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Chapter III – Mishnah 6 
  
ל  וֹהַפּוֹרֵק מִמֶּנּוּ על דֶּרֶ˂ אֶרֶץ. וְכָל  וֹל מַלְכוּת וְעוֹל תּוֹרָה, מַעֲבִירִין מִמֶּנּוּ עוֹאוֹמֵר, כָּל הַמְקַבֵּל עָלָיו ע נְחוּנְיָא בֶּן הַקָּנָה  'ר

   .ל דֶּרֶ˂ אֶרֶץוֹל מַלְכוּת וְעוֹתּוֹרָה, נוֹתְנִין עָלָיו ע

  

Rabbi Nechunia ben Hakkanah said: whoever takes upon himself the yoke of the 

Torah, they remove from him the yoke of government and the yoke of worldly concerns. And 

whoever breaks off from himself the yoke of the Torah, they place upon him the yoke of 

government and the yoke of worldly concerns.  

- - - - - - - - - - 
 שֶׁמַּקְשִׁים הַמְּפָרְשִׁים דִּיּוּקָא דְּרֵישָׁא אַדִּיּוּקָא דְּסֵיפָא, . כְּמוֹ"לאֹ־רָאוּ אִישׁ אֶת־אָחִיו"הַדִּיּוּקִים שֶׁל הַתַּנָּא לאֹ נוֹדְעוּ, וְ עִקְבוֹת  

ל. וְהָיָה לוֹ לוֹמַר לָשׁוֹן  וֹוּמִדְּקָתָנֵי בְּסֵיפָא "נוֹתְנִין", מִכְּלָל שֶׁאֵין עָלָיו זֶה הָע  ל.וֹדְּמִדְּתָנֵי "מַעֲבִירִין", מִכְּלָל דְּיֵשׁ עָלָיו זֶה הָע

    ."אֵין מַעֲבִירִין"וְ  "מַעֲבִירִין", אוֹ "אֵין נוֹתְנִין"וְ  "נוֹתְנִין"נֵיהֶם, אוֹ שָׁוָה בִּשְׁ 

 

The footprints of the details of the Tanna are not known,1 and “a man could not see 

his fellow.”2 This poetic introduction apparently means that this Mishnah appears vague at first 

glance, cloaked in darkness.  

Thus, the commentators3 questioned the inference of the beginning of the Mishnah and 

the inference of the end. For from the fact that he taught at the beginning, “they remove” 

 this indicates that he has a yoke upon him to be removed. From the fact that he taught ,[מַעֲבִירִין]

at the end, “they place” [ נוֹתְנִין], this indicates that he has no yoke upon him. He should have 

used the same language for both of them, either “they place” and “they don’t place,” i.e., that 

a person would not ordinarily have such an obligation, or “they remove” and “they don’t 

remove, i.e., that a person would ordinarily have such an obligation.” 

 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Cf. Ps. 77:20, “Your way was through the sea, Your path was through the mighty waters; Your footprints were 

not known.” 
2 Ex. 10:23. 
3 See, e.g., Rabbi Samuel de Uçeda (1546–1604), Midrash Shmuel (Venice 1579); Rabbi Binyamin HaKohen 

(“Rabach”), Avot Olam (Venice, 1719). 
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כִי  ייְהוּדָה נְשִׂיאָה, רָמָא דְשׁוּרָא, אַרַבָּנָן. אָמַר רֵישׁ לָקִישׁ, רַבָּנָן לאֹ צְרִ וְנִרְאָה, דְּאִיתָא בְּפֶרֶק קַמָּא דְּבַתְרָא דַּף ז וְדַף ח, רַבִּי  
וְכוּ' אֲפִ   .נְטִירוּתָא  הָעִיר,  לְפַסֵּי  הַכֹּל  מַסְקִינַן,  כָּ˂  צְרִ יוְאַחַר  לאֹ  דְּרַבָּנָן  לאֹ,  מֵרַבָּנָן,  אֲבָל  מִיַּתְמֵי.  נְטִירוּתָא.  ילּוּ  לְשׁוּרָא  כִי 

  . נְטִירוּתָאכִי ילאֹ, דְּלאֹ צְרִ  לּוּ מִיַּתְמֵי. אֲבָל מֵרַבָּנָן,יוּלְפַרְשָׁאָה וּלְטוּרְזִינָא, אֲפִ 
 
It appears, as it is brought in the first chapter of tractate Bava Batra, page 7b and page 

8a, Rabbi Yehuda ha’Nasi imposed a tax for the city wall, on the rabbis [along with all the 
city’s residents]. Reish Lakish said, rabbis do not need guarding [therefore they should not be 
charged with the expenses of the city wall]. Afterward, they agreed, all [are required to 
contribute] to [the] columns of the city, even orphans. But the rabbis are not [required to 
contribute], since the rabbis do not need protection. [Money is collected] for the [city] wall, for 
the horseman, and for the guard [of the city armory], even from orphans [it is collected], but 
[not from] the rabbis, who do not require protection. 

 
  ]עֲרַקוּ[לְהוּ, לאֹ. עֲרוֹקִינַן. עֲרוֹקוּ.  הַהוּא דְּמֵי כְּלִילָא דְּשָׁדוּ אַטְּבֶרְיָה, אֲתוֹ לְקַמֵּיהּ דְּרַבִּי וְאָמְרוּ לֵיהּ, לֵיתְבוּ רַבָּנָן בַּהֲדָן. אָמַר

  ] עֲרַקוּ [ רוּ לֵיהּ, לֵיתְבוּ רַבָּנָן בַּהֲדָן. אָמַר לְהוּ, לאֹ. עֲרוֹקִינַן. עֲרוֹקוּ.  פַּלְגֵיהוֹן, דַּלְיוּהוּ אַפַּלְגָּא, אָתוּ הַנְהוּ פַּלְגָּא קַמֵיהּ דְּרַבִּי, אָמְ 
רְעָנוּת בָּא לָעוֹלָם אֶלָּא בִּשְׁבִיל  וּכֻּלְּהוּ, פַּש הַהוּא כּוֹבֵס, שַׁדְיוּהַּ אַכּוֹבֵס, עֲרַק כּוֹבֵס, פָּקַע כְּלִילָא. אָמַר רַבִּי, רְאִיתֶם שֶׁאֵין פּ

  . מֵּי הָאָרֶץעַ 
 
It also says in Bava Batra 8a that there was an incident of a coronation tax that was 

imposed on [the residents of the city of] Tiberias. [The heads of the city] came before Rabbi 
[Yehuda ha’Nasi] and said to him: The rabbis should contribute with us. He said to them: 
No [i.e., the rabbis are exempt]. They said to him: We will run away [and the entire burden will 
fall on the Torah scholars]. He said to them: Run away [as you please]. Half [of the city’s 
residents] ran away. [The authorities then] waived half [the sum that they had initially imposed 
on the city]. The half [of the population that remained in the city then] came before Rabbi 
[Yehuda ha’Nasi], and said to him: The rabbis should contribute with us. He said to them: 
No. [They said to him: Then] we [too] will run away. [He said to them:] Run away. They all ran 
away, [so that only] one launderer was left [in the city. The authorities] imposed [the entire tax] 
on the launderer. The launderer ran away. The coronation tax was then canceled. Rabbi 
[Yehuda ha’Nasi] said: You see [from this] that suffering comes to the world only due to 
ignoramuses [for as soon as they all fled from the city, the coronation tax was completely 
canceled]. 

 
וּבְהָכִי נִיחָא, דְּהָוֵי דּוּמְיָא    .דְּאִישְׁתַּיוּרלָּהּ אַפַּלְגָּא  וּנוּ דְּשַׁדְיוּהּ כּיאַפַּלְגָּא, הַיְ רַבֵּנוּ תָּם, דְּכִי קָאָמַר דַּלְיוּהּ  שֵׁם  וְכָתַב הַמָּרְדְּכַי בְּ 

 דְּשַׁדְיוּהַּ אַכּוֹבֵס, שֶׁלּאֹ מָחֲלוּ לוֹ כְּלוּם. עכ"ל. 
 
The Mordechai4 writes in the name of Rabbeinu Tam,5 that since, as it says, they 

waived half of the tax, they imposed all of [that half tax] on the half of the people that 

 
4 Mordechai ben Hillel HaCohen (c. 1250–1298) (“the Mordechai”), German rabbi and decisor. 
5 Rabbi Jacob ben Meir (1100–1171) (“Rabbeinu Tam”), a grandson of Rashi and prominent Tosafist. 
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remained. It’s understandable that this will be equivalent to imposing it all on the launderer, 

for they didn’t forgive him anything. In other words, the government was willing to waive half 

of the tax when half of the population fled, but they weren’t willing to reduce it further even when 

the population was reduced to one commoner, the launderer, plus the population of the rabbis. 

Thus, one might have thought that when the launderer fled, the government would have continued 

to demand payment from the rabbis. Instead, the government cancelled the tax, and the rabbis did 

not have to pay anything. This supports Rabbi Yehuda ha’Nasi’s opinion that the tax was only 

imposed initially because of the presence of the ignoramuses. 

 

דֶּרֶ˂ אֶרֶץ". וְאַף ל  וֹעם בְּשֵׁם "וְנֶחְזֵי אֲנַן, שֶׁהַהוֹצָאָה לְחוֹמַת הָעִיר וּלְפַסֵּי הָעִיר וְכַדּוֹמֶה שֶׁהֵם דְּבָרִים הֶכְרֵחִיִּים, אֵלּוּ נִקְרָאִי

בִים אַף הַתַּלְמִידֵי חֲכָמִים, עִם כָּל זֶה, פְּטוּרִים, מִשּׁוּם דְּרַבָּנָן לאֹ צְרִיכִי נְטִירוּתָא. אֲבָל הַהִיא  יעַל פִּי שֶׁהַדִּין נוֹתֵן שֶׁיִּהְיוּ חַיָּ 

רְעָנוּת בָּא לְעוֹלָם  וּיְתָה רְצוֹן הַמַּלְכוּת, וּכְמוֹ שֶׁאָמַר רַבִּי, רְאִיתֶם שֶׁאֵין פּשֶׁהוּא דָּבָר דְּלאֹ שְׁכִיחָא, אֶלָּא שֶׁכָּ˂ הָ  ,כְּלִילָאדִּדְמֵי 

,  עֲנִיםהָעַמֵּי הָאֲרָצוֹת טוֹלָּם אַף עַל הַתַּלְמִידֵי חֲכָמִים, וּמִשּׁוּם הָכִי, הָיוּ  וּל מַלְכוּת". וּמִתְּחִלָּה הַמֶּלֶ˂ גָּזַר עַל כּוֹוְכוּ', זֶה נִקְרָא "ע

 לְהַעֲבִיר מֵרַבָּנָן גְּזֵרָה זוֹ.  ,לֵיתְבוּ רַבָּנָן בַּהֲדָן. אֶלָּא שֶׁהקב"ה נָתַן בִּרְצוֹן הַמֶּלֶ˂

 

Let us see, the spending for the wall of the city and for the columns of the city and the 

like are necessary things, these are called by the name, “the yoke of worldly concerns.” Even 

though the law provides that even the Torah scholars will be obligated for these costs, 

nevertheless, they are exempt, because the rabbis do not need guarding. But this coronation 

tax, which is something uncommon, rather it is the will of the king to impose it, and as Rabbi 

said, “You see that suffering comes to the world only due to ignoramuses,” this is called “the 

yoke of government.” Initially, the king decreed the tax upon everyone, even the Torah 

scholars, and because of that, the ignoramuses claim, “the rabbis should contribute with us.” 

Rather, the Holy One, Blessed be He, imposed upon the will of the king to change his mind, to 

exempt the rabbis from this decree. 

 

נוּ דּוּמְיָא דִּכְלִילָא, אֶלָּא ימַלְכוּת, דְּהַיְ ל  וֹעל תּוֹרָה, לאֹ דַּי שֶׁמַּעֲבִירִין מִמֶּנּוּ  וֹוּלְפִי זֶה שַׁפִּיר קָאָמַר הַתַּנָּא, שֶׁהַמְּקַבֵּל עָלָיו ע

שָּׁנָא דְּמַּעֲבִירִין, מִשּׁוּם דְּאִי לָאו טַעֲמָא שֶׁהֵם תַּלְמִידֵי חֲכָמִים, כְּבָר  ל דֶּרֶ˂ אֶרֶץ, דּוּמְיָא דְּחוֹמַת הָעִיר. וְאָתֵי שַׁפִּיר לִיוֹלּוּ עיאֲפִ 

    בִין בֵּין בְּזֶה וּבֵין בְּזֶה.י הָיוּ חַיָּ 

 

According to this history, the Tanah spoke nicely at the beginning, that for one who 

accepts upon himself the yoke of the Torah, it’s not enough that they remove from him the 

yoke of government, in the form of the coronation tax, but rather they should remove from 

him even the yoke of worldly concerns, in the form of the city wall. He settles upon the 

language of “they remove from him,” instead of saying “they don’t place upon him,” because if 

not for the reason that they were Torah scholars, they would already have been obligated for 

both this coronation tax and that city wall.  
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רְעָנוּת יִתְּנוּ עֲלֵיהֶם אַף מַה שֶׁאֵינוֹ מִן הַדִּין, כְּהַהִיא דִּכְלִילָא, וּ הַפּוֹרֵק וְכוּ' נוֹתְנִין" וְכוּ', כְּלוֹמַר, שֶׁמִּטַּעַם פּוְסֵיפָא קָתָנֵי "כָּל  

 בִּלְבַד שֶׁהוּא דָּבָר שֶׁבָּא בִּרְצוֹן הַמֶּלֶ˂, אֶלָּא  וְלאֹ זוֹ  רוּ יִפְרְעוּ כָּל הַכְּלִילָא, אוֹ הַכּוֹבֵס לְחוֹדֵיהּ.ישֶׁהָיוּ רוֹצִים שֶׁמֵהַחֵצִי שֶׁנִשְׁתַּיְּ 
צָרִי˂ לִפְרֹעַ אַף עַל חֵלֶק הַמַּגִּיעַ   אַף דָּבָר הַנָּהוּג, כְּגוֹן חוֹמַת הָעִיר וְכַדּוֹמֶה, יִתְּנוּ עָלָיו יוֹתֵר מִן הַחֵלֶק הָרָאוּי לוֹ, שֶׁהֲרֵי הוּא

וּבְהָכֵי    בַּשֻּׁלְחָן עָרוּ˂ חֹשֶׁן מִשְׁפָּט סִימָן קס"ג סְעִיף ג', יֵשׁ אוֹמְרִים, שֶׁגּוֹבִין לְחוֹמַת הָעִיר לְפִי הַמָּמוֹן.וְעוֹד,    לְתַלְמִידֵי חֲכָמִים. 
  מַשְׁמַע לָן. א דּוּשָׁא קָ ידּוּשָׁא קָא מַשְׁמַע לָן, וְסֵיפָא חִ יאָתֵי שַׁפִּיר מַעֲבִירִין בְּרֵישָׁא, וְנוֹתְנִין בְּסֵיפָא, וְרֵישָׁא חִ 

 
And the end of the Mishnah, that teaches “And whoever breaks off from himself the 

yoke of the Torah, they place upon him the yoke of government and the yoke of worldly concerns,” 
that is, for the reason of punishment, they will give them even what is not lawful, like the 
coronation tax, for they wanted to collect the entire coronation tax from the half of the people 
who remained, or from the launderer alone.  

Not only that coronation tax, which is something that came about by the will of the 
king, but also something that is customary, such as the city wall and the like, they will place 
upon him more than his due share, since he has to pay even for a share that belongs to the 
Torah scholars. Furthermore, in the Shulchan Aruch, Choshen Misphat, siman 163, se’if 3, 
some say that they collect for the city wall according to the net worth of each person.  

Now we understand that it is fine that the Tanna says “they remove” [מַעֲבִירִין] at the 
beginning, and “they place” [נוֹתְנִין] at the end, and the use of “they remove” at the beginning 
is a novelty that he wants to teach us, and the use of “they place” at the end is a novelty that 
he wants to teach us.  

 
דֶם קַבָּלָה זוֹ  וֹנוּ רֵישָׁא דְּמַתְנִיתִין, שְׁמַע מִינָהּ, שֶׁקּיל תּוֹרָה, דְּהַיְ וֹדְּמֵעִיקָּרָא קֻשְׁיָא לֵיתָא, דְּמִי שֶׁמְּקַבֵּל עָלָיו עוְעוֹד יֵשׁ לוֹמַר,  

ל שֶׁכְּבָר וֹעֲבִירִין, שֶׁעַכְשָׁו מַעֲבִירִין מִמֶּנּוּ הָעל דֶּרֶ˂ אֶרֶץ. וְשַׁפִּיר תָּנֵי מַ וֹל מַלְכוּת וְעוֹל תּוֹרָה, וּמִמֵּילָא חָל עָלָיו עוֹלאֹ הָיָה לוֹ ע
ל וֹל מַלְכוּת וְעוֹל תּוֹרָה, וּמִמֵּילָא לאֹ הָיָה לוֹ עוֹוְסֵיפָא דְּתָנֵי כָּל הַפּוֹרֵק מִמֶּנּוּ, שְׁמַע מִינָהּ, שֶׁקּוֹדֵם פְּרִיקָה זוֹ הָיָה לוֹ ע  הָיָה לוֹ.

    דֶם.וֹנֵי נוֹתְנִין, שֶׁעַכְשָׁו נוֹתְנִין עָלָיו מַה שֶׁלּאֹ הָיָה לוֹ מִקּדֶּרֶ˂ אֶרֶץ. וְשַׁפִּיר תָּ 
 
Also, it can be said, that from the outset there is no difficulty, for one who accepts the 

yoke of Torah upon himself, which is the beginning of the Mishnah, as we have learned, we 
hear from this, that before this acceptance, he did not have upon himself the yoke of Torah, 
and by itself the yoke of government and the yoke of worldly concerns fell upon him. It’s fine 
that he taught “they remove,” for now they remove from him that yoke that he already had.  

And the end of the Mishnah, which teaches “whoever breaks off from himself,” we 
hear from this, that prior to this breaking off he had the yoke of Torah, and by itself he did 
not have the yoke of government and the yoke of worldly concerns. It’s fine that he taught 
“they place upon him,” for now they give him what he did not have initially. 

 
* * * 


