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Chapter III – Mishnah 8 
  

 .  "כִּי־מִמְּ˃ הַכֹּל וּמִיָּדְ˃ נָתַנּוּ לָ˂"רַבִּי אֶלְעָזָר אִישׁ בַּרְתּוֹתָא אוֹמֵר, תֶּן לוֹ מִשֶּׁלּוֹ, שֶׁאַתָּה וְשֶׁלְּ˃ שֶׁלּוֹ. וְכֵן בְּדָוִד הוּא אוֹמֵר 
  

Rabbi Elazar of Bartotha said: give to Him of that which is His, for you and that 
which is yours are His. And thus it says with regards to David: “for everything comes from 
You, and from Your own hand have we given You.”1  

- - - - - - - - - - 
 

. דְּמֵעִיקָּרָא אָמַר סֵיפֵיהּ, וְלָאו סֵיפֵיהּ רֵישֵׁיהּ  זָהָב וְרָב־פְּנִינִים", וְהֵן דּוֹרֵשׁ וְהֵן מְבַקֵּשׁ, שֶׁלִּכְאוֹרָה הַאי תַּנָּא לָאו רֵישֵׁיהּ  "יֵשׁ

", אִם כֵּן הוּא שֶׁלְּ˃, אֶלָּא שֶׁלְּפִי הָאֱמֶת הוּא שֶׁלּוֹ. וְעוֹד,  "תֵּן לוֹ מִשֶּׁלּוֹ", אִם כֵּן, אֵינוֹ שֶׁלְּ˃ כְּלָל. וּבְסֵיפָא אָמַר "שֶׁאַתָּה וְשֶׁלְּ˃
וֹ, וּמָה רָצָה לְהוֹסִיף עִם הַפָּסוּק מַהוּ 'שֶׁאַתָּה", דְּמָה עִנְיָן "אַתָּה" לְכָאן. וְעוֹד, דְּ"תֵּן לוֹ מִשֶּׁלּוֹ" סַגִּי, שֶׁכְּבָר יָדַעְנוּ שֶׁהוּא שֶׁלּ

   ל" וְכוּ'."כִּי־מִמְּ˃ הַכֹּ 
 
“Gold is plentiful, jewels abundant, but wise speech is a precious object,”2 and they 

search for them and seek them.3 For apparently, regarding this Tanna4 of our Mishnah, the 
beginning of his teaching does not fit the end and the end does not fit the beginning.5 This 
teaching is understood to refer to the giving of tzedakah, charity. What is unclear about the 
teaching? 

From the outset, [the Tanna] said, “give to Him of that which is His.” If so, that it is 
His, then it is not yours at all, so how can you give it? And at the end, he said, “for you and 
that which is yours are His.” If so, it is yours, and thus not His! Rather, according to the truth 
it is His, as said at the beginning of the teaching.  

Further, what is this word “for you” doing here, i.e., “for you and that which is yours,” 
for what relevance is “you” to here, when we are talking about giving charity? Further, that 
order, “give to Him of that which is His” is sufficient, for we already know that it is His, and 
what does he mean to add with the verse, “for everything comes from You, and from Your own 
hand have we given You”? 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 I Chron. 29:14. 
2 Prov. 20:15. 
3 Cf. Ezek. 34:6: “ . . . with no one to search or seek [them].” 
4 A rabbinic sage of the Mishnah. 
5 This term appears in a number of places in the Zohar: I:135b; I:141a; I:150b; II: 53a; II:65a; II:105a; II:167a; 

II:190a; II:198a; II:218a; III:3b; III:41a; III:64a; III:89a; III:92b; III:121a; III:131b; III:268b. 
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הַשׁ דְּבַחֲצַר  אָמְרִינַן,  נ"ז  דַּף  דְּבַתרָא  ג'  דִּבְפֶרֶק  לוֹמַר,  וּפֵרֵשׁ  וּוְיֵשׁ  קָפְדִי.  אַמְּחִיצָה  קָפְדִי.  לָא  כְּדִי,  אַהַעֲמָדָה  "י  רַשִׁ תָּפִין, 

חוּ בּוֹ, אֵין לוֹ חֲזָקָה, דִּבְהַעֲמָדָה  י תָּפִין הֶעֱמִיד בְּהֵמוֹתָיו וְתַנּוּר וְאַשְׁפָּה שֶׁלּוֹ בֶּחָצֵר שָׁלוֹשׁ שָׁנִים, וְלאֹ מִ וּאִם אֶחָד מֵהַשּׁ  [רשב"ם],

בְּ  הַשּׁבְּלאֹ  קָפְדִי  לָא  זֶה,וּנִין,  עַל  זֶה  וִיצִיאָה.    תָּפִין  לִכְנִיסָה  עָשׂוּי  שֶׁהֶחָצֵר  פִּי  עַל  וְאַף  מָקוֹם,  לְאוֹתוֹ  שֶׁיִּצְטָרְכוּ  שָׁעָה  עַד 

ן עָרוּ˂ חֹשֶׁן מִשְׁפָּט סִימָן קע"ט סְעִיף א', דָּבָר  דְּאִיתָא בַּשֻּׁלְחָ   וּכְשֶׁיִּצְטָרְכוּ, יְסַלֵּק זֶה חֲפָצָיו. עכ"ל. וְאַף בַּמִּטַּלְטְלִין הַדִּין כֵּן,

מִמֶּנּוּ אוֹ    שֶׁלְּקָחוֹל לוֹמַר  וֹלּוּ נִּשְׁתַּהָא בְּיָדוֹ זְמַן רָב, אֵינוֹ יָכירוֹ, וַאֲפִ יתָּפוּת, אֵין לְאֶחָד חֲזָקָה בּוֹ עַל חֲבֵ וּהַשּׁמִשֶּׁל  הַיָּדוּעַ שֶׁהוּא  

  .נָה, אֶלָּא בָּרְאָיָה. עכ"ללוֹ בְּמַתָּ  שֶׁנְּתָנוֹ

 

It can be said, that in the third chapter of tractate Bava Batra, page 57b, we say that, 

“Regarding a courtyard belonging to partners, they are not particular with regard to the 

mere placing [of items of one partner in the courtyard], [but] they are particular with regard to 

[the construction of] a partition.” [The presumption of ownership is established only where the 

lack of a protest indicates that the prior owner concedes that the property is no longer his. The co-

owner’s silence in the face of his partner using the courtyard for a temporary purpose does not 

indicate a concession, but silence in the face of one who constructed a partition is a concession.]  

Rashi [sic] explains,6 if even one of the partners sets up his animals and his oven and 

his ash heap in the courtyard three years, and they didn’t protest against him, he still has no 

presumption that it is his right to use the land in this way. For in setting up his items without 

erecting a building, the partners are not particular against the actions of each other, until the 

time that they need the space, and this is true even if the courtyard is used for coming and 

going, i.e., when all are aware of the one partner’s private use of the common space. When they 

need the space, it is understood that he will dispose of his belongings. 

Even for movable objects, the law is like this, for it is brought in the Shulchan Aruch, 

Choshen Mishpat, siman 179, se’if 1, “When property is known to belong to the partnership, 

one [partner] does not have precedence over his fellow, and even if it was in his possession a 

long time, he cannot say that he purchased it from [the other partner], or that he gave it to 

him as a present. Instead, proof is required.”7 

  

 
6 This is actually a comment of Rabbi Shlomo ben Avraham ibn Aderet (“Rashbam”) (1235–1310). 
7 See also Rambam’s Mishneh Torah, Agents and Partners, 5:8, “When property is known to belong to the 

partnership, it is assumed that both partners have a share in its ownership throughout the entire duration of the 
partnership. This applies even though the property was located in the domain of only one of the partners. The partner 
in whose domain it is located may not claim that he purchased it from the other partner, or that he gave it to him as a 
present. In such an instance, we do not follow the principle: When a person desires to expropriate property from a 
colleague, the burden of proof is on him. Instead, the property is assumed to belong to both partners, unless one of 
them brings proof otherwise.” 
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וְזֶה    תָּפִין.וּ, וְהָוֵי כְּמוֹ חֲצַר הַשּׁוֹתָּפִין בּוּוְכָאן הַכָּתוּב אוֹמֵר "וְהָאָרֶץ נָתַן לִבְנֵי־אָדָם", וְאִם כֵן, בְּכָל מָמוֹן שֶׁבָּעוֹלָם, הַכֹּל שׁ
תֵּן לוֹ, שֶׁהֲרֵי הוּא  יב לִ י יּוּתוֹ מֵאוֹתוֹ הַמָּמוֹן שֶׁיֵּשׁ לוֹ לְעָשִׁיר, חַיָּ שֶׁר שֶׁלּוֹ, וְכֵיוָן שֶׁבָּא הֶעָנִי וְהוּא צָרִי˂ כְּדֵי חַ וֹכְּבָר הֶחֱזִיק בְּע

לֶעָנִי מִמָּה שֶׁהוּא שֶׁלּוֹ, שֶׁהוּא שׁ  תָּף בּוֹ.וּשׁ תֵּן לוֹ  דְּהַיְ וּוְזֶהוּ "תֵּן לוֹ מִשֶּׁלּוֹ",  וְשֶׁלְּ˃ שֶׁלּוֹ",  שֶׁל  נוּ  יתָּף עִמְּ˃. וְעוֹד, "שֶׁאַתָּה 
אוֹקְמִינַן בַּגְּמָרָא דִּבְרָכוֹת לְאַחַר בְּרָכָה, שֶׁאָז אָדָם זוֹכֶה בְּאוֹתוֹ הַפְּרִי   ,הָאָרֶץ נָתַן לִבְנֵי־אָדָם"וְ הקב"ה. שֶׁמַּה שֶׁאָמַר הַכָּתוּב "

שֶׁהֲרֵי שִׁיֵּ   שֶׁבֵּרֵ˂ עָלָיו. ר אֶת הַשָּׁמַיִם, שֶׁהָאֲדָמָה לאֹ תִּתֵּן אֶת וֹהַכֹּחַ לַעֲצ  ר לְעַצְמוֹי אֲבָל בְּלָאו הָכִי, הַכֹּל הוּא שֶׁל הקב"ה, 
   וְגַם הַכֶּסֶף וְהַזָּהָב, הַכֹּל שֶׁלּוֹ. .יְבוּלָהּ

 
Here, Scripture says, “And the earth was given to the sons of man,”8 and if so, for all 

the wealth of the world, everyone shares in it, and this is like a courtyard belonging to 
partners. That is, someone already holds [the wealth of the world] as his wealth, but since the 
poor man comes to him and needs a livelihood from the same wealth that the rich man has, 
[the rich man] is obligated to give to him, for [the poor man] is a partner in [the wealth]. This 
is the meaning of our Mishnah, “give to him of that which is his,” i.e., reading it not as referring 
to G-d, but to a person, give to him, to the poor person, of what is his, for he is a partner with 
you. Furthermore, “for you and that which is yours are His,” that is, belonging to the Holy 
One, Blessed be He. That which Scripture said, “the earth was given to the sons of man,” has 
the meaning established by the Gemara of Berachot, that after one says a blessing, that then 
a man merits to eat the fruit upon which he has made the blessing.9 I.e., if a man owns a fruit 
tree, or has purchased a fruit, that only establishes his ownership rights with regard to other men. 
The fruit still belongs to G-d, and it is only after one makes a blessing that he can rightfully eat the 
fruit, without it being considered stealing from G-d. In any case, everything belongs to the Holy 
One, Blessed be He, for He has apportioned for Himself the power to stop up the rain from 
the Heavens, such that the earth would not give its crops. Also the silver and gold of the world, 
all is His. 

  
וְעוֹד תְּנַן, הָאָב    נִקְרָא "שֶׁלָּהֶם", שֶׁקְּרוּיִים בָּנִים, וּסְתָם אָב, מָחִיל לַהֲדֵי בְּרֵיה.אֶלָּא שֶׁכְּשֶׁיִּשְׂרָאֵל עוֹשִׂים רְצוֹנוֹ שֶׁל מָקוֹם,  

קָנָה בֶד,  שֶׁר וְכוּ'. וּכְשֶׁאֵינָם עוֹשִׂים רְצוֹנוֹ שֶׁל מָקוֹם, קְרוּיִים עֲבָדִים, וְהַכֹּל הוּא שֶׁל הקב'"ה, דְּמַה שֶׁקָּנָה עֶ וֹזוֹכֶה לְבֵן, בָע
 תֵּן צְדָקָה, תִּהְיֶה נִקְרָא עֶבֶד, וְאָז אַתָּה וְשֶׁלְּ˃ שֶׁלּוֹ.יוּמִשּׁוּם הָכִי, אִם לאֹ תַּעֲשֶׂה רְצוֹנוֹ שֶׁל מָקוֹם לִ  רַבּוֹ.

 
Rather, when Israel does the will of the Omnipresent, it is called “theirs,” for they are 

called sons,10 and a father simply forgives on behalf of his son, i.e., forgives any afront to his 
honor if it benefits his son.11 We also learned in a Mishnah, “Rabbi Akiva used to say: the father 
transmits to the son beauty, strength, wealth, wisdom and years.”12 But when they do not do 
the will of the Omnipresent, they are called “slaves,” and all belongs to the Holy One, Blessed 
be He, for what a slave acquires, his master acquires.13 Because of this, if you won’t do the 

 
8 Ps. 115:16. 
9 Berachot 35a: “Rabbi Akiva said: A person is forbidden to taste anything before he recites a blessing.” 
10 Bava Metziah 10a. 
11 Pesachim 108a teaches that for the Passover seder, a son must recline while eating, even in front of his father. 
12 Mishnah Eduyot 2:9. 
13 Pesachim 88b. 
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will of the Omnipresent, to give charity, you will be called “a slave,” and then you and that 
which is yours are His. 

 
וְאֵינוֹ  .  רְצוֹנוֹשֶׁעוֹשֶׂה  שֶׁר שֶׁבָּא לָאָדָם, הוּא בָּא מִן הקב"ה, שֶׁנּוֹתֵן לוֹ בִּשְׁבִיל  וֹוְכֵן בְּדָוִד הוּא אוֹמֵר "כִּי־מִמְּ˃ הַכֹּל", כָּל הָע

עִם   ,אעַם שֶׁ"הָאָרֶץ נָתַן לִבְנֵי־אָדָם", אֶלָּא "כִּי־מִמְּ˃ הַכֹּל". וְאַף אִם תּאֹמַר שֶׁ"הָאָרֶץ נָתַן לִבְנֵי־אָדָם" דַּוְקָ זוֹכֶה בּוֹ הָאָדָם מִטַּ 
זֶה, לִ יחַיָּ   כֹּל  אָדָם  אוֹמֵר  יב  שֶׁהַכָּתוּב  לָ˂",  נָתַנּוּ  "מִיָּדְ˃  שֶׁהֲרֵי  לְעָנִי,  הַצְּדָקָה  רָצוֹן", "תֵּן  לְכָל־חַי  וּמַשְׂבִּיעַ  אֶת־יָדֶ˃    פּוֹתֵחַ 

מִטַּעַם זֶה, אַף הֶעָנִי וּב הקב"ה לְפַרְנְסוֹ, דְּהָא "לְכָל־חַי" כְּתִיב,  ידְּמַשְׁמָע בֵּין עוֹשֶׂה רְצוֹנוֹ שֶׁל מָקוֹם, בֵּין אֵינוֹ עוֹשֶׂה, מִתְחַיֵּ 
  .תָּף בּוֹוּשׁ

 
Similarly, with David, he says: “but all is from You.”14 All the wealth that comes to a 

man, it comes from the Holy One, Blessed be He, Who gives to him because he has done His 
will. The man does not merit the wealth for the reason that “the earth was given to the sons 
of man,” bur rather because “all is from You.” That’s true even if you will say that “the earth 
was given to the sons of man” specifically. With all this, a man is obligated to give charity to 
a poor person, for “from Your hand we have given You,”15 as Scripture says, “[You] open 
your hand and satisfy the desire of every living thing.”16 The meaning is that whether one 
does the will of the Omnipresent, or one does not do His will, the Holy One, Blessed be He, 
has obligated Himself to support him, for thus “every living thing” is written, and for this 
reason, even the poor person is a partner in this rule. 

  
לְקוֹ שֶׁיֵּשׁ לוֹ  עַ חֶ וֹה שֶׁאָמַרְנוּ, דְּאַהַעֲמָדָה כְּדִי, לָא קָפְדִי, דְּמִיָּדְ˃ שֶׁנּוֹתֶנֶת "לְכָל־חַי רָצוֹן", מָצָא מָקוֹם הֶעָנִי לִתְבּמַ וְחָזַרְנוּ לְ 

    לּוּ פּוֹרֵעַ חוֹבוֹ שֶׁל הקב''ה, וְזֶהוּ "נָתְנוּ לָ˂".יעִמְּ˃, וּמִי שֶׁנּוֹתֵן לוֹ לְעָנִי, כְּאִ 
 
We have returned to the question of why we said, that for a courtyard belonging to 

partners, they are not particular with regard to the mere placing [of items in the courtyard]. 
The reason is that from Your hand that gives satisfaction of “the desire of every living thing,” 
the Omnipresent finds the poor person, to assist him to claim his share that he has with you. 
One who gives to him—to the poor person—it’s as if he is repaying the debt of the Holy One, 
Blessed be He. This is the meaning of “from Your own hand have we given You.” 

 
* * * 

 

 
14 I Chron. 29:14. 
15 Ibid. 
16 Ps. 145:16. 


