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Chapter IV – Mishnah 17 
  

 . נָּה וְכֶתֶר מַלְכוּת, וְכֶתֶר שֵׁם טוֹב עוֹלֶה עַל גַּבֵּיהֶןוּרַבִּי שִׁמְעוֹן אוֹמֵר, שְׁלשָׁה כְתָרִים הֵם, כֶּתֶר תּוֹרָה וְכֶתֶר כְּה
  

Rabbi Shimon said: There are three crowns: the crown of Torah, and the crown of 
priesthood, and the crown of royalty, and the crown of a good name supersedes them all.  

- - - - - - - - - - 
 

עֲדַיִין צָרִי˂ עִיּוּן, מִנְיָנָא    אֲבָל,  "הֵן"תָּנֵי    דּוּכְתָּא , בַּעֲלֵי הַתּוֹסָפוֹת זַ"ל בְּרֵישׁ מַסֶּכֶת ראֹשׁ הַשָּׁנָה, דִּבְכָל  "קְדֹשִׁים בִּינָה  דַּעַת"

בָּאַחֲרוֹנָה, שֶׁכָּ˂ הִיא דַּ  הַמְפָרְשִׁים, שֶׁלּאֹ הָיָה לוֹ לָשׁוּם הַוָּי"ו אֶלָּא  אֶת־ רְכָּהּ שֶׁל תּוֹרָה, כְּמוֹ "לְמָה לִי. וְעוֹד מַה שֶׁדִּקְדְּקוּ 
 ". וְעוֹד, שֶׁנִּרְאֶה שֶׁהֵם אַרְבָּעָה עִם "כֶּתֶר שֵׁם טוֹב", וּמַהוּ "עוֹלֶה עַל גַּבֵּיהֶן".הַמִּשְׁכָּן אֶת־אׇהֳלוֹ וְאֶת־מִכְסֵהוּ

 
“The knowledge of the Holy One is understanding”1: The Tosafists of blessed 

memory, at the beginning of tractate Rosh Hashanah (2a) note that in all places where the 
Talmud says there are a certain amount of a certain category, it teaches “there are” such-and-
such a number of such-and-such a thing. For example, “there are four types of trustees,”2 “there 
are three deficiencies [with regard to sacred animals],”3 “there are three types of wine not subject 
to [the halacha of] exposure,”4 “there are three types of houses,”5 “there are three types of stones,”6  
and “there are three types of trees.”7  

Question 1: But it still requires analysis—why is the enumeration necessary? Why not 
just say, “There is the crown of Torah, the crown of priesthood, and the crown of royalty”? 

Question 2: Furthermore, there is a question about what the commentators were precise 
about: That [this Mishnah] should have placed the word “and” only on the final item, for 
such is the way of the Torah, as in “the Tabernacle, its tent, and its covering.”8 

Question 3: Further, why does this Mishnah say that there are three crowns, when it 
appears that they are four together with “a crown of a good name”? 

Question 4: Finally, what does it mean that it “surpasses them”? 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Prov. 9:10 (omitting prefixed vav). 
2 Mishnah Shevuot 8:1; Shevuot 49a. 
3 Chullin 17b. 
4 Avodah Zarah 30a. 
5 Mishnah Avodah Zarah 3:7; Avodah Zarah 47b. 
6 Ibid. 
7 Mishnah Avodah Zarah 3:7; Avodah Zarah 48a. 
8 Ex. 35:11. 
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נָּה אוֹ מַלְכוּת, אֵינָם זָזִים וּ לוֹ כְּהוְיֵשׁ לוֹמַר, דְּלִכְאוֹרָה הָיָה סָלְקָא דַּעְתִּין שֶׁכֶּתֶר תּוֹרָה אֵינוֹ כֶּתֶר כְּמוֹ הָאֲחֵרִים, שֶׁהֲרֵי מִי שֶׁיֵּשׁ
וְיָשֵׁן וְעוֹמֵד בִּמְקוֹמוֹת הַמְט וְכַדּוֹמֶה, לְעוֹלָם הוּא כֹּהֵן אוֹ וּמִמֶּנּוּ אֲפִילּוּ רֶגַע אֶחָד, אַף כְּשֶׁאוֹכֵל וְשׁוֹתֶה  בַּמֶּרְחָץ  נָּפִים בַּבַּיִת 

בְּבֵית הַמֶּרְחָץ אוֹ כְּשֶׁהוּא יָשֵׁן אוֹ מִתְעַסֵּק בְּעִסְקֵי הָעוֹלָם, אֵינוֹ יָכוֹל לַעֲסוֹק בַּתּוֹרָה    עוֹמֵדמֶלֶ˂. אֲבָל הַכֶּתֶר תּוֹרָה, כְּשֶׁהוּא  
  לָּם.וּבְּראֹשׁ כּ בָּהּ, וְהַתּוֹרָה זָזָה מִמֶּנּוּ וּמִמַּחֲשַׁבְתּוֹ בְּאוֹתוֹ הַזְּמַן. וְאִם כֵּן קָשֶׁה, לָמָּה הִנִּיחַ הַכֶּתֶר תּוֹרָה בוֹלַחְשׁוְלאֹ 

 
It can be said that initially one might have thought that the crown of Torah is not a 

crown like the others. For one who has priesthood or kingship—they do not depart from him 
even for a single moment. Even when he eats and drinks and sleeps and stands in unclean 
places, in the bathhouse and the like, he is always a priest or a king. But the crown of Torah—
when he stands in the bathhouse, or when he sleeps, or when he engages in worldly matters—
he cannot engage in Torah nor contemplate it, and the Torah withdraws from him and from 
his mind at that time. If so, there is a difficulty: Why did he place the crown of Torah at the 
beginning of the list of them all?  

  
דְּסָבַר " לְשִׁיטְתֵיהּ  וְאָזֵיל  יוֹחַאי,  בֶּן  שִׁמְעוֹן  ר'  הַיְינוּ  סְתָם  שִׁמְעוֹן  ר'  שַׁפִּיר,  מְעַיְּינִינַן  כַּד  הַזֶּה אֲבָל  הַתּוֹרָה  סֵפֶר  לאֹ־יָמוּשׁ 

ה מִי  נָּה וְכֶתֶר מַלְכוּת, מִי שֶׁזָּכָה בָּהֶם, הֵם דְּבוּקִים עִמּוֹ תָּמִיד בְּכָל שָׁעָה וּבְכָל רֶגַע, כָּ˂ הַכֶּתֶר תּוֹרָ וּ", וּכְשֵׁם שֶׁכֶּתֶר כְּהמִפִּי˃
  גַע.שֶׁרוֹצֶה לִזְכּוֹת בּוֹ, צָרִי˂ לְקַיֵּים "לאֹ יָמוּשׁ סֵפֶר הַתּוֹרָה הַזֶּה מִפִּי˃", דְּמַשְׁמַע בְּכָל עֵת שָׁעָה וְרֶ 

 
But when we examine it well, the anonymous “Rabbi Shimon” is Rabbi Shimon bar 

Yochai, and he follows his own view, as he holds in Berachot 35b: “This book of the Torah 
shall not depart from your mouth.”9 Just as for the crown of priesthood and the crown of 
kingship, when one has merited them, they are attached to him always, at every hour and 
every moment, so too for the crown of Torah. One who wishes to merit it must fulfill the 
requirement that “this book of the Torah shall not depart from your mouth,” which implies at 
every time, hour, and moment.  

  
נֶחְשָׁב לְכֶתֶר. וְעוֹד  יִהְיֶה  וֹרָה לאֹ  וּמִשּׁוּם הָכִי תְּנָא, שְׁ˄שָׁה כְּתָרִים הֵם, כְּלוֹמַר, הֵם שְׁ˄שָׁה. לְאַפּוֹקֵי הַסָּלְקָא דַּעְתִּין, שֶׁהַכֶּתֶר תּ

  אַיְּידֵי דְּ , שֶׁאַף כֶּתֶר תּוֹרָה דָּבוּק עִמּוֹ תָּמִיד, כַּנַ"ל. וְאַדְּרַבָּא, הִקְדִּים וְתָנֵי בְּרֵישׁ כֶּתֶר תּוֹרָה,  קָתָנֵי "הֵם", כְּלוֹמַר, כֻּלָּם שָׁוִים
נָּה וְהַמַּלְכוּת, שֶׁבָּאִים וּ"כֶּתֶר תּוֹרָה" אָדָם זוֹכֶה בּוֹ מֵחֲמַת טָרְחוֹ וְעָמְלוּ, מַה שֶׁאֵין כֵּן הַכְּהשֶׁהַ דְּאָתֵי מִדְּרָשָׁא, חֲבִיבָא לֵיהּ. וְעוֹד,  

", וְאֵין  בִּי מְלָכִים יִמְ˄כוּלָּם, שֶׁאַף בְּכֹהֵן וּמֶלֶ˂ שַׁיָּי˂ כֶּתֶר תּוֹרָה, דִּכְתִיב "וּ. וְעוֹד, שֶׁהַתּוֹרָה חֲבִיבָה יוֹתֵר מִכּרַחוֹטמֵעַצְמָם בְּלִי  
 לְמִיד חָכָם שֶׁמַּנִּיחַ לְבָרֵ˂ לְפָנָיו כֹּהֵן עַם הָאָרֶץ, חַיָּיב מִיתָה. נוֹתְנִין מַתָּנָה לְכֹהֵן עַם הָאָרֶץ, וְהַתַּ 

 
Therefore, the Tanna taught: “There are three crowns.” That is, they are three, to 

exclude the initial thought that the crown of Torah would not be considered a crown. He 
further teaches “there are,” meaning they are all equal in the respect that even the crown of 
Torah is constantly attached to him, as explained above.  

On the contrary, he placed the crown of Torah first, that since it is derived via 
homiletic exposition of a Torah verse, it is dear to him. Further, a person merits the “crown 
of Torah” through his toil and labor, which is not the case with priesthood and kingship, 

 
9 Josh. 1:8. 
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which come automatically, without personal effort. Further, the Torah is more beloved than 
all of them, for even in a priest and a king the crown of Torah applies, as it is written, 
“Through me, kings reign,”10 and one does not give priestly gifts to an unlearned priest,11 
and a Torah scholar who allows an ignorant priest to recite the blessing before him is liable 
to death at the hands of Heaven.12  

Thus, the answer to Question 1, as to why the crowns were not just listed, but identified as 
three in number, is to teach that the crown of Torah is equal to the crown of priesthood and the 
crown of kingship. For each of these crowns, it is constantly attached to the one who wears them. 

 
כָּר בּוֹ, שֶׁהֲרֵי אֵין קוֹרִין אוֹתוֹ אֶלָּא  ינָּה וּמַלְכוּת, לָא סָלֵיק בְּשֵׁם שֶׁל כֶּתֶר תּוֹרָה וְאֵינוֹ נִ וּוּלְפִי שֶׁהֶחָכָם שֶׁזָּכָה נָמֵי לְכֶתֶר כְּה

נָּה וְכֶתֶר מַלְכוּת, וּנָּה וְכֶתֶר מַלְכוּת" בְּוָי"ו, לוֹמַר שֶׁהַכֶּתֶר תּוֹרָה הוּא תּוֹ˂ הַכֶּתֶר כְּהוּמֶלֶ˂ וְכֹהֵן גָּדוֹל, מִשּׁוּם הָכִי תָּנֵי "וְכֶתֶר כְּה
  כָּר כָּל כָּ˂. יאַף עַל פִּי שֶׁאֵינוֹ נִ 

 
Question 2 asked why a vav, representing the word “and” was included not only for the 

final crown of a good name, but also for the crown of priesthood and the crown of kingship. 
The answer is that since a sage who has also merited the crown of priesthood and 

kingship is not designated by the name of the crown of Torah and is not recognized by it, for 
he is called only “king” or “high priest,” therefore it teaches “and the crown of priesthood 
and the crown of kingship” with a vav, to say that the crown of Torah is included within the 
crown of priesthood and the crown of kingship, even though it is not so recognizable.  

  
דְּאָמַר, "לאֹ יָמוּשׁ סֵפֶר    אִם תּאֹמַר, וְהָא לְפִי הָאֱמֶת, הַתּוֹרָה אֵינָהּ עִמּוֹ תָּמִיד. וְהָכִי נָמֵי קָשֶׁה לִסְבָרַת ר' שִׁמְעוֹן בֶּן יוֹחַאי,

תָבָן מַמָּשׁ, שֶׁבְּכַמָּה פְּעָמִים וּמְקוֹמוֹת אִי אֶפְשָׁר  הַתּוֹרָה הַזֶּה מִפִּי˃" דְּבָרִים כִּכְתָבָן, וְהָא אִי אֶפְשָׁר לוֹמַר שֶׁיִּהְיוּ דְּבָרִים כִּכְ 
  שֶׁיִּהְיוּ דִבְרֵי תוֹרָה בְּפִיו. 

 
Perhaps you will say, but in truth the Torah is not with him constantly. So too it is 

difficult to understand according to the view of Rabbi Shimon bar Yochai, who says that the 
teaching, “this book of the Torah shall not depart from your mouth” is to be taken literally. 
But it is impossible to say that it is literally so, for in many instances and places it is impossible 
for words of Torah to be in his mouth, as discussed above.  

  
בָּבָא מְצִיעָא, שְׁתֵּי גִּנּוֹת זוֹ עַל זוֹ, וְהַיָּרָק בֵּינְתַיִם וְכוּ', אָמַר ר' שִׁמְעוֹן,    וְנִרְאֶה לִי, דְּר' שִׁמְעוֹן בֶּן יוֹחַאי אָזֵיל לְשִׁיטְתֵיהּ, דִּבְסוֹף

, הֲרֵי הוּא שֶׁלּוֹ, וְהַשְּׁאָר שֶׁל תַּחְתּוֹן. וּפֵרֵשׁ רַשִׁ"י, וְהַשְּׁאָר שֶׁל תַּחְתּוֹן, דְּעֶלְיוֹן גּוּפֵיהּ לוֹטּילִ ט אֶת יָדוֹ  וֹכָּל שֶׁהָעֶלְיוֹן יָכוֹל לִפְשׁ
  אַפְּקוּרֵי אַפְקַר לְהוּ לְגַבֵּיהּ וְכוּ'. עכ"ל. 

 
It appears to me that Rabbi Shimon bar Yochai follows his own view, for at the end of 

Bava Metzia (118b) we discuss a case of two gardens, one above the other, i.e., a garden on an 
upper terrace that borders another garden on the next lower terrace, and there are vegetables 
growing in between. “Rabbi Shimon said: Any [vegetables] that the [owner of the] upper 

 
10 Prov. 8:15. 
11 Chullin 130b. 
12 Megillah 28a. 
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[garden] can stretch out his hand and take, those [vegetables] are his, and the rest [belong] to 
[the owner of the] lower [garden].” 

Rashi explains: The rest belongs to the lower one, for the upper one himself has 
effectively declared them ownerless with respect to him, etc.  

  
בֵּנְתַיִם וְהָאָדָם  נָמֵי, עוֹלָם הָעֶלְיוֹן וְעוֹלָם הַתַּחְתּוֹן הֵם שְׁתֵּי גִּנּוֹת זוֹ עַל זוֹ,  , שֶׁיֵּשׁ לוֹ לְהַטּוֹת אֶת עַצְמוֹ אוֹ לְמַעְלָה אוֹ וְהָכִי 

הָעוֹלָם. לִסְבָרַת ר' שִׁמְעוֹן, בְּכָל  לְמַטָּה, וְהָעֶלְיוֹן רוֹצֶה שֶׁלּאֹ יָמוּשׁ הַתּוֹרָה מִפִּיו, וְעוֹלָם הַתַּחְתּוֹן רוֹצֶה שֶׁיֵּלֵ˂ בְּתַעֲנוּגִים שֶׁל  
". אֲבָל בְּשָׁעָה לאֹ יָמוּשׁ סֵפֶר הַתּוֹרָה הַזֶּה מִפִּי˃לְהַמְשִׁי˂ אֶצְלוֹ זֶה הָאָדָם, הוּא שֶׁלּוֹ, וְעַל זֶה נֶאֱמַר "זְמַן שֶׁיָּכוֹל עוֹלָם הָעֶלְיוֹן 

" אָמְרָה וָחַי בָּהֶםל, שֶׁהֲרֵי "וֹטּי ט אֶת יָדוֹ וְלִ וֹשֶׁאוֹכֵל וְשׁוֹתֶה וְיָשֵׁן, שֶׁאִי אֶפְשָׁר לָאָדָם לִחְיוֹת בְּלָאו הָכִי, אֵין הָעֶלְיוֹן יָכוֹל לִפְשׁ
" דְּבָרִים כִּכְתָבָן, לאֹ־יָמוּשׁ סֵפֶר הַתּוֹרָה הַזֶּה מִפִּי˃תּוֹרָה, וְגַם כְּשֶׁעוֹמֵד בְּבֵית הַמֶּרְחָץ וּבְבֵית הַכִּסֵּא הָכִי נָמֵי, וְשַׁפִּיר מִקְּרֵי "

 בַּמֶּה שֶׁאֶפְשָׁר. שֶׁבְּמַה שֶׁאִי אֶפְשָׁר, עֶלְיוֹן גּוּפֵיהּ אַפְּקוּרֵי מַפְקַר לְהוּ.
 
So too here: the upper world and the lower world are like two gardens one above the 

other, and the person is in between, able to incline himself either upward or downward. The 
upper world desires that the Torah not depart from his mouth, while the lower world desires 
that he pursue the pleasures of the world. The person stands between competing domains—
spiritual aspiration and physical necessity—and belongs to whichever exerts a legitimate claim at 
a given moment. 

According to Rabbi Shimon, whenever the upper world can draw this person to itself, 
he belongs to it, and about this it is said, “this book of the Torah shall not depart from your 
mouth” is to be taken literally. But at times when he eats and drinks and sleeps—for it is 
impossible for a person to live otherwise—the upper one cannot stretch out its hand and take, 
for the Torah said, “and you shall live by them.”13 I.e., we are commanded to live by G-d’s 
mitzvot, and not that die by them.14 In most cases, one may violate a prohibition in order to save a 
life, and certainly we are allowed to eat and drink, rather than starve ourselves to death in an 
attempt to fulfill the admonition that “this book of the Torah shall not depart from your mouth.” 
Thus, the crown of Torah does not mean constant engagement in Torah in a literal sense, but as the 
maximal possible attachment within human limits. 

Likewise, when he stands in the bathhouse or the privy. Thus it is appropriate that it 
states, “this book of the Torah shall not depart from your mouth,” to the extent that it is 
possible. For that which is impossible, the upper one itself has declared ownerless.  

 
' שִׁמְעוֹן. וְקָשֶׁה, דְּמַאי שְׁנָא סְבָרָא זוֹ  נִמְטְיֵיהּ לְר  יןאָפְרִי,  אָמְרוּ לֵיהּוְאָתֵי שַׁפִּיר, דְּהָתָם אָמְרִינַן, אַמְרוּהָ קַמֵּי דְּשָׁבוּר מַלְכָּא,  

שֶׁל ר' שִׁמְעוֹן עַצְמ אֲחֵרִים  וְדִינִים  סְבָרוֹת אֲחֵרוֹת  מִכַּמָּה  יוֹתֵר  כָּ˂,  כָּל  שֶׁיְּשַׁבְּחוּהָ  זוֹ  שֶׁל ר' שִׁמְעוֹן  שֶׁמִּסְּבָרָא  לְפִי  אֶלָּא  וֹ. 
 נִמְטְיֵיהּ וְכוּ'.אָפְרִין אַחֶרֶת בְּדִבְרֵי ר' שִׁמְעוֹן עַצְמוֹ, עַל הַהִיא דִּדְבָרִים כִּכְתָבָן, מִשּׁוּם הָכִי שִׁבְּחוּהוּ וְאָמְרוּ, שְׁיָא קוּמְתוֹרֶצֶת 

 
This is well explained, for there in Bava Metziah, continuing the discussion of the terrace 

gardens, we say: “Efrayim the scribe, a student of Reish Lakish, says in the name of Reish Lakish: 
The halacha is in accordance with Rabbi Shimon. They stated [this case] before [the Persian] 

 
13 Lev. 18:5. 
14 Avodah Zarah 27b. 
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King Shapur. He [agreed and therefore they] said to him: Let us pay tribute to Rabbi 
Shimon.”15   

It is difficult to understand: What is different about this reasoning of Rabbi Shimon 
that they praised it so much, more than many other reasonings and rulings of Rabbi Shimon 
himself? Rather, because from this reasoning, another difficulty in the words of Rabbi 
Shimon himself is resolved—regarding that statement that “this book of the Torah shall not 
depart from your mouth” is to be taken literally within what is possible. Therefore, they praised 
him and said, “Let us pay tribute to Rabbi Shimon.” 

 
נָּה וּמַלְכוּת, אַף עַל פִּי שֶׁהוּא  וּוּמַה שֶׁסִּיֵּים "וְכֶתֶר שֵׁם טוֹב עוֹלֶה עַל גַּבֵּיהֶן", כְּלוֹמַר, הוֹאִיל שֶׁאָמַרְנוּ שֶׁמִּי שֶׁזָּכָה לְכֶתֶר כְּה

"  שֵׁם טוֹבלַּת הַתּוֹרָה. מִכָּל מָקוֹם, ב"כָּר בּוֹ כָּל כָּ˂, שֶׁבִּכְלַל כֹּהֵן וּמֶלֶ˂, הִיא גְּדוּיחָכָם, לָא סָלֵיק בְּשֵׁם שֶׁל כֶּתֶר תּוֹרָה, וְאֵינוֹ נִ 
רִים, יַכְתִּירוּהוּ וְיִקְרָאוּהוּ אַף אֵינוֹ כָּ˂, שֶׁאַף עַל פִּי שֶׁיִּהְיֶה הָאָדָם נִקְרָא חָכָם אוֹ כֹּהֵן אוֹ מֶלֶ˂, אִם יִזְכֶּה לְשֵׁם טוֹב יוֹתֵר מֵאֲחֵ 

וּמִשּׁוּם    ם. שֵׁ שֶׁזָּכִיתָ לְ אַשְׁרֶי˃  מְרוּ אוֹתוֹ הֶחָכָם וְאוֹתוֹ הַכֹּהֵן אוֹ הַמֶּלֶ˂ זָכָה לְשֵׁם, כְּמוֹ שֶׁאָמְרוּ בְּרַבִּי עֲקִיבָא,  בְּשֵׁם טוֹב, וְיאֹ
לֶה עַל גַּבֵּיהֶן, שֶׁבְּכָל הַכְּתָרִים  הָכִי, אֵינוֹ שָׁוֶה לַאֲחֵרִים, וְלאֹ יִתָּכֵן לוֹמַר "אַרְבָּעָה כְּתָרִים הֵם", אֶלָּא הוּא דָּבָר בִּפְנֵי עַצְמוֹ, וְעוֹ

 נִזְכַּר הַשֵּׁם טוֹב עִמָּהֶם. 
 
We have explained above for Question 1 that our Mishnah identified there as being three 

crowns, rather than simply listing them, in order to show that the crown of Torah was equal to the 
crown of priesthood and the crown of kingship.  

But then Question 3 asked about the listing of the crown of a good name, which would 
seem to bring the total to four crowns. 

Also, Question 4 asked why our Mishnah concludes, “and the crown of a good name 
surpasses them.”  

We have said that one who has merited the crown of priesthood and kingship—even 
though he is a sage—is not designated by the name of the crown of Torah and is not so 
recognizable by it. That is because within the category of priest and king lies the greatness of 
Torah. 

Nevertheless, with a “good name” it is not so. For even if a person is called a sage or 
a priest or a king, if he merits a good name more than others, they will crown him and call 
him also by a good name. They will say: that sage, or that priest, or that king merited a good 
name, as they said regarding Rabbi Akiva, “fortunate are you that you merited a [good] 
name.”16 Therefore, the answer to Question 3 is that [a good name] is not equal to the others, 
but is superior to them, and thus it is not fitting to say “there are four crowns,” which would 
suggest that all four were equal to each other. Rather, [the crown of a good name] is a matter 
unto itself and surpasses them. Thus, the answer to Question 4 is that with regard to all the 
crowns, the crown of a good name is mentioned alongside them, rather than being silently 
incorporated into each of the other crowns. The crown of a good name is not a parallel crown, but 
is a qualitative enhancement that can accompany any of the other crowns. 

 
* * * 

 
15 Bava Metziah 119a. In our version, “King Shapur says to them: “Let us pay tribute to Rabbi Shimon.” 
16 Yevamot 16a. 


