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Chapter IV – Mishnah 18 
  

ֹ הֱוֵי גּוֹלֶה לִמְקוֹם תּוֹרָהרַבִּי נְהוֹרַאי אוֹמֵר,   .  , וְאַל תּאֹמַר שֶׁהִיא תָב , שֶׁחֲבֵרֶי יְקַיְּמוּהָ בְיָדֶ  . "וְאֶל־בִּינָתְ אַל־תִּשָּׁעֵן"א אַחֲרֶי
  

Rabbi Nehorai said: Exile yourself to a place of Torah and don’t say that it will come 
after you, for your fellow students will make it permanent in your hand. “And do not lean 
upon your [own] understanding.”1  

- - - - - - - - - - 

, שֶׁהָיָה שְׁווּ כָּל הַמְּפָרְשִׁים, שֶׁזֶּה ר' נְהוֹרַאי הוּא  וּשׁ רַשִׁ"י זַ"ל, הפֵּירֵ "  שָׁוֵה הוּא עֵמֶק הַמֶּלֶ  עֵמֶק"בְּ  ר' אֶלְעָזָר בֵּן עֲרַ

עַל "הֱוֵי שָׁקוּד לִלְמוֹד תּוֹרָה", שֶׁכְּשֶׁנִּפְטָר רַבָּן יוֹחָנָן בֶּן זַכַּאי, הָלְכוּ   וּכְבָר כָּתַבְנוּ לְעֵיל בַּפֶּרֶק ב'  מַנְהִיר עֵינֵי חֲכָמִים בַּהֲלָכָה.
לאֹ בָּאוּ, וְהָיוּ הֵם צְרִיכִים לוֹ. וְאַף עַל פִּי  וְהִמְתִּין לָהֶם שֶׁיָּבוֹאוּ אֶצְלוֹ, וְ   תַּלְמִידָיו לְיַבְנֶה, וְר' אֶלְעָזָר בֶּן עֲרָ הָלַ אֵצֶל אִשְׁתּוֹ,
  חַתּוֹ אִשְׁתּוֹ, וְעי"ש.יכֵן, כְּשֶׁרָאָה שֶׁלּאֹ בָּאוּ הָיָה רוֹצֶה לֵילֵ אֶצְלָם, וְלאֹ הִנִּ 

 
In “the Valley of Shaveh, which is the Valley of the King,”2 Rashi, of blessed memory 

explained, as did all the commentaries, that this Rabbi Nehorai [נְהוֹרַאי] is Rabbi Elazar ben 
Arach, who enlightened [מַנְהִיר] [manhir] the eyes of the Sages in halacha. I.e., “Nehorai” is a 
nickname, related to the word “enlighten.” We already wrote above in Chapter II, Mishnah 16, 
on his teaching, “Be diligent to learn the Torah,” that: 

When Rabban Yochanan ben Zakkai died, his students went to [learn 
at] Yavneh, while Rabbi Elazar ben Arach went to his wife [at Emmaus]. He 
waited for them to come to him, but they did not come. They needed him, but 
nevertheless, when he saw that they didn’t come, he desired to go to them, but 
his wife did not allow him to go. She said to him: “In the case of a food container 
and mice, does the food go to the mice or do the mice go to the food?” He listened 
to her, and remained there until he forgot his learning. After a while they came and 
asked him, “Which is better to eat along with a ‘relish,’ wheat bread or barley 
bread?” But he couldn't answer.  

- Midrash Eccl. Rabbah 7:2 
 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Prov. 3:5. 
2 Gen. 14:17: “When he returned from defeating Chedorlaomer and the kings with him, the king of Sodom came 

out to meet him in the Valley of Shaveh, which is the Valley of the King.” 
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, שֶׁאַתָּה מַנְהִיר עֵינֵי חֲכָמִים בַּהֲלָכָהנָתוֹ לוֹווְכַוָּ  , וְזֶהוּ שֶׁקְּרָאוֹ כָּאן  מַר, אַף עַל פִּי שֶׁתִּהְיֶה חָכָם, גָּדוֹל שֶׁיִּהְיוּ הַכֹּל צְרִיכִים לְ

ל מְקוֹם תּוֹרָה, הֵפֶ מִמָּה שֶׁעָשָׂה הוּא , יֵשׁ לְ לָלֶכֶת עִמָּהֶם אֶ "הֱוֵי גּוֹלֶה לִמְקוֹם תּוֹרָה"עִם כָּל זֶה,    דַּוְקָא רַבִּי "נְהוֹרַאי".

 ֹ , וְכַנִּזְכַּר לְעֵיל. שֶׁחַיָּה לוֹ מִתְּחִלָּה לֵילֵ לְיַבְנֶה, כְּמוֹ שֶׁהָלְכוּ הֵם, וְל א לֵילֵ אֵצֶל אִשְׁתּוֹ וּלְהַמְתִּין שֶׁיָּבוֹאוּ עַצְמוֹ, שֶׁנֶּעֱנָשׁ בְּכָ

תֵּן לִי יַבְנֶה וַחֲכָמֶיהָ, וּכְבָר נִתְקַדֵּשׁ אוֹתוֹ    זָּקִיןיחֲכָמִים, וְכִדְאָמְרִינַן בְּפֶרֶק הַנִּ   מְקוֹםתּוֹרָה הוּא וּמְקוֹם  ה  שֶׁהֲרֵי יַבְנֶ   הֵם אֶצְלוֹ.

ב וּכְמוֹ שֶׁכְּתַ   יֵּשׁ בּוֹ מַמָּשׁ מֵעוֹלָם הָעֶלְיוֹן.מּוּד הַתּוֹרָה שֶׁל הַחֲכָמִים הָרִאשׁוֹנִים, וְיֵשׁ שָׁם סִיּוּעַ שֶׁ י הַמָּקוֹם וְנִטְהַר אוֹתוֹ הָאֲוִיר מִלִּ 

לּוּ  יבְחָר לַתּוֹרָה יוֹתֵר מִגָּלִיל. עכ"ל. וַאֲפִ וּ, שֶׁיִּשְׁתַּדֵּל אָדָם לָדוּר בְּאֶרֶץ יְהוּדָה, שֶׁהוּא מָקוֹם מרוּבִיןיהָעִיּוּן יַעֲקֹב בְּפֶרֶק ה' דְּעֵ 

  לְיַבְנֶה מְקוֹם תּוֹרָה.  א אֶצְלוֹ, לאֹ הָיָה לוֹ לְקַבֵּל, כְּדֵי לֵילֵאִם הָיוּ מִתְרַצִּים לָבֹ 

 

His intention is to say: Even though you are wise, and it is great that everyone will 

need you, for you enlighten the eyes of sages in halacha—and this is precisely why he is called 

here Rabbi Nehorai, for he himself enlightened the eyes of sages—nevertheless, “exile yourself 

to a place of Torah.” That is, you should go with them to a place of Torah, the opposite of 

what he himself did, for which he was punished, and as mentioned above. For he should have 

initially gone to Yavneh, as [the students] did, and not gone to be by his wife and wait for 

them to come to him. After all, Yavneh is a place of the Torah and a place of the sages, and 

as they say in the 5th chapter of tractate Gittin, entitled, “Injured parties,” when Vespasian asked 

Rabban Yochanan ben Zakkei if he could do anything for him, the sage answered, “Give me Yavne 

and its sages [and do not destroy it],”3 and this place was already sanctified and the air purified 

from the learning of the Torah of the first sages, and there is Heavenly assistance there from 

the supernal world. As the Iyun Ya’akov wrote on the 5th chapter of tractate Eruvin, that a 

man should strive to dwell in the land of Judah, which is a place that is better choice for 

Torah than the Galilee.4 Even if [the students] had wanted to come to [Rabbi Elazar ben 

Arach], he should not have accepted them, in order for him to instead go to Yavneh, a place 

of Torah. 

 

 ֹ , שֶׁהֲרֵי חֲבֵרֶי הַחֲכָמִים הָרִאשׁוֹנִים שֶׁהָיוּ שָׁם וְהִמְשִׁיכוּ שָׁם הַקְּד וְאַל תּאֹמַר שֶׁהִיא תָּב , יִגְרְמוּ  וּא אַחֲרֶי שָּׁה, יְקַיְּימוּהָ בְּיָדְ

, שֶׁתַּצְלִיחַ בְּהוֹרָאָתְ בְּסִיַּ ישֶׁתִּתְקַיֵּ      א.ייָּ עְתָּא דִּשְׁמַ ים בְּיָדְ

 

“And don’t say that it will come after you, that your fellow students”—the first sages 

who were there and the holiness that continued there—“will make it permanent in your 

hand,” i.e., that will cause it to be fulfilled in your hand, that you will succeed in your 

instruction by Heavenly assistance.  

  

 
3 Gittin 56b. 
4 Rabbi Jacob ben Joseph Reischer (Bechofen) (1661–1733), Iyun Ya’akov (Wilmersdorf 1729), on Eruvin 53a. 
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נָבוֹןיוַאֲפִ  דְּהַיְ   ,לּוּ שֶׁתִּהְיֶה  דָּבָר,  וְתֵדַע לְהַמְשִׁי הַקְּדנוּ שֶׁשַּׁעֲרֵי הַבִּינָה פְּתוּחִים לְ מֵעוֹלָם הָעֶלְ ימֵבִין דָּבָר מִתּוֹ  שָּׁה,  וּיוֹן, 

   , מְלַמֵּד שֶׁהַמָּקוֹם גּוֹרֵם., "וְקַמְתָּ וְעָלִיתָ אֶל־הַמָּקוֹם". שֶׁכֵּן בְּסַנְהֶדְרִין שֶׁל שִׁבְעִים וְאֶחָד אָמְרִינַן"עֵן"וְאֶל־בִּינָתְ אַל־תִּשָּׁ 

 

Even if you will be “skillful, understanding something [new] from something [else you 

have learned],”5 which means that the gates of understanding are open to you from the 

supernal world, and you know to bring the holiness, “do not lean upon your [own] 

understanding.” Thus, for the [Great] Sanhedrin of seventy-one [judges] it is said, “you shall 

rise and go up to the place that the L-rd your G-d has prepared for you.”6 [This] teaches that 

[even if a defiant sage rules against the Sanhedrin, this is only considered rebellion for which he 

will be liable if the Sanhedrin is meeting in the Hall of Hewn Stones, in the Temple. Otherwise,] 

the place causes [the halacha of the defiant sage to take effect.]7 

 

ד וּלְבַטֵּל עוֹנַת נְשׁוֹתֵיהֶם, לְמַר וֹד בָּעִיר, עִם כָּל זֶה, יְכוֹלִים לָצֵאת וְלִלְמוֹוְזֶהוּ הַטַּעַם שֶׁהַתַּלְמִידִים אַף עַל פִּי שֶׁמִּנְהָגָם לִלְמ

בּוֹת דַּף ס"ב ע"ב, אַף שֶׁלּאֹ בִּרְשׁוּת נְשׁוֹתֵיהֶם, כְּמוֹ שֶׁכָּתְבוּ הַתּוֹסְפוֹת שָׁם דַּף וּכִּדְאָמְרִינַן בִּכְת  כִּדְאִית לֵיהּ וּלְמַר כִּדְאִית לֵיהּ,

כָא שֶׁהַמָּקוֹם שֶׁיּוֹצְאִים שָׁם עָדִיף, אוֹ מֵחֲמַת הַמָּקוֹם, אוֹ מֵחֲמַת  וְאֵין הַנָּשִׁים יְכוֹלוֹת לִמְחוֹת בְּיָדָן שֶׁיִּלְמְדוּ בְּעִירָם, הֵי  .ס"א ע"ב

הַלֵּ אַחַר בֵּית דִּין יָפֶה. דְּאִי לָאו הָכִי, בְּוַדַּאי שֶׁהַנָּשִׁים יְכוֹלוֹת לִמְחוֹת  , "צֶדֶק צֶדֶק תִּרְדֹּף"  דְּאָמְרִינַן  הַתַּלְמִידִים וְהַמְּלַמְּדִים,

    בְּיָדָם.

 

This was the reason that the students—even though it is their custom to study in the 

city—with all this, were able to go out and study and overlook the conjugal rights of their 

wives, “according to [one] sage as he holds, and according to [another] sage as he holds.”8 This 

is as it is said in tractate Ketubot, page 62b,9 even without the permission of their wives, as 

the Tosafot wrote there, on page 61b.10 The wives cannot protest that they should learn in 

their city, since the place they go out to is better, either because of the place, or because of the 

students and teachers. This is as it is said, “[The verse states:] ‘Justice, justice, shall you 

pursue.’11 [This teaches that one should] follow the best, [most prestigious], court [of the 

generation].”12 If this is not so, then certainly the wives are able to protest.  

  

 
5 Chagigah 14a; Sanhedrin 93b. 
6 Deut. 17:8. 
7 Sotah 45a. 
8 Sotah 15a. 
9 Ketubot 62b: “Students may leave [their homes] to study Torah [for as long as] two or three years without 

permission [from their wives].” 
10 Tosafot for Ketubot 61b: “Even though their custom was to learn and work in their city . . .” 
11 Deut. 16:20. 
12 Sanhedrin 32b. 
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ד, דְּאִיכָּא לְמֵימַר בְּהוּ טַעֲמָא  וֹ ים לִלְמוּמִכָּל שֶׁכֵּן דְּמַאי דְּתָנֵי "הַתַּלְמִידִים" יוֹצְאִים שֶׁלּאֹ בִּרְשׁוּת, לָאו דַּוְקָא תַּלְמִידִים הַצְּרִיכִ 
לִלְמ זוֹכֶה  אָדָם  הַכֹּל  מִן  גְּדוֹלִים,    ד.וֹדְּלאֹ  חֲכָמִים  נַמִּי  מַשְׁמָע  תַּלְמִידִים  דְּשֵׁם  מַתְנִיתִין,  אָיְירֵי  נַמִּי  גְּדוֹלִים  בַּחֲכָמִים  אֶלָּא 
לָּא כֹּל שֶׁשּׁוֹאֲלִים אוֹתוֹ בְּכָל  , עַל מְנַת שֶׁאֲנִי תַּלְמִיד, אֵין אוֹמְרִים כְּשִׁמְעוֹן בֶּן עַזַּאי וּבֶן זוֹמָא, אֶ כִּדְאָמְרִינַן בְּפֶרֶק ב' דְּקִדּוּשִׁין

    מּוּדוֹ וְכוּ'.י מָקוֹם דָּבָר אֶחָד מִלִּ 
 
After all, it was taught that “the students” go out without permission. This is not 

particularly speaking of students who need to learn, as it can be said the reason is “because a 
person does not merit to learn from every colleague.”13 Rather, it is also speaking of sages, 
for the name “students” also means sages, as it is said in the second chapter of tractate 
Kiddushin: 

[If a man says to a woman: Be betrothed to me] on the condition that I am 
a student [of Torah], one does not say [that he must be a student who is scholarly] 
like Shimon ben Azzai or like Shimon ben Zoma [who were called students 
despite their great knowledge, as they were never ordained]. Rather, [it means] 
anyone who, when he is asked one matter in any topic of his studies [responds 
appropriately] and can say [what he has learned]. 

- Kiddushin 49b  
  

סִימָן ע"ו הָעֵזֶר  בְּאֶבֶן  עָרוּ  הַשֻּׁלְחָן  וּפֵ וּלְשׁוֹן  וְכוּ'.  תּוֹרָה  לְתַלְמוּד  יוֹצְאִים  חֲכָמִים  הַתַּלְמִידֵי  שָׁםי,  חֲכָמִים  רֵשׁ  בְּתַלְמִידֵי   ,
    נַמִּי בְּחָכָם גָּדוֹל.יתָם אַיְירֵי. וְעוֹד, שֶׁשֵּׁם "תַּלְמִיד" שַׁיָּ מָּנוּוּשֶׁתּוֹרָתָם א

 
The language of the Shulchan Aruch, Even haEzer, siman 76, se’if 5, “And scholars 

can leave to learn Torah without their wives permission, [even] for two and three years.” It is 
explained there, that it’s talking about scholars whose Torah is their trade. Furthermore, the 
name “student” relates also to a sage.  

 
 .רֶוֹהָרמ"ז, וְעי"ש בְּא  ן בְּתוֹסְפוֹת יוֹם טוֹב פֶּרֶק קַמָּא דְּתַעֲנִית מִשְׁנָה ד' ד"ה הַיְּחִידִים וְכוּ', וּמַה שֶׁהִשִּׂיג עָלָיו שָׁם הַקּוֹליוְעַיֵּ 

ים הֵם, רַבִּי וְרַבִּי יִשְׁמָעֵאל וְכוּ'. חֲכָמִ שָׁלוֹשׁ וּבְמַה שֶׁעוֹלֶה מִדִּבְרֵיהֶם, מָצָאנוּ בְּפֶרֶק ט' דִּבְרָכוֹת דַּף נ"ז ע"ב, דְּקָאָמַר הַשַּׁ"ס, 
, מִשּׁוּם שֶׁאֵלּוּ לאֹ זָכוּ לִסְמִיכָה, מִשּׁוּם  שָׁ"ארֵשׁ מַהַרְ יוּפֵ   וְאַחַר כָּ אָמַר, שָׁלוֹשׁ תַּלְמִידֵי חֲכָמִים הֵם, בֶּן עַזַּאי, בֶּן זוֹמָא וְכוּ'.

וְצָרִי עִיּוּן. וְשֶׁמָּא יֵשׁ לוֹמַר, דִּלְעִנְיַן הַחָכְמָה הֵם שָׁוִים, הַחֲכָמִים וְהַתַּלְמִידֵי חֲכָמִים. וְהֵן הֵן  , הָכִי קָרֵי לְהוּ "תַּלְמִידֵי" חֲכָמִים
   רמ"ז זַצַ"ל.דִּבְרֵי הָ 

 
See the Tosafot Yom Tov,14 the first chapter of Ta’anit, Mishnah 4, the text beginning 

“individuals.” The Mishnah states, “[If the] seventeenth of Marcheshvan arrived and rain has not 
fallen, individuals, [but not the entire community,] begin to fast three fasts [for rain].” Tosafot Yom 
Tov relates different views of what the term “individuals” means here, such as sages who are 

 
13 Rambam, Mishneh Torah, Mourning 3:14. 
14 Rabbi Yom-Tov Lipmann Heller (1579–1654), Tosafot Yom Tov (1614–17). 
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particular in their actions, or rabbis, or students of wisdom, etc. Also, what the Kol haReMeZ15 
perceived there, and see at length. In what emerges from their words, we found in chapter 9 
of tractate Berachot, that the Shas is saying: 

There are three Sages [whose appearance in a dream is significant]: One 
who sees Rabbi [Yehuda HaNasi] in a dream should anticipate wisdom; [one who 
sees] Rabbi Elazar ben Azarya should anticipate wealth [as he was particularly 
wealthy;] and [one who sees] Rabbi Yishmael ben Elisha should be concerned 
about calamity [as he was one of the ten martyrs executed by the Romans]. 

[There are] three Torah scholars [who, despite their greatness in Torah, 
were never given the title Rabbi, and whose appearance in a dream is significant]: 
One who sees Ben Azzai in a dream should anticipate piety; [one who sees] Ben 
Zoma should anticipate wisdom; [and one who sees] Acher, [Elisha ben Avuya,] 
should be concerned about calamity [as he strayed from the path of righteousness.]  

-Berachot 57b 
 

The Maharsha explained, because these didn’t receive ordination, because of this they were 
called “students of” the sages. This requires investigation. Perhaps it can be said that when 
it came to wisdom, they were equal, the sages and the students of the sages.  

These are all the words of Rabbi Moshe ben Mordechai Zakut, may the remembrance 
of the righteous man be a blessing. 

 
* * * 

 
15 Rabbi Moshe ben Mordechai Zakut (c. 1625–97), Kol haReMeZ (Amsterdam 1719). 


