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Chapter II – Mishnah 9 
  

,  וְרַבִּי יוֹסֵי הַכֹּהֵן,  חֲנַנְיָהוְרַבִּי יְהוֹשֻׁעַ בֶּן  ,  רְקְנוֹסהוּרַבִּי אֱלִיעֶזֶר בֶּן  ,  וְאֵלּוּ הֵן,  לְרַבָּן יוֹחָנָן בֶּן זַכַּאיחֲמִשָּׁה תַלְמִידִים הָיוּ לוֹ  
.  ד שֶׁאֵינוֹ מְאַבֵּד טִפָּהיבּוֹר סִ ,  רַבִּי אֱלִיעֶזֶר בֶּן הוֹרְקְנוֹס.  הוּא הָיָה מוֹנֶה שִׁבְחָן.  וְרַבִּי אֶלְעָזָר בֶּן עֲרָ,  וְרַבִּי שִׁמְעוֹן בֶּן נְתַנְאֵל
מַעְיָן כְּ ,  רַבִּי אֶלְעָזָר בֶּן עֲרָוְ .  יְרֵא חֵטְא,  רַבִּי שִׁמְעוֹן בֶּן נְתַנְאֵל.  חָסִיד,  רַבִּי יוֹסֵי הַכֹּהֵן.  יוֹלַדְתּוֹאַשְׁרֵי  ,  רַבִּי יְהוֹשֻׁעַ בֶּן חֲנַנְיָה

 הַמִּתְגַּבֵּר.  
  

Rabban Yochanan ben Zakkai had five disciples and they were these: Rabbi Eliezer 
ben Hyrcanus, Rabbi Joshua ben Chananiah, Rabbi Yosei, the priest, Rabbi Shimon ben 
Netanel and Rabbi Eleazar ben Arach. He [Rabbi Yochanan] used to list their outstanding 
virtues: Rabbi Eliezer ben Hyrcanus is a plastered cistern which loses not a drop; Rabbi 
Yehoshua ben Hananiah, happy is the woman that gave birth to him; Rabbi Yosei, the priest, 
is a pious man; Rabbi Shimon ben Netanel is one that fears sin, and Rabbi Elazar ben Arach 
is like a spring that [ever] gathers force.  

 
- - - - - - - - - - 

ן בַּדָּבָר הֶחָדָשׁ, אַשְׁרֵיהֶם וְאַשְׁרֵי חֶלְקָם  וֹהַתַּלְמִידִים הַלָּלוּ נָאִים לְרַבָּם, וְרַבָּם נָאֶה לָהֶם, וְיָצְאוּ מִכְּלָל שְׁאָר הַתַּלְמִידִים, לִטְע
נִכְבָּדוֹת נְדַבֵּר בּוֹ, שֶׁמָּצָאנוּ בְּכִתְבֵי הָאֲרִ"י זלה"ה,  וְ ירֵאָיו",  אֲבָל "סוֹד ה' לִ   וְהַפַּשְׁטָנִים הִקְשׁוּ, שֶׁכַּמָּה תַּלְמִידִים הָיוּ לוֹ.  .בְּחַיִּים

וְהַזְּרוֹעַ מִתְפַּשֵּׁט עַד הַיָּד,   הֵם שֵׁנִי זְרוֹעוֹת דְּמֹשֶׁה, וְלָכֵן הָיוּ מֵאָה וְעֶשְׂרִים שָׁנָה, וְעַיֵּין שָׁם.  שֶׁרַבָּן יוֹחָנָן בֶּן זַכַּאי וְרַבִּי עֲקִיבָא,
לָהֶם תַּלְמִידִים אֲחֵרִים, אֵינוֹ מוֹנֶה אֶלָּא  שֶׁיִּהְיוּ  לּוּ  יוּבְכָל יָד יֵשׁ חָמֵשׁ אֶצְבָּעוֹת, וּמִשּׁוּם הָכִי, חֲמִשָּׁה תַּלְמִידִים הָיוּ לָהֶם. וַאֲפִ 

  . שֶׁהָיוּ בְּמַדְרֵגָה שֶׁל זאֹת הַיָּד הַגְּדוֹלָהאוֹתָם 
 
These disciples were beneficial to their master, and their master was beneficial to 

them, and they left the category of other disciples to claim something new, happy are they 
and happy is their lot in life. Those that seek the simple understanding questioned, that 
[Rabban Yochanan] had a number of disciples. But “the counsel of the L-rd is for those who 
fear Him,”1 and “glorious things will be spoken of him,”2 that we have found in the writings 
of the Ari,3 may he be remembered for life in the World-to-Come, that Rabban Yochanan 
and Rabbi Akiva were two arms of Moses, and therefore they had lifespans of 120 years, the 

 
* English translation: Copyright © 2022 by Charles S. Stein. 
1 Ps. 25:14. 
2 Cf. Ps. 87:3. 
3 Rabbi Avraham Azulai (1570–1644), Moroccan kabbalist. Chesed L'Avraham, Maayan 5, Nahar 28. 
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same as the lifespan of Moses.4 The arm extends to the hand, and on every hand there are five 
fingers, and because of this, they each had five disciples.5 Even if he would have had other 
disciples, we only count those who were at the level of “the great hand.”6 

 
רוֹ,  ינָּה מֵחֲבֵ וּשֶׁכָּל אֶצְבַּע מְשׁלָּם שָׁוִים בְּמַדְרֵגָה, כְּשֵׁם  וּוְאַחַר כָּ הוּא הָיָה מוֹנֶה שִׁבְחָן, לְפִי שֶׁעַל כָּרְחִין לוֹמַר שֶׁלּאֹ הָיוּ כּ

דִּכְתֻבּוֹת, דְּאֶצְבְּעוֹת הַיָּד, כֹּל חֲדָא וְחֲדָא לְמִלְתֵיהּ עֲבִיָדא, דְּאָמַר מַר, זוֹ  אַמָּה, זוֹ    כִּדְאָמְרִינַן פֶּרֶק קַמָּא  זֶרֶת, זוֹ קְמִיצָה, זוֹ 
ץ וֹשֶׁן. זוֹ קְמִיצָה, מֵאֶצְבַּע שֶׁאֵצֶל הַקְּטַנָּה מַתְחִילִין לִקְמוֹן הַקְּטַנָּה מוֹדְדִין זֶרֶת שֶׁל חוּפֵרֵשׁ רַשִׁ"י, זוֹ זֶרֶת, מִ   אֶצְבַּע, זוֹ גּוּדָל.

לְבֹהֶן יָד דְּאַהֲרֹן וְדִמְצֹרָע.  וֹ גּוּדָל,  הַמִּנְחָה. זוֹ אַמָּה, מֵהַגְּדוֹלָה מוֹדְדִין אַמַּת הַבִּנְיָן וְהַכֵּלִים. זוֹ אֶצְבַּע, לְמַתָּן דָּמִים שֶׁל חַטָּאת. ז
  עכ"ל. 

 
Afterward, he listed their praises, for it’s necessary to say that they were not all equal 

in level, just as each finger is different from its neighbor, as it says in the first chapter of 
tractate Ketubot that the fingers of the hand are such that: 

Each and every one was designated for its matter, as the Master said: This 
[pinky finger] is [for measuring] a span [zeret] [the distance between the pinky 
finger to the tip of the thumb used in measuring the breastplate of the High Priest]. 
This [ring finger] is [used for taking] a fistful [kemitza] [of the meal-offering]. This 
[middle finger] is [used for measuring] a cubit [ama] [the distance from the elbow 
to the tip of the middle finger]. This is [the index] finger [etzba] [which is used to 
sprinkle the blood of sin-offerings on the altar]. This is [the] thumb [gudal] [which 
is used for placing the blood and oil in the purification ritual of a leper].  

-Ketubot 5b 
Rashi explains, “ ‘This is the span [zeret],’ from the small finger [i.e., the pinky] they measure 
the span of the [High Priest’s] breastplate. ‘This is the fistful [kemitza],’ from the finger next 
to the small one [i.e., the ring finger], they begin to remove a handful of the meal-offering. 
‘This is the cubit’ [ama], from the largest [finger, i.e., the middle finger], they measure a cubit 
of the [Temple] building and the [Temple] vessels.7 ‘This is the [index] finger,’ for placing the 
blood of the sin-offering. ‘This is the thumb [gudal],’ for the thumb [bohen] of the hand of 
Aaron and the metzora.8 
 

 
4 Sifrei Devarim, Vezot haBracha, 357:33: “He was one of the four who died at the age of 120: Moses, Hillel the 

Elder, R. Yochanan b. Zakkai, and R. Akiva.” 
5 Yevamot 62b: “Rabbi Meir, Rabbi Yehuda [bar Ilai], Rabbi Yosei [ben Halafta], Rabbi Shimon [bar Yochai], and 

Rabbi Elazar ben Shamua.”  [A sixth important disciple of Rabbi Akiva’s was Rabbi Nechemiah.] 
6 Ex. 14:31. 
7 Mishnah Keilim 17:10, “Rabbi Meir says: all cubits were of the moderate length except that for the golden altar, 

the horns, the surround and the base. Rabbi Judah says: the cubit used for the building was one of six handbreadths 
and that for the vessels one of five handbreadths.”  

8 Metzora refers to a person suffering from tzara’at, often mistranslated as “leprosy,” though it is not a physical 
disease, but a result of a spiritual defect.  
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דְּהוֹאִי  וְיֵשׁ לוֹמַר,  הַגּוּדָל.  מִן  לְהַתְחִיל  שֶׁהָיָה לוֹ   . לְהֵפֶ נַקְטִינְהוּ הַשַּׁ"ס  אַמַּאי  לְדַקְדֵּק,  בְּסֵדֶר שְׁאָר  וְצָרִי  אֵינוֹ  ל שֶׁהַגּוּדָל 

  , דְּדִלְמָא הוּא אֶצְבַּע בִּפְנֵי עַצְמוֹ, וְאֵין לוֹ לְהִמָּנוֹת רִאשׁוֹן לַאֲחֵרִים, שֶׁאֵינוֹ כְּסִדְרָן. אֶצְבָּעוֹת, מִשּׁוּם הָכִי לאֹ רָצָה לְהַתְחִיל מִמֶּנּוֹ

שֶׁבֶּאֱמֶת אֵינוֹ הָרִאשׁוֹן, שֶׁהֲרֵי הַ  לְפִי  בָּאֶצְבַּע לאֹ רָצָה לְהַתְחִיל,  שֶׁאֵינוֹ כְּסִדְרוֹ. וּמִשּׁוּם הָכִי,  וְגַם  גּוּדָל קָדַם לוֹ, אַף עַל פִּי 

  . הִתְחִיל בַּזֶּרֶת. וְאַחַר שֶׁמָּנָה הָאַרְבָּעָה הַהוֹלְכִים כְּסֵדֶר, מָנָה גַּם הַגּוּדָל

 

It’s necessary to investigate, why the Talmud9 took this in the opposite order than one 

would have expected, for it should have begun from the thumb, but instead started with the 

pinky. It can be said, that since the thumb is not in order with the remaining fingers, i.e., 

because it is opposed to them, because of this, [the Talmud] didn’t want to start from it, that 

perhaps it’s a finger on its own, and it’s not right to count it first to the others, because it is 

not in order with them. It also didn’t want to start with the [index] finger, because it’s not 

truly the first, as the thumb precedes it, even though [the thumb] is not in order with [the 

index finger], as the thumb is opposable to the other fingers. Because of this, [the Talmud] 

started with the zeret, i.e., the pinky. After it counted the four fingers preceding in order, it 

also counted the thumb. 

  

נַמִּי שָׁמַר זֶה הַסֵּדֶר, וּמָנָה שִׁבְחָן שֶׁל תַּלְמִידָיו, מְ  ן לְאֵלּוּ הַמַּעֲלוֹת שֶׁיֵּשׁ בְּאֵלּוּ הֶחָמֵשׁ אֶצְבָּעוֹת. וכֻוָּ וְאַף רַבָּן יוֹחָנָן בֵּן זַכַּאי 

וְהָעִנְיָן הִיא, שֶׁהֲרֵי הַחֹשֶׁן הוּא תַּכְשִׁיט נֶגֶד   וּכְנֶגֶד הַזֶּרֶת, מָנָה שִׁבְחוֹ שֶׁל רַבִּי אֱלִיעֶזֶר, שֶׁהָיָה בּוֹר סִיד שֶׁאֵינוֹ מְאַבֵּד טִפָּה.

מִים, מִכֹּחָם יָבאֹ בְּלֵב  וּוּבְתוֹכוֹ הָיוּ אוּרִים וְת  וּ בּוֹ כֹּל כ"ב אוֹתִיּוֹת הַקֹּדֶשׁ, וע"ב אוֹתִיּוֹת, כִּדְאִיתָא בַּמְפָרְשִׁים.הַלֵּב, וּבַחֹשֶׁן הָי

לִיעֶזֶר כְּשֶׁחָלָה, אָמְרִינַן בְּפֶרֶק ז' דְּסַנְהֶדְּרִין,  וְאַף רַבִּי אֱ   וּלְכַוֵּן בִּתְשׁוּבַת הַשְּׁאֵלָה.  הַכֹּהֵן, הַכֹּחַ לָדַעַת לְהַצְמִיד וּלְחַבֵּר הָאוֹתִיּוֹת,

מַּדְתִּי,  י הַרְבֵּה תּוֹרָה לָמַדְתִּי, וְהַרְבֵּה תּוֹרָה לִ   שֶׁנָּטַל שְׁתֵּי זְרוֹעוֹתָיו וְהִנִּיחָם עַל לִבּוֹ, וְאָמַר שֶׁהֵם כִּשְׁנֵי סִפְרֵי תּוֹרָה שֶׁנִּגְלָלִין,

עוֹתָיו עַל לִבּוֹ דַּוְקָא,  רַבּוֹתַי וְכוּ', וְלאֹ חֶסְרוֹנִי תַּלְמִידֵי וְכוּ'. וְזֶהוּ בּוֹר סִיד שֶׁאֵינוֹ מְאַבֵּד טִפָּה. וְהִנִּיחַ שְׁתֵּי זְרוֹוְלאֹ חָסַרְתִּי מֵ 

  .וְהַחֹשֶׁן הָיָה כְּנֶגֶד הַלֵּב

 

Even Rabban Yochanan ben Zakkai maintained this order, and counted the praises 

of his disciples, aimed at these virtues of these five fingers. Corresponding to the zeret, i.e., 

the pinky, he counted the praise of Rabbi Eliezer ben Hyrcanus is a plastered cistern which 

loses not a drop. The matter is that the breastplate is an ornament adjacent to the heart,10 

and the breastplate had within it the 22 holy letters, and 72 letters, corresponding to the 72-

lettered name of G-d, as was brought by the commentators.11 Within [the breastplate] were 

the oracles called Urim and Tumim, and they would enable the [High] Priest’s heart to arrive 

at the means to know how to combine and compose the letters, and to determine the answer 

to the question asked of them.12 Even Rabbi Eliezer ben Hyrcanus, when he fell ill, i.e., at the 

end of his life, it says in the 6th chapter of Sanhedrin (68a): “He raised his two arms and placed 

 
9 Literally, “the Shas,” an acronym for Shisha Sedarim [שִׁשָּׁה סְדָרִים], the “six orders” of the Mishna and Talmud. 
10 Rashi on Ex. 28:4. 
11 Bachya ben Asher ibn Halawa (“Rabbeinu Bachya,” 1255–1340) on Ex. 28:30. 
12 Ibid.; see also Ramban on Ex. 28:30; see also Yoma 73b. 
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them on his heart, and he said: Woe to you, my two arms, they are like two Torah scrolls that 

are now being rolled up [and will never be opened again]. I have learned much Torah, and I 

have taught much Torah. I have learned much Torah, and I have not taken away from my 

teachers [i.e., I have barely received anything from their wisdom], even like a dog lapping from 

the sea. I have taught much Torah, and my students have taken away from me [only a tiny 

fraction of what I could offer], only like a paintbrush [taking] from a container [of paint].” This 

is the meaning of a plastered cistern which loses not a drop. He specifically placed his two 

arms on his heart, and the breastplate was adjacent to the heart. 

 

כְּנֶגֶד יוֹלַדְתּוֹ.  אַשְׁרֵי  חֲנַנְיָה,  בֶּן  יְהוֹשֻׁעַ  לִקְמשֶׁבּוֹ    הַקְּמִיצָה,   רַבִּי  עֲנִיוֹמַתְחִילִין  מִּנְחָה,  לְהִתְנַדֵּב  דַּרְכּוֹ  וּמִי  הַמִּנְחָה,  וּרְבִי  .  ץ 

צַעֲרָן יוֹדֵעַ  אַתָּה  אִי  גַּמְלִיאֵל,  לָרַבָּן  שֶׁאָמַר  בִּבְרָכוֹת,  כִּדְאָמְרִינַן  עֲנִי,  הָיָה  חֲנַנְיָה  בֵּן  הֵם    יְהוֹשֻׁעַ  בַּמֶּה  חֲכָמִים,  תַּלְמִידֵי  שֶׁל 

וּבָנֶיהָ אֵינָם    וְאִיתָא בַּזֹּהַר וּבְסִפְרֵי הַמּוּסָר, שֶׁהָאִשָּׁה שֶׁאֵינָהּ צְנוּעָה, גּוֹרֶמֶת עֲנִיּוֹת לְבַעֲלָהּ וּלְבָנֶיהָ,  זּוֹנִין.יקִין, וּמִמָּה הֵם נִ עֲסוּ

נְיָה עֲנִי, יוּכַל לִתְלוֹת שֶׁאִמּוֹ גָּרְמָה לוֹ, בִּשְׁבִיל שֶׁלּאֹ הָיְתָה וְאִם כֵּן, מִי שֶׁרוֹאֶה רַבִּי יְהוֹשֻׁעַ בֵּן חֲנַ   נֶחְשָׁבִים בָּעוֹלָם לִכְלוּם.

שֶׁזָּכְתָה שֶׁבְּנָהּ יִהְיֶה חָכָם גָּדוֹל וְחָשׁוּב, שֶׁאִם לאֹ הָיְתָה צְנוּעָה, לאֹ הָיְתָה זוֹכָה לְבֵן   צְנוּעָה. מִשּׁוּם הָכִי קָאָמַר, אַשְׁרֵי יוֹלַדְתּוֹ,

  . מוֹ שֶׁאָמְרוּ בְּמַסֵּכַת יוֹמָא, בַּמַּעֲשֶׂה דְּקִמְחִיתכָּזֶה, כְּ 

 

Rabbi Yehoshua ben Chananiah, happy is the woman that gave birth to him. He 

corresponds to the ring finger, with which they begin to remove a handful of the meal-

offering. Who is accustomed to donate a meal-offering? A poor person.13 Rabbi Yehoshua 

ben Hananiah was poor, as it is said in tractate Berachot, that he said to Rabban Gamliel, who 

was shocked to learn that Rabbi Yehoshua ben Chananiah worked as a blacksmith, “If only you 

knew the hardship of Torah scholars, how they make a living, and how they feed 

themselves!”14 It’s brought in the Zohar15 and in Books of Morality,16 that when a woman is 

not modest, she causes poverty to her husband and to her sons, and her sons are considered 

by the world to be worthless. If so, whoever saw Rabbi Yehoshua ben Chananiah was poor, 

would be able to attribute that his mother caused this, because she was not modest. Because 

of this possibility, as it is said, “Happy is the woman that gave birth to him,” that she merited 

that her son would be a great and important Torah scholar, for if she had not been modest, 

she would not have merited a son such as this, as it says in tractate Yoma, in the incident with 

Kimchit.17 

 

 
13 Menachot 104b. 
14 Berachot 28a. 
15 Zohar III:125b. 
16 Kav Yashar, chapter 58. 
17 Yoma 47a. Kimchit had seven sons, all of whom served at one point as High Priest. She attributed this to the 

fact that, “In all my days, the beams of my house never saw the braids of my hair,” as she was extremely modest and 
was strict about covering her hair, even inside her own house. 
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ם  י י מָאן דְּבָעֵי לְמֵהֲוֵי חֲסִידָא, לִיקַיֵּ רַבִּי יוֹסֵי הַכֹּהֵן, חָסִיד. וְהוּא כְּנֶגֶד הָאַמָּה שֶׁבּוֹ מוֹדְדִין הָאַמּוֹת, וְאָמְרִינַן בְּפֶרֶק ב' דְּקַמָּא, הַא
פּוּ  יבְּאַתוֵוי "מֵאָה" אִיהוּ, וְאִיהוּ בְּהִ   -וְאִיתָא בְּרַעֲיָּא מְהֵימָנָא פָּרָשַׁת קֹרַח דַּף קע"ט, "מֵאָה בָאַמָּה", "אַמָּה"    י דִּבְרָכוֹת.לֵּ ימִ 

הֶחָצֵר מֵאָה בָּאַמָּה, וְהָיוּ שָׁם מֵאָה אֲדָנִים, כְּדִמְיוֹן מֵאָה רֶ  וֹוְכֵן בְּמִשְׁכָּן, הָיָה א  עכ"ל.  ,ן "הָאֵם", לְקַבֵּל מֵאָה בִּרְכָאָן וְכוּ'ואַתְוָ 
     מִכָּל אֶחָד מֵאֵלּוּ הַבְּרָכוֹת. וֹוּלְפִיכָ חַיָּיב אָדָם לְבָרֵ מֵאָה בְּרָכוֹת בְּכָל יוֹם, כְּדֵי לִמְשׁ   כָה הָעֶלְיוֹנָה,יבְּרָכוֹת, הַמִּתְמַלְּאִים מֵהַבְּרֵ 

 
Rabbi Yosei, the priest, is a pious man. He corresponds to the cubit, i.e., the middle 

finger, by which they measure the cubits, and it is said in the second chapter of tractate Bava 
Kama (30a), “Rav Yehuda says: One who wants to be pious should observe the matters of 
[tractate] Nezikin [so as to avoid causing damage to others]. Rava said the matters of [tractate] 
Avot. And some say the matters of [tractate] Berachot.” It is brought in Raaya Meheimena 
[“The Faithful Shepherd”], a section in the Zohar, parshat Korach, page 179a, on the term “ ‘one 
hundred cubits’ [בָאַמָּה  has within its letters [”a cubit“] [אַמָּה] ”18 “Ama.[me’ah va’ama] [מֵאָה 
“me’ah” [מֵאָה] [“one hundred”], and [me’ah] is the reverse of the letters of “ha’em” [הָאֵם] [“the 
mother”], which hints at the feminine Sefira of Binah, intuitive understanding, to receive one 
hundred blessings, corresponding to the one hundred blessings that we are obliged to make every 
day.19 Also, in the Tabernacle, the length of the court was one hundred cubits, and there were 
a hundred pedestals,20 corresponding to the one hundred blessings, which are filled from the 
Heavenly Upper Pool.21 Therefore, a person must make one hundred blessings every day, in 
order to draw down blessings from each one from these blessings from the Upper Pool. 

 
ע"ב, אֵיזֶהוּ חָסִיד הַמִּתְחַסֵּד עִם קוֹנוֹ, כְּגוֹן דָּוִד, דְּהֲוָה מְחַבֵּר אוֹרַיְיתָא    ]ד"י[נְחָס דַּף ריוְעוֹד אִיתָא בְּרַעֲיָּא מְהֵימָנָא פָּרָשַׁת פִּ 

וְאִם כֵּן, נֶגֶד הָאַמָּה שֶׁרוֹמֵז מֵאָה בְּרָכוֹת, הָיָה הוּא זָרִיז וְחָסִיד, וְהָיָה מְחַבֵּר בְּתוֹרָתוֹ    עכ"ל.  ,שָׁא בְּרִי הוּאדִּלְעֵילָּא עִם קוּדְ 
קֵּן הַמֵּאָה בְּרָכוֹת  יהוּא בְּעַצְמוֹ תִּ וְאָתֵי שַׁפִּיר, דְּדָוִד דְּהֲוָה חָסִיד    ם הַכּוֹלֵל.שֵׁם הוי"ה עִם שֵׁם אהי"ה, בְּגִימַטְרִיָּא "אַמָּה" עִ 

וּבְאַמָּה, בּוֹ מוֹדְדִין אַמַּת הַבִּנְיָן וְהַכֵּלִים, שֶׁהַבִּנְיָן הִיא הַתּוֹרָה, וְהַכֵּלִים הֵם    בְּכָל יוֹם, כִּדְאִיתָא בַּטּוּר אֹרַח חַיִּים סִימָן מ"ו.
  . ה בְּאִמָּהּ", וְהוּא הֶחָסִידהַמֵּאָה בְּרָכוֹת, וְהַכֹּל הוּא סוֹד שֶׁל "מֵאָ 

 
It is also brought in Raaya Meheimena, in parshat Pinchas, Zohar II, page 214b, “Who 

is pious [חָסִיד] [chassid]? He who is kindly [מִּתְחַסֵּד] [mitchassed] towards his Maker. For 
example, David, who was composing Biblical verses from Above with the Holy One, Blessed 
He.” If so, corresponding to the ama, which alludes to the one hundred blessings, he was alert 
and pious, and with his teachings combined “the Name of Existence” [the Tetragrammaton],22 

 
18 Ex. 27:9. 
19 Menachot 43b: “It is taught in a Baraita that Rabbi Meir would say: A person is obligated to recite one hundred 

blessings every day, as it is stated in the verse: ‘And now, Israel, what [ma] [מָה] does the L-rd your G-d require of 
you’ (Deut. 10:12).” Rabbi Meir interprets the verse as though it said, “And now, Israel, one hundred [me’ah] [מֵאָה] 
[blessings] does the L-rd your G-d require of you.” 

20 Ex. 27:9–19. 
21 The Upper Pool in Jerusalem is discussed in II Kings 18:17, Isaiah 7:3 and 36:2, but here the text speaks in 

Kabbalistic terms of a Heavenly Upper Pool from which blessings flow down.  See Joseph ben Abraham Gikatilla 
(1248–after 1305), Spanish Kabbalist, Sha’arei Orah (Mantua 1561), First Gate. 

22 The author writes many of the names of G-d in this work, but he does not write out the Tetragrammaton. Instead, 
the anagram הוי"ה, the “Name of Existence,” is used to represent the Tetragrammaton. 
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with the name “I will be” [אהי"ה] [Ehyeh],23 which in Gematria equals ama with the total.24 
That is, the Tetragrammaton has a Gematria of 26, and Ehyeh has a Gematria of 21, which add up 
to 47. If one takes the Gematria of ama, 46, and adds one for the single word, it also adds up to 
47. This is all right, that David was pious,25 he set the one hundred blessings every day, as it 
says in the Tur, Orach Chaim, siman 46, “Laws of the Morning Blessings.”26 With the cubit 
[ama], they measure a cubit of the building and the vessels, for the building is analogous to 
the Torah, and the vessels are analogous to the one hundred blessings, and all of this is an 
esoteric secret of the term “one hundred cubits” [מֵאָה בָאַמָּה] [me’ah va’ama] from Ex. 27:9, and 
this is the pious man. 

 
  .רַבִּי שִׁמְעוֹן בֶּן נְתַנְאֵל, יְרֵא חֵטְא. נֶגֶד הָאֶצְבַּע, שֶׁהוּא לְמַתָּן דָּמִים שֶׁל חַטָּאת, הָיָה הוּא יְרֵא חֵטְא

 
Rabbi Shimon ben Netanel is one that fears sin. He corresponds to the [index] finger, 

for placing the blood of the sin-offering, he was fearful of sin. 
 

, מַעְיָ    נַּת עוֹלָם.וּלּוּי יָדָיו לְהִתְחַזֵּק בִּכְהי שֶׁל אַהֲרֹן, וּלְמִ שָּׁתוֹוּן הַמִּתְגַּבֵּר. לְפִי שֶׁהָיָה הַגּוּדָל, לִתְחִלַּת קְדירַבִּי אֶלְעָזָר בֶּן עֲרָ
לָּם, וְאַף רַבִּי אֶלְעָזָר בֵּן עֲרָ שֶׁלּאֹ הָיָה לוֹ  וּהוּא יוֹתֵר עָב מִכָּל הָאֶצְבָּעוֹת, אַף עַל פִּי שֶׁהוּא יוֹתֵר קָצָר מִכּ וְעוֹד, צוּרַת הַגּוּדָל

ן הַמִּתְגַּבֵּר וְהוֹלֵ תָּמִיד, שֶׁהֲרֵי עִם ילָּם, נִקְרָא מֵעֵיוּהוֹאִיל שֶׁבַּחֲרִיפוּתוֹ וּבְפִלְפּוּלוֹ הָיָה מַכְרִיעַ אֶת כּ  קִיאוּת,כָּל כָּ זִכָּרוֹן וּבְ 
  . נָּתוֹ שֶׁל אַהֲרֹןוּלָעוֹלָם כִּכְה מוּחְזֶקֶתהַפִּלְפּוּל גּוֹרֵם שֶׁהַתּוֹרָה לאֹ תִּשְׁתַכַּח, וְתִהְיֶה 

 
Rabbi Elazar ben Arach is a spring that [ever] gathers force. He was the gudal, i.e., 

the thumb, for the beginning of the holiness of Aaron, and for the fulfilment of his hands to 
strengthen the “everlasting priesthood.”27 Furthermore, the shape of the thumb is thicker 
than all of the other fingers, even though it is the shortest of all of them. So too was Rabbi 
Elazar ben Arach, who didn’t have such a great memory and expertise, but because by his 
sharpness and his dialectic skills, he would outweigh them all.28 Thus, he is called a spring 
that [ever] gathers force, for with the dialectic skills he caused the Torah not to be forgotten, 
and to be strengthened forever in the priesthood of Aaron. 

* * * 

 
23 Ex. 3:14, “And G-d said to Moses, ‘Ehyeh-Asher-Ehyeh’ [“I will be what I will be”], continuing, ‘Thus shall 

you say to the Israelites, ‶Ehyeh sent me to you.″ ’ ” 
24 Using the Gematria method of adding the number of words to the total. 
25 Ps. 86:2, “Preserve my life, for I am pious; O You, my G-d, deliver Your servant who trusts in You.” 
26 Tur, Orach Chaim, siman 46: “It is taught in a Baraita that Rabbi Meir would say: A person is obligated to recite 

one hundred blessings every day, and he interpreted this from Scripture [see note 19, above]. Rabbi Natronai [ben 
Hilai], head of the Academy of Sura, from [the suburb] Matha M’chasya, answered that the servant of G-d [i.e., David] 
established one hundred blessings, as it is written [that David was] ‘raised on high [הֻקַם עָל] . . .’ (II Sam. 3:1), [and the 
word] עָל has the Gematria of one hundred. Because every day, one hundred Jewish people were dying, and they didn’t 
know why they were dying, until they investigated and understood by prophecy, and [then] he established for them 
one hundred blessings [in a day].” 

27 Num. 40:14–15: “Then bring his sons forward, put tunics on them, and anoint them as you have anointed their 
father, that they may serve Me as priests. This their anointing shall serve them for an everlasting priesthood throughout 
the ages.” 

28 As discussed in the next Mishnah. 


