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Chapter IV — Mishnah 6
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Rabbi Yishmael, his son,' said: He who learns in order to teach, it is granted to him
to learn and to teach. But he who learns in order to practice, it is granted to him to learn and
to teach, to observe and to practice.
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“For what can the man do who comes after the king? Only what has already been
done.”” How is it possible for a person to make a condition on something for which he is
already obligated and sworn to do and which has been in effect from Mount Sinai, viz, to
learn, and to teach, to observe and to practice?

Also, what does the beginning of the Mishnah teach, that he is granted only his
condition, i.e., to learn in order to teach? Also, what does the end of the Mishnah teach, that he
is granted more than his condition, i.e., not only to learn in order to practice, but also to be able
to teach and observe?

Also, what is it that the commentators of blessed memory noted, and see their words.>
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It can be said, that at the end of the first chapter of tractate Bava Kamma, it is said:

Regarding an ordinary Torah scholar, we say: He fulfilled [the Torah]. But
we do not say: He taught [the Torah, which was a unique honor only said at the
eulogy of King Hezekiah].

" English translation: Copyright © 2023 by Charles S. Stein. Additional essays available at http://zstorah.com

! T.e., the son of Rabbi Yohanan ben Berokah.

2 Eccl. 2:12.

3 E.g.., Gershon Shaul Yom-Tov Lipmann ben Nathan ha-Levi Heller (c. 1579-1654), Bohemian rabbi and
Talmudist, Tosefet Yom-Tov (1614—1617); and Rabbi Binyamin HaKohen (“Rabach”), Avot Olam (Venice, 1719).

1




[The Gemara] contradicted: Didn’t the Master say: Torah study is
great because learning [Torah] leads to action [i.c., performance of mitzvot]?

The solution is: This [statement] is about learning [the Torah for one’s
own sake, and] that [praise given to Hezekiah was] about teaching [others].

- Bava Kamma 17a
Rashi explained: “ ‘Didn’t the Master say: [Torah study is great because learning leads
to action]?’ [The intent of this question is:] That action is preferable.”
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But the Tosafists question this understanding of Rashi:

Rabbeinu Tam* asks that at the end of the first chapter of tractate
Kiddushin (40b & 41a), we extrapolate that learning is greater than action. ...

Rabbeinu Tam therefore explains as follows: “Didn’t the Master say that
learning leads to action? And since we say ‘he fulfilled,” we are saying that he
learned, because if he had not learned, how could he have fulfilled, as ‘learning
leads to action? It has not yet occurred [to the Gemara] to distinguish between
learning and teaching. And [the Gemara] answers ‘that [unique praise given to
King Hezekiah was] about teaching [the Torah to others]” —[that ‘teaching’] is
definitely not said [as a eulogy], as [teaching] is definitely preferable [to action], as
it leads many people to action, when one teaches them.”

[Also, the Tosafists] bring that the She’iltot have a different reading of
the Gemara, [not having, ‘We say [this one] fulfilled, [but] we do not say: He
taught’]. Because of that [missing text], [the She’iltot] interprets [the Gemara]
that for oneself, learning is great, because it leads to action [i.e., action is greater
than learning], but teaching to others is not preferable [to action].’

- Tosafot for Bava Kamma 17a
Thus, we find that according to the text of Rabbeinu Tam, teaching others is preferable to
action, but according to the text of the She’iltot, action is greater than teaching others.

4 Jacob ben Meir (1100-71) (“Rabbeinut Tam”), one of leading French Tosafists, and a grandson of Rashi.
3 Achai Gaon (8" century, Babylon and Israel), Sheiltot d’Rav Achai, Lech Lecha, sheilta 7.
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By this, the Mishnah is explained: The first clause, “One who learned in order to
teach,” is one whose opinion is like Rabbeinu Tam, that teaching others is more preferable
than action. He goes to learn in order to achieve this level, to teach others, which in his view
is more important and preferable, in the way “that which came first in planning was the last
to be carried out.”® It is granted to him to learn and to teach. Even more so, he will merit to
observe and to practice, but it’s not mentioned, as he feels it is less crucial than to teach others.

The second clause is one who holds what the She’iltot held, that action is more
preferable than to teach others. He goes to learn in order to arrive at this level to know how
to act. That is, as Hillel said, “a fool does not fear sin, nor is an ignorant person pious.”’ It is
granted to him to learn and to teach, which in his view is less important than action.
Afterward, he will merit by them to observe and to practice, which is explicitly mentioned for
his case, as it is more important according to his opinion.
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As the opinion of Rabbeinu Tam is more reasonable, because of this, the Tanna of our
Mishnah didn’t state the first section as the opposite of the end, viz, he didn’t say for the one
who learns in order to teach, that “he is granted to observe and to practice, to learn and to
teach.” That is because the matter is self-evident that he is granted to observe and to practice.

He also advanced this opinion of Rabbeinu Tam in the beginning of the Mishnah and
then taught even the opinion of the She’iltot. Because if there is one who has this opinion,
since his intent is for good, because of this, he is granted etc., for “the Merciful One desires
the heart of man.”® I.e., the Tanna wanted to cover both opinions.

But it is indeed so, that the opinion of Rabbeinu Tam is the fundamental law, as Rabbi
Karo wrote in the Beit Yosef, Orach Chaim, siman 70:5, in the name of the Rosh® and
Rabbeinu Yerucham.'’

6 Rabbeinu Gershon on Keritot 22b; Judah Halevi, Spanish Jewish philosopher and poet, Kuzari (1139-40) 3:73.
7 Pirkei Avot 2:6.

8 Zohar I11:281b (Ki Tetzei 22:108).

° Asher ben Jehiel (c. 1250-1327) (“the Rosh™).

19 Yerucham ben Meshullam (1290-1350) (“Rabbeinu Yerucham™).
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Also, it can be said, that at the beginning that he is granted to learn and to teach, it
didn’t need to teach “to observe and to practice,” for the thing is self-evident, that when he
teaches others, it is certain that he observes and practices. If this is not the case, he would
not have been able to learn, for we hold, “If the rabbi is similar to an angel of the Lord of
hosts, [perfect in his ways,] they should seek Torah from his mouth; but if not, they should
not seek Torah from his mouth.”!! Indeed, at the end, it is possible that he would observe
and to practice, and he would not have the merit to teach, and because of this it is taught, he
is granted to learn and to teach, to observe and to practice.

' Chagigah 15b.



