 The reason brought in the Gemara, is that for one Jew, it’s 
not common to live in the non-Jew’s place, because with the presence of non-Jews, there would 
be the fear of spilling blood, i.e., that the non-Jew would kill the Jew. But with two Jews, it is 
common to live together, and the sages felt lest [the Jew] learn from the deeds of [the non-
Jews], and because of this, they forbade [the Jew] to carry from his dwelling to the courtyard 
or vice versa, until he would rent [the non-Jew’s] rights. 

  
וֹ אֵינוֹ רוֹצֶה לָדוּר שָׁם, מִפְּנֵי  וְלָכֵן הִזְהִיר הַתַּנָּא, הַרְחֵק מִשָּׁכֵן רָע, שֶׁאִם יִהְיֶה אָדָם אֶחָד שֶׁמְּבַקֵּשׁ לָדוּר עִם הַגּוֹי, וְהוּא לְבַדּ

יִתְרַחֵק מִמֶּנּוּ.    רְים שֶׁגַּם חֲבֵ וֹ , וּבְזֶה תִּגְר"וְלאֹ תִשְׁמַע  . . .לאֹ־תאֹבֶה  "וּמְבַקֵּשׁ מִמְּ שֶׁתָּדוּר עִמּוֹ,    יִרְאַת הַגּוֹי שֶׁלּאֹ יַהַרְגֶנּוּ,
   וּלְפִיכָ אָמַר "הַרְחֵק", וְלאֹ "הִתְרַחֵק".

 
Therefore, the Tanna warned, “stay away from a bad neighbor.” For if one man 

requests to dwell with a non-Jew, and he doesn’t want to dwell there alone because of the 
non-Jew, so that he shouldn’t kill him, and requests from you that you should dwell with 
him, do not assent or listen.8 By doing so, your friend too will distance himself from him. 
Therefore, it says, “stay away,” and not “distance yourself.” I.e., as discussed below, Rabbi 
Yossei in Chapter II, Mishnah 9 teaches that you should “distance yourself” from dwelling with a 
non-Jew. The focus of this Mishnah, though, is that by refusing to join a fellow Jew in his desire 
to dwell with a non-Jew, you are effectively telling him “stay away.” This then, is the answer to 
Question 1, as to why “stay away” is in the active hiphil form, and not the reflexive hitpael form. 

 
6 Eruvin 62a. 
7 Rambam on Eruvin 2:10; Shulchan Aruch, Orach Chaim 382:10. 
8 Deut. 13:9. 



3 
 

 
לּוּ לְהִתְחַבֵּר עִמּוֹ בְּאֵיזֶה עֵסֶק פְּרָטִי.  יוְלאֹ דַּי שֶׁיֵּשׁ לְ לְהִתְרַחֵק מִלָּדוּר בִּקְבִיעוּת בִּשְׁכוּנַת הַגּוֹי, דְּמִסְּתָמָא הוּא רַע, אֶלָּא אֲפִ 

שָׁע רָע", דְּיֵשׁ רָשָׁע רַע, וְיֵשׁ רָשָׁע שֶׁאֵינוֹ רַע. וּבְפֶרֶק ז'  לּוּ אֵינוֹ רַע אֶלָּא רָשָׁע, עַל דֶּרֶ שֶׁאָמְרוּ זַ"ל עַל פָּסוּק "אוֹי לְרָ יוַאֲפִ 
לוֹ שֶׁבּוּעָה, וְנִשְׂבַּע בַּעֲבוֹדָה   ב יתָּפוּת עִם הַגּוֹי, שֶׁמָּא יִתְחַיֵּ וּלָאָדָם שֶׁיַּעֲשֶׂה שׁ  אִסּוּרוֹדְּסַנְהֶדְרִין דַּף ס"ג אָמַר אֲבוּהָ דְּשְׁמוּאֵל,  

". וּבְפֶרֶק ד' דִּמְגִלָּה דַּף כ"ח, תֵּיתֵי לִי דְּלאֹ עַבְדֵי שׁזָרָה שֶׁלּוֹ תָּפוּת בַּהֲדֵי גּוֹי. וְכָתְבוּ  וּ, וְהַתּוֹרָה אָמְרָה "לאֹ יִשָּׁמַע עַל־פִּי
שָּׁבַע ילּוּ אֵינוֹ רָגִיל הַגּוֹי לִ יא דַּעֲבוֹדָה זָרָה, אֲפִ ל לָבוֹא לִידֵי שְׁבוּעָה. וְהָרַ"ן כָּתַב בְּפֶרֶק קַמָּ וֹלּוּ בְּעִנְיָן שֶׁאֵינוֹ יָכיהַתּוֹסְפוֹת, אֲפִ 

 בַּעֲבוֹדָה זָרָה וְכוּ'. 
 
Question 2 asked about the distinction between “staying away from a bad neighbor” and 

“not attaching oneself to the wicked.” 
It’s not enough that one must distance himself from dwelling permanently in the 

neighborhood of the non-Jew who is obviously bad, i.e., who may cause physical harm to a Jew. 
But one must not allow himself even to connect with him in some private business. This is true 
even if he is not bad but wicked, in the way that [the rabbis] of blessed memory said on the 
verse, “Woe to the bad wicked one.”9 They asked, “Is there a wicked man who is bad and is 
there one who is not bad? Rather, [one who is] bad toward Heaven and bad toward people is a 
bad wicked person; [and one who is] bad toward Heaven and not bad toward people is a wicked 
person who is not bad.”10 I.e., as they are used here, the words “bad” and “wicked” have different 
implications. There are laws between man and G-d, and laws between man and his fellow man. 
One who violates the laws between man and G-d is wicked. If he also violates the laws between 
man and his fellow man, he is a bad wicked one.  

Also, in the seventh chapter of tractate Sanhedrin page 63b, Shmuel’s father said, “It 
is prohibited for a person to enter [into] a partnership with a gentile, lest [their joint ventures 
lead them to quarrel, and his gentile partner] will be obligated to take an oath to him, and he 
will take an oath in [the name of] his [object of] idol worship; and the Torah states: ‘Neither 
let it be heard out of your mouth’ [which includes causing a gentile to take an oath in the name 
of an idol].” 

Also, in the fourth chapter of tractate Megillah, page 28a, “Avuh bar Ihi and Minyamin 
bar Ihi [were talking]. One said: May [a blessing] come to me, for I never gazed at a non-Jew. And 
one said: May [a blessing] come to me, for I never formed a partnership with a non-Jew.” 

The Tosafot write on Megillah 28a: “[A blessing should come to one who never forms a 
partnership with a non-Jew], even for a matter that cannot possibly lead to an oath.” 

The Ran11 wrote on the first chapter of tractate Avodah Zarah (22a), that one shouldn’t 
enter into a partnership with a non-Jew, even if he was not accustomed to swear in the name of an 
idol. 

 

 
9 Isaiah 3:11. 
10 Kiddushin 40a. 
11 Rabbi Nissim ben Reuven (the “Ran”) (1320–76), Spanish Talmudist. 
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יִשָּׁבַע בַּעֲבוֹדָה זָרָה. עִם כָּל   וּמִשּׁוּם הָכִי, אָמַר הַתַּנָּא, וְאַל תִּתְחַבֵּר לְגוֹי, שֶׁהֲרֵי הוּא רָשָׁע, אַף עַל פִּי שֶׁאֵינוֹ רָשָׁע רַע, שֶׁלּאֹ

    תָּפוּת, שֶׁמָּא תִּלְמַד מִמַּעֲשָׂיו.וּעִמּוֹ בְּשׁוּם שׁ זֶה, לאֹ תִּתְחַבֵּר

 

Because of this, said the Tanna, do not attach yourself to the non-Jew, for he is wicked. 

G-d gave seven laws to all men, before He gave laws specifically to the Jews. These are known as 

the Noachide laws, and include the law not to worship idols, and not to take G-d’s Name in vain. 

This discussion about non-Jews as being wicked should not be taken to include those righteous 

gentiles who faithfully observe the Noachide laws. Rather, it is talking specifically about an 

idolator, who is “bad toward Heaven,” violating the first of the Noachide laws. One should not 

attach himself to such an idolator, even if he is not a bad wicked one, who does not take an oath 

in [the name of] his [object of] idol worship. I.e., even though he is an idolator, and thus wicked, 

he is sensitive enough to appreciate that if he were to take an oath in the name of idol worship, it 

would be abhorrent to his Jewish neighbors. Thus, he abstains from doing so, and while being 

wicked, i.e., being bad toward Heaven by being an idolator, he is not a bad wicked one, i.e., he is 

not bad toward his fellow man. 

With all this, don’t become attached to him because of a partnership, lest you will 

learn from his actions. 

 

. שֶׁנִּרְאֶה  שַׁלִּיטבִּתְרֵי אוּמֵי לאֹ    וְאַף עַל גַּב דִּבְפֶרֶק ב' דְּשַׁבָּת אָמְרִינַן, שְׁמוּאֵל לאֹ עָבַר אֶלָּא בְּמַבָּרָא דְּאִית בֵּיהּ גּוֹי, דְּשִׂטְנָא,

ב לַמָּקוֹם, אַף כְּשֶׁתִּהְיֶה ירְעָנוּת, שֶׁהֲרֵי אִם אַתָּה חַיָּ וּאַל תִּתְיָאֵשׁ מִן הַפּ  תָּר לְהִתְחַבֵּר עִם הַגּוֹי, עִם כָּל זֶהוּמִכָּאן דְּלִפְעָמִים מ

, שֶׁגַּם יוֹנָה הָיָה בַּסְּפִינָה עִם הַנָּכְרִים, וְלאֹ הוֹעִילוּ לוֹ כְּלוּם, שֶׁ  מוּאֵל  . וְדַוְקָא שְׁ "הָאֳנִיָּה חִשְּׁבָה לְהִשָּׁבֵר"עִם הַגּוֹי, לאֹ יוֹעִיל לְ

   שֶׁהָיָה צַדִּיק, הָיָה יָכוֹל לַעֲשׂוֹת כָּ אֲבָל אָדָם אַחֵר, לאֹ.

 

However, in the second chapter of tractate Shabbat (32a), it is said: “Shmuel would 

only cross in a ferry if there was a non-Jew in it. He said: Satan does not have dominion over 

two nations [simultaneously].” Question 3 asked about the connection between not abandoning 

belief in Divinely-ordained disaster and the rest of the Mishnah. It appears from here that 

sometimes it is permissible to be attached to a non-Jew, nevertheless, don’t discount the 

possibility of disaster happening if you do this, for if you are in debt to the Omnipresent, even 

if you will be with a non-Jew, it won’t help you. For even Jonah was in a boat with the non-

Jews, and they didn’t help him at all by their presence, for “the ship was in danger of breaking 

up.” Also, it is precisely because Shmuel was a righteous man, that he was able to do this, but 

another man is not allowed to do so. 
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דְּתָנֵי לְקַמָּן בְּפֶרֶק    נַת הַתַּנָּא הִיא לְהַזְהִיר אֶת הָאָדָם שֶׁיִּתְרַחֵק מִכָּל מִין שָׁכֵן רַע, דְּאִי הָכִי, קַשְׁיָא הָאווְאִי אֶפְשָׁר לוֹמַר, שְׁכַּוָּ 

דּוּשׁ שֶׁהִשְׁמִיעָנוּ ר' יוֹסֵי, אִם כְּבָר לָמַדְנוּ זֶה ירָעָה שֶׁיִּתְרַחֵק מִמֶּנָּה הָאָדָם, ר' יוֹסֵי אוֹמֵר, שָׁכֵן רַע. דְּמַהוּ הַחִ  ב' אֵיזוֹ הִיא דֶּרֶ

הָאַרְבֵּלִי דְּתָנֵי הַרְחֵק מִשָׁכֵן רַע, וְלאֹ תָּנֵי הִתְרַחֵק, רוּחַ   וַדַּאי צָרִי לוֹמַר, שֶׁנִּתַּאי  דּוֹרוֹת. אֶלָּא  מִנִּתַּאי הָאַרְבֵּלִי שֶׁקָּדַם לוֹ כַּמָּה

שֶׁכָּל  רְאָיָה מַכְרַעַת,ע וְכוּ'. וְגַם זוֹ אַחֶרֶת הָיְתָה אִתּוֹ כַּנַּ"ל, דְּמַיְירֵי בְּשָׁכֵן רַע פְּרָטִי, וּמִשּׁוּם הָכִי סְמִי לֵיהּ וְאַל תִּתְחַבֵּר לְרָשָׁ 

הִים, וּבָזֶה הִנִּיחַ מָקוֹם לר' יוֹסֵי הַבָּ  חוּק  יא אַחֲרָיו, לְהוֹדִיעֵנוּ חוֹבַת הָרִ דִּבְרֵי הַתְּנָאִים הַלָּלוּ בָּאוּ קְשׁוּרִים וּצְמוּדִים בְּנַפְתּוּלֵי אֱ

  מִכָּל מִין שָׁכֵן רַע. 

 

It’s impossible to say that the intent of the Tanna was to warn the man that he should 

distance himself from any kind of bad neighbor. For if so, a difficulty is that it is taught later, 

in the second chapter, Mishnah 9, Rabban Yochanan taught, “Which is the bad path from which 

a man should distance himself? . . . Rabbi Yossei said, a bad neighbor.”  

So what is the novelty that we hear from Rabbi Yossei in Chapter II, Mishnah 9, if we 

already learned this in our current Mishnah from Nittai the Arbelite, who preceded him by 

several generations?  

Rather, it’s certainly necessary to say, that Nittai the Arbelite, who taught “stay away 

[harchek] [הַרְחֵק] from a bad neighbor,” and he didn’t teach, “distance yourself” [hitrachek] 

 which has a different sense, as discussed above, that it’s talking about connecting ,[הִתְרַחֵק]

with a bad neighbor in some private business. Because of this, [the Tanna] places this 

instruction near the instruction, “do not become attached to the wicked.” This, too, is decisive 

evidence, that all these words of the Tannas came connected and attached to “the bonds of 

G-d,”12 and in this he made room for Rabbi Yossei who came after him, to inform us of the 

duty of staying away from any kind of bad neighbor. 

 

* * * 

 

 
12 Gen. 30:8. 


