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Chapter IV – Mishnah 6 
  

מֵד עַל מְנָת לְלַמֵּד, מַסְפִּיקִין בְּיָדוֹ לִלְמ מֵד עַל מְנָת לַעֲשׂוֹת,  וֹרַבִּי יִשְׁמָעֵאל בְּנוֹ אוֹמֵר, הַ ד  וֹ מַסְפִּיקִין בְּיָדוֹ לִלְמד וּלְלַמֵּד. וְהַ
  ר וְלַעֲשׂוֹת.וֹוּלְלַמֵּד לִשְׁמ

  
Rabbi Yishmael, his son,1 said: He who learns in order to teach, it is granted to him 

to learn and to teach. But he who learns in order to practice, it is granted to him to learn and 
to teach, to observe and to practice.  

- - - - - - - - - - 

שְׁבָּע  וּב וּמי יָּ וּשֶׁכְּבָר הוּא מְח  , וְאֵי יִתָּכֵן שֶׁאָדָם יַעֲשֶׂה תְּנַאי עַל מַה"הָאָדָם שֶׁיָּבוֹא אַחֲרֵי הַמֶּלֶ אֵת אֲשֶׁר־כְּבָר עָשׂוּהוּ  מָה"
וּמַאי שְׁנָא סֵיפָא,    .תְּנָאוֹ לְחוֹדֵיהּר וְלַעֲשׂוֹת. וְעוֹד, מַאי שְׁנָא רֵישָׁא, דְּמַסְפִּיקִין בְּיָדוֹ כְּפִי  וֹד וּלְלַמֵּד לִשְׁמוֹוְעוֹמֵד מַהֵר סִינַי, לִלְמ

    וְעוֹד מַה שֶׁדִּקְדְּקוּ הַמְּפָרְשִׁים ז"ל, וְעַיֵּין בְּדִבְרֵיהֶם. .אוֹ תְּנָ דְּמַסְפִּיקִין בְּיָדוֹ יוֹתֵר מִכְּדֵי 
 
“For what can the man do who comes after the king? Only what has already been 

done.”2 How is it possible for a person to make a condition on something for which he is 
already obligated and sworn to do and which has been in effect from Mount Sinai, viz, to 
learn, and to teach, to observe and to practice? 

Also, what does the beginning of the Mishnah teach, that he is granted only his 
condition, i.e., to learn in order to teach? Also, what does the end of the Mishnah teach, that he 
is granted more than his condition, i.e., not only to learn in order to practice, but also to be able 
to teach and observe? 

Also, what is it that the commentators of blessed memory noted, and see their words.3  
  

קִיֵּ  אָמְרִינַן,  קָמָּא  דְּבָבָא  קָמָּא  פֶּרֶק  דִּבְסוֹף  לוֹמַר,  לִ יוְיֵשׁ  אָמְרִינַן,  תַּלְמוּד,    מֵּדים  גָּדוֹל  מַר,  אָמַר  וְהָא   , וּפָרִי אָמְרִינַן.  לאֹ 
  וּפֵרֵשׁ רַשִׁ"י, וְהָא אָמַר מַר וְכוּ', אַלְמָא מַעֲשֶׂה עָדִיף.   שֶׁהַתַּלְמוּד מֵבִיא לִידֵי מַעֲשֶׂה. וְתֵּירֵץ, הָא לְמִגְמָר, הָא לְאַגְמוֹרֵי.

 
It can be said, that at the end of the first chapter of tractate Bava Kamma, it is said: 

Regarding an ordinary Torah scholar, we say: He fulfilled [the Torah]. But 
we do not say: He taught [the Torah, which was a unique honor only said at the 
eulogy of King Hezekiah].  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 I.e., the son of Rabbi Yohanan ben Berokah. 
2 Eccl. 2:12. 
3 E.g.., Gershon Shaul Yom-Tov Lipmann ben Nathan ha-Levi Heller (c. 1579–1654), Bohemian rabbi and 

Talmudist, Tosefet Yom-Tov (1614–1617); and Rabbi Binyamin HaKohen (“Rabach”), Avot Olam (Venice, 1719). 
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[The Gemara] contradicted: Didn’t the Master say: Torah study is 

great because learning [Torah] leads to action [i.e., performance of mitzvot]?  

The solution is: This [statement] is about learning [the Torah for one’s 

own sake, and] that [praise given to Hezekiah was] about teaching [others].  

- Bava Kamma 17a 

Rashi explained: “ ‘Didn’t the Master say: [Torah study is great because learning leads 

to action]?’ [The intent of this question is:] That action is preferable.”  

 

דְּקִ וְהִקְשׁוּ   קָמָּא  פֶּרֶק  דִּבְסוֹף  רַבֵּ יבַּתּוֹסָפוֹת,  וְאוֹמֵר  וְכוּ',  דְּ ידּוּשִׁין  לְאַגְמוֹרֵי,  הָא  לְמִגְמָר,  הָא  וּמִשְׁנִי,  וְכוּ'  תָּם  לאֹ  י לִ נוּ  מֵּד 

הֵבִיאוּ, שֶׁהַשְּׁאִלְתּוֹת יֵשׁ לָהֶם גִּרְסָא אֵחָרֵת בְּשַּׁ"ס,  וְעוֹד    אָמְרִינַן, דְּהָא וַדַּאי עָדִיף, שֶׁמֵּבִיא אֶת הָרַבִּים לִידֵי מַעֲשֶׂה כְּשֶׁמְלַמְּדָם.

נִמְצָא    רִים, לאֹ עָדִיף. עכ"ל.וּמִשּׁוּם הָכִי מְפָרְשִׁים, דְּלִיגְמַר נַפְשֵׁיהּ, תַּלְמוּד גָּדוֹל, שֶׁמֵּבִיא לִידֵי מַעֲשֶׂה. אֲבָל לְאַגְמוֹרֵי לַאֲחֵ 

  לַאֲחֵרִים. ם, הַלִּימּוּד לַאֲחֵרִים עָדִיף מֵהַמַּעֲשֶׂה. וּלְפִי גִּרְסַת הַשְּׁאִלְתּוֹת, הַמַּעֲשֶׂה יוֹתֵר גָּדוֹל מֵהַלִּימּוּד נוּ תָּ ישֶׁלְּפִי גִּרְסַת רַבֵּ 

 

But the Tosafists question this understanding of Rashi: 

Rabbeinu Tam4 asks that at the end of the first chapter of tractate 

Kiddushin (40b & 41a), we extrapolate that learning is greater than action. . . . 

Rabbeinu Tam therefore explains as follows: “Didn’t the Master say that 

learning leads to action? And since we say ‘he fulfilled,’ we are saying that he 

learned, because if he had not learned, how could he have fulfilled, as ‘learning 

leads to action? It has not yet occurred [to the Gemara] to distinguish between 

learning and teaching.  And [the Gemara] answers ‘that [unique praise given to 

King Hezekiah was] about teaching [the Torah to others]’ –[that ‘teaching’] is 

definitely not said [as a eulogy], as [teaching] is definitely preferable [to action], as 

it leads many people to action, when one teaches them.” 

[Also, the Tosafists] bring that the She’iltot have a different reading of 

the Gemara, [not having, ‘We say [this one] fulfilled, [but] we do not say: He 

taught’]. Because of that [missing text], [the She’iltot] interprets [the Gemara] 

that for oneself, learning is great, because it leads to action [i.e., action is greater 

than learning], but teaching to others is not preferable [to action].5 

- Tosafot for Bava Kamma 17a 

Thus, we find that according to the text of Rabbeinu Tam, teaching others is preferable to 

action, but according to the text of the She’iltot, action is greater than teaching others. 

 

 
4 Jacob ben Meir (1100–71) (“Rabbeinut Tam”), one of leading French Tosafists, and a grandson of Rashi. 
5 Achai Gaon (8th century, Babylon and Israel), Sheiltot d’Rav Achai, Lech Lecha, sheilta 7. 
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מֵדהַמִּשְׁנָה מְבֹאֶרֶת,  וּבְזֶה מּוּד לַאֲחֵרִים הוּא יוֹתֵר עָדִיף מֵהַמַּעֲשֶׂה, וְהוֹלֵ  ינוּ תָּם, דְּלִ ירַבֵּ עַל מְנַת לְלַמֵּד, דִּסְבִירָא לֵיהּ כְּ   הַ

, תְּחִלַּת הַמַּחֲשָׁבָה, סוֹף הַמַּעֲשֶׂה.  ד כְּדֵי לְהַגִּיעַ אֶל מִדָּה זוֹ,וֹלִלְמ מַסְפִּיקִין   לְלַמֵּד לַאֲחֵרִים שֶׁהוּא הַיּוֹתֵר חָשׁוּב וְעָדִיף, עַל דֶּרֶ
ר וְלַעֲשׂוֹת, שֶׁהוּא פָּחוֹת מִלְּלַמֵּד לַאֲחֵרִים. וּמַאן דִּסְבִירָא לֵיהּ כַּשְּׁאִלְתּוֹת, דְּמַעֲשֶׂה  וֹד וּלְלַמֵּד, וּמִכָּל שֶׁכֵּן שֶׁיִּזְכֶּה לִשְׁמוֹיָדוֹ לִלְמבְּ 

דָּה זוֹ לִהְיוֹת יוֹדֵעַ לַעֲשׂוֹת, שֶׁאֵין בּוּר יְרֵא חֵטְא וְכוּ', מַסְפִּיקִין  ד כְּדֵי לְהַגִּיעַ אֶל מִ וֹוְהוֹלֵ לִלְמ  יוֹתֵר עָדִיף מִלְּלַמֵּד לַאֲחֵרִים,
  ר וְלַעֲשׂוֹת, שֶׁהוּא הַיּוֹתֵר חָשׁוּב לְפִי סְבָרָתוֹ. וֹלִשְׁמ בָּםד וּלְלַמֵּד, שֶׁהוּא הַיּוֹתֵר פָּחוֹת, וְאַחַר כָּ יִזְכֶּה וֹבְּיָדוֹ לִלְמ

 
By this, the Mishnah is explained: The first clause, “One who learned in order to 

teach,” is one whose opinion is like Rabbeinu Tam, that teaching others is more preferable 
than action. He goes to learn in order to achieve this level, to teach others, which in his view 
is more important and preferable, in the way “that which came first in planning was the last 
to be carried out.”6 It is granted to him to learn and to teach. Even more so, he will merit to 
observe and to practice, but it’s not mentioned, as he feels it is less crucial than to teach others.  

The second clause is one who holds what the She’iltot held, that action is more 
preferable than to teach others. He goes to learn in order to arrive at this level to know how 
to act. That is, as Hillel said, “a fool does not fear sin, nor is an ignorant person pious.”7 It is 
granted to him to learn and to teach, which in his view is less important than action. 
Afterward, he will merit by them to observe and to practice, which is explicitly mentioned for 
his case, as it is more important according to his opinion. 

  
ר  וֹ מַסְפִּיקִין בְּיָדוֹ לִשְׁמ  א,פּוּכָא דְּסֵיפָ ילָא קָאָמַר הַתַּנָּא בְּבָבָא דְּרֵישָׁא הִ נוּ תָּם מִסְתַּבְּרָא טְפֵי, מִשּׁוּם הָכִי  יוּלְפִי שֶׁסְּבָרַת רַבֵּ 

לִלְמ מְב]וּ[ד  וֹוְלַעֲשׂוֹת  שֶׁהַדָּבָר  לְפִי  שֶׁל וֹלְלַמֵּד,  הַסְּבָרָא  אַף  קָתָּנֵי  וְהָדַר  בְּרֵישָׁא,  זוֹ  לִסְבָרָא  נַמִּי  וְאָקְדְּמֵיהּ  מֵעַצְמוֹ,  אָר 
נָתוֹ לְטוֹבָה, מִשּׁוּם הָכִי מַסְפִּיקִין בְּיָדוֹ וְכוּ', דְּרַחֲמָנָא לִבָּא ו הָכִי, הוֹאִיל וְכַוָּ מִשּׁוּם דְּאִי אִיכָּא מַאן דִּסְבִירָא לֵיהּ  הַשְּׁאִלְתּוֹת.

נוּ יוְרַבֵּ , בְּשֵׁם הָראֹ"שׁ  הַבֵּית יוֹסֵף אוֹרַח חַיִּים סִימָן ע'קָּר, וּכְמוֹ שֶׁכְּתַב  ינוּ תָּם הִיא עִ יאֲבָל אִין הָכִי נַמִּי, שֶׁסְּבָרַת רַבֵּ   בָּעֵי.
 יְרוּחָם. 

 
As the opinion of Rabbeinu Tam is more reasonable, because of this, the Tanna of our 

Mishnah didn’t state the first section as the opposite of the end, viz, he didn’t say for the one 
who learns in order to teach, that “he is granted to observe and to practice, to learn and to 
teach.” That is because the matter is self-evident that he is granted to observe and to practice.  

He also advanced this opinion of Rabbeinu Tam in the beginning of the Mishnah and 
then taught even the opinion of the She’iltot. Because if there is one who has this opinion, 
since his intent is for good, because of this, he is granted etc., for “the Merciful One desires 
the heart of man.”8 I.e., the Tanna wanted to cover both opinions. 

But it is indeed so, that the opinion of Rabbeinu Tam is the fundamental law, as Rabbi 
Karo wrote in the Beit Yosef, Orach Chaim, siman 70:5, in the name of the Rosh9 and 
Rabbeinu Yerucham.10 

 
6 Rabbeinu Gershon on Keritot 22b; Judah Halevi, Spanish Jewish philosopher and poet, Kuzari (1139-40) 3:73. 
7 Pirkei Avot 2:6. 
8 Zohar III:281b (Ki Tetzei 22:108). 
9 Asher ben Jehiel (c. 1250–1327) (“the Rosh”). 
10 Yerucham ben Meshullam (1290–1350) (“Rabbeinu Yerucham”). 
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וֹת", שֶׁהֲרֵי הַדָּבָר מוּבָן מֵעַצְמוֹ,  וְעוֹד יֵשׁ לוֹמַר, דִּבְרֵישָׁא דְּמַסְפִּיקִין בְּיָדוֹ לִלְמוֹד וּלְלַמֵּד, לאֹ אִיצְטְרִי לְמִתְנֵי "לִשְׁמוֹר וְלַעֲשׂ

דְּאִי לָאו הָכִי, לאֹ הָיָה יָכוֹל לְלַמֵּד, דְּקָיְימָא לָן אִם הָרַב דּוֹמֶה לְמַלְאָ   מֵר וְעוֹשֶׂה.שֶׁכְּשֶׁהוּא מְלַמֵּד לַאֲחֵרִים, בְּוַדַּאי שֶׁהוּא שׁוֹ
וְלאֹ יִהְיֶה לוֹ אָמְנָם בְּסֵיפָא אֶפְשָׁר שֶׁיִּהְיֶה שׁוֹמֵר וְעוֹשֶׂה,  ה' צְבָאוֹת, יְבַקְּשׁוּ תּוֹרָה מִפִּיהוּ. וְאִם לָאו, אַל יְבַקְּשׁוּ תּוֹרָה מִפִּיהוּ.

  זְכוּת לְלַמֵּד, וּמִשּׁוּם הָכִי תָּנֵי, מַסְפִּיקִין בְּיָדוֹ לִלְמוֹד וּלְלַמֵּד לִשְׁמוֹר וְלַעֲשׂוֹת.
 
Also, it can be said, that at the beginning that he is granted to learn and to teach, it 

didn’t need to teach “to observe and to practice,” for the thing is self-evident, that when he 
teaches others, it is certain that he observes and practices. If this is not the case, he would 
not have been able to learn, for we hold, “If the rabbi is similar to an angel of the Lord of 
hosts, [perfect in his ways,] they should seek Torah from his mouth; but if not, they should 
not seek Torah from his mouth.”11 Indeed, at the end, it is possible that he would observe 
and to practice, and he would not have the merit to teach, and because of this it is taught, he 
is granted to learn and to teach, to observe and to practice. 

 
* * * 

 
11 Chagigah 15b. 


