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Chapter III — Mishnah 13
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Rabbi Elazar of Modi’in said: [Regarding] one who profanes consecrated [items]; and
one who treats the Festivals with contempt; and one who causes his fellow’s face to blush in
public; and one who breaches the covenant of our father Abraham; and revealing aspects of
the Torah that are not in accordance with halacha—even though he has to his credit
[knowledge of the] Torah and good deeds, he has no share in the World-to-Come.
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Regarding the above statement of the Tanna, Rabbi Elazar of Modi’in, “His ways are
eternal.”! In the 11t chapter of tractate Sanhedrin, we read:

[The Mishnah teaches that those who have no share in the World-to-Come
include] one who says: The Torah is not from Heaven.

The sages taught [in a Baraita that with regard to the verse]: “Because it
was the word of the L-rd that was spurned and His commandment that was violated,
that person shall surely be cut off [n73n n727] [hikaret tikaret]; guilt will be upon
him,”? this is one who says: The Torah is not from Heaven.

Alternatively, “Because it was the word of the L-rd that was spurned,” [this
is referring to] an Epicurean.

Alternatively, “Because it was the word of the L-rd that was spurned,”
[this refers to] revealing aspects of the Torah [that are not in accordance with
halacha]. “And His commandment that was violated,” [this refers to] breaching
the covenant of the flesh, i.e., circumcision. “That person shall be cut off,” [this

’ English translation: Copyright © 2023 by Charles S. Stein. Additional essays available at http://zstorah.com
! Habakkuk 3:6.
2 Num. 15:31.




refers to being cut off] from this world. “Surely,”’ [this refers to being cut off]
from the World-to-Come.

From here, Rabbi Elazar of Modi’in says: “[Regarding] one who
profanes consecrated [items]; and one who treats the Festivals with contempt;
and one who breaches the covenant of our father Abraham; and one who reveals
aspects of the Torah that are not in accordance with halacha; and one who causes
his fellow’s face to blush in public—even though he has to his credit [knowledge
of the] Torah and good deeds, he has no share in the World-to-Come.

- Sanhedrin 99a

The commentators* ask, what is the meaning of the Gemara saying, “From here, Rabbi Elazar
of Modi’in said,” and where are these three things hinted at in the verses? Il.e., Rabbi Elazar
of Modi’in lists five types of people. Sanhedrin states that Num. 15:31 is the source for two of
them, viz, being contemptuous toward the Torah by teaching aspects of it in a manner that departs
from the halacha, and breaching the covenant of circumcision. What is the source for the other
three things that Rabbi Elazar of Modi’in teaches: profaning consecrated things, despising the
Festivals, and embarrassing another? Their solutions are difficult.
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It can be said that Rabbi Elazar of Modi’in felt a difficulty® in the words of Tanna
Kama, i.e., the source of the Baraita presented in Sanhedrin 99a, who brought a penalty of karet
for one who reveals aspects of the Torah that are not in accordance with halacha. He brought
this from the apparently redundant Scripture, “Because it was the word of the L-rd that was
spurned and His commandment that was violated.” But haven’t we found that in the entire
Torah, a person only receives karet if it is explained explicitly? It needs to be said, that since
this redundant Scripture relates to a matter of one who worships idolatry, and we already
know that one who acknowledges idolatry is like one who denies the entire Torah,® it is fine

3 The Hebrew text of the Scripture reads N30 N127 [hicaret ticaret], essentially a doubling of the verbal form “to
cut off,” first in the past tense and then in the future tense. Such a doubling typically occurs to show an emphasis, and
so it is rendered in English “shall surely be cut off.” The punishment of karet is given at the hand of Heaven, and could
entail dying young, or dying without children, or the soul being spiritually cut off from the Jewish people after death.

4 See the commentaries of Rashi, the Maharsha, and the Maharal on Sanhedrin 99a.

3 The first edition reads 1"p, typically an acronym for vm 9p [a fortiori]. However, this was likely a mistake for
"2, an abbreviation for X*wp [difficulty].

¢ Horayot 8a: “Which is the mitzvah that is the equivalent of all the mitzvot? You must say: It is [the prohibition
against] idol worship.” Sifrei 111:1.



that we say that one who denies the Torah is like one who worships idolatry. It also appears
from the words of the Shulchan Aruch, Yoreh De’ah, siman 119, se’if 7, that one who does
not believe in the words of our rabbis, of blessed memory, is like one who worships idolatry.
This is one who reveals aspects of the Torah not in accordance with the halacha: he is denying
the truth of the Torah and the explanation of our rabbis, of blessed memory. Therefore, he
receives karet as one who worships idolatry, and this is expounded from the text, “Because it
was the word of the L-rd that was spurned.” Afterward, [Scripture] said, “that person shall
surely be cut off, guilt will be upon him.” “Guilt will be upon him” means for the World-to-
Come, as the [rabbis] of blessed memory explained.
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From here, Rabbi Elazar of Modi’in found room to also bring three things that have
a trace of idolatry, and thus all of them issued from the same verse, “Because it was the word
of the L-rd that was spurned.” This is similar to what is said generally, “Since [both
interpretations] are of equal [validity], let both of them come [and be derived from the verse], as
which of them will you exclude?””’

First, “one who profanes consecrated [items].” Why would this person profane
consecrated [items], more than violating other commandments? It’s necessary to say, that the
prohibition against profaning consecrated [items] is insignificant in his eyes, because the
principal reason of the sacrifices that the Holy One, Blessed be He, commanded us, is to
distance us from idolatry. This is as the commentators wrote,® which the verse explicitly
refers to, “and that they may offer their sacrifices no more to the goat-demons after whom
they stray.”” Because of this, [the Torah] was very strict that [people] not slaughter
consecrated animals outside the Temple.'°

The Toldot Shimshon presents another possible reason why a person might profane
consecrated items. Because Elijah permitted slaughtering and bringing a sacrifice to Heaven
outside the Temple,'! it’s possible that it might have occurred to [this person] to profane
consecrated [items]. Then, since he profaned [items] consecrated to the Heavens, if so, he
equated them to the sacrifices of idolatry, and he is in the category of “Because it was the
word of the L-rd that was spurned,” that is spoken of regarding idolatry.

7 Bava Kamma 3a.

8 Rambam, Moreh Nevuchim 111:32.

°Lev. 17:7.

10 Avodah Zarah 51a-b; Mishneh Torah, Firstlings 2:18; Mishneh Torah, Sacrificial Procedure 18:16.
T Kings 18:23 ff.
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Second, “And one who treats the Festivals with contempt.” As it is said in the 10"

chapter of tractate Pesachim (118a), whoever treats the Festivals with contempt, it is as if he

is a worshipper of idolatry. This is as it is written, “You shall not make molten gods for

yourselves,”12 and adjacent to this, we read, “You shall observe the Feast of Unleavened
Bread.”!?
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Third, “And one who causes his fellow’s face to blush in public.” In the 6™ chapter of
tractate Berachot (43b), it is said: “It is preferable, for one to throw himself into a fiery
furnace rather than humiliate another in public.” This is exactly equal to idolatry, for
Hananiah, Mishael, and Azariah threw themselves into a fiery furnace, in order that they not
worship idolatry.!* If so, this sin of embarrassing another is as serious as worshipping idolatry,
and therefore they removed themselves from being in the category of “Because it was the word
of the L-rd that was spurned.”
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It can also be said, that all these three things are called “a matter of the L-rd.” That
is, in the previous context, we translated the term 772 '77127 ° as “Because it was the word of the
L-rd that was spurned.” However, the word 127 [davar] has many possible meanings, so we could
have translated as “Because it was a matter of the L-rd that was spurned.” For consecrated [items]
are called “consecrated [items] of the L-rd,”'> and the Festivals are called, “Festivals of the
L-rd.”'Le., in lev. 5:15 and 23:3, “consecrated [items]” and “Festivals” are both prefixed to “the
L-rd.” Regarding one who causes his fellow’s face to blush, it is known that the face of a man
is called “the face of the L-rd,” as it is written, “you must not let a hanged body remain
overnight, but must bury it the same day; for a hanged body is an afront to G-d,”'” and Rashi
explained:

12 Ex. 34:17.

3 Ex. 34:18.

14 Dan. 3:24; Pesachim 53b.
15 Lev. 5:15.

16 Lev. 23:4.

17 Deut. 21:23.



This is a degradation of the [Divine] King, for man is made in His image
and the Israelites are His children. This is a parable of twin brothers who closely
resembled each other: one became king and the other was arrested for robbery and
was hanged. Whoever saw him on the gallows thought that the king was hanged.

- Rashi on Deut. 21:23
Also, as we learned in the 6 chapter of tractate Sanhedrin:

Rabbi Meir said: [The verse, “for a hanged body is an afront [n99p] [kilelat]
to G-d” can be understood as:] When a man suffers, what expression does the
Shechina use? I am distressed [19p] [kallani] about My head, I am distressed about
My arm.”

- Sanhedrin 46a
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Also, Rabbi Elazar from Modi’in lived at the time of the destruction of the Second
Temple, for he was Kkilled 52 years afterward, as is brought in Sefer Yochasin, which relates
that he was an uncle of Bar Kochba.'® Certainly his great merit had delayed retribution, as Rav
Galanti wrote'® on the verse, “Princes have been hanged by them.”?° The prayers of Rabbi
Elazar from Modi’in protected Beitar from Hadrian’s siege for three years. But his merit didn’t
avail him, for the people of his generation were wicked and criminal, as it is written, “But
they mocked the messengers of G-d and spurned His words and taunted His prophets until
the wrath of the L-rd against His people grew beyond remedy.”?! Thus, he was falsely accused
of wanting to make peace with the Romans, and his nephew Bar Kochba kicked him, killing him.
This was on Tisha B’ Av, and Beitar fell to the Romans the same day.

"3 739 TI7RT" T N, DN "AX73 D03Y 7R PN LU 19K 0037 AwTYa ooyyis vy, mi? 2ip)
2 ,7I) w7132 "9 KA DTN M2p" 2R 0F7RY1 07T PW 00390 Y 0RiwD 0X7RT 0n oO3¥7Rd) 0]

DIV ORI, 027X 07 0K ,3) "PIIRY 2023 N 077y 00271V 0PR) 0032930 00870 NP3 DR TET
"33 D°pI0BT MDMY 1I7 ,0"APT 2027 0720 07 gV, "niTyieg Ny a1 T3 X, "2 ool .oopoTy

We can hastily say that [the people in his generation] were wicked precisely in these
three things, viz, that they mocked the messengers of G-d, and that they spurned His words, and
that they taunted His prophets.

18 Rabbi Abraham Ben Samuel Zacuto (1452—c. 1515), Sefer Yochasin (“Book of Lineage”) (1498).
19 Avraham Galante, Ko/ Bochim (Prague 1621).

20 Lam. 5:12.

211 Chron. 36:16.



First, “But they mocked the messengers of G-d,” which corresponds to “one who
causes his fellow’s face to blush in public.” The angels are the angels guarding the face of the
man, and it is said about them, “A man’s wisdom lights up his face,”?? as is known.?* Also,
the righteous are called “angels,”** and they are called “those who are insulted but do not
insult back, who act out of love and are joyful in suffering, about them the verse says: ‘And
they that love Him are as the sun going forth in its might’ (Judges 5:31).”% If they love G-d,
then certainly they are righteous.

Second, they “spurned His words,” this corresponds to “one who treats the Festivals
with contempt,” for they spurned the words of the Holy One, Blessed be He, which refers to
the adjacent verses mentioned above, viz, “You shall not make molten gods for yourselves,” and
“You shall observe the Feast of Unleavened Bread.”

Third, “they taunted His prophets,” which corresponds to “one who profanes
consecrated [items],” that they taunt what Elijah did, for he was a prophet, on Mount
Carmel.
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Since [Rabbi Elazar of Modi’in] saw that this happened in his days “until the wrath

of the L-rd against His people grew beyond remedy,” he took pains in his wisdom to find a

hint to this matter in the Torah. When he heard that the Tanna of the Baraita cited in Sanhedrin

99a brought from the verse “Because it was the word of the L-rd that was spurned” that this

was “revealing aspects of the Torah in a manner not in accordance with the halacha,” then he also
continued to derive from [the verse], adding the other three points, as discussed above.
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Also, he taught at the beginning, “one who profanes consecrated [items], and one who
treats the Festivals with contempt,” to say that they are equal to one who has breached the
covenant of Abraham, and to one who has revealed aspects of the Torah that are not in accordance
with halacha, and to one who causes his fellow’s face to blush in public.

22 Becl. 8:1.

23 Midrash Tehillim (Shocher Tov) 17:8.
24 Tanchuma, Vayikra, siman 1.

25 Shabbat 88b; Gittin 36b.



